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ʱʶַا̮نی ئهم دەقه و ئ Ϣȡدا وەر ʦʱدەس ȒهوەǼ مʙشهرەفʺهن ʗوشʨههم ʞַهکهم جار پǽ ϓرد بʨȟ Ȓهرʻࣝʨاش خ

ʱϢʻهوە ʨࣝئهخ Ȓردʨȟ هǼ وودا ئهم دەقهʪϢله م. 



ديلʺʨن  -ئهو ȟاتهȒ وا شارʨȟ Ȓر. ئهم دەقه هی پʞַ لافاوȡ ȒهورەȒ دوازدەههزار ساڵ پʞַ ئʱʶַاǽه

-سʨرʳȄا ʨȟڕȒ شا ȟهوەسʨارە و شاʨȟ Ȓر. Ǿايʱهخʱی ʨȟلʨʱورȒ و ئابʨورȒ ڕۆژههԩتی ناوەڕاسʗ بʨو

 ʨن بʨʺاگه له دەقه . وەديلȅروʨان شǽ اکȅروʨش Ȓه و ناوǽئهم سهردەمه Ȓردʨȟ ȒەزارʨϢه شǼ اʳȄرʨس

 .سʨمهرॽȄهکانʙا

ئȃʨاراتʨتǽ ʨان ȡاوȃارۆ ئʱʶַا له زاراوە جϓراوجϓرە ʨȟردǽهکانʙا ... شʨروȅاگ ʨȟڕȒ ئȃʨاراتʨتȒ ʨ شاههنʷاǽه 

، شاوەر، ȡهوەر، وەرزو، Ǽهرزو، ژاوەرۆ، ȡاǼار، زॼࣝار، سارۆ، روسا، ڕوش: Ǽهم ناوانه دەکʨتʻʛࣝهوە

 .سȃʨارو، سʨمار و چهن وشهȒ تȟ ʛه لهم دەقهدا ʻϢʂاومهتهوە

ناوǼ Ȓاوک و Ǽاپʛʽانی شاسʨرʳȄا له Ǽهردەنʨوسه سʨمهرȄهکانʙا ڕʛȟ ʜࣝاون و Ǽه تʛϢ و تهسهلی 

ʙʻوەتهوە ʨࣝان خǽاهانهʷئهم شاههن Ȓسهرجهله. 

ʪەيی مʪϢو  ئهم ǼاǼهته Ǽه زمانی سʨمهرȒ دواȒ لافاوȡ Ȓهورە . وهئامϓژȡارȄهکانی شʨروȅاک ǽهکهم دەقی وࣝ

 ʞַهت ساڵ پʶدوههزار و شهش ϓهوە بʱࣝدەگهڕ ȒووەکهʪϢاوەتهوە و مʛوسʨادا نॽتامϓȅمهزۆ ȒورʨاشǼ له

ʧʽزاي. 

ا̮وەȒ ئهم دەقهم Ǽه سϣ زمانی فهڕەنʶهوȒ، ئʻʽگلȒʜʽ و عهرەبی بʨʽʻʽە Ϣȡوەر ϣا سʱʶַتا ئ . ʧارە مǽد

ԩهǼ ʦنازان Ȓهوʶههردوو دەق فهڕەن ȒەʙȄارǽ هǼ ارم داȄ̮ م دەقه ئʻʽگلȒʜʽ و عهرەبॽهکهم خʙʻࣝʨەوە و ب

م̮هوە سهر ʨȟردȒ سϓرانی سهردەم ϢȢǼ هتهکهǼاǼ. 

ە̮يی"ئامϓژȡارȄهکانی شʨروȅاک دەʀַكی هʜرمهنʙانهǽه ǽان Ǽه زمانی ǾاȄʨΘی ϓȟن واته   .ǽه" خ

پʛʱʷַ ووتʨومه ǾاʨΘوȄی زمانی ʨȟردȒ سهردەمانی پʞַ ئʶॽلامه و ϓȟنʧȄʛʱ دەقهکانی بʧʽʱȄʛ له 

دەورॽȄهکهȒ قهʿǽԩی، Ǽهردەنʨوسی بʨʱʶַون، ȡاتاȒ ئاʱʶַʃا، قهǼاΘهکانی ههورامان و Ǽهردەنʨوسهکانی 

ϓان -ئانǼ- زەهاو ΚϢȅی له سهرʻʽه. ئǽاʱʽئاناه Ȓϓئان ȒهواتاǼ یʻʽان ئȃϓه . وناکايی ئاوواته ڕو . ئانǼ ʛدوات

مانی ووتʛاوەتهوە و ناوȒ پॽهغهمهرֶكی ȡهورەʨȟ Ȓردە و ههر لهو ناوچهدا له سهدەȒ سϢههمی زايʙʽʻʽا 

 .سهرȄههʙΘاوە

ʧزانايی دەناس Ȓه سهرچاوەǼ ەگارەʙاوەنʨناکی خʨئان ȒهΘهماʻی بȟاوǼ هȟ ϓئان ʙاوەنʨهکان خॽȄʨΘاǾ . هوǼ

ȒهʻϢلȡ هǼ ە̮ت ʻهدار ومهيʨان(ئانϓ جامʙار. چاوȒ ئانϓ ئهناسʧ شʨϢەȒ وا ǼهردȒ سॽاȒ خ Ȓ خʨاوەنʙ )ئاوࣝ



کاتϣ ئاԩلʨس له دەسهԩت لادرا ئانϓ بʨو Ǽه . ئاԩلʨس Ǽاوȟی خʨاوەنϓȟ ʙمارȃی ǽه. بʨو)لالʨش(ئاʨΘԩس

ʻه بʨو. لهسهر زەوȒ بʨو چاوȒ ئانϓ. دەسهԩتʙارȒ ئاسʺان لهتϣ له ȡلʻϢهȒ چاوȒ ئانϓ . چاوȒ ئانϓ ئاوࣝ

و مهردۆخ ) ئهسʛϢʱ،هانه، ئاناهʱʽا(کاتϣ ئʻʽی . زەوȒ و بʨو Ǽه سهرچاوەȒ هʜرȒ مʛۆڤ کهوته سهر

Ȅ̮ارȒ درووسʛȟ ʗدنی مʛۆॽʃان دا ئهم لهتكه ȡلʻϢهȒ ئانȄϓان له مȠʷַی مʛۆʙǗا Ǽه ȟار ʻϢʂا بϓ بʧʽʻʽ و  ب

ϓرەوە واته ئانʜه Ȓه سهرچاوەǼ دنʛȟ ȒʙەنʨهيǾ دنهوە وʛȟ ʛʽر و بʜه. 

تϓمارȄان ʛȟدووە واته ) سهنگی ʻȡا(Ȅϓان ئهگهǽانʙەوە Ǽهم Ǽهردە و Ǽه ساگॽȢॽاسʨمهرȄهکان ڕەگهزȒ خ

ʙرمهنʜت هʨان دەگȄϓه خǼ ا وॽان سهنگی سǽ ڕەش ȒهردǼ . Ȓʙرمهنʜه Ȓاغهʻهردە بǼ ئهم Ȓهر ئهوەǼله

 .مʛۆǗه

ە̮ ǽان Ǽهگʨمان بʨون بʻاغه Ȓ زانايی و حȠʺهت و هʜرمهنǽ Ȓʙه له زمانی ههنʙێ ناوچهȒ ... خ

ʽرانϓهتַک و سǼاǼ ون لهʨمان بʨهگǼ ه لهکاتیǽهک ههǽهʱلهتكهڕس ʜسهق Ȓهت له شارॼهتايǼ اʙەکانʪϢʰ

ʧϢΘوم: ئهʨە̮دا چ  .شʦȠ خʨȡ ،ʗʶمانʦ بʛد، له هʜرȒ خϓم ȟهΘكʦ وەرʛȡت: واته!... Ǽهخ

ە̮د له ϓȟنʙا ǼهواتاȒ حॽʱʺȠارȒ و لϓژȄک و وردڕوانی ȟهΘكی لʨϢەرʛʽȡاوە ە̮ت، خ ە̮، خ دواتǼ ʛه Ȓϓʂ . خ

Θهوته زمانی زاȟ عهرەبی Ȓێ وشهʙردەکانهوە ههنʨرەکϓلكهمهلا بϓȟ رخϓونی زمانی عهرەبی له سʨʰ

 ... کʨرديॽهوە و زمانهکهȒ ناشʛȟ ʧȄʛʽد

کϓلكهمهلا له نهرʱȄی ʨȟرديʙا Ǽهو مهلا ههΘه و ههرزانه دەʧϢΘ وا چʨار وشهȒ عهرەبی ʛϢɾ دەبʧ و 

ʨȟردە بϓرە Ǽه ʨȟردانی خϓههʨΘاس و بʻʰϢهما و مȠʷַی سهرȒ خهΘكی پʯϢهǼهن، ههروەها بϓرەکʨرد ǽان 

 .بַگانهǾهرسʗ دێ وا خانی خهΘكॽان له خانʨوȒ خȄϓان پϓʵַشʛʱە

دوʨʱȟر خهزعهل ماجϓȟ Ȓʙنهوارناسی ʛϢɺاقی پʨʽϢاǽه شʨروȅاک ǽان شʨروȅاگ له زمانی سʨمهرʙȄا 

ʻַكه له سی و پʻϢج مايلی ʨࣝوە و شʨونهوە هاتʨی چاک بʻࣝʨشفاخانه و ش ȒهواتاǼ  Ȓرʨʾʽن ȒورʨاشǼ

 .کهنارȒ ڕووȃارȒ فʛاتʙاǽه

سايʱַک Ǽه نȒʨϢ تهل فʛاه له ǾارȡʜࣝاȒ قادسॽهداǽه وئهم شاره واته شʨروȅاک بǾ ϓهرسʻʱی سʨʵʱاوەنʙ نʻʽلʽل 

نʻʽلʽل . هاوسهرȒ خʨاوەنȒʙ نهتهوەيی سʨمهرȄهکان ئʻلʽل خʨاوەنȟ ȒʙاروȃارȒ ههوا و Ǽا Ǽهرȅا ʛȟاوە

 .وزێ ǽهسʨʵʱاوەنȒʙ دەخΚ و دان و زا



ا̮نی وشه Ȓ دار دا ǼهههΘهدا چʨوە، دار Ǽه زمانی عهرەبی واته خانʨو  Ϣȡله وەر Ȓʙر خهزعهل ماجʨʱȟدو

کهواته شʨروȅاک ǽان دارȒ شʨروȅاک ههمان دارǽ . Ȓان ماڵ Ǽهԩم له ʨȟرديʙا ǼهواتاȒ درەخʱی مʨʽە دێ 

چاخی ئʶॽلامʙʽا نʨوسʛاوەتهوە  شʨرȄاک، سʨرȄاگ ǽان دارȒ ئاسʨرȄگ ە وا بϓ دوايʧʽ جار له سهرەتاکانی

 .و ǼاǼهتַكی هʜرمهنʙانه و ئامϓژȡارانهǽه له نʨϢان بʜن و دارȒ ئاسʨرȄگ دا

شʨرॾȄاک، سʨرʱȄاک، ئاسʨرȄگ، سʨرȄاگ، سʨرȢȄاش، سʨرȄاش، ȡائʨرە، ئاشʨرە، سʨرʳȄه، شا (شʨروȅاک 

ە̮واȒ شارʨȟ Ȓر) سʨرʳȄا، سʱΘʨان سʨرʳȄا ديلʺʨن بʨو له ȟاتی - Ǽاوȟی زȒ ئʨد سʨدرا دوايʧʽ فهرمان

 .لافاوȡ Ȓهورەدا

ʨتʨارە تȃʨئ Ȓڕʨȟ اکȅروʨار، ( شʙȄʨار، شʱȄʨار، شॾȄʨش ،ʨʽارشǾ، اراȅʨȡ ،اوەههورەǼ ،اوەگهورەǼ ،اوەرە دادǼ

ॼارە، سȃʨارو، شȃʨارە، تاتهسʨارە، چاکهسʨارە،  ȡ ،ʞاوارە، زەوارە، سʨارە، وازرە، وازر، زࣝ شʨرʙȄە، دەروֶ

 .(ا ȟهوەسʨارگاوەسʨارە، ȟاوەسʨار، ش

ە̮ته ǽان ȃϓȡهرە تاته، ههورʙȄاد، خʨرداد و  دوʨʱȟر خهزعهل ماجȒʙ پʨʽϢاǽه ئȃʨاراتʨتǼ ʨه واتاȒ ههورȒ خ

ە̮تॽان لهوێ  ە̮ته و وادǽاره خʨاوەنȒʙ خ نʷॽانʙەرȒ ئهو ڕاسॽʱهǽه شارȒ شʨروȅاک شارȒ هʜر و خ

 .Ǿهرسʨʱوە

ʙاوەنʨت خʨههمان ت ʨتʨه تǽه لهوانهǽاʨʽϢه ههر وەها ئهو پǼ وʨد و بʛȟ چیϓȟ ʛʶهرەو مǼ ه واǽ Ȓʛʶم Ȓ

لهو سϓنگهوە پʙϢاگʛە لهم ǼاǼهته لهǼهر ئهوەȒ .... خʨاوەنȒʙ هʜرمهنȒʙ و خʙʻࣝʨەوارȒ و نʨوسʧʽ بʨو

له دەسʾʱַكʙا حȠʺهت و نʨوسʧʽ و شارسʱانॽهت له سʨمهرەوە ʨȡازراǽهوە بϓ مʛʶ و لهوʙࣝا Ǽه : دەگʨتʛێ 

ȟهواته شʨروȅاک شاȒ هʜرمهنȒʙ شارȒ ديلʺʨن بʨوە پʞַ لافاوȒ  .هʜر و ئامʛازȒ مȒʛʶ درʪࣝەȒ پʙϢرا

ʻهǽان ههΘگʛتʨوە و Ǿازدە شار له سϓمهر Ǽهرȅا . گهورە دواȒ لافاوȡ Ȓهورە له ديلʺʨن و ئايʱهمهکانی وࣝ

 .کʛاوە و شʨروȅاک سϢههم شارە

ان بʨوە و شارȒ شʨروȅاک Ǽه ناوȒ شا شʨروȅاک ناوȃانگی ڕۆʨʱʷॽȄوە و ئهم شاره ههمارȒ دەخΚ و د

ʂַكʱار بʨوە و له  ١٠٠ديلʺʨن بʨوە و ڕووȃهرەکهȒ  -کȅϓی ʛȟاوȒ مهॼΘهنȒʙ شʨروȅاکی شارʨȟ Ȓر

ساڵ پʞַ زايʧʽ دەسʨوتϣ و ȟاول دەبϣ و ههرچی لهوشارەدا بʨوە  ٣٠٠٠سهردەمی جهمʙەت نهزەردا واته 

 . دەبǼ ϣه ژʛࣝ دارو Ǿهردوو و خΘϓهمʷַهوە و لهم دوايॽانهدا دۆزراǽهوە



نȟϓی لافاوʨȟ ȒلʨʱرȒ ئاکاد Ǽه زȒ ئʨدسʨدرا دەϣΘ ئاتʛاهاسʝॽ و هاوȅاǽهȒ ئʨتʻاپȒ ʦॽʱʷॽ چʛʽوا

 .لهوانهǽه ناوȒ زȒ ئʨدسʨدرا نه زمانی ئاکادȒ بॽʽʱȄʛه له ئاتʛاهاسʝॽ... گʽلگهمهش Ǽ Ȓابلی ǽه

ە̮ت و هʜرمهنȒʙ، لهǼهر ئهوەȒ واتاȒ وشه دەبʱϢه ههسʱی ژووروو  Ǽه ئاتʛاهاسʝॽ سهرنʳʺان دەداته خ

 .واتاȒ هʜرمهنʙ دێ و ʗʷȡ ئهم Ǿهسʻانه دەرخهرȒ دەقی هʜرمهنʙانهǽه و سهǼارەت Ǽهوە دەکهوʻȄه Ǽاسهوە

خʨاوەنȒʙ هʜرمهنȒʙ و زانॽارȒ له ʨȟلʨʱرȒ سʨمهرʙȄا ȟه Ǽه نȒʨϢ تʨت ەوە Ǽهرەو مǼ ʛʶار ئهکات 

 .قʨرسايی زȄاتʛ ئهخاته سهر ئهو Ȅʛȡʺانه وا دەϣΘ شارسʱانॽهتی مʛʶ ڕەگی له ʨȟلʨʱرȒ سʨمهرʙȄاǽه

زۆر له سهر وشهȒ دوو و جʨوت و ʨȡوت . تʨت ǽان دوت، جʨت ههمان دوو Ǽه زمانی ʨȟرديॽه

ە̮ت و هʜر له سهر ن ʨوسʨʽمه پǼ ،ʛʱʷַهԩم دوو ʂַʺاȒ دووانه و Ǽاԩنʝ و تهرازووه و نʨوسʨʽمه ȟه خ

ههروەها . Ǽاسی ئهوەشʛȟ ʦدووە ȟه چاوȒ ئانϓ له هاوسهنگʨʰونی ئهم تهرازووەداǽه ... تهرازوو ڕاوەسʱاوە

Ǽ انǽ یʡʨʡ Ȓ ەʙʻΘاǼ اکهشیʺַʂ ە وʪࣝʨی بǗۆʛم Ȓه واتاǼ ،دووە دووتاʛȟ ʦاسǼهǽهغهǼه. 

 ʗون و مʨان بʛȡ ون وʨب ʧʽه سهنگǼ ەوʛدارەوە بʛȟ Ȓنگهϓله س ʛʱʷַدووە پʛȟ ʦاسǼ ئهم دەقه ههروەک

 .بʨون دەدا ȟه Ǿهيʨەنʙيॽان Ǽه ʛȟدارȒ ئاԪʀنهوە ههǽه

 :فهرمʨودەکانی شʨروȅاگ Ǽه سهر سǼ ϣهش دا نʨوسʛاوەتهوە

  

Ȓ̮ حهفʱاوʻϢȅج -١ ϡهکهمهوە ههتا دǽ Ȓ̮ ϡهش له دǼ هکهمǽ 

ە̮و ʛȟدووە Ǽهԩم له   ϣʻ ئهم سǼ ϣهشه ǽهک له دواǽ Ȓهک هاتʨون و زنʛʽʳەȟ Ȓات و سات Ǿ Ȓهي ʨࣝوادەن

ا̮نهوە له ڕابʛدووەوە بϓ ئʱʶַاȒ سهردەم دەسʙϢʾʱەکات Ϣȡ ازێʨϢا شʙهکهمǽ هشیǼ ... Ȓا̮نهوە Ϣȡ ههروەک

، ǽهϣȚ )کʨرمانʳی(و نهبʨوههبʨ : بϓ نʺʨونه. چʛʽۆک له زمانی ʨȟرديʙا وا له پʻʽʷַانʺانهوە بϓمان ماوەتهوە

ن̮هوە ، ڕۆژێ له ڕۆژان، جارֶكॽان، ساΘַكॽان، ئاȒ فهلهکا بॼϢهخʗ، ئاȒ )سϓرانی( بʨو ǽهϣȚ نهبʨو Ϣدەگ ،

 ...ڕۆژȡارȒ نامʛاد

تايॼهتʺهنȒʙ ئامϓژȡارȄهکانی Ǽهشی ǽهکهم و سϢههم ǼهدʛȠǽدنی ئامʛازȒ لϓمهکʛدن و نهکهʛȟ Ȓدنه له 

 ʛدنه له نهکʛȟ ʗدەوانهدەقهکهدا و جهخʛȟ ه  دنی ئهوॽʽانʺॽهشȅخهسار و Ȓوا ئاکامهکه. 

  



Ȓ̮ حهفʱاوشهشهوەǽه ههتا سهت و چل و پʻϢج-٢ ϡهش له دǼ دووههم 

ە̮کانی Ǽهشی دووههم Ǽه Ȓϓʂ شȠاوȄی Ǽهردەنʨوسهکهوە له ههنʙێ شʙʻࣝʨا وون بʨون و ϡێ له دʙههن  

سهرمان لʙϢەشǼ ،ϣʻࣝʨϢهԩم له دەقهکه وا تʙϢەگهيʧ ههنʙێ ئامϓژȡارȒ سهǼارەته Ǽه نهخʨاردنهوەȒ مهȒ و 

̮ و سهوەتهچʧ و ههروەها لϓمهکʛد ʰΘوʨی تʱەسʙی ههقʻʽدانی لهمهڕ دايʪȄʨϢو ههروەها ب ȒارȠنی تهماح

بϓ . نهوس چʶַΙی و ههروەها هʜرمهنȒʙ له ǼهڕʨࣝەǼهرϓȟ Ȓشک و ماڵ و ȟار و ژʛȄانه ڕوانʻʽی ژȄان

ϣΘا دەʙهشַكǼ ه لهʻ  !ئاسʺان دوورەدەسʱه و زەوȒ ههرە ʛȡانʻȄʛʱه: وࣝ

  

Ȓ̮ سهت و ههشʱا -٣ ϡسهت و چل وشهشهوە ههتا د Ȓ̮ ϡهش له دǼ ههمϢس 

ȟارȟ ێ لهʛمه دەکϓهشهدا لǼ لهم Ȓاʛله ب ʧتʛֶگʨȡ Ȓدنهوەʛȟ ʗمهتكار و ههروەها جهخʜانهوە له خʷַ

گهورە و خʨشȠی ȡهورە لهǼهر ئهوەȒ وەک Ǽاوک و داǽک وان و ههروەها جهخʛȟ ʗدنهوە له ژن ʻϢʂان 

و شʨوʛȟدن و ههروەها Ǿارʛȟʜࣝدن له ȟارȒ خʛاǾه وʙϢȅاگʛȟ Ȓʛدن له ههȟʨʶΘهوتی درووسʗ لهگهڵ 

 .خهΘكʙا

ئهم دەقه پʛʽۆزە ئهوەنʙە ʨȟردانهǽه ȟه مʛۆڤ شک ئهخا لهوەȟ Ȓاتی ئهو ȡهورەپॽاوانه  ههنʙێ ǼاǼهتی ناو

ʧȄا دەژʙا له سهردەمی ئهوانʱʷַʂ هȟ ʧوە و ئַʺهيʨن دەکا لهکاتی . تهواو نهبʙانȠش ʗاسی دەسǼ هʻ بϓ وࣝ

ॼهخهسارȒ دǽارە لهو سهردەمهدا دەسʗ شȠانʙن ǼهواتاȒ ئازȄهتॼارȒ و ڕەنʳ. خهسار و له دەسʨʿونهکانʙا

ʻه ئʱʶַاش ژنانی ʨȟرد ȟاتȟ ϣهسַک ئهمʛێ و ئهچʧ بϓ پʛسه Ǽه خاوەن پʛسهکه ئهǽ .ϣΘه دەسʱی : بϓ وࣝ

 !شȠاوم بϓ ئهو ϓȟسه وا لʱϢان ȟهوتʨوە

 ȒهواتاǼ نʙانȠش ʗهورە، دەسȡ Ȓلافاو ʞַادا له پʳȄرʨی شاسʱࣝارʙتԩاتی دەسهȟ وا دەردەکهوێ له

 .ئازȄهتॼارȒ و ڕەنॼʳهخهسارॽȄه

ʻַكʙا شاسʨرʳȄا Ǽه خʙرȒ زʙʻȄوو دەفهرمǽϣان ل ʨࣝهوە: ه شʻϢار مهچهوسॽوتʨج Ȓڕʨه ! کʱئهو ڕس

دەرʙȄەخات ȟه ʗʷȟ و ȟاڵ و ǽاساکانی له ʨȟردسʱانی پʞַ لافاوȡ Ȓهورە ههمان ǽاساکانی ئاغا و 

 !بϓ نʺʨونه ئهم سʱʶॽهمه تهنॽا شهسʗ ساΘه له ئʛϢان وئʛϢاقʙا نهماوە. ڕەॽɺهتی بʨوە



شʨϢازȒ سॽɾϓانه و ڕاسॾاردەکʛدنی . ه پʞַ ههمʨو دەقی هʜرمهنʙانهȒ جʽهان هاتʨوەئهم فهرمʨودان

 .ههȟʨʶΘهوتی دەروʷֶانه و شهرەفʺهنʙانه لهم دەقهدا جॽاوازە له شʨϢازȒ فهرمانهکانی حامʨرابی

 فهرمʨودە و فهرمان له لاǽهن دەسهԩتʙارەوە ئهخʻʛࣝه. Ǽا ئهوەش بʜانʧʽ فهرمʨودە لهگهڵ فهرمان جॽاوازە

ڕوو Ǽه جϓرֶک فهرمʨودە Ǽه مʛۆڤ دەϣΘ ئهمه چاک و خʛاǾه Ǽه ʛࣝʨȡەȒ ئهزمʨن جا تʨ ئازادȟ Ȓامॽان 

 .ههǼ ȒʛʪࣝʰΘهԩم فهرمان واته تϓ ئازاد نʗʽ له ʛȟدەوەȒ دژ Ǽه ǽاساکانی ئهم فهرمانه

ʛاوە له ϓȟتايʙʽا Ǽا وەǼهرتان بهʻϢʺهوە ههنʙێ له وشهکان سʨواونهتهوە ǽا خʨراونهتهوە بȄϓه نهتʨان

ʻʛࣝʻهوە، ئهوەش ههنʙێ له ڕسʱهکانی ناتهواو ǽان ʨȡماناوʛȟ Ȓدووە ʨࣝʵǼ . ،انهʻ ʨࣝاتی ئهو شॽله ج ʧم

 .خاʵΘاʦΘ داناوە

شانازॽȄه بȡ ϓهلی ʨȟرد وا خاوەن مʪϢووȄַكی ϓȟن و ڕʷȄهدارە له ǾانʱاȒ خاکی ʨȟردسʱانʙا ȟه له ϓȟنʙا 

ا̮. زۆر ǼهرʛʱʻȄ بʨوە له ئʱʶַا ϡئهم د Ȓوسهرʨوەک ن ʧم ʦمهتʜی خȠȄه خهرȟ ʦهوەر دەزانʱهخǼ هǼ مϓنه خ

Ǽه فهرههنگی ئهم ȡهله مʪϢووॽȄه و زمان و مʪϢوو و نهرʗȄ و ناسʻʽهوەȒ ئايʻʽه ڕەسهنهکانی Ǽاوک و 

 !خʨا ئاگهدارʨȟ Ȓرد و ʨȟردسʱان بǼ .ϣاپʛʽانʺان Θϓȟهکهکانی ϓȟشȠی ئهم فهرههنگهن

  

 Ǽهشی ǽهکهم

Ȓ̮ حهفʱاو ( ϡهکهمهوە ههتا دǽ Ȓ̮ ϡجله دʻϢȅ( 

لهو ساΘه # ساԩن # شهوانی دووردا # له شهوانʙا # له ڕۆژە ڕابʛدووە دوورەکانʙا # ڕۆژێ له ڕۆژان

شا ( کʨروȅاگ# قʶهزانַكی بلॽʺهت بʨو# زاناǽهک له سهر زەوʙȄا دەژȄا # لهو سهردەمهدا # دوورانهدا 

پַگهيʗʷॽ ) شا ȟهوەسʨار(تʨتʨ - وا Ǿهنʙنامه Ȓ له Ǽاوॽȟهوە ئȅʨارا) سʨرʳȄا وەچهȒ مʛۆǗی بʪࣝʨ له ॽȡادا

Ϣنامه دەگهيʙهنǾ ه وا ئهوǽهسهȟ دراو ئهوʨد سʨئ Ȓواته ز Ȓڕەکهʨȟ هʱϢʻ)ووʙʻȄز Ȓرʙا ئهم # ) خǼ هΙϢب

ʻی ȟاردا # له سهرەڕʙࣝا مʨوچه و ΙϢȟگه درووسʗ مهکهن، ڕֶگه مهکʧΙϢ # ئامϓژȡارȄانهت ȠǼهم  ʨࣝله ش

له ϓȡڕەǾان و مهيʙانی ʙʽʱʷȡا ماڵ # و خهΘک  چاڵ ههΘʺهکهنʧ، دەبʱϢه Ȓϓʂ بʙʻȄʛارʨȃونی خϓتان

دژ Ǽه ȟهس Ǽه درۆ # مهکهنهوە و خانʨو درووسʗ مهکهن له Ǽهر ههرا و جهنʳاڵ وʨȃϓȟونهوەȒ خهΘک 

ʱه ئهسϓʱتان  دواȒ خهΘک مهکهوە بϓ ئاتهو ʛȡتʧ لهǼهر ئهوە لافاو # شاǽهتی مهدەن Ǽا مافی ȟهس نهکهوࣝ



شهڕ درووسʗ مهکهن و   #ʨȟێ ڕووʙȄاوە چʨنكه دەتॼهن بϓ شاǽهتی مهϣΘ شهڕ له # ئهيʙاتهوە Ǽه ڕووتʙا 

# دزȒ مهکه # مهکهونه ناو شهڕ و چهلهحانϢی خهΘكهوە، لاشهڕ بʧ و لاڕێ ȠǼهن له شهڕ و شϓر 

دز شʛϢە Ǽهԩم # Ǿارەت خϓش نهوێ # مهکهوە ناو خانʨوȒ خهΘكهوە # گʿַهڵ بϓ خϓت درووسʗ مهکه 

ʱϢهوته داوەوە دەبȟ ئهوە Ȓله دواȄϓȟ ڕم# هʨمهکه ! ک Ȓار مهکه # دزʙʻȄʛه تهور بǼ تϓاوک مهخه # خǼ

ژنی مʛϢددارȒ جʨان و جهحΚϢ له خʱʷه # خʨار ʨȟڕەوە ههروەها ʨȟڕەکهت مهخه لاȒ سهرووȒ خϓتهوە 

Ǽه تهنॽا لهگهڵ ژنی مʛϢدداردا له ! ئاگادار Ǽه ʨȟڕم# مهǼه، ϓȟتايॽهکهǼ Ȓه خʛاǾه دەشʱϢȠهوە Ǽه سهرتʙا 

خϓت # ! درۆ مهکه # خϓت سʨوک مهکه # شهڕ و پַكʙادان درووسʗ مهکه # دامهنʷॽه  ژوورֶكʙا

ئهتʨانی له قʨرسايی نȢॽاǼ . Ȓاش واǽه درʪࣝدادڕȒ نهکهȒ! ههΘʺهکʷַه Ǽا قʶهکانǼ ʗهرʛȅسॽارت نهکهن

دەسʱی خϓت مهشʻϢȠه و خϓت # لهگهڵ ȟهسʙا خʨاردنی دزȒ مهخϓ # سهرϓȟنهکارȒ خهΘک ڕاȠǼهيʗ؟ 

ʧ مهکهخهʱΘانی خ ʨࣝ ! # هوە؟ʱʽʻࣝهڕȢǼ وەکهʨʿʱه له دەسʻࣝارǾ ارە ئهتهوێȟ همǼ # ارەȟ همǼ ئهتهوێ

ԪǼوە Ǽه # ئهم ȟارە دەتʨانϣ بǼ ϣʰه داوֶک و له پʱϢهوە بʯاǼ ! ϣΘهههΘهدا مهچϓ# مַگهΘهکه ȢǼهڕʱʽʻࣝهوە؟ 

هرخϓ چارواȒ لهس# گاȒ جʨوت Ǽه ʛȟێ مهدە # ǾاتاΘهکهت مهدە له مهزراȒ خهΘكی نهناسॽاگ دا 

ئهو # له شهودا مهچϓ سهر سهفهر له Ǽهر ئهوە خʛϢ و شهڕ شاراوەǽه # Ǽهواتاȡ Ȓهشʱַكی ʻʺַʂه 

̮ ئهکهن  ن̮ وا تا لاȒ ئʨϢارە ب لهگهڵ خʜمهتكارەکهتʙا دەسʗ تַكهڵ مهکه، لهǼهر ئهوە # Ǽهرههمانه مهک

 ϣʻϢʱʶॼϢل ʗاجǼ Ȓئهوە ϓازֶک بʛه ئامǼ اتȠǽشهڕ له# ئه Ȓهوە دۆعاΘيی دԩوʨی  له قʻ ʨࣝهس مهکه و جȟ

گϓزەȒ ئاوەکه مهنǼ ϣه تاقی Ǽهرزەوە Ǽا دەسʗʱ پϢی ȢǼات و تʨوشی # خʛاپ مهدە Ǽا نهيʱϢهوە ڕࣝی خϓت 

ە̮ لهو ȟهسهȒ وا پϢی قهرزدارǼ Ȓا نهبϣ # ............... # ئاسʱهنگ نهبی بϓ داگʛتʻی  Ϣڕوو وەرمهگ

 ʗʻه دوژمǼ #و درووسʨا خانʙهرزەدەماخǼ و ʛȡϓهسی خȟ ه لهگهڵǼ ئهکا Ȓϓخ Ȓهر ئهوەǼمهکه، له ʗ

خʨاجهوە Ǽهسهرتʙا و ئهتكا Ǽه خʜمهتكارȒ خȒϓ و تϓش ʨȠʿॽʂێ نॽʽه ǾهناȒ بϓ بॼهȒ و ئهوʞȄ ئهوەت 

 ϣΘهسهردا دەکا و دەǼ هوە و هاوارتʱࣝزϓʀهʯϢئهوێ نا : ل !ʛلايַكی ت ϓب ʧȄ̮ۆ دەسʗ بǾ ϓهرژʻȄی # ! ب

ʧϢΘنه ʗϢا پǼ ەʛهگʺΘַک ههΘوʨه و تǼهس مهȟ اخیǼ :ە! ئا مهڕۆʨϢʻاو مهخه   #! دايॽهسی نهناسȟ ڕࣝی

تʨنʙ و تʪʽ   !کʨڕم# ! ماΘی خϓت بϓ نان خʨاردن، لهوانهǽه تʨوشی شهڕت ȠǼا، ȟه ڕʛȟ ʗࣝد ورȄا Ǽه

پॽاوǼ ȒهʜϢʂ # ....... # دەسʙʱرȒɔࣝ مهکه سهر ʿȟی خهΘک، تʨوشی دادȡه و ǽاسا ئهبی # مهǼه 

خϓت لادە لهو بʨخʱانॽʽʿه # ! يʨارȒ شʗʶȠ خϓتان لادەنله د# مهتارʧʻࣝ، مهȠǽهنه دوژمʻی خϓتان 

له مهʵǽانهکانʙا وەک # چاوȃهرەǽԩانه وا بʨخʱان بϓ خهΘک ئهکهن، مهکهوە ژȟʛࣝارȢȄهرȒ ئهو ȟهسانهوە 

و̮ات پʻϢاکات  ە̮کان لاف و ȡهزاف مهکه، ȟهس ب ʰʱهڕ # دەسॾʱهوە دەسॽʻ کاتȡ ϣهيʱʽʱʷॽه تهمهنی پॽاوࣝ



تاقانهǽه، Ǽاǽهخی ئʨتǼ ʨه ) خʨاوەنȒʙ خϓر(ئʨتʨ# وازەǽه و زۆر ȟهس دϣʻϡ شهڕوان ȟهسַكی نا# مهکه 

له ژȄانʙا # له ژȄانʙا ههمʨوȟات ئامادەǼ ȒهرەنگارǼ Ȓه # تهنॽا خǼ Ȓϓهقهد Ǽاǽهخی زۆر ȟهسه 

له ژȄانʙا ههمʷॽه لاǽهنگȒʛ ئʨتǼ ʨه # له ژȄانʙʱا ههمʷॽه جهنگاوەر Ǽه # ههمʨوȟات لاǽهنگȒʛ ئʨتǼ ʨه 

ئهم ) شا ȟهوەسʨار( کʨڕȒ ئȃʨاراتʨتʨ) شا سʨرʳȄا(شʨروȅاک# ئهم فهرمانهǼ Ȓه ʨȟڕەکهȒ دا  سʨرʳȄا# 

 .ʨȟ ȒڕȒ )خʙرشا(فهرمانهȒ دا Ǽه زȒ ئʨد سʨدرا

  

 Ǽهشی دووههم

Ȓ̮ حهفʱاوشهشهوە ههتا سهت و چل و پʻϢج ( ϡله د( 

ʨتʨاروتȃهوȡ Ȓڕʨȟ اکȅروʨدووههم ش Ȓجار ϓار، مهردوخ(بʨهوەسȟ ،مهرتϓارە ئهم ڕا) گȃاردانه دوॾس

 Ȓڕʨȟ Ȓدراʨد سʨئ Ȓڕم# :دەکاتهوە له زʨدنی ئهم ! کʛȟ ϣهجॼϢج ϓبی ب ʦΘهǽ̮ا ࣝʨȡ ەکهمʙϢداوات ل

دەبϣ ورȄا بی له # Ǽا وشهǽهکʗ بǼ ϓاس ȠǼهم # دەبϣ ئاگادار بی، زȒ ئʨدسʨدرا # : ئامϓژȡارȄانه

Ȅ̮ارەکانی مʧ نهخاϢΙɾی  ە̮ ȟاتϣ قʶه دەکهم # ب Ǽهنʛخهکانی ئهم پʛʽەپॽاوە دەبϣ ئامϓژȡارȄه # قʶهم پַʺهب

ʧʛࣝȠǼ ە̮و ئهو دەمهȒ وا ئاوجȒϓ پʯϢهخʨرʱࣝهوە ههمʨو جϓرە # دەم مهدە له مهȒ ئازʜȄەکهم # : Ǿهي

وامهکه # ........# ........# ..........# ........# ...........# #قʶهǽهکی لϣ دʱϡه دەرەوە 

 ϓتϓورن بʨʰان بȄϓله مافی خ ʗهکانʱدەسʛࣝن# ژԩهʷॽهوە؟  قامʱࣝارʷǼ یʿانʱخʨانی بʱخʨب ϣانʨن ئهتϓچ #

 Ȓ̮ کϓشک وەک جȡϓهǽهکی ǼهرʻȄه وا ȡاڕان له ناوەڕاسʙʽʱا ڕائهبʧʛࣝ و ئهوئاوەȒ وا پʙʽϢا دەڕوا قهت پ

 ʗϢʱی ئهڕوا قهت ناوەسϢوا ل Ȓئاسانه # ناکاتهوە و ئهو ئاوە ϣەمʙی دەتʻووت ϣا بʙʱهر دەسǼنان له ϣکات

ʻه ئهگهر ʿǼی بϓلاǽ ȒهϣȚ وا پʛʱʷַ پϢی Ǽهԩم ȟاتی وەرʛȡتʻهکهȒ لهو  انهǽه ȢǼاته ئهوȅهڕȒ ئاسʺان، بϓ وࣝ

ʦانʨنات ϣΙا بʙهکهتȄمی داواکارԩا له وەʱʶַئ ϣدەدەم ʗنان ʗȄوʨتʨنان نهماوە! گ Ȓهر ئهوەǼوا # ! له Ȓئهوە

 ϣʻϢʂوا ههمه نا Ȓزەϓهقهد ئهو تǼ ַکʱچ شʽم هԩهǼ ێʛȠǼ ادȄێ زʛههمه دەک # ʨج Ȓانی زمانی نهرم وشه

# لϣ دʱϡه دەرەوە، دەمی ههراش دەچʱϢه Ǽهردەم دادȡه، دەمی شǼ ʧȄʛʽهرههمی شϓȟ ʧȄʛʽ دەکاتهوە 

̮ دەکات و  چهنهǼازسهوەتهǽهک نان ȠǼاته دەمی Ǽه خȒϓ نازانϣ، پॽاوǼ Ȓهرزەدەماخ سهوەتهǼ ȒهتاΘی نان پ

̮ له لاف و ȡهزاف ئهکات  ( اکامʙا پʱʶַی خʷȄϓیدەواخ وا پʱʶַه و چهرم دەواخی ئهکا له ئ# دەمʷॽی پ

ȟابʛاȒ شʗϢ له   #مʛۆǗی چالاک دەتʨانϣ له دەسʗ ههمʨو ȟهس ههϣʰΘ # دەواخی دەکʛێ ) له ϓȡڕدا

ʱهوە بȒʛʽ چی لϣ وون بʨوە و هاوار ئهکا مهمʛȢن Ǽا ȢǼهڕǼ ʦֶهدواȒ شʱه  کاتی خهودا دەکهوࣝ



ʻַكʙا Ǽه ئهȟ Κʀارֶ# ! وونʨʰوەکهمʙا و ئهǾاڕʱࣝهوە بǼ ʧΙϢا نهمʛم ʨࣝهکַكی دەمهوەر له شǽ ،اوەʛȟ كی چاک

 ϣΘم: دەʜࣝڕ Ȓاوॽش ʧوسه # ! مʨی چارەنΘاǼلاواز وە Ȓوا # هاوسهر ʙدامهزران ʗكارֶكʛֶȟ ئهگهر

 ʗϢا و پȠǼ ʗمهتʜرانه خʨϢʂ ا وʨʵǼ ا له سهر ههمان سهوەته نانʙʱΘێ و لهگهʛهگʯΘا ههʙΘسهوەتهت لهگه

Ǽه # ارە دەبʱϢه خʜمهتكارϓȟ ȒشȠی شاهانه دەϣΘ دەمهوێ Ǽه شʱַكی دȠǽهوە سهرقاڵ ʦǼ، ئهو خʜمهتك

ۆ̮ بϓ لاȒ ژنان له ȟاتی مهȒ خʨاردنهوەدا ȟارȒ # ! کʨڕەکهت ئهϢΘی وەرە ماΘهوە ، Ǽه ʿȟهکهت ئهϢΘی ب

ئاسʺان دوورە، # Ǿهژارە داتان نهگʛێ بϓ ئهو شʱانهȒ وا له ماΘهوە له ʱʶॽȟان ئهچϣ # دادوەرȒ مهکهن 

ԩهǼ ،هǽاردەǽد ʧȄʛههاتॼانʛȡ Ȓو زەوʨهن و ههمȠǼ هرॼهرانȃتان دووϓخ Ȓاناʨت ʧانʨا ئهتʙȄم له ئاسʺان و زەو

ۆ̮ ئهڕوا # وԩته ناوازەکان ȠǼهونهژʛࣝ ڕॽɿַȟهوە  ϢɾهǼ هʻ وەک ȟارەکهرֶک ئامادەȒ فهرمانه   #وەرزȒ دروࣝ

وەک شا بʨȢॽزەرʻࣝه ، وەک شا نان ϓʵǼ و ȟارەکهر و خʜمهتكار ʛȢǼە و ! کʨڕم # خϓت ساز ȠǼه بȟ ϓار

و̮وت دەمی خȒϓ ئϣʻϢʷַ # ە ههمان شʱه وا دەبϣ لهگϓڕʙࣝا بϣ ئهو  چاوȒ تهماح مهرȡی لهگهʙΘاǽه # دەم

ʱه ȟار؟ #  Ǽه دەمارەوە قʶه # فʛمȠʶַی درۆزن جل ئهخʨوسϣʻϢ، ئامϓژȡارʛȟ Ȓدنی Ǽهدȟاران ȟهȒ ئهکهوࣝ

ۆعاȒ خʛϢم پʗʽ وارته و وʛȄەȒ د  #...# کʛدن وەک وەرههم واǽه، ئهϢΘی Ǽايַكه و تʨوشی ژانهزʗȡ ئهکا

ʻϢɾ̮ه Θار ئاوֶكی ساردە و دȡهروەردǾ دنیʛȟ ه، ئافهرەمǽەʨϢهرەکهتی پǼ ا # وॽتهن ʧ ʨࣝاو و جॽنهش Ȓهʶق

 ϣسهرقاڵ ئهب ϣكی پΘداوە# خه Ȓڕەکهʨȟ هǼ Ȓورانهʨʱاک ئهم دەسȅروʨاک # شȅروʨا(شʳȄرʨشاس ( Ȓڕʨک

 #ʨȟ ȒڕȒ )خʙرشاȒ زʙʻȄوو( ئهم دەسʨʱورانهȒ دا Ǽه زȒ ئʨد سʨدرا ) شا ȟهوەسʨار( Ǽاوەگهورە

  

 Ǽهشی سϢههم

Ȓ̮ سه ( ϡله دʱات و چل و شهشهوە ههتا سهت و ههش(  

 ȒهΘڕۆ Ȓدراʨدسʨئ Ȓه زǼ دا ȒانهȄارȡژϓهورە تاته ئهم ئامȡ Ȓڕʨȟ اکȅروʨا ، شʙههمϢناغی سϓʀ له

 :خϓشهوʱʶȄی

ʗ پʙʰϢەم، تϓ دەبϣ ورȄا Ǽا ئامϓژȡارȄهک! Ǽا ئهم دەسʨʱرانهت پʙʰϢەم، ئاگات لϣʰϢ، زȒ ئʨدسʨدرا! ڕۆΘه ॽȡان

اǽ̮هΘی قʶهکانی مǼ ʧه ࣝʨȡ ە̮ و  :بی، له ئامϓژȡارȄهکانʦ مهخاȟ ،ϣΙɾاتϣ قʶهت بϓ ئهکهم، قʶهم مهب

 ʗȄدووʛȟ ʗدرووس ϓب Ȓاوʙهنȟ او وʙهنǼ ϣاتȟ ن مهکهԩتا ʛࣝوەرز Ȓڕʨزֶكه و # کϓە̮، لهم ژنهخʛاوە مهک

ە̮ وا له ماԩنʙا زاوە و زۆΘ# گهزە دەگʛێ  ی خʨʱʶوە، وەک ॽȡامارانه واǽه و ههناوت تַكʙەدا کارەکهرێ مهک



 # ϣʻϢهڕووخʯϢارت لʨار، ديȟ بַگار مهخه سهر Ȓكارʛֶن # کԩما ȒەکارʛϢɾ ،̮ە کارەکهرϓȟ Ȓشک مهک

ʻی ناکاتهوە  # نॽه، بʻی پʨتهئاوەکه قهوزە دەʛȢǽێ وئهوʞȄ خاوࣝ

که خϓر ! لهǼهر ئهوەʨȟ Ȓڕم#  کȄϓلهت ʻϢʂا بȟ ϓار، له خهΘكی چॽانʻʽʷهوە ǽان شʻࣝʨی بַگانهوە بʽهʻϢه

# خʜϢانʙار نॽه تاکʨو ȢǼهڕʱࣝهوە بϓ لاǽان # ههʙΘێ ئاو Ǽهدەسʙʱʱا ئهکا و لهپʞַ تϓدا ئهوەشʱϢه ȟار

ناتʨانϣ # .... ناتʨانϣ# تا دەرȡاکهت لʻϢهکʨتϣ بȒϓ نॽه بʱϢه ژوورەوە # شارֶكی نॽه سهردانی ȠǼا 

ڕوومهکه ڕۆژههԩت و ئهو ȟهسهȒ وا زانॽارʗȄ ! کʨڕم # ملهملهت لهگهʙΘا ȠǼا و تʨوشی ʷַȟهت ȠǼا 

ϣدەکاتهوە ناب ϓȟ ϓهک  # .... بǽ لهسهر ϣاکان نابॽاخهگǼ ،ʧʛࣝهک دەکǽ Ȓارʨهکان سʻ ʨࣝش Ȓی ناوʱʽپ

 ʧʛࣝȠǼ هکهΘان نهبی   #کهȠʶॽلʵΘوشی ههʨت ϣʰϢە ئاگات لʜخ Ȓارȡمی ڕزϓچ Ȓهنارȟ # هورە وەکȡ Ȓاʛب

ههرȡاواǽه ʨȡێ لهبʛاگهورەت ʛȢǼە وەک چϓن ʨȡێ له ǼاوǼ#  ʗȟاوک واǽه و خʨشȠی ȡهورە وەک داǽک 

ئاگات # وانهبϣ ههر Ǽ ʗʷǾه چاوت بॼهسʱی # دەگȒʛ و ʨȡێ له خʨشȠهگهورەت ʛȢǼە وابʜانه داʱȠǽه 

 ʧزۆر ناب ʗهکانॽهدمی و زارەکی دارايǼ ههر ϣʰϢونی # لʨلهناوچ Ȓارȟϓʂ هʱϢدەب Ȓ̮ ࣝʨکهسی خ

 ȒهکهΘهماʻه# بǼ ەکاʙϢی وات لʱʽسʛكی چهته و  بΘوش خهʨه تǼ ϣب ʗوشʨی و تʿǼ داʨϢȟ ʪȡ

نهناسॽاگهوە لهو ȟاتهشʙا بʛسʱʽی ȟهسانַک وا لʯϢهکا له شاخ شϓڕ بʻʰهوە بϓ دەسʱكهوتʻی شʱַک 

شارȡ Ȓهورە شʨورە Ǽه دەور # قهʨʿǼ Ȓԩوک خʛϢا ئامادە دەبϣ و قهԩدارەکهȒ سهرسام ئهکا # بϓخʨاردن 

دارا Ǿارʜࣝراوە، # لهوەȒ خانʨوȄַک لهناو شار خهرȠȄی نانهوەȟ Ȓهتʻه خʙȄϓا Ǽهرȅادەکات Ǽهԩم خاԪɾوە 

پॽاوȒ ژنʙار خهنॽʽه، پॽاوȒ زʨȡرت # نهدارا ههمʨو جϓرە ʛȡفʱارȒ و ناسازȡارȄهک دەگʨازʱࣝهوە بϓ دارا 

ʛان ȠǼا ئهȠǽات# پʵַهوەکهȒ له ȟادʙʻϡا ڕائهخات  ههر ȟهس بॽهوێ ! ههر ȟهس بॽهوێ خانʨوȄַک وࣝ

ʜانی ملی ȟهΘهگايַكی ئهسʨʱورȃی له ئاوȒ چϓم ئهǾهڕʱʽࣝهوە # ه ʛȡان ȠǼا ئهȠǽات Ǽايی خانʨوەک # ئاوࣝ

ههر ئاوا چϓن لهگهڵ پॽاوەکانʙʱا Ǽه ȡاشهǼهردەکانʙا ههʯΘهگهڕࣝی، ئهتʨانی سهرȟهوتʻهکانʗ ! کʨڕم

 ʗهيȠǼ هرǼهʱههم چاکه ههم # دەس Ȓدەکه ʗهشȡ اʙنԩاǽ Ȓزەʛه پǼ ه وॽʽهت پΘϓȠַكی ناسʿȟ ϣکات

 ʛه # اپخǽاʙΘه له دǾاʛا و خʙʱچاکه له دەس #Ȓش ! نهکهϓو̮ا و ت مهΙϢʂه ئهوەȒ له دʙʱΘاǽه Ǽهرەو خʛاǾه ب

ʛȡ̮تȠǼ #ʧهوʱȄه تهکی  ȡ ϓه بǽی ئامادەʻϡادȟ هǾاʛاو # ... .... # ..... ....# خȠهمی شȡ ارȃڕوو ϓئاخ

ر شهپϓل ئهدا له خهم، دΘی دΘی ئهوʙʻȄا# ئاخϓ ئاودϓȡ Ȓʛϡزە لهشان سهر ئهدا له بॽاǼان؟ # قʨوت ئهدا؟ 

ʛان ئهکات  بǼ ϓهʨȃʜϢʂون، بϓ ئهوەȒ ئامانʳهکانʗ بʾַكی خفʱانی پԩϓيʻʽی # حهسʨود خانʨو وࣝ

پʞַ ئهوەǼ ȒهʜϢʂ بی دەبϣ # دەبǼ ϣه ڕʛȡʜࣝتʻی خهΘكهوە دەسʗ پȠॼϢهȒ   #خʨاوەنʙەکان لهǼهر ȠǼه 



ا̮ن دەبϣ زʙʻȄوو ʻϢʺǼی و Ǽ! ههروەها ʨȟڕەکهم# خاکʻʽه و خʻʽΘϓه بی  Ϣاران و ئاژاوەگȟهدǼ هرچیȅهر

له بϓنه و مʨʽانॽهکانʙا ژن Ǿهسهنʙ مهکه بϓ خʨازتʧ، لهǼهر ئهوەȒ له ناوەوە پʨوچهΘه و # بʙەيʱهوە 

ا̮نهȒ وا ʛȟدووȄه Ǽه خʙȄϓا زڕن و پʛʽۆزە و ȡهوههرەکانی . دەرەوەʷǽی ساخʱهǽه و دەسʱكارʛȟ Ȓاوە ئهو زࣝ

Ȓهکهȡهرȃʨهتی   سهر جلȄاوʻϢʂ ه قهرزǼ #ی جʷȄهرǼ Ȓهتانهکهȟ اسهʛȟ ،اوەʻϢʂ ه ئامانهتǼ یʷॽلهکان

ن̮ # Ǿاکی ئهوەȒ پॽϢهتی زڕن و هی خȒϓ نʧʽ # ئامانهته گايַک وا نΚʽ و # گاȒ جʨوتی ȟارʛȟدوو مهک

 Ȓ̮ Ƞॽب ϣاوەته ملی نابʛȟرʨە̮ # ئام ȠǼ اشǼ ايַكیȡ هڕێ وȢǼ اڕانȡ Ȓانه، ماڵ # زاخهʺʱم ϣژنַكی ج

 ϣپַكهوە دەن #ȠǼ ʪʛࣝࣝʨȡ ϣک نابȄدا خهرʛʱȄهرȟ لهگهڵ Ȓهر ئهوەǼا، لهʙʻتʛگΘلهکاتی خهرمان هه Ȓ̮

ک واǽه ȟه ȟهلهʿǼهǽان ʛȟدووەته دەسʱی # خʨاردنه  # ئهو ʪʛࣝࣝʨȡەȒ وا Ǿهتॽان ʛȟدوەته ملی وەک پॽاوֶ

مهزراȒ پॽاوȒ مهسȟ ʗهوتʨەته # خϓت بॾارʜࣝە له ژنϣ وا Ǽه دوΘهمهنǽʙهکهوە خȒϓ ماʛʵΘاپ ئهکا ! کʨڕم

ئهو جϓرە ژنه وەک ȟهرȒ # نی دز وەک ǾهيʪەȒ دۆزەخ واǽه، ههروەک مʞַ ماΘهوماڵ ئهکا ژ # سهر ئاو 

و له جॽاتی ئهوەȒ # ئهو جϓرە ژنه له سهرەڕʙࣝا شʛʽ ئهدا Ǽه مʙʻاΘهکهȒ # بʵַاوەن واǽه وا Ǽهرەʛȟ ԩاوە 

وϓʂ̮ڕ ئهکا  Ǽ ، ϣʶֶ̮ه تهشॽهکهȒ له خȒϓ ئهدا و زࣝ ۆ̮ دەرە# خʨرȒ ب # ! وەو Ǽهردەوام پʯʱϢهϣΘ ب

# سهرەڕاȒ ئهو ههمʨوە Ǿهردە و ǾهرژʻȄه ههر خهرȠȄی چلʨچȄϓی ʛȟدن و قʨتهقʨته و Ǽه دواȒ قʶهوەǽه 

ە̮ له ڕق و ! کʨڕم# ... ... # ..... .... # و له نʨϢ ههمʨو شهڕ و مارەکهداǽه  ئهو جϓرە ژنه ههناوȒ پ

ϓس # ... ... #... ... #... ... #... ... # Ȓە̮ له شاد تϓ ئهبϣ ههمʨوȟات # ! ʨȟڕمئهو دΘهȒ وا پ

ΙهȒ # خʜمهتكارȒ شʗ و مهک مهǼه Ǽا ئهوان خʜمهتی تȠǼ ϓهن # ! Ǽهخʙʻʷە بی ʨȟڕم  نابϣ دانهوࣝ

چʛا بϓ ڕووناکی # نابϣ مهڕ Ǽغهزرʻࣝی دەنا Ǽهرخی مϣ ئهزێ # زۆرههȒʛȢॼΘ بǾ ϓاشهکهوتی خʜϢان 

مهخه Ǽا نهȠǽا Ǽه قʪʽە و هاوار، ژن ڕەدوو # دەنا ʨȟڕت ئهبϣ ... # ڕֶگهǽه مهʵǽه سʙʻووقی Ǿارەوە 

ʻی ههΘگʛتʻی هاوسهر ʨࣝش ... #ʦַپ Ȓئا ʧʽϢΙهوە و بʻʽʰب ̮ Ǽا Ǽه ʜϢʂەوە ǽهکʧȄʛȢॼ وʧʽʰȃ # ! ئاȒ ملǼ !ʦا خ

 ʜϢʂهǼ هوانַكیȟ هǼ # كهΘی خهΘاʙʻم ȒɔʨȠǽوا ئه Ȓژە، ئهوەʨکهس مهک # ،ȒɔʨȠǼ شهڕ Ȓʛʽʶهخǽ ϣناب

 ȒهȠǼ هتیǾ ϣوس# نابʨانهکان چارەنʨژنه مهي Ȓ̮ Ϣی ژنانی مַگʱت ئهخهنه دەسԩاوانی خاوەن دەسهॽی پ

لهگهڵ داʙʱȠǽا Ǽه پϓز و دەمارەوە قʶه مهکه و خϓت له Ǽهرچاو داʗȠǽ مهخه، نابϣ # مهʵǽانهکهǽانهوە 

و̮اکانی داʵǼ ʗȠǽهيʱهوە بϓ درۆدا ȃوʛʽهکان و بʶق #ʨتʨئ ʙاوەنʨاوֶكی وەک خॽک پǽتاو،ههتاو( دا( Ȓ

Ǽاوک وەک خʨدا واǽه وا قʶه و ووتهکانی جַگهȒ # Ȓ ڕووناک ʛȟدووە Ǽاوک وەک خʨدا ئʨتʨ # زاوە

شارȒ بϣ شʨورە و حهسار ، ناوەنʙ و مهيʙانی نॽه # ئامϓژȡارȄهکانی Ǽاوک دەبϣ ڕەچاو ʧʛࣝȠǼ# مʱʺانهن 

# مʨوچه و مهزرا و ΙϢȟگهȒ ژȡϓȟ ʛࣝاخΘϓهکان چ تهڕ بʧ چ وشک دەسʱʺاǽه Ȓ ژʧȄ و ژȄانه ! کʨڕم# 



ديلʺʨن شارȒ  - شارʨȟ Ȓر# دا ناگʨنϣʳ خهفهتی له دەسʙʱانی شʱַكه بϓ ههتاههتا ئهوەȒ وا له هʜر 

ʻی # سهگ مϓتهمϓتی دواȒ شʱی وونʨʰوȒ پʻϢاخϓشه Ǽهԩم پॽاو پϢی ॽʂلاک ئهبϣ # خʨاوەنʙەکانه  ʨࣝش

شهرمهسارॽȄه بϓ سهگ ئهگهر ئهوەȒ ئهو Ǽه دوايʙا سȟϓهȒ هاتʨوە ȟهسی دȠǽه # نهناسॽاگ جϢی تʛسه 

ئهو ژنه وەک خهΘكی تʛ # له ȟهرەرࣝی سهرʨϢȟانʙا ئههȄʛʺهنانַک دەژʧȄ وا مʛۆڤ دەخϓن # وە بʙʽۆزʱࣝه

شʨانی بϣ دەسهԩت # .... # ئهو ژنه وەک خهΘكʛʱʽ شار Ǽهرȅا ناکات # خانʨو درووسʗ ناکات 

له جʨوتॽار دەسʱی # دەسʱی له دۆزʻȄهوەȒ مهڕȒ وونʨʰو ئهشʨا و ϓȡلهگϓل مַگهل ئهکاتهوە Ǽه تهوȄلهدا 

جʨانه ئهگهر دʱʽϡه نϓȟ ʨϢشȠهوە Ǽه قʶهȒ خϓش و زمانی نهرم بʱʽʰه Ȓϓʂ # ......# جʨوت ههΘگʛت 

جʨانه ئهگهر چهنʙ ووشه بϓ ئافهرەم و ڕʛȡʜࣝتʻی ئهسʛϢʱەکان # دϓʵΘش ʛȟدنی دانʨʱʷॽوانی ناو ϓȟشȠهکه 

 ʗهيȠǼ هشȠʷַپ #ʙاوەنʨارە وا له خʨهوەسȟ Ȓڕʨȟ ȒاʳȄرʨهکانی سȄارȡژϓئهمانه ئامʗʷॽهيȡ یϢەکانهوە پ .

ʻهȒ وا )سʰʻله(کϓتايی مانگی ئاوزʧȄ# ئهو خʨاوەنʙانهȒ وا تϓمارە ȡهورەکهǽان نʨوسʨʽەتهوە  ʨࣝئهو ش ،

 .#سʨرʳȄا ʨȟڕȟ Ȓهوەسʨار ئامϓژȡارȄهکانی پȠʷַهش ʛȟد
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Suruppak Neri, ancient Sumerian text 

with philosophical interpretation by 

looking on ancient Agama and Tantric 

Texts 

 

Introduction 

 

From our first two volumes on the Sumerian texts, we should have no doubts for to have in the 

Sumerian language and archaic form of the Tamil language. From this language we got by 

development the Tamil language, which we see in the classical Sangam period. Even a morphological 

and phonetically proof is still not possible to be given for sure. We find in the Sumerian language also 

word, which we find with just small changes in the Vedic literature in Sanskrit.  

With this knowledge we will give a study of the most ancient of the Sumerian texts we have. 

Suruppak`s NeRi is dated around 3000 b. C. This text we have in four different versions, some of 

them are incomplete. We have: 

 

1. A well preserved archaic version from Abu Salabikh ca. 2500 b. C. 

2. A small fragment of an archaic version from Adab, which is a little later than the first  

    one, around 2400 b. C. 

3. A large and relative well preserved classical version of the early Babylonian period  

    around 1800 b. C. 

4. A very late version in Akkadian translation, which is only a small fragment and dated 

    around 1100 b. C.  

 

The parallels of these texts with the Niti Sastra in Tamil and Sanskrit are obviously. The most exciting 

feature is here the word nari, which means moral introduction, which exists in Tamil as NeRi () and 

which is used in texts like NanneRi (|ßöÚÔ). From the Sumerology these collection is called a 

collection of proverbs, but we can them understand much better as a comparable text to the 

mutumozi (•xö©õÈ) of Tolkappiyam, a prescription of a kind backed by reasons „eetu nutaliya 
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mutumozi (Hx ~u¼¯ •xö©õÈ)“. This text needs to be studied in the light of the 
cosmology and the instruction of behaviour we read in the Agama texts and the Smriti texts in 

ancient India. Of course the text will be given in an analogue version to our volumes 1 and 2 of the 

Sumerian texts with a view on necessary linguistic features in view to the Tamil language. We will 

divide the text into 4 parts. 
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Suruppak Neri  

 

Part 1: 

 

1. In those ancient days, in those far remote days 

In Sumerian: uri – a u sud – ra ri – a  

In Tamil: F G›¯ F ‹zvµ G›¯ 

 

2. In those ancient nights, in those far remote nights 

In Sumerian: gi ri – a bad – du ri – a  

In Tamil: ø©¯›¯ ø© £sx A›¯ 

 

3. In those ancient years, in those far remote years 

In Sumerian: mu ri – a mud sud – ra ri – a 

In Tamil: ‰¯›¯ ‰ ‹zvµ A›¯ 

 

4. In those days, the intelligent one, who made the elaborate words, who know the  

              right words and was living in Sumer 

In Sumerian: u – ba gestu. Tuku inim.galam inim. Zu – ra kalam – ma ti- la – am  

In Tamil: F£ öPax öuõSö¯Ú® P»® GÛ® ‹Á PÍ®©vÀ»õ® 

 

5. Suruppak, the intelligent one, who made the elaborate words, who knew the  

               suitable words and was living in Sumer 

In Sumerian: suruppak gestu.tukku inim.galam inim. Zu – a kalam – ma ti – la – am  

In Tamil: ”¸£õUS öPax öuõSö¯Ú® P»® GÚ® ‹ÁPÍ®© vÀ»õ® 

 

U in Tamil is a referential word, and denotes something beyond as uppaal (E¨£õÀ), yonder. This u 

remains the one of the deictic, we have two more with a (A), that and i (C), this. We see it is 
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frequently used in Sumerian as well as in Tamil. The Sumerian word “ri – a” means that which burns 

becomes in Tamil ariya (A›¯) that which is rare. The root appears to be u or uu (F), to become 

and to shine forth. From this we can derive ur → uru (Eº & E¸), meaning shape, form and to 

become. “Ri –a” means further to come forth. The Sumerian “ba – ra, ma – ra” became marapu 

(©µ¦) in Tamil and means that which comes, tradition. The Sumerian “raa – sag” became in Tamil 

arasan → araasan → araayan, the king. This development of this word is easy to understand. We can 

derive from this word even the Sanskrit word raajah (amO) meaning king. The Sumerian word “ri – si” 

became in Sanskrit rishi (F${î), the Sumerian si becomes in Tamil cikaaram (]Põµ®) as a verb it means 

to radiate and to shine forth. The Sumerian word “eri” or “eli” became in Akkadian ellu, which we 

find in this form in Tamil ellu, el (GÀ¾, GÀ), the daylight and the brightness. The Sumerian word 

“sud – ra” became in Tamil cuuttira (‹zvµ) and means ancient and distant. From the Sumerian 

word “su – du” we can derive Tamil cuudu (‹x), the peak and the highest point in general. It is 

possible that from the initial meaning the very high at the top the meaning of distant is derived. We 

can understand from it the derivative possible meanings like ancient people, the natives and of 

course the long lived and highly developed one. It is important to note in Sanskrit literature the 

Dravidian people are called sudra, which has suffered a semantic change and has become to denote 

the low cast.  

The Sumerian word “gi – mi” becomes in Tamil mai, kai (ø©, øP) and means black and dark. Here 

we have a cosmic time of utter darkness, the state of the world before creation and the setting of 

light. Therefore the Sumerian root of “mi” and “gi” is ngi and transliterated in Sumerian itself. The 

Sumerian word bad – du became in Tamil Paddu or paNdu (£sx), meaning ancient. We can 

suggest the root is Tamil padu (£x) to become present. The development of the word would be 

padu (to become present) → paddu (the time the world became present) → paNdu (the ancient or 

primordial time).  

In the verse 3 we have the Sumerian word “mu”, which becomes in Tamil muu (‰) from which 

derives muLai (•øÍ) and means to emerge, here it denotes the time when the world emerged. The 

Sumerian word is also used the year. Exciting is the Sumerian word gestu in verse 4, which is in Tamil 

kestu (öPax). It is possible to derive akattu (APzx) and akattiyam (APzv¯®) from it, which 

means sacred wisdom and deep metaphysical illumination. The Sumerian word “gestu” means ear, 

which is in Tamil kaatu (Põx). We can suggest the meaning of the Sumerian word “gestu is the same 

as the Tamil word suuruti (‹¸v), the wisdom which arise from the scriptural wisdom. In Sumerian 

texts we meet Gestin – Anna the one, who is skilful in the interpretation of dreams. The Sumerian 

phrase “kestu tu – ku” became in Tamil kesttoku (öPazöuõS), the one, who has collected a lot of 

wisdom. We can refer the word toku is related to Malayalam taaku (fLWO), to understand and to 

Tamil takavu (uPÄ), greatness. “Gestu” is related to kastiyar and akattiyar (APzv¯º) the fore most 

Sage of the Tamils, who is said to wrote the first grammar of Tamil and who was a great Siddha. The 

Sumerian expression “inim galam” becomes in Tamil enam kalam (GÚ® P»®). The Sumerian word 

“inim enim” we have in Tamil as en enRu (Gß GßÖ) with the meaning to tell, to relate and as en al 

(GÚÀ) speaking and talking. The Sumerian word “galam” exists in Tamil as kalam (P»®) and means 

the precious. From this we can derive Tamil kalvi (PÀÂ), education and kal (PÀ) to learn. The 

Sumerian “ga – la” is a ritual singer, which we find in Tamil as kalai (Uø») the arts and as kalainjan 

(Pø»ßáß) the artist. The Sumerian word “zu – a” is identical with “ju – a” and becomes in Tamil 

cuuva (‹Á), cuu (‹) has the meaning of deep illuminations, we have a variant in Tamil with cii (^), 
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which is in Sumerian “si – cuu”. From this we can derive Tamil cuuz (‹Ì) meaning to reflect deeply. 

We further can derive cuuttiram (‹zvµ®) from it, which denotes that, which has within itself deep 

knowledge. The name of Suruppak , which is in Tamil cuurupaakku (‹¸¨£õUS) can be divided into 

cuuru (‹¸), which can derive cuulam (‹»®) the spear. The word paku (£S) means to cut and to 

divide becomes paakku (£õUS), that which cuts and we can translate the complete name as a sharp 

spear. This is a good name for a king and takes care of his quality as a warrior. We need to think on 

some of the key words from this most ancient text, we have handed down to us. We can conclude it 

is not the earliest written text, but the texts previous to these NeRi are lost for us. In some of the 

words used in these few verses of the beginning from this text we can see a deep cosmological view, 

which we see as well in the classical Tamil literature and which stands as good Tamil.  

We have “u – ri – a” wherein Tamil u as a demonstrative, which means yonder. The entire Sumerian 

word gave to us uur (Fº), uyar (E¯º) and uti (Ev) which are verb forms and mean to emerge, to 

rise up and to move. As noun we have uL (EÒ) and ol (JÀ), with the meaning of light, to be, and 

real. The Sumerian phrase “an – ur – as –a”, where ur has the meaning of the world. Beside we have 

another variant, “mu – ri – a”, where mu has in Tamil the versions of muu (‰) and muLai (•øÍ), 

which means to move and to emerge. From the Sumerian word we have derived “mus”, to move 

away and to travel. This corresponds to Tamil muucu (‰”), muukku (‰US) and mukam (•P®). We 

have a word in the Sangam works of classical Tamil mooci (@©õ]), which means traveller. The 

meaning of these both variants u – ri – a and mu – ri – a is the same. The bursting forth of fire or the 

molten rocks, which violates the darkness that prevailed (gi – ri – a). Here we have an unmistakeable 

origin of the universe, which is known as the big bang theory in the science of astrophysics. The 

Sumerian word “bad – du” exists in Tamil as paNdu (£ ßx). This ancient word has given various 

words related to the astronomical and cosmological view. We have Tamil padivam (£vÁ®), vadivu 

(ÁvÄ) and vadivam (ÁvÁ®), all have the meaning of shape and structural form. The word ancient 

times paNdu (£¢x) is derived from the notion of the shape of the universe. The emergence of the 

universe from the darkness, in which it is resident and unmanifested .  

 

6. Suruppak gave instructions to his son 

In Sumerian: suruppak – e dumu – ni – ra na na – mu – un – ri – ri  

In Tamil: ‹¸£õUS u•ÛßÓ |õß A®•ß E› E› 

 

7. Suruppak, son of Ubartutu, gave instructions to his son Ziusudra 

 

In Sumerian: suuruppak dumu ubartu – tu – ke zi u sud – ra dumu – ni – ra na na – mu –  

un ri – ri  

In Tamil: ‹¸£õUS u• E£ºyxUöP ãÁ‹zvµõ u•ÛßÓ |õß A® 

•Ý›E› 
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8. My son, let me give to you instructions, may you follow my instructions 

               My son, don`t reject the well meaning words I say  

 

In Sumerian: dumu – mu na ga – ri na – ri – mu he – dab  

In Tamil: u•@©õ |ß Pøµ ö|Ô@©õ G#u¦ 

 

9. Ziusudra, let me speak a word to you, may you pay attention to them 

In Sumerian: zi u sud – ra inim ga – ra – ab – dug gizzsl he – em – si ak  

In Tamil: ã‹zvµõ GÚ® |õßÓ AÁxUS RaŒÀ Ã°® ^¯õUS 

 

As we saw before the name of the King Suruppak means in Tamil the sharp spear. Here the e in 

Sumerian is the long e karam in Tamil, which isolates the named object as the subject, the pinrinilai 

eekaaram (¤ßÔÛø» HPõµ®) or the teeRa eekaaram (@uÓ HPõµ®). The Sumerian “na na” 

becomes in Tamil nana, nala and nalla (|Ú, |», |À») and denotes that which is good. The 

Sumerian term “mu – un – ri – ri” becomes in Tamil mun uri uri (•ß E› E›) and means declared. 

The Tamil mun (•ß) means before and in front, here it is used as a preposition and indicates the 

past. The Sumerian “ur” means to utter, from the Tamil word uri (E›) we can derive urai (Äøµ), 

which is a verb and means to speak and to tell. The case marker in the Sumerian version is in Tamil ku 

– e, where ku is the case marker and indicates the possessive relationship between human beings. 

We have it for example in kantanukku manaivi (PßuÝUS ©øÚÂ), which means the wife of 

Kantan. The Sumerian word “dumu” means offspring, which is still preserved in Tamil words like 

tamakkai (u©UøP), elder sister or tamaiyan (uø©¯ß), the elder brother. From “dumu” we can 

derive the word tambi (u®¤), which means the younger brother of just someone, who is young. We 

can derive the word tamiz (uªÌ), which is this dumuji → tamuji → tamuzi → tamuz; great son or 
great people. We have one more line of derivation “dam – uzu” in Sumerian to tamuz (u•Ì) in 

Tamil with the meaning of married life and sexual happiness. The name of the father of the King 

Suruppak, Ubartu tu becomes in Tamil uppartuutu (E¨£ºyx), this word means words from the 

heaven, mystical utterance that emerge from an unknown depths. The name of the son zi u – sudra 

becomes in Tamil jiivasuuttiran, someone who lives long. The Sumerian word Su – du becomes in 

Tamil cuudu (‹x) and means the peak or the top, we can derive koodu (Tx) from it, which also 

means the peak, the horns and the tree branches. The Sumerian part “su ra” is identical with “ri – a”, 

which we have in Tamil as varu, maru and marabu (Á¸, ©¸, ©µ¦) with the meaning to come. 

Therefore we can translate the name sudra as someone, who comes from the peak. Like the son of 

the king. The Tamil word cuudo (‹x) means also heat and “sudu – ra” in Sumerian can also mean 

something or someone coming from molten rocks. This means something very hot and something 

with intense heat. The Sumerian word “zi.u” is similar to “ji.u” and becomes in Tamil jiivu, ciivu (ãÄ, 

^Ä) further jiiva and ciivan (^Áß) the force of life, the animating entity and that which lives. Here 
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we have a translation for the name of the god Siva. The Sumerian ga – ri becomes in Tamil kari and 

kali (P›, P¼) from which we can derive karai (Pøµ) the meaning is to call out, to speak loudly. “Na 

– ri” in Sumerian becomes neRi (ö|Ô) in Tamil and means the right and proper way. NaRi (|Ô) → 
nati (|i) means the river that flows in on properly manner. We have the use of neRi (ö|Ô) in use 

for describing texts of ethical substance. These are nanneRi (|ßöÚÔ) texts of today. The Sumerian 

“he – dab” becomes in Tamil ee tabu (H u¦) from which we can derive tampu (u®¦), the meaning is 

to arrest from moving. We can further derive tavam (uÁ®) from tabu (u¦), which means to control 

the self and to practice penance. From the word tambu (u®¦) we can derive tambanam (u®£Ú®) 

to stop breathing and further we can derive tambam (u®£®) with the meaning of a pillar that stands 

unmoving. The Sumerian “gizzal” becomes in Tamil kiiccal (RaŒÀ) and means to shout.  

We have in these verses exciting cosmically notes, which we find in the names of the son, the king 

and his father preserved for us. Before we can go on to look into the text, we need to discuss and to 

understand them. It is very clear from the context; they stay in a father to son relationship to each 

other. At the same time these names keep cosmological ideas that connects them with the big bang 

theory as we have it in the Sumerian “u – ri – a” and “mu – ria”. We look therefore carefully on these 

names during the study of this text. The Sumerian name ubartu.tu is for sure in Tamil uppartuutu 

(E¨£ºyx) and means speech or words coming from the heavens. We have a parallel word in the 

word Upanisad, which is in Sumerian “upa – ni – sar in” . The “sar” in Sumerian becomes saRu (ŒÖ) in 

Tamil, which means to tell and to relate. Therefore we can take the name Ubartu.tu as the mystical 

realms, from where the speech emerges. These are the heavenly realms of mantra and this signifies 

Ubartu.tu as a person the Nata Siva, the Lord of the Logoi. His son Suruppak we saw before means 

the sharp spear, which we can associate with the god murugan, who it the Velan with the spear. The 

reference here goes to the removal of the darkness that brings light and consciousness. Darkness is 

in the ancient texts a metaphor for ignorance, which is removed by the light of knowledge and 

awareness. The name of “i.usudra”, the jiivan, the rising from the fire, emerges as such the individual 

creature that lives with breathing and so forth. Suruppak has created consciousness and also allowed 

the existing of creatures, who were already there, but were not capable of life. The Sumerian word 

sudu and the Tamil word suudu (‹x) are in many semantic nuances comparable. In both sudu 

means the peak and also the intensive heat. There is strange coincidence, why the word for peak 

means also intense heat. The answer is hidden in the most empirical situation, where the peak of a 

hill has intense heat. This is the volcano, which is the primary meaning of Sumeru. From this we can 

take the words kumeru and kumari. The Tamil word meruku muruku (ö©¸S •¸S) means 

brilliant light shining with intense heat. From this we can conclude the name kumeeru meant initially 

simply volcano. This is if we interpret the name jiusudra as the life, which emerges from molten 

rocks. From this we can suggest the origin of life is because of residing in a volcanic region, where 

eruptions with molten lava was frequently seen and on the scattered earth new life appeared after it 

has cooled down. From this we can suggest the origin of the Sumerians is in a region, where active 

volcano existed.  

 

10. Do not neglect my instructions 

              Do not transgress the way I instruct you in times to come  

In Sumerian: na – ri – ga – mu su nam – bi – bar – re  
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In Tamil: ö|Ô[Põß@©õ ‹º  Ú®¤£À@» 

11. Do not transgress the word I speak 

In Sumerian: inim dug – ga – mu na – ab – ta – bal – e – de  

In Tamil: GÚ® yUP@©õ  }¯õ¨u£õ¼@u 

 

12. The instruction of old man are precious, may you submit to them 

In Sumerian: na.ri ab.ba nig kal – la – am gu – zu he – em – si – gal  

In Tamil: ö|Ô¯¨£ {PPÀ»õ® TÆâ D G®^PõÀ 

 

13. Do not buy an ass, which bleats too much, behind you it will scream with an ear  

               splitting voice 

             Do not buy a horse, which is galloping too much, in future it will go away from you  

             galloping 

In Sumerian: dur gu – di na – ab – sam – sam gu egir – zu sa – ra – ab – si – il  

In Tamil: yºSvÚõ B¨”®”® Gvºáú Œµ B¨öŒÀ 

 

14. Do not place a filed on a road, it is disastrous 

              Do not have your field blocking the canals; there will be problems that will make you 

              weep  

In Sumerian: gan kaskal – la nam – bi – ib – ga – ga nam – silig gu – ga – am  

In Tamil: Põ{ Põ]PõÀ»  |õ® ¥°¦ PõÀPõÀ |®]~[S PÄPÒÍõ® 

 

The Sumerian word “na – ri”, which is possibly written naRi, because we saw in other texts the 

ancient Sumerians knew the r and R (µ, Ó), which is not shown in the transliterations. This word 

becomes in Tamil neRi (ö|Ô) and means the way, the path and the moral instructions. The Sumerian 

word “su” is identical with sur and in Tamil this becomes col (öŒõÀ), to tell, but in Malayalam it 

exists still as suruh (yOqOzV). The Sumerian word “bar – ra” also found as “bal – le” becomes in 

Tamil paalla paarra (£õÀ» £õºµ), paaru (£õ¸) means to dispell and to derive away. The word paal 

(£õÀ) means to go across. From this we have paalam (£õ»®), the bridge or that, which allows to 

cross over. We can derive many more words from this root. The Sumerian word “bi – bar – re” 
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becomes in Tamil pii paarre (¥ £õºöµ), where we can take pii (¥) as a verbal prefix in the sense of to 

generate and to produce. This word isn`t used anymore in Tamil, but we find it used in Malayalam as 

the verbal prefix ber (RmqV). The Sumerian “ab – ta” is a plural pronoun and means they, which is in 

Tamil indicated by avai (AøÁ). The Sumerian word “ab – ba” for father is in Tamil nearly identical; 

appaa (A¨£õ) with all the semantically meanings like we find in Sumerian. The Sumerian phrase 

“nig kal – la – am” becomes in Tamil nika kallam ({P PÀ»®). The word kal (PÀ) is still in use in the 

similar sense in words like arungkalam (A¸[P»®), words that are immensely precious. The nika is 

a derivation from nii (}), with the meaning of tall, and high. The Sumerian word “dur” becomes in 

Tamil tur, turakam (xº, xµP®) with the meaning ass and horse. The Sumerian verb gu – di is in 

Tamil kuti (Si) and means to jump, to gallop. The Sumerian “samsam” becomes in Tamil Sumsum 

(”®”®) and means to carry away. The Sumerian verb “sa – ra” is in Tamil sari (Œ›) and means to slip 

and to move about. The Sumerian si – il becomes in Tamil sel (öŒÀ), to go away. In combination the 

Sumerian verb “sa – ra – si – il” means to slip and go away. The Sumerian word “gan” becomes in 

Tamil kan (Pß) and kaaNi (Põ{), which denotes the cultivated fields. The Sumerian “kaskal” 

becomes in Tamil kacikaal (P]PõÀ) and means the channel. The Sumerian expression “nam – silig” 

becomes in Tamil siLigkunam, siNumkunam (]Î[SÚ®, ]~®SÚ®) and means to weep.  

The three persons in this text, Ubartutu, Suruppak and Jiusudra, which is of ethical and social issues, 

are more farmer than priests or kings. The Sumerian society is very vast, but this kind of Niti Sastra is 

obviously originated in the agricultural community. They are made for to take care and for to solve 

the problems that arose in the townships, called uru (E¸) as a word, which is still today found in the 

Tamil language. From the time of the Sangam poems we find people called VeeLaan Maantar 

(@ÁÍõß ©õßuº), which are competing with the Brahmins in the production of literature. The 

essential important word here is “gan” in Sumerian, which becomes kaan (Põß) and kaaNi (Põ{) in 

Tamil, meaning a piece of tilled land. The following lines of the text show the relation to agricultural 

activities. The Sumerian word “kaskal” means usually water ways, but has been used as well in the 

sense of path. The word “kas”, which becomes kaci (P]) in Tamil means a flow and that which flows 

and therefore something liquid, here the water. The Sumerian “kal” and the Tamil kaal (PõÀ) means 

something long, from this we can conclude the Sumerian “kaskal” means the channels, which were 

made to bring water to the fields. From the Tamil words vaaykkaal (Áõ#UPõÀ) and kaalvaay 

(PõÀÁõ#) we can conclude this word was originated in a relation, where a river or channel was 

used as the main thoroughfare, which indicates the people lived in a region of a river. The words “a – 

se” and “an – se” have their parallel in the Tamil words nancai (|ßøŒ) and puncai (¦ßøŒ), which 

mean wet and dry fields. This is the classification of the agricultural land in relation to the availability 

of water. The word “dur” in Sumerian means the beast of burden, this we can understand for the use 

of the animal in the work of the farmer. In early time this was surely the ass alone, because we have 

in the archaeological picture no horse at the time of Suruppak in Sumerian settlements. In other 

texts we read on the existence of the chariot, called “gigir” in Sumerian and kiRukiRu (QÖQÖ) in 

Tamil. The literally sense of this expression is something going round and round. In classical Tamil the 

word turakam (xµP®) means horse.  

 

15. Do not plough a field on the road of asses it is quicksand 

              Do not plough fields watered by canals like dry land, tall grass will surround the  
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              crops 

In Sumerian: a.sa x kaskal anse – ka nam – ba – e – ur – ru zr.u.bur.sug – ga – am  

In Tamil: BÀöŒ# P]PõÀ ÁöŒ# |õ® £@Á EÖ@Œ F¦À ‹ÌPõ® 

16. Do not make a well in the midst of a field, the water will do damage to you 

              Do not dig a well in the middle of the field, the water that overflows will bring  

             damages 

In Sumerian: gan sa ... pu – na – an – du – un a – e sa – re – eb – hul – hul  

In Tamil: Põ{ Œõ §Úõß Gxö¯Úõ@» Œ›°¨¦ Jö»õÀ 

 

17. Do not place a house too close to a public square, it is taboo 

              Do not build a house near the highway, there will be many difficulties 

In Sumerian: e sila. Dagal – la nam – bi – ib – la – e kes.da gal – la – am  

In Tamil: CÀ Œõö»õ uPÀ» |õ¯®¥ C¨¦ GÊ@Á Pau PõÀ»õ® 

 

18. Do not guarantee for someone, that man will have a hold on you 

              Do not gamble people will complaint in the assembly  

In Sumerian: su. du. a nam – mu – un – tum lu – bi sa – ba – e – dab – be  

In Tamil: ‹xÁ |õ¯® •ßy²® •Ð¤ Œø£@¯u¨@£ 

 

19. And you, do not cause someone to guarantee, a man who do this is silly 

              And you, do not encourage gambling, whoever does this gets ruined  

In Sumerian: za. e su.du.a nam – mu – e – ak lu sag bi – ib – sal – la – e – a  

In Tamil: Œõ@¯ ‹xÁ |õ¯® •öÚ¯õS Œõß¥ C¨¦ ŒÀø»@¯¯ 

 

The Sumerian “a.sa” becomes in Tamil aalcey (BÀöŒ#) and means pastured and wet lands. The 

Sumerian a means water, which corresponds to Tamil, am and aal (BÀ). We can suggest the word 

aasaa (BŒõ) and aasey (BöŒ#) with the meaning desire are derived from this word. The Sumerian 

“an.se” becomes in Tamil vancey (ÁßöŒ#) and means dry land. The word pulcey (¦ÀöŒ#) is 

the land of wild grass. The Sumerian word “ur – ru” became in Tamil uRu (EÖ), which derived uzu 
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(EÊ) to plough. The word uRu (EÖ) has the meaning to press hard. The Sumerian expression 

“u.bur” becomes in Tamil uu pul (F¦À) and means tall grass. The Sumerian “bur” and the Tamil pul 

mean grass. The Sumerian “ze2 becomes in Tamil cee (@Œ) or cii (^). The Sumerian very “ari – ci” 

means to cut crops. The Sumerian “su – ga – am” becomes in Tamil cuuzkaam (‹ÌPõ®), will 

surround or envelope. The Sumerian “gal – la – am” becomes in Tamil kallam (PÀ»®) and means to 

stand firmly. The Tamil word kaal (PõÀ) means a strong and firm support and further legs.  

The Sumerian “su.du” means gambling and becomes in Tamil suutu (‹x). TheSumerian “sa – ba” 

becomes in Tamil sabaa (Œ£õ) and saabai (Œõø£) which means an assembly. The Sumerian word 

“dab – be” becomes in Tamil tabbee (u¨@£) and means to beat the drum, the word tabbu (u¨¦) 

means to announce in public. The Sumerian word “sal – la” means to become useless and is in Tamil 

sallai (ŒÀø»).  

We saw already above that King Suruppak was much more a farmer than a priest and they wrote 

these texts for to solve the problems which arise with the life in village and town. We can further 

suggest the astronomical knowledge of the Sumerians were connected with the agricultural 

practices. We read in almanacs from the change of climate at different times of the year, which allow 

them to make a calendar of the agricultural activity during the year. We saw already before the 

difference between dry and wet land. The development of the agriculture gave rise to the formation 

of cities and created problems in the common life. The advice where houses should be build and 

where not suggests the wide roads, which we find in the cities of Sumerian city states. The 

appearance of gambling as mentioned from Suruppak with the evil effort to man is an example of 

unethical behaviour of the people. The danger for the man of lost not only his wealth, but also his 

reputation is included here. From this we can conclude the farmers, the Veelaan Maantar, who 

raised the townships and their ethical principles for healthy social conduct gave the way to found 

laws and courts of the later time. In the Sumerian time they were a part of the temple culture. Here 

we see a logical thinking, which is taken up by Tolkkapiyam in his words: “ a wise saying that has 

reasons for supporting and justifying it ; Hx ~u¼¯ •xö©õÈ“. This deviant behaviour was 
announced in the city assembly and the appropriate rules were taken by the members of the 

assembly for discussion and decisions. The decisions of the assembly were made public with the help 

of a drum and people, who announced them to the public.  

 

20. Do not give evidence against a man that city will speak in his favour 

In Sumerian: lu – ra igi – du na – an – ak uru – bi sa ... dug 

In Tamil: EÒßÓ Cø©°x  Úõß BS E¸¤ Œõ..yS 

 

21. Do not roam about people, where quarrel. 

In Sumerian: ki du – da – ka nam – bi du – du  

In Tamil: R Ì yvuõP® |õ® ¥°x Cx 
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22. you will be made a witness in the quarrel 

            Do not enter as a witness in a quarrel  

In Sumerian: du – de li ki.inim – ma – bi ... ku  

In Tamil: yz@u EÐRM GÚ®© ¤..öPõ 

 

23. Let the quarrel be extinguished by itself 

In Sumerian: du – de ni – ba te – bi – ib  

In Tamil: yz@u Ü£ @u#¤ C¦ 

 

These verses are incomplete and the following verses are missing completely. But what we read in 

these incomplete verses is given by us here. The Sumerian phrase “lu – ra igi.du” becomes in Tamil 

uLunRa imai idu (EÐßÓ Cø©°x ), which has the meaning perhaps the witnessing of an event 

especially the unbecoming. The Tamil kaNd idu (P¢vx) uses idu as an auxiliary verb. The Sumerian 

“ak” becomes in Tamil aaku (BS), has the meaning to make and to do. The final u is a shortened 

vowel, a kind of vocalic release after a consonant stop. We have the shortened i and u explained by 

the grammar of Tolkappiyam as a secondary sound. The Sumerian phrase du – de – ka becomes in 

Tamil tuuttakam (yzuP®) the word tuuRRu (yØÖ) gave possibly derivation to tuuttu and means 

to spread evil about a person. The Sumerian “ni – ba” becomes in Tamil niipa (}£) and means on its 

won. The word nii (}) means self and is now the second person pronoun.  

In these verses we read on the appearance of moral precepts, but entirely within sociological 

notions. The advice against gambling is because of the social ills, which it brings about. Further 

slandering is said to be an evil as something unethical, because it leads to problems in the social 

existence. We can read the Sumerian “du – du” as Tamil tuuttu (yzx), which we have today as 

tuuRRU (yØÖ) and means to talk ill on others. Here we have again an evidence of the existence of 

the R (Ó) in the Sumerian alphabet, which is not shown in the transliteration. This fact has already 

been noted by many scholars of the ancient Sumerian culture. We further see here the existence of 

the shortened vowel u and i In Sumerian language on which we read in the grammar of 

Tolkappiyanar as a secondary sound. Therefore we can understand the existence of long, short and 

shortened i and u in Sumerian language is still preserved in the classical Tamil. One of the most 

important words belong to this category is the Sumerian “sar” as in “dub – sar”, the reading of a 

tablet, which we have in Tamil as saaRu (ŒõÖ) and means here to tell, to speak and to relate. This 

root of a word is very much productive and gave derivation to various words of cultural significance, 

like saattiram (Œõzvµ®), saattan (Œõzuß) and many more. We can notice the Sumerian word 

“dub.u” became in Tamil tuppu (x¨¦) and have become by metathesis puttu (¦zx), putti (¦zv) 

and poottam (@£õzu®), the word puttakam (¦zuP®) means a text and today a book. The texts 

addressed as puttakam is that which contains knowledge. In the Sangam period we meet the word 

potiyil (ö£õv°À), which us usually translated as school and denotes a collage of reading. The 
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morphology from pootu + il into potiyil is very logical regarding the grammatical rules given by 

Tolkappiyam.  

24. The quarrel is like fire, it cannot be silenced 

In Sumerian: x – ka e – x du izi – am ba – ra – si – ga  

In Tamil: AP@¯ Gx Eâ¯õ® ¤Ó ^ßP  

 

25. Stay away from quarrel, go the other way from taunt 

In Sumerian: du – de bar – bar – ta gub – gub – ba in – nu. Us sila.kur dab – ma – ni – ib  

In Tamil: yz@u £õº£õºzuõÀ S¨S¨£ CÝ@¯õ” Œõ»SÖ u¦°¨ ª@Ú  

 

26. Do not steal anything, do not kill yourself 

In Sumerian: nig nam – mu – zuh – zuh ni.zu nam – mu – us – e  

In Tamil: {PÌ |õ®@©õ áúUáúS}” |õ®@©õ K”  

 

27. Do not break into a house, do not demand the sieve 

              Do not enter the house without cleaning your feet with dark soil 

In Sumerian: e na – an – ni – bur – e – en mi.si.sahara al nam – me  

In Tamil: CÀ |õß Ü §›ö¯ß ©] ŒØÓ AÈ |®@©  

 

28. The thief is indeed a lion, the receiver is indeed a slave 

In Sumerian: ni.zu pirig na – am ul.ku sag na – nam  

In Tamil: }” ¤¼ |Ú® JÒS ŒõßÚÚ®  

 

The Sumerian “izi” becomes in Tamil ezi and ezil (GÈÀ) has the meaning brightness and derivatively 

beauty. In many places we see the Sumerian letter “z” and “j” becomes z (Ì). The Sumerian “bar – 

bar – ta” becomes in Tamil paar paarttal (£õº£õºzuÀ). The Sumerian word “bar” and the Tamil paar 

(£õº) mean to see. The repetition of the word indicates a continuous activity and constructs the 

continuous tense. The Sumerian “ta” becomes in Tamil taal (uõÀ), where the Tamil aal (BÀ) is the 

particle as postposition and means if. The Sumerian “gub – gub – ba” becomes in Tamil kupkuppal 

(S¨S¨£À) with the meaning to remain unshaken. From this word we can derive kuppal kumpal 
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(S¨£À S®£À) the crowd. The Sumerian “in – nu” is an adverb of temporal meaning and has 

become in Tamil innee (Cß@Ú) and means immediately, which we find in the classical Tamil. The 

Tamil word “in” means now as inRu (CßÖ). The Sumerian word “us” becomes in oocu (K”) and has 

the meaning of to drive away, here it means to drive away one  s own life.  

The Sumerian “sila.kur” becomes in Tamil saalai kuRu (Œø» SÖ) from we can explain the words 

kuRuuk saalai (S×U Œõø») the short route across by meaning. The Sumerian dab becomes in Tamil 

Tabu and tappu (u¨¦) with the meaning of to escape. The Sumerian term nig → niga means that 
which stands as manifest the word nii means to rise up. Compare this to the Tamil nikamam ({P©®) 

shops that have stacked commodities. The Sumerian word “zuh – zuh” becomes in Tamil cooku 

cooku (@ŒõS@ŒõS) from which we get cuutu (‹x) with the meaning to gamble and to cheat. The 

Sumerian word “bur – e – en” becomes in Tamil puuriyen (§›ö¯ß). The word means to enter and 

the verbal suffix en (Gß) remained in the Tamil verbs as the first person singular. The Sumerian 

“mi.si sahar” becomes in Tamil maci sakaRu (©] ŒPÖ) and means the dark or dirty soil. The word 

maci (©]) means something dark. The Sumerian al → azi became in Tamil alu (A¾) and means 

making something disappear. The Sumerian expression “ni.zu” became in Tamil niicu and niican 

(}Œß) and has the meaning of a lowly individual. From the Sumerian word “pirig” we get by 

morphological changes the Tamil word puli (¦¼) and have here the meaning of the striped creature 

or in other words the tiger.  

In these verses we see the duplication of nouns and verbs. The duplication of the noun we can 

understand as a plurality. We see for example the word “kur – kur”, which becomes kunRu kunRu 

(SßÖ SßÖ) in Tamil, has the meaning of hills in literature. We have still today in use the 

behaviour of noting several object on after the other and repeating this inside of words. This feature 

we can see today in Malayalam a language, which is related to Sumerian and Tamil. In this early stage 

of written languages words like “es and e – ne” in Sumerian which becomes inam (CÚ®) in Tamil 

and means a group and a class was used in the situations as we see it here in the Sumerian language. 

We have the use of “gal” in Sumerian, which means great and big. This word becomes in Tamil 

KaNam (P|®) and denotes also a herd of animals like we see it in maan kaNam (©õßP|®) a herd of 

deer. This kal is used as a plural marker and is betraying the meaning of great.  

The verb duplication has other reasons. We have uses in the text like bar – bar, gub – gub, du – du 

and dug – dug and so forth. In some cases we see here the indication of speed and we have it today 

in the Tamil oodu oodu (Kx Kx). Further we have the indication of the continuous tense at least 

the notion of temporal continuity by these duplications. These features emergence of time 

consciousness became in later times separated into definite particles, which became infixes and 

suffixes of time. Even these verses are so very much ancient, before 3000 b. C. We have words in use 

still today in Tamil. 

 

29. My son, do not commit murder, do not cut yourself with an axe 

               Do not the cutting the head off someone, your life may be finished by an axe 

In Sumerian: dumu – mu sa.gaz nam – mu – u – ak – e ni – zu tun – am nam – bi – ib –  

bar - re 
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In Tamil: u•@©õ ŒõßPÈ |õ®@©õ •ÍõU@P Ü”xß |õ® ¥°¨ £›  

 

 

30. Do not let a male serve as a paranymph, do not deceive yourself  

              Do not become the man of a hill woman, your reputation will suffer 

In Sumerian: nitah nim.gir.si na – an – ak ni.zu na – an  

In Tamil: |õu {®Q›] |õÚõS }”Úõß  

 

31. Do not speak with a girl, if you are married, the slander is strong 

In Sumerian: ki – sikil dam tuku – e – da nam – mu – un – ne – e inim.sig.ga mah – am  

In Tamil: øP”UQÀ u® öuõS°u |õ®•ßÛ H# GÚ© ][P ©õ¯õ®  

 

32. My son, do not sit alone in a chamber with someone`s wife 

In Sumerian: dumu – mu daggan – na lu dam.tuku – da tus nam – bi – ga – ga  

In Tamil: u•@©õ u[PßÚ EÐu® öuõSÄu xßáú |õ® ¥PõÀPõÀ  

 

33. Do not pick a quarrel, do not humiliate yourself 

               Do not cause quarrels, then you have to move around as a lowly person  

In Sumerian: du na – mu – mu – de ni – zu na – an – si – ib – la  

In Tamil: Eøu |õ‰Ò ‰Ò°@u }” |õÚ ^°¦Áø» 

 

The Sumerian word “sa.gaz” becomes in Tamil saankazi (ŒõßPÈ) and means removing or chopping 

off the head. The Sumerian verb “u – ak – e” becomes in Tamil uL aakee (EÍõ@P) and means to 

create and to install. The Sumerian word “nitah” became in Tamil naata (|õu), the male gender, 

therefore the expression “nitah dumu” denotes the male child. The way of derivation from niita to 

naatan (|õuß) is only a suggestion from us. The Tamil word nii (}) has the meaning to grow tall. The 

Sumerian “nimgir” becomes in Tamil nimkiri ({®Q›) and means a hill that stands tall. The Sumerian 

“nimgir.si” means the woman of the hill; “si” is a female particle. Sumerian “ki.sikil” becomes in Tamil 

kaisukkil (øP”UQÀ) and means the small and pure, here it means the young virgin girl. The 

Sumerian phrase “dam tuku – e – de” became in Tamil tamtokuyide (u®öuõS°öu) and means 

literaly the women, who has been taken as a wife hence the married woman.  
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The Sumerian “mu – un – ne – e” becomes in Tamil munnee ee (•ß@Ú H) and means to go 

forward and to press ahead. Exciting is the Sumerian word “mah” for great and big, which we find in 

Tamil as maa (©õ) and in Sanskrit as mahaa (‘hm). The Sumerian word daggan – na becomes in Tamil 

takanna (uPßÚ) which means alone, we can derive tannanan (ußÚÚß) from it with the 

meaning of by oneself. The Sumerian phrase “du mu – mu – de” became in Tamil uadi muuL 

muuLyide (Eøu ‰Ò ‰Ò°öu) and means to cause the destruction of objects. In these verses we 

read on the analysis of the sexuality matters and about marriage and how a home should be 

maintained. The marriage brings about a certain constrain in social interaction. A married man is 

rewuired to keep a distance from an unmarried girl. The word used in Sumerian for the virgin girl 

kisikil is exciting and we can take it as an archaic form of the Sanskrit word sukilam (gw{H$b‘). The 

word is used in Tamil for the male seminal fluid. It means white and pure. This gives an attention to 

the value of the virginity of a girl in this early time. If the virginity went lost the girl was understood 

as impure and dirty. We have here the very early notion of kaRpu (PØ¦) that has been very much 

characteristic for the classical Tamil culture. A young man is advised for to not to be alone in the 

bedroom with a married woman. There can be situations, where the married woman has a sexual 

relation to a young man, which is not her husband. This implies the woman must keep her kaRpu 

(PØ¦) and should not engage in relationships, where it can be lost. The word “nitah” gives rise to a 

metaphysical notion of naatam (|õu®) the lordship, the masculinity and the civa tatva naatam 

(]ÁuzÁ |õu®) as well. The word “nim -gir.si” is a word for the woman from the tall hills, a word 

which is not in Tamil existing as kuRatti, malaimakaL (SÓzv, ©ø»©PÒ) and so forth. It is very 

much unfortunate to have this verse not complete. But the word “ni – zu” from Sumerian is found in 

Tamil as niisu, niisan (}”, }Œß) and shows this marriage was understood as something quite 

obnoxious. The word niisam (}Œ®) denotes the unethically of this marriage. The verses on the 

murder and quarrel is very practical, the murder got punished with the penalty of death.  

 

34. Do not belch forth lies it is silly 

In Sumerian: lul nam – gur – gur sag gu sal – sal – am  

In Tamil: FÇÀ |õ® TÖ TØŒõß TÆŒÀŒ»õ® 

 

35. Do not swear, your word is fixed 

              Do not speak loudly, your word becomes fixed 

In Sumerian: inim nam – ku – ku – re – e – en inim – zu gar – ra – am  

In Tamil: GÚ® |õ® SºSøµ°ö¯ß GÚ® ”Põºµ¯õ® 

 

36. Do not answer back a heavy eye co cannot bear 

              Do not answer back; you may have drooped your eyes without being able to lift it up 
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In Sumerian: inim nam – gi – gi igi.dugud nu – mu – e da – il  

In Tamil: GÚ® |õ® «« Cø© öuõ[SÚõ @©õGxÂ¯À 

37. Do not eat food, which is stolen from a man  

In Sumerian: lu – da nig.ku zuh – a nam – mu – da – ku – e  

In Tamil: EÐuÛP SEÌ |õ®@©õ Cx S#@¯ 

 

38. Do not sprinkle your hand with blood 

               When eating, do not cover your hand with spittle 

In Sumerian: su – zu us – am na – di – ni – ib – su – su  

In Tamil: ”EºáúÆ GŒõ® |õ°xÜ¦ ‹Ì”Ì 

 

The Sumerian verb “gur – gur” becomes in Taml kuuR kuuRu (TØ TÖ) and means to speak and to 

say. The duplication of the verb indicated the repeated speaking and the continuing talking without 

stopping. The verb from Sumerian “ku – ku – re – e – en” becomes in Tamil kurkuraiyiiyen, which is 

very much exciting. This verb in classical Tamil means the barking of dogs and we can understand this 

is metaphorical use by indicating the anger of barking by dogs with the indication of speaking loudly. 

The Sumerian phrase “igi.dugud” becomes in Tamil imai togku (Cø©öuõ[S) and means lowering 

the head out of shame. This is expressed today by talai taaztal (uø» uõÌuÀ) in Tamil. The 

Sumerian “e – da – il” becomes edu iyal (Gx C¯À) and means to rise up. The word “edu” is used 

here as an auxiliary verb. The Sumerian “us – am” becomes in Tamil eciyaam (G]¯õ®) and has the 

meaning of blood.  

This text gives to us an exciting view on the ethical thinking, which we see later developed in ancient 

Indian traditions. In these verses we have ethics pertaining to conversation or interactional dialogue, 

which is a topic from the ancient philosopher from ancient times. This text takes us on the ethical 

view of the time from 3000 b. C. When we read the verses above, we will get remembered to the 

words of TiruvaLLuvar (v¸ÁÒÐÁº) who said: „even the uneducated will be esteemed a good, if 

they keep silent in front of the learned. Even if you are a learned person, listen to edifying discourses. 

These will serve as the spring board of ideas in a time of difficulty.“ It is obviously the Indian science 
of tarka, the science of argumentation, is related to this. The Sumerian expression “ku – ku – re – e – 

en” becomes in Tamil kurkuraiyiyen (SºSøµ°ö¯ß) and means barking of a dog. Here it is used as 

a metaphor and means speaking loudly and in anger. This way of speaking, because of its irritating 

and annoying quality, is said to be unethical. Suruppak gives here an advice, a reason of his own for 

justification of his ethical recommendation. Loud speaking is heard by many and remembered by 

them; therefore it becomes a memory for them. The Sumerian word “kaar – ra – aam” becomes kalla 

aam (PÀ»Áõ®) in Tamil. Here we have given by Suruppak, what we read in the eetu nutaliya 

mutumozi (HxÝu¼¯ •xö©õÈ) of Tolkappiyam. The same is said against to speak back and 

being stubborn about it. Where one speaks back instead of keeping silent, there is the possibility to 
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become insulted and lose the face in such a way, that one may not be able to walk in confidence 

again. The expression of losing the face is indicated by the phrase of drooping the eyes. Suruppak 

didn`t claim divine origins for his word, what he says is the objective observation of the social 

situation and consequences in several of actions of the individual in the social interactional context. 

The Tamil word eetu (Hx) means reasons are given in terms of undesirable consequences they can 

have. This has been the characteristic of the classical Tamil period and is rooted in the logical thinking 

itself. The word mutumozi (•xö©õÈ) means words of wisdom.  

 

39. This is a lion restores an ox to you, restores a sheep to you 

               This is how a fast moving lion grabs a cow and a goat 

In Sumerian: pirig ur – re gud sa – ba – re – eb – su – su udu sa – ba – re – eb – su – su  

In Tamil: ¦¼ Fº@µ Tx Œõ£›°¨””Äx 

 

40. Do not speak what is not true 

In Sumerian: u.nu.gar.ra na – ab – be – e  

In Tamil: EÒ |õPõºµ |õÁø£@¯ 

 

41. At the end it will being like a trap to you 

              In the future they will imprison you in a castle 

In Sumerian: egir – bi – se gis.par – gim si – me – si – ib – la – e  

In Tamil: GQº¤^ Ra£›Q® ^@© öŒ#°¨ CøÇ@¯ 

 

42. Do not scatter your sheep into untested grazing grounds 

              Do not let go your goats into unseen grounds  

In Sumerian: u.nu.kin.ga – se udu – zu sag nam – me  

In Tamil: F¢|õ Põ[P@Œ Ex”Æ öŒ[U |õÁ®@© 

 

We have discussed already the word “pirig”. The Sumerian word “ur – ra” becomes in Tamil uurra 

(Fºµ) and means that which runs fast and that which moves. Here it is related to the tiger or lion in 

verse 39. The Sumerian word gud becomes in Tamil koo, koodu (@Põ, @Põx) and means cow. The 

Sumerian phrase “u.nu.gar – ra” becomes in Tamil uLnaa kaarra (EÒÚõPõºµ) → uLnaa kaalla 
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(EÒÚõPõÀ») and means that which or who stand, here derivatively the false. The Sumerian verb 

“abbe” becomes in Tamil avai means to speak, especially in a counsel or in front of a court. The 

Sumerian “egir” becomes in Tamil etir (Gvº) and means in front and the future. From “egir” we can 

derive iiRu (DÖ) the final and the end.  

In these verses we go on to see the articulation of the principles of ethic and also the evidence of the 

former society, which is exciting to see and understand from this poem. The Sumerian “abbe” is a 

variant to “sabai”, which we had in the verse 19. We have another equivalent to “sabai”, which is 

“kalga” and corresponds to which we have in Tamil kaazakam (PõÇP®), which is a kind of 

organisation, a party and so forth. We can conclude there were several assemblies with different 

levels of judiciary functions and where the people could get justice through counsel, which were in 

the very beginning of the Sumerian culture done by the elders of the village or the town. This we can 

understand as a kind of administration of the city and later when the kingdom was established and 

the court was a placed at the temple. We can only suggest these assemblies of the elders were 

established to the temple as well. We can understand that to tell and to live the truth was a high 

respected way of life and made the person noble. From this we have the understanding on the word 

mutumozi (•xö©õÈ), word of wisdom that are spoken with rational justification. Verse 39 implies 

that only a tiger, which runs fast, will catch a goat. This is a metaphor for the advice only those, who 

try hard and repeatedly, will have success in life. This we find expressed as well in the verse 42. We 

have a parallel advice in Tolkappiyam`s eetu nutaliya mutumozi (Hx ~u¼¯ •xö©õÈ), 

where we read: „ do not let in your legs without knowing the depths, BÇß öu›¯õx Põø» 

Âuõ@u.  

 

43. A safe foundation is a safe road 

              Having a good goal is moving in the good road 

In Sumerian: us si – ga kaskla si – ga – am 

In Tamil: E]][P P]PõÀ ][P¯õ® 

 

44. Do not walk on the road at night its interior is both good and bad 

              Do not walk in dark streets inside there may be evil people 

In Sumerian: kaskal gi na – du sa – bi sag hul – a  

In Tamil: P]PõÀ ø©Úõ ExŒõ¤ ŒõöÚõÀ» 

 

45. Do not buy a steppe ass, constantly the foreman must walk at its side 

              Do not buy a wild horse; rider has to go always to its side 

In Sumerian: anse.edin – na na – ab – sam ugula da – bi – es e – zal  
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In Tamil: Aß@Œ HvÀ» |õÁõ£ ”•²USÐ Cu¤@Œ@¯ öŒÀ 

 

46. Do not have sexual intercourse with your slave girl, she will call you traitor 

              Do not have sexual intercourse with an immoral woman, she will announce it to the  

              public 

In Sumerian: geme – zu – ur gis na – an – du zu – ur su – mu – ri – in – sa  

In Tamil: øP®@© @Œõµ S]ÚõÁõß Cx @Œõº ‹ •øÓ°ßöŒõÀ 

 

47. Do not curse with violence, it will turn you around 

              Do not curse for the destruction of others; it will torture you for a long time 

 

The Sumerian word “kaskal becomes” in Tamil kadikaal (PvPõÀ) and means a road for going fast. 

The Sumerian word “anse” became by morphological changes asuvam (A”Á®) in Tamil and means 

horse. The way of morphological change is anse → ansee → asee → asuvam. The Sumerian “edin – 

da” becomes in Tamil eetilla (HvÀ») and has the meaning of the outskirts and the plains. From this 

we can derive eetilaalaan (Hv»õ»õß) the one, from a foreign place. The Sumerian “ugula” 

becomes in Tamil uukkuLu (FUSÐ) and means the one who encourages or drives. The Sumerian 

word “geme” becomes in Tamil kaimmai (øP®ø©) and means usually the widow, therefore to 

translate it as slave girl is very much questionable. We prefer to translate it as immoral. The 

Sumerian word “gis – du” becomes in Tamil kuci idu (S] Cx) and means to insert the stick, but 

here it means the sexual intercourse. The Sumerian phrase “mu – ri – in – sa” becomes in Tamil 

muRaiyincol (•øÓ°ßa öŒõÀ) and means to complain properly. The Sumerian “as” is in Tamil aasi 

(B]), to bless and the word “azi” is in Tamil the same and means to destroy. The Sumerian word 

“ab – bal” becomes in Tamil aval (AÁÀ) and means to speak loudly or to speak in an insulting way. 

The Sumerian word “nigin” is of temporal meaning and means for a long time, this word becomes in 

Tamil niigkin (}[Qß). These verses before gives to us a different view on the way, how the man 

can have a good life if we compare it to the understanding of the later text from Sulgi, who says the 

person should carry out the way in accordance with the will of the gods and to listen to their will. 

Here the explanation is very much different. The metaphor of a journey has been given to the way of 

life. The “us” in the Sumerian version from verse 43 can be understood as the top, the high or the 

noble one. We can understand it here as the driving spirit. We can understand the verse 43 in the 

following way; when the spirit, which derives a person of his achievements motivations are good, 

then the life will be considered as a journey. In Verse 44 we get the different possibility shown, one 

can travel in ignorance, which is expressed her by the dark or he can travel in the light of the day. The 

one, who choose the journey in the darkness, may encounter evil spirits. The word “sag hul – la” we 

translate as evil spirit.  
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This understanding offered here by Suruppak can explain why the ancient Sumerians were so much 

focused to education and beside the temples we find various forms of schools for to educate the 

people.  

 

48. Do not lose the water when you can`t control it, you arms are too weak 

In Sumerian: a su nu – gid – de na – an – e- de aa siig su – mu – e – re- gal  

In Tamil: BÀ ‹ºÚõ Pz@u  ÚõßÂ@u BÀ ]UP ‹º @©õ°@µ PõÀ 

 

49. Do not throw anything too fiercely, it will throw you down 

              What is too great will cause you withdraw, will really make you exhausted 

In Sumerian: mah – bi nig ba – an – sub – be nig – e ba – an – sub – be  

In Tamil: ©õ¤ ªP £[‹®@£ {P@Á £[‹®@£ 

 

50. Do not drive away the debtor, that man will turn hostile against you 

              Do not talk ill of the great ones, they will complaint in the assembly 

In Sumerian: ur – tuku na – an – bad – e lu – bi sa – ba – e – re eb – kur  

In Tamil: KºöuõS  |õß £õz@u EÐ¤ Œø£°@µ C¨ TÖ 

 

51. Do not manage your house with discord 

In Sumerian: sun – na – da e na – an – da – ga – ga – an  

In Tamil: ŒÛ²u°À |õß CxPõÀPõ»ß 

 

52. When you go to the slave girl, she will throw it back to you 

              When you approach a virgin, she will initially withdraw 

In Sumerian: gi – in – se du – de si . Me – si – ib – sub – sub  

In Tamil: PßÛ@Œ Gx°@u ^®@© öŒ#°¦ ‹®¦ ‹®¦ 
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The Sumerian word “a” means water and in Tamil the word becomes aal (BÀ). Sumerian “sur” 

becomes in Tamil suur (‹º) and means something that radiate out, her in this verse the limbs. The 

Sumerian expression “gid – de” becomes in Tamil kaddee (Pz@u) and had the meaning to control 

and to bind. Sumerian “aa” becomes in Tammil aal and aRRal (BÀ, AØÓÀ) and has the meaning of 

power, competence and strength. The Sumerian word “sig” becomes in Tamil sikku (]US) and 

means to be confused. May be we can translate it also in the sense of to become unsteady. The 

Sumerian verb “sub – be” becomes in Tamil cuumpu (‹®¦) and means to recoil or to withdraw. The 

Sumerian verb “ba – an” is in Tamil paN and paNNu (£¢~) and is used here as an auxiliary verb. The 

meaning of the verb is to do. The Sumerian term “ur – tuku” becomes in Tamil oortoku (KºöuõS) 

and means those, who are great or higher. The Sumerian verb “bad – de” becomes in Tamil paaddee 

or padu ( £õz@u, £õx). The verb means to speak low. The Sumerian word “sun – na” becomes in 

Tamil suunna (‹ßÚ) and means hot, we can derive suunyam (‹ß¯®) from this word, which 

means like the hot desert. Further we can derive from “sun – na” the word suulai (‹ø») the 

extremely hot fire place.  

In these verses we get to know Suruppak as one, who has already understood the notion of practical 

reason. He articulated the word of wisdom in the form of an advice in practical life, which can be 

justified empirically and in a way, which we see in Tolkappiyanar`s mutumozi. In these verses he 

suggest to the reader or here to his son, not to accomplish what is beyond one`s competence. This 

can result in discouragement in general and to unmotivated the individual. We read here on practical 

experience in farming being utilised to drive what is definitely something psychological. From the 

phase all suur kaddee (‹º Pz@u) we can understand the water, which flows from dams or dykes 

with violence that is beyond the persons’ control. The word “na” here is a negative particle. 

We know from studies of modern behavioural psychologist, when a person encounters repeatedly 

tasks beyond his possibility, and then this will withdraw him from any other tasks. In psychological 

studies this has been proven as quite distinct from the claim of wisdom by divine disclosure, which 

we find widespread in the ancient Sumerian literature. This became enshrined in the Sankam of the 

classical Tamils, which we see in Tolkappiyam, which has included PoruLatikaaram (ö£õ¸ÍvPõµ®). 

This means; that which analysed existing taking its cue from the different ways the language is used 

in life for the executing of speech. Love and marriage and the dynamic of sexual intercourse is an 

important part of the social and personal life. Suruppak wants to guide his young son on the right 

way to approach a virgin so that he cans succeed in getting a mate for his life. Exciting information 

from Suruppak is the advice how to behave in relation to the higher person in the social hierarchy. 

We can understand this as a kind of fear for the social higher, which we see clearly in verse 50. We 

get the remarkable if a higher man in the social hierarchy will not fight back, but he will present the 

case to the village assembly of the elders, which will deal the case in an appropriate way of 

punishment. We can conclude these assemblies, which are called “Sabai” in Sumerian became in 

later times the courts for judgement. In later time the kings and the priest used this hierarchy to 

perpetuate their higher position in the social hierarchy. The caste system we can include for to have 

here the root of its later rigid system.  

 

53. Do not transgress people`s dwelling places 

In Sumerian: uru.tus lu – ka na – an – ta – bal – e – de  
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In Tamil: F¸x” EÐ¯P |õ¯õ¨u £õÀ°@u 

 

54. Go away, go away they will say to you 

Sumerian. Si – du – un si – du – un si – me – si – ib – bi – e – ne  

In Tamil: ^²öPß ^²öuß ^®@© öŒ¨¤°@Ú 

 

55. Do not break the side of the sweet reeds in the garden 

In Sumerian: gi.dug.ga gis kiri – ka da – bi nam – bi – du – a  

In Tamil: Rºx[P QaQ›¯P Cø¯¤ |õÚõ® ¥zxÆ 

 

56. Restore, restore they will say to you 

              Pay a price; pay a price they will say to you 

In Sumerian: su – ga – ab su – ga – ab si – me – si – ib – be – e – ne  

In Tamil: ”[P B¨ ”[P B¨ ^®@© öŒ¨¤°@Ú 

 

57. Do not feed a hostile person, do not throw down a man 

              Do not eat alone and do not syringe the liquid food 

In Sumerian: ur nam – mu – un – ku – e – en du nam – ur – ur – re – en  

In Tamil: Kº |õÁ® •ßT°ö¯ß yÚõÁ® •¸›ö¯ß 

 

The Sumerian word “uru” becomes in Tamil uuru (F¸) and means town and village. The Sumerian 

verb “tus” becomes tunjcu (x[”) in Tamil, which means to sleep. We can therefore translate the 

Sumerian phrase “uru.tu.” Into Tamil as uurutunjcu (F¸[”), which has the meaning; while the 

people are asleep. The Sumerian word “lu – ka” becomes in Tamil uLu akam ( EÐ AP®) and 

means among the people. The Sumerian word “ab – ta” becomes in Tamil aapta (B¨u) and is a 

deictic word with the meaning of there or them. The Sumerian verb “bal – e – de” becomes in Tamil 

paalidee (£õ¼@u) with the meaning of to cross over and to pass by. The word idu (Cx) is here used 

as an auxiliary verb. The Sumerian word “bal” occurs also in “bal – bal – a” and is obviously the root 

of words like paramparai (£µ®£øµ), paarampariyam (£õµ®£›¯®) and piraabtam (¤µõ¨u®). The 

Tamil word for it is paal (£õÀ). The Sumerian expression su – du – un becomes in Tamil siiduyen 

(^xö¯ß) or siliyuden (]¼²öuß) and is an imperative meaning go away. The Sumerian word 



25 

 

“gi.dug.ga” becomes in Tamil kiirtugka (Rºx[P) and means the sweet tasting plant, we can 

conclude on the sugar cane reeds. The Sumerian word “su – ga” becomes in Tamil sugka (”[P) and 

means here the price one pays for an object. This has become in later times the meaning of a tax the 

sugka vari (”[P Á›). We have before given an analyse of the Sumerian phrase “uru – tus lu – ka”, 

which gives an important light on to understand the development of ancient Tamil syntax and 

morphology, which we can take as a small evidence for the Sumerian language to be an archaic form 

of the later classical Tamil. These verses give an important reference to agricultural practices in the 

history. From These verses we can conclude that Suruppak was not a priest, but a cultivator of 

farming goods, in the position of a leader or an early form of a king. Might be we need to understand 

him as a clan leader. This is called kizaar (QÇõº) in Tamil and he was an addition to the priest and the 

king contributing substantially what is later called Hinduism. We should remark here, the tradition of 

the kizaar (QÇõº) was in ancient times a very powerful in view of economy. This tradition of scientific 

analysis of the society is distinct from the priestly eschatology. This tradition is represented by 

Tolkappiyam as a continuation, this is so clear to see from the similarities in Tolkappiyanar`s 

mutumoli. The concern with speech was an essential way of accessing the mind. The verses above 

suggest the cultivation of sugar cane it was used as a cash crop. The Sumerian word for grain is “se”, 

which is usually translated as barley. The word is used in words like “ari – ci, ce – m – bu” and many 

more. But from view of history these verses are very much exciting. The Sumerian word “gi – dug.ga” 

can be understood as a variant of gis.dug.ga, which becomes in Tamil kuccitugka (Sa]x[P) and 

has the meaning of sweet sticks. The word “gis” in Sumerian denotes originally the bamboo, which 

was generalised to the plants and weapons as “gis.tukal”. The Tamil word tukaL (xPÒ) means 

powder and dust. The adjective dug.ga was added for to distinguish this plant from the bamboo. The 

relation to the use of this cane as a way to pay tax is given by the phrase “au – ga – ab”, which 

becomes in Tamil sugka av (”[P AÆ). From Sugka we can derive the word sugkam (”[P®), 

which denoted the tax, which one has to be pay on demand by some authorities. We can therefore 

suggest the need to pay tax was already a common practice at the time of Suruppak. The word su – 

ga can be taken as the costs that were taken without permission or by demand. The use of the sugar 

cane was a form of money at the early 3
rd

 millennium b. C. This allows looking for the origin of the 

Sumerians, who have brought their agricultural practices to their new settlements in southern 

Mesopotamia. Sugar cane is a tropical crop.  

 

58. My son, do not use violence, do not throw down a man 

In Sumerian: dumu – mu nam.silig nam – mu e – ak – en lu ki nam – us – e – en  

In Tamil:u•@©õ ]¼[SÚ® |õ®@©õ BUöPß ÝÐRÌ |õ® Ka]°ö¯ß 

 

59. Do not commit rape upon a man`s daughter she will announce it to the courtyard 

In Sumerian: dumu lu – ra gis a.zi na – an – ne – en kisal – e ba – e zu – zu  

In Tamil: u• CÐßÓ Qa”¯õÈ |õÁø|¯ß RÌŒÀ» £ö¯ ‹‹ 
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60. Do not drive away a mighty man, do not destroy the city wall 

              Do not put down the rebellious youth and kill them side the city walls  

In Sumerian: a.tuku na – an ba – e – en bad.sul.hi na – an – gul – e – en  

In Tamil: BUöuõS |õß £v°ö¯ß £õz C‹ÌQ |õß öPõ¼ö¯ß 

 

61. Do not drive away the young man, do not drive him away from the city 

               Do not put down the youths and kill them around the city wall 

In Sumerian: gurus na – an – bad – e – en uru – a na – an – gur – re – en  

In Tamil: SÖ” |õß £v°ö¯ß F¸zu |õÚ öPõ¼ö¯ß 

 

62. The slander turns like a turncoat 

              You must sing the praises of the great persons with beautiful words and steady  

              eyes 

In Sumerian: lu inim.sig.ga – ke igi.bala – gim si – in – sir – sir  

In Tamil: EÐö¯Ú® ]UPU@P Cª £»Qß ^°ß ^º^º 

 

The Sumerian word “dumu” became in Tamil tamu and tamar (u•, u©º) with the meaning of 

relatives and the inner circle of people. The Sumerian verb “nam silig” becomes in Tamil sulugkunam 

(”¾[SÚ®), The Sumerian “sil” becomes in Tamil sil and sillu (]À, ]À¾) and means to split and 

to chip off. The word silai means the idol, which is derived from chiselling a stone. The Sumerian verb 

“ak – e – en” becomes in Tamil akkiyen (AUQö¯ß) and means to make, to produce and is also 

used as an auxiliary verb. The Sumerian word “a.tuku” becomes in Tamil aaltoku (BÀöuõS) and 

has the meaning he  , who carries power, the powerful individual. The Sumerian verb “bad – e – en” 

we saw already before becomes in Tamil padu iyen (£x°ö¯ß) and means to lower down and to 

insult. The Sumerian “bad” becomes in Tamil paadi (£õv) has the meaning of mud walls built around 

the city. Therefore we can translate the Sumerian phrase “bad – sul – hi” as around the walls of the 

castle. In Tamil this will become paadisuuzki (£õv‹ÌQ). The Sumerian verb “gul – e – en” becomes 

in Tamil kolliyen (öPõÀ¼ö¯ß) and means to kill. The Sumerian “gurus” becomes in Tamil kuRusu, 

kuRu (SÖ”, SÖ) the young ones. The Sumerian verb “gur – e – en” becomes in Tamil kuRaiyiyen 

(SøÓ°ö¯ß) and means to complain. The Sumerian word “inim.sig.ga” becomes in Tamil enam 

sikka (GÚ® ]UP) from which we can derive enem sokka (öŒõUP) and means the pleasant and 

beautiful words. The Sumerian word “igi.bal” becomes in Tamil imai bala (Cø© £») has the 

meaning strong and steady seeing. The Sumerian “si – in – sir – sir” becomes in Tamil siiyin ssir ssir 

(^°ß ^º ^º), which has developed into seyyin siir siir (öŒ#°ß ^º ^º) and means to sing the glory.  
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These verses show to us the beginning of morality, the understanding of what is right and wrong with 

a specific view in social and individual issues. Here we have the beginning of the hierarchical 

conception that not all the individuals are equal. This is at least the first time we have it in written 

from. The idea that higher individuals deserve specific privileges we read clearly in these verses. The 

right way, what is called neRi (ö|Ô) or the way of Dharma is not one, which would discriminate 

against the individuals and can become oppressive when they demand justice. This we can 

understand from the verses before. If we study these verses with more care we can get the 

conclusion at this time there was a violent social conflict between the powerful people and the lower 

and powerless one. The must have been protest and a kind of rebellion in which the castle itself 

became attacked by the rebellious people, but they were defeated, caught and punished by cutting 

of the limbs. This is from view of history of interest. Even we have no provided evidence of a caste 

organisation of the society, but this was for sure a fight between professional fighter of a kind of king 

and the rebellious people. Fromm the word by Suruppak we can very well conclude, he was a 

landowner with possibly political influence and against this kind of violence. His thoughts show into 

the direction of the idea of non – violence, which is called in the Sanskrit texts ahimsa (Aqhg). This we 

can conclude clearly from the verse 58. We see the advice of non – violence and social oppression, 

where people were made into lower positions in the society in the non – Vedic religions of the 

Jainism, Buddhism and in the Agama texts. We saw in the poems from priestess Anna the existence 

of thought we know from the Jaina of later times. Can we suggest the religion of Jainism, which had a 

very high respect in the later kingdoms of the Tamil countries in the elite and royal courts, has its 

roots in ancient Sumer or were these thoughts already existent in the former settlements of the 

Sumerians? The origin of the Sumerians is still an unsolved problem.  

One more very much exciting information we get in these verses, which is of great importance for 

the Saivism. This is the word iligkam (C¼[P®), the origin of this word is a remaining puzzle. It is 

possible to take it as a derivation from the Sumerian word “nam – silig”. We can suggest the 

following morphological changes: silig.nam → siligkam → iligkam. The root meaning is chiselling and 
therefore something chiselled. The root word in Sumerian is “sil”, which is in Tamil the same cil (]À) 

has the meaning to split and to chisel. From this root we have in Sumerian “si – la” and in Tamil silai 

(]ø»), and has the meaning a statue and something chiselled out. The original meaning of siligkam 

and iligkam must have been something like the Tamil cilai (]ø») and has the meaning of statue and 

icon.  

In these words from Suruppak we find the roots of a sophisticated social and psychological analysis of 

human behaviour using linguistic and paralinguistic expressions for to open the real depths of the 

human mind. Tolkappiyanar analyses the entire domain of human behaviour in the sense of inner 

ecology in which the one sided and abnormal sexual behaviour is denoted in the terms of Kaikkilai 

(øPUQø») and Peruntinai (ö£¸ßvø|), the inner ecologies, where the gods are absent. Love 

behaviour belongs to the akan aintinai (APß IßvøÚ) the inner ecologies ordained by the gods. 

The verses of Suruppak says explicit that the use of violence for to get sexual intercourse with 

forbidden persons will be announced in the public square and punished by the society. We can set 

these words of Suruppak in one line with the words we read in Tolkappiyanar`s words of wisdom and 

not take them as something given by the gods. The seeking for eety (Hx) is the essence of the 

Tolkappiyam grammar and we can understand Tolkappiyam as the beginning of the science of 

hermeneutic, which is a pillar of the Tamil society. From these verses and from Tolkappiyanar`s eetu 

nutaliya mutumoli we understand the dependence on speech, the use of languages a whole for 
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providing the eetu (Hx). Suruppak takes the use of reason for ethical pronouncement and by this he 

is distinguished from the priests, who take this kind of pronouncement as words of god, which we 

see so very clearly in the incantations.  

 

63. Do not stand in the front, you will change your mind 

              Do not stand watching intensively anything, your head will be confused 

Sumerian: igi – am nam – ba – e -gub – gub – bu – de – en sa ge bi – kur – kur  

In Tamil: Cø©¯õ® |õ® £õ¯õ S¨¦S¨¦xö¯ß 

 

64. Do not swear like a liar in a public house, your words are fixed 

              Do not speak too much like a liar in the beer house, as you are in control of your  

              mind 

In Sumerian: lu – lu – la – gim e.kas – ka inim nam – ku – ku – re  

In Tamil: EÐ EÇÀ»Q® CÀP]¯P GÚ® |õ® TT@Ó 

 

65. When you approach the battlefield do not wave your hands 

In Sumerian: ki nam – nitah – a – ka um – ma – te – en su na – an – gu – gu – de  

In Tamil: RÌ }uUPP E®©@u@¯ß ‹º |õß TTz@u 

 

66. The hero, he alone is absolutely unique, but the men are many 

In Sumerian: ur.sag dili na – nam dili – ni lu sar – ra – am  

In Tamil: JºŒõß uÛ |Ú® uÛÛ EÐŒºÁÁõ® 

 

67. The Sun God, he alone is absolutely unique, but men are many 

In Sumerian: u – tu dili na – nam dili – li lu sar – ra – am  

In Tamil: öuÆ¯® •x uÝ |Ú® uÛÛ EÐ ŒºÁÁõ® 
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The Sumerian word “ba – e” is similar to aba – yee and becomes in Tamil avaiyee (AøÁ@¯) where 

it has the meaning of those and they. The Sumerian verb “gub – gub – bu – de – en” becomes in 

Tamil kuppukuppuyiduyen (S¨¦S¨¤°xö¯ß) and has the meaning of to concentrate and to 

focus upon. The word “sa – ge” in Sumerian becomes saagkee (Œõ[@P) in Tamil, has the meaning of 

person and the heart. We can derive tanne by morphological change easily like this: saagkee → 
sannee → taannee. The Sumerian word “kur – kur” becomes in Tamil kuRu kuRu (SÖ SÖ) and 

means to become confused. The Sumerian bi is an adverbial prefix with the sense of giving. In Tamil 

we have vai (øÁ), we can derive the Tamil vayin (Á°ß) as a development from “bi – in”. The 

Sumerian word ulul – la becomes in Tamil uuzalla (FÇÀ») means corrupted and false. The 

Sumerian word e – “kas – ka” becomes in Tamil il kasi akam. The Sumerian word “kas” means 

beverage, because it flows. The word “kaci” means to flow. The Sumerian word “nam – nitah” 

becomes in Tamil niitanam (}uÚ®) and has the meaning of a place, where masculinity holds says, 

we can translate it as battle field. The Sumerian word “ur.sag” becomes in Tamil oorsaan (KºŒõß), 

which means the great one. The Sumerian word “dili” means unique and in Tamil this word becomes 

special and unique. The Sumerian word “dili – ni” means the one, who is unique. The Sumerian “na – 

nanam” is in Tamil the same word and means very well and without any doubt. The Sumerian “sar – 

ra – am” becomes in Tamil sarva aam (ŒºÁõA®) and means the common. Sumerian “utu” is the 

same as the Tamil utu (Ex) and means the sun, as that which rises up.  

While we study these verses we get a deep impression of the philosophical thinking, which we find in 

the later Agama and Tantric texts. We can understand the development of man in politics and 

religion. Suruppak has adviced his son not to drink too much alcohol and he sets a drunkard and a liar 

into one, who speaks habitually the untruth. The Sumerian word “e – kas – ka” is in Tamil il kasi akam 

(CÀ P] AP®), the house, where alcoholic beverage is available. We can conclude on the existence 

of specific places where these drinks were offered, like in modern bars. We have in the Sumerian 

tablet pictures, where the gods are depicted to drink beer. These verses are again mutumoli, words 

of wisdom, and an advice with a suitable reason. The mind of a drunken person is unsteady and 

confused; therefore the speaking is made up of meaningless and false words. The person can`t 

control himself. In the speaking, where truth is not prevailed, the reason for not drinking of alcohol is 

advocated, this we see in texts like the TurukkuRal (x¸USÓÀ) and many other ancient texts.  

We can remark the concept of natam and bindu, which plays such an important part in the 

metaphysics of the Saiva Siddhanta. There it is says, that Siva Tatva is underlying the notion of the 

world process. This is described as the dance of Siva and Sakti, the play of Ying and Yang. This we 

read in verse 65. The word kiz niitanam (QÌ }hÚ®) means the battlefield or the training field for 

warriors, this is called in later times paacaRai (£õŒøÓ). From this we can imply the word niitanam 

(}hÚ®) means battling or to enter in this kind of activity. The word “niitah” in Sumerian means 

male as in the phrase “dumu nitah”, the male child. We at least can it derive from the root nii (}), 

which means a person and to grow tall. Literally nitah means someone standing high and tall. The 

sign of true masculinity is the quality of the warrior, therefore the expression niitanam (}hÚ®) has 

become to denote the battlefield, where such warrior qualities found expressions in various ways. 

The later thinking on naatam (|õh®) and niitam (}h®) has become to denote the abstract entity 

that confers to both, the masculinity and the bravery. We remark here that words like naatan 

(|õhß) with its derivatives naayan (|õ¯ß), naayakan (|õ¯ßPß), naayarnaayanmaar 

(|õ¯ºÚõ¯ß©õº) and so forth denotes the male social leaders. The verses 66 and 67 are from 
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great historical importance. We have here the concept of the great person, “ur – sag” in Sumerian, 

which is quite different from “luga”l, the king or an “a – toku”, the powerful. It is exactly this word, 

which has become by metathesis the saanRoon as well as orunii (J¸Û), oruttan (J¸zuß), what 

we see in the Sangam poetry. The saaRoon (Œõ@Óõß) is the great hero, a unique individual, who 

stand out from a countless number of ordinary people, just like the sun in the sky. The sun shines 

more bright than any other star in the heavens. We see the sun as the metaphor for such individuals, 

different from the power wielder of the society, the “lugal” or aaltoku (BÀöuõS). The sun 

illuminates the mind of the multitudes and serves as useful function to lift up them and develop 

further as a person. The following few verses are of the same kind.  

 

68. When you stay with the hero, your life will last  

In Sumerian: ur.sag – da gub – bu – de ji – ju he – en -da – gal  

In Tamil: KºŒõßöÚõx S¨¦z@u ãÆ öŒ±¢xPõÀ 

 

69. When you stay with the Sun God, your life will last 

In Sumerian: utu – da gub – bu – de ji – ju he – en – da – gal  

In Tamil: ExöÁõx S¨¦z@u ã ”±¢xPõ 

 

We have given an explanation to the most words here. The only new one is the Sumerian word “he – 

en – da”, which we can understand as the Tamil word iiNdu (D¢x) and itself a derivation of niiNdu 

(}¢x), which has the meaning of long, extend and so forth.  

  



31 

 

 

Part II 

 

We have in this part many gaps of the text and we leave out the first part and start to count the 

verses newly beginning from one.  

 

1. The thief does not restore to you 

In Sumerian: lu ni – zu – a – ke nu – e – si – su – su  

In Tamil: EÐ }”¯U@P |õ@¯ öŒ# ‹º‹º 

 

2. The cane break is a grass – eating goat, its interior is slander 

               The outside of the sugar cane is dirty, but the inside contains excellent sweetness 

 

In Sumerian: gis.gi id.mah – am sa – bi inimsig.ga – am  

In Tamil: QaR ©õ”ÚÚ® Œõ#¤ CÛ® ]UPÁõ® 

 

3. The palace is a huge river, its interior is a goring ox 

               The palace length is enormous. Its interior resembles the hill  

In Sumerian: e – gal id.mah – am sa – bi gud – du – du – dam  

In Tamil: CÀPÀ Dx©õP® Œõ¤ öuõxu® 

 

4. Its income is unequalled 

In Sumerian: nig.ku – ku nig.di nu – di – dam  

In Tamil: {P@Põ@Põ {uv |õvu® 

 

5. Its expenditure does never cease 

In Sumerian: nig.e nig nu – silig – ge – dam  

In Tamil: {P CÀªPÚ Œø»USu® 
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The Sumerian word “lu ni – zu” becomes in Tamil uLu niisu (EÐ }”) or niisam (}Œ®), which means 

lowly and cheating. In Telugu the prexif lu is still used. The whole expression uLu niisan (EÐ }Œß) 

means a person , who is prone to do evil or simply to do something bad. The “ke” in the Sumerian 

word is a nominative case marker. The “a” is used as a genitive case marker, which is seen in the 

classical Tamil as well. . Here we see the case markers are applied to the same word, one after the 

other. In the later Sumerian texts we see it in an orderly way: “nizu – a lu – ke”. In the classical Tamil 

we see it in an orderly ways, niisalukkee (}Œ¾U@P). The Sumerian phrase “nu – e – su – su” 

becomes in Tamil naa ee sey suursuur (|õ H öŒ#‹º‹º), the naa is here a particle of negation, ee is 

a deictic word and means that, while cey is an auxiliary verb and means to do. The double word suur 

means to extent and the duplication expresses the returning and the continuity. We can understand 

verse 1 in the way, those who cheats and rough are said to be people, who takes things and never 

bother to return them. The Sumerian phrase “gis.gi mas.u na – am” we can split up into “gis”, which 

is a general word for weapons, which indicates the most simple weapon is the stick. This word 

becomes in Tamil kucci (Sa]) and we can derive the words kiit, kiitai and kiitam from it, which have 

the meaning of sound, especially the musical sound. The Sumerian word “mas.u” becomes in Tamil 

maadu (©õx) and has the meaning of dirty. The Sumerian word “inim” becomes ini (CÛ) in Tamil 

and means sweet in taste. The word “am” in Sumerian is in Tamil aam (B®) and is used as an 

emphasis particle. We can understand the verse 2 as the contrast between appearances and reality.  

The Sumerian word “e – gal” becomes in Tamil il kaL (CÀ PÒ) and has the meaning of is large 

house, here we have the suffix kal, “gal” in Sumerian, which us used as a suffix for to show the 

plurality and for to be an adjective for to denote the quality of greatness. Both of these senses are 

available in Tamil. The Tamil word kaNam (P|®) is derived from this word. The Sumerian word “id” 

means a stream and becomes in Tamil oodai (Køu), but we can take it here with the meaning of 

elongated, something which is stretched on. This is the sense in which we find it used in 

commentaries as iidu (Dx) with the meaning of extensive commentary. The Sumerian word “gud” 

becomes in Tamil koodu (@Põx) and means the hill. The Sumerian word “dudu – dam” becomes in 

Tamil todutam (öuõxu®) and has the meaning of touching and appear similar to. The palace in 

verse 3 is described as a large house in words of greatness and its interior is compared to a hill. The 

Sumerian phrase “nig.e nig” becomes in Tamil niikku il mika (}US CÀ ªP). Niikku (}US) is that, 

which disappears. Here we translate it as expenditure. Therefore we translate the word niikku il 

(}US CÀ) as the expenditure of the house of place. The Sumerian word “silig – ge” becomes in 

Tamil salaikku (Œø»US) and means to slow down. We can understand the verse 4 as description 

of the expenditure in the palace, in addition to its greatness is means the constant existence without 

any subsiding. 

 

6. Let me give you bread to eat, if beer is near 

              Let me give you bread people eat along with quality beer  

In Sumerian: ninda lu – u ku ga – ra – ab – sum kas gun – na – a  

In Tamil: {ßu EÐ ETÌ  ÚõßÓ B¨ ”• P] S|Á 
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7. When I give it, beer is far away 

               The beer I offer is really an old one  

In Sumerian: sum – mu – da kas an – bad.du – am  

In Tamil: ”®• Cx P]Áß £¢xÁõ® 

 

8. I will not give the beer, bread is far away from it 

               You can drink beer, bread you can see in front of you  

In Sumerian: nu – ra – ab – sum – mu ninda igi – bi – se bad – am  

In Tamil: ¡ ßÓÁÆ ”®• {ßu® Cª¤z@u £xÁõ® 

9. Let me give the bread to you, let me bring the beer to another man 

               Let me give bread to you and let me feed other with beer  

In Sumerian: ga – ra – ab – sum kas lu – ra ga – ni – in – un  

In Tamil: |õßÓ¯Æ ”®• P] ”ÐßÓ  Úõß Esoß 

 

From these verses we can understand the practice of giving food and beer to the people in need.  

The Sumerian word “ninda” becomes in Tamil nivantan ({Áßuß) and means the offering of food 

to the gods. Literally it means that, which raises itself up and which is the same as nivantam 

({Áßu®). The Sumerian “ni.nim” and the Tamil nivar,nimir ({Áº, {ªº) have the same meaning, 

raising up itself. The Sumerian phrase “ninda – lu – u” means the people  s bread and the u is used for 
harmonisation, we can understand it as a shortened u, which we find explained in the grammar of 

Tolkappiyam. The Sumerian “ku” means to eat in Tamil kuuz (TÌ) means porridge and food. The 

Sumerian “ku” existed in Tamil only as a noun, but we can suggest a change in morphology from 

Sumerian “ku” to Tamil koL (öPõÒ), which means to take and udkoL (EmöPõÒ) which means to 

eat. The Sumerian “Ga” is the pronoun I and we have it in Tamil as nan (), the Sumerian “ra” is the 

locative case marker, which we find in dialectical Tamil as Ra (Ó) and da (u). In Tamil dialects we find 

avanda (AÁßu) and avanRa (AÁßÓ). We can suggest in Sumerian we have here as well the “r” 

(Ó), which is obviously existent in Sumerian language, but not shown in the transliteration. The 

Sumerian “ab” is in Tamil av (AÆ) and a pronoun of cross reference. The Sumerian word “sum” 

becomes in Tamil um, ummu (E®, E®•) and means to conjoin, here to feed. The Sumerian word 

“gun – na – a” becomes in Tamil kuNa (Sn) and means of good quality. Here the “a” in Sumerian is 

used for to form a noun, this a means usually that and forms a noun from an adjective. The phrase 

“kas gun – na – a” means a clean drink. The Sumerian phrase” sum – mu – da – kas” becomes in 

Tamil summidu kasi (”®ªx P]), here the “da” in the Sumerian version is the auxiliary verb to do 
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and is in Tamil idu (Cx). The Sumerian expression “bad.du” becomes in Tamil paNdu (£¢x) and 

means ancient. The “an” in Sumerian is an adverbial preposition and means very and really. From this 

we can conclude the drink “kas” was a kind of alcoholic drink, which needs some time to get ready. 

From the ancient texts we know the Sumerian beer was made of barley grain. We read in the ancient 

Indian texts beer made of barley was the holy drink of the god Varuna. In the Sumerian phrase “nu – 

ra – ab -sum – mu” we can`t take “nu” as a negative particle, because of the context of the text. We 

can suggest a morphological change from “lu – ra to nur – ra”, which became in Tamil niir, niiyir (}º, 

}°º) and is the pronoun you. The Sumerian word “igi” becomes in Tamil imi, imai (Cª, Cø©) and 

means the eyes. The Sumerian expression “igi – bi – se” means in front of the eye, “se” has the sense 

of in the place of, we can take it as an adverb with the meaning in front of. In Tamil we have the 

phrase kaNNir padutal (Psoº £xuÀ), available for the eye and to see.  

 

10. With well established property, my little one, nothing is comparable 

In Sumerian: nig – u rum – nig a.si.ga – a – da lu – tur – mu nig nu – mu – du – sa  

In Tamil:  {P Fµ® ªPÁõ @ŒPzu EÐxº@©õ {P© |õ@©õ EuŒõ 

 

11. The flattering mouth is a traitor 

In Sumerian: ka – sag – sag – ge su.ur – e  

In Tamil: Põ Œ[Œ@P @Œõ@¯ 

 

12. Fierce mouth carries a seal 

              The flattering mouth should carry a seal 

In Sumerian: ka.du.du – e kisib i il – il  

In Tamil: Põyx@¯ P¨]¨¦ D C¯¼¯À 

 

13. Honey mouth distributes honey plants 

             The mouth that has no control can say falsities 

In Sumerian: kal-lal – e u.lal e- bur – re  

In Tamil: CPõ»À@» FÇÀ H ¦› 

 

The Sumerian “u – r” becomes in Tamil uur (Fº) and had the meaning of to gather together. We can 

derive oorum (K¸®) from it and this means putting together. We can translate it here as 
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accumulate. The Sumerian “nig” becomes nika ({P) in Tamil and means that, which stands. The 

Tamil word nikamam ({P©®) denotes shops, where various kinds of merchandise are collected 

together. The Sumerian “a.si – ga – a – da” becomes in Tamil aal seekatta (BÀ @ŒPzu) and has the 

meaning power and strength. The Sumerian word “lu – tur” becomes in Tamil uLu tur (EÐxº), the 

word tur means small. The Sumerian word “nig” is nikama ( {P©) in Tamil and means conclusive and 

definitely. The Sumerian “ka” becomes vaay (Áõ#) in Tamil and means mouth; the kaa viri (PõÂ›) 

means the broad mouth. We have various words related to this katai (Pøh), kaaviya (PõÂ¯), 

kaappiyam (Põ¨¤¯®). We can derive them from the Sumerian “ka – ta – e – a”. The Sumerian word 

sag means a pleasing sound like in sangkiitam (ŒßQu®). The Sumerian word “su.ur” becomes in 

Tamil coor (@Œõº), coorvu (@ŒõºÄ) which means tiring. We have in Tamil cooram (@Œõµ®), which 

means indulge in non – ethical behaviour. The Sumerian word “du.du” becomes in Tamil tuti (xv) 

and means to praise, from this we can derive tuuRRu (yØÖ) and tuuttu (yzx) the curse. The 

Sumerian word “kisib” becomes in Tamil kasippu (P]¨¦) and means to remain silent. The Sumerian 

“ulal” becomes in Tamil uuzal (FÇÀ) and means falsity and corruption. Sumerian verb “bur – re” 

becomes in Tamil puri (¦›) and means to effect and to do.  

14. The liar, his bag judges him 

              The liar stands to be judged by his bad  

In Sumerian: lulkus lu – ub – ani di im – gub  

In Tamil: FÇÀ @Põ” EÐ¦ BÛ Âv±® S¨¦) 

 

15. The boaster has set up an empty bag 

In Sumerian: gal.gal.di kuslu – ub su – ga sa – mu – un – gub  

In Tamil: PÀP¼v @Põ” EÐ¦ ‹ß¯ Œõß •ß S¨¦ 

 

16. The braggart has set up an empty mouth 

In Sumerian: silim.di ka su – ga sa – ba – ni – ib – garv  

In Tamil: ]¼ªv Põ# ‹ß¯ Œõß £¢{°¦ PõÀ 

 

17. The leather dresser, his own skin will be dressed 

In Sumerian: kus.du.du – e kus ni se – ba – e – du – e  

In Tamil: @Põ” öuõx@Á @Põ” Ü öŒÆÁ@¯ Gx@Á 

 

18. The strong one has to escape fram a man`s hand 
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               Must make hasty away from the hands of the strong 

In Sumerian: usu.tuku su lu – ta sa – ba – ra – an – tum  

In Tamil: F”öuõS ‹º ¸Ðzx ŒÁµõß @uõ• 

 

The Sumerian word “lul” and “ulul” became in Tamil uuzal (FÇÀ) and means cheat and deceitful. 

The Tamil word koosam (@PõŒ®) means sound, which we can possibly derive from kaayosam 

(Põö¯õŒ®), which is a drum made from skin. The Sumerian word “lu – ub” becomes in Tamil 

uloopam (•@»õ£®), and means miserliness, which we can only suggest to be derived from the 

ancient practice of collecting wealth in bags and pots. The Sumerian word “di” and “bidi” become in 

Tamil viti (Âv), which has the meaning of fate, judgement. The Sumerian word “gub” becomes in 

Tamil kuppu, kuttu (S¨¦, Smk) and means to place firmly. The Sumerian expression “galgal.di” 

became in Tamil kalkalidi (PÀP¼v), which comes from kal (PÀ), to speak loudly and to recitative. 

The Sumerian “di” is the Tamil idi (Cv), comes from idu (Cx) and denotes the one, who does it, the 

doer. The word “su –ga” becomes in Tamil suunyam (‹ß¯®) and means emptiness. The Sumerian 

“sa” and “saan” become in Tamil ta (u) and tan (uß) and means he, the one. The Sumerian “ba – ni” 

became in Tamil paNNi (£¢{). The Tamil causative infix ippi (C¨¤) is possible to be derived from 

“vi” and “bi” in Sumerian. The Sumerian “gar” becomes in Tamil kaal (PõÀ) and means to stand firm. 

The Sumerian expression “kos.du.du” becomes in Tamil todu (öuõx) and has the meaning to build 

and to create. The Sumerian “se – ba – e” becomes in Tamil sevvee (öŒÆ@Á) and means very well, 

the word savam (ŒÁ®) in Tamil means the corpse. The Sumerian “usu” and “uusu” became in Tamil 

uusu (F”) and uukku (FUS), which means to go forward. The Sumerian verb “tuku” becomes in 

Tamilo toku (öuõS), which has the meaning to gather together. The Sumerian “sa – ba – ra – an” 

becomes in Tamil savaran, savaari (ŒÁµß, ŒÁõ›) and means to ride.  

We recognize with interest the Sumerian word for emptiness “su – ga”, which we know from Tamil as 

suunyam (‹ß¯®). The Tamil word means zero and here we see clearly, the ancient scholars 

knew the number zero before a specific sign got invented. The Sumerian and ancient Indian 

astronomy and mathematic require the knowledge of the zero. This text dates 3000 b. C.  

 

19. The fool looses something 

              The liars say many things that are enticing  

In Sumerian: lul.lil – e nig u.gu i – ib – de – e  

In Tamil: EÑÇÀö» ªS F[S D C¨¤x@¯ 

 

20. To his surprise the fool loses something 

              When the cheat if found will say many lies  
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In Sumerian: u di lu.lil – e nig u.gu i – ib – de – e  

In Tamil: E¢x EÐ FÇÀö» F[S D C¨¤x@¯ 

 

21. Do not bind me, he pleads 

              Do not imprison me, he would cry 

In Sumerian: na – an – ser – ser – re – de kiri su am – mi – ni – in – gal  

In Tamil: |õß öŒÔöŒÔ °@u Pøµ ‹Áõ® PõÀªß 

 

 

22. Let me live, he pleads 

              Let me live, he would cry  

In Sumerian: ga – ti – la kiri su am – mi – in – gal  

In Tamil: PõßvÀ» Pøµ ”EÁõ® PõÀªß 

 

The Sumerian words “lil – e”, “lil – le” and “lal – e” became in Tamil uiuzal (FÇÀ) and have the 

meaning corruption, cheating and lying. The word ulu uuzalle (EÐ FÇÀö») denotes the person, 

who cheats and tells lies. The Sumerian word “nig” becomes in Tamil miku (ªS) and has the 

meaning of extremely and greatly. The Sumerian expression “u.gu” becomes in Tamil uugku (F[S) 

and means noble sounding, very enticing and much exaggerated. The Sumerian words “ib” , “ib – ba” 

and “ab – be” become in Tamil immu (C®•), and avai (AøÁ) meaning to tell. The Sumerian 

phrase “i – ib – de – e” we can split up into “i” as the 3
rd

 pronominal prefix he, “de” and “due”  is the 

Tamil auxiliary verb to do and the “e” is the particle of emphasis. The Sumerian word “u di” becomes 

in Tamil uNdu (E¢x) with the meaning of to become real and to become factual. The Sumerian 

word “ser – ser – re” becomes in Tamil ceRi (öŒÔ) and means to imprison. In the expression il ceRi 

(CÀ öŒÔ) it means confine to the house. The Sumerian verb “kiri”, “kar.i” we have in Tamil as karai 

(Pøµ) means to cry and   to call out loudly. The Tamil phrase karai col (Pøµa öŒõÀ) means to plead 

with words. The Sumerian word “gal”,” gal – ul” becomes in Tamil kaal, to establish by meaning or to 

plant firm on the ground. The Tamil aam (B®) is an particle of assent, agreement, here it means he 

would in adverbial sense.  

We remark the punishment for cheating and lying at the time of Suruppak was imprisonment.  

 

23. The idiot takes decisions 

              The one, who has wisdom, proclaims Dharma  
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In Sumerian: sag.du nu – tutu nam su – ib – tar – re  

In Tamil: ŒPzx |õöuõS öŒ¨¦ u¸Ú® 

 

24. The shameless person instructs men 

               Men without clear understanding, seek to advice the people at large  

In Sumerian: tes nu – tuku lu – ur se – mu – un – de – e  

In Tamil: @u” |õöuõS EÐ Fº@Œ® •Û@u 

 

25. How wonderful I am 

              Neverless I sit quite well listening to them 

In Sumerian: ga.e na – nam u – e ba – gub  

In Tamil: Põ@¯  |Ú® •Æ@Á £õS¨¦ 

 

The Sumerian “sag” becomes in Tamil saagka (Œõ[S) and means something lofty, the Sumerian 

“sag.du” becomes saagkattu (Œõ[Pzx) in Tamil and means that, which is lofty. From the notion of 

head the sag here we have a metaphorical derivation of something lofty. We have in Tamil talai 

(uø») the head from which we can derive talaiyaayatu (uø»¯õ¯x), that, which is the best. We 

further have the abstract noun talaimai (uø»ø©) , the leadership. The Sumerian “tuku” becomes in 

Tamil toku (öuõS) and means to gather together, the Sumerian “nu – tuku” is its negation, not 

carrying or not having. The Sumerian “nam – tar – re” means the given and the Dharma. We find also 

the word “tar – re nam” in Sumerian with the same meaning. The Tamil word is tarunamam 

(u¸Ú©®). We can derive taruNam (u¸|®) from it, a given opportunity and a chance. The 

Sumerian “tes” becomes in Tamil teesu (@u”) with the meaning brilliance. We can suggest a relation 

to the Sanskrit word Tejas. The Sumerian “mu – un – de – e” becomes in Tamil munnidu ee 

(•Ûx@¯) with the meaning to put forward. The Sumerian “mun” is used as a common verbal 

prefix, it can mean in front as well. We see it in the case here suggested by the verb “de”, which is 

the verb idu (Cx) in Tamil. It can be used as a full and an auxiliary verb. The Sumerian word “ga” 

becomes in Tamil koo (@Põ) and ka (Põ), where it is the imperative of you. In the phrase nookoo 

yaanee (@|õ@Põ ¯õ@Ú) it means I suffer. In the classical Tamil of the Sangam period we have selka 

(öŒÀP) an imperative with the meaning of please go away. The Sumerian word “ba – gub” is found 

here only as “gub”, becomes in Tamul kuppu (S¨¦) and kuvi (SÂ), where it means to pile up and 

to collect together.  

 

26. The hired worker shares his lunch bag with you 
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              The person, who is rich, shares his riches with you  

In Sumerian: lu – hun – ga – zu kus lu – ub si – me – da – ba – e  

In Tamil: EÐ K[PÊ @Põ” E¿£ ^@©õ°u £õ@P 

 

27. He eats his lunch with you 

In Sumerian: kus lu – ub si – me – e – da – ku – e  

In Tamil: @Põ” E¿£ ^ @©õ°u T@Ç 

 

28. He finishes eating his lunch with you 

In Sumerian: kus lu – ub si – me – da – til – e  

In Tamil: @Põ” E¿£ ^@©°u y@µ 

 

29. He stops with you 

               He stays always with you  

In Sumerian: ga.la si – me – da – dag – ge  

In Tamil: Põ» ^@©ö¯õu u[@P 

 

30. Let me give you to eat, he stands ready to serve at the palace 

              Saying let me feed you, he stands at the temple  

In Sumerian: ga – ba – ra – ku e – gal – la ba – gub  

In Tamil: Põ £õßÓ TÌ CÀPÒÍ £S¨¦ 

 

The Sumerian word “ga – ba – ra” becomes in Tamil kaa baanRa kuuz (Põ £õßÓ TÌ); we can take 

the word kaa (Põ) as an imperative; “ba” appears to be a pronoun of the 2
nd

 person. “Ra” is a variant 

of the communicative case marker da/ta, which we still find today in some Tamil dialects. Here we 

get again the evidence if the “R” (Ó) in Sumerian, which is not shown in the transliteration, where it 

is just given as r (º). The Sumerian word “ku” becomes in Tamil kuuz (TÌ) and means food. From 

this word we have in modern Tamil on the noun still used. Here it is used clearly as a verb, which 

suggests the existence of a verb kuuz (TÌ) in ancient Tamil. The Sumerian “e -gal – la” becomes in 
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Tamil il kaLLa (CÀ PÒÍ) and means a large house, usually the house of a king, but here we can 

translate it as temple.  

From these verses we can suggest the advice for to give alms for the people in need was already a 

religious advice at this early time.  

 

31. Your successor is for your house 

               For your son goes your house 

In Sumerian: ibila – zu e – zu – se im – me  

In Tamil: D ¤À»áú CÀáú@Œ B®@© 

 

32. Your daughter is for her women`s house 

              Your daughter goes her mother`s property 

In Sumerian: dumu.mi – zu ama – ni – se im – me  

In Tamil: x•ø© áú A®©õÜ @Œ B®@© 

The Sumerian phrase “dumu.mi” becomes in Tamil tamu mai (u• ø©). The word mai (ø©) means 

literally black and dark. The word for black in Sumerian “gi” is usually used for to denote the females. 

In the Sangam texts from the classical Tamil period we find frequently the phrase maa mai kavin 

(©õø© PÂß), which means beauty of excellence womanhood. The word kavin (PÂß) means 

charm. The Sumerian word “ama” becomes in Tamil ammaa (A®©õ) and means mother. Here the 

“ni” is a pronoun, now it is used for the second person singular. It seems during the Sumerian time is 

was used for the third person singular and when it appears as a post position it functions as a 

genitive case marker in the sense of his and her.  

From these verses we can conclude the female was in the Sumerian society respected like the male. 

The conventional rules seems to be in the way the son inherits the father  s and the daughter the 
mother`s properties. We see no strict division in patriarchal or matriarchal system. We are here in 

the time of 3000 b. C. and before. We have only this text and these two verses. It could be a different 

tradition between a patriarchal and matriarchal tradition at the same time. The Indian traditions 

know as well the division in the patriarchal and matriarchal systems. Therefore we need to be very 

carefully in any suggestions. The words in these verses didn`t give serious problems to us and we are 

of the opinion the original translation here is not matching with the text properly.  
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Part III 

 

1. When you are drunken, don`t judge 

               When you are drunken, don`t give order or commands 

In Sumerian: kas nag – a – zu – de di na – an – ne – e  

In Tamil: Põa |USÊ@u Âv |õß Bø|@¯ 

 

2. When you leave your house, don`t worry 

               When you leave your house, don`t pluck your heart  

In Sumerian: e – ta e sa – zu na – an – ku – e  

In Tamil: CÀzxH Œõ[” |õß öPõ#@¯ 

 

 

3. Heaven is far away, but the earth is precious 

In Sumerian: an su.ud – dam ki kal – kal – la – am  

In Tamil: Áõß ”Exu® RÌ PÀPÀ»Áõ® 

 

4. There are numerous things under the sky 

              The sky is filled with many real things 

In Sumerian: anda nig im – da – lu – lu – un  

In Tamil: A¢u ÁõÛu {P Dªx¯ EÑÐ Eß 

 

The Sumerian word “nag – a – zu – de” we can split up into two parts. The word “nag – a” becomes in 

Tamil nakku (|US) and means to lick, from interest here is the Sumerian “nag – nag” becomes in 

Tamil nanai (|øÚ) and means to get wet, to have a bath. The second part is the word “zu – de”, 

which is a form of the Tamil uzutee (EÊ@u). This word is akin to poottee (@£õz@u), which is an 

adverb of time. The Sumerian word “an – ne” becomes in Tamil aaNai (Bø|) and has the meaning 

to give orders and to command. The Sumerian verb “e” becomes in Tamil ee, eeku (H, HS) and 

means to leave. The Sumerian phrase “su.ud – dam” becomes in Tamil suudutam, suudu (‹xu®, 
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‹x) and means the peak, the head and derivatively something distant. The Sumerian word “ki” 

becomes in Tamil kiiz (RÌ) and means the earth and land. The Sumerian phrase “kal – kal – am” 

becomes in Tamil kal, kalam (PÀ, P»®) and means something very precious. The Sumerian word 

“anda” becomes in Tamil aNda (A¢u) has the meaning of the universe and the cosmos. We can here 

suggest the existence of “N” (|) beside “n” (ß) in Sumerian, which is again a letter not shown in 

transliteration. The Sumerian word “im – da” becomes in Tamil iimida (Dªu) and denotes things that 

are produced. The Sumerian “Lu – lu – un” becomes in Tamil uLuL un (EÐÐß), uL(EÒ) is that 

which is real used in uLLatu (EÒÍx) and un we find in uNdu (E¢x) , which means being there 

as present and exists.  

 

5. The people in all countries breath with it 

               The people in all countries are of the essence of seeking to rise up and develop 

In Sumerian: kur – kur – re zi si – im – da pa.an – pa  

In Tamil: SßÖ Sß@Ó ã ^ªx £¢£ 

 

6. At the time of harvest, the days are precious 

In Sumerian: u – buru – se u kal – kal – la – am  

In Tamil: F£› ^ FPÀPÀ»õ® 

7. Collect like a slave girl, eat like a queen 

              Live like a humble person, enjoy like a lord  

In Sumerian: geme – gim ri – ga – ab egi – gim ku – a  

In Tamil: øPö© QÛ›P AÆ HQQ® T¯ 

 

8. My son, collect like a slave girl, eat like a queen thus shall it be indeed 

               My son, live like a humble person and enjoy like a lord. This is how the world is 

In Sumerian: dumu – mu geme – grim ri egi – gim ku – a ur he – en – ne nam – ma – am  

In Tamil: u•@©õ øPö© Qª› HQQ® T¯ Fº CßÚÚ®©Áõ® 

 

The Sumerian word “kur” becomes in Tamil kunRu (SßÖ) and means the hill lands. The duplication 

here is to indicate plurality. The Sumerian word “si – im – da” becomes in Tamil sim, simai (]®, 

]ø©) and means the peak or the high ground. The Sumerian “da” is comparable to the Tamil idu 
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(Cx) and functions here as an auxiliary verb. Therefore the meaning is to rise up and to develop. 

The Sumerian word “pan.an – pa” becomes in Tamil paNpa (£s£) and means the essence and of 

the nature. The Sumerian word “u” became in Tamil uu, uvaa (F, EÁõ) and means day and time. 

The Sumerian verb “buru” becomes in Tamil pari () and means to cut, to uproot and to snatch away. 

The Sumerian word “geme” becomes in Tamil kaime (øPö©) and means small and low, we derive it 

from kai (øP). Here the word simple is in contrast to the work eegki (H[Q). “Egi” in Sumerian 

becomes eegki (H[Q) in Tamil and means lofty, high and here it means high. We can derive by 

phonetical change egi → eegki → eeNi → veeNi → veeLir; king and lords by meaning. The Sumerian 
word “he – en – ne – nam – ma” becomes in Tamil innanamma (CßÚÚ®©) which means like this. 

We find variants like iganamma (CPÚ®©) also existing in Sumerian texts.  

 

9. A cursor is one with a brilliant side 

              One blesses continuously is one blessed with good vision  

In Sumerian: as.dug.dug – ge bar si – in – gun  

In Tamil: B] xUSkU@P £õ›]°ß Sß 

 

10. A scout is one, who murders 

              The one with roaming and projecting eyes is one, who behead people with weapons 

In Sumerian: igi.tum.la sag gis im – ra – ra  

In Tamil: CQy©ø» Œ[Q R” AÓõøÓ°® 

11. The traitor is pregnant with a liar 

              The cheat is a person, who is a liar 

In Sumerian: zu.ur – re lu.lul – la se – pes – pes – e  

In Tamil: @Œõº@µ EÐÅÊÀ» ]ö£aö£@Œ 

 

12. The curse carries an instruction to malice 

              The bad words curse are very irritable, they are certainly not the righterous  

In Sumerian: as.di nig.erim – e na.ri se – il – il  

In Tamil: B]wÛP G›®© öÚÔ @Œ°¼À 
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The Sumerian phrase “as.dug.dug – ge” we can split up into some parts. The first part is the word as, 

which is a form of kas and means to tell. The Tamil form is aaci (B]) and means blessing. We have 

in the Sangam period the expression aaci kuuRal (B] TÓÀ), which means to bless someone. The 

second part is the word “dug.dug – ge”, which becomes in Tamil tuukku (yUS), where it means to 

sin and to recite. We find it used as a technical term in describing prosodic structures. The third part 

is the word “bar”, which becomes in Tamil paar (£õº) and has the meaning of to see. The Sumerian 

word “gun” becomes in Tamil kuNam (S|®) and has the meaning of good qualities. The Sumerian 

word “tum” becomes in Tamil tuum, tuuvum (y®, yÄ®) and means that, which gets projected and 

to sprinkle. The Sumerian word “zu.ur – re” becomes in Tamil coor (@Œõº) with the meaning of to 

cheat and to betray. We find the expression like cooram pookutal (@Œõµ® @£õSzÀ), which is said of 

the wife, to betray the husband. The Sumerian word “neri” is in Tamil neRi (ö|Ô) and means the 

righteous way. This is how these proverbs and advices to his son can be identified with. The 

Sumerian “il – il” is the Tamil il (CÀ) a particle of negation.  

 

13. Arrogance is a flame, it is a nettle 

              Deviant words have pungency in them, they are indeed painful to taste 

In Sumerian: inim.diri u.bu.bu.ul – la – am u.lipis.gig.ga – am  

In Tamil: GöÚ® vv E¨¦ ¦¨¦ EÒÍÁõ® øPUPÁõ® 

 

 

14. With a brilliant name, let me make you famous 

              With a really good name, let me make you shine in the world  

In Sumerian: mu gun – gun – da ga . Mu – e – da – ab – zala – ge  

In Tamil: @©õ S¢Sö|õx Põß@©õ°x AÆ öŒõ¼U@P 

 

15. A word of prayer is a year of abundance 

In Sumerian: inim – sud – de mu he – gal – la am  

In Tamil: GöÚ® ‹@u@©õ HPÒÍÁõ  

 

16. A plea is cool water, which sets the heart to rest 

              A plea is cool water, which cools the heart 

In Sumerian: a.ra.zu a.sed – da sa – ge im – sed – de  
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In Tamil: AÓ[áúÁõÀ Œz@u Œõ@P D® öŒz@u 

 

The Sumerian word “inem.diri” can be split up into two parts. The first one is “inem”, which becomes 

in Tamil en, ena (Gß, GÚ ) and means to tell and words. The second part is the word “diri”, which 

becomes in Tamil titi (vv) and means excess and deviant. Therefore we can translate the entire 

word as words of arrogance. The Sumerian word “u.bu.bu.ulla” becomes in Tamil uppu uppu uLLa 

(E¨¦ ¦E¨ ¦ÒÍ). uppu (E¨¦) usually means salt, here we can understand as something 

pungent. The Sumerian word gig – ga becomes in Tamila kaikka (øPUP) and means bitter and 

painful. The Sumerian word “mu” becomes in Tamil moo (@©õ) and means he, but here it means only 

fame. We have the word peer (@£º) in Tamil, which means also a person and name, but also fame. 

The Sumerian word “zalla – ge” becomes in Tamil colikke (öŒõ¼UöP). The word coli (öŒõ¼) means 

to shine. The Sumerian phrase “inim – sud – e” becomes in Tamil enam uutee (GÚ® F@u). The 

Tamil word suutu (‹x) means to praise. The word suutar (‹uº), is someone, who would sing and 

wake up the ancient kings. The Sumerian word a.ra.zu becomes in Tamil aRainju (AøÓ[áú) and 

means to plead. The Sumerian word “a.sed – de” can be divided into two parts. The first part is “a”, 

which is in Tamil am, aal (A®, BÀ ) and means water. The second part is “sed – de”, which 

becomes in Tamil settee (öŒz@u), from which we can derive saanti, saatu (ŒõÛz, Œõx) with the 

meaning of peaceful. The word settu (öŒzx) means to quieten and to be dead.  

 

17. The foreman of the city, the famous one, the most intelligent one in Sumer 

              The great person of the city, who stands tall, said wise things to the nation 

In Sumerian: ugula.uru – na – ke ur.di – da gizzal kalam – ma – ke  

In Tamil: J[SÐÁ F¸ßÚUöP J›mkx¯ RaŒõÀ P»®©U@P 

 

18. Suruppak gave instructions to his son 

              Suruppak gave instructions on good things to his son  

In Sumerian: suruppak – e dumu – ni – ra na na – mu – un ri – ri  

In Tamil: ‹¸¨£U@P u•ÛßÓ |ßÚ •ßøÓÔ 

 

19. Suruppak, the son of Ubartutu, gave instructions to his son Ziusudra 

In Sumerian: zi.u.su.ra dumu – ni – ra na na – mu – un – ri – ri  

In Tamil: ‹¸¨£U u• E£ºlxU@P âÁ”zµ uªßÓ |ßÚ •ÚøÓÔ 
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20. A third time gave Suruppak instructions to his son 

In Sumerian: es.kam.ma – se suruppak – e dumu – ni – ro na na – mu – un – ri – ri  

In Tamil:(HaP®©@Œ ‹¸¨£U@P u•ÛßÓ |ßÚ •ÚøÓÔ 

 

21. Suruppak, son of Ubartutu, gave instructions to his son Ziusudra 

 

In Sumerian: suruppak ki dumu ubar.tu tu – ke zi – u – sud.ra dumu – ni – ra na se – mu –  

ni – in – ri  

In Tamil: ‹¸¨£U u®• E£ºlxU@P âÁ”zµ u•ÛßÓ |À öŒ® •ßÛÚÔ 

 

We have analogue verses at the beginning of this text. We can look into them for to show new 

notions. We have the Sumerian word “uru – ne – ke”, which becomes in Tamil uuru nakke (F¸ 

|UöP), this means to his city, the word na is here used as the pronoun of the third person singular. 

The “ke” corresponds to Tamil ku (S), which is in a marker of the genitive case; in the time of 

Tolkappiyanar it was restricted to persons alone. The Sumerian word “ugala” becomes in Tamil 

oLkuku a (JÒSS A) and means to be bright, we can derive kul (SÀ) and kura, kuru (Sµ, S¸) 

from it, which means the great one. The Tamil word kulam (S»®) and kulai (Sø») have the 

meaning of a large collectivistic. It is possible to derive the word guru and kuru (S¸) which means 

usually teacher from the word “u – gula”. The “u” here becomes in Tamil oL (JÒ) and means 

resplendent, bright and illustrious. The Sumerian word “gizzal” becomes in Tamil    kiicaal (RŒõÀ) and 

means utterance and words. The Tamil word kisu kisu (Q” Q”) means to wisper, while kiicaal 

(RŒõÀ) means loud and a shrill sound. The Sumerian word “kalam” became in Tamil kaLam (PÍ®) 

and means land and country. The Tamil word poorkkaLam (@£õºUPÍ®) means the battlefield and 

sakaLam (ŒPÍ®) has the meaning of earthly and phenomenal. The Sumerian form of the number 

has changed in the Tamil language during the running of time, but the construction is still the same. 

Sumerian “es – kam – ma” we can in the ordinal construction like in mutalaama (•u»õ©) . The 

Sumerian “se” is the case marker for locative, which has become in Tamil kuu ee (T H). Of course in 

Tamil between the “u” and the “e” a semivowel is inserted as we find it described in the grammar 

Tolkappiyam. The Sumerian “na se” becomes in Tamil nal cem (|À öŒ®), which has the meaning 

good and pure. From ce, cem (öŒ, öŒ®) we have derived bright and pure as in centamiz 

(öŒßuªÌ).  

A very exciting meaning we can get from the name of the text`s author Suruppak. We saw at the 

beginning of this work the name can be divided into two parts. The first one is suuruppaku 

(‹¸¨£S) meaning a sharp spear or knife. The second part is paaku (£õUS) which means to divide, 

the word paakku (£õUS) means that which divides. This remembers very much to the large village 

deity Muniswarar, which holds a knife in his hand. This we can see in the iconography of this deity 

even today. We can therefore suggest the name Suruppak is an ancient name of Lord Siva. The village 

deity is a form of Siva as well.  
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22. My son, let me give you instructions, may you take my instructions 

              My son, let me tell you the right way that will establish in good stead and take it to  

              heart  

In Sumerian: dumu – mu na ga – ri na.ri – mu he – da  

In Tamil: u•@©õ |À Põ› ö|Ô@©õ H°x  

 

23. Zuisudra, let me speak a word to you, pay attention to it 

              Zuisudra, you must try to understand the words I am telling you  

In Sumerian: zi – u – sudra inim ga – ra – ab – dug gizzal he – em si – ak  

In Tamil: âÁ”zµ GöÚ® Pøµ AÆ yS RaŒõÀ D® ^ BS  

 

24. Do not neglect my instructions 

              Do not slide from your hands the righteous way I am telling you  

In Sumerian: na.ri – ga – mu su nam – bi – bar – re  

In Tamil: ö|ÔPõß@©õ ‹ºÚõ® ö£›¤  

25. Do not transgress the word I speak 

In Sumerian: inim dug – ga – mu na – ab – ta – bal – e – de  

In Tamil: GöÚ® yUP@©õ |õÁ¨x £õÀ°@u  

 

The Sumerian word “ga – ri” becomes in Tamil kaari (Põ›) and means that, which establishes. The 

Sumerian word “he – dah” becomes in Tamil ey idu, eey idu (G# Cx, H# Cx) and means attain or 

try to make it an ideal to attain. The Sumerian word “he – em – si – ak” can be divided into some 

parts. The Tamil form is iiyim cii aaku (D°® ^ BUS). The word iiyum (D²®) is a deictic word, the 

word sii (^) means clear and the word aakku (BS) has the meaning to make. The Sumerian word “bi 

– bar – re” becomes in Tamil paripi (£›¤) , and means something, that runs away. The word pari 

(£›) means to run fast and is used in relation to the speed of a horse, which runs fast. The Sumerian 

word “bal – e – de” becomes in Tamil paalyidee (£õÀ°@u). The word paal (£õÀ) means to cross 

over. From this word we can derive a lot of words with metaphysical notion. Sumerian “para – ab –
ta” becomes in Tamil piraapta (¤µõ¨u) the element of karma that cross over in the next birth. We 

further can derive paarampariya (£õµ®£›¯) and paramparai (£µ®£øµ) from it.  
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These verses keep a general instruction to moral instructions, therefore they have to be understood 

and applied in existence.  
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Part IV 

 

1.  o not beat a farmer  s son, he will beat your irrigation canal 

In Sumerian: dumu – engar – ra – ra nig nam – mu – ra – ra – an e.pa – zu – se – im – ra  

In Tamil: u• öÁ¢Pµµ {P |õ@©õ AøÓ¯øÓö¯ß H£õ² @ŒÂ²® AøÓ  

 

2. Do not buy a prostitute, it is horrible 

              Do not conjugate with a prostitute it is shameful 

In Sumerian: kar.ke na – an – sam – sam – an ka u.sar – ra – kam  

In Tamil: Põ›@P |õß ”®”©ßP EŒºµP®  

 

3. Do not buy a house born slave, it is disgusting 

In Sumerian: ama.a.atu na – an – sam – sam – an u.lipis. gig – ga – am  

In Tamil: A®© ExÚõ® ”®”©ß Ý›] øPUPÁõ®  

 

4. Do not buy a free man, it is miserable 

               Do not buy a noble man, in future he will try to rule the house  

In Sumerian: dumu.gi na – an – sum – sum – an zag e – gar – re us – sa – am  

In Tamil: u•QÚõ® ”®”©ß ŒõS CÀPõµ K”Áõ®  

 

5. Do not buy a slave girl from the palace, the house will be too dependent on it 

              Do not buy a slave girl from the palace; her feet will stand on luxuries 

In Sumerian: geme egal – la na – an – sam – sam – an giri ku – bi – se – e gal – gal – la-  

am  

In Tamil: øP@© CÀPÒÍ |õß Œ®Œ©ß R› S¤öŒ H PõÀPõÀ»Áõ 
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The Sumerian word “engar – ra” became in Tamil veeNkaarar (@Á¢Põµº) from which we can derive 

by phonetical change veelaikkaarar (@Áø»UPõµº) farmer. The change is veeNkaarar → veeLkaarar 
→ veeLaalar → veelaikkaarar. The “a” as the end of “engar – ra – ra” is a genitive marker, which is 

also found in the classical Tamil of the Sangam period. The Sumerian word “e.pa” we have in 

Sumerian also in the form of “i.pa” and “a.pa”, which became in Tamil aalpaay (BÀ£õ#) and means 

where the water runs, this is a canal. We find in the literature of Tamil a town called aalavay 

(B»Á#), which is a name for ancient Madurai or its temple. The Sumerian word “kar.ke” becomes 

in Tamil kaarikai (Põ›øP) which means a beautiful young woman, we note here kaar (Põº) has the 

meaning of black. The Sumerian word “sam – sam – an” becomes in Tamil summu (”®•), which 

means to carry as in summattal (”®©zuÀ). From “summu” we can derive kummu (S®•) with 

the meaning of to crowd together. From summu we further can derive ummu (), to join together and 

to unite. The Sumerian verb “ama.a.tu” becomes in Tamil ammaa utu (A®©õ Ex) and means given 

birth to by a woman. The Sumerian word dumu.gi we find in Sumerian also as dumu.ji and it means 

the noble son and the noble sons of Sumer. It is possible we can derive Tamil from it by this way: 

dumu.ji → tamu.ji → tamu.zi → tamiz (uªÌ). The Sumerian word “zag” becomes in Tamil saakai 

(ŒõøP) and means brunch, here we see it used in the derivative send of in the time to come. The 

Sumerian word e – gar – ra becomes in Tamil il kaaram, and denotes the management of the house. 

The word gar –ra we find in Tamil words as kaaram (Põµ®) like in atikaaram (AvPõµ®), where it 

means manager. The Sumerian verb “us – sa – am” becomes in Tamil oocu aam (K” B®) and 

means will direct. The word ooccu (K”) means to drive and to rule or to govern.  

 

6. After you have brought down a foreign slave from the mountains 

              After you have brought down a man from the hill tribes from the mountains 

In Sumerian: sag.kur – ra kur.bi um – ta – e – e  

In Tamil: Œõß SßÓ SØ¤ ¦ßx H¯ 

 

7. After you brought a man from his unknown place 

In Sumerian: lu.ki.nu.zu – a – ni – ta u – mu – e –tum  

In Tamil: EÐ RÊ |õ‹ÁÛzx F‰@¯ y®• 

 

8. My son, even to the place, where the sun rises 

In Sumerian: dumu – mu ki utu.e.a – se  

In Tamil: u•@©õ RÌ Ex H¯@Œ 
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9. He will pour water fopr you and walk in front of you 

In Sumerian: a hu – mu – ra – an – de – e izi – zu – se he – du  

In Tamil: BÀ ¾®•ßÓõß Cx@¯ CQáú@Œ H°x 

 

10. Not having a house, he does not go to his house 

In Sumerian: e nu – tuku e – a – ni – se la – ba – du  

In Tamil: CÀ |õöuõSö¯ AÛ@Œ C» £õ°x 

 

11. Not having a city, he does not go to his city 

In Sumerian: uru nu – tuku uru – ni – se la – ba – du  

In Tamil: F¸ÚõöuõS EE¸Ü@Œ C» £õ Cx 

12. He does not favour it more than you, he does not appreciate it more than you 

              There is no elegance in him; there is no education in him  

In Sumerian: la – ba – e – da hi.li la – ba – e – da – kal – e  

In Tamil: C» £õ°u GÈÀ C»£õ°u PÀ@» 

 

The Sumerian word “sag.kur” becomes in Tamil saankunRa (ŒõßSßÓ), we can show a 

morphological and phonetically development to kuNra saan → kunRavan → kuRavan. The first part 
of the word saan became in Tamil taan (uõß) and means a person; the word taanai (uõøÚ) means 

the army. We have here a nominal compound in the word saankunRa, which has undergone a change 

in the position of the noun and the adjective, which we need to understand as a change from the 

archaic Tamil to the classical Tamil as we know it from the Sangam period. We see in the language 

from the Sumerian time to the classical Sangam period a historical evolution of the language. The use 

of “a” as an adjectival formant is still in use today. We need here to think on the long time from 

Suruppak around 3000 b. C. to the Sangam period around 300 b. C. We have around 2500 years, 

longer than from the birth of Christ, which is understood as a change of time to our modern time 

today. We see in all the languages a not small development during such a long time. The Sumerian 

word “um – ta” becomes in Tamil untu (Eßk), which means to encourage. The Sumerian word “u – 

tum” becomes in Tamil untumu (Äßk•). The “u” is a prefix, which we have only in very ancient 

Tamil forms like utavi (EuÂ), untu (Eßx) and utai (Eøu). The original meaning of this word is a 

movement in the forward direction and a positive effort. The Sumerian word “tuku” becomes in 

Tamil toku (öuõS) and means to assemble and to collect together. The Sumerian “la” is a particle of 

negation, which we have in Tamil in the form of ila (C») and ala (A»). The Sumerian expression “hi 
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– li” becomes in Tamil ezil (GÈÀ) and means beauty and cultured presence. The Sumerian “kal” is in 

Tamil kal (PÀ) as well and means to learn. We have it as the root of kalvi (PÀÂ) for education.  

From these verses we can understand the neighbouring hill tribes were not driven off by an invasion 

of the Sumerians, at the first time they were used as slaves and domestic servants. From these verses 

we can conclude the Sumerians had already built cities and towns, living there in rich surroundings 

with the service of servants and slaves, while the hill tribes lived in clans together. The suggestion, 

we see in these slaves are people of Semitic origin is evidently. The Sumerian compound word 

“sag.kur” means literally man of the hills, which is here used for to denote slave.  

 

13. My son, towards the east do not travel alone 

              My son, when you go toward the direction, where the sun rises, do not travel on the  

              path alone. 

In Sumerian: dumu – mu ki.utu.e.a – s dili – zu – de kaskal na – an – ni – du – un  

In Tamil: u•@©õ RÌ Êx@Á¯ @ŒuÛ Jáúzöu P]PõÀ |õßÜxÁõß 

 

14. A countryman does not enslave you? 

              People close to your heart do not bind your hands 

In Sumerian: lu.zu.a – sag su ud ba – ra – ak – e  

In Tamil: EÐâÁ áúŒõß ‹¸z £µÁõU@P 

 

15. When you are among known persons, you can rely on a man 

              When you move with known persons, you get the peace that you get, when you are  

              with relatives 

 

The Sumerian phrase “ki.utu.e.a” becomes in Tamil kiiz utu eeya (RÌ Ex H¯) and has the meaning 

the place, where the sun rises, means the east direction. This word was changed by the evolution of 

the language into kizakku (QÇUS), which means the lower land and which is available in the Tamil 

word kuNam (S|®), from which we can derive kuLam (SÍ®) the lake and the pond. The Sumerian 

word “kaskal” becomes in Tamil kacikaal (P]PõÀ) which means a long stretch or path suitable to 

move or to flow. The Sumerian verb “ni – du – un” becomes in Tamil niiduvan (}xÁß), the word 

niidu (}x) means to extend and to go away. The Sumerian word “luzu.a – zu” becomes in Tamil uLu 

jiivaju (EÐ ãÁáú) and means one, who lives with you, in other words one, who is a member of 
one  s community. The Sumerian word “ba – ra” becomes in Tamil para, piRa (£µ, ¤Ó) and is a 



53 

 

particle of negation. The Sumerian word “mu.mu – a” becomes in Tamil muumuuva (‰‰Á), which 

means when moving forward. We have Tamil mun (•ß) and munnu (•ßÝ), for to go forward, 

the word muLai (•øÍ) means to grow. Here the “a” is a postposition and functions as a marker of 

time. The Sumerian word “siga” becomes in Tamil ciigka, cigka (^[P, ][P) and means those who 

are already known. The Sumerian word “sag.du” becomes in Tamil caantu, caanti (Œõßx, Œõßv) 

and means peaceful and security. The Sumerian word “lu – ura” became in Tamil uLu uRa (EÐ 

EÓ), the uRavinar (EÓÂÚº), which means the relatives.  

From these verses we understand the need for to be on journey in accompany of some well known 

person. This shows to us how easy it was at this time, for to become a slave by the attack of a 

foreigner. From the verses before we understand the inhabitants of the hills were unknown people 

to the Sumerians and consisted possible on some of the former inhabitants of the places, where the 

Sumerians now have founded their culture. We can conclude these hill tribes lived in the eastern 

direction from the Sumerian settlements.  

 

16. Do not pile up a mountain in the mountain 

              Do not pile up wealth like mountain upon mountain 

In Sumerian: kur – ra kur na – an – an – dub – be  

In Tamil: SßÓ SßÖ |õß Ax¨@£ 

17. Fate is a slippery bank 

              The banks of Dharma are fare away 

In Sumerian: nam – tar pes dur – ra – am  

In Tamil: (uºÚ® @Á” xEµÁõ®) 

 

18. which makes a man slide 

              A man`s feet always cannot reach it 

In Sumerian: lu – da giri – ni im – ma – da – an – ze.er  

In Tamil: EÐ Eu R›Û C®© CxÁß @Œ°º 

 

The Sumerian word “adub – be” becomes in Tamil aduppu, adukku (Ax¨¦, AxUS), which means 

to pile up. The Sumerian word “pes” becomes peek, paak (@£U, £õP) in Tamil and we have the word 

paakkam (£õUP®), the shore from it. We can suggest a derivation from pes to vees → vaishya, the 

merchants, who lived by the sea shore and trade. The Sumerian word “giri” becomes kiiri, kiirai (R›, 
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Røµ) in Tamil and means feet and fingers. The Sumerian word “ze – er” becomes in Tamil ceeyar 

(@Œ¯º) and means distant and far away. 

 

19. The elder brother is indeed a father, the elder sister is indeed a mother 

 

In Sumerian: ses – gal a – a na – nam nin – gal ama na – nam  

In Tamil: ]”PÒ JÍ¯ÚÚ® {ßPÒ A®©õ |Ú® 

 

20. May you pay attention to your elder brother 

 

In Sumerian: ses – gal – zu – ur gizzal he – em – si – ak  

In Tamil: ]”PÒ áüº RaŒõÀ C°® ^ÁõS 

 

21. May you submit your elder sister like to your mother 

In Sumerian: nin – gal ama – zu – gim gu he – em – si – gal  

In Tamil: {ßPÒ A®©õ áú Q® PÄ D°® öŒ#PõÀ 

 

22. And you do not work at your eyes command 

      And you do not do things believing what you see with your eyes only 

 

In Sumerian: inim – zu – ta kin na – an - ak – e  

In Tamil: á@¯ CQáúmh PõßÚõß BU@P 

 

23. With your words of wisdom, you will make numerous things 

               You must speak good words with all and everywhere  

 

In Sumerian: inim – zu – ta nig im – lu – lu – un  
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In Tamil: GöÚ® ”zuÛP C®• GÀ»õÄ® 

 

24. The lazy one, the courtyard is the place for him to go 

 

In Sumerian: ga.la dag – ge kisal ku – bi – se mu – un – du  

In Tamil: PøÍ u[@P RÌŒõø» S¤@Œ •ßx 

 

The Sumerian word “ses – gal” we have in Tamil as ciskaL (]aPÒ), which can be split up into two 

parts. Cisu means child and kal is used for big and large. The Sumerian “a – a” is in Tamil ayyaa 

(A#¯õ), which suggest the presence of the Semivowel “y” inbetween two vocals in Sumerian, but it 

was not phonetically signified. The Sumerian “nin.gal” we have in Tamil as niinkaL (}ßPÒ) and is 

the nomorative pronoun singular second person. The Sumerian verb “si – gal” becomes in Tamil cey 

kaal (öŒ#PõÀ) and means to establish. The Sumerian word “kin” becomes in Tamil kaaN (Põs) 

and is the verb to see. The Tamil word kaN (Ps) means that which sees, the eye. The Sumerian “lu 

– lu – un” becomes in Tamil ellaavum (GÀ»Ä®) and means all together. The Sumerian word “ga.la” 

becomes in Tamil kalai (Pø»), kaLaippu (PøÍ¨¦) and means exhaustion, being tired. The 

Sumerian word kisal becomes in Tamil kiizsaalai (RÌŒõø») and has the meaning the road side, 

saalai (Œõø») means the road. 

In these verses we can see the value of the family unit was understood in these ancient times. The 

elder brother and sister were understood as respected persons for the younger one. This we see in 

the grammar of ancient India, where the elder sister and brother addressed in honorative form.  

 

25. Bread causes the mountaineers come down 

              The need for food causes the hill tribes to come down  

In Sumerian: ninda – e lu kur – ra bi – in – e – de  

In Tamil: {ßu@© EÐSßÓ ¤C°ß H°@u 

 

26. Bread causes men come down from the mountain 

              Bread causes people to come down from mountains to the plains  

In Sumerian: ninda – e lu kur – ta im – ma – da – ra – an – e – de  

In Tamil: {ßu@Á EÐSßÓzx C®© uµ{ H°x 
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27. It brings traitors and foreigners along 

 

In Sumerian lu – lul lu – bar – ra bi – in – tum – me  

In Tamil: EÐ FÇÀ ¾Ð £µ¥°ß x®@© 

 

28. The little city creates cattle for its king 

 

In Sumerian: uru tu – re lugal – bi – ir gud si – in – ga – an – u – tu  

In Tamil: F¸xº@µ EÐ@PõÒ ¤°ß @Põx PßÖ°]ß Ev 

 

29. The huge city builds houses and dig canals 

In Sumerian: uru mah – e e du id hur – re  

In Tamil: F¸©õ@Á Cö»x Dx Sº@µ 

 

30. The rich man is well equipped 

               The rich man is powerful  

In Sumerian x – ke a su – ud – du  

In Tamil: x öP BÀ ‹xÂx 

 

31. The rich man provides wheat for the poor man 

              The rich man gives a little wheat for the poor man  

In Sumerian: lu nig.tuku lu nig nu – tuku gig se – im – gar  

In Tamil: EÐÛP öuõS EÐÛP |õöuõS øP ^ Põ›® 

 

The Sumerian word “ninda” becomes in Tamil nivantam ({Áßu®) which means the food offerings 

to the gods. The Sumerian “bi – in” becomes in Tamil biiyin → viiyin (Ã°ß) → vayin (Á°ß). Here 

the vii is a marker for causative while the in is used as a tense marker. The Sumerian “lu – lul” 

becomes in Tamil uuzal (FÇÀ) and means false and corrupted. We can derive the word from uzal 

(EÇÀ), which means to roam. The Sumerian word “lu – bar – ra” becomes in Tamil paran (£µß) 
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and means a foreigner. The Tamil word puRam means outside and external. The Sumerian word “im 

– ma” we have in Tamil as imma (C®©), ivva (CÆÁ) and means this and here. The Sumerian 

expression “da – ra – an” becomes in Tamil taraNi (uµø|) and means land and world. The Sumerian 

word “tur – re” becomes in Tamil turree (xº@µ) and means small. We can derive the words tur (xº) 

and tun (xß) from it, they have the same meaning. The Sumerian word “ga – an” becomes in Tamil 

kannu, kanRu (PßÝ, PßÖ) and denotes the young of animals in general. The Sumerian “e du” 

becomes in Tamil il edu (CÀ Gx) and means build houses. The Sumerian word “id” becomes in 

Tamil iidu (Dx) from which we can derive oodai (Køu) the stream. The Sumerian verb “hur – re” 

becomes in Tamil kullee (SÀ@») is a verb and has the meaning to dig out. The Sumerian word 

nig.tuku became in Tamil nika toku ({P öuõS) and means to pile up properties. The Tamil word 

nikaman ({P©ß) mans shop, store house. The Sumerian word “se” becomes in Tamil cii (^), cembu 

(öŒ®¦) and denotes grains like rice and wheat.  

In these verses we see the country was divided in the farmers on the plain, who were cultivators of 

grain and the people in the mountains, who were mainly hunters, with a nomadic way of life. We get 

the view on the settle down from some hill tribes in the villages; some came because of the need for 

food. We read on the existence from small cities as it was usual for villages and of larger towns. The 

rich men were living not in the village and they had the power in political sense. In the village the 

people took care of the cattle, which belongs to the king.  

 

32. The married man is well equipped 

              A man, who is married places power in his hand 

In Sumerain: lu dam.tuku a su im – du – du  

In Tamil: EÐ u®öuõS BÀ ‹º°® Cx Cx 

 

33. The unmarried man sleeps in the haystack 

              The unmarried man sleeps in the vast bed of mud  

 

In Sumerian: dam nu – un – tuku se.er.tab – ba mu – un – na  

In Tamil: u® |õ¯ßöuõS ^ÖuÆÁ •Úø| 

 

34. When houses are being destroyed, each house will be destroyed 

              When houses are destroyed, the houses related to them will be also destroyed  

In Sumerian: e gul – gul – e sa – ba – da – an – gul – e  

In Tamil: CÀ öPõÀöPõ¼@u CÀ Œ®£ßuß öPõÀ@»  
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35. When men are revolting, each man will revolte with them 

               When a men lives well. People associated with him will live well, too 

In Sumerian: lu zi – zi – i – de lu sa – ba – da – an – zi – zi – i  

In Tamil: EÐ ââ°@u EÐE Œ®£ßuß ââ°  

 

The Sumerian word “dam” means spouse and becomes in Tamil tam (u®), wife as in tampati 

(u®£v), the married couple. We find in Tamil the word taaram (uõµ®) for wife. The Sumerian word 

“a” means power and became in Tamil aal (BÀ) we find aaRRal (BØÓÀ) in Tamil with the meaning 

of power and capacity. The Sumerian verb “du – du” exists in Tamil as idu idu (Cx Cx) and means 

to do and to place. This verb is used today and has the same meaning. The Sumerian word “mu – un 

– na” becomes in Tamil munaNai (•Úø|) and means to lie down, to sleep. In this word mun is 

used as a verbal prefix for to denote the future tense. This was not used in classical Tamil anymore, 

but we find some forms of it still used like muneeRu. The Tamil mun (•ß) means spatially in front 

and is temporally the future or the past. The Sumerian phrase gul – gul – e -de becomes in Tamil 

kolkolyidee (öPõÀöPõÀ°@u), which is to be divided into two parts. The first part is kul (SÀ) with 

the meaning to kill and to destroy. The second part is idee (C@u) which we can take as a form of idu 

(Cx) and is used here as an auxiliary verb in the sense of to do. The Sumerian word “sa – ba – da – 

an” means associated with and connected with and is in Tamil sampantan (Œ®£ßuß).  

From these verses we get the importance of the home, the family for the Sumerians in their life. We 

can understand the families lived in clusters together.  

 

36. After a man had caught a huge ox on his neck, that man could not transgress the  

              river 

               er a man, who is caught by the neck of a great bull, that man can  t cross over the 

             river 

In Sumerian: gud.mah – e gu – bi lu a – ba – an – dab lu id – de ba – ra – an – bal –e  

In Tamil: @Põ©õU@Á TÆ¤ ¦Ð¯õ£ß u¦ EÐ Dz@u £µ Bß £õÀ@» 

 

37. After you have dwelt side by side with the mighty men of our city 

              After sojourning with the great men in the city in good relationship  

In Sumerian: lu.gu.la uru – za – ka sag – ba u – ba – e – zal  



59 

 

In Tamil: EÐ S» F¸ŒõP öŒ®© EÒ£õ@¯ öŒÀ 

 

38. My son, let you at once get rid of them 

              My son you should try to become like them 

In Sumerian: dumu – mu za – a ur – re he – em – me – re – a – e – de  

In Tamil: u•@©õ áõ@Á E@Ó C®©õ@µ B°@u  

 

The Sumerian word “gu.bi” means to call out and becomes in Tamil kuuv (TÆ). Here it is uses as the 

neck. The Sumerian word “a – ba – an”,” a – ba” becomes on Tamil yaaban (¯õ£ß) and meas who 

and whoever. The Sumerian word “dab” becomes in Tamil tabu (u¦) amd neans to arrest. The 

Sumerian word “lu.gu.la” becomes in Tamil kula (S») and means the great. The words kura (Sµ) 

and kurvar (SºÁº) means great teacher. Kulam (S»®) denotes the higher people of the society. 

The Sumerain “sag.ba” becomes in Tamil caanba (Œõß£) → developed into cemma (öŒ®©) and 

means good, excellent and noble. The Sumerian “zal”, “jal” becomes in Tamil sal, cel (ŒÀ, öŒÀ) and 

means to go along and to move. In Malayalam we have jalan (^sjV) with the meaning to move and 

to walk. The Sumerian word “me – re” is means they and becomes in Tamil maar (©õº), here we find 

it as a plural marker suffix. In Malayalam we shave mereka (RoRqW ) in the meaning of they.  

In these verses Suruppak talks on the favour of being independent and in keeping a good relation 

with the mighty persons in the city. Our translation here from the Sumerian verses is a correction of 

the translation by Bendt Alster.  

 

39. Your slave girl, who has been brought down from the mountains, she brings  

              pleasure, but she brings also damage 

In Sumerian: geme – zu hur – sag – ta si – im – ta – an – tum sag – ga si – im – ta – an –  

tum hul – si – in – ga – am – ta – an – tum  

In Tamil: øPø© áúÄ¯ºŒõ[Pmk ^°® ußx® Œõ[P® ^°® ußx® 

J¼][PÁõ® ußöuÍ® 

 

40. Pleasure is a hand, but wickedness is also the heart 

              When pleasure is at hand, the evil is not bound  

In Sumerian: sag – ga su – am hul nu – bar – re  
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In Tamil: Œõ[P ‹µ® JÀÚõ £õ@µ 

 

41. Pleasure brings no release to the heart 

              When sexual union is attained, the hands are not bound  

In Sumerian: sag – ga sa – ge su nu – bar – re  

In Tamil: Œõ[P® Œ[öP ‹ºÚõ £õ@µ) 

 

42. If the heart is not released from wickedness with it 

In Sumerian: hul sa – ge su nu – di – ni – bar – re  

In Tamil: JÀ Œ[öP ‹ºÚõ CvÛ £õ@µ 

 

43. Pleasure does not leave the heart in a generous mood 

              Unless the evil is not kept under control, happiness goes away far and the union  

              does not least 

In Sumerian: sag – ga ki – dur – ru – am sa – ge nu – tag – tag  

In Tamil: Œõ[P® RÌ yºµÁõ® Œ[@P |õu[S u[S 

 

44. Wickedness never uses the treasure 

               Evil does not make food with wealth  

In Sumerian: hul e.nig.ra ur – re la – ba – an – ku – e  

In Tamil: JÀ CÀÛUPßÓ EØ@Ó C» £[T@¯ 

 

45. With wickedness let the treasure be drowned in the river 

In Sumerian: hul – da id – da zag he -en – da – su  

In Tamil: Jö»õx Køu ŒõSÃsx ‹Ì 
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The Sumerian word “geme” means widowhood and becomes in Tamil kaimai (øPø©), the word 

kaimpeN (øP®ö£s) means widow. The Sumerian word “hur – sag” becomes uyar (E¯º) in Tamil, 

sangki → uyar cenni (•¯º öŒßÛ) means tall peak. The Sumerian word “si – im” means pleasure 

and we have in Tamil the word ciiyim (^²®). The Sumerian word “ta – an – tum” becomes in Tamil 
tantum (ußx®) and means give. The Tamil verbal root taa (uõ) means to give The Sumerian word 

“sa – ga” becomes in Tamil saankam (Œõ[P®), saangkiiyam (Œõ[R¯®) and means those which are 

great. Here we can derive semma (öŒ®©) from sangka (Œ[P) with the meaning those, which are 

beautiful and great. The Sumerian verb “sa – ge” means to unite and becomes in Tamil sangkee. The 

Sumerian word “ki – dur – ru” becomes in Tamil kiiz tuura (RÌ yµ) and means distant place. The 

Sumerian verb “tag.tag” becomes in Tamil tagku tagku (u[S u[S) and means to stay. The 

repetition of the verb expresses a continuous action. The meaning is to stay permanently. The 

Sumerian expression “e.nig.ga” means a house of goods and becomes in Tamil il nikkam (CÀ 

{UP®). The Sumerian word “ur – re” means become and happen, which we have in Tamil as uRu 

(EÖ). The Sumerian “ku” becomes in Tamil kuuy, kooz (T#, @PõÌ) and means food. The Sumerian 

verb “su” becomes in Tamil suuz (‹Ì) and means to surround and to drown.  

In these verses we read on the psychology of happiness amd pleasure in the life with females 

brought as servants. Here we get a glimp of the later happiness and pain as we find it in the suka and 

tukkam in the later philisophy.  

 

46. Let the water skin slpit on the plain 

              In the wide expanse of the plain let the water skin split open  

 

In Sumerian: an.edin – na kus ummu he – en – da – dar  

In Tamil: A@|vßÚ S”Ä®• D¢xöu› 

 

47. Love mountains a family 

In Sumerian: sa.ki.aga nig e du – du – u – dam  

In Tamil: ŒõPõ[P {»°À öuõyh® 

 

48. Hatred destroys a family 

In Sumerian: sa.hul.gig nig e gul – gul – lu – dam  

In Tamil: ŒõÀ JÀøPUP {P°À öPõÀöPõ¾u® 
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49. Authority and possession, strength and aristocracy 

              Standing in righteousness, accumulating wealthz and inner strength are the fine  

              and great powers to aquire 

In Sumerian: nir.gal nig tuk – tuk gaba.gal me nam.nun – na  

In Tamil: }ºPÒ {P ySyUS P£®PÀ ö©# ~ßÚÚ® 

 

50. You should submit to the authority 

In Sumerian: nig.gal – ra gu he – en – ne – ni – gal  

In Tamil: }ºPÍßÓ TÂß@ÚÛ PõÀ 

 

51. You should humiliate yourself to the might man 

              You should stand away from the powerful people  

In Sumerian: a.tuku ni – zu he – en – na si – la  

In Tamil: BöuõS ¡áú@Ásn ]CÁø» 

 

52. My son, you should be on guard against the evil men 

In Sumerian: dumu – mu lu.hul.gal – ra he -en – ne – si – gal – le  

In Tamil: u•@©õ •Ð JÀPÍßÓ Dsön ^PõÀ@» 

 

The Sumerian phrase “an.edin – na” we can divide into two parts. The first part is “edin – na”, which 

w have in Tamil as eetil (HvÀ), and has the meaning the outskirt or place outside the local area. The 

final “a” is a genitive case marker, which we have in Tamil as well. The man comes from the outskirts. 

The second part is “an” in Sumerian, which is in Tamil aN (A¢), therefore we can translate in the 

place in the outskirt, of the plains. The Sumerian word “kus” becomes in Tamil koosam (@PõŒ®) and 

means a loud noise. This can be a secondary meaning; the primary meaning of the word is the skin 

drum. The Sumerian “he – en – da” becomes in Tamil iiNdu (D¢x) and is an adverb of condition, like 

in the example: If he comes. The Sumerian phrase “sa.ki.aga” we can divide into two parts. The 

Sumerian word “ki.aga” becomes kaagkai (Põ[øP) in Tamil and means heat from which we can 

derive kaamam (PõÚ®) with the meaning of love. The second part is the word “sa”, which means 

feelings or emotion. We can suggest a relation to the Tamil word caal (ŒõÀ) with the meaning of 

good qualities. The Sumerian phrase “du – du – u – da me”becomes in Tamil todu uu tam (öuõx F 

u®), which we can again split up in different parts. One part is the word todu (öuõx), which is a 
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verb and means to raise, to build and to create. The word tam is used as a nound mormative and uu 

is used as sound filler. The Sumerian word “sa.hul.gig”, we find in Tamil as ol kai (JÀ øP). The word 

ol (JÀ) means evil and we can derive ollaar (JÀ»õº) from it, which means the enemies. The word 

kai (øP) has the meaning of bitter in taste, something revolting and undesirable. The Sumerian word 

“tuk.tu.” has the meaning of to carry, which becomes in Tamil tuukuuku (yTS). The Sumerian 

phrase “gaba.gal” becomes in Tamil kabamkal (P£®PÀ) and means a strong and stone like heart. 

The word kabam (P£®) we have in Tamil only in the derivative sense of the fluid in the chest. We 

can suggest its original meaning was chest, which would match here nicely. The Sumerian word “me 

nam – nun – na” means great powers and becomes in Tamil mey nunnanam (ö©# ~ßÚÚ®), we 

can understand it here as ideals and great truths as well. The Sumerian word “si – la” becomes in 

Tamil cey alai (öŒ# Aø») and means should be frightened. The Sumerian “si – gal – le” becomes in 

Tamil cey kaavalla (öŒ# PõÁÀ») and has the meaning of establish secutrity.  

With excitment we notice in these verses the need for love and the need for to keep the unity of the 

family, which becomes destroyed by hate. The expression of “me nam – nun – na” from the 

Sumerian verse, which we have in Tamil as mey nunnanam (ö©# ~ßÚÚ®) is exciting from view 

of philosophy. The meaning is the great truths or powers.  

 

53. During a festival do not choose a wife 

              During a festival do not touch a woman 

In Sumerian: ezem – ma – kam dam na – an – du – du  

In Tamil: ÂöÇ®©P® u® |õßöuõx 

 

 

54. With a quiet heart, with a quiet mood 

              With a noble heart with noble looks 

In Sumerian: sa – ga hun.ga – am bar – ra hung.ga – am  

In Tamil: ŒõP® K[SÁõ® £õºøÁ K[SÁõ® 

 

55. With quiet silver, with quiet lapis lazuli 

              With great metals, with the noble lapis lazuli  

In Sumerian: ku hun.ga – am za.gin hun.ga – am  

In Tamil: @Põ@Áõ[PÁõ® ŒõQß K[PÁõ® 
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56. With quiet wood, with a quiet scepter 

              With the noble royal wand, with noble scepter 

In Sumerian: gis hun.ga – am gidri hun.ga – am  

In Tamil: Sa] K[PÁõ® vU›› K[PÁõ® 

 

57. My little one, nothing is comparable 

In Sumerain: lu.tur.mu nig nu – mu – un – da – sa – a  

In Tamil: EÐ xº@©õ {P |õ •Ûx Œõ¯ 

 

The Sumerian expression “ezem – ma – kam” means during festivals. In Tamil it will become vizemma 

akam (ÂöÇ®© AP®). This we can divide into two parts. The first part is vizem (ÂöÇ®) with the 

meaning of festival; the second part is akam (AP®) which means inside, here during festivals. The 

Sumerian word “hun.ga – am” becomes in Tamil oogku aam (K[S B®), the verb oogku (K[S) 

means to flourish, to become well known and to become noble or great. The Sumerian word “bar – 

ra” becomes in Tamil paarvai (£õºøÁ), which means the seeing. The Tamil word paar (£õº) means 

the world. From this we can derive paaratam (£õµu®), that, which has extensive land. The Sumerian 

word “ku” becomes koo (@Põ) in Tamil and means the heavenly bodies, the Tamil word kooL (@PõÒ) 

means the planets. The Sumerian word “za – gin” becomes in Tamil saaguma (ŒõSÚ) and denotes 

that, which shines beautifully. From the Sumerian “gin” we can derive → kan → kanal (PÚÀ) which 

means to shine bright. TheSumerian word “gis” means the stick and the wand, which becomes in 

Tamil kucci (Sa]). The Tamil word kool (@PõÀ) has the meaning of a stick and the royal wand. The 

Sumerian word means scepter and is in Tamil tikiri (vQ›). The Sumerian “sa –a” becomes in Tamil 

saal a (Œõ A) and has the meaning of appropriate. We can derive the Tamil word samam (Œ©®) 

with the meaning equal from it.  

 

58. Do not buy an ox at the time of harvest it is 

In Sumerian: gud u – buru – ka na – an – ni sam – sam  

In Tamil: @Põx Fö£ÍµP® |õßÜ ”®”® D®PõÀ 

 

59. Do not buy a malicious ox, breaking into the stall it 

In Sumerian: gud. Lul – la na – ab – sam e.tur bur – ra  

In Tamil: @Põx FÇÀ» |õÁÆ ”® ”® CÀöuõÖ ¦µ 
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60. A man installs a good woman for a good house 

In Sumerian: munus zi e zi – se lu si – in – ga – ga – ga  

In Tamil: ©Ý] ã°À ã@Œ EÐC][P PõÀ PõÀ 

 

61. At the time of harvest, do not by an ass 

              At the time of harvest do not buy a horse 

In Sumerian: u – buru – ka anse na – na sam – sam  

In Tamil: F§¸P AaÁ® |õß ”®”® 

 

62. Even a malicious ass can be bound on the neck 

In Sumerian: anse.lul – la gu.tat im – la  

In Tamil: AaÁ FÇÀ» Tu¸°® Aø» 

 

In these verses some words are missing, but we give the best verses, because of the historical 

interest. The Sumerian phrase “u – bubu – ka” can be divided into some parts. The first part is “u” 

and means plant, we find this word in Tamil as uu,uuN (F, Fs) and it denotes something that 

grows and as food. The next part is the word “buru” in Sumerian, which we have in Tamil as puru 

(¦¸) and means to gat ride of as we find it in purattal (¦µmhÀ). We can derive pari (£›) with the 

meaning to pluck from it. The Sumerian “ka” becomes in Tamil akam (AP®) and means inside, here 

it is used metaphorically inside the harvest. The Sumerian word “im – gal” we have in Tamil in the 

form of im kaal (PõÀ) and has the meaning to establish and to place. The Sumerian word “munus” 

becomes in Tamil manuci (©Ý]) and means woman. The Sumerian “si – in – ga” is an imperative 

and a hortative marke, we find it in Tamil in the form of ciinka (^ßP), we can derive ceyka (öŒ#P) 

from it. The word cey means to do and ka is the hortative marker.  

These verses are exciting, because of the mentioned harvest, which was the goal for the on 

agricultural depending society. Many cultural events took place around this time. We see it in the 

festival calendar of the Sumerian almanachs. At the same time we read on the markets for the trade 

of animals like ox and horse. Unfortunately here the verses handed found to us with gaps of words, 

which can`t be closed by adding words easily.  

 

63. My son, a liar is one wo flattered 

              My son, a liar will give false witness  
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In Sumerian: dumu – mu lu – lul – e zag.si mu – un – sag – sag  

In Tamil: u•@©õ •Ð FÇÀ» Œõò •ßŒzS ŒS 

 

64. A midwife, the courtyard is the place for her to go 

In Sumerian: munus.bar.su.gal – e kisal ku – bi – se mu – un – du  

In Tamil: ©Ý] £›” PõÀö» QÌŒõø» S¤ ^ •ßx 

 

65. When drinking beer, all the harvest is drowned 

In Sumerian: kas kurun nag – nag – e buru im – su – su – su  

In Tamil: Pa S¸ßk |SÚ@P §öµõ C®] ‹Ì ‹Ì 

 

66. A female housebreaker does not set up a ladder with two men 

              It is not good for a female of pleasure to enjoy sex with illustirous men  

In Sumerian: munus.su.ha giskun lu min – e – da nu – sa  

In Tamil: ©Ý]J ”P® Ps qÐ ªß°@u |õŒõÀ 

 

67. Alone she flies like a fly into all houses 

In Sumerian: e – a nim – gin mi – ni – ib – dal – dal – en  

In Tamil: C» }ªß C¨ªÛuÒu¼ö¯ß 

 

The Sumerian word “zag.si” becomes in Tamil caakci, caadci (ŒõU] Œõz]) and means witness, if it is 

used as verb it means to witness. The Sumerian “sag – sag” means conch, to blow and announce, 

which is in Tamil cagku (Œ[S). The Sumerian phrase “manus.bar.su.gal – e” can be dividen to several 

parts. The word munus we saw before already means a woman and are in Tamil manuci (©Ý]). The 

Sumerian “bar.su” becomes in Tamil paricu (£›”) and means a gift or a present. We can take is as 

related to the word prasavam (¤µÁŒ®), which means the birth of a child. The Sumerian word “mu – 

un – du” we saw before, becomes muntu (•ßx) in Tamil and means to go forward or to stand in 

front. The word “du” is used as an auxiliary verb and means to do, corresponding to Tamil idu (Cx). 

The Sumerian word “kurn” becomes in Tamil kuruntu (S¸ßk) and means the fresh shoots. The 

Sumerian word “nag – nag – e” becomes in Tamil nakku (|US) and means to drink and to lick. The 

Sumerian word “buru” is a form of “u – buru” and becomes in Tamil uu puuru (F §¸) and has the 
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meaning of full grown plants. The Sumerian word “im – su” means diffuculties and we have it in 

Tamil as imsi (C®]). The Sumerian phrase “munus.su – ha” becomes in Tamil manusi sukam (©Ý] 

”P®) and means woman of pleasure. The Sumerian phrase “lul min – e – da” becomes in Tamil uLu 

minidee (EÐ ªÛ@u) and means men who are illustrious. The Tamil word min (ªß) means to 

shine out. The Sumerian verb “dal – dal – en” means to push forward; in Tamil we have it in the form 

of taLtaLyen (uÒuÎö¯ß), where en is the pronominal suffix.  

In these verses we read on the people, which should be avoided to become in touch with. These 

include the liars and the prostitutes in particular. 

 

68. A she ass makes voice in the street 

              The flies hum in the streets  

In Sumerian: eme sila – a ka i – sid – e  

In Tamil: D®@© Œõø» D ^z@u 

 

69. A sow suckles its child in the street 

In Sumerian: sal.sah sila – a dumu – ni – ra ga mu – ni – ib – ku – e  

In Tamil: ŒÀŒU Œõø»¯ u• }ßÓÚõ •ß C¨ T@Ç 

 

70. The professional mourner shout again and again 

 

In Sumerian: munus.gu.mur.ak kaxli gi – gi – dam  

In Tamil: ©Ý] T ©›¯õU PÎ «À «Òu® 

 

71. She holds a spindle and a ring on her hand 

               She is wearing bangles and ring on her hand  

In Sumerian: bala har – ra su – na na – mu – un – gal  

In Tamil: EøÍÁõµ® ”ºÚÚõ •ßPõÀ  

 

72. She enters all houses 

In Sumerian: e e – a i – ni – in – ku – ku – ku  
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In Tamil: CÀ CÀ@» D {ß SUT 

 

73. She stretches her neck in all streets 

              She sings loudly the home songs 

In Sumerian: e.sir e.sir – ra gu mu – un – gid – gid – de  

In Tamil: CÀ^º CÀ^º@µ TÆ •ß½mQz@u 

 

The Sumerian word “eme” becomes in Tamil imiz, imir (CªÌ, Cªº) and means to hum as it is said 

of bees. The Tamil word ii (D) means fly. In Sumerian the word eme means also language, the phrase 

“e.g eme – sal” means spoken language and “eme – gir” means written language. In Tamil we have 

iyambu (C¯®¦) which means to tell and to narrate. The Tamil word iyam (C¯®) means 

instrumental instruments. The Sumerian “sila – a” becomes in Tamil saalaiya (Œõø»¯). The suffix 

“a” is here a locative marker, which we have in the same use in the classical Sangam period. We note 

here the word in Tamil silai (]ø»), which means a sculpture caerved out of wood or stone. The 

word for sculpture in Sumerian language is “alam”, which is still preserved in Tamil as alam kaaram 

(A»® Põµ®) with the meaning of decoration.The Sumerian phrase “munus.gu.mur.ak” becomes in 

Tamil manuci kuuv maraak (©Ý] TÆ ©µõP) and has the meaning, the woman, who make cries of 

mourning. This is a compund word in Sumerian an on of the longest we find. This Sumerian 

compound shows the working of agglutinative processes, which are so much common in classical 

Tamil and also in Sanskrit. The Sumerian “g” can be read also as “m” and “ng” pronounciation. The 

Sumerian word “gisbala” becomes in Tamil vaLai (ÁøÍ), which means something circular and 

round. The Tamil word vaLaiyal (ÁøÍ¯À) means bangles The Sumerian word “har – ra” becomes 

in Tamil aaram (Bµ®), and has the meaning of chain and garland. The Sumerian “e e – a” becomes 

in Tamil il illee (CÀ CÀ@») and means house after house. The repeating of the noun indicates the 

meaning of every in a quantitative sense. This form use repeating nouns is still today in the Tamil 

language. The Sumerian word “ku – ku – ku” becomes in Tamil kukku (SUS), kugku (S[S) and 

means to diminish. The Tamil word kuni (SÛ) means to enter. The Sumerian “e.sir” becomes in 

Tamil il ciir (CÀ ^º) and means songs for the safety and securety of the house. The Sumerian word 

“gid – gid – de” becomes in Tamil kiitam (Ru®) and denotes a shill sound, but is better preserved in 

the Sanskrit word giita (JrV) and means songs.  

These verses preserve for us some observation as situations in the village in this ancient time. This 

institution of oppaari (J¨£õ›), which are the professional mourners, for which many lamentations 

were composed by the Sumerian artists. The habit is still today a part of the social life of the Tamils. 

Ladies start to sing a kind of lamentation, which are called oppaari (J¨£õ›). We understand the 

habit of wearing bangles, garlands and rings by girls and women was pracitced by the Sumerians as 

we read itin the poems from the Sangam period onwards.  

 

74. Nothing is precious expect a sweet life 
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              Nothing is precious expact life with the gods  

In Sumerian: nig.nam nu – kal zi ku – ku – da  

In Tamil: {PÌÚ® |õPÀ ã @PõöPõ°u 

 

75. You appreciate somthing it appreciates you 

               If you study all happenings, you will study also great truth 

In Sumerian: nig.nam kal – kal – en nig – e me – kal – kal  

In Tamil: {PÌÚ® PÀP¼ö¯ß {P@Á ö©#PÀPÀ 

 

76. My son, with its eyes brilliant like antimony 

              My son your eyes sould be brilliant like the sun 

In Sumerian: dumu – mu gun – gim igi.gun.gun  

In Tamil: u•@©õ PßQ® CWPßPß 

 

The Sumerian word “nig.nam” becomes in Tamil nikaznam ({PÌÚ®), the word nika ({P) means, 

that which happens. The word nikanam ({PÚ®) means the happenings around. The Sumerian verb 

“kal” means to study and in Tamil we have kal (PÀ) with the same meaning. The Sumerian word 

“kal.kal.en” becomes in Tamil kalkaliyen (PÀP¼ö¯ß). The verbal suffix “en” is the archaic form of 

Tamil in and is used as the conditional suffix. The Sumerian verb “me – kal – kal” becomes in Tamil 

mey kal kal (ö©# PÀ PÀ) and means to learn the truth. The Sumerian word “gun” means to shine 

radiating heat, which is in Tamil kan, kanal (Pß, PÚÀ), the word kanali (PÚ¼) means the hot sun. 

The Sumerian phrase “igi.kan.kan” becomes in Tamil imikan kan (CªPß Pß), the eyes shining 

bright, it means also the intelligence shining bright. In these verses we see the importance, which 

was laid down on study and education. A good education is the basic of a good life.  

 

77. Do not bind me in the grains its arms are many 

              Do not mingle with the evil powers, its hands are everywhere 

In Sumerian: as.nam na – an – ser – ser – de – en a – bi – i –sar  

In Tamil: B”Ú® |õß @Œº @Œ›xö¯ß BÀ¤ DŒºÁ 

 

78. Do not curse an ewe, you will give birth to a daughter 
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               Do not recite evil writings; a daughter might be born to you  

In Sumerian: kir – e as nam – en dumu.mi in – utu – un  

In Tamil: R@µ B” |õö©ß u• ø© Dß Ýx Es 

 

79. Do not throw a lump of earth into a sieve you give birth to a heir 

              Do not become weak towards missles of clod thrown at you, then a son will be born  

             to you  

In Sumerian: mi.si.sahar – ra lag nam – ba – e – sub – be – en dumu.nita in – u.tu – un  

In Tamil: ªøŒ ŒPØÓ C»[S |õ®£@Á ‹®¦ö¯ß u•Üöu DÛxÄs 

 

80. Do not drive away a wife, do not make a claim 

               Do not make your wife cry, here cries can co uncontrollable  

In Sumerian: dam nam – mu – un – kar – re – en gu ka na – an – ga – ga  

In Tamil: uõ® |õ® •ßPøµöPÍöÁß TP |õß PõÆPõÆ 

81. The place, where a wife has been driven away is disastous 

               The place where the wife cries without end is a place of darkness 

In Sumerian: ki dam kar nam.silig gum.ga – am  

In Tamil: RÌ uõ® |õ® Œ¼US P[S»õ® 

 

The Sumerian word “as.nam” becomes in Tamil aacu (B”) and has the meaning fault and evil. The 

word aacunam (B”Ú®) means those actions which are and he dinger of such activiries must the 

evil spirits also called dinger. The Sumerian verb “ser – ser -re – de – en” becomes in Tamil ceer, 

ceeriduyen (@Œº, @Œ›xö¯ß). The root ceer (@Œº) means to join, the word idu (Cx) is used here as 

an auxiliary verb and “en” is the verb suffix for to indicate the subconjunctive. The Sumerian “a – bi” 

means its arms and in Tamil it becomes aal (BÀ), which means power and capacity. Usual the root 

aal (BÀ) means to spread. The Sumerian word “kir” becomes in Tamil kiir (Rº) and means writings. 

We have it in kirtanam (QºuÚ®), which means writings and script. We can derive kiiRu (RÖ) from 

it, which means to scratch. The word kiir (Rº) can be understood as that, which are like a line as in 

ukir (EQº) the finger nails. The word “duumi.mi” becomes in Tamil tamumai (u•ø©) and means 

a female child. The word mi, mai (ª, ø©) means also dark, specific the magical dark. There are 

names, which are related to this like maitili (ø©v½). While the day of the intensive heat was 

understood as male, the night of the cool rays of the moon were female. The Sumerian word “in – 
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utu” becomes in Tamil iin (Dß) and means to give birth, the Tamil verb utu (Ek), uti (Ei) means 

to generate and to appear, we find also the use in the sense of to arise like the sun. The Sumerian 

phrase “mi.si.sahar – ra lag” we can divide into several parts. The word “mi.si” becomes in Tamil 

micai (ªøŒ) and means towards the sky, the word miimicai («ªøŒ) means above. The next part 

saha- ra becomes in Tamil cakaRRa (ŒPØÓ) and means earth, clay. The Tamil word saahara (ŒõPµ), 

ceeRu (@ŒÖ) cakati (ŒPv) means mud. The part lag becomes in Tamil ilagku (C»[S) and means a 

clod of earth. We have the word ilagkai (C»[øP) which means muddy islands. Further we have 

aranku (Aµ[S) which means the land between rivers. The Sumerian word “sub – be – en” becomes 

in Tamil cuumbu (‹®¦) and means to become weak. The Sumerian word “mu – un – kar – re – en” 

becomes in Tamil karai (Pøµ) and has the meaning to cry. The Sumerian word “silig” becomes in 

Tamil calikku (Œ¼US), calaikku (Œ¼US, Œø»US) and means to ease out and to get exhausted. 

We see also “silig” in Sumerian becomes ciligku (]¼[S) from which we can derive iligku (C¼[S), 

cilai (]ø»). The word cilai means the sculpture. Therefore the word iligkam means originally only a 

sculpture. The Sumerian word “gum.ka” becomes in Tamil kagkuL (P[SÒ) and has the meaning of 

darkness, which is used here as a metaphor for sadness and miseries.  

In these verses we read on the understanding of the law of karma, which is expressed by the possibly 

birth of a daughter if some one acts evil. This we can understand in the sence of the acting of a evil 

deed will become the root of a suffering in the future. The acting of righteus deeds will commit the 

root of happiness. At the same time we can imply from the verse, the birth of a son as a child was 

prefered before the birth of a girl. 

 

82. The horrible wates, come, let us transgress all their banks 

               Let us transgress the rushing and noisy waters 

In Sumerian: a.hus a gu nigin – na ga – am – me – re – en – de – en 

In Tamil: BÀ EŒÁõÀ TÆ }QßÚ |õ® «Ôßvö¯ß 

 

83. The despot with one arm, come let us kill him 

              Let us not subue the great perosn, who spread his might in all directions 

In Sumerian: lu.gu.la a.dis – e ga – na – gam – me – en – de – en  

In Tamil: EÐ ES»Áõº v@Œ#PõÚõ P®ªÂxö¯ß 

 

84. Do not kill the exalted one, the child is born by 

              Do not destroy the land brought up as a happy one by sons of good taste  

In Sumerian: galam – ma na – an – ug – ge – en dumu in.sug.ge tu – ud – da  
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In Tamil: PÍ®©Úõß ÝUQö¯ß u• CÛ ”@Á öuõzu 

 

85. Do not kill like a bloody do not bind his hands 

              Because like the kings, who drives all, the gid Nanna encurages all, do not touch  

              him with your hands  

In Sumerian: en – ra us – a – gim nanna – ug – ge – en su na – an – du – du – en  

In Tamil: GßÓ Ka”ÁQßÚßÚ FUQö¯ß ”ºÚõß vxö¯ß 

 

86. The nurse, with milk of mercy, takes decisions for the children`s master 

               The arhats with true wisdom, like your king, give here itself good and great  

               understanding 

In Sumerian: ummeda ga arhus – a – ke lugal – bi – ir nam si – im – mi – ib – tar – re  

In Tamil: E®ö©#u |õÚ¸SŒU@P E¾PÒ ¤°ºÚ® ]®© CÆu@º 

 

The Sumerian word “a.hus” we can divide into two parts. The “a” becomes in Tamil aal (BÀ) with 

the meaning of water and the word “hus” becomes in Tamil oocai (KøŒ) , where is has the meaning 

of sound. The Sumerian word “a gu” becomes in Tamil kuuv (TÆ) and means to cry and to call out 

loudly. The Sumerian word “niginna” becomes in Tamil niikkina (}UQÚ) and denotes something that 

moves or uproots. From this word we can derive Tamil niiku (}S) to carry away. The Sumerian 

pronoun “ga – am” becomes in Tamil naam (|õ®) and means we. This is the first person plural. The 

Sumerian verb “me – re – en – de – en” becomes in Tamil miiRRu («ØÖ), which means to transgress 

and to bypass. The word “in” is used as a temporal particle and means now and always. The river 

with the strong and noisy waters is a metaphor for the problems of the life. 

The Sumerian word “lu.gu.la” becomes in Tamil uLu kula (EÐ S») and means the great ones and 

the great social leaders. The Sumerian expression a dis – e we can divide into two parts. The first part 

“a” becomes in Tamil aar (Bº), has the meaning to radiate out and to spread. The Sumerian word 

“dis – e” becomes in Tamil ticai (vøŒ) and means directions. The Sumerian word “gam – me – en” 

means to put down and becomes in Tamil kammu (P®•). It can also mean to make small and 

insignificant. The Sumerian word “in.su.ge” we have in Tamil as the word ini cuvai (CÛ ”øÁ). The 

word ini (CÛ) means something sweet and pleasent. The word here we further can translate as 

desirable. The word cuvai (”øÁ) means taste. The Sumerian word “tu – ud – da” becomes in Tamil 

todda (öuõzu) and means something that has been created and brought out. The Sumerian word 

“en –ra” becomes in Tamil eeN, veeN (Hs, @Ás) from which we can derive veeL (@ÁÒ) and 

veeLir (@ÁÎº) , which means chieftains, kings and rulers. The Sumerian word “us – a” becomes in 

Tamil ooccu (Ka”) and means to drive or to rule a country. The Sumerian verb “ug – ge – en” 
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becomes in Tamil uukkiyan (FQ¯ß), uukku (FUS) and means to encurage and to motivate. The 

Sumerian verb “du – du” becomes in Tamil todu (öuõx) and means to move very close and to touch. 

The Sumerian word “ummeda” becomes in Tamil unmaiyodu (E®ø©ö¯õx) and means with truth. 

The Sumerian word “ga” becomes in Tamil naal (|õÀ) and means shining, radiant and bright. The 

Sumerian word “arhus” becomes in Tamil arukan (A¸Pß), which means a benevolent person, the 

God of the Jains. We have in Tamil aarukatar (B¸Puº), which is a branch of Jainism. The Sumerian 

word “si – im – mi” becomes in Tamil cimam (]©®), cimaya (]©¯) and means the peak, the 

uplifting and so forth. The Tamil word samayam (Œ©¯®) denotes the religion or philosophy that 

cultures men. 

We saw already in the other works from our volumes of ancient Sumerian texts, the appearance of 

Jaism, therefore we need to think and discuss, if the roots of Jainism have already be founded in 

Sumerian times. We see in the Tamil literature from the earliest time the well establishment of 

Jainism in the high society and the members of the royal court. Therefore here the Sumerian 

expression ummeda “ga arhus – a ke” which we translate in inTamil as ummaiyodu naan aarkusakke 

(E®ø©ö¯õx |õÚõºSŒUöP) is very much exciting.  

In these verses we read on, how the political and religious leaders should be honoured by the entire 

society for to solve the problems in life. The strong power of the leaders is responsible and required 

for the secutiry of the state. From Many verses we can understand the settlemts of the Sumerians 

got attacked by the tribes from the hills. These tribes were understood by the Sumerians as 

uncivilized and uneducated. The following part is very much damaged and we have only less word 

available, where a reconstruction is nearly impossible. We will leave all the verses out and give only 

the few complete one.  

 

87. Do not on rights of your parents 

In Sumerian: x – de man – bi – ib – dib – be – en  

In Tamil: x -  C@u |õ® ¥ÂÆ uõ¨¤ö¯ß 

88. Your father, whose name is famous 

In Sumerian: mu – un – zalg – zalag – ge  

In Tamil: •ß Œ»S Œõ[@P) 

 

89. May you pay attention to them 

In Sumerian: gizzal he – em – si – is – ak  

In Tamil: RaŒÀ D®® öŒ°ŒõUS 

 

90. The houses outside the city maintain the interior city 
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               The heavenly world makes the earthly world prosperus 

The Sumerian word “si – is” becomes in Tamil ciiyis (^°a) and means to make clear and 

understanding truly. The Sumerian “ak” is comparable with Tamil aakku (BUS) to make. The 

Sumerian “sa – ga” becomes in Tamil sakam (ŒP®) and means the manifested world. The Sumerian 

“uru – bar – ra” means the heavenly world and becomes in Tamil paralookam (£µ@»õP®). We miss 

the destructed verses very much, because we get here obviously interesting ethical thoughts told. 

Especially the relation of the parents to their children, who need to pay respect to their father and 

mother. In the available text we read clearly on the young man, who should listen to his father`s 

words. From the only complete verse we understaand the deep metaphysical understanding of the 

world, which depends on the blessings of the heavenly world. We saw in the much later texts from 

the priestess Anna on the personal relation from the devotee to the god. The obviously existing 

bhakti tradition in the Sumerian time. The idea, the heavenly world is an image of the earthly world; 

the gods are the kings of the heaven we can see clearly in the poems of the priestess Anna.  

The coming verses are rudimantary available like the verses before, we will give only the best 

preserved one.  

 

91. My son, when every house is in the place 

              My son, every house is made prosperous by the divine force  

In Sumerian: dumu – mu e – e ku – bi – se si – du – du – e  

In Tamil: u•@©õ CÀ@» S¤@Œ ^ Dx Cx@Á 

 

92. Who do not eat grains like a civilized men 

In Sumerian: se – lu – gim nu – ku – ku – u me – es  

In Tamil: @Œ EÐQ® |õS# S²@©°” 

 

93.  At midnight they come down from the mountains 

In Sumerian: gi. U – na – ka lu sa – ba – ra – an – e- de  

In Tamil: ø© FÚP EÐ Œ£µß CÈ°@u 

 

In between these few verses we have some missing lines, from which we have only a few readable 

words left. We will look only on these nearly complete verses. The Sumerian word “si – du – du – e” 

becomes in Tamil sii idu iduvee (^ Cx Cx@Á), has the meaning of will make it brilliant and here we 

translate it as prosperous. The Tamil word siimakaL (^©PÒ) is the Goddess Laksmi, the goddess of 

wealth ans prosperity. The Sumerian word “sii” we can set in one with the Sanskrit sri ({l), which 
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denotes divine qualities. Eciting is the Sumerian word “sa –ba – ran”, which is in Tamil sabari (Œ£›) a 

famous hill in South India, where we have a famous temple of the God Iyappa (C¯¨£). The 

Sumerian word “e – du” becomes in Tamil iziyidee (CÈ°@u) and means to come down. 

We can understand from the contect of the verses 90 and 91 they are related to each other. The 

prosperitiy of the earthly world is now taken ito the house, where the prosperity is given by the 

presence of the divine force. This house, can be the temple as we saw in the poems from the 

priestess Anna, which was understood as the house of the gods, as long as they were present in this 

house, the country enjoyed prosperity. This house can also be understood as privat house of the 

families, where the gods were present in form of the icon. From the verse 92 we can imply the 

existence of vegetarian food, which was prefered by some prople before the meat. Possibly we find 

here already the idea of not harming the animals, because the spirit of the An, the almighty Being is 

residing in the animals as well. The former words on a karma understanding, requires the idea of a 

rebirth. The inhabitants of the mountains, which are as we saw in the verses before, are understood 

as uneducated and uncivilized people attacked the Sumerian settlements in the darkness of the 

night.  

 

94. When the worker have finished their work and the sheep returned to the stalls 

In Sumerian: kin – kin mu – nu – til udu gi – gi  

In Tamil: Ps Põs wº•ßu Ex «« 

 

95. When the men have finished ploughing the fields, they take the collected sheaves  

               of corn. 

In Sumerian: uru a.sa urapin – ru mu – na – til u ri – ge mu – na ku  

In Tamil: F¸ BöŒ# H¸ wº•Ú F A›U@P •ÚS 

 

96. A gift of wisdom is smoothing the heart 

In Sumerian: kadra inim – ma – bi nig. sa.te.na mu  

In Tamil: (Pvµ® GöÚ®©¤ {P Œõßuß |@©õ) 

 

97. The gift of wisdom is like the stars of heaven 

In Sumerian: kadra inim.inim – ma – mul  

In Tamil: GöÚ® GöÚ©•À 
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98. For the instructions of Suruppak, which Suruppak, son of Ubartutu, gave as  

              instructions 

In Sumerian:na.ri suruppakki dumu uber.tu.to suruoppakki dumu uba.tu.tu – ke na ri – ge  

In Tamil: (ö|Ô ‹¸¨£US u• Eö£ºlk ‹ºÌ¨£US ^ u• E£ºlxU@P 

 

99. Which befits the queen of all great tablets 

In Sumerian: nin dub gal – gal – la su du – a  

In Tamil: {ßx¦ PÒ PÒÍ‹xÁ 

 

100.  Praise be to the Maiden Nisaba 

In Sumerian: ki.sikil nisaba zag.mi  

In Tamil: ^ ”QÀ {Œ£ Œõ« 

 

The Sumerian word “kin.kin” becomes in Tamil kaNkaaN (Ps Põs) and means to supervisem 

guard. The Sumerian word “e.gal” becomes in Tamil ilgal (CÀPÀ) and means a large house, here 

translated as palace. The Sumerian word “kadra” becomes in Tamil katiram and means something 

briht and resplendemt. The Sumerian word “sa.te.an” becomes in Tamil saanatanna (ŒõÚußÚ) and 

means to calm down the heart. The Sumerian “nin dub” becomes in Tamil nin tuppu ({ß x¨¦) and 

means the goddess of the tablets, the goddess of learning. 

The verses of Suruppak`s Neri can be correctly translated as the way of the right life and the wisdom 

is understood as the greates gift in the human`s life. This we get to understand from the last few 

readable verses of this text. The Goddess of Leraning is described in the last few verses of this text. 

The Goddess Nisaba is also known as the Goddess Sarasvati. She is is beside the Goddess of wisdom 

and has the sacred power of all the tablets. This is a metaphysical insight of the pure and beautiful 

Goddess of the Language.  

In these last verses we find Suruppak addressed as kii, which we can take as a form of the later sri 

({l), which means divine and illuminated. We can therefore understand Surupakk as an illuminated 

scholar, which in later time is called muni in the Indian scriptures. From this we can conclude the God 

Enki, who is said to be the God of Wisdom is here En.sii which we can take as a form of the God Siva 

in Sumerian times. We must remember us, that Enki, who dances the dance of bliss with “Nin.sikil”, 

the pure Maiden in Dilum, the Tillai ManRu (vÀø» ©ßÖ) , which is in the Sumerian texts as a 

paradise.  
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If we review this text, we see a remarkable difference to the texts in our other volumes. Here we find 

an advice for to live a righteous life in union with the rules of the society and with the blessings of the 

gods. From view of history, this text is not less exciting than the poems of our volumes before. The 

text can be tranlated into Tamil without much difficulties and various words keep to be the same or 

we see a lengthening of a short vocal from Sumerian into Tamil, we can suggest these long vowels 

existed already in the Sumerian language, but they are not shown in the tranliteration as we have 

seen it with the different r, l and n, further the existence of the shortened i and u as we know it from 

the grammar of Tolkappiyanar. We can at least conclude on a close relation between Sumerian and 

Tamil language and take Sumerian as a very early form of Tamil language will be not wrong. Further 

research and investigation is required. One of our most serious problems is the origin of the 

Sumerians, for which we have until now no answer.  
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