




















































































































































































































































































































































































































































































































'Dawudl got, "Heke ela Semer 'eskerl 
da, em di amadeyne", <;onke wl zanl 
(Semer) nadin. Nexo§ u neb.ezed 
Ezdiya dellve xo dltin u b.ecet bo 
daglrkered bogen <;ebu siyaseta xo ya 
pis bi deste koneperest u nokered xo bi 
cl blnit. Rabun le§ker §andine ser 
Singare u li Ezdiya clan. Gelek ji herdu 
ciya hatin ku§tin.' 

'We gave b.ukumeta lngllz 7 kes li 
se dare clan u 15 00 kes ke§ane 
dadgehed 'orfl. ['Emere Dawud nave 
penc kesa ji vaned sedare dayln gotin 
ew jl evn.e bun: Bedel ljeso 'Isa -
Silemane Meb.mude Ose Bercese 
ljisene Ose - Qasime 'Eliye Ado -
ljeciye 'Ebdl]. Hemu hatine b.ukm 
kirin, bigire her ji 15 sala u heta 
bigehite b.ukme heta hetayl, li zendan u 
bendxaned parezgehed Kirbila u 
Be'qube u Rimadl u belav 
kirin.' 
'Dawude Dawud u herdu kured xo 
('Emer u Had!) li gel 100 peyadara 
revlne Suriya. Mendube ferensl li we 
dere u xeber ji b.ukumeta 
Birltanya, li Iraqe §andin ku li van kesa 
xo§ bin. Bele daxwaziya wan bi d 
nehat.' 

'c;;=axe §Ore§a Re§ld 'Ell al-Gilanlli seyl 
Nlsana 1941 bi serkeftl u b.ukumeteke 
nl§timanl pekhenayl, Dawude Dawud 
vegeriyaye. Bele pi§tl Ingliz §iyayl ve 
b.ukumeta ni§timanl bi§klnit u careke 
dl dest u dare Iraqe bexte jer deste xo, 
asin bi jenln!' 

Musil Se'dl al-Qizaz §ande 
pe Dawude Dawud u Sex Xelef u bexte 
xo daye <;u le neket. Wl deml jl Esma '11 
I:Ieql Resul qalmeqame Singare 
bu .... .' 

Stories and Songs of Battle 

'Dawud said "If the Shammar tribe give 
some of their men, we will send some", 
because he knew that the Shammar 
wouldn't give them. The disaffected and 
the enemies of the Yezidis saw their 
chance, and the occupiers needed to 
implement their dirty policies by using 
reactionaries and lackeys of theirs. Up 
they came and sent soldiers against Sinjar 
and attacked the Yezidis. Many from both 
places were killed.' 
'At that time the English government 
hanged 7 people and sent 1500 people to 
the criminal courts. ['Emere Dawud 
mentioned the names of five people they 
hanged, which were as follows: Bedel 
ljeso 'Isa, Silemane Meb.mude Ose, Ber­
cese ljisene Ose, Qasime 'Eliye Ado, and 
ljeciye 'Ebdl.] They all came and and 
were given sentences which all ranged 
from 15 years to life, and were scattered 
throughout the prisons, in the cells of jails 
in Kerbela and Ba'quba and Rimadi and 

'Dawude Dawud and both his sons 
['Emer and Had!] with 100 supporters 
fled to Syria. The French authorities 
there, on word and information from the 
British government, sent a message to 
Iraq that they would treat those people 
well. But their wish did not come to 
anything.' 
'At the time of the revolution of Rashid 
'Ali al-Gilani on the third (sic) of April 
1941, with the victory and the setting up 
of a national and all-party government, 
Dawude Dawud returned. But after the 
English were able to break that national 
government, and to bring the Iraqi power 
once more under their control, the iron 
grew cold.' 
'The prefect of Mosul, Sa'di al-Qizaz, 
sent a message to Dawude Dawud and 
Sheykh Khelef and gave his word nothing 
would happen to them. At that time 
Asma 'il Haqi Rasu1 was Qaimaqam of 
Sinjar .. .' 
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'Bele <_;:u cara baweriya mirovili <_;:ina 
koneperest u derebeg u dagirkera neer. 
Ne ~eref heye, ne bext u bawer1 j1 heye. 
Ser u bine wan xedire! Xodan ziman u 
peyved hilune. Din u 1mana wan 
pareye!!' 

'Deme dadgeha Dawude Dawud u Sex 
Xelef hatine danan, <_;:u li ser Sex Xelef 
derneexistin u berdan. Bele xefik u 
tored qaim di reka Dawudi da 
vedabun, ku bere wi dane bendixaneya 
Musil. Gelek pene<_;:o di bendixaneda 
'emre Xode kir.' Wek1 ku.re wi je digot 
li ~ala 1954 bu. pi~ti 70 u hindik ~al 
'emer kirin. 

'But when people trust the class of old­
fashioned people and feudal lords and 
occupiers it never comes to anything. 
There is neither honour, not fortune nor 
trust. From head to toe they are treachery! 

· Their tongues and their words are 
smooth. Money is their faith and their 
religion!' 
'When the case against Dawude Dawud 
and Sheykh Khelef came to court, no 
charges were brought out against Sheykh 
Khelef and he was left alone. But they had 
set strong traps and snares for Dawud, so 
that they could send him to Mosul prison. 
Not long afterwards he died in prison.' 
According to his son that was in 1954. 
Therefore he had lived for seventy years 
and a bit. 

[Description of massacre of Yezidis by Muslims in Mosul; a Yezidi eyewitness was 
sheltered by the family of his kerifJ. 

Di ser ve hemuke .ra Dawude Dawud 
miroveki xodan xiret u bext bu. 
Ser~o.r1 u nexo~i, <_;:ucara, qebul nekir. 
Her hosa piyaweki dindar u .reya ola 
xo bu. Digotin peyva derew di devi .ra 
dernedikeft u nediviya guh lebit. 
Axiftina gotiba jl diviya du ta nebit u 
bete d. 

Besides all this, Dawude Dawud was a 
man of passion and honour. He never 
agreed to vice and wickedness. In every 
way he was a religious man, following his 
faith. They say he never let a wicked lying 
word pass his lips and would not permit 
himself to hear one. If he had said 
something, it had to be done immediately, 
without his repeating it. 

[This is illustrated by an anecdote describing his anger towards a man who had 
sworn at a Yezidi.] 

Dawude Dawud: Silo Koro (Jelll 1985: 221) 

1. Le, le, le daye, le, le, le daye, 
Serine digo, 'Memo, lawo, pejna 
Meme min naye, 
Bira sere kewe SOrl sosin1 jekin, 

Bige.renin li deve dayre qehwocaxe bi 
Bexdaye, 
Bira nave ku~tina Memo bela bibe li 
dinyaye, 
Re~oye Qulo xere nebine ~e.r je naye, 
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1. Alas, oh mother, alas, alas, 
Sherin said, 'Memo, my lad, the figure of 
my Memo doesn't come to me, 
Let them pluck off the head of the 
partridge, red as an iris, 
Let them bring it as far as the office of the 
head of barracks in Baghdad. 
Let the news of the killing of Memo 
become a disaster in the world. 
May Resho Qulo not see good fortune, 
there is no fighting from him, 



f::lisene Berces kis;uk u mezine s;iyaye 
Sengale an1ne raye, 
Eze s;i bikim, bere xorte cana dane 
sefera Kerbelaye, 
Bere Dawude Dawud, bave Had!, keke 
'Ey§ane, ketiye sefera ser f::lilaye.' 

2. De naye, de naye, 
Serine digo, 'Eze hawar dikim, hawar 
naye, 
Hawar heye, le hindad ji mera naye, 

Ez <;:i bikim qublit u §emale s;iyaye 
Sengale remam xay!nin, 
Kesek di hawar u hindada Dawude 
Dawud, bave Had!, keke Ey§ane, li 
min naye.' 

3. Le le le daye, le le le daye, 
Le le le daye, le le le daye, geliya 
Bekira, li gaza \=ilmere, navsera s;iyaye 
Sengale, ji xema dile mira li KC1rebc;re, 

Me qaleke giran dan1bu li navsera 
ciyaye Sengale Kurebere, 
Me d1 'eskere Sex 'Isa efend1 ba§ 
qumandare dewlete f::lisen Fewzl Pa§a 
bi 'emre melik Xaz1, hate ser kozik u 
naws;e Memo, bi gotina u bi galgala se 
dibarl ba xebera, 

Serine se denga gaz1 kire, 'Wudeme 
Ezo, f::lisenke Inize, Silemane 
Mel)mud, bave mino, dest hillnin, 
Deste xwe li qebde xencera bi§idlnin, 

Xuna narind bi 'erde da birij!nin, 
<:=eve xwe ji beluk 'eskere Serlfo 
ne§ken!nin, 
Sad u §ihude Silemane Mel)mud gelek 
hene, 
Ewlli l)ucuma 'ewil1 xudiye tamat!ke 
daye ber xencera.' 

Stories and Songs of Battle 

f::luseyn Berjes made the great and the small 
of Mount Sinjar change their opinion, 
What shall I do? He sent our handsome 
lads off to Kerbela,16 

Dawude Dawud, Hadi's father, 'Eyshan's 
elder brother, made the journey to Hillah.' 

2. Alas, alas, it doesn't come, 
Sher!n said, 'I am calling for help, help 
doesn't come, 
There is help,17 but real help doesn't come 
to us, 
What shall I do? The South and the North 
of Mount Sinjar are full of treachery. 
No-one comes to me with real help for 
Dawude Dawud, Hadi's father, Eyshan's 
elder brother.' 

3. Alas, alas, mother, 
Alas, mother, the valley of Bekiran, in the 
district of Chilmera, in the middle of 
Mount Sinjar, for the sadness of my heart, 
at Kurebere, 18 

We made a great noise in the middle of 
Mount Sinjar, at Kurebere, 
We saw the soldiers of Sheykh 'Isa 
Effendi, commander-in-chief of the coun­
try of f::luseyn Fewz1 Pasha, in the time of 
king Ghazi; he came to the trenches where 
Memo was, he talked evil talk with bad 
words. 
Sherln shouted out three times, 'Wudeme 
Ezo, f::lisenke Inize, Silemane Mel)mud, 
oh my father, raise your hands, 
Tighten your hands round the hilt of your 
daggers, 
Spill the orange blood on the ground, 
Don't let Sherifo's companies of soldiers 
out of your sight. 
The famous ones, the heroes of Silemane 
Mehmud, there are many, 
In the first attack he ran the man with the 
automatic rifle through with his dagger.' 

16 Because of the ergative construction and variations in local usage, it is unclear whether this 
should be interpreted as 'they went'. 

17 The word hawar can mean either 'help' or 'a cry for help'; I have opted for the former here 
because it is used in this sense at the end of the previous line. 

18 A place in Sinjar (KJR). 
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4. De naye, de naye, 
Serine digo, 'Eze hawar dikim, hawar 
naye, 
Hawar heye, le hindad ji me .ra naye, 

Ez c;:i bikim, qublit u §emale c;:iyaye 
Sengale remam xay!nin, 
Kesek di hawar u hindada Dawude 
Dawud bave Had! keke Ey§ane li min 
nay e.' 

5. Le, le, le daye, le, le, le daye, 
Serine digo, 'Memo lawo, §e.reke 
qewim! li dara geliye Bekira, li gaza 
<;ilemeri, li navsera c;:iyaye Sengale, 

Ji xema dile min u te .ra li w! ban!, 

Me qaleke giran dan!bu li navsera 
c;:iyaye Sengale li w! ban!, 
Mi d! 'eskere Sex 'Isa Efend!, ba§ 
qumandare dewlete l:fuse!n Fouce Pa§a 
bi 'emre melik Xaz!, li kozik u c;:epere 
Memo, bi hewa kete ban!, 

Gi.regi.ra midid'a, denge re§a§ u 
belafi.ra dinya tev hilan!, 

Serine digo, 'Memo lawo, pejna Meme 
min naye, 
Ez nizanim Me me mi kan!.' 
Meme digo, 'Yade, ezi vame, 
Li pe§iya beluk 'eskere Serlfo 
.rawestame, 
Wexta mi dest dav!te desg!ra tivinge, 
derpa 'ewil mi ledabu, §ifere belafira bi 
c;:engek!, 
Mi neh!§t ew teyara l).erb! bi xer u 
silamet bi hew a keve ban!.' 

6. Le, le, le daye, le, le, le daye 
Serine digo,'Memo lawo, §e.reke 
qewim! li dara geliye Bekira, li gaza 
<;ilemerl, li navsera c;:iyaye Sengale, ji 
xema dile mi .ra, li kenare ve hewaye, 

Me qaleke giran dan!bu li navsera 
c;:iyaye Sengale li kenare ve hewaye. 
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4. Oh, it doesn't come, it doesn't come, 
Sher!n said 'I am calling for help, help 
doesn't come, 
There is help, but real help doesn't come 
to me. 

. What shall I do? The South and the North 
of Mount Sinjar are full of treachery. 
No-one comes to me with real help for 
Dawude Dawud, Hadi's father, Eyshan's 
elder brother.' 

5. Alas, alas mother, alas mother, 
Sherln said, 'Memo, my lad, a battle 
happened at the wood in Bekiran valley, 
in the district of Chilmera, in the middle 
of Mount Sinjar, 
To the pain of your heart and mine in this 
high place, 
We made a great noise in the middle of 
Mount Sinjar, in this high place, 
We saw the soldiers of Sheykh 'Isa Effendi, 
the commander-in-chief of the country of 
l:fuseyn Fewz! Pasha by command of king 
Ghazi, at Memo's trenches and dugouts, 
they flew overhead.' 
The firing of Mausers, the noise of 
automatic rifles and aircraft stirred up the 
world, 
Sherln said, 'Memo, young man, the 
figure of my Memo doesn't come to me, 
I don't know where my Memo is.' 
Memo said, 'Oh mother, I'm here, 
I have stopped in front of the company of 
Sherifo's soldiers, 
When I put my hand to the grip· of my 
gun, my first shot hit the pilot of the plane 
in the arm. 
I didn't allow that warplane to fly over in 
peace.' 

6. Alas, alas, oh mother, 
Sherln was saying, 'Memo, my lad, a 
battle happened at the wood in Bekiran 
valley, in the district of Chilmera, in the 
middle of Mount Sinjar, to the sadness of 
my heart, at the edge of the sky, 
We made a great noise in the midst of 
Mount Sinjar at the edge of the sky. 



Mi d1 'eskere Sex 'Is a efendl:, 
ba§qumandare dewlete, f::Iisen Police 
Pa§a bi 'emre melik Xaz1, li kozik fi 
nawc;;:e Memo hat fi bi se erl:§a hela 
day e. 

Denge re§a§ fi tematl:ka agir berdane ve 
dinyaye, 
Eze hawar dikim hawar heye, le 
hindad ji me ra naye, 
f::Ieyfa mi te we yeke deste xorte cana li 
dare kelemc;;:e dan 
Ferza Ez1d1na, le ew jl qismek ji me 
kurdane 
Bere wana dane ber texte melik Xaz1, 
dayra mel)kema ve Bexdae. 

7. De naye, de naye, 
Serine digo, 'Eze hawar dikim, hawar 
naye, 
Hawar heye, le hindad ji me ra naye, 

Ez c;;:i bikim, qublit fi §emale c;;:iyaye 
Sengale temam xa yl:nin, 
Kesek di hawar fi hindada Dawude 
Dawfid, bave Hadl:, keke 'Ey§ane li 
min naye'. 

Dawude Dawud: "Pir Qewwal" 

1. Le daye, le daye, le daye, le daye, le 
daye, le daye, le daye, le daye, le daye, 
Serine bi se denga gazl: dike, 'Memo, lo 
lawo bejna Meme min naye, 

We sere kewe sod sosinl: jekin ve dere 
ne ocax li ye we xodaye ve bexdaye 

Hele daye hele daye 
He le da ye ez c;;:i kim sal a bere ve sale fi 
Ezdiyed c;;:iyaye xayl:nin, 

Hawara Dawfide Dawud bave Hadl: 
keke Ey§ane o.' 

19 See Silo 1: 8 for a similar construction. 

Stories and Songs of Battle 

We saw the army of Sheykh 'Isa Effendi, 
commander-in-chief of the state, f::Iuseyn 
Fewzl: Pasha in the time of king Ghazi, 
come to the trenches, the place where 
Memo was, and with three attacks he 
dissolved them. 
The sound of machine guns and auto­
matics set this world on fire, 
I call for help, there is help, but it doesn't 
come for me. 
I am sad, that they put our handsome lads 
in handcuffs, 
They bind the Yezidis, but this is also our 
fate as Kurds, 
They sent them 19 before the throne of 
King Ghazi, the headquarters of the 
judges in Baghdad.' 

7. Oh, it doesn't come, it doesn't come, 
Sherl:n said, 'I am calling for help, help 
doesn't come, 
There is help, but real help doesn't come 
for me, 
What shall I do? The South and North of 
Sinjar are full of treachery, 
No-one comes to me with real help for 
Dawude Dawud, Hadi's father, Eyshan's 
elder brother'. 

1. Alas, mother, 

Sherl:n calls three times, 'Memo, oh young 
man, the figure of my Memo doesn't 
come, 
They will pluck off the head of the wild 
partridge, of the lily, in that place, that 
barracks in Baghdad, 
Alas mother, 
What can I do? For the past year, the 
Yezidis of the mountain have been trea­
cherous, 
Get help for Dawude Dawfid, Hadi's 
father, Eyshan's elder brother, oh.' 
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2. Le daye, le daye, le daye, le daye, le 
daye, le daye, le daye, le daye, le daye, 
Serine se denga gazl dike Re~oye Qulo 
se deng je naye, 
'I:Iisene Berces xere bike xere neblnete, 
ki~ik u mezined ezdiya ~iyaye Singale 
aylne raye 

Bere xorte ciwane daye sefere 
Kerbeleye 
Bere Dafrde Dewfrd bave Had! keke 
Ey~ane daye sefere ser I:Ieleyl 

Hele dae hele dae hele dae ez ~i kim 
sala bere ve sale Ezldiyed ~iyaye xayln 
in, hawara Dafrde Dewfrd bave Had! 
keke Ey~ane.' 

3. 'Ax le daye, 
Bere ~erek fr qaleke giran ~ebfr ... li 
dere geliye Bekira li gaza (:ilemera li 
hewaye, 
Bere ~erek fr qaleke giran ~ebfr li dere 
geliye Bekira li gaza (:ilemera ji xema 
dile min fr te re dlsaneke li hewaye 

Bele Xode ceza bide 'eskere 'emere 
Gezl I:Iisen effendi Qo~e Pa~a, 

Hi~yar fr ~ere Dawfrde Dewfrd bave 
Had! keke Ey~ane digo 'Memo ev 
de~ta xwediye ... ,' 

Dawfrde Dewfrd bi se denga gazl dike 
{Jdeme I:Iezo I:Iesoke Hemzl Silemane 
Mehmfrd, 'Bave me, mer! ~ebikin 
bixebitin 
Ve sibe hfrne dest hillnin ... mera 
bikujin xwlna narind ber 'erde 
we~lnin, 

Deste xwe li qebde xencera bi~idlnin, 

(:ave xwe ji belfrke 'eskera, nizama 
Ingllzl bi~klnin, 
Bira ve sibeke dlsaye, 
Em dest bi ki~ik fr mezine Ezdiye 
~iyaye Singale bikin, 
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2. Alas, mother, alas, alas, mother, Alas, 
mother, alas, alas, 
Sherln shouted out three calls to Resho 
Qulo, three calls do not come from him, 
'May I:Iuseyn Berjes not see good fortune 
even if he does good, he made the great 
and small of the Sinjari Yezidis change 
their opinion, 
He sent the handsome lads on the journey 
to Kerbela, 
He sent Dawfrde Dawfrd, Hadi's father, 
Eyshane's elder brother, on journey to 
Hill a h. 
Alas, mother, alas, mother, alas, What 
shall I do? For the past year, the Yezidis of 
the mountain have been treacherous, get 
help for Dawfrde Dawfrd, Hadi's father, 
Eyshan's elder brother.' 

3. 'Oh, mother, 
Once, a battle and a great noise took 
place ... at Bekiran valley, at the peak of 
Chilmera in the air, 
Once, a battle and a great noise took 
place at Bekiran valley, at the peak of 
Chilmera, to my sorrow and yours again, 
in the air, 
May God punish the soldiers who fought 
for Hisen Effendi Qo~e Pasha in the time 
of Ghazi, 
He is watchful and lionhearted, Dawfrde 
Dawfrd, Hadi's father, Eyshan's elder 
brother, he said, 'Memo, that plain is a 
place of ... ,' 
Dawfrde Dawfrd calls out three times to 
Udeme I:Iezo, I:Iesoke Hemzl, Silemane 
Mebmfrd, 'Oh you fathers of ours, do the 
work of men, keep struggling 
This morning you will raise your hand, 
... kill men, make the orange blood pour 
forth on the earth, 
Squeeze the handle of your daggers in 
your hands, 
[Don't take] your eye from the companies 
of soldiers, break the English force, 
This morning again let it happen, 
We will begin with the great and small of 
the Yezidis of Mount Sinjar, 



. . . texte 'emre Gezi bergehe we 
Bexdaye .. .' 

4. Hele daye hele daye 
Hele daye ez c;:i kim sala bere ve sale u 
Ezdiyed c;:iyaye xayinin 
Hawara Dawude Dewud bave Hadi 
keke Ey§ane e. 

DERWESHE 'EVDI 

Stories and Songs of Battle 

... the throne in the time of Ghazi ... the 
view of Baghdad ... ' 

4. Alas, mother, alas, alas, 
What can I do? The past year, the Yezidis 
of the mountain are treacherous. 
Get help for Dawude Dawud, Hadi's 
father, Eyshan's elder brother, oh. 

Derweshe 'Evdl: Israel Ohanyan (Jelll 1978 1: 279-90) 

Bave Dewre§ 'Evdi bu. Dewre§ he 
tinebu. 'Evdi §ivane Zor Temir Pa§aye 
mili bu. I:Iafire Gesi u 'Ecil Birahim 
ew §exe l)ezar u pensid Gesa bun. Zor 
Temir Pa§aye Mili axe Kika u Mila bu. 
Kika u Mila kurd bun. Gesa 'ereb bun. 

Rojeke Gesa hev u dine civiyan. I:Iafire 
Gesi, 'Ecil Brahim go, 'Erne nijdake 
bavejine ser Kika u Mila. 'Erne kone 
Zor Temer Pa§a bidine ber §lira'. Ewi 
'e§ira xwe hilani user kone Zor Temer 
Pa§a va girt, sed mere 'ereba je ko§t. 
Zor Temer Pa§a .rabu .reviya. 'Evdi li 
mihina Zor Temer Pa§a siwar bu, §lire 
xwe hilani u kete nav neyara. Bu 
c;:ingine §lira, bu terqine mertala. Ev 
hezar siware Gesa ji ber 'Evde ~·eviyan. 
'Evde sed mer ji wan ku§t u hate male, 
ji hespe peya bu. Hinge kefa Zor 
Temer Pa§a zehf zehf ji 'Evdi .ra hat, 
c;:ima ko Zor Temer Pa§a ji ber neyara 
xilas bu. 

Zor Temer Pa§a 'Evdi zewicand. Sala 
wi qediya Xude ku.rek daye. Zor 
Temer Pa§a nave wi dani Dewre§e 
'Evdi. 

The father of Derwesh was 'Evdi. Der­
wesh was still not born. 'Evdi was the 
shepherd of Zor Temer Pasha of the 
Milan. Hafir Gesi and 'Ajil Brahim were 
the sheykhs of one thousand five hundred 
of the Gesi. The Kikan and Milan were 
Kurdish. The Gesi were Arabs. 
One day the Gesi all gathered together. 
l:Iafir Gesi and 'Ajil Brahim said, 'We 
will send out a raiding party against the 
IGkan and Milan. We will put the camp 
of Zor Temer Pasha to the sword'. He 
gathered up his tribe and attacked the 
camp of Zor Temer Pasha, the Arabs 
killed a hundred of their men. Zor Temer 
Pasha upped and fled. 'Evdi rode the 
mare of Zor Temer Pasha, raised his 
sword and fell upon the enemy. There 
was the clashing of swords, the ringing of 
shields. Those thousand Gesa warriors 
ran away from 'Evdi. 'Evdi killed a 
hundred of their men, came home, and 
got off his horse. From then Zor Temer 
Pasha's heart went out to 'Evdi, because 
Zor Temer Pasha had been delivered 
from his enemies. 
Zor Temer Pasha found a wife for 'Evdi. 
A year passed for him, God gave him a 
son. Zor Temer Pasha gave him the name 
Derweshe 'Evdi. 
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Zor Temer Pa§a gelek! ji vi ku.rki u ji 
bave w! l).iz dike, weke biraye xwe ji 
wan l).iz dike. Sal u zeman ketine nav. 
Dewre§ mezin bu, 'emre w! bu b!st fr 
penc sal. Pi~ek mal fr hale wan ~e bu. 
'Evde ji ber Zor Temer Pa§a derket. 
'Edule, q!za Zor Temer Pa§a, ew j! 
q!ze, gellek delale, di dile de bave 
xweda gellel< 'ez!ze. Dewre§e 'Evd!, ew 
he ji 'Edule ji delaltire. Dile w! fr 
'Edule20 heye. 'Evde kone xwe bar kir 
u ji ba Zor Temer Pa§a ~fr u kone xwe 
li be.riye vegirt. 

'El! fr Bozan herdu biraye 'Evdene, 
Se'dun ji biraye Dewre§e, ev herdu 
male han ji hev naqetin, tev ezdine. 
'Evdi extiyar bu, 'emre wi bu nod sali. 
Zedeyi Dewre§ fr Se'dun za:t;oye w! tine 
bun. 

1. Dile mi liyane, 
'Erde be.riye 'erdeki duz! bep!vane, 

Hezar u pensid siware Gesa li hev 
civiyane, 
\=line d!wana girane, 
Li ber xo dan!ne Qurana 'ezim§ane, 

Dibe, 'Erne l).icumeke mezin bavejin 
ser Kikan u Milane, 
Bicuma 'ewil, erne bavejine ser koze 
qiz fr buke wane, 
Bicuma diduwa, erne bibine ser bi:t;e 
qiz u xorte Kikan u Milane, 

Ijicuma sisiya, erne kone Zor Temir 
Pa§a bidine deve §frrane, 
Ji bere da em dijmine bav fr kalane.' 

Mektubeke nivisandin, mektub qasi 
ceridane, 
Dane deste du l).eb xortane, 
Go, 'Bibin u he:t;ine diwana Zor Temir 
Pa§ane, 

Zor Temer Pasha loved this boy and his 
father very much, he loved them as if they 
were his brothers. Time passed and years 
went by. Dewre§ grew up, he was twenty­
five years old. Their house and their life 
had got a little better. 'Evdi did well from 
Zor Temer Pasha. 'Edule, the daughter of 
Zor Temer Pasha was unmarried, she was 
very lovely, she was very dear to the hearts 
of her mother and father. Dewre§e 'Evdi 
was even more lovely than 'Edule. He and 
'Edule were in love. 'Evdi packed up his 
tent and went from Zor Temer Pasha's 
place and set up camp in the desert. 
'Eli and Bozan were both brothers of 
'Evdi, Se'dun was a brother of Dewre§ 
too; these two houses were never broken 
apart and were both Yezidi. 'Evdi was 
old, his age was ninety. Apart from 
Dewre§ and Se'diln he had no children. 

1. My heart is longing, 
The land of the desert is a measureless flat 
land, 
One thousand five hundred Gesa warriors 
gathered together, 
They went to a big guest-hall, 
They set down before themselves the 
Qur'an of exalted rank, 
And said 'We will launch a great attack 
against the Kikan and Milan, 
The first attack, we will launch on the 
sheep-pens of their girls and brides, 
The second attack, we will make on the 
herds of the girls and lads of the- Kikan 
and Milan, 
The third attack, we will put the camp of 
Zor Temer Pasha to the sword, 
In the past we have been enemies of their 
fathers and elders.' 
They wrote a letter, a letter as long as a 
newspaper, 
Gave it into the hand of two young men, 
They said, 'Take it and go to the guest­
hall of Zor Temer Pasha, 

20 One would expect dile wi li 'Edftle heye, 'he was in love with 'Edule' but Jelll's wording 
may reflect local usage. 
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Bebexti di nava meda ne xuyane.' 
Dibe evan herdu xorta siwar bun u 
me§iyane,21 

Bere xo dane oda Zor Temir Pa§aye 
Milane, 
(:line deve deriye ode sekinin u mektub 
dane destane, 

Ev herdu xort vege.riyane nava Gesane, 

Zor Temer Pa§a .rudine u mektube 
dixweyine, 
Deste xwe li <_;:oka xwe dixine, 
Sterke xwe dibar!ne, 
Dibe, "Evdi ji ji ba mi <;:u, kes qewata 
min tinine.' 

2. Liyane, liyane, liyane, 
Zor Temer Pa§a gazi kir giregir, feriz u 
pelewane Kikan u Milane, 
Temam di oda giran da li hev civiyane, 

Tev ji nava xwe .razine, 
Filan ibn :filane, 
Qelune wan temama deste wane, 
'Ebbaye basrayi li nava mile wane, 
Sure wan tev giredayiye li keleke wane, 
Titune diki§inin, ode buye toz u 
dumane, 
Zor Temer Pa§a heja dage.ri nava 
wane, 
Mektuba neyara bi destane. 
Mektub derani, mektube dixweyine, 
Go, 'Geli Kikano, geli Milano, 

Gel! ferizno, geli pelewanino, 
On ba§ bala xwe bidine ve mektuba 
hano.' 
Zor Temer Pa§a mektube dixweyine, 
Dibe, 'Dile min liyane, liyane, liyane, 

'Erde be.riye 'erdeki duze, bepivane, 

.f:Iezar u pensid siware Gesa teda li hev 
civiyane, 
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Treachery is never seen amongst us'. 
These two young men mounted and rode, 

They went towards the guest-halls of Zor 
Temer Pasha of the Milan, 
They went through the door into the 
room, stopped and gave the letter into 
[his] hands, 
These two young men returned among the 
Gesa, 
Zor Temer Pasha sat down and read the 
letter, 
He struck his knee with his hand, 
He let his tears flow, 
Said, "Evdi too has gone away from me, I 
have no power'. 

2. My heart is longing, longing, 
Zor Temer Pasha called the big, the brave, 
the champions of the Kikan and Milan, 
All of them gathered together in the great 
room, 
Together they were proud of themselves, 
So and so, son of such and such, 
All of them with pipes in their hands, 
Cloaks from Basra round their shoulders, 
Their swords bound at their sides, 
They were smoking tobacco, the room 
was full of dust and smoke, 
The esteemed Zor Temer Pasha moved 
amongst them, 
The enemies' letter in his hands. 
He opened out the letter, he read it out, 
He said, 'Dear men of the Kikan and 
Milan, 
Dear brave ones and champions, 
You take a good look at this letter of 
theirs.' 
Zor Temer Pasha read out the letter, 
He said, 'My heart is longing, longing, 
longing, 
The land of the desert is a flat, measure­
less land, 
One thousand five hundred Gesan war­
riors gathered together in it, 

21 The word dibe or dive, which occurs several times in the text, literally means '[the original 
poet] says' or 'they say'. 
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Ki§iyane dl:wana girane, 
'Ec11 Birahl:m mih1ke wane, 
l:fafire Gesl: beyreqdare wane, 
Li ber xo dani'ne qurana 'ezl:m§ane, 

Teva sond dixwar bi 'ezl:m§ane, 

Teva sond dixwar bi ve qurana hane, 

"Erne b.icfrmek bidine ser KJ:ka fr ser 
Milane, 
I:Iicuma 'ewil, we bavejine ser koze ql:z 
u buke we KJ:ka u we Milane, 

I:Iicuma diduwa, e §frr berde ql:z u 
xortane, 
l:Iicuma sisiya, e kone Zor Temir Pa§a 
bide deve §frrane." 
Gell merxasa, J:nca §e:t; girane.' 

3. Dibe, ev feriz fr pelewane hane, 

Simbele wan melul bun, 
Sere simbela kete ser levane, 

Me'de xwe kirin, weke jinebiyane, 
Weke ~ele genim, 'erd bi darka kolane, 

Di ber xo da hed1 hedl: giriyane, 
Yeko yeko :t;abun, derketin ji oda Zor 
Temer Pa§aye Milane. 

4. 'Edule hate ode sekin1, go, 'Zor 
Temer Pa§a, bavo, dile min liyane, 

Qe tu n!zanl:, heye Dewre§e 'Evdl:, 
la wike Ezi'dxane? 
Ewe, ku dibe qesase b.ezar pensid 
siware Gesane, 
Ewe, ku kone te xilas dike ji deve 
§frrane, 
Dewre§e di nava pelewana da gellek1 
navgirane.' 
Zor Temer Pa§a dibe, "Edule, de :t;abe, 
mektubeke binivisl:ne, ji Dewre§e cEvdi 
:t;a, lawke ezl:d :t;a bi§l:ne.' 
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They drew together in a great guest-hall, 
cAjll Brahl:m is their king, 
I:Iafir Ges1, their standard-bearer, 
They set down before themselves the 
Qurcan, of exalted rank, 
Together they swore an oath by the 
exalted rank, 
Together they swore an oath by this 
Qur'an, like this, 
"We will make an attack on the K!kan 
and Milan, 
The first attack, we will launch on the 
pens of the girls and brides of you KJ:kan 
and you Milan, 
The second attack, put to the sword the 
girls and lads, 
The third attack, put the camp of Zor 
Temer Pasha to the sword." 
Brave people, this time it is a heavy war.' 

3. He spoke, and these brave men and 
champions of theirs, 
Their moustaches were drooping, 
Their moustaches drooped down over 
their lips, 
They scowled like widows, 
They dug into the ground with their 
sticks, as if it were a pit for burying 
wheat, 
For themselves they slowly wept, 
One by one they rose, and left the 
guest-room of Zor Temer Pasha of the 
Milan. 

4. Edule came into the room, stopped and 
said, 'Zor Temer Pasha, father, my heart is 
longing, 
Do you not know that there is Derweshe 
cEvd!, the lad of the Yezidi religion? 
It is he who can be the killer of one 
thousand five hundred Gesa warriors, 
It is he who can deliver your camp from 
the mouth of their swords, 
Derwesh is much renowned amongst the 
champions.' 
Zor Temer Pasha said, "Edule, get on, 
write a message, and send it to Derweshe 
cEvdl:, the Yezidi lad.' 



5. 'Edule radibe mektubeke dinivis!ne, 
Dide deste xortek! fi zfi di§ey!ne, 
Dewre§ li ser mergek! sekiniye, 
Hevsare Hidman bi destane u Hidman 
di<;er!ne. 
Dewre§ mektube ji deste vi xort! digre 
u dixwey!ne, 
Mektube ma<;fi dike user eniya xwe 
dat!ne, 
Li Hidman siwar dibe u dixar!ne, 
Xo bi male digih!ne, 
Ko vaye bave wi, 'El! fi Bozan fi Se'dun 
tev runi§tlne. 
Sekin! mektube ji wan ra dixwey!ne, 

Go, 'Evd! bavo, dile min liyane, 

'Erde beriye 'erdek! duz! bep!vane, 

l:fezar fi pensid siware Gesa teda li hev 
civiyane, 
Tev <;fine d!wana girane, 
'Edl Birah!m miluke wane, 
l:fafire Ges! beyreqdare wane, 
Li ber xo dan!ne qurana 'ez!m§ane, 

Teva sond dixwar bi 'ez!m§ane, 

Teva sond dixwar bi ve qurana hane, 

"Emu K!ka u Mila neyare bav u 
kalane, 
Erne l).icfimeke mezin bavejine ser K!ka 
u Milane, 
l:ficuma 'ewil, li ser koze q!z u bukane, 

l:Iicuma diduwa, erne §fir berdine q!z u 
xortane, 
l:ficuma sisiya, e kone Zor Temir Pa§a 
bide deve §firane." 
Mektub hate d!wana Zor Temer 
Pa§aye Milane, 
Zor Temer Pa§a mektube dixwey!ne, 
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5. 'Edule got up, wrote a message, 
Handed it to a lad, and sent it swiftly, 
Derwesh was lingering in a pasture, 
Hidman's halter was in his hands as he let 
Hidman graze. 
Derwesh took the message from this 
young lad's hand and read it,22 

He kissed the message and pressed it to 
his forehead, 
Mounted on Hidman and galloped off, 
Took himself home, 
There were his father, 'Ell and Bozan and 
Se'dun, sitting together. 
He stopped and read out the message to 
them, 
He said, ''Evd!, father, my heart is 
longing, 
The land of the desert is a flat measureless 
land, 
One thousand five hundred Gesa warriors 
gathered together there, 
They came together to a great guest-hall, 
'Ajll Brah!m is their king, 
l:fafir Ges! is their standard-bearer, 
They set down before themselves the 
Qur'an, the power of highest heaven, 
Together they swore an oath by the power 
of highest heaven, 
Together they swore an oath by this 
Qur'an of theirs, 
"We and the K!kan and Milan are 
enemies since our ancestors' time, 
We will launch a great attack on the 
K!kan and Milan, 
The first attack, against the pens of their 
girls and brides, 
The second attack, we will put to the 
sword their girls and lads, 
The third attack, we will put the camp of 
Zor Temer Pasha to the sword." 
A message came to the guest-hall of Zor 
Temer Pasha of the Milan, 
Zor Temer Pasha read out the message, 

22 This is the only variant which ascribes literacy to Derwesh; the Sinjari songs do not often 
ascribe literacy to their protagonists; it is tempting to credit this detail to the non-Yezidi 
provenance of this telling, though there is no hard evidence. 
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Flncana qawe li ser deste 'Edfile 
datine, 
'Edfile fincana qawe li ser tepiska zerin 
datine, 
Li na va diwana Kika fi Mila digerine, 

"Hec;i kese fincana qawe ji ser deste 
min hillne, 
Ewe min mar ke, e }:leyfa bave min 
hillne. "' 

6. Dibe, 'Bavo, dile min liyane, liyane, 

Tu bide min 'El! fi Bozane, 
Tu bide min Se'dfine birane, 
Ezim, ko herim fincane hilinim ji ser 
deste 'Edfila qiza Zor Temer Pa§aye 
Milane, 
Ezim, diqellnim }:lezar fi }:levsid siware 
Gesane, 
Ezim, kone Zor Temer Pa§a xilas 
bikim ji deve §firane. 
Bavo, Zor Temer Pa§a emekdare, 
Emeke wi li ber c;eve min xfiyane.' 

7. Dibe, 'Evdi giriya fi ster ji c;eve bave 
wi bariyane, 
Go, 'Weyi weyi li min fi vi bextl hane, 

Lawo, sebir bike, sebir ji ba Xudane, 
Eze du xebera ji kure xwe ra bejim, 
bala xwe bide ve xebera hane., 
Go, 'Lawo, 'emre min hijde sal! bfi, ez 
§ivane mala Zor Temer Pa§aye 
Milame, 
Careke disa li ser sere w1 rabfi 
fermaneke girane, . 
IGka, Mila ji ber Gesa reviyane, 

Ez rabfim siwar bum li mi}:lina Zor 
Temer Pa§a Milane, 
Mi §fir gireda, mertal avite zendane, 

Ez dageriyame nava neyarane. 
Dibe c;ingine §lira, terqine mertalane,' 

Go, 'Lawo, min sed ji wan ku§tin fi tev 
ji ber bave te reviyane, 
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He put a cup of coffee into the hand of 
'Edule, 
Edfile set down the cup of coffee on a 
golden tray, 
She wandered around the guest-hall of the 
Kikan and Milan, 
"Whoever lifts this cup of coffee from my 
hand, 
He shall marry me, and take vengeance 
for my father."' 

6. He said, 'Father, my heart is longing, 
longing, 
You give me 'El! and Bozan, 
You give me my brother Se'dfin, 
I'll do it, I will go and take the cup from 
the hand of 'Edfile, daughter of Zor 
Temer Pasha of the Milan, 
I will roast one thousand five hundred 
Gesa warriors, 
I will deliver the camp of Zor Temer 
Pasha from the (mouth of the) swords. 
Father, Zor Temer Pasha is righteous, 
His righteousness is clear to my eyes.' 

7. They say, 'Evdi wept and tears trickled 
down from the father's eye, 
He said, 'Alas, alas for me and that 
honour of theirs, 
Lad, be patient, patience belongs to God, 
I will say two words to my son, pay 
attention to these words.' 
He said, 'Lad, when I was eighteen years 
old, I was the shepherd of the family of 
Zor Temer Pasha of the Milan, 
Another time again there was a death 
sentence passed on him, 
The Kikan and Milan fled from the 
Gesan, 
I got up and rode the mare of Zor Temer 
Pasha of the Milan, 
I strapped on my sword, tossed aside my 
shield from my forearms, 
I fell upon the enemy. 
There was the clashing of swords, the 
ringing of shields,' 
He said, 'Lad, I killed a hundred of them 
and they all fled from your father, 



Min kone Zor Temer Pa§a xilas kir ji 
deste neyarane, 
Pa§1 Zor Temer Pa§a <;i got? Go, "Evde 
ezdiye, li <;iyaye Sengale dibe dize 
kerane." 
Tu ji ya bave xo bild, Zor Temer Pa§a 
bebexte, emekl).erame.' 
Dewre§ dibe, 'Bavo, dile min liyane, 
liyane, 
Surete 'Edula Zor Temer Pa§a li ber 
<;eve min xuyane, 
Ez bexte teda, tu dile min ne§ken1 ji 
boy vi §ere hane, 
Tu bide min 'El! u Bozane, 
Tu bide min Se'dune birane, 
Erne siwar bibin li hespane, 
Herine d1wana Zor Temer Pa§a 
Milane, 
Erne binherin ray, §ewr u tekb1ra 
wane.' 

8. Dibe, Dewre§ rabu ji piyane, 
Cile zir1 u mizir1 ki§ande xwe, siwar bu 
li Hidmane, 
Xatir xwest ji de u bavane, 
Go, 'Dao, bavo, <;fin bi deste mine, 
hatin bi deste Xudane.' 

9. Bi Dewre§ ra si war bu 'Ell u Bozan, 
Se'dune birane, 
Ev her<;ar derketin, bere xo dane 
d!wana Zor Temer Pa§aye Milane. 
Giregir feriz u pelewane K1ka u Mila di 
diwana Zor Temer Pa§a da li hev 
civiyane. 
Dibe, Dewre§ nez1k bu deve dere 
diwana wane, 
Hidman <;ev bi mil).ina ket, bu b.1§1na 
Hidmane, 
Ale d1wane se kirin b.i§ina Hidmane, 

Gotin, 'Ev Dewre§e 'Evdi hate diwana 
girane'. 
Dewre§ u 'Ell: u Bozan u Se'dune bira 
peya bun ji hespane, 
Ki§iyane diwana girane, 
Tev ji ber Dewre§ ra rabun u sekinin ji 
piyane. 
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I delivered the camp of Zor Temer Pasha 
from the hand of the enemy, 
Afterwards what did Zor Temer Pasha 
say? He said, '"Evdi is a Yezidi, on Sinjar 
mountain he is a donkey-thief." 
You take it from your father, Zor Temer 
Pasha is treacherous and dishonourable'. 
Derwesh said, 'Father, my heart is long­
ing, longing, 
The image of 'Edule, child of Zor Temer 
Pasha, appears before my eyes, 
I throw myself on your mercy, do not 
break my heart over this battle, 
You give me 'Ell: and Bozan~ 
You give me Se'dun my brother, 
We will ride on our horses, 
We'll go to the guest-hall of Zor Temer 
Pasha of the Milan, 
We will find out their views, their 
counsels and their thoughts.' 

8. They say, Derwesh rose to his feet, 
He put on his armour and mounted on 
Hidman, 
Said goodbye to his mother and father, 
He said, 'Mother, father, I am leaving by 
my own will, I will return by God's will.' 

9. 'Ell: and Bozan, and Se'dun his brother 
rode with Derwesh, 
All four rode out and made for the guest­
hall of Zor Temer Pasha of the Milan. 
The big, the brave and the champions of 
the Kikan and Milan were gathered in the 
guest-hall of Zor Temer Pasha. 
They say, Derwesh drew near to the door 
of their guest-hall, 
Hidman's eye fell on a mare, there was a 
loud neigh from Hidman, 
The people in the guest-hall heard the 
neighing of Hidman, 
They said, 'This is Derweshe 'Evdi who 
has come to the great guest-hall.' 
Dewre§ and 'Ell: and Bozan and Se' dun his 
brother got down from their horses, 
Drew near to the great guest-hall, 
Everyone got up from respect for Der­
wesh and stayed on their feet. 
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Dewre§ runi§t li ser do§eka b-erba 
girane, 
Li teni§ta wi runi§t CEli u Bozan u 
Secdune birane. 
cEdule se kir, ko Dewre§ hate diwana 
girane, 
Fincana qawe dani ser destane, 
Ani gerand li nava feriz u pelewane 
Kikan u Milane, 
<:=u sekini li ber Dewre§, vi feriz u 
pelewane hane, 
Dewre§ rabu piya, fincana qawe hilani 
ser destane, 
Qawe dani ser dev ulevane, 
Di nava odeda deve xo xiste b-inare 
ruye CEdule u ramusane. 

10. Dewre§ rabu derket ji oda girane, 
Pera rabun CEli u Bozane u Secdune 
birane, 
Derketin, siwar bun li hespane, 
Sur u mertale wan li mile wane, 
Binana Ezrahil u Cebrahil, ko dagerin 
ji ezmane. 
Zor Temer Pa§a gazi kir, 'Usib efendi, 
tu ji here bigihije wane.' 
Gazi kir li cEli u li Silemane, 
Ew ji di feriz u pelewane navgirane, 

Go, 'Hun herdu ji herin bigihijine 
wane.' 
Pa§i bave Dewre§ u diya cEli u Bozane 

Hatine mala Zor Temer Pa§aye 
Milane, 
Xo avitine ser dest u piye 'Edula Zor 
Temer Pa§aye Milane. 

Go, 'Em ketine bexte te u Xudane, 

Tu heri pe§iya Dewre§, deste xo baveji 
b-evsare Hidmane, 
Tu beji, "Diya te u bave te extiyarin, 
kesek xweyi u xudane we nemane, 

Derwesh sat down on the cushion of great 
battles,23 

By his side sat cEli and Bozan and Secdun 
his brother. 
cEdule saw that Derwesh had come into 
the great hall, 
She took a cup of coffee in her hand, 
She carried it around among the brave and 
the champions of the Kikan and Milan, 
She came up to Derwesh, this brave man, 
this champion, and stopped, 
Derwesh rose to his feet, took up the cup 
of coffee in his hands, 
Held the cup to his mouth, his lips, 
In the middle of the room, he put his 
mouth to cEdule's cheek, lovely as a 
pomegranate, and kissed her. 

10. Dewre§ got up, left the great hall, 
After him cEli, Bozan and Secdun his 
brother arose, 
Went out, got up on their horses, 
Their swords and shields at their shoulders, 
Like 'Ezra'il and Jibra'il, who rule from 
the sky. 
Zor Temer Pasha called, 'Yusif Effendi, 
you go too and catch up with them.' 
He called to cEli and to Sileman, 
They too were among the famous ones, 
the brave and the champions, 
He said, 'You two go as well and catch up 
with them.' 
Afterwards the father of Derwesh and the 
mother of cEll and Bozan 
Came to the house of Zor Temer Pasha of 
the Milan 
They flung themselves at the hands and 
feet of cEdule, child of Zor Temer Pasha 
of the Milan. 
They said, 'We have come to appeal to 
your conscience and to God, 
You go after Derwesh, put your hand on 
the bridle of Hidman, 
You tell him, "Your mother and your 
father are old, they have no-one left of 
their own to take care of them, 

23 Jelil's note: whoever sits in this place must take the coffee-cup from 'Ediile and go to war. 
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Tu bid! Se'dun u 'Eliye biraye Bozane, 

Bave te guneye, mala we bex:weyi u 
bexudane."' 

11. 'Edule <;fi pe§iya Dewre§, deste xo 
avite l).evsare Hidmane, 
Go, 'Dewre§, ez ketime bexte te u 
Xudane, 
Mala we mi§emire, bexweyi maye, 

Tu bidi 'Ellye biraye Bozane u Se'dune 
birane.' 
Dewre§ go, "Edule, bese ji van te'n u 
ni<;ane, 
Ez nadim 'El! u Se'dune birane, 
E gelek ku<;ike wa Kika u Mila hene, 

We kene xwe mi bikin u we bidin 
hilobiyane.' 

12. Dibe Dewre§ sere xwe ji 'Edulera 
nimiz kir, 
'Edule sere jera bilind kir, 
Dewre§ deve xwe xiste l).inare ruyane, 

Dibe nava Kika u Mila da bu <;ire <;ire 
ramusane. 

13. Dewre§ berda sere Hidmane, 
0 bere xwe da sere re u dirbane. 
Dewre§ gazi kir, 'Gel! birano, gell 
hevalno, 
Ji bereda ku§tin riya merane, 

Meriv teye ku§tin, namusa xo nade 
deste neyarane, 
Dilqew1 bin, bi emre Xudane.' 
0 bi hevra me§iyane. 

14. Dibe, ji efendime xwe ra bejim: 
Ber1 ber1stan, <;ol1 <;olistan, 
Hav1n <;fi, ma zivistan, 
Sere Dewre§e 'Evd1 u her penc hevale 
w1 heja tekeve §CJ;" u qewxe giran. 
Dewre§e 'Evd1, 'Ell u Bozan u Se'dune 
bira, 
'El1 u Sileman u Osib katibe wan, peya 
bun ji hespan, 
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You give back Se'dun and 'El1 the brother 
of Bozan, 
Your father is wretched, your house is 
without owner and master."' 

11. 'Edule went to Derwesh, laid her hand 
on the bridle of Hidman, 
She said, 'Derwesh, I have come to appeal 
to your conscience and to God, 
Your house is desolate, it is without a 
master, 
You give back 'Ell the brother of Bozan 
and Se'dun your brother'. 
Dewre§ said, ''Edule, enough of this 
reproach and hissing, 
I won't give 'El1 and Se'dun my brother, 
There are many dogs among those K1kan 
and Milan, 
They will smile at me and give me their 
contempt.' 

12. They say, Derwesh bent down his 
head towards 'Edule, 
'Edule lifted her head up towards him, 
Derwesh put his mouth to her lips as 
lovely as pomegranates, 
They say, amongst the Kikan and Milan 
there was the sound of kisses. 

13. Derwesh gave Hidman his head, 
And turned towards the road, 
Derwesh called, 'My brothers, my com­
rades, 
Killing has long since been the way of 
men. 
When a person is killed he gives none of 
his honour to his enemies, 
Be stout-hearted, by God's will.' 
And together they rode on. 

14. Let me say about this gentleman of mine: 
The dry desert, the tilled fields, 
Summer went, and winter settled, 
Dewre§e 'Evd1 and all five of his dear 
friends came to war, to terrible screaming, 
Dewre§e 'Evd1, 'Ell and Bozan and Se'dun 
his brother, 
'El! and Sileman and Yusif their scribe, 
dismounted from their horses, 
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U li ser kaniye ji xwe .ra .rfmi§tin, 
Xarina xwe xarin, hespe xwe c;;:erandin, 

Dewre§ gazi kir, 'Gel! hevala, 
fin li vir bin, eze he.rim binhe.rim u 
tema§e kim, 
(:ika ev koma van neyara li kue 
derene, .raste ani derewe.' 

15. Dibe, heval man, Dewre§e cEvdi 
hespe xwe siwar bu u me§iya, 

(:ar seb.eta ew .re c;;:uye, 
Bala xwe daye, ko b.ezar kon vegirtiye. 
(:ar b.eb q1z hatine sergina, Dewre§ ji 
wan pirsiye, 
Go, 'Ev kone han kone kiye?' 
Q!zika le nihert u tirsiyan, 
Gotin, 'Tu neyari? l§e te li vir c;;:iye?' 

Go, 'Ez ne neyarim, du deve min hinda 
bune, 
Gelo we deve min neditiye?' 

Herc;;:ar kec;;:ika got, ku.r, u giriya, 
U Dewre§ pey wan c;;:uye. 
Ev herc;;:ar kecik c;;:un ketine kone §exe 
wan u q1r1n li male kiriye, 

Go, 'Siwarek1 vaye li pey me hatiye.' 

Dewre§ hat deve dere kon sekin1, 

Kalek1 extiyar di bin konda bu, 
Ev kale han .rabu u c;;:u pe§iye. 
Dewre§ go, 'Apo, du deve min hinda 
bune, we ne diye?' 
Gava kal Dewre§ nihertiye, 
Dewre§ nas nekiriye, 
Bes Hidman nas kiriye, 
Ewi u bave Dewre§ bi hev .ra hevalt1 
kiriye, 
Mib.1na 'Evde heja li bira wiye, 

Zane, ko Hidman jl ji wi terziye. 

24 cf. Ps. ~arz, 'form'. 
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And sat down together by a stream, 
They ate their food and pastured their 
horses, 
Derwesh called, 'My comrades, 
You stay here, I will go to see and spy out, 

Where these tents of our enemies are, 
whether it is true or false.' 

15. They say, the comrades stayed, and 
Dewre§e cEvd1 sat on his horse and 
walked away, 
He made his way for four hours, 
And then saw a thousand pitched tents. 
Four girls were coming to dry dung, 
Derwesh questioned them, 
Saying 'Whose tents are these?' 
The girls looked and him and were afraid, 
They said, 'Are you an enemy? What is 
your business here?' 
He said, 'I am not an enemy, two camels 
of mine are lost, 
Have you by some chance seen my 
camels?' 
All four maidens wept bitterly 
And Derwesh went after them. 
These four maidens rushed to the tent of 
their sheykh and screamed out inside the 
house, 
They said, 'A horseman is here, he has 
followed us.' 
Derwesh came to the opening of the tent 
and stopped, 
An old man was inside the tent, 
This old man rose and came forward. 
Derwesh said, 'Uncle, two camels of mine 
are lost, have you seen them? 
When the old man looked at Derwesh, 
He did not know Derwesh, 
He only knew Hidman, 
He and Derwesh's father had become 
comrades, 
He could still remember cEvd1's splendid 
mare, 
He knew that Hidman too was from that 
stock.24 
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Kal go, 'Xorto, tu ne Dewre§e 'Evdiy!? 
Tu ji mi .ra beje bi .rastiye, 
Tu derewa dikl, tu ne li deva digq!, 

Tucar mite ned!tiye, 
Tu geleki bi xezebi, te cile hesin xwe 
kiriye, 
Te tasa hesin ser sere xwe daniye, 

U te §fir u mertale xwe giredaye, 
Ji ape xwe.ra beje, binhe.re, l'§e te ~iye?' 

Dewre§ go, 'Apo, eze ji te.ra bejim bi 
.rastiye, 
Di nava me u Gesa da neyartiye, 
Ez hatime, ko kome bibinim, koma 
wan li kue dereye.' 
Go, 'Lawo, tu xorteki geleki l)eyfl, 

Min u bave te, me bi l)ev .ra hevalti 
kiriye, 
Bila min bike, tu mekeve vi §e.riye, 

Em Misilmanin u tu Ezdiye, 
U heq u l)esabe te li .rihe te ~iye? 

Ji me ge.re, di nava me u mala Zor 
Temer Pa§a da neyartiye.' 
Dewre§ go, 'Apo, ere, bi.ra ez Ezdime, 

Bes ez e§ira Zor Temer Pa§aye mil!me! 

Min nan u ave wi zel)f xariye.' 

Evi kall gote Dewres, go, 'Lawo, inca 
eze te .ra bejim bi .rastiye, 
I:Iezar siwar tev! I:Iafire Gesi, 'Edl 
Birah!m li gire Leylane, li gola 
Xatuniye sekiniye, 
Lawo, ez ketime bexte te Xude da, tu 
xo bernedi vi agiriye.' 
Dewre§ go, 'Apo, bi Xude, ez hatime ji 
bona vi agiriye.' 

16. Dewre§ xatir ji kale xast u 
vegeriya, 
Hate ser kaniye, ba hevala .runi§tiye, 
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The old man said, 'Lad, are you not 
Derweshe 'Evdl? You tell me truly, 
You are lying, you are not looking for 
camels, 
Never have I seen you, 
You are full of anger, you have clad 
yourself in clothes of iron, 
You have put an iron helmet on your 
head, 
And girded yourself with sword and shield, 
Come, tell your uncle, what are you here 
for?' 
Derwesh said, 'Uncle, I will tell you truly, 

Between us and the Gesan is hatred, 
I have come to see their camp, to see 
where their tents are'. 
He said, 'Lad, you are a vengeful young 
man, 
I and your father, we became comrades 
together, 
Take my advice, do not involve yourself in 
this war, 
We are Muslims and you are Yezidi, 
And what use is your justice, your old 
scores, to your soul? 
Turn away from us, the hatred is between 
us and the house of Zor Temer Pasha'. 
Derwesh said, 'Uncle, yes, indeed I am 
Yezidi, 
But I am of the tribe of Zor Temer Pasha 
of the Milan! 
I have eaten and drunk with him so many 
times.' 
This old man spoke to Derwesh and said, 
'Lad, this time I will tell you truly, 
One thousand warriors with Hafir Ges! 
and 'Ajll Brahim are camped on the hill of 
Leylan, at the lake of Khatun!, 
Lad, I am falling on your mercy, by God, 
do not lose yourself in this fire'. 
Derwesh said, 'Uncle, by God, I have 
come for this fire.' 

16. Derwesh said goodbye to the old man 
and returned, 
He came to the spring and sat down with 
his comrades, 
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Go, 'Gel! hevala, ez c;um, mi seh kiriye, 
Kare xwe bikin, em rabin, weke §era, 
bi hevra herine vi §eriye.' 

17. Bi hevra rabun u li hespa siwar 
bun, 
U li ser riya gire Leylaniye u gola 
Xatuniye kar bun, 
u bi nezik bun, u bi hev b-esiya bun, 

Sirib-et u qanin li nava wan bu, 
'Edl Birahim §exe wan bu, 
I:Iafire Gesi beyreqa §er hilda bu, 

Seb-et yek qirare wan bu, 
Sehet yek temam bu. 
Dewre§ u Se'dune bira, 
U 'El! u Bozan u 'Ell u Sileman, 
Usiv katibe wan, §Ur ji kalan ki§andin, 
ketine na v neyara, 
Bu c;ingina §ura, bu terqine mertala, bu 
b-i§ine hespa u li hev dabu, 

Mer tene ku§tin bi seda u xun rijiya 
bu, 
Ji neyara dusid hate ku§tin, ji Zor 
Temer Pa§a ku§ti 'El! u Sileman bu. 

Ser sekini, bina xwe berda bu, 

Rabune ser xwe, disa li hev dabu, 
Bu c;ingine §ura, bu b-1§1ne hespa, bu 
terqine mertala, de dev ji ewlede xwe 
berda bu, 
Hingi ko §er giran bu. 
Ji l)_ey§sid siwari hate ku§tin c;arsid, 
c;arsid mabu. 
Bi van siwara ra hate ku§tin Se'dune 
bira bu. 
Dewre§ u 'El! u Bozan mabu, 
Usiv, ba§katibe wan, sekini bu li dera 
habu, 
Usiv dinhere, meraniya Dewre§ c;awa bu, 
Diniv1s1ne, u li ber c;eve wi xuya bu, 
Careke dine §er giran bu, 
Dewre§ u 'Ell u Bozan ketine nava van 
her c;arsid siware habu. 
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He said, 'Dear friends, I went, I found 
out, let us do our work, let us get up, like 
lions let us go to this battle'. 

17. They arose together and mounted on 
their horses, 
And made off down the road to the hill of 
Leylan and the lake of Khatuni, 
And when they were near, and they 
perceived them together, 
Shari'a and law ruled among them, 
'Ajll Brahim was their sheykh, 
I:Iafir Ges! was holding aloft their stan­
dard of war, 
At one o'clock they made their decision, 
At one o'clock it happened. 
Derwesh and Se'dun his brother, 
And 'El! and Bozan and 'El! and Sileman, 
Yusif, their scribe, drew their swords from 
their scabbards, and fell upon the enemy, 
There was the clashing of swords, the 
ringing of shields, the neighing of horses, 
and they came together, 
Men were killed in their hundreds and 
blood flowed, 
Of the enemy, two hundred were killed, of 
Zor Temer Pasha's men 'Eli and Sileman 
were killed. 
The battle stopped, the fighters had lost 
their breath, 
They retreated, and again rushed together, 
There was the clashing of swords, the 
neighing of horses, the ringing of shields, 
mothers lost their children, 
The battle was so great at that time. 
Of eight hundred warriors, four hundred 
had been killed, four hundred remained. 
With these warriors Se'dun, Derwesh's 
brother was killed. 
Derwesh and 'Eli and Bozan remained, 
Yusif, their chief scribe, had stopped and 
was at that place, 
Yusif could see how valiant Derwesh was, 
He wrote, and before his eyes it was clear, 
One more time the battle was heavy, 
Derwesh and 'El! and Bozan fell upon 
those four hundred warriors. 
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18. Wey lo, wey lo, wey lo, wey lo, 
Dibe, Derwe§ bl:naya melkemote kule, 

Blnaya Ezrahl:l fi Cebrahl:l tirs fi hebet 
xiste nava xelqe, 
Bfi <;:ingl:ne §lira, bu b.1§1ne hespa, bfi 
terql:ne mertala, fi ji sibe b-eta evare li 
hev dabfi, 

Dewre§ sesid siwar ku§tin, sed siwar ji 
wan mabfi, 
'Edl Birahl:m, I:Iafire Gesl: heja sax 
bun. 
Bi van siwara ra hate ku§tin fi 'Ell fi 
Bozan bun. 

19. Liyane, liyane, liyane, liyane, 
Sere Dewre§ §erek1 girane, 
Dewre§ siwar bu li Hidmane, 
Du mfiye melkemota nav <;:evane, 

Sur ki§and ji kalane, 
I:Iicfim da Hafire Gesl: fi 'Edl Birahl:m, 
§exe wane. 
Bfi <;:ingl:ne §lira, bu b.1§1ne hespa, bfi 
terql:ne mertala, 
Dewre§ mera dikuje, wan ser pi§te 
hespa berdane, 
Pend ji wan ku§t, pend fi I:Iafire Ges1 fi 
'Edl Birahl:m mane, 
Dive, sere Dewre§e 'Evd1, lawke ezd1, 
heja kete §er fi deqe girane, 

Linge Hidman kete qule cird fi 
mi§kane, 
Linge Hidman §kestin ji herdfi <;:okane, 
Dewre§ qulib1, kete ser pi§tane, 
I:Iafire Gesl: fi 'Edl Birahl:m, §exe wane, 

U vi pend siware han ajotine ser la§e 
Dewre§e 'Evdl:, siware Hidmane, 

Ji hespa peya bun, w1 dane ber §firane. 

20. Wey lo, wey lo, wey lo, wey lo, 
Usiv ba§katib hate dl:wana Zor Temer 
Pa§aye Milane, 
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18. Oh, alas, 
They say, Derwesh was like an angel of 
death, of suffering, 
Like 'Ezra'il and Jibra'J:l he drove fear and 
awe among the people, 
There was the clashing of swords, the 
neighing of horses, the ringing of shields, 
and from morning till night they fought 
each other, 
Derwesh killed three hundred warriors, 
one hundred of them remained, 
'Ajll Brahl:m, and Hafir Ges1 were still 
unharmed, 
With these warriors 'Ell: and Bozan were 
also killed. 

19. Longing, longing, 
The battle of Derwesh was a great battle, 
Derwesh was riding on Hidman, 
Two hairs of the angel of death between 
his eyes, 
He drew his sword from its scabbard, 
Attacked Hafire Gesl: and 'Ajll Birahl:m, 
their sheykh. 
There was the clashing of swords, the 
neighing of horses, the ringing of shields, 
Derwesh killed the warriors, he knocked 
them from their horses, 
He killed fifty of them, fifty and I:Iafire 
Ges1 and 'Ajll Brahl:m remained, 
They say, Dewreshe 'Evdl:, the Yezidi lad, 
again rushed into battle and into the 
heaviest fighting, 
Hidman's leg fell into a rat or mouse hole, 

Hidman's legs broke at both knees, 
Derwesh toppled, fell on his back, 
I:Iafir Gesl: and 'Ajll Birahim, their 
sheykh, 
and these fifty warriors of theirs fell upon 
the body of Dewre§e 'Evdl:, rider of 
Hidman, 
They leaped down from their horses and 
put him to the sword. 

20. Alas, alas, alas, alas, 
Yusif the chief scribe came to the hall of 
Zor Temer Pasha of the Milan, 
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Go, 'A ji te J;a meraniya Dewre§ ber 
~eve we xuyane.' 

21. 'Edule sekin1 u ku§tina Dewre§ 
bih!st, u bi ser }:linare J;fiye xweva 
giriya. Xelqe go, 'Heqe we heye bigd'. 
Inca 'Edule kilam av!te ser Dewre§e 
'Evd!. 

22. 'Edule dibe, 'Here delalo, here 
delalo, lo, lo, lo delel, 
Siware mala bave min ji mal siwar 
bun, germa ve hav!ne, 

Pe§iya selefe siwara kete ~iyaye 'Evdil 
'Ez!ze, 
N!ve siwara ma li gire Leylaniye, gola 
Xatuniye, 
Pa§iya siwara ma li qira~e Merdlne, 

Gel! Klkan u gel! Milano, 
He~! kese, ko ciwaba Dewre§e 'Evdl, 
siware Hidman, lawke ez!dl, delale 
male, xeme bine beJ;iye, ji nava }:lezar u 
pensid siware Gesa ji miJ;a blne, 

Eze bidime ~ar a§e bave min li ber ava 
Miserblne, 
Hege bi her~ar a§a qayll nebe, eze 
bidime de }:leb caniye bave min hene, 
ki}:lelin, 'esllne, eze bidim bi J;i}:llne, 

(:ar qesr u qonaxe bave min hene, eze 
bidime li bajare Miserb!ne, 
Eger her~ar qesr u qonaxa qayll nebe, 
eze di ser da bidime }:J.ezar U pensid ZeJ;e 
osmanll ji xizlne.' 

23. 'De bajo, de bajo, J;eduro, de bajo, 

Hesp betiliyo, de bajo, 
IGske te qulo, tituna te J;ijiyao, de bajo, 

'Eba ser mile te se tixto, 

Lite bu belao, de bajo, 
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He said, 'Here you are, the heroism of 
Derwesh is clear before your eyes'. 

21. Edule stopped and heard of the killing 
of Derwesh and wept, her cheeks red as 
pomegranates. The people said, 'She is 
right to weep for him'. 'Edule raised a 
song about Dewre§e 'Evdl. 

22. 'Edule said, 'My dearest, alas, oh, my 
beloved, 
The warriors of my father's house rode 
out from home, in the heat of this 
summer, 
The first warriors in the group went to the 
mountain of 'Evdil 'Ezlz, 
The middle of the group was at the hill of 
Leylan, the lake of Khatuniye, 
The last warriors remained at the plain of 
Mar din, 
Dear people of the IGkan and Milan, 
Whoever brings me news of Derweshe 
'Evd1, rider of Hidman, the Yezidi lad, 
beloved of our home, whose tent is in the 
desert, from among the one thousand five 
hundred warriors of the Gesan, 
I will give him four of my father's mills on 
the banks of the water of Nusaybin, 
And if he is not satisfied with all four 
mills, I will give him ten of my father's 
colts, thoroughbreds, of pure stock, I will 
give them as insurance, 
My father has four fortresses and man­
sions in Nusaybin town, I will give them, 
If he is not satisfied with all four fortresses 
and mansions, I will give him in addition 
one thousand five hundred Osmanli gold 
pieces from the treasury.' 

23. 'Drive on, drive on, you whose road is 
long, drive on, 
You whose horse is weary, drive on, 
You whose pouch is empty, whose 
tobacco has poured away, drive on, 
You whose back is clad in a robe of three 
layers, 
You whom calamity has befallen, drive 
on, 
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Male me wane, sere s;:it u bers;:ite Zor 
Temer Pa§aye mill ji teva xuyane, 

Sing u bere min ji te.ra merg u s;:imane.' 

24. 'He.re-lo, delal, he.re-lo, delal, he.re­
lo, delal, 
Be.riya f:Iamude be.riyake .raste, s;:iqa li 
mi duze, 
Poze kela Merdine li serda xare u serda 
xuze, 
'Edule gazi dike, 'Geli Kikano, geli 
Milano, l;es;:i kese ciwabeki xere ji ale 
delale male, Dewre§e 'Evdi, lawke 
ezidi ji xeme bine be.riy~, ji nava l;ezar 
u pensid siware Gesa ji mi.ra bine, eze 
bidime male diniyaye, l;ezar u pensid 
ze.re di altuze. 

Here lo, delal, li min avitiye sterka 
sibe, stera .recilxere. 

Deleli male, Dewre§e 'Evdi, lawke 
ezidi, siware li Hidmani nere, 

Hate deve dere Zor Temir Pa§aye Mill', 
min linge xwe leda li §im u mese ze.re, 

Bi me§a kevoki, hedi-hedi ez s;:ume 
pe§iye, min deste xwe avite li l;evsare 
Hidmane nere, 
Mi go, lo, lo, lo, dele!, ez nizanim, te 
ne §e.re u te ne xere, 
Delel xeyidi, bi mi .ra xeber nade bi 
sere zimene, 
Mi go, lo, lo, lo, delel, ez te nadim bi 
f:Iemme, 
bi Kine, bi herdu feriz u pelewana, ko 
li xeme bine be.riye ji ku§tine, ji male 
'aleme nabin tere, 

Ez te nadim bi ku.re Birahim Pa§a ji 
mala zengo ze.re, 
Ez te nadim bi ku.re Bedirxan Bege, 
mire Bota ji maleke del u tere.' 
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There are our houses, you can see the 
kerchiefs and turbans of Zor Temer Pasha 
of the Milan among them, 
My breasts are pasture and meadow for 
you.' 

24. 'Alas, my beloved, alas, my beloved, 

The desert of f:Iamud is a true desert, how 
measureless it is to me, 
The top of the fortress of Mardin is bent 
and hunchbacked,' 
'Edule called, 'People of the Kikan, people 
of the Milan, whoever brings good news 
from the dear one of my house, Derweshe 
'Evdi, the Yezidi lad, from the tent in the 
desert, from among a thousand five 
hundred Gesan warriors, I will give him 
worldly goods, one thousand five hundred 
pieces of pure gold, 
Alas my dear one, the morning star, 
the star of daybreak, has been taken 
from me. 
The darling of the house, Dewre§e 'Evdi, 
the Yezidi lad, rider of Hidman the 
stallion, 
He came to the door of Zor Temer Pasha 
of the Milan, I struck my leg against 
candles and golden tables, 
With little bird's steps, I slowly went 
forward, put my hand on the bridle of 
Hidman the stallion, 
I said, alas, alas, alas, my dear one, I don't 
know, you have neither evil left nor good, 
The beloved one was angry, he did not 
reply with his tongue, 
I said, 'Oh, my dear, I wouldn't give you 
up for f:Iemme, 
for Kine, for those two brave men and 
champions, that even in the tent in the 
desert are not sated from killing, from the 
wealth of the world. 
I wouldn't give you for the son of Brahim 
Pasha whose house is golden with wealth, 
I wouldn't give you up for the son of 
Bedirkhan Beg, the Emir of Botan, from a 
house brave and full [of riches].' 
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25. 'Lo, lo, lo, lo, lo, delel, 
Ez te nadim bi sultane dine Ezidxane, 

Ku li \=iyaye Sengale !sal l).ezar u pensid 
sale wan qediyaye, quru§ek1 wan 
negihi§tiye deste dewlete, neketiye 
kassa xundkere. 

Delel xeyidiye, bi mira xeber nade sere 
zimene, 
Mi go, lo, lo, lo, dele!, te go§te min 
l).eland, teye hestiye min rizand, bala 
xwe bide til1 pe\=iye mini zer1 zeytun1, 
binana mom u §ima dil).elin, bi eni§ka 
mile miva bu bizmere.' 

26. 'Lo, lo, delel, ji bina til'i peciye min 
teyra sere xwe deraniye ji heline, me ra 
sere xwe deraniye ji qule diwere, 

Eze rabim, xilxale linge xwe bi§kenim, 
ji Hidman ra bikime cotekl nele, 

Eze xizema poze xwe derxim, je ra 
bikim hur bizmere, 
Eze keziye xwe bibirim, ji Hidman ra 
bikim gulik u r1§1 u du hevsere, 

Ji J:ro peyda, we bere te tekeve bine 
beriye, nava }:lezar u pensid siware 
Gesa, xelqe bibeje, "Ev siware hane 
\=iqa bi l).izne, \=Iqa bi delale u \=i bi 
cemele" .' 

27. Here lo, delal, here lo, delal, here 
lo, delal, 
De bajo, reduro, de bajo, 
Ji hevala mao, de bajo, 

KJ:ske te qulo, tituna te rijiyao, de bajo. 

'Ebake te se tixto, 
Li ser mile te bu belao, de bajo, 
Male me wane, sere \=It fi berdte kone 
Zor Temer Pa§a ji teva xuyane, 

Derde min derdekl girane.' 
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25. 'Alas, alas, my beloved, 
I would not give you for the son of the 
Sultan of the Yezidis, 
Who on Mount Sinjar this year one 
thousand five hundred years have passed, 

_ but not a penny of theirs has reached the 
hand of the Ottoman sultan, nor fallen 
into the coffers of the Shah. 
My dear one was angry, he did not reply 
to me with his tongue, 
I said, alas, my dear, you have dissolved 
my flesh, you have withered me to the 
bone, look, my fingers and toes, olive­
yellow, are dissolving like wax or candles, 
nails pierce my elbow and shoulder.' 

26. 'Alas, alas, my dear, from the smell of 
my fingers and toes the birds have put 
their heads out of the nest, snakes have 
put their heads out from the hole in the 
wall, 
I will get up, I will break the anklet on my 
leg, I will make for Hidman a new 
harness, 
I will pull the jewel from my nose, I will 
make from it fine nails, 
I will cut my braid, I will make for 
Hidman a saddle-cloth and tassels and 
two bridles, 
From today onward, when you go to the 
desert, among one thousand five hundred 
Gesa warriors, the people will say, "That 
warrior, how good he is, how beloved, 
how beautiful".' 

2 7. Alas, my beloved one, 

Drive on, you whose road is long, drive on, 
You who have stayed back from your 
comrades, drive on, 
You whose pouch is empty, whose 
tobacco is poured out, drive on, 
You whose cloak has three layers, 
You whom calamity has befallen, drive on, 
There are our houses, you can see the 
kerchiefs and the turbans of the the tents 
of Zor Temer Pasha among them, 
My pain is a grievous pain.' 



'Edule sekini kerik li zike xwe da ji boy 
xatire Dewre~e lawke ezidi, siware 
Hidmane. 

Stories and Songs of Battle 

'Edule stopped, stabbed a knife into her 
belly for the sake of Derwesh the Yezidi 
lad, rider of Hidman. 

Derweshe 'Evdl: 'Eglte Tejir (I) (Jelll 1978 1: 295-8) 

1. Miro go, 'Kuro, cot qewaz, rabin 
peye, 
Gazi Dewre~e 'Evdi kin, bira be yale 
diwanxaneye!' 

2. Wexta Dewre~ hate yale diwaneye, 

Mir go, 'Dewre~o lawo, min ra beje 
rastiyeye, 
<;;:ika roie oxirme giran, reqe reqe dare 
darrima, firxine me'negiya, naline ~er fi 
'erffita, l)awe l)awe lawe kurmanca, 
mer beranberi s:end mera derteye?' 

3. Dewre~ go, 'Sere mire xwe kim, bi 
rastiyeye, 
Roje oxirme giran, wexta reqe reqe 
dare darrima, firxine me'negiya, naline 
~er fi 'erfuta, l)awe l)awe lawe 
kurmanca, s:iqas meri s:e be ancax mer 
beranberi mer derteye'.' 

4. Mir got, 'Kuro, cot qewaz, rabin 
peye! 
Nige Dewre~ bavne qeydeye! 

Stiye wi bikine leleye! 
Sive van s:axa eze bere Dewre~ bidime 
l)evseye!' 

5. 'Edla qiz hate biniya diwaneye, 

Leniheri, nige Dewre~ qeydeye, 

Stiye Dewre~ leleye, 
Mire sibe wi bi~ine l)evseye. 

'Edle go, 'Mir xwede malate xirab ke, 
te s:ima nige vi ~eri avitiye qeyde, stiye 
wi kiriye leleye? 

1. Mir said 'Boy, you two bodyguards, get 
to your feet, 
Call Derweshe 'Evdi, let him come to the 
side of the guest-hall!' 

2. When Derwesh came to the side of the 
guest-hall, 
Mir said, 'Derwesh lad, tell me the truth, 

On the day of heavy destiny, with the 
crashing of wood on wood, the waggons 
and horses, the wailing of lionhearts and 
heroes, the shouting of young Kurmanji 
lads, how many men can a man face? 

3. Derwesh said, 'I swear on the head of 
my king, truly, 
On the day of heavy destiny, with the 
crashing of wood on wood, the waggons 
and horses, the wailing of lionhearts and 
heroes, the shouting of young Kurmanji 
lads, how brave a man would be if he 
were to come out to face another man.' 

4. Mir said, 'Boy, you two bodyguards, 
get to your feet! 
Bind the foot of Derweshe 'Evdi with 
fetters! 
Put his neck in the stocks! 
In the morning I will put him into prison!' 

5. The girl 'Edule came into the guest­
hall, 
She saw it all, Derwesh's foot in the 
fetters, 
His neck in the stocks, 
That in the morning the Mir would put 
him in prison. 
'Edule said, 'Mir, may God ruin your 
house, why have you put this lion's foot in 
fetters, and his neck in the stocks? 
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Texm1na min, ev1 §er! te ra fire kiriye 
s1nore der u din eye.' 

6. M1r go, 'Kuro, ewe forqe bivin yale 
male, 
Nige Dewre§ derxin ji qeyde, 
Stiye w1 derxin ji lele, bira here male, 

Erne sive herine beriya Sucete, sere 
baxe Misre, 
Kefe, e§qe, ne<;1re'. 

7. Siva bu, sara siveye, 
Cot qewaz rabune ser kulekeye, 

Gotin, 'Dewre§ lawo, m1r te dixaze 
kefe, e§qe, ne<;1reye.' 

8. Dewre§ rabu peye, 
'Etman ki§and ji tewleye, 
Le kir z1ne deweye, 
Cot tejl av1te merezeye, 
Go, 'Yala, ya, Xwedeye'. 

9. Ew1 meriva ajotin sere baxe 
Misreye. 
M1r u Dewre§va ajotin sere baxe 
Misre, ser kaniya Suceteye, 
M1r go, 'Dewre§ lawo, dile mire te 
vesbe kivavek go§te kara xezale 
dibeye'. 
Dewre§ go, 'M1ro, X wede mala te 
xirav ke, me'niya te, me'niya duh, 
sibeye, 
V1 q1re xiJ;l xall kivava go§te kara 
xezale te ra ku beye?' 
Xeber deve Dewre§e 'Evd1, lawke 
ezd1da, leniher1, komek kare xezala 
pevketine, jela tene, 

Dewre§ banzda ser pi§ta 'Etmeye, 

Nav dest u piye 'Etmeda, bu nallna 
kara xezaleye. 
Dewre§ gopal av1te, xezal da orta z1ne 
'Etmeye, 
An! sere kaniyeye, 
Go, 'M1ro, han tera him §Ive, him 
te§teye.' 

256 

My guess is that this lion has broadened 
the borders of the world for you.' 

6. M1r said, 'Boy, take this group to the 
side of the house, 
Take Derwesh's foot from the fetters, 
Take his neck from the stocks, let him 
come to the house, 
In the morning we will go to the wild­
erness of Sujet, by the Egyptian garden, 
For joy, for friendship, for hunting.' 

7. It was morning, the cool of morning, 
The two servants went to the suffering 
one, 
They said, 'Derwesh lad, the M1r wants 
you for joy, for friendship, for hunting.' 

8. Derwesh rose to his feet, 
Drew 'Etman from his stall, 
Put a saddle on his back, 
Loosed two greyhounds into the fields, 
Cried, 'Yallah! God is great'. 

9. Those people drove to the Egyptian 
garden. 
M1r and Derwesh drove to the Egyptian 
garden, by the stream of Sujet, 
M1r said 'Derwesh lad, the heart of your 
M1r this morning wants a steak of the 
meat of a young gazelle'. 
Derwesh said, 'M1r, may God ruin your 
ho~se, when you speak of yesterday, you 
mean tomorrow, 
What is the use of this querulous shouting 
about the meat of a young gazelle?' 
The word was in the mouth of Derweshe 
'Evd1, the Yezidi lad, he saw a herd of 
young gazelles had arrived, and were 
coming up above, 
Derwesh sprang up on the back of 
'Etman, 
Between the hoofs of 'Etman, was the 
crying of a young gazelle. 
Derwesh threw aside his staff, lifted the 
gazelle into 'Etman's saddle, 
Carried it to the bank of the stream, 
Said, 'M1r, this is both dinner and break­
fast for you.' 



M!r xaribu kivavek go§te kara 
xezaleye, 
Qaput ki§ande ser xwe, ser kaniye kete 
xewne u xeweye. 

10. Wexteke Dewre§ d!na xwe dide, 
jere, be.riyeye, 
Lenihe.r1, l)esave qir§ u qale 'erde, 
hesave mije l)ezar l)evsid mere 
I:Iesenaye Cerde, we pev ketine, jela 
tene, 
Dewre§ go, 'M!ro, .rave bib!ne 'ecebe'. 

11. M!r go, 'Dewre§ lawo, bike bilez1ne, 
Mire xwe ji van dera bi.rev!ne, 
lzna xwede, sive Vl ~axJ:, eze d!wana 
gi§ka 'erdek1, ser texte xwe biv!nim.' 

12. Dewre§ go, 'M!ro, tu m!rtiye te 
nakeve, ez heme Dewre§e d!nim, 
Eze kefene xwe li ser pi§ta 'Etmaye 
bi§id1nim, 
Yan eze sere l)ezar l)evsid mer! 
bifir!nim, 
Yan eze guliye q!z u buke K1kan u Mila 
dareke dere kone .re§ bixemillnim'. 

13. Ew Dewre§e, Dewre§e dine, 
Kefene xwe li ser pi§ta 'Etme di§id!ne, 

Zengiye li 'Etme dixi.rJ:ne, 
Li siyare cerde diq!.r!ne, 
<;enga ser ~engada vedige.r!ne, 
Teng u qli§a le diqet1ne, 
Berdide, dadixe ser §ihere Blre. 

Q!z u buke §ehere Blre .radivin tema§e, 

Dive, 'Hela lebine.rin, te bejl, 
melkemote mere kuleye.' 
Q1zek dibe, 'Bira xwede bide sil)ete, 
merek! tene pe§mlide kir aqas siyare 
cerdeye.' 
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The M!r ate a steak of the meat of the 
young gazelle, 
Drew his cloak over himself, and fell into 
sleep and dreams by the stream. 

10. At one moment Derwesh was looking 
down at the desert, 
He looked and saw all sorts of branches 
and specks of earth, all sorts of cloud 
made by seventeen hundred men of the 
I:Iesene Jerdan, all together, coming up, 
Derwesh said, 'M!r, wake up and see a 
strange sight'. 

11. M!r said, 'Derwesh lad, make haste, 
Take your M!r away from this place, 
If God wills it, this time tomorrow, I will 
sit o~ my throne and see that my guest­
hall is my whole land.' 

12. Derwesh said, 'M!r, do not lose your 
royal dignity, I am still mad Derwesh, 
I will pack my own shroud on the back of 
'Etman, 
Either I will vanquish seventeen hundred 
men, 
Or I will decorate the tree by your black 
tent with the braids of the daughters and 
brides of the K1kan and Milan. '25 

13. He was Derwesh, mad Derwesh, 
He packed his own shroud on the back of 
'Etman, 
Kicked at the stirrups of 'Etman, 
He screamed at the Jerdan horsemen, 
He pushed them back hand over hand, 
Tore off their saddle and crupper, 
Let go, and set them down at the town of 
B!re. 
The daughters and brides of the town of 
B!re came up to look, 
They said, 'Look at this, you would say it 
is the angel of death, the sorrow of men,' 
One girl said, 'May God preserve us, one 
man alone has had such an effect on so 
many horsemen of the Jerdan.' 

25 A reference to the custom, still practised by Yezidi women, of cutting off braids in honour 
of the dead. 
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14. Were delal, hey delal, delal, delal, 
hey delal, 
Delalo deliko, bi~uko, 'efato, bi 
mendiko, 
X we ye rima donzde moviko, 
Ber dile xelqe da netuy1, neti§to, 

Ber dile min 'evdale usane, nola 
i).inarek, l).inara Ale§gire bedendiko. 

'Edlaye digo, 'Wek1 mine koma bav u 
bira §erm nekira, 
Mine 'ereb1 biq1randa, uniz1 
bilubanda, 
Mine bigota, ez ne k1k1me, ne mil1me, 

Ez berdilka Dewre§e 'Evd1, lawke 
ezd1me. 
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14. Come beloved, oh beloved, 

My love, dear heart, young one, brave 
one, clever one, 
You whose spear has twelve sections, 
You who are nothing to the hearts of 
people, 
But for my heart, a servant's heart, you 
are like a pomegranate, a seedless pome­
granate of Eleshkirt. 
'Edule said, 'If I had not shamed my 
father and brothers, 
I would have screamed in Arabic, I would 
have cried in Turkish, 
I would have said, I do not belong to the 
K1kan, I do not belong to the Milan, 
I am the lover of Derweshe 'Evd1, the 
Yezidi lad.' 



SECTION B 

• es 

DERWESHE CEVDI: MEI:JMUDE 'EUYE TEMO (JELIL 1978 1: 292-4) 

1. Wey delal, wey delal, wey delal, wey 
delal, wey delal, 
Ber dile 'evdall xwede da, tiyo 
neti§teko, 
Ber dile min 'evdala xwede da, hinad 
de§ta Belacuke, xure kalan u pl:ran 
bel).eb u bedendiko, 

De dive, misl:ne qawe ser dad 
dar~iniya dekelij1, 
Eze ~lime yale dl:wane, d'i:wane tij'i:, 

Eze ~lime yale male, male tij1, 

Eze ~lime yale odexane, §est penc 
pelewan teda :runi§tl:, 
Wexta min ~a u qawe dige.randl:, xema 
min me'n1ma xwede nl:bu, 
Wexta eze di~ume tfi§a Dewre§e 'Evdl:, 
lewande §eve, lawke ezdl:, 

Nizam kerbyana bu, §ermana bu, yane 
tirsan bu, ~eve min :re§eve dihatin, till 
pe~iye min dil).ejiyan, ~oke min 
dileriz'i:n, mine niqitka qawe :rijandibu 
ser 'eba Dewre§e 'Evd1. 
Wey delal, wey delal, wey delal, wey 
delal, wey delal, 
Eze pey Dewre§e 'Evd1, lawke ezdl: :ra, 
nabejim, 'tu delall.' 

1. Alas, alas my love, 

You who are nothing to the heart of any 
servant of God, 
But to me, a servant of God, you are a 
pomegranate of the plain of Belajuk, food 
of the grandfathers and grandmothers, 
flawless with no seeds, 
They say, a pot of coffee was simmering 
over cinnamon-wood, 
I was going to the side of the guest-hall, 
the hall was full, 
I was going to the side of the house, the 
house was full, 
I went to the side of the guest-hall, sixty­
five champions were sitting in it, 
When I was taking round the tea and 
coffee, I felt no sorrow, God's poor one, 
When I was face to face with Derweshe 
· 'Evdl:, the reckless one of the night, the 
Yezidi lad, 
I don't know whether from sorrow, from 
shame, or from fear, my eyes became 
dark, my fingers trembled, my knees 
shook, I spilt a drop of coffee on the cloak 
of Derweshe 'Evdl:. 
Alas, beloved, 

After Derweshe Evd1, the Yezidi lad, I will 
say to no-one, 'You are my love.' 
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2. Dive, nave kapek pol pere cem min 
tinebfi, 
Mine deste xwe bire nava sing fi bere 
xwe, zereki diha ditibfi xerce §ehere 
bave mini l).evt sala bfi, 

Mine hildabfi, eze s:ume dikane van 
'etara, 
Mine go, dikans:iyo, ha, dikans:iyo, 
mine niqitka qawe .rijandiye ser 'eba 
Dewre§e 'Evdi, 
Mine hildabfi l).evt qalib sabfine, te§t fi 
sitile, eze s:ume ber s:eme Paye ve 
miraye, 
(:erne Paye miraye ava s:il s:ar kaniya 
bfi. 
Ava s:il s:ar kaniya mi s:ikiya bfi, 

Till pes:iye min ma§iya bfi, 
.f:levt qalib saburra min l).eliya bfi, 
Te§t fi sitile min qul bibfi, 
Hela he niqitka qawe ser 'eba Dewre§e 
'Evdi nes:fibfi. 
Wey delal, wey delal, wey delal, wey 
delal, wey delal, 
Eze pey Dewre§e 'Evdi, lawke Ezdiya 
.ra, nave mera naynime ser xwe. 

3. Dive, bahare, heyame ele derketine, 

Mala me kevn bfine, kes: ketine, 

I:Ievt ku.rape mine ber girtine, 

Kalebave mine ber mirine, 
Piredayka mine ber §U§tine, 
.f:lers:ik s:eve min s:eve Dewre§e 'Evdi 
dikeve, mine tire, gi§te xwe§e .rfi akara 
dine. 
Wey delal, wey delal, wey delal, wey 
delal, wey delal, 
Eze pey Dewre§e 'Evdi, navejim, 'tu 
del all'. 

4. Mir go, 'Geli qewaza, .rabin peye, 

26 i.e. for burial. 
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2. At this time I had no money about me, 

I put my hand on my breast inside my 
clothes, I saw a piece of gold there- my 
father's going-to-town money for seven 

. years, 
I took it out, I went to the shop of those 
grocers, 
I said, shopkeeper, shopkeeper, I spilt a 
drop of coffee on the cloak of Derweshe 
'Evdi, 
I took seven cakes of soap, a bowl and a 
cauldron, I went to the Pa, that river of 
kings, 
The river Pa, of kings had the waters of 
forty four streams. 
The waters of forty-four streams dried up 
for me, 
My fingers were swollen, 
I wore away seven cakes of soap, 
My bowl and cauldron had holes in them, 
But still the drop of coffee on the cloak of 
Derweshe 'Evdi had not gone. 
Alas beloved, alas, 

After Derweshe 'Evdi I will not link the 
name of any men with my own . 

3. It is spring, the time for the family to 
come outside, 
Our houses have grown old, the fleas have 
come out, 
Seven of my cousins are about to be 
arrested, 
My father's father is about to die, 
My mother's mother is about to be washed,26 

Whenever my eye falls on the eye of 
Derweshe 'Evdi, it seems to me, all is 
lovely on the face of the world. 
Alas beloved, alas, 

After Derweshe 'Evdi, I will say to no-one 
'You are my love'. 

4. Mir said; 'You attendants, get to your 
feet, 



Herin, bejin Dewre§e 'Evd1, be, m!r te 
dixwaze ji d!waneye.' 

5. Cote qewaza rabun peye, 
<:=un go, 'Dewre§e 'Evd!, m!r te 
dixwaze ji d!waneye!' 
Dewre§ hat go, 'M!r, te c;:i dibeye?' 

M!r go, 'Dewre§o, dile min dibeye, 

Wexta li xame jerin dibe q!J;lna kure 
kurmanca, nor1na me'negiya, §ing!na 
kose misiriya, wexta xun dave zengue 
me'negiyane, gelo Wl c_;:axJ:, mer 
berember! c;:end meraye?' 

6. Dewte§ go, 'M!r, dile min dibeye, 
Wexta xame jerin dive q1r1niya kure 
kurmanca, nor!na me'negiya, §ing1na 
kose misiriya, wexta xun dave zengue 
me'negiyane, ancax, mer berember! 
mer derteye.' 

MJ:r got, 'Gel! qewaza, rabin peye! 
Deste Dewre§e 'Evd! lexin leleye! 
Stuye w!lexin kelemc;:eye! 
Linge w!lexin qeydeye! 
Mile Dewre§e 'Evd! bigrin, bavejin 
kela z!ndaneye!' 
Wey delal, eze pey Dewre§e 'Evd!, 
lewande §eve, lawke ezd! ra, kesek1 ra 
navejim, 'tu delal1'. 

7. Dewre§ go, 'M!r, eze Wl kim 1lahiye, 

Eze gava ravim peye, eze te temem kim 
sesid G. §est G. §e§ mere di rim eye.' 

M1r go, 'Dewre§o, dile min dibeye 
kivava kara karxezaleye.' 
Dewre§ go, 'M1ro, dile min dibeye, 
Dile te ne kivava kara karxezaleye, 

Tu dixwaz1 min bi§1n1 pe§iya l;!.ezar 
l).evsid mere 'eskere 'Emere Unise, min 
hat! xezeye.' 
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Go, say to Derweshe 'Evd1, come, the M!r 
wants you in the guest-hall.' 

5. The two attendants got to their feet, 
Went and said, 'Derweshe 'Evd1, the M1r 
wants you in the guest-hall!' 
Derwesh came and said, 'M!r, what do 
you desire?' 
M1r said, 'Derwesh, my heart desires [to 
know], 
When in the deepest misery comes the 
crying of the Kurmanji boys, the neighing of 
horses, the rattle of Mausers, when blood 
flows from the stirrups of the horses, at that 
time, how many men can a man face?' 

6. Derwesh said, 'M!r, my heart says, 
When in the deepest misery comes the 
crying of the Kurmanji boys, the neighing 
of horses, the rattle of Mausers, when 
blood flows from the stirrups of the 
horses, at that time, then a true man 
comes out to face men.' 
MJ:r said, 'Servants, get to your feet, 
Put the hand of Derweshe 'Evd1 in fetters, 
Put his neck in chains! 
Put his leg in the stocks! 
Take Derweshe 'Evd!'s people, and throw 
them into the prison fortress!' 
Alas my love, after Derweshe 'Evd1, the 
reckless one of the night, the Yezidi lad, I 
will say to no-one, 'You are my love'. 

7. Derwesh said, 'MJ:r, I will do what God 
orders, 
When I get to my feet, I will be equal to 
three hundred and sixty-six men for you 
with my spear.' 
M!r said, 'Derwesh, my heart wishes27 for 
a kebab of the meat of a young gazelle, 
Derwesh said, 'M!r, my heart says, 
Your heart does not wish for a kebab of 
the meat of a young gazelle, 
You want to send me to face one 
thousand seven hundred fighting men of 
'Emere Unise, you have come to me as my 
fate.' 

27 The performer seems to be playing on the ambiguity of dibeye. 
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Wey delal, eze pey Dewre§e 'Evdi, 
lewande §eve, lawke ezdi .ra, keseki .ra 
na vej im, 'tu delali'. 

Alas my love, after Derweshe 'Evdi, the 
reckless one of the night, the Yezidi lad, I 
will say to no-one 'You are my love'. 

DERWESHE 'EVDI: 'EGITE TEJIR (11) (JELIL 1978 1: 294-5) 

1. Miro, dile min yane, yane, 
Keko, dile min yane, yane, 
Ez feza xwe da dinhe.rim zozane 
Kikan u Milane, 
Vesbe dere kone bave min 'evdale, lev 
civiyane, 
Gi§ki filani bevane, gi§ki navi bi 
ni§ane, 
Sivqelne gelaze deste wane, 
Gi§k ku.re axa il begane, 
Ez bala xwe didime Dewre§e 'Evdi, §ex 
'Evdi, lawke ezdi, ne navdane, 

Delalo delal, delalo delal. 

2. Ez <;:lime diwane, diwane tijl, 

<;ume qawexane, misine qawe ser 
dared dar<;:ina di qij qijl, 
Mine misine qawe hilanibil, diwana 
mala bave xwe bela kiribu, nizanim, ji 
l).ub il b.izkirine <;:ilka qawe ser 'eba 
Dewre§e 'Evdi, delale min da, .rijl bil. 

Were delal, hey delal, delal, hey delal. 

3. Min zerek sere xwe qetandibil, 

Da siyareki ji sivik siyara, 
Min got, 'Siyaro, tu xwe ld, bi nave 
xwede ki, 
Te ji bajare Rib-aye l).evt qalib sabilna 
.reqe min .ra bini. 

4. Were delal, hey delal, 
<;eve mine xali navin ji av il hesire 
zelal. 

5. Bihar bil, .reqe .reqe 'ewra bu, 

Gu.re gu.re <;:ema bil, 
<;erne Milrade donzde movika, l).evt 
s;eviya bil, 
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1. Oh King, my heart is longing, longing, 
Brother, my heart is longing, longing, 
I am looking at my own place- the zozan 
of the Kikan and Milan, 
This morning the place of my father's tent 
is destitute, among the crowds, 
Everybody, so and so and such and such, 
all the ones with famous names, 
Cherrywood pipes in their hands, 
All the sons of Aghas and Begs, 
I give my attention to Derwesh Sheykh 
'Evdi, the Yezidi lad, who is not amongst 
them, 
Oh my beloved. 

2. I went to the guest-hall, the guest-hall 
was full, 
I went to the coffee-room, the coffee pot 
was singing on cinnamon-twigs, 
I lifted up the jug of coffee, made a 
blunder in the guest-hall of my father's 
house, I don't know [how], from love, a 
drop of coffee spilled on the cloak of 
Derweshe 'Evdi, my beloved. 
Come my dear one, my love. 

3. I broke away a gold piece from my 
headdress, 
I gave it to one of the gentlemen, 
I said 'Go, go in God's name, like the 
gentleman you are, 
Bring me seven cakes of hard soap from 
the town of Urfa.' 

4. Come my beloved, 
My eyes will not be free from the clear 
water of tears. 

5. It was spring, the clouds were thun­
dering, 
The rivers were babbling along, 
The river Murad had twelve sections, 
seven curves, 

i 
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<;;:erne Murade li min <;ikiya, 
f:levt qalib sabun deste min da ma§iya, 

Till pe<;iye min weriya, 
'Eba Dewre§e 'Evdi, delale dile min, 
qawe da ma, 
De were delal, hey delal, delal hey 
delal. 

6. Dewre§o qurba, bihare, l).eyame 
derketine, 
Xan mane mala bave min 'evdale, 
germ bune, ke<; ketine, 

f:levt bire min, weld herine ber ku§tine, 

Kalebave min ber §U§tine, 
Pirediya min ber mirine, 
Wexta <;eve min <;eve Dewre§e Evdi, 
l).ute bine beriye, qeremani Sindi, 
dikeve, min tire, b.emu saxin li rubara 
dine. 
Were delal, hey delal, delal hey delal. 

Stories and Songs of Love 

The river of Murad dried up for me, 
Seven cakes of soap wore away in my 
hand, 
My fingers were swollen, 
The coffee was still in the cloak of 
Derweshe 'Evdi, the beloved of my heart, 
Come, my dear, my beloved. 

6. Oh Derwesh, may I be your sacrifice, it 
is spring, the time for going out, 
The buildings of the house of my father, 
God's servant, have grown warm, the 
fleas have come to them, 
If seven of my brothers are about to be 
killed 
My grandfather is about to be washed 
My grandmother is about to die 
When my eye falls on the eye of Derweshe 
'Evdi, giant of the desert, hero of Sindi, to 
me it seems that all is well in spite of the 
world. 
Come beloved, oh beloved. 

BESA KHElll (COllECTED BY DR KHElll jiNDi RASHOW IN 
SHEYKHAN DURING THE 19705) 

1. Le le daye, 
Min kil).ela sere tewlaye, 

Min xezala sere §ewlaye, 
Min tifinga bergire dev gundaye, 
Bele xode dizane min sunda xwari 
xirabe daye, 
Wey le le, li min po§mane daye. 

2. Le le daye, 
Ew Bese bang dike, Lo lo Brahimo! 
Tiliya min li <;ava keto wer wenake! 
Xode zane ez ke<;ika xelke me, 
Gava li gera neva mala, li kolana, 

<;;:ave min li eki weke Welate Bel).ri, 
keke Ped§ane, ji mala Mil).emed Beg!, 
Cizire Bot!, biketa, 

1. 0 mother, 
I am the thoroughbred filly, the best in the 
stable, 
I am the gazelle, the best in the grasslands, 
I am the gun defending the village, 
Yes, God knows, the oath I swore28 is 
ruined, mother, 
0 mother, I feel bitter. 

2. 0 mother, 
Bese cries, 'Ibrahim! I put my fingers in 
your eyes like this! 
God knows I am a normal girl, 
On my way between the houses, in the 
alleys, 
If my eye had fallen on someone like 
Welate Behd, Ped§an's elder brother, from 
the house of Mib.emed Beg of Jezire 
Botan, 

28 This refers to a private commitment to her lover, made before her marriage (KJR). 
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Ez li kolana, li ber ra bime§im, xo liba 
kim, 
Bele, xode zane, ez li ber deste §exan u 
me la, 
Eze xo ji Birah!mke Temo, bi se telaqa 
xo telaq kim, 
de lo lo, de lo lo, 
ax de le le li min po§mane daye. 

3. De le le daye, 
Ew Besa bang dike, dibeje, 
Le le I:Iite, Nure, sibl).anellab. ji bejin u 
bal!na min re, 
Xode zanibe nav u navkela min 
qend!le 
Taxe sing u bere min nebune befra 
<;iyaye Elegeze li ber helima baye gure, 
Bele xozika min li w! xort1 be, xorte 
nuhat1, 
Malek1 zori zav hebe, 
Taxim u singe Bese bikire ji cane xo re, 

de lo lo, de lo lo 
ax de le le, li min po§mane daye. 

4. De le le daye, 
Ew Bese bang dike dibeje, 
Le le I:Iite Nure, sibhane Ellah xelk ji 
min redibeje bi §eran1, Bese xoka Nure, 
De xode zane nav u navkela min 
qendlle, 
Taxe sing u bere min nebune <;i.t;a §ire, 
Ew §ah u biske min kara xezala 
nebune tela tembure, 
Bele dayk u babe min xere bikin, xere 
neb!nin, 
<;awa ez nedame ekl wek1 Bel).ri, keke 
Peri§ane, ji mala Mil).emed Bege Ciz!re 
Bot!, tenga cane min re, 

<;awa ez dame Birah!mke Temo, 

Siware bergire, xodane kurke qetiyay1, 
Ew qera§e a§e Niseb!ne, 
Ew dinya fl 'alem je re dibejin, 'Nan 
hijmere ber tenure', 

29 i.e. is mean. 
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I would walk after him in the alley and 
make myself beautiful, 
Yes, God knows, in front of the sheykhs 
and mullas, 
I would divorce myself from Ibrahim 

_ Temo, by saying 'I divorce you' three times, 
Oh, 
Alas, alas, mother, I feel bitter. 

3. 0 mother, 
Besa is calling, she says: 
Oh I:Iite, Nure, oh God, my height, my 
figure, 
May God know my waist is slim as a 
candle, 
My breasts are like the snow on Mount 
Alagoz, in the blast of the strong wind, 
Yes, my wish would be for that young lad, 
the lad who has just come, 
He would have a house full of riches 
He would buy Bese's breasts for his dear 
self, 
Oh, 
Alas, alas, mother, I feel bitter. 

4. De le le daye 
Bese is calling, she says: 
Oh, I:Iite, Nure, by God, people say to 
me, 'You are very lovely, Bese, Nure's 
sister, God knows my waist is slim as a 
candle, 
My breasts are like a drop of milk, 
With my hair, my fringe, I am like a young 
gazelle, like the neck of a lute, 
Yes, if my father and mother do good, let 
them not see any benefit, 
How could they not give me to a man like 
Behri, Ped§an's elder brother, from the 
house of Mil).emed Beg of Jez!re Botan, 
the one nearest to my heart, 
How could they give me to Ibrahim 
Temo, 
Who rides a mule, who owns an old cloak, 
He works the mill at Nusaybin, 
The whole world says, 'He counts the 
loaves as they come out of the oven,'29 



de lo lo, de lo lo 
ax de le li min po§mane daye. 

s.Leledaye 
Ew Bese bang dike, dibeje, 
Le le I::Iite Nure, dinya fi 'alem ji min .re 
dibejin, nave min Besa Xellle, 
Bele nav fi navkela min nebune 
qendlle, 
Taxim fi s!ng fi bere min nebfine <;i.ra 
§Ire, 
Ew dayk fi babe min xere bikin, xere 
neb!nin, 
\=awa ez nedame ekl wekl Ape Be}:lr!, 
keke Per!§ane, ji mala Mib.emed Bege 
Ciz!re Bot!, tenga cane min re, 

\=awa ez dame Birah!mke Temo, 

S!ware bergire, xodane kfirke qetiyay!, 

Ew qera§e a§e Niseb!ne, 
Mere se jinaye, 
Ere dema §ev hate n!vanek! §eve, 
Li ber s!ng fi bere Bese razaye, 
Ere xode zane m!nay! gaye p!re. 
De lo lo, de lo lo 
ax de le le li min po§mane daye. 

6. Eman, bele eze dibejim Besa mine 
Te <;av re§e, te <;av xfimr!, 
Eve <;end roje tu ji l).isabe mere xirab tu 
dihon!ji, tu dikey bimir!, 

Ere rabe tu deste xo li nev deste min 
ke, 
Eze te birev!nime ser s!nore w! gawir!, 

De eman waye, eman waye, tor!n 
waye. 

7. Bele daye Bese bang dike, dibeje, 
'Qurban her<;ar male li gel! de, 

Bele xode dizane lawike min xencer 
gireda li ser saye sip!de, 
Ere qurban tu xema mexo, mine cote 
memika ji te .re ked! kirine, 
De eman were, tor!n were. 
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Oh, 
Alas, alas, mother, I feel bitter. 

s. De le le daye 
Bese is calling, she says: 
Oh, I::Iite, Nure, the whole world is saying 
to me, my name is Besa Khelll, 
Yes, my waist is like a candle, 

My breasts are like a drop of milk, 

If that mother and father of mine do 
good, let them not see any benefit, 
How could they not give me to a man like 
Uncle Behr!, Per!§an's elder brother, from 
the house of Mib.emed Beg of Jez!re 
Botan, the one nearest to my heart, 
How could they give me to Ibrahim 
Temo, 
Who rides a mule, who owns an old 
cloak? 
He works the mill at Nusaybin, 
He is a man with three wives, 
Yes, when the middle of the night came, 
He slept on the breast of Bese, 
Yes, God knows, just like an old ox. 
Oh, 
Alas, alas, mother, I feel bitter. 

6. Pity me, yes, I say, o my Bese, 
With dark eyes, with brown eyes, 
For days now you have been fretting 
because of your vile husband, it will be 
the death of you, 
Come on, get up, put your hand in mine, 

I will take you away over the border to 
the Christian place, 
Oh pity me, oh, so beautiful. 

7. Oh yes, Bese is calling, she says, 'I am 
your sacrifice, there are four houses in the 
valley, 
God knows, my young lad has a dagger 
bound onto his white clothes, 
No, do not be sad, I have been taming 
both my breasts for you, 
Pity me, come, beautiful one. 
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Ere xode zane lawike min tolaze, t;av li 
dere, 
Bele sing u bere min nebune zozana 
Serefedfne, befre li sere. 

8. Eman Besa mine, diyarf min u gunde 
Nuredfne, 
Ew ri§e§eke barane girte qontara 
t;iyaye Qerqellne, 
Bele t;awa, ke dibe, ke bfnabe, ji nf§ev 
u pa§ve ew kundeki §kere, hat u bifire 
ser helina goget;ine? 

De eman waye, torfn waye, 
Bele xode dizane, Besa min stereke, 
sesed u §e§t u §e§ xezale, 
Bele gundf u xelkfno, loma meken, 

Xewa min ber l)emeza mere xirab 
naye. 

9. Bele Bese bang dike, dibeje, 
'Qurban, bejna min zirave, kulilka 
nava bendere, 
Ew kirasekf di ber bejna min kara 
xezala da ye, 
Ere xode dizane medrume gewre, 
Sere memika tere dabu dere, 

Ere hert;f xorte nuhati di ber bejna 
Bese de raze, 
Di dile xo de, live dinyaye nahell, ne 
tu kule, ne tu kesere, 
De eman waye, torfn waye. 

10. Eman Bese, eze dibinim stereke 
hilati ji kinare Wer§ita, 
Ew bila §ewqe neda ba bejn u bal!na 
kesim xezala, gerden t;ita, 

Ere ji xera nave Xodere ... 

KHERABO! 

Yes, God knows, my young lad is hand­
some, he looks at other girls, 
Yes, my breast is like the zozan of 
Sherefedfn with snow on it. 

8. Pity me, my Bese, in my region, the 
village of Nured!n, 
The patter of the rain came over the foot 
of Mount Qerqel!n, 
But whoever might have seen it, whoever 
might not, how after midnight did that 
owl of the rubbish-dump come and fly to 
the nest of the kestrel? 
De eman waye, torfn waye, 
Yes, God knows, my Bese is a star, she is 
three hundred and sixty six gazelles, 
Yes, you people of the village, don't blame 
me, 
I can't sleep while her vile husband 
embraces her. 

9. Yes, Bese is calling, she says, 'I am your 
sacrifice, my figure is slim, a poppy in the 
fields, 
This dress is covering a figure like a young 
gazelle, 
Yes, God knows, a grey dress, 
You can just see the points of my 
nipples, 
Yes, whichever young man sleeps next to 
Bese's body, 
In his heart, he will forget all pain, all 
sorrow in this world', 
Pity me, beautiful one. 

10. 0 Bese, I see a star has risen from the 
direction of Wersh!ta, 
Let the light not shine on your height, 
your slender figure like a gazelle, your 
neck like fine gauze, 
Yes, in God's name ... 

(Collected amongst the Omerf by 'Tawusparez' (Roger Lescot) (Hawar 38, Year 10, 
22 January 1942, 604-6) 

1. Xerabo, Xerabo, weleh u bileh, tu 
xerab 1. 
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1. Bad boy, bad boy, my God, you're a 
real bad 'un. 
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Tu bixalixale, bi gotine c;;:enab1. 

Male te pir e, ji cane te .re 'edabo! 

Qama te kin e, hembed taxime 
memike mi nabo! 
Seve Kanuna direj in, tu ji ber sere min 
ranabo! 
Belk1 debara te dibe, ebura min di 
mala bave mi de nabo! 

2. Xirabo, weleh, tu xerab 1. 
Tue ji dinyaye, ji 'aleme xirabtir 1. 

Tu ji koma pismame mi c;;:etir 1. 
Sere memike mi, rebena Xwede, 
m1nay1 tiriye (:elike Eliye Remo, di c;;:ax 
u benga xwe de dekemill. 

Se re memike mi, rebena X wede, mina 
Qesre Pirota, sere Mil).ela Me§kina 
avakid. 

3. Xerabo, dino, hav1n e, xwe§ hav1n e. 

Nane cehin e u dewe tir§in e. 

Serax u binraxa min u xelke delal 
'ebak1 §alln e. 
Hec;;:1 derde dila ne d1 be, bila nebine! 

Tu rabe, ji mi .re gw1zaneke berbera 
b1ne! 
Eze sere memike xwe bic;;:ipil1nim, ji 
kala .re bikim ta§te, ji xorta .re bikim 
firav1ne. 
Baze dile min rojika rojiya se meha 
digire, bila evare pe fitara xwe 
bi§ken1ne. 

4. Xerabo, xerabe d1ne,32 te m1ka xwe 
daye bi bizine, 
Te gula xwe daye bi sosine. 

30 Lescot's note: an Omer1 village. 
31 Lescot's note: a district of Mardin. 
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You won't let yourself be touched by my 
wheedling and talking. 
Your wealth is great, may it be a torment 
to you! 
Your height is small, you didn't come up 
to my breasts! 
December nights are long, don't leave my 
side! 
Perhaps you might have a livelihood in 
my father's house, but there is no living 
for me! 

2. Bad boy, you really are wicked. 
You're worse than the world, worse than 
the universe. 
You're better than my cousin's crowd. 
My nipples, poor one of God that I am, 
are like the grapes of Chelike 'Eliye 
Remo, 30 when they are mature on the 
vme. 
My nipples, poor one of God that I am, 
are like Pirota Castle, which dominates 
the district of Meshk1na. 31 

3. Bad boy, mad boy, it's summer, lovely 
summer, 
The bread is made of barley, the drinking 
yoghurt is tart. 
The mattress and blanket for me and my 
dear one is a cloak of silk. 
Whoever has not known pain in his heart, 
let him not see! 
Get up, bring me a barber's razor! 

I will cut my nipple off, I will make it into 
breakfast for the old men, lunch for the 
young men, 
My hawk has been fasting for three 
months longer than Ramadan, let him 
break his fast and feast in the evening. 

4. Bad boy, bad and mad, you gave up 
your lamb for a nanny-goat, 
You gave up your rose for an iris. 

32 Thus Lescot; however, the wording is likely to be xerabe dine 'the world's worst', which fits 
better with the internal rhyme scheme. 
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Te bere xwe daye qetle u sepaye zine. 

Ez u Xerabe bi tene ~eve nive ~eva li 
zikaka biniya mala li hev runi~tin. 

Me gillke xwe pev kirin u gazinde xwe 
dihi~tin, 
Kunde ~kera, wawike ber deve s;:ema, li 
hale min u bejna zirav diponi~tin, 

Midke gore di mezela, e go !sal hezar u 
penc sed sal mid bun, kefene xwe li 
cemcume sere xwe gerandin, li ser 
qebre xwe runi~tin, 
Li hale min u bejna zirav diponi~tin. 

Ez bi te re dost bum, tu bi mi re dijmin 
buy!. 
Tu li pa~ xanika li min dikelisti, te 
derbek bi tifinge berda mi, ez diku~tim. 
~eve nlve ~eva, te bi deste tola jina xwe 
girt, u ez li ber dlwara dihi~tim. 

5. Xerabo, dino, mi bihistl tu zewid, te 
ji xwe re yek dixwesti. 
Heke ji mi s;:etir be, bila li te helal be, li 
wi can!, ya na, eze tu nifra li te nakim, 
tu duridest 1. 

Xwede teala bike, Rebl, go~te cane te 
bihele, li hewa bimine komek hest!, 

Tu kwir bib!, tekevi ber vi desti! 

6. Xerabo, dino, tu zewid, te yek ani, 

Heke ji min s;:etir be, bila lite helal be, 
li wl canl. 
Ya na, Xwede teala bike, Rebi, li cane 
te keve derdek, tu nebini tu dermanl. 
Eze sere sibehe rabim, bi deste te 
bigirim, te biki~inim wi cebani. 

7. Xerabo, Xerabo! Xwede teala bike, 
Rebi, hes;:i ji Xerabe min re beje 'Tu 
xerabo' 
Bila kadn u wadna zaroke ner tu care 
di mala wan de nabo! 
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You are rushing towards slaughter and 
the gallows of adultery. 
Alone with my bad boy at midnight, 
I used to sit in the street, below the 
houses. 
We exchanged our complaints and let our 
reproaches go, 
The owl on the heap of stones, the jackal 
by the river, nodded their heads sadly, full 
of pity for me and my slim one, 
The dead in the graves, who have been 
dead fifteen hundred years, wound their 
shrouds around their skulls and sat on 
their tombs, 
Nodded their heads sadly, full of pity for 
me and my slim one. 
I was a friend to you, you were an enemy 
to me. 
You were spying behind my house, you 
fired your gun at me, you killed me. 
At dead of night, taking your cursed wife 
by the hand, you left me alone. 

5. Bad boy, mad boy, I've heard you have 
married, you've asked for a girl's hand. 
If she is worth more than I, may God 
consent to your marriage. If not, I will 
curse you no longer - you are not 
available to me! 
May God let your body dissolve with 
nothing left of you but a bunch of bones 
exposed to all weathers, 
May you go blind and fall into my hands! 

6. Bad boy, mad boy, you've married, 
you've wedded a girl. 
If she is worth rriore than I, may God 
consent to your marriage! 
If not, may God let your body be struck 
with a sickness without a cure! 
I'll get up early and drag you by the hand 
to the cemetery. 

7. Bad boy, bad boy! By God, may God 
grant, whoever says to my bad boy 'you 
bad boy', 
May there never be the cries of a boy­
child in their house! 

_j 



Bila sed ol<;ek genime sor li bine be.riya 
Merdine bi<;ine, li ~wine bila 
qereziwana re~ nabo! 

Emayi, bila kuliye par u perar le rabo! 

Bila saleke bine ser bendere, gere bike 
u bidere, ew ji je .re bi ka bo! 

Kulmek zade ji wan .re sai nabo! 

8. He<;! ji Xerabe mire beje: 'Tuba~ 1, 
tu pir qenc 1', X wede teala bike, Rebi, 
kulmek garise li pi~ta mala bi<_;:ine, 

Li ~wine sed ol<;ek genime sor hillne; 

Bi ofara bini qiza ~exki, axaki ji xwe re 
bine; 

Zikata male ve sale bide min u baze 
dila, erne pe daweta xwe li dar xinin. 

Min di baze dile xwe bar dike, bere 
xwe dide a~e mala Hed Semdin e. 

Tu li we newale timam bigere, tu li heft 
seriya bigere, tu <_;:avki di wan de 
nabine. 
Mi di mirata <_;ape li arvane baze dile 
min dixine. 
Heft <_;:ap u niva ji arvane baze dile mi 
hiltine. 
Daweta min u Xerabe bi tene sala ve 
sale nev d li dar dimine. 

9. Xerabe mi xeyidi ji gundiya, ji 
maliya. 
Mi di da ser reka Omeriya, 
Mine digo, 'Eze rabim, ban kim heval 
u hogir u hem~eriya, 
Bila herin, xelke delal vegerinin bi kef 
u e~q u laqirdiya, 

Stories and Songs of Love 

If they sow a hundred measures33 of red 
wheat down in the desert of Mardin, let 
there be no black buckwheat in their plot 
of land! 
For the rest, let the locusts of last year and 
the year attack it! 
Let them spend a year on the harvest, let 
them thresh and scatter, let it become 
straw for them! 
May not a fistful of grain be pure! 

8. Whoever says to my Badboy, 'You are 
good, you're very handsome', may God 
grant, my God, if they sow a fistful of 
millet behind the house, 
Let a hundred measures of red wheat 
grow up on their plot of land; 
With the grain left on the threshing floor 
let him marry the daughter of a sheykh or 
an agha; 
Let him give me and my hawk the house's 
alms34 for this year, we'll have enough for 
our wedding. 
I saw my hawk, he loads up his beasts and 
heads for the mill of Haji Shemdin's 
house. 
Walk the complete length of this valley, 
wander up seven peaks, you won't see a 
single spring. 35 

I saw, the miller measures out the flour of 
my hawk. 
He draws out seven and a half bushels 
from my hawk.36 

My wedding to Badboy alone will not 
happen this year. 

9. My bad boy fell out with the people 
from the village, with those nearby, 
I saw him out on the Omeriyan road, 
I said 'I'll up and call my friends and allies 
and fellow-townsmen, 
Let them go, let them fetch my dear one 
with joy and love and talk, 

33 Lescot's note: an olchak equals approximately 60 kilos. 
34 Lescot's note: this refers to the alms compulsory under Islam, called zekat. 
35 Lescot says that this line must be addressed to the mill owner. 
36 The miller is paid with a share of the grain. 
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Bila Xwede teala biqedine miracle 
miradxwaza u dilketiya, 
Bila miracle min u Xerabe mi bimine 
heya ko~ere me vegerin ji de§ta Mu§e, 
runin akinciya. 

10. Xerabo, dino, Xerabe xelke, 
Te bejin ziravo, bi terha benike, 
Dilke min u bejna zirav di hev hebu ~i 
kula go ketiye mala xelke. 

Xerabo, dino, 
mala bave kele§gewra mi li we ~ive, li 
we ewce, li we zikake, li we fitleke, 
Te me§qaze, me§qetike, me§ordeke, 

He~iye xorte go bi ~ave xwe diu bi 
dile xwe zewid, ewe se roj u se §eve 
xwe ku§tine ji dinyaye, ji qoce feleke. 

11. Xerabo, dino, bila li te be, li wi 
dill, 
Bila li mala hezar u heft sed bave te be, 
li we sewdane, li Wl aqili. 

<;;:ewa te dev ji mi, kihela sere tewla 
berda, tue li berglla §ixule Rismiliya u 
Qibaliya dihesill? 
Mi ji te .re ne go, 'Di meha bihare, 
berglla li §Win a kihela metewili!' 

Li xu§ka mezin biner, du .re xu§ka 
bi~uk ji xwe .re weri. 
Lawiko, dino, eze ~i bikim? Sala ve 
sale, ez bi mer im, tu bi jin 1. 

Kul u kedere te gelek in, §ak berdane 
ser vi dill. 
Kul u kedere ji bira nakim, heya axe 
mezelan, kele di keviri. 

Kul u kedere te pir bune, tucar 
dernakevin ji vi dill:. 

Let God grant the desire of those who 
yearn and of lovers, 
Even if the desire of me and my bad boy 
has to wait until our nomads return from 
the plain of Mu§ to settle down. 

10. Bad boy, mad boy, cruel one, 
You who are slim as a tether of muslin, 
My heart and my slim one endured 
together all the sorrows that befall peo­
ple. 
Bad boy, mad boy, 
the house of of my fair girl's father is at 
this corner, on this street, at this curveY 
You who move as gracefully as the wild 
geese and ducks, as the partridge of the 
wilderness, 
Whichever young man married according 
to his own heart, after looking at his 
beloved, would subtract three days and 
nights from his life, for destiny. 

11. Bad boy; mad boy, may disaster be 
upon you, upon your heart, 
May disaster be upon your one thousand 
seven hundred ancestors, on your love, on 
your sanity! 
How did you give me up, the best 
thoroughbred mare in the stable, for that 
nag of Rishmili and Qibali stock?38 

Didn't I say to you 'In spring, you must 
not harness old nags instead of thor­
oughbreds?' 
Look at the elder sister before you marry 
the younger. 
Oh lad, crazy boy, what shall ldo? This 
very year, I have a husband, you have a 
wife. 
The griefs and sorrows you have caused 
are many, they tear at my heart. 
I won't forget the grief and sorrow, until 
[I am in] the dust of the grave, under the 
tombstone. 
Your grief and sorrows were great, they 
will never leave this heart. 

37 The young man is now speaking, though there has been no obvious stanza or other break 
3 8 Lescot's note: the Rishmilan and Qibaliyan inhabit two villages on the outskirts of Mardin. 

They are much despised by their neighbours. 

270 

_j 



Xelke digo, 'Kele§gewra te esmer u 
genimgwin e.'39 

Bi xelke teb.l e u bi nevsa mi §erin e. 
Tu rabe, sere xwe di kulek u §ibake 
qesre re biderxine! 
Bila sira baye Qerejdaxe li ser §ebiske 
te e §e xine! 
Bi ser henarke ruke raste te vegerine. 

Ez dikim herim welate xerib ·Cl xurbete, 
tu kani ramisaneke bi mi de, ji boxaza 
qirike, ji xanumane gerdene, 
Bila kedere ramisane te ke~ike li welate 
xerib u xurbete di dile mi de nemine. 

Wexta Ezrail dakeve, ruhe mi distine, 

We gave, bila diwanzde mikweta zedi 
heqe mi li mi xine, 
Bila heqe ramisane kele§gewra mi ji mi 
hiline! 

12. Xerabo, Xerabo, Xerabo! Wey li 
mine, wey li mine, wey li mine, 
(:ewa iro hatiye cewaba nexer e, ji mi 
ke~ike re. 
Digo, 'Delale dile te li welate xerib u 
xurbete nexwe§ e, nexwe§eki li ber 
mirine.' 
Eze ji kome pismama ne werim herim 
sereki bidime. 
X wezi ji xera X wede re, eze bistekeke 
li teni§ta Xerabe xwe runi§tama, meye 
li hevudu helal bikira heqe ramisana, 
malifeta derde dilketine! 
Geli gundi u malino, car u cirano, 
hune bi qedre Xwede kin, mala Xerabe 
mi ziyareteke pir evzel e, hune bi deste 
min bigirin u mi bibine. 

13. (:i darika di bex~e mala bave mi de 
bu, ji gula, ji beybuna xemilandi, 

Xerabe mi rahi§ti hejki, lexisti, timam 
diwe§andi. 

39 The young man is again speaking. 

Stories and Songs of Love 

People used to say, 'Your beloved is 
brown and dark.' 
She is bitter to others, to me she is sweet. 
You stand up, put your head through the 
window of the building! 
Let the breeze of the wind of Qerezhdakh 
blow on your fair curls, 
And blow them back against your right 
cheek. 
I'm about to go to a strange and desolate 
land, let me take a kiss from your throat, 
your neck, 
Oh young girl, see to it that when I am in 
a strange land, I will not have the regret of 
not having kissed you in my heart. 
When 'Ezra'il comes down and takes my 
soul, 
Then, let him give me twelve hammer 
blows more than I deserve,40 

To make me pay for the kiss of my lovely 
girl! 

12. Bad boy, bad boy, bad boy! alas, alas 
for me, 
The bad news has just come to me, poor 
girl that I am. 
It said, 'The one your heart loves is sick in 
a strange and desolate land, a sickness 
unto death.' 
I dare not go from my cousins' tent to see 
him. 
I wish by God's blessings I were sitting a 
while by the side of my bad boy, we 
would pay our debts in kisses, the cure for 
the pain of love! 
People of our village, neighbours by the 
love of God, my Badboy's house is a very 
holy shrine, you must take me by the hand 
and lead me there. 

13. Whatever trees were in the garden of 
my father's house, adorned with roses, 
with camomiles, 
My Badboy held up a branch, struck, 
finally scattered them, 

40 Lescot's note: according to Muslim belief, 'Ezra'il the angel of death, strikes the dead soul 
to make him admit his sins. 
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Be lome be, ~ewa dostikek mero gelik 1 
bedew hebe, 
Li ~iyayek1 mina ~iyaye Omeriya be, 

Mero dev je berde, dil pekeve erebeke, 
li bine be~·iya jer1, u levdeqand1! 

14. Xerabo, wile, tu Xerabo, 
Male te pir e, ji cane te re edabo! 
Tu bi §exk1 diwanzde elm! bo, 

Sed werde te di ber1ka mi de bo 

Qenyatiya dile mi bi te nabo! 
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Let him be without blame, as long as he . 
has such a beautiful friend, 
On a mountain like the mountain of the 
Omeriyan, 
Let him leave, to fall in love with an Arab 
of the plain below, with tattooed lips. 

14. Bad boy, my God, you're bad, 
Your wealth is great, may it torment you! 
If you were a Sheykh learned in twelve 
sciences, 
And if I had one hundred of your charms 
in my pocket 
My heart would not be more satisfied 
with you! 

I 
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SECTION C 

gs 

EYSA BALE (Collected by Khelil jindi Rashow) 

1. Yaman hevale, yaman hevale, 
yaman hevale, rabe, 
Yaman hevale, hevaleke min live 
dinyaye, 
Nave xelkekl mini delal 'Ey§ane 
Bejna zirave ji tayekl gulan u re§ 
ril)ane, 
Kesk dike li baxa u li baxestane, 
Xelkekl mini delale 
N esaxl be hale, 
Mededl yamane. 
Geriyam li eqllma u li §ehrestana 

Li doktor u haklma 
Li dubarl van dermana 
Yaman hevale! 

2. Hen;i mirina xelkekl mini delal 
nebihlstl, 
Ser u heywana d u mekan xo berdane 

Roje li nlvro girt! meclis u dlwana 

Mer fi melika selawat ji mirina 'Ey§e 
vedane 
I:Iuriya li ezmane hefte kef kutane 

Quling li zozana dageriyana 

1. Oh help, my love, my love, wake up, 

Oh help, my love, the one I love most in 
this world, 
My dear one's name is 'Eyshe, 
She is slim as a rose branch, as the dark 
basil, 
Growing green in the garden, in the orchard, 
She is my dear, my beloved, 
She is grievously sick, 
She desperately needs help. 
I searched the corners of the world, the 
cities 
For doctors, for scholars, 
Searching again for those remedies, 
Oh help me, oh my love! 

2. Who has not heard of the death of my 
beloved? 
The lions, the wild beasts have left their 
places, their homes, 
The council-chambers and courts are 
closed at midday, 
Men and angels pay respects at 'Eyshe's 
death, 
The Houris of the seven heavens have 
been clapping their hands, 
The cranes have come down from the 
zozan, 
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Xezaled bine beriye mendeho~ bune, 
Bere xo dane zozane, 
Ew ji heywaned Xode bun 
Hizna xelkeki mini delal ke~ane 

Yaman hevale! 

3. Dar u bere geliye Sikane bi ser min u 
xelke delal vere~iyane 
Mijeke 'ezima giran girtiye deve 
geliyan u baniyane, 
Wexte herdu <;aved belek keftine ber 
firware, 
Min dibu xi~ina tok u mandel u zer 
xizema zer! zere, 
Min di xelkeld mini delali hogan herdu 
<;aved re~ u belek ji mirine re wergirane 
Min di heviye kitkite u cotcot cinaze 
xelkeki mini delall li hevudu gerane 
Hun pe bizanin xelkeki mini delal 
behall nexo~i mededi yemane 
We li me bite mevane 

4. Yaman hevale, yaman hevale, 
yaman hevale, 
<;;:end! ~ahiyeke mezin li sere gunde me 
dibeste 
Xelkeki mini delaliye, nesaxe, 
Behall mededi yamane 
Eze bisteke herime li bala we bikim 
qeste, 
Ez nebum hecacekl tesbi u wekaz li 
deste 
Dinya dem u heywaned Xode bun, 
wexte herdu <;aved re~ u belek keftine 
ber ferware, 
Mi di, buwe xo~ine tok l1 mendel l1 zer 
xezane zer! zer, bi ser xaleki gerdene 
boxaze qirke de ~keste, 
Yaman hevale, yaman hevale, yaman 
hevale. 

5. Yaman hevale, yaman hevale, 
yaman hevale, 
Bila nehate bayeki herdeme, bayeki 
Samsl'lne, bayeki ~kera, 

The gazelles in the desert are shocked, 
They have left for the zozan, 
They also were God's wild creatures 
[Who] have shown their sadness for my 
dear one 
Oh help, oh my love! 

3. The trees and stones of Sikan41 valley 
rained down on me and my dear one, 
A dark, heavy fog closed the mouth of the 
valleys and the heights, 
When her two dark eyes began to close in 
death, 
I saw, there was a gentle tinkling of her 
necklace, her gold nosering, yellow gold, 
I saw my dear one, my precious one, close 
both her lovely dark eyes in death, 
I saw hope turn away, little by little, from 
the body of my beloved one, 
You would know then that my beloved, my 
love is mortally sick, she needs a remedy, 
Let her become a guest to us. 

4. Oh help, help my love, my love, 

How much happiness there has been 
above our village! 
My beloved one, my love, is sick, 
Mortally sick, she needs a remedy, 
I will go and sit by her a while, I will 
make it my aim, 
I was like a pilgrim with prayer-beads, 
staff in hand, 
The world stood still when both her 
lovely dark eyes began to close in death, 

I saw, there was a gentle tinkling of her 
necklace, her gold nosering, yellow gold, 
it broke over her neck, her breast, 
Oh help, help my love. 

5. Oh my love, my love, my love, 

If only that constant wind had not blown, 
the wind of Samsun, of the mountains, 

41 Yezidi informants were uncertain of the whereabouts of this place, but thought it was 
'somewhere in Turkey'. 
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Bila nedabe li gerdena Ey§a Bale heta 
kimyonek1 zera, 
Dinya dem u heywaned xode ne, 
herdem bi deme re, herdem bi wexte 
re, 
Dinya nemabu ji Ahmede la we Tirld re 

Dinya nemabu ji Boz Bege lawe p1re 

Dinya nemabu ji 'El! Ser, §ere Xode re 

Neh xelat1 reb'l alem1n ji ezmana nazlll 
'erde Xode bun, 
Se je hatibu je re, 
Sere heft sal! tamam §er dikir bi kafired 
bed bedle re, 
Yaman hevale, yaman hevale, yaman 
hevale! 

6. Dinya nemabu ji No§e Rawan re, 
Dinya nemabu ji Cimcime Siltan re, 
Dinya nemabu ji ekl weld Hemze 
Pehlewan re 
Dinya nemabu ji Rusteme Zale re 
Dinya nemabu ji 'A§ik Xedb u Sa 
Sineml ra, 
Dinya nemabu ji Mem u Zlne re, 
Dinya nemabu ji Siyabend u Xece re, 

Dinya nemabu ji Mecnun u Lele re, 

Dinya nemabu ji Sileman pexember u 
Belqlz Xatune re, 
Kerem u eradet bad te'ale hebun vere, 
Kerem u eradet ala te'ale ketine sed re, 

Firiya, nava ezman u erde re, 
Min dl azmane Xode jere kind bu, 
'Erde Xode jere bilind bu, 

Songs of Grief and Lamentation 

If only it had not blown on the neck of 
'Eysa Bale, on her pure42 gold, 
This world and its centuries belong to 
God, every period, every time in its own 
time, 
This world didn't last for Al)med the 
young Turk, 
It didn't last for Boz Beg, the old woman's 
son, 
It didn't last for 'Ell Sher, the lion of 
God,43 

The Lord of the Universe gave nine gifts 
to God's earth, 
Three of them came to him, 
For seven years he made war with the 
pagans in his time, 
Oh help, help my love, my love! 

6. This world didn't last for Anushlrwan, 
This world didn't last for Sultan Skull,44 

This world didn't last for someone like 
Hemze the Champion, 
This world didn't last for Rustem Zal, 
This world didn't last for 'Ashik Gherib 
and Shah Sinem, 45 

This world didn't last for Mem and Zln, 
This world didn't last for Siyabend and 
Khej, 
This world didn't last for Mejnun and 
Leyle 
This world didn't last for the prophet 
Solomon and the Queen of Sheba, 
He had God's blessings and bounty here, . 
God's blessings and bounty were be­
stowed on him, 
He flew between heaven and earth, 
I saw God's heaven came down to him 
God's earth rose up to him 

42 Literally 'cumin', a very valuable kind of gold. 
43 'Ali, the fourth caliph of Islam, Mohammed's cousin. 
44 This is one of a number of folkloric kings, such as Alexander, who tried to avoid death. A 

Yezidi (,firok tells that Jesus and Simeon came across a skull in the desert, and conversed 
with it. It had belonged to the great pagan Sultan Jimjim who had eventually died, despite 
his efforts to the contrary. He had first been sent to Hell but was rescued by the Cow to 
whom he had prayed (PGK, personal communication). 

45 Shah Sinem and Kher!b are two lovers known in oral tradition, like the couples in the next 
two lines. 
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Ez bi xulame 'Ey~a Bale bim, 
Xodane bist u <;ar gustll1 zer, xizemed 
zer1zere, 
Wexte herdu <;aved re~ u belek keftine 
ber ferware, 
Min d1t1 bu xi~1na tok u mendel u zer 
xezane zedzere, 
Xelkek1 mini delal herdu <;aved re~ u 
belek wergeran ji mirine re. 
Eze b.eyf u mixabina bixwazim ji 
nabiyet 'omede, 
Eze sundxwod tobadarim pi~tl xelkek1 
xoy1 delall hogan1 m1mba~a ke<;kan u 
buka 
<:=ucar u <;ucar li gere govende, li guhe 
dllane ... 

EXAMPlES OF lAMENT: MRS. R. 

1. Ey yet1m sed b.eyf u mixabin 

Ey yetim li der1 kolana bim1nin 

Dane ~oban u evara 
Sed ehsine Wl li ber taq u diwara 

Ve sibe <;aved wan nesekinin. 

2. Ku~tiye <;ole sed b.eyf u mixabine 

Xelke cihel <;U li biyanet avet1 bin, 

Lo lo bidndaro tu ji bidned xo tu 
<;awan1? 

3. Sed b.eyf u mixabin xelqe nezewid li 
dhe tall werin de ... 

4. Xelqe dema xo nexwad, 

Xelqe ku<;ikoke dinya ned1t1 ... 

May I be the servant of 'Eysha Bale, 
Owner of twenty-four yellow rings, nose­
rings of yellow gold, 
When both her lovely dark eyes began to 
close in death, 
I saw, there was a rustling of her necklace, 
her gold nosering, yellow gold, 
My lovely one, her two lovely dark eyes 
passed over into death. 
I will ask for condolences from prophets 
of the nations, 
I have sworn an oath, a solemn vow, after 
my dear one, my precious love, com­
mander of the cohorts of girls and brides, 
Never, never, in the circle of the dance, at 
the side of the dancing ... 

1. Oh orphan, a hundred pities and 
regrets, 
Oh orphan, let them remain at the street 
door, 
Morning and evening, they talked 
By the walls and the doorways about his 
good deeds, 
This morning, let their eyes not rest [from 
crying]. 

2. He is killed in the wilderness, a 
hundred pities and regrets, 
Young people went, to be cast away to a 
foreign place, 
Oh wounded one, what state have your 
wounds left you in? 

3. A hundred pities and regrets, that un­
married people come to the final place ... 

4. A person who did not live out their 
time, 
A little one who did not see the world ... 

SONGS OF MOURNING: J:iiZRETA J:iESO 

Performed at mourning for 'Etare Sero, Tbilisi 1975. The following are a selection 
from those published in Jel11 1978 I: 490-503. I have renumbered them for easy 
reference within this study; they are separate songs rather than stanzas of a single 
song. 
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1. Seve pay1zane direjin, 
San1r _p1ni§tiye, bilbile l)ale dile mira 
dibejin, 
Erne kerbe bidne bidndara, hinek 
kerin, hinek gejin. 

2. Dayka dergli§e ji mala bave berjer 
buye, 
Cotek kare xezala li we duye, 
Diya dergli§e <;awa ji mal u mera kuv1 
buye. 

3. Gull re§e, gull: ale, 
Rave neynike b1ne, sere xwe girede, 
here dewate mala xale, 
Go, 'Feleka min min dixap1ne, roja 
<;liy11d1 naye.' 

4. <::emo, <;erne Paye, 
<::em <;ikiyaye deng je naye, 
Xaz! xera mala xwedera, xorte ture, 
dl:sa mina hemane bere, keleka dayka 
xwe runi§ta, d!sa jera bigota, 'Daye,' 

Feleka min min dixa pine, mi ra na ye 
raye. 

5. Erne herine mala birazave, 

Erne bejin, 'Birazave bira, l)ina xorte 
ture neveje ave, 
f:Ieyfa min naye girtina mera, ku§tina 
§eta, l)eyfa min te we }:leyfe, wek! jina 
w1 zivir1 mala bave.' 

46 literally 'mother of the cradle'. 

Songs of Grief and Lamentation 

1. The nights of autumn are long, 
The song-thrush has settled, the night­
ingale tells the condition of my heart, 
We [feel] the pain of the wounded ones' 
injuries, some are deaf, some are dazed. 

(Jel11 1978 I: 490). 

2. The mother of the babe46 came down 
from the father's house, 
Two young gazelles behind her, 
The mother of the babe, how wild and 
distant from home, from men she has 
become. 

(Jelll 1978 I: 490). 

3. Black braid, red braid, 
Get up, fetch a mirror and do your hair, 
go to a feast at your uncle's house, 
She said, 'My fate is cheating me, yester­
day will not come again.' 

(Jel11 1978 I: 490). 

4. Oh river, great river Pa,47 

The river has dried up, it makes no sound, 
If only the joy of the house, by God, the 
lovely lad,48 would again do as he did 
before, [if only] he would sit by the side of 
his mother, and say again to her 'Mother', 
My fate is cheating me, it does not go 
according to my wishes. 

(Jelll 1978 I: 490). 

5. We will go to the house of the best 
man, 
We will say, 'Best man, brother, do not 
cast the lovely lad into the water yet, 
I do not grieve at the capture of men, the 
killing of lionhearts, I grieve at this grief, 
that his wife has turned back to her 
father's house.' 

(Jelll 1978 I: 490). 

47 River Pa, the 'kingly river' (Jelil 1978 Il: 424). Location unknown, though one Badinani 
suggested it was in the Jezire area, which would be consistent with other traditions in Jelil's 
collection. 

48 I am following Rudenko's translation of this word, which was not known to my Sheykhani 
informants. 
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6. Kela girtiya c;! mezine, 
Top lekeve serobine, 
<:=a xorte mini ture navda nine? 

7. Kela girtiya sere c;iya, 

Duk! zirav le ki§iya, 
Mine bala xwe daye xorte ture pe§iya 
cendirma, zirave dile diya w! diqetiya. 

8. Sazbendo, saz! derda, 
Qasek! saze xwe b!ne xarda, 
Tele VI sazbendi §e Q §ebiske 
kewaniyanin, simele malxiya sosin!ne, 
xaz! xera mala xudera, dil-cegere mi 
xeverda. 

9. Simeleke sore bi sosin!, 
Eleke giran ber dere mala bave xorte 
ture disekini, 
Werin bala xwe bidine min ve yeke, te 
bej!, simela xorte ture axe gorada bine 
kid. 

10. Kavla Tilbise n!veka dine, 
Kuc;e tengin, re nac;ine, 

Nizanim, ke c;a veke nevxere m era 
aniye, go, 'Xorte tl'lre, ketiye ber 
mirine.' 

11. Me bariye berfa hflre, 
Orta mala zeva fl xezflrda bl'lye 
masflre, 
Nizanim, xezfu·e vi xorti c;i je~·a gotiye, 
zeva xey!diye, nac;e mala xezflre. 

6. The fortress of the prisoners is so big, 
A cannon is hitting it above and below, 
How can my lovely lad not be among 
them? 

(Jelll 1978 I: 491). 

7. The fortress of the prisoners [is] at the 
top of the mountain, 
A thin line of smoke rises from it, 
I looked for the lovely lad before the 
police-station, the frail heart of his 
mother snapped. 

(Jelil 1978 I: 491). 

8. Saz player, teller of pains, 
Bring down your saz for a moment, 
The strings of this saz player are like the 
chestnut-hair and braids of women, the 
moustache of the heads of families are 
like irises; if only the joy of the house, by 
God, my heart and liver, would speak. 

(Jelll 1978 I: 492). 

9. A moustache is red as an iris, 
A great clan has halted before the house 
of the lovely lad's father, 
Come, give me your attention for this, 
you will say, the moustache of the lovely 
lad is hennaed with the earth of the grave. 

(Jel!l 1978 I: 493). 

10. The ruins of Tbilisi are half the world, 
The alleys are narrow, the roads do not go 
anywhere, 
I don't know who brought the bad news 
to us, they said, 'The lovely lad, he has 
fallen down dead.' 

(Jelil 1978 I: 493). 

11. A fine snow rained down on us, 
Between the house of the bridegroom and 
father in law there was a difficulty,49 

I do not known what the father in law of 
this young man said to him, the bride­
groom is offended, he is not going to the 
house of the father in law. 

(Jelil 1978 I: 494). 

49 The meaning of masi{re remains obscure; Izoli's definition, 'bobbin', seems unlikely here. 
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12. Xerib! ne tu kare, 
Forma ~·oje: bi b.esave, bi defteri, bi 
jimare, 
Wexta xeribe xelqe xer!biye ten, xedbe 
me xer!biyeda dim!nin mina kulekeke 
pey keriyane. 

13. Xeriba xudeme, 
Cucuka sibeme, 
Ber pe.re .roeme, 
Mevane qebreme. 

14. Stera sibe leda, 
Eire pi§ta xli§ke gireda, 
Go, 'Id! ez nayem tixube weda, 

Nizanim, §eveke mi biv!n! di 
xewneda.' 

15. Xeribe min pak ve.rekin, 
Deste kince zevatiye lekin, 
Ax Q bere giran §akin. 

16. Malka xeriba min ne vire, 

Ber c;:eme Xemure, 
Berf bariye, kull hure. 

17. \=iya gote c;:iya, 
Go, 'Ka xelqe li van ciya?' 
Me go, 'Birindarin, nexa§in, tapa wan 
rinene, meye §andiye bilindciya, gelo kl 
elera dageriya?' 

18. Erne c;:i bikin xwe vi dile §kest!, 

Erne gula bic;:inin, tekine dest!, 

50 Thus KJR. 

Songs of Grief and Lamentation 

12. There is no profit in exile, 
The rule of the day: by accounting, by 
copybooks, by numbers, 
When other people's exiles come back 
from exile, our exiles remain in exile like 
a lame sheep straggling behind the flocks. 

(Jel!l 1978 I: 497). 

13. I am the exile of God, 
I am the bird of the morning, 
I am flying in the sunlight, 50 

I am the guest of the grave. 
(Jelll 1978 I: 498). 

14. The morning star had set, 
The brother fastened his sister's belt, 
He said, 'Henceforth I shall not come to 
visit you, 
I don't know, one night you may see me in 
a dream.' 

(Jelll 1978 I: 499). 

15. Send off my exile clean and tidy, 
Put a bridegroom's outfit on him, 
Let the dust and heavy earth rejoice. 

(Jelll 1978 I: 499). 

16. The home of my exiled one is not 
here, 
It is by the river Khabur, 
The snow has fallen, in tiny flakes. 

(Jelll 1978 I: 500). 

17. Mountain said to mountain, 
'Where are the people in this place?' 
We said, 'They are wounded, they are 
sick, they have no presence, we sent him 
out to the high places, but which clan did 
he come down with?' 

(Jelll 1978 I: 500). 

18. What shall we do with these broken 
hearts of ours? 
We will pluck flowers, put them in his 
hands, 
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Songs of Grief and Lamentation 

Sive her keseke ser mezele xwe bela be, 
gelo mezele xedba maye li kl destl? 

19. Dile min dibeye, 
Seve pay!za direjin, di~in teye, 

Bere malxe mala, xorte ture, dayke 
dergfi§a, kewaniye mala, dane welate 
xedbiyeye. 

20. Xeme gote Xeyde, 
Erne herin ~iyaye Antanoske, ~iyange 
seyde, 
Xorte ture kire gaz!, 'Eze deste de u 
bave xwe nakevim, b.eta rojek roja 
§eva 'eyde.' 

280 

In the morning let each one be at her 
grave, but who is looking after the grave 
of the exiled ones? 

(Jel!l 1978 I: 501). 

19. My heart is longing, 
The autumn nights are long, they go, they 
come, 
The head of the house, the lovely lads, the 
mothers of the babes, the mistresses of the 
houses, have gone to the land of exiles. 

(Jelll 1978 I: 501). 

20. Sadness said to Anger, 
We will go to Antanosk mountain, a 
mountain of hunting, 
The lovely lad called out, 'I will not be in 
the hands of my mother and father until 
the eve of 'Eyd.' 

(Jelll 1978 I: 503). 
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NOTES TO CHAPTER ONE 

1 The 'D!wan' of Melaye Jez1r1 'the mullah of Jezire' (1570-1640), the first work 
of literature in Kurmanji, was heavily imitative of Persian and Arabic religious 
poetry. Ehmede Khani (1650-1707) based his love epic Mem and Zin on the 
Kurmanji oral epic Meme Alan. 

2 Statistics compiled in the early years of the Republic (after the elimination of the 
more literate Armenians from these provinces) showed that Diyarbakir, Erzurum 
and Mara§, for instance, had less than 4% total literacy, by comparison with 
39.4% for the vilayet of Istanbul. Of course, it is unclear from the source 
(Turkish Official Papers 1928, cited in Georgeon 1995: 170) what degree and 
type of functional literacy is assumed. 

3 A middle-aged Botani man described his experience of such schooling to me in 
1998. See Zinar 1998 for details of the education they gave. 

4 e.g. 'Literacy ... is absolutely necessary for the development not only of science 
but also of history, philosophy, explicative understanding of literature and of any 
art, and indeed for the explanation of language (including oral speech) itself.' 
(Ong 1982: 15). 

5 During fieldwork I encountered several individuals who wore verses of the 
Qur'an as talismans; amongst the Yezidis, amulets more often consisted of 
magical symbols written by authoritative sheykhs. 

6 Evliya (:elebi's improbable description of the skills of Abdal Khan Bitlisi, no 
doubt founded on a real reputation as a patron of arts and sciences (Dankoff 
1990: 93-109) is an early witness. According to Cejpek (1968: 652-3) court­
narrators of popular genres in the Shah of Iran's household were also relatively 
well-read. In the smaller Kurdish courts one might not expect the same degree of 
education, but there would have been a similar mix of oral and literary genre. 

7 Nikitine (1956: 258) comments on the role of oral tradition in glorifying the elite 
classes, a feature criticised by Vilchevsky; he notes that both the elite and the 
masses listened to the same forms of oral tradition. Literacy amongst tribal 
leaders at the end of the Ottoman empire was mixed - Soane gives the Southern 
Kurdish example of Taha Beg, who wrote poetry and enjoyed Persian literature 
(1926: 228), but Driver (1919: 30) reports that Ibrahim Pasha Milli's son 
Mehmud Bey, whose home was at Viranshehir, now in Turkey, was illiterate, 
though he admired literacy. 
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8 This is a very contentious question; the number of Zaza speakers who claim a · 
distinct identity from Kurmanji-speaking Kurds seems to be very small. For 
further discussion of questions of identity see van Bruinessen 1994: 29-37; for 
language see Paul 1998, MacKenzie 1966. 

9 See especially Jelil 1978, which contains many such instances. 
10 Vilchevsky, quoted by Nikitine (1956: 255) and Bois (1986: 481). 
11 Mukri is not a Kurmanji dialect but shares various features with Kurmanji; the 

collection contains many traditions also found in Kurmanji. 
12 Published by Kamuran and Jeladet Bedir Khan, 1932-45, various locations. 
13 For non-Kurdish expression of this, see Bois 1946: passim and Nikitine 1956: 

259-71. 
14 For the role of oral tradition in educating the people about the past see 

Jelil 1985: 5-6, 13. Proverbs are often called gotinen pe§tyan 'sayings of 
the forefathers' and are one of the most commonly collected genres. Jelll 
(1985: Introduction) refers several times to the xizne 'treasure' of Kurdish 
folklore. 

15 As an example of the smaller-scale efforts, the Iraqi Kurdish folklorist Haji Jafar 
Haris remembered working as one of a team of young teachers, who visited 
remote villages and collected variant forms of oral traditions such as love songs 
(interview, Berlin 1998). 

16 Exceptions include: Mann's description of Rahman, his informant, and of the 
training of bards (Mann. 1906 vol. 1: XXVII-XXX), and MacKenzie's 
introductions to regional sections (MacKenzie 1990 vol. 2). 

17 Spies 1972 lists examples from a specific collection giving correspondences with 
Aarne and Thompson's motif-index; Marzolph 1984 has Kurdish examples. 

18 For more detail on Kurdish broadcasting see Hassanpour 1996, 1998. 
19 In Ba'dre, two young literate Yezidis, Mr. C. and a friend, complained that the 

version of Mem u Zzn told by an illiterate village elder was unsatisfactory 
because it did not agree with versions broadcast on the radio. 

NOTIES TO CHAPTER TWO 

1 Such rules may be waived, in exceptional cases, by senior Yezidi authorities. I am 
indebted to Professor Philip Kreyenbroek and Dr. Khalil Jindi Rashow (KJR) for 
this information. 

2 Thus Layard, Badger, Drower, Edmonds and Kreyenbroek. Lescot (1938) 
includes both Syrian and Sinjari Yezidis in his study, but his section on Sinjar 
concentrates more on history and tribal politics than on religion. 

3 By this term I mean both Yezidi religion and other aspects of culture, which are 
closely intertwined in traditional communities. 

4 Meiselas (1997: 36) gives a Caucasian Yezidi's account of his father asking for 
and receiving his mother, who was Armenian, in marriage. He does not present 
this as a particularly unusual event. 

5 According to an oral tradition from the Mardin area, reported by a Syrian 
Orthodox Christian now in Germany, and as yet unpublished, a Christian leader 
early this century offered his daughter to whoever would kill an enemy; a Yezidi 
overheard this and did so. The leader was appalled at the prospect of his 
daughter marrying a Yezidi, but the Yezidi insisted that if the Christian did not 
keep his word, he would have to kill him too. The daughter feared for her father 
and gave herself to the Yezidi. They remained in the area and their children grew 
up [apparently Yezidi] close to both communities. I am indebted to Dr. Andrew 
Palmer for this information. 
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6 Isma'il Beg, cousin of Mir 'Eli Beg, attempted to exploit this by living there. He 
tried to increase his own power-base by gaining control of the Transcaucasian 
senjaq, and by issuing guidance to the Transcaucasian Yezidis in the 1908 
document (see later in this chapter). 

7 Dr. Rashow has supplied me with some information on collectivisation from a 
Yezidi source, the periodical Lalesh, (1999 no. 11: 56-61), which lists the 
destroyed villages and collectives in both Sheykhan and Sinjar. 

8 Both terms have similar extended meanings - 'chief', 'religious leader', in Arabic 
and Kurdish respectively. See Kreyenbroek 1995: 131-2 for a discussion, and the 
suggestion that the term 'sheykh' refers to the descendants of the companions of 
Sheykh 'Adi ibn Musafir. 

9 This seems to have been an individual choice. He was apparently the only 
eunuch in the entire Yezidi community, and studies made of the Yezidis give no 
hint of this being the case with any earlier Baba Chawush. 

10 Elopement, which will be discussed more fully in Chapter Five, brings shame on 
the woman's family. Such sentiments were clearly socially appropriate, but 
cannot be dismissed a:s mere posturing. Although no Yezidi-Muslim elopements 
took. place during my stay, 'honour killings' of various sorts had certainly 
happened within the last decade in the Muslim community in Iraqi Kurdistan. 

11 Se'id Beg (d. 1944) is said to have had 16 wives, according to members of the 
Mir's family living in Ba'dre, whom I interviewed in August 1992. However, his 
grandson Se'id Teb.sin Beg had one wife. 

12 'Heaven is my witness, that in all my travels I have never seen such courageous 
youths and pugnacious warriors as these.' (Dankoff 1990: 213). The longest list 
of Yezidi tribes fighting for the Khan is given as: Khaliti, Chekvani, Bapiri, 
Julovi, Temani, Mervani, Beddi, Tateki, Gevari, Gevashi, Beziki, Mudiki, 
Kanekhi (Dankoff 1990: 207). Members of the Rozhiki also participated, and 
are said in Melek Ahmed Pasha's abusive letter to the Khan to be his Yezidi 
kinsmen (ibid: 175). 

13 I am indebted to Dr. Andrew Palmer for information on his as yet unpublished 
research. 

14 Drower's sympathetic book, which is ahead of its time in the emphasis it places 
on the Yezidis' own accounts, gives instances where beliefs and practices as 
explained to her differ from those recorded by Lescot ( 1941: 24, 179, 18 0). 
Interestingly, she concurs strongly with Lescot on one point (ibid: 24): 'M. Roger 
Lescot ... complains mildly that the list of the seven [Holy Beings] varied with 
every person he questioned. I corroborate this. The truth is that on this subject, 
as on others, the Yezidis are beautifully vague.' 

15 For Melek Tawus' ambivalent status and his links with Satan, see Kreyenbroek 
1995: 3, 60-1, 149-2. 

16 One of the earliest documents clearly emanating from the Yezidi community is the 
1872 petition to the Ottoman government requesting exemption from military 
service, and, to achieve that end, it cited many traditions and taboos which might 
be incompatible with service in the Ottoman army (Guest 1993: 122). 

17 A kerif is a type of sponsor, like a godfather, at a Yezidi boy's circumcision, and 
remains linked to the family thereafter; many are Muslims. As Kreyenbroek 
points out (1995: 136-7), families bound by the relationship must not 
intermarry for seven generations, and a kerif is usually chosen from a group 
with whom intermarriage is not possible. The Yezidi discourse on Islam has 
clearly evolved and changed over many years; the present hostility should be 
seen in the context of the massacres of the second half of the nineteenth century 
and the early twentieth century. 
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18 Kreyenbroek (1995: 149) considers it much more likely that it arises from the. 
homonym khas referring to the incarnation of a holy being. 

19 The theological texts of the Syrian Orthodox Church, particularly the mystical 
lyric of St. Ephrem, suffered from similar misinterpretation and scorn by 
Western scholars; for an example, see Wright 1887. 

20 'La Commission du journal asiatique n'a pas cru devoir s'opposer a l'insertion 
de cette notice, malgre ses lacunes et la puerilite de certains details', 
Introduction, Siouffi 1882. (Kreyenbroek's translation, 1995: 6). 

21 I need hardly add that the occasions I attended were conducted with great 
propriety; the control of sexuality exercised by the rigid caste system, rules on 
endogamy, and concepts of 'pure' birth, would hardly seem compatible with orgies. 
In Layard's account of his visit to the shrine of Lalesh in 1846 (1849: 270-308), he 
comments that the Yezidis did not indulge in the orgies attributed to them. 

22 I heard these accusations from many people in Dihok in 1992. To take some 
specific examples, one Chaldaean man of late middle age, who had done 
business with Yezidis for many years, firmly believed these points; a third­
generation Muslim of Yezidi origins, well-read and locally acknowledged to be 
an expert on Yezidism, insisted that the accounts of orgies were true. 

23 A poster carrying the message 'if there is such a people as the Kurds, then the 
Yezidis are the most original (aslitirin) Kurds' and attributing it to Mr. Barzani 
was photographed in Dihok in April 1992 by Mrs. M. Kreyenbroek. 

24 It is fair to say that, whilst Sheykh Adi can be said to have founded the sect, the 
people who became known as 'Yezidis' retained many of their pre-Islamic beliefs 
and practices. 

25 For images of various traditional Yezidi costumes, see Lescot 1938, Guest 1993, 
Meiselas 1997: 34-9, 167. 

26 One may compare the discourses of the Christians, who prefer to trace descent 
from ancient Assyrian emperors rather than from the Aramaeans, who boasted 
numerous small kingdoms and a highly developed culture. 

27 The author of this book also declared himself the paramount prince of all 
Yezidis, a claim which would be disputed by many. It is unfortunate that many 
attempts to argue an ancient Iranian origin for the Yezidis have cited 
unconvincing evidence such as spurious word derivations; more reliable evidence 
does exist, but its identification and interpretation requires a degree of specialist 
expertise and knowledge of various religions. 

28 This idea was not new in the early 1990s; according to Edmonds (1967: 67) the 
young Tel).sin Beg was lionised in 1944 by Kurdish intellectuals in Baghdad who 
saw him as 'the head of a community that had preserved its "Kurdishness" to an 
exceptional degree'. 

29 Evidence of other ancient Iranian religions is scanty and scattered; Kreyenbroek 
(1992, 1995) bases much of his argument for a non-Zoroastrian past for Kurdish 
religions on myth and cosmogony. 

30 I am indebted to Dr. Khalil Jind! Rashow for this information. 
31 Nobody stated that the caste system was an innovation introduced by Sheykh 

Adi and not part of the little-known ancient Yezidism, despite the opinion of 
some intellectuals that he had brought the sheykhs with him and that the p!rs 
were a more ancient group. 

32 A ferman was an official decree; in Kurdish generally it has, over time, come to 
mean a hostile decree resulting in persecution. 

33 For accounts of this incident I am indebted to Nawzat Beskfl, a relation of 
Silemane Miste and to 'Abdilal).ad Hormoz Khoshaba, whose father-in-law 
arrested Sileman after he had become an outlaw. 
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34 KJR, personal communication, October 1999. 
35 Badger (1852: 115) points out that, even if they had written books, they could 

not make use of them. However, he wrongly discounts the possibility of a corpus 
of oral religious texts. 

36 KJR, personal communications, 1999. 
37 This concept of a book or collection of information existing somewhere but 

being unavailable is surprisingly widespread; cf. Shryock 1997: 189, where 
Bedouin told him of an elderly tribesman (probably a myth) who had a book of 
poems containing important traditions which others had forgotten, so that they 
were not lost. 

38 He uses naskirin, the verb for knowing people rather than facts. 

NOTES TO CHAPTER THREE 

1 For example, a well-known story tells how Sheykh Adi brought forth water from 
Zemzem at Mecca in the Lalesh valley by striking a rock with his stick. It is still 
considered to be holy water. Stories also recount how the Yezidis came to occupy 
the valley; a Christian monastery existed there, and by performing miracles, 
Sheykh Adi persuaded the monks of his claim. Both these traditions were 
referred to by various informants, young and old, at festivals in 1992. 

2 Allegedly this was because he and his large following posed a threat to the Atabeg 
of Mosul, Badr al-Din Lu'lu' (Guest 1993: 19-21; Kreyenbroek 1995: 31). 

3 There is confusion in the written sources over which of the two 'Adis brought the 
'Adawiyya order to Lalesh; oral tradition has chosen to opt for the first and more 
prestigious 'Adi, the founder of the order. This increases the status of Lalesh, and 
as Kreyenbroek notes (1995: 31) it may well be true. 

4 This is most memorably explained by Edmonds (1967: 6) 'For people who 
believe in the transmigration of souls what appear to us to be the most appalling 
inconsistencies and anachronisms present no difficulty whatever: it is as silly to 
say that Shaykh X and Shaykh Y whose appearances on earth seem to have been 
separated by one or more centuries, or even the archangel Gabriel and Shaykh 
Sajadin, cannot be "the same" as to try to make out that Mr. }ones who was seen 
last night in tails, white waistcoat and decorations cannot be the same as Mr. 
Jones who was seen the day before in a lounge suit or last summer in shorts and 
an open shirt.' 

5 For instance, Sheykh Shems is sometimes identified with Jesus, and Yazid b. 
Mu'awiyya, a figure venerated by the Yezidis, is sometimes identified with 
Sheykh Adi. 

6 Gele 'Eli Beg is a gorge on the road to Diyana, through which part of the 
'Hamilton Highway' was built (Hamilton 1937: passim). It is some distance 
from Yezidi territory, but locals also associate it with this Yezidi figure. The Blind 
Mir's campaign against the Yezidis had been provoked by 'Ell Beg's murder of 
the Kurdish chieftain 'Eli Agha, whose relations had appealed to the MJ:r of 
Rawanduz for redress (Guest 1993: 68-69). 

7 For example, Mr. H. thought Derwe§e 'Evdi was 700 years old; it is probably 
about 150 years old (see next chapter). A murid family with many educated 
members discussed its age in one meeting; they knew it was more recent than 
Ezdi Mirza, but had no idea that the difference was more than one and a half 
centuries. 

8 Many sheykhs and pirs were not knowledgeable enough about their religion to 
give religious instruction to their murids, but continued to receive alms and to 
perform necessary duties such as funeral rites (Kreyenbroek 1995: 125ff). 
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Sheykhs in theory have an obligation to offer protection and, where necessary, 
financial assistance to their mudds (Edmonds 1967: 7), but the extent of this 
seems to vary a great deal; many mur!ds are more prosperous than their sheykhs. 

9 See Kreyenbroek (1995: 38, 44 n. 96) for the probable derivation of the names 
from 'Adnani and Qal:ltani, used by North and South Arabian tribes respectively. 

10 This traced principal lines of descent as far back as the fourteenth century, and 
listed branches after 1700. It was .the only such detailed example I saw. The 
owner said that before literacy, such information was passed orally from parents· 
to children. 

11 The Hawed tribe members questioned, all of whom were at least middle-aged, 
all mentioned Hesen Hawed, who was much less well-known to other tribes. It 
is not clear how much knowledge younger generations had of this figure. 

12 For a summary see Ben-Amos 1976: Introduction. 
13 The breadth of this term is noted by Grima: 'the word ... , although it varies 

slightly in meaning throughout the Muslim world, is commonly used to refer to 
folktales, fairy tales, legends and romances.' (1992: 29). However, she also notes 
that within the Paxtun community the term can denote gossip or personal 
experience narratives (ibid.: 246). If this latter usage exists among the Yezidis, 
who were apparently more forthcoming about personal experiences than the 
Paxtun, it was not found. 

14 This scheme is perhaps more satisfactory than that proposed by Jelll; almost all 
the stran are 'historical' by definition as most deal with events older than living 
memory. The songs about war are no more 'historical' than the love songs, 
whose protagonists are figures from history. However, they do enjoy higher 
status than the love songs. 

15 This may well be a usage peculiar to Northern Iraqi Yezidis; it was certainly not 
encountered amongst the other communities in Badinan, who always used §tn. In 
conventional written Kurdish the term dirok means 'history'. 

16 The pronunciation seemed to vary between peste and beste. For this 
terminology, cf. J. Bedir Khan, 1932: 11, where a genre beste is defined as 'les 
chansons plus lourdes' with the same few words repeated and prolonged to such 
an extent as to be hardly recognisable. (This is one technique used in the Yezidi 
stran proper.) However, a rather light-hearted peste is consistent with the remark 
of Ms. F, a young Muslim woman from Dihok who described them as 'silly songs 
where the words don't really make sense'. 

17 Figures from Kurdish legend such as Khej and Siyabend did appear in stran 
about love, but they were in a minority; it was also quite possible that members 
of the older generation at least believed that they had existed. 

18 Personal communication, 1996. 
19 The long narrative is called beyt in most Sorani areas and some Kurmanji areas, 

such as Badinan (pace Chyet 1991: 80). 
20 The range of meanings associated with this term will be discussed in Chapter 6. 
21 There seems to be no special Kurmanji word distinguishing the form cante fable, 

or alternating prose and verse, from verse narrative. However, it certainly exists 
in Kurdish, either with or without lyrical passages, and it may be a 
misunderstanding of this form which led to views of it as imperfectly 
remembered performance, and to Nikitine's extraordinary hypothesis that the 
long narratives evolved from the joining together of a succession of lyrics 
(1947-50: 47). 

22 The words which rhyme at the ends of the lines usually have their stress on the 
penultimate syllable in both narrative and lyric. The many varieties in rhyme­
scheme make it difficult to draw up fixed definitions of stanza (cf. Mann lac. cit). 
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Notes to Chapter Four 

23 'Cigerxwin' (1988: 111) complains that many contemporary stran are padded 
out with such words. 

24 The most famous stranbej, including Lezgin Seydo, Kheyro and his father Khelef 
Elias, and Qarpal Sinjari, are all murids. Feqir Khidir, another murid, is also 
well-known. Sheykh Derwesh, Pir Micho, and his father Pir Giro, are among the 
best-known non-murids. 

25 The term dflok was used by women at Khanek during the Yezidi New Year 
celebrations in April 1992. Rudenko (1982:14) has dilok and derives it from dil 
'heart'; this derivation seems unlikely, especially in the light of the Badinani 
usages dflok!dirok, but may be an indicator of local perceptions of the emotional 
charge of the genre. 

26 Muslim Kurds do indeed make physical gestures; I have observed Barzani 
Muslims pulling roughly at their hair, though they did not strike their chests as 
the Yezidis did; according to Dr. Shukriya Rasool, some Muslim Kurdish tribes 
also strike themselves. She also attests that some Kurdish Muslims, including the 
Hamawand and Dizayi tribes, tear hair out and leave it at the grave. The practice 
of a bereaved woman cutting some of her hair off is known widely in Kurdistan; 
a well-known curse directed at a woman is 'may God cut her hair', i.e. 'may she 
be bereaved'. (Yezidis hang their braids over the grave in a line, and one of the 
more affecting sights of their graveyards is a row of sun-bleached braids blowing 
gently in the breeze.) 

27 The only exception to these strict rules of appropriate social context for laments 
which I encountered during fieldwork was the willingness of the Barzani women 
of Qosh Tepe to lament for their menfolk who had been taken away by Iraqi 
government forces ten years previously (Allison 1996: 42-4 ). However, they 
constitute an exceptional case; it was unclear how much opportunity they had 
had for overt lamentation while the area where they lived was under government 
control, and many of them seemed reluctant to accept that their relations were 
really dead. The fact that the 'disappearance' of their menfolk had remained 
unresolved for so long, and their abduction in such a large number, seemed 
(hardly surprisingly) to have produced an unusually lengthy period of deep 
mourning for the whole community. 

28 The songs were recorded during mourning for 'Etare Shero, who died in Yerevan 
in 1974. The recording was made in Tbilisi in September 1975 (Jelil 1978 I: 44, 
II: 502). 

29 One middle-aged murid from Derebfin, Mrs. S., sang a short part of a rhythmic 
song which accompanied the grinding of grain and knew part of the same song 
in neo-Aramaic as sung by her Christian neighbours in her former village. She 
said she could not remember the song in full, and had forgotten the other work 
songs as it was so long since she had sung them. 

30 Serm has a wide range of meaning, from mild social embarrassment to stronger 
shame; it usually denotes a sense of shame which is socially appropriate, and is 
often used of female behaviour. It does not mean 'shame' in the sense of a great 
disgrace, which is denoted by 'eyb. 

31 It was the 'sacred' or 'legendary' history which was usually used by the propa­
gandists of the 1960s and 1970s to emphasise links between Yezidis and Arabs. 

NOTES TO CHAPTER FOUR 

1 The first steps were taken towards allotting (Islamic) waqf status to the shrine, 
but this was never completed and it was restored to Mir 'Eli Beg in 1907 
(Fuccaro 1999: 140). 
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2 He was not killed in this engagement, but later, avenging a theft of animals by a · 
rival Simoqan clan, the 'El! Jermkan. Ironically perhaps, in the battle recalled in 
this song, he is fighting alongside the 'Ell Jermkan chief. 

3 It is not clear why Mala Khalit1 villages appear to be allied to clans of the 
Simoqan in this song; presumably it reflected the state of local politics at the 
time. Lescot contrasts the Simoqan nomads with the Jenew!yan, whose high 
incidence of feuds he attributes to their settled lifestyle; the Simoqan feuded less 
with neighbours, he says, because they did not live permanently by them (1938: 
179-80). 

4 Both these words mean 'family' though according to Izoli's dictionary, they can 
have the figurative meaning 'honour and virtue'. However, Yezidis have assured 
me that a more literal meaning is required here. The English phrase 'kith and 
kin' is usually used without strict emphasis on the distinction between the two 
categories and seems the most natural way of rendering the Kurdish device of 
using two words into English. 

5 Other anachronisms used in the songs include re§a§ 'automatic rifle' ("Kheyro" 
7: 4; Kheyro Khelef 5: 5; and be§eta§, 'machine gun' ("Qarpal" 8: 5; Lezgl'n 2: 6, 
5: 6, 8: 6, 10: 8, 13). 

6 In fact, Kheyro Khelef also adds l:Iemo to his list of heroes, but rather 
unobtrusively, and only once in one of his latter stanzas ( 6: 5); it was very unlike 
the clear references made by Pl'r Micho, and may even have been a 'slip of the 
tongue'. Various Yezidis who listened to the recording with me did not remark 
on it. 

7 Occasionally a singer would pause within a stanza; I have only noted this as a 
break between stanzas if the pause contained melody rather than rhythmic 
repetition of a chord, or in the case of "Qarpal" whose musical accompaniment 
was minimal, if the pause was relatively long. 

8 Either of the latter two examples, of course, could refer to Gula mezin, 'Big' 
Gule. 

9 Edmonds, who had met him, continues: '[Dawud was] nearly always the first in 
trouble ... How far this was due to real wickedness and how far due to the fact 
that his enemy ... had been recognized as Chief of the Mountain and to certain 
genuine grievances in connexion with his lands I cannot now presume to judge.' 
He cites Dawud as one of the four dominant figures in Sinjar during his time in 
Iraq. 

10 I have rendered these by square brackets in my own transcriptions in Part 11. 
11 It is interesting that this telling assumes literacy. 
12 The rest of Derwesh's speech to his father is a repetition of the contents of the 

message from the Gesan, but the offering of 'Edule's hand which could have been 
mentioned during the scene in the guest-house (stanza 3) is new. 

13 Another published example is the Yezidi song $ere Xalita 'The battle of the 
Khalitan' as quoted in Hawar (Lescot 1944), which repeats the names of the 
protagonists and locations in the same way. 

14 One reads accounts of certain communities teaching their history to their 
children by taking them around the area and showing them important sites; 
certainly in my own fieldwork experience, people (not only Yezidis) have taught 
me about past events in the same way. In the Yezidi community, the Lalesh valley 
in particular is full of important little places, each of which is linked to 
meaningful past events and figures of religious significance. 

15 One might just as easily argue that if such lack of specific identification of 
'observers' is tolerated in performance of old songs, it could also be tolerated in 
new compositions - so it might be 'original' anyway. 
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16 Another common element contributing to the negative portrayal of battle is the 
frequent use of such words as mirat 'cursed' and xopan 'ruined'. The area is seen 
as sullied by the battle. Such terms are used both by named observers and by 
narrators. 

17 Indeed, the stranbej Mr. B., whom I asked about it, considered that it should not 
have been called Dawud at all. Nevertheless, that name was used for this song by 
a dealer in Dihok and by Jellle Jelll, so I have retained it. 

18 For widespread Sinjari opposition to Mir Se'ld Beg, see Fuccaro 1999: 143-7. 
19 See Fuccaro 1999: 86 for details of RAF procedures. British policy of using air 

control in the colonies has recently been the subject of historical reevaluation 
and media attention in the UK. 

20 For the development of the discourse relating to minorities in the context of Iraqi 
nation-building, see Fuccaro 1999: 132-65. 

21 This is in contrast with Kurdish folktale and legend, where women can be 
warriors (e.g. Bedir Khan and Falgairolle 1938: passim). Of course, the lack of 
female warriors in the stran is in keeping with the genre's basis in historical fact; 
fighting women have been rare in Iraqi Kurdistan, especially among the Yezidis. 
There are songs where women express the wish to fight alongside the men; such 
sentiments gain their resonance from the fact that this would be crossing normal 
gender boundaries. 

NOTES TO CHAPTER FIVE 

1 Homosexuality, hardly surprisingly, proved a difficult and embarrassing area of 
questioning, on which I made little progress. It was acknowledged to exist, as a 
practice rather than as a state of being, but always associated with other groups. 
Whereas women in particular had no qualms about making jokes about 
impotence, for instance, they never referred to homosexuality in my hearing. It is 
certainly true that in Kurdistan, as in Europe, many young men migrate to large 
cities (usually outside Kurdistan) in search of a 'scene'. 

Since relationships in general between the sexes in Kurdish society are 
governed by different types of constraint from same-sex relationships, perhaps 
one should not expect similar idioms where homosexuality was concerned. It is 
conceivable that the loving descriptions of young men put in the mouths of 
women and girls in the stran might mask homoerotic feelings, but no informants 
ever gave a hint to me of such feelings on the part of singers and poets (on whose 
private lives they could sometimes be quite voluble). 

2 Since then, she has pursued her career and remains unmarried. 
3 According to Yal<;in-Heckmann, in the context of Muslim Kurds in Hakkari, 

'when what should be kept private becomes public in such a way, the expressed 
female decision is underplayed, disguised, and manipulated by men by 
emphasizing how cunning the man or 'loose' the woman was' (1991: 248). 

4 See Kreyenbroek 199 5: 148 for the similarity of this attitude to Zoroastrian 
belief. 

5 It should perhaps be said that if a Muslim girl were to elope with a Yezidi man, 
Muslims would be likely to feel a similar repugnance as they regard Yezidis as 
ritually impure. They would undoubtedly also view the elopement as a challenge 
to the supremacy of Islam. However, al .. hough the degree of outrage might be 
similar, the type of grievance would be different, because of the dynamics of 
power between the communities. 

6 Mlr Teb.sin Beg has also acknowledged the problems associated with attempts to 
force young people into marriage, and has counselled the Yezidis in the diaspora 
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against this during a conference in Oldenburg in 1997. He also forbids the · 
taking of bride-price. 

7 Amongst young urban Kurds, especially those of the diaspora, these terms are 
less likely to denote a romantic or sexual relationship. 

8 Other tellings of the story of Derwesh in the Caucasus show other 
preoccupations. Bois (1959: 278) cites an example of Dervfshe 'Awdf, collected, 
or possibly, composed using folkloric models as inspiration, by Jasime Jel11, 
where the focus is on social class; his fatal battle is a test to prove himself worthy 
of marrying the daughter of a beg. Here she is called Meyran, daughter of 'Timur 
Beg the handsome'. 

9 Ereb Semo (1989: 94) describes autumn as a time when lovers exchanged 
confidences and gifts and recalled the carefree days of summer when they had 
had the freedom to be alone together. 

10 I am grateful to Dr. Maria O'Shea and Mr. Nasir Rezazl' for this information. 
11 It is unclear whether this refers to sexual intercourse taking place during their 

secret assignation, or whether it is simply the news of his marriage which is a 
terrible blow to her. 

12 There is anecdotal evidence, from reliable sources, of honour killings being 
committed by women at Qosh Tepe, a community of Kurdish Muslim women 
whose men were removed by Iraqi government forces. Some of the younger 
women who were raped by members of the security forces were later killed by 
women in their families. 

13 This is, of course, an Islamic law, but it clearly has meaning in the Yezidi context 
as well. 

NOTES TO CHAPTER SIX 

1 However, it is also fair to say that a shortcoming of many anthropological 
studies of discourses on various subjects is the lack of detailed attention paid to 
genre, an issue which is considered here. 

2 This fascinating book shows how Paxtun women place emphasis on emotions 
deemed acceptable by their social group and suppress unacceptable ones. Grima 
also describes how feelings are expressed in their social context. 

3 A further study of the subject by Dr. Shukriya Rasool of the University of 
Salahaddin awaits publication, and other researchers are working on the laments 
of the Kurdish Jews. 

4 For an account of such a visit to a Yezidi family, see Murad 1993: 189-91. 
5 I am grateful to Mrs. Fawziya Rahman for this information. 
6 I am grateful to Dr. Khelil Jind1 Rashow for this information. 
7 The literal meaning of kimyon is 'cumin'; here, according to Mrs. Hayat 

Rashow, it means a particularly pure gold. 
8 I am grateful to Dr. Vardan Voskanyan for this information. 
9 In Kurdish this has various other meanings corresponding to 'disappointed' 

'annoyed' and 'disturbed'. It is a bitter rather than gentle emotion, but is used to 
describe reactions to everyday disappointments as well as to catastrophe. 

10 The phrase 'seeing the world' dinya dftin, clearly implies marriage in this 
context, according to Yezidi informants. 

11 Of course, religious rituals and texts do exist in association with death among 
the Yezidis; at funerals, qewls, or religious texts, would be recited by qewwals 
(Kreyenbroek 1995: 161). The secular nature of the women's lament will be 
described later in this chapter. By contrast, Dr. Shukriya Rasool has evidence of 
some use of religious material among the laments of some Kurdish Muslims, 
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sometimes even with musical accompaniment, though many Muslims consider 
laments (and sometimes music as well) to be offensive to God. 

12 Bois (1966:115) quotes Lescot's comments on this genre thus: 'At first sight the 
peyizok does not seem to be much different from other compositions inspired by 
the sentiment of love ... [but] it is the background and the natural setting ... 
which gives it its peculiar tonality. Each verse begins with a brief glance at the 
autumn landscape whose melancholy inspires in the poet gloomy thoughts ... 
Winter approaches ... Gone are the carefree days.' 

13 For the association of sickness with bereavement in a Bedouin community, see 
Abu Lughod 1986: 202. 

14 The phrase dayka dergu§e 'mother of the babe', in a geographical area where one 
would expect diya dergu§e, in accordance with local dialect, is particularly 
noticeable; diya occurs in many other songs. 

15 It was noted in Chapter 3 that Yezidi women cut off their braids for close 
relatives who die young or tragically in wars or accidents. The custom of 
attaching scraps of cloth to trees or to saints' graves is common to Yezidis, 
Muslims and Christians in the region. 

16 It is not clear whether these were groups of women from the same household or 
from the same paternal clan. This lamentation seemed to be practised equally by 
members of all castes. 

17 It is one of my great regrets, and a shortcoming of this work, that my limited 
access to the collectives meant that it was not possible to interview Mrs. J. later 
to explain all the unclear references in her lament. Certainly the distress of the 
participants precluded such an interview on the day itself. 

18 According to Fawziya Rahman, Kurdish Muslim widows who are lamenting 
may refer to their husbands by a variety of different titles; the underlying 
principle is that a woman's husband means everything to her. Sometimes this is 
spelt out in such sentiments as 'you are my brother, my father .. .' etc. 
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The notes below give a few relevant details of performers and of those 
people who gave particularly helpful interviews or other guidance during 
my fieldwork. They are intended to give the reader an outline of the range 
of living 'sources' used for this book. Where possible these details include 
gender, tribe, caste or religious group, age, and educational status. Not all 
these details were available in every case. Unless otherwise indicated, all are 
Yezidis. Most interviews took place in Badinan in spring, summer and 
autumn 1992. Their approximate ages are given as for the date when they 
spoke to me. In the case of the performers recorded by Jelil, who were 
already elderly in 1978, it is quite likely that many are no longer alive. 
Unable to verify this, I have continued to speak of them in the present tense, 
as Jelil's book does. They are listed in alphabetical order, in order of first 
name (or pseudonym), except where they prefer to use family names as 
surnames in the European manner. 

Such brief summaries hardly do justice to the knowledge of these people, 
nor to their kindness. Many welcomed me into their houses, where their 
wives, sisters and daughters prepared meals at short notice, and several 
family members gave me useful information. Behind each listed individual 
is a group of others who contributed in many ways, offering practical help, 
making suggestions, and often taking interviews in unexpected and fruitful 
directions. 

Mr A., middle-aged, literate stranbej. In Ba'dre he performed a variety of 
stran to illustrate his classification of them. 

'AbdilaQ.ad Hormoz Khoshaba, male, Chaldaean (Church Uniate with 
Rome) Christian, 60s, semi-literate. I lodged with his family for much of my 
stay. A native of the Dihok area, he had kept a general store for many years 
in the town and made many contacts in the area. His mother tongue was 
neo-Aramaic, but he knew the Kurdish language and community well. 
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Mr B., middle-aged stranbej. Gave a great deal of information about the 
tradition of the stranbej and about specific songs. 

'Eydo Baba Sheykh, 30s, educated, sheykh. His father had been Baba 
Sheykh, one of the most important Yezidi religious figures, and his brother 
was a prominent PUK martyr. Sheykh 'Eydo himself is an authority on 
Yezidi traditions, both religious and folkloric. 

Miriam Baba Sheykh, 20s, educated to degree level. She supplied useful 
information about women's traditions and provided many contacts and 
hospitality during interviews. 

Mr C., murid, 30s, educated. He had been a KDP pe§merge before the 1991 
uprising. His family lived in Ba'dre; he provided introductions to various 
members of the community. 

Sheykh Derwesh, 70s, Yezidi Sinjari stranbej. 

Mr E., murid, 50s, Hakari tribe, illiterate. He was born and bred in Ba'dd~; 
he performed a prose narrative of Mem and Zin. 

'Eli Lezgin, male, stranbej. 

Ms F., Muslim, late teens, educated. A school-leaver with excellent English, 
she summarised many of the stran and translated during some of the visits 
made to Muslim villages. 

Feqir Khidir, murid. Sinjari stranbej. 

Ms G., murid, 20s, educated. The daughter of a teacher, and one of the few 
Yezidi women with a university degree, she found time from her other work 
to provide introductions in the community, and to translate on visits to 
Khanek and Lalesh. 

Pir Giro, male, 90s, Sinjari stranbej. 

Mr H., murid, 80s, Qa,ldl, illiterate. Originally from Sine, a destroyed 
village near the Shari'e collective village. He was very knowledgeable; in 
former years, he had been able to sing stran, which he had learned from 
listening to the stranbej Sheykh Nader Khetari when he was in his twenties, 
though he did not have formal instruction. By 1992, he no longer sang, but 
was able to tell historical traditions as prose narrative. 

J:Ieso Nermo, male, murid, 30s, Qa,idl. His family lived in Dihok but had 
come from the Shari'a collective. He provided many introductions to his 
family and to others. 

J:Iisen Omeri, male, Muslim stranbej. 

J:Iizret J:Ieso, female, 'semi-literate'. She was born in 1920 and lives in 
Tbilisi. Her husband and brother have passed away. J:Iizret lightens the load 
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on her heart with songs. She knows many songs, and has a high, clear voice. 
In Tbilisi bereaved families always ask her to come and sing songs of lament 
(Jelil 1978 11: 502). 

Mrs I. and Mrs D., murid, 50s, Dina, illiterate. Both women remembered 
their lives in their former village (Kebertu, near the Khanek collective, now 
demolished) well, and described the onerous work they used to do there, as 
well as the performance of traditional songs and stories by women. Mrs D. 
had been well known in her village for her sewing skills; Mrs I. had been a 
village midwife. 

Israel Ohanyan (Ise Varte), male, Armenian, illiterate. He was born in 1910 
in the village of I:Iiznemire, near Diyarbakir, Turkey. He speaks excellent 
Kurdish; he spent his childhood and young adulthood among the 
Reshkotan, a Kurdish tribe. When he was eighteen his family moved to 
Qamishli in Syria. He knows many Kurdish songs and tales, and learned 
from the singers Yahoye l:fejl Mohammed and Miste Quto. All his songs are 
Reshkotan songs. In 1966 he moved from Syria to Soviet Armenia (Jelil 
1978 11: 505-6). 

Mrs J., Yezidi, 30s. She is a widow with a young son, and locally known for 
her expertise in performing 'personal' laments. 

'Jerdo', (pseudonym), male, probably a Sinjari Yezidi stranbej. No further 
information available. 

Sheykh K., male, 60s, Haweri, illiterate. He lived in Khanek; not only did 
he tell me some oral traditions, such as the story of l:fesen Haweri, himself; 
he also provided some very useful contacts, and his house was the location 
of many of the interviews carried out in that collective village. 

Ms K., 20s, Hawed, illiterate. Ms K., daughter of Sheykh K., had been 
married but had separated from her husband, and was once more living at 
her parents' home in Khanek. 

Kheyro Khelef, male, murid, c.40s. Sinjari stranbej. 

P"rr Khidir Sileman, male, 40s, educated. Originally from the Sheykhan area, 
Pir Khidir studied Kurdish and Persian at university. With Khelil Jindi, a 
fellow student, he published the Yezidi religious poems. He followed this with 
two further books, one on Yezidi village life and the other on Sheykhan. He 
provided a great deal of information and support during fieldwork. 

Khodeda Abu Azad, murid, c. 40s, Sheykhani stranbej. 

Sheykh L., male, Haweri, 70s. He was micewer (headman) of a Yezidi 
village near Dihok, but was born in Zedava, Turkey, and came to Iraq after 
the Second World War. During our interview he gave a description of the 
semi-nomadic life his tribe once led. 
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Lezgin Seydo, male, mudd, 40s, Sinjari stranbej. 

Mr M., caste unknown, 50s, Merkan tribe (Sinjari). He had been living in 
Ba 'add~ for some years after being on the run, accused of murder. He 
reminisced about Dawude Dawud. 

Mel}.mud 'Eliye Temo, male, Shemsani sheykh, literate. He was born in 
1923 in the village of Dihan, near Talin in Armenia, and still lives in 
Armenia. He learned his songs from his brother Besen (Jelil 1978 II: 504). 

Mel}.mud 'Eydo, male, murid, 30s, educated. A Sheykhani, he had lived in 
Sweden for some years and returned to Iraq to marry. He provided various 
Yezidi and other contacts. 

Pir Micho, male, pir, 40s, Sinjari stranbej. Son of Pir Giro. 

Mr N., murid, 70s, illiterate. He told several ftrok during our interview in 
Ba'dre in August 1992 and gave some fascinating information on folk 
belief. 

Mr P., murid, Qa,idi, 50s. He described his lineage and the history of his 
area during a visit to his house in Shari'e in July 1992. 

Qarpal Sinjari, male, murid, Sinjari stranbej. Qarpal died in 1992. 

'Pir Qewwal' (pseudonym), male, Sinjari stranbej related to Pir Giro. 

Mrs R., Hakari, murid, 50s, illiterate. Originally from the Arabic-speaking 
area of Ba'shiqe and Beb.zan, she grew up in Ba'dre, where she worked in 
the fields for the house of the Mir, Tel}.sin Beg. Mrs R. is a well-known 
performer of laments for the dead, and gave a great deal of information 
about the genre. 

Fawziya Rahman, female, Sinjari Muslim, c. 50, educated. She has lived in 
London for most of the past twenty years or so, but was brought up in 
Sinjar, and knew many Yezidi families. She gave information on traditional 
love songs and on women's lament. Interviewed in London, May 1996. 

Dr Shukriya Rasool, female, Sorani, c. 50. Dr Shukriya completed her Ph.D 
in Kurdish folklore in the former Soviet Union, and now teaches at the 
University of Salahaddin in Erbil. She is an acknowledged expert on lament 
and readily shared her expertise. She has completed a study of the subject, 
which, to my knowledge, remains unpublished due to the situation in Iraqi 
Kurdistan. 

Dr Khelil Jindi Rashow, male, Adani sheykh, 40s, educated. Dr Rashow is 
an authority on Yezidi folklore, and eo-published the Yezidi religious 
poems, or qewls, in 1979, which caused consternation among some Yezidi 
religious authorities. He now researches at the University of Gottingen. 
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Riza 'Eli, male, Yezidi. He was born in Armenia in 1920. His parents 
escaped from persecution in the Van area. He learned his songs from his 
maternal uncle, Ahmed Shewesh (Jelil 1978 II: 506-7). 

Mrs S., (now deceased), mudd, 50s, Hawed, illiterate. She was formerly 
from the village of Derebun (near Pesh Khabur, by the Syrian border); she 
had left it some twenty-five years previously and was living in the Khanek 
collective. She remembered many details of her former life, such as work 
songs, and performed several examples, interspersed with many jokes! 

Sargis Bozoyan, male, Armenian, illiterate. He was born in 1901 in the 
village of Koze near Arte§ in Turkey. He speaks very good Kurdish; his 
father, Martlros Bareyan, was the dengbej of 'Eli I:Iesen Agha. He lives in 
Armenia (Jelil 1978 II: 499). 

Ibrahim Sheykhani, male, sheykh (Adani), 30s, educated, brother-in-law of 
Dr Rashow. He came to London in his late teens, and trained as a 
hairdresser. He maintains a lively interest in Yezidi music, and has a large 
collection of cassettes and videos. Interviewed in London, January 1996. 

Silo Koro, male, stranbej living in Syria. He was born in 1921 in Syria. An 
early childhood illness left him blind. He is extremely well known; Jelil 
comments on his wide repertoire - he knew both the lyrical stran and the 
long narrative destan - his great stamina for singing, and his prodigious 
memory (Jelil 1985: 301-2). 

Mr Y., an elderly stranbej, was interviewed about stran and his learning of 
his craft. 
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