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1- Raymond Jestin, Rare. Mémoires de I'Institut francais d’archéologie de
Stamboul publiés sous la direction de M. Albert Gabriel, tome III. E. De
Boccard, Paris, 1937. First edition. In-4, 73 pages, 183 plates. Original
softcover, slightly rubbed on edges, a very good copy. Language: French.
Relevant subjects: Mesopotamia. Language: French.

2- Andreas Leitz, Vedicreligion Institute of Vedic Reserch and Publications.

3- Dr. Khaz’al Majedi , Wesaya Shrubak
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AVANT-PROPOS

Le P. Anton Deimel avait signalé, dans ses Fara-Texte!, qu'il existait encore
au Musée de Stamboul un millier environ de tablettes inédites apparentées
étroitement 3 celles qui forment I'objet de son ouvrage. J'ai pu les examiner
et tout en reconnaissant que les deux cent cinquante textes publiés et com-
mentés par le P. Deimel suffisent 4 donner I'essentiel du contenu du lot tout
entier?, j’ai pensé que les autres documents du Musée de Stamboul contenaient
assez de particularités nouvelles de divers ordres pour justifier une publication.
Il me sembla, en outre, que ces tablettes méritaient d’étre reproduites en fac-
simile, procédé que le P. Deimel n’a que rarement employé. J’ai donc copié
les tablettes inédites de Suruppak avec 'espoir de ne pas faire ceuvre inutile.

Ces textes remontent aux environs de 3300 avant J.-C3. Ils traitent de
sujets économiques ou représentent des exercices scolaires ou I'on s’est borné
le plus souvent a aligner des mots les uns & la suite des autres. Un petit
nombre de tablettes contenant des inscriptions religieuses ou méme juridiques
aurait apporté sans doute plus de lumiére sur I'état du sumérien de la haute
époque?. L’étude de ces formules économiques sommaires permet cependant
de recueillir un certain nombre de renseignements qui ne sont pas sans valeur et
aident dans quelque mesure a mieux suivre 'évolution de la langue sumérienne
comme & mieux saisir certaines de ses caractéristiques archaiques. J’ai groupé

1. A. DEmmEL, LAK Einleitung, 1.

2. M. Fr. THUurReEAaU-DANGIN a donné en fac-simile dans son Recueil de lablelles chaldéennes sept tablettes
de Suruppak (Nos 9 4 15). Il s’en trouve également quelques-unes dans les Documents présargoniques de ALLOTT;;
pE LA Fuye (Nes 33 a4 38).

3. Le P. DemveL (LAK, Einleitung, p. 4) situe les textes de Suruppak vers 100-200 avant Ur-Nina (Up-
Nange) c¢'est-a-dire (si I'on place celui-ci vers 3170 av. J.-C.), vers 3300 ou 3350 environ. Voir aussi ses Fara-
Texte, 111 p. 1%, ’

4. Le P. Anton DEiMEL écrivail dans le troisiéme volume de ses Fara-Texte (Wirtschafistexte)

« Aus den knappen Formeln der Fara-Texle schdpft die sumerische Grammatik fast gar keinen G
Denn fast nie wird irgendwelche noch so primitive Satzbindung angestrebt »,
cette opinion,

1
ewinn.
On ne peut que souserire 3
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dans les différentes rubriques qui suivent ce qui m’a paru digne d’étre noté,
sans prétendre avoir fait — étant donnée I'obscurité ou demeure une bonne
partie du vocabulaire usité par les scribes de Suruppak — un travail exhaustif.

J'ai laissé de cété toutes les tablettes — et elles sont nombreuses — dont
état de délabrement ou I'émiettement complet rendaient toute tentative de
reproduction impossible. Quant aux autres, je les ai copiées en les agrandissant
du tiers, telles qu’on les trouvera plus loin. Exceptionnellement, les tablettes
nos 181 F* (pl. LXXVIII) et 269 I (pl. XCII) sont reproduites en vraie grandeur.

Beaucoup de tablettes n’ont plus qu'une face lisible ou ne portent pas de
texte au revers. Ces particularités sont indiquées comme suit, dans les planches,
avec le numéro de chaque tablette :

1° Pour les tablettes qui n’ont qu’une face lisible : F* ou R* indiquent le
coté, face ou revers, dont le texte subsiste seul ;

20 Pour les tablettes qui n’ont de texte que sur la face : F® veut dire face
seulement.

J’ai désigné les tablettes sous les numéros d’inventaire du Musée de Stam-
boul. L’un des textes n’était pas numéroté. C’est celui que j'ai désigné par la

lettre x (pl. XXXIII).

Le nombre restreint des ouvrages dont la consultation s’imposait pour établir
" un commentaire de ces textes, ne nécessite point une notice bibliographique
spéciale. Il me suffira d’indiquer que j’ai adopté les abréviations suivantes :

Demer, Sum. Lex. = Anton DEimeL, Sumerisches Lexikon.

Demmer, W. T. = Antox DemEr, Wirtschaftstexte aus Fara.

Demmer, Sch. T. = Anton DEmMEL, Schultexte aus Fara.

Fossey, Evol. Cun. = Cuaries Fossey, L’Evolution des cunéiformes
(Manuel d’ Assyriologie, tome I1).

J’ai donné en entier les titres des autres ouvrages occasionnellement cités.

Si j’ai pu travailler, en toute liberté, au Musée de Stamboul, je le dois avant
tout 4 I'aimable obligeance du Directeur général, M. Aziz Ogan : c’est un agréa-
ble devoir pour moi de lui adresser mes trés chaleureux remerciements pour
ses bons offices.

[ autorisation d’étudier et de publier les tablettes inédites de Suruppak
m’a été libéralement accordée par le P. A. Deimel et le Comité de la Deutsche
Orient Gesellschaft. Je tiens & les remercier ici, en exprimant en outre au
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P. Deimel mes sentiments de gratitude pour les utiles indications qu’il a ble.n
voulu me fournir. Je dois une reconnaissance toute particuliére a M. F r.am;ms
Thureau-Dangin qui a bien voulu lire le manuscrit de cette publicatmr? et
me donner I'appui de sa haute autorité en me suggérant diverses cm:rectlons
et en m’aidant de ses précieux conseils. Enfin en acceptant de publier dar-ls
les Mémoires de UlInstitut francais qu’il dirige, le résultat de mon travail,
M. A. Gabriel m’a donné une nouvelle preuve de sollicitude et d’estime dont
j’apprécie toute la valeur. Il ne s’est point borné d’ailleurs a diriger entiérement
Iexécution matérielle de ce livre : ses conseils et ses observations m’ont été
des plus précieux pour la rédaction de mon étude. Qu’il veuille bien trouver
ici I'expression de mon respectueux attachement.
Stamboul, octobre 1936.

REPARTITION DES TABLETTES DANS LES PLANCHES

Les nécessités de la mise en page n’ont pas permis de disposer les fac-similés
en suivant rigoureusement l'ordre de la numération. Les exceptions ne sont
pas trés nombreuses. Je les ai groupées dans la liste ci-contre ou sont indiqués
le numéro de chacune des tablettes déplacées et celui de la planche ou elle

figure.
TABLETTE PLANCHE " TABLETTE PLANCHE TABLETTE PLANCHE
46 F et R | CLXXXIII 521 F et R| CXVIII | 644 F* CXXXVII
58 R* XXVII || 567 CXXIN (671 Fet R| CXLII
77+ LIX |[572 F* cxxvl | 757 r* CLVIII
160 F* LXX | 615 Fs CXXXIV || 783 p+ CLVIII
190 Fs LXXIV | 618 Fs CXXX1 |l 894 F* CLXXIII
269 R XCVII || 622 F CXXXII | 906 Fs CLXXII
382 F* CIV  ||630 Fet R | CXXXIV || 926 Fs CLXXIII
467FetR| CXII [[632F et R| CXXXVII| 933 r* CLXXVI
506 F* CXVII | 635 Fs CXXXVII|f 964 R* | CLXXXII




. FORMES VERBALES

Mentionnons d’abord les formes verbales que le P. Deimel a rencontrées
dans les textes du Musée de Berlin, afin d’en avoir une vue d’ensemble. Ce sont :

an-na-sum ; an-na-ba ; an-da-tug (WT, p. 4%);

ba-durun-durun (WT, p. 67, tabl. 92 R) ; ba-d¢g (WT, p. 15);

ba-DU? (WT, p. 77, tabl. 115) ; dub mu-sar (SchT, p. 3);

$u-mu-na-gdl (SchT, p. 3) (Se) é; sum-ma, passim.

J’ai trouvé dans les textes du Musée de Stamboul :

1} T 46, B 256

dub mu-sar : «la tablette il a écrit » (dans une liste de noms de sanga).

Il parait & peu prés certain qu’ici aussi on a dans la derniére case de cette
colonne 2 du revers, c’est-a-dire la derniére, I'expression : dub $u-mu-na-gdl.
On ne peut plus lire que gdl et une partie du signe mu. Je pense comme le
P. Deimel que dub mu-sar ne se rapporte qu’au sanga dont le nom précéde.
Mais il me semble que les autres noms propres accompagnés de I'épithéte sanga
sont pris parmi ceux que connait le maitre ou I'éléve qui les a écrits. Ils figurent
la autant a titre d’exercice d’écriture (comme les autres vocables accompagnés
du signe nam, etc.) qu'en vertu de quelque tradition qui voulait qu’on fit,
pour terminer, mention honorifique des membres du clergé chargés du service
du temple auquel se rattachait I'école des scribes en question.

dub mu-sar s’applique au maitre qui a rédigé la tablette modéle, §u-mu-
na-gal sans doute au sanga qui dirige les archives du templel,

2) T- 160 8. 3, 6

§u-gdl. 11 s’agit d’un texte relatif 4 une distribution de sésame ($e dig-ga)

entre divers individus. La derniére colonne porte : n [gur de sésame pour|

1. Cf. A, DeimeL, Sch. T., pp. 2*-7*.



I[I. LISTES DIVERSES

Sous ce titre, je donne quelques apercus rapides sur le contenu des tablettes
pour autant que celui-ci n’a pas fait déja I'objet des commentaires du P. Deimel.
Je ne fournis pas un inventaire systématique du contenu des textes, certains
ne donnant lieu 4 aucune observation nouvelle et beaucoup étant, a tous points
de vue, de caractére assez semblable pour que les remarques faites au sujet
de I'un vaillent aussi pour ’autre. '

T. 46 :

Tablette qui parait contenir 4 c6té de noms d’objets comme e-dub, gar-sag,
mar (& moins que celui-ci soit un nom propre ?), des noms propres dont quelques
rares théophores, des vocables divers dont je ne puis déterminer la nature et
qui, en divers endroits, ont di étre choisis et groupés (comme c’est le cas pour
un grand nombre de tablettes scolaires) d’aprés la similitude ou I'identité des
signes qui les composent : mus-zi, gir-mu$, na-du-na- @, na-du ter-du ; ug-KU,
ug-sag, etc. Les nombreuses cases ou le signe nam figure en téte renferment-
elles des noms abstraits : noms de fonctions, ete.? Quelques mots commencent
aussi par le signe nig. Au début quelques noms d’animaux (anse, dara) et
autres ou les idéogrammes d’animaux entrent en composition.

T. 504, 1,2+

10 se gur,! 7 sila

Ce gur, est une mesure rarement employée.

oo i 101 ’

Compte d’orge ($e) et de sésame ($e dig-ga). La mesure dont il est fait
usage est le gury a_vec. adjonction du qualificatif tur, ce qui montre que ce gur,,
comme le gur ordinaire, comportait des modéles différents. Dans la deuxiéme
colonne, 2, 4, on a tur enclavé dans gury, mais ce sont des signes distincts.

1. Cf. Sum. Lez., 542, 2 : 1 gur, = 3600 gur. Voir aussi Objels et denrées, T, 50,



IIl. OBJETS ET DENREES

Je ne signale sous cette rubrique que les objets, denrées et produits de
toute nature dont le P. Deimel ne s’est pas occupé dans ses Fara-Texte. Les
textes du Musée de Stamboul font mention d’un certain nombre de choses
qui n’étaient connues jusqu’ici que par des documents d’époque postérieurel.

Eadk

1, 1-3 :

1 98 gigir 3 anse ¢ Su-kur-ru-gar-TU

«un chariot et trois anes pour (M Sukurru-gar-TU »
Les autres noms de personne qui suivent ne sont précédés que du chiffre 1.
Il doit cependant étre question chaque fois de chariot et d’anes.

T. 44 :

Cette tablette a trait & un compte de divers genres de poissons et d’autres
produits ou de poissons sans le déterminatif kug, comme c’est certainement le
cas (2, 3) pour kusu (il est vrai que cet animal de mer n’était pas un poisson?,
mais on ne ’en trouve pas moins dans WT avec le déterminatif kug). On trouve
donc énumérés :

n AB------ , n ba-urudu, n ba ~<@p> sal, n KAS-KAS 5 kus

n kusu, n nun 3@ *%, n o3& ki, n S
dont certains sont déja connus par les WT ou d’autres textes éconz)miques.
Le signe 33 qui accompagne KAS-KASku et nunku: (poissons qu’on trouve
ailleurs sans lui) étant inconnu, je ne puis rien dire a son sujet. Peut-étre au
lieu de le lire comme faisant partie du nom du poisson, vaut-il mieux I’ajouter
comme épithéte.

1. Voir ALLoTTE DE LA FuYE, Documenis présargoniqués, ate.

2. 11 ne semble pas qu'il s’agisse du crocodile (cf. Sum. Lez., 562) mais vraisemblablement d’un animal
marin rappelant plus ou moins sa forme. C’est ainsi qu'on dit aussi en francais « chien de mer», «éléphant
de mer », ele.
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IV. NOMS DE PROFESSION

Le P. Deimel en a relevés plusieurs qu’il a donnés dans une liste® et sur
lesquels par conséquent je n’ai pas & revenir.

Il convient d’abord de faire une remarque générale & propos des noms de
profession : il est souvent trés difficile de distinguer entre ceux-ci et les noms
propres, par suite des deux usages combinés suivants : chiffre4-nom propre
et nom de profession, chiffre4-deux ou plusieurs noms propres. Parfois, on a
chiffre4+-nom de profession (a moins que nom propre et nom de profession se
confondent) ou nom propre écrit dans deux cases.

En voici quelques exemples :

T.- 1155

n an$e Amar-Ninnig a-ki-gal n Dug-dug SUBAR

«n Anes (pour) (M Amar-Ninni» (nom propre des plus fréquents). a-ki-gal
qui suit est vraisemblablement un autre nom d’homme (on a un ki-gal dans
la liste du P. Deimel), puis : «n (anes) (pour) (™ Dudu », suivi de SUBAR
qui peut étre lu effectivement subar: «valet» ou Subur, autre nom propre
déja attesté, etc. '

On remarque que dans cette tablette on a placé dans la derniére colonne
(et au bas de l'avant-derniére) les personnages les plus importants, comme
les Sumériens le font ordinairement (N gala, N nu-banda, n sukkal).

De méme dans la tablette 9, R, 2 :

n Subur Abzu diug ki n Subur ba-ti
Subur et Abzu-dug-ki sont deux noms propres. Subur se trouve parfois seul,
parfois (assez souvent) accompagné de ba-tr qui n’est jamais placé dans la méme
case. Le P. Deimel donne dans sa liste : Ba-ti(l) : PN? Il serait extraordinaire
de ne le voir qu’aprés Subur, invariablement. Est-ce un nom de profession ?

1. Wirlsch. T., pp. 5* 4 8*.



V. REMARQUES DIVERSES

A c6té de Iextréme concision des tournures et des formes que on a déja
eu plusieurs fois 'occasion de relever, il faut signaler ’emploi exclusif du plu-
riel par redoublement : dumu-dumu, passim; dingir-dingir (T. 302 R, 6, b), ete.
On a signalé aussi & propos de diverses tablettes scolaires, ce fait qu’en beaucoup
de cas les listes sont composées avec des mots ou expressions dont la principale
caractéristique est d’étre formés de signes semblables ou voisins : ainsi en est-il
pour les tablettes 46, 124, 126, 269, 1003, etc. 1l s’y trouve probablement des
jeux de mots dont les homophones et polyphones constituent la matiére. Ainsi
dans 124 F, 5, 9 : KA-KA-KA doit en étre un. De méme AN-AN-AN, etc.

Pour le signe sag que le P. Deimel donne dans LAK (n° 307), sous la forme
&b—v, je ne I'ai jamais rencontré autrement fait que <F—y. De méme le signe
ku$, §ur, donné dans LAK (n° 317) comme f—y n’est jamais rencontré dans
mes textes autrement que sous la forme q=y. C’est ainsi que I'un et 'autre
de ces signes se distinguent du KA, le seul des trois ou le «cou» se rattache a
la partie inférieure de la ligne verticale de la « téte », au lieu de se rattacher
en son milieu. Il n’y a pas une seule exception et ces signes sont extrémement
fréquents. Je pense que la cause de ce fait réside dans la nécessité de laisser
de la place, quand il s’agit de KA, pour la barbe. On peut constater la méme
différence entre KA d’une part, sag et kus§ de 'autre dans les textes de Ur-
Nansel.

T. 40 :

F, 4, 17 : gi-an-$¢: total. On trouve ainsi dans quelques tablettes un total
dans le corps du texte. A moins qu’il ne s’agisse d’un exercice scolaire, on a

affaire & un total partiel ou au total de certaines choses, le reste de la tablette
en contenant d’autres.

1. Voir C, Fossey, Evol. Cun., signes 1201 (ka), 9117 (sag) et 20761 (kus).



VI. SIGNES NOUVEAUX

J’al rencontré dans les tablettes que je donne plus loin en fac-simile un
certain nombre de signes qui ne se trouvent pas dans le recueil (LAK) du
P. Deimel. J'en ai fait la liste en y ajoutant des formes nouvelles, assez intéres-
santes pour étre signalées, de signes contenus dans LAK.

Outre ces signes nouveaux que je n’ai pu ramener a des formes connues,
beaucoup de ceux qui figurent dans LAK ne sont pas davantage identifiés ;
leurs correspondants ne se trouvent pas, en effet, dans des textes suffisamment
archaiques cependant, comme ceux de I'époque d’Urukagina, ete., ce qui oblige
a admettre leur disparition dés cette période. On peut en conclure qu’il existait
a lorigine un syllabaire extrémement riche en sumérien comme en chinois.

L’article « China und Babylon » du Real-lexikon fiir Assyriologie reprenant
des vues exprimées par Terrien de Lacouperie!, J.-D. Prince?, C. J. Ball?, signale
le fait que le systéme idéographique (idéogrammes, homophones et polyphones,
compléments phonétiques et déterminatifs) apparait & une époque voisine en
Sumer, en Egypte et en Chine. 1l est probable que le second et le troisieme
pays l'ont emprunté au premier. C’est probablement avant 4000 que le systéme
idéographique s’étendit vers I'Est. La richesse considérable du syllabaire des
textes de Suruppak, bien inférieure encore & celle des documents des époques
antérieures comme le prouve, on vient de le voir, la diminution continue et
réguliére des signes & mesure qu’on descend le cours des siécles, ne peut que
fortifier I'opinion émise par les auteurs précités®. La liste de comparaison des

1. Cf. A. TERRIEN DE Lacouprerie, The old Babylonian characters and their Chinese derivates, 1888 ;
Weslern origin of the early Chinese civilisalion, 1894,

2. Cf. J. D. Prince, Mailerials for a Sumerian Lezicon, 1908.
3. Gt. C. J. BALL, Chinese and Sumerian, 1913. — 11 est trés utile de consulter encore sur ce

sujet : F. THUREAU-DANGIN, Recherches sur U'origine de I'écrilure cunéiforme et L. WIEGER, Caracléres chinois,
étymologies, graphies, lecctques, 4e éd.

4. M. C. AurRaN dans son ouvrage Sumeérien et Indo-européen écrit p. f: . il elit été bien autrement
utile qu'un sinologue compétent abordat franchement I'étude du syllabaire bUﬂléI‘iEﬂ I1 y aurait 14 toute
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VII. LISTE DES NOMS PROPRES

Je ne donne ici que les noms qui se trouvent dans les textes du Musée de
Stamboul. On y retrouvera d’ailleurs la plus grande partie de ceux qu’a recueillis
le P. Deimel et qu’il a donnés dans ses Wirtschafstexte, pp. 18*-98*. — Sauf
quelques exceptions, les noms dont on ne pouvait plus lire qu’une petite partie
ont été laissés de coété. Un point d’interrogation devant un nom indique que
ce nom n’est peut-étre pas celui d’un individu mais celui d’une profession, etc.
La distinction est parfois impossible a établir. Dans le classement des noms,
j’ai adopté, au lieu de ’ordre alphabétique indo-européen assez habituellement
suivi, mais qui n’a que faire dans ce domaine, celui qu’a observé Friedrich
Delitzsch pour son Sumerisches Glossar, mais en y apportant quelques modifi-
cations avec l'espoir de le rendre plus aisé et plus logique, tel que le voici :
AJE,LUB,P,K,G G, D T,L R MN,S,S, Z. A la suite des noms pro-
pres, on trouvera de petites listes diverses provenant de textes scolaires ; ceux-ci
sont moins nombreux au Musée de Stamboul qu'au Musée de Berlin. — Les
noms incomplets ou contenant des signes inconnus sont placés, a chaque lettre
mitiale, aprés les autres.

A Ab-ki 7 R 2, 2
“Abgal-KU 100 F 1, 1 (dub-sar)

AB8F 21 Ab-gu-dug 12 F 2, 1
A-dg-dug 89 R 2,9 (AD.GE) ; 104 F Ab-du 878 R 2, 3 (sagar)

3,11 (U.TUN) ; 400 F 2, 5 Ab-ta-mud 100 F 4, 6
A-¢ 881 F 3,3 Ab-mud 58 R 4, 7 (nu-bandade)
Ab 835 F 1, 3 Ab-zu-ki-dug 1 R 1, 14 (dub-sar) ;
Ab-¢ 881 R 1, 5 8 F 2, 4 (dub-sar); 9 R 2, 2;
A-bi-ne-dug 1 R 7, 12 (U.TUN) 499F 4,4;101F6,8;102R 3,1 ;

Ab-KU 881 F 6, 2 181 F 4, 7 et 5, 2
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Suruppak Neri, ancient Sumerian text
with philosophical interpretation by
looking on ancient Agama and Tantric
Texts

Introduction

From our first two volumes on the Sumerian texts, we should have no doubts for to have in the
Sumerian language and archaic form of the Tamil language. From this language we got by
development the Tamil language, which we see in the classical Sangam period. Even a morphological
and phonetically proof is still not possible to be given for sure. We find in the Sumerian language also
word, which we find with just small changes in the Vedic literature in Sanskrit.

With this knowledge we will give a study of the most ancient of the Sumerian texts we have.
Suruppak’s NeRi is dated around 3000 b. C. This text we have in four different versions, some of
them are incomplete. We have:

1. A well preserved archaic version from Abu Salabikh ca. 2500 b. C.

2. A small fragment of an archaic version from Adab, which is a little later than the first
one, around 2400 b. C.

3. Alarge and relative well preserved classical version of the early Babylonian period
around 1800 b. C.

4. A very late version in Akkadian translation, which is only a small fragment and dated

around 1100 b. C.

The parallels of these texts with the Niti Sastra in Tamil and Sanskrit are obviously. The most exciting
feature is here the word nari, which means moral introduction, which exists in Tamil as NeRi () and

which is used in texts like NanneRi (‘I_T)GZ'STQGUT@). From the Sumerology these collection is called a
collection of proverbs, but we can them understand much better as a comparable text to the

mutumozi (@g,j@LDrrgﬂ) of Tolkappiyam, a prescription of a kind backed by reasons , eetu nutaliya



mutumozi (6781 BISOI (Lpg O IomLfl)“. This text needs to be studied in the light of the
cosmology and the instruction of behaviour we read in the Agama texts and the Smriti texts in
ancient India. Of course the text will be given in an analogue version to our volumes 1 and 2 of the
Sumerian texts with a view on necessary linguistic features in view to the Tamil language. We will
divide the text into 4 parts.



Suruppak Neri

Part 1:

1. Inthose ancient days, in those far remote days

In Sumerian: uri—ausud—rari—a

In Tamil: 297 611flut oot @Bl 6Tl

2. Inthose ancient nights, in those far remote nights
In Sumerian: giri—abad—-duri—a

In Tamil: soLowfls eoLo LIcooTG ] oyl

3. Inthose ancient years, in those far remote years

In Sumerianimuri—amudsud—rari—a

In Tamil: eepuwsrflus eLp FsSHSy oyflus

4. Inthose days, the intelligent one, who made the elaborate words, who know the
right words and was living in Sumer

In Sumerian: u — ba gestu. Tuku inim.galam inim. Zu — ra kalam — ma ti- la—am

In Tamil: 2a11 1 Q&g OB TEGHOUIGHTLD SH6VLD 6TGSfILD Fnerl SHATLDLOSIGOGOTLD

5. Suruppak, the intelligent one, who made the elaborate words, who knew the
suitable words and was living in Sumer

In Sumerian: suruppak gestu.tukku inim.galam inim. Zu —a kalam —ma ti—la—am

In Tamil: Fr(HLITH G O1BFgI ©BHTGHOUIGTLD HEVLD 6TCIILD FneUBATLDLD FGOGVTLD

U in Tamil is a referential word, and denotes something beyond as uppaal (2_r'1umsv), yonder. This u
remains the one of the deictic, we have two more with a (_9j), that and i (), this. We see it is



frequently used in Sumerian as well as in Tamil. The Sumerian word “ri —a” means that which burns
becomes in Tamil ariya (_9yflua) that which is rare. The root appears to be u or uu (2ar), to become
and to shine forth. From this we can derive ur - uru (2_ii - 2 (), meaning shape, form and to
become. “Ri —a” means further to come forth. The Sumerian “ba —ra, ma — ra” became marapu
(o) in Tamil and means that which comes, tradition. The Sumerian “raa — sag” became in Tamil
arasan -» araasan -» araayan, the king. This development of this word is easy to understand. We can
derive from this word even the Sanskrit word raajah (I1sT) meaning king. The Sumerian word “ri — si”

became in Sanskrit rishi (35f), the Sumerian si becomes in Tamil cikaaram (fsmyib) as a verb it means
to radiate and to shine forth. The Sumerian word “eri” or “eli” became in Akkadian ellu, which we
find in this form in Tamil ellu, el (s1sbsy1, s16v), the daylight and the brightness. The Sumerian word
“sud — ra” became in Tamil cuuttira (gsgg7) and means ancient and distant. From the Sumerian
word “su —du” we can derive Tamil cuudu (gsay), the peak and the highest point in general. It is
possible that from the initial meaning the very high at the top the meaning of distant is derived. We
can understand from it the derivative possible meanings like ancient people, the natives and of
course the long lived and highly developed one. It is important to note in Sanskrit literature the
Dravidian people are called sudra, which has suffered a semantic change and has become to denote
the low cast.

The Sumerian word “gi — mi” becomes in Tamil mai, kai (sw1o, sma&) and means black and dark. Here
we have a cosmic time of utter darkness, the state of the world before creation and the setting of
light. Therefore the Sumerian root of “mi” and “gi” is ngi and transliterated in Sumerian itself. The
Sumerian word bad — du became in Tamil Paddu or paNdu (wuebsrgy), meaning ancient. We can

suggest the root is Tamil padu (L1g1) to become present. The development of the word would be

padu (to become present) - paddu (the time the world became present) - paNdu (the ancient or
primordial time).

In the verse 3 we have the Sumerian word “mu”, which becomes in Tamil muu (ep) from which
derives mulai (apsmar) and means to emerge, here it denotes the time when the world emerged. The
Sumerian word is also used the year. Exciting is the Sumerian word gestu in verse 4, which is in Tamil
kestu (@aday). It is possible to derive akattu (.9jsgay) and akattiyam (gysshglund) from it, which
means sacred wisdom and deep metaphysical illumination. The Sumerian word “gestu” means ear,
which is in Tamil kaatu (&g). We can suggest the meaning of the Sumerian word “gestu is the same
as the Tamil word suuruti (gs@Kg)), the wisdom which arise from the scriptural wisdom. In Sumerian
texts we meet Gestin — Anna the one, who is skilful in the interpretation of dreams. The Sumerian
phrase “kestu tu — ku” became in Tamil kesttoku (@&356514), the one, who has collected a lot of
wisdom. We can refer the word toku is related to Malayalam taaku (®3d}), to understand and to

Tamil takavu (sa3ay), greatness. “Gestu” is related to kastiyar and akattiyar (.9jsdgluri) the fore most
Sage of the Tamils, who is said to wrote the first grammar of Tamil and who was a great Siddha. The
Sumerian expression “inim galam” becomes in Tamil enam kalam (srss11b &6v10). The Sumerian word
“inim enim” we have in Tamil as en enRu (s1s31 srs3ray) With the meaning to tell, to relate and as en al
(s763150) speaking and talking. The Sumerian word “galam” exists in Tamil as kalam (asv1b) and means
the precious. From this we can derive Tamil kalvi (&svaf), education and kal (&sv) to learn. The
Sumerian “ga — la” is a ritual singer, which we find in Tamil as kalai (dswsv) the arts and as kalainjan
(amemevesregstr) the artist. The Sumerian word “zu —a” is identical with “ju —a” and becomes in Tamil
cuuva (@sa), cuu (@s) has the meaning of deep illuminations, we have a variant in Tamil with cii (£),



which is in Sumerian “si — cuu”. From this we can derive Tamil cuuz (gsLp) meaning to reflect deeply.
We further can derive cuuttiram (gsgglrib) from it, which denotes that, which has within itself deep
knowledge. The name of Suruppak , which is in Tamil cuurupaakku (gs@mLiLmd@) can be divided into
cuuru (@s(p), which can derive cuulam (@ysvib) the spear. The word paku (Li@&) means to cut and to
divide becomes paakku (Limd:s), that which cuts and we can translate the complete name as a sharp
spear. This is a good name for a king and takes care of his quality as a warrior. We need to think on
some of the key words from this most ancient text, we have handed down to us. We can conclude it
is not the earliest written text, but the texts previous to these NeRi are lost for us. In some of the
words used in these few verses of the beginning from this text we can see a deep cosmological view,
which we see as well in the classical Tamil literature and which stands as good Tamil.

We have “u—ri—a” wherein Tamil u as a demonstrative, which means yonder. The entire Sumerian
word gave to us uur (2ari), uyar (2_ursi) and uti (2_g) which are verb forms and mean to emerge, to
rise up and to move. As noun we have uL (2_sir) and ol (spsv), with the meaning of light, to be, and
real. The Sumerian phrase “an — ur — as —a”, where ur has the meaning of the world. Beside we have
another variant, “mu —ri—a”, where mu has in Tamil the versions of muu (ep) and mulai (apeman),
which means to move and to emerge. From the Sumerian word we have derived “mus”, to move
away and to travel. This corresponds to Tamil muucu (epar), muukku (epds@) and mukam (apasid). We
have a word in the Sangam works of classical Tamil mooci (BLors)), which means traveller. The
meaning of these both variants u —ri—a and mu —ri—a is the same. The bursting forth of fire or the
molten rocks, which violates the darkness that prevailed (gi — ri — a). Here we have an unmistakeable
origin of the universe, which is known as the big bang theory in the science of astrophysics. The
Sumerian word “bad — du” exists in Tamil as paNdu (L1 ¢31gy). This ancient word has given various
words related to the astronomical and cosmological view. We have Tamil padivam (uiganb), vadivu
(eugley) and vadivam (euglanb), all have the meaning of shape and structural form. The word ancient
times paNdu (Libay) is derived from the notion of the shape of the universe. The emergence of the
universe from the darkness, in which it is resident and unmanifested .

6. Suruppak gave instructions to his son

In Sumerian: suruppak —e dumu—ni—ranana—mu—un-—ri—ri

In Tamil: @s(HLITEHG SLPSITISSTD BT HILD(LPST 2 _f] o _if]

7. Suruppak, son of Ubartutu, gave instructions to his son Ziusudra

In Sumerian: suuruppak dumu ubartu —tu — ke zi u sud —ra dumu—ni—ranana—mu-—

unri—ri

In Tamil: @ (HLITHG (P 2 LITGH151H05 D GSHTT H(peflsTD BT b
psyle_if)



8. My son, let me give to you instructions, may you follow my instructions

My son, don’t reject the well meaning words | say

In Sumerian: dumu —muna ga—rina—ri—muhe—dab

In Tamil: pGLom BedT Hewy GBMIGLOT 6TU IS L

9. Ziusudra, let me speak a word to you, may you pay attention to them
In Sumerian: zi u sud — ra inim ga — ra — ab — dug gizzsl he —em —si ak

In Tamil: @0@nBBT GTOTLD [BAMD DG5S HFF60 Uil Fuind 3,

As we saw before the name of the King Suruppak means in Tamil the sharp spear. Here the e in
Sumerian is the long e karam in Tamil, which isolates the named object as the subject, the pinrinilai
eekaaram (L9ssmglssflsmsv spmmib) or the teeRa eekaaram (Bsm syasmyib). The Sumerian “na na”
becomes in Tamil nana, nala and nalla (meor, Bev, Bsbev) and denotes that which is good. The
Sumerian term “mu—un —ri —ri” becomes in Tamil mun uri uri (apssr 2_i 2 ) and means declared.
The Tamil mun (@pssr) means before and in front, here it is used as a preposition and indicates the
past. The Sumerian “ur” means to utter, from the Tamil word uri (2_if) we can derive urai (asmiy),
which is a verb and means to speak and to tell. The case marker in the Sumerian version is in Tamil ku
— e, where ku is the case marker and indicates the possessive relationship between human beings.
We have it for example in kantanukku manaivi (sssra)19@ emswradl), which means the wife of
Kantan. The Sumerian word “dumu” means offspring, which is still preserved in Tamil words like
tamakkai (sLodiemas), elder sister or tamaiyan (sewiowsssr), the elder brother. From “dumu” we can
derive the word tambi (s1619), which means the younger brother of just someone, who is young. We
can derive the word tamiz (s19p), which is this dumuji - tamuji - tamuzi - tamuz; great son or
great people. We have one more line of derivation “dam — uzu” in Sumerian to tamuz (saptp) in
Tamil with the meaning of married life and sexual happiness. The name of the father of the King
Suruppak, Ubartu tu becomes in Tamil uppartuutu (e_riLiigyray), this word means words from the
heaven, mystical utterance that emerge from an unknown depths. The name of the son zi u — sudra
becomes in Tamil jiivasuuttiran, someone who lives long. The Sumerian word Su — du becomes in
Tamil cuudu (gsgy) and means the peak or the top, we can derive koodu (a=.gy) from it, which also
means the peak, the horns and the tree branches. The Sumerian part “su ra” is identical with “ri — a”,
which we have in Tamil as varu, maru and marabu (e, o, oyr) with the meaning to come.
Therefore we can translate the name sudra as someone, who comes from the peak. Like the son of
the king. The Tamil word cuudo (gsg1) means also heat and “sudu —ra” in Sumerian can also mean
something or someone coming from molten rocks. This means something very hot and something
with intense heat. The Sumerian word “zi.u” is similar to “ji.u” and becomes in Tamil jiivu, ciivu (g8ay,
&ey) further jiiva and ciivan (Faussr) the force of life, the animating entity and that which lives. Here



we have a translation for the name of the god Siva. The Sumerian ga — ri becomes in Tamil kari and
kali (&, &s9) from which we can derive karai (&#smg) the meaning is to call out, to speak loudly. “Na
—ri” in Sumerian becomes neRi (@m»))) in Tamil and means the right and proper way. NaRi (p») >
nati (mig) means the river that flows in on properly manner. We have the use of neRi (@5 in use
for describing texts of ethical substance. These are nanneRi (psir@ssrg) texts of today. The Sumerian
“he — dab” becomes in Tamil ee tabu (sy s1) from which we can derive tampu (stbrj), the meaning is
to arrest from moving. We can further derive tavam (saub) from tabu (s14), which means to control
the self and to practice penance. From the word tambu (s1b1j) we can derive tambanam (sibLissrip)
to stop breathing and further we can derive tambam (sibLib) with the meaning of a pillar that stands

|II

unmoving. The Sumerian “gizzal” becomes in Tamil kiiccal (#&4sv) and means to shout.

We have in these verses exciting cosmically notes, which we find in the names of the son, the king
and his father preserved for us. Before we can go on to look into the text, we need to discuss and to
understand them. It is very clear from the context; they stay in a father to son relationship to each
other. At the same time these names keep cosmological ideas that connects them with the big bang
theory as we have it in the Sumerian “u—ri—a” and “mu —ria”. We look therefore carefully on these
names during the study of this text. The Sumerian name ubartu.tu is for sure in Tamil uppartuutu
(e_riLnigyray) and means speech or words coming from the heavens. We have a parallel word in the
word Upanisad, which is in Sumerian “upa — ni —sar in” . The “sar” in Sumerian becomes saRu (amy) in
Tamil, which means to tell and to relate. Therefore we can take the name Ubartu.tu as the mystical
realms, from where the speech emerges. These are the heavenly realms of mantra and this signifies
Ubartu.tu as a person the Nata Siva, the Lord of the Logoi. His son Suruppak we saw before means
the sharp spear, which we can associate with the god murugan, who it the Velan with the spear. The
reference here goes to the removal of the darkness that brings light and consciousness. Darkness is
in the ancient texts a metaphor for ignorance, which is removed by the light of knowledge and
awareness. The name of “i.usudra”, the jiivan, the rising from the fire, emerges as such the individual
creature that lives with breathing and so forth. Suruppak has created consciousness and also allowed
the existing of creatures, who were already there, but were not capable of life. The Sumerian word
sudu and the Tamil word suudu (@sg) are in many semantic nuances comparable. In both sudu
means the peak and also the intensive heat. There is strange coincidence, why the word for peak
means also intense heat. The answer is hidden in the most empirical situation, where the peak of a
hill has intense heat. This is the volcano, which is the primary meaning of Sumeru. From this we can
take the words kumeru and kumari. The Tamil word meruku muruku (@m@@ (Lp(H@&) means
brilliant light shining with intense heat. From this we can conclude the name kumeeru meant initially
simply volcano. This is if we interpret the name jiusudra as the life, which emerges from molten
rocks. From this we can suggest the origin of life is because of residing in a volcanic region, where
eruptions with molten lava was frequently seen and on the scattered earth new life appeared after it
has cooled down. From this we can suggest the origin of the Sumerians is in a region, where active
volcano existed.

10. Do not neglect my instructions
Do not transgress the way | instruct you in times to come

In Sumerian: na —ri—ga —mu su nam — bi —bar—re



In Tamil: @BMIRISTSTCLOT @i coTLDLILILS6V
11. Do not transgress the word | speak
In Sumerian: inim dug—ga—muna—ab—ta—bal-e—de

In Tamil: 6T6o7LD GyThaGom BuwimigLTel8s

12. The instruction of old man are precious, may you submit to them

In Sumerian: na.ri ab.ba nig kal —la —am gu — zu he — em —si — gal

In Tamil: @B ILI BlSHSHOOTLD Fn63Igd) i cTLDSSHTEL

13. Do not buy an ass, which bleats too much, behind you it will scream with an ear
splitting voice
Do not buy a horse, which is galloping too much, in future it will go away from you
galloping

In Sumerian: dur gu — di na—ab —sam — sam gu egir —zu sa—ra—ab —si—il

In Tamil: i &HHOTT Y U1G1DIFD GTHNTET™= FiF 9 L'16)F6D

14. Do not place a filed on a road, it is disastrous
Do not have your field blocking the canals; there will be problems that will make you
weep
In Sumerian: gan kaskal — la nam — bi —ib — ga — ga nam —silig gu —ga—am

In Tamil: B STFSBMTO60 BITLD l_?u_ﬂl_l HTCUHTCV [BLOFIBIMIEG) FHSHGTOTTLD

The Sumerian word “na —ri”, which is possibly written naRi, because we saw in other texts the
ancient Sumerians knew the r and R (7, m), which is not shown in the transliterations. This word
becomes in Tamil neRi (@mnf)) and means the way, the path and the moral instructions. The Sumerian
word “su” is identical with sur and in Tamil this becomes col (@amsv), to tell, but in Malayalam it
exists still as suruh (V)AIO). The Sumerian word “bar — ra” also found as “bal - le” becomes in
Tamil paalla paarra (Lmsvsv Limiy), paaru (Lmgp) means to dispell and to derive away. The word paal
(1rsd) means to go across. From this we have paalam (umsvib), the bridge or that, which allows to
cross over. We can derive many more words from this root. The Sumerian word “bi — bar —re”



becomes in Tamil pii paarre (. umi@iy), where we can take pii (19) as a verbal prefix in the sense of to
generate and to produce. This word isn't used anymore in Tamil, but we find it used in Malayalam as
the verbal prefix ber (66n1®). The Sumerian “ab —ta” is a plural pronoun and means they, which is in

Tamil indicated by avai (.9ysmau). The Sumerian word “ab — ba” for father is in Tamil nearly identical;
appaa (wogcmm) with all the semantically meanings like we find in Sumerian. The Sumerian phrase
“nig kal — la —am” becomes in Tamil nika kallam (& asvsvrb). The word kal (assb) is still in use in the
similar sense in words like arungkalam (.9ypmismevip), words that are immensely precious. The nika is
a derivation from nii (i5), with the meaning of tall, and high. The Sumerian word “dur” becomes in
Tamil tur, turakam (gyii, gyraid) with the meaning ass and horse. The Sumerian verb gu —diisin
Tamil kuti (@#tg) and means to jump, to gallop. The Sumerian “samsam” becomes in Tamil Sumsum
(sv1bswib) and means to carry away. The Sumerian verb “sa —ra” is in Tamil sari (1) and means to slip
and to move about. The Sumerian si — il becomes in Tamil sel (@asv), to go away. In combination the
Sumerian verb “sa —ra — si —il” means to slip and go away. The Sumerian word “gan” becomes in
Tamil kan (ass1) and kaaNi (&), which denotes the cultivated fields. The Sumerian “kaskal”
becomes in Tamil kacikaal (&#a&ms0) and means the channel. The Sumerian expression “nam — silig”
becomes in Tamil siLigkunam, siNumkunam (Haflmiesnb, Fpib@esrn) and means to weep.

The three persons in this text, Ubartutu, Suruppak and Jiusudra, which is of ethical and social issues,
are more farmer than priests or kings. The Sumerian society is very vast, but this kind of Niti Sastra is
obviously originated in the agricultural community. They are made for to take care and for to solve
the problems that arose in the townships, called uru (2_(m) as a word, which is still today found in the
Tamil language. From the time of the Sangam poems we find people called VeelLaan Maantar

(Gouammsdt LoT6B1S1T), which are competing with the Brahmins in the production of literature. The

essential important word here is “gan” in Sumerian, which becomes kaan (sr631) and kaaNi (&) in
Tamil, meaning a piece of tilled land. The following lines of the text show the relation to agricultural
activities. The Sumerian word “kaskal” means usually water ways, but has been used as well in the
sense of path. The word “kas”, which becomes kaci (&4)) in Tamil means a flow and that which flows
and therefore something liquid, here the water. The Sumerian “kal” and the Tamil kaal (&as0) means
something long, from this we can conclude the Sumerian “kaskal” means the channels, which were
made to bring water to the fields. From the Tamil words vaaykkaal (oumu’163160) and kaalvaay
(asmsvsumu’t) we can conclude this word was originated in a relation, where a river or channel was
used as the main thoroughfare, which indicates the people lived in a region of a river. The words “a —
se” and “an — se” have their parallel in the Tamil words nancai (pssrema) and puncai (yssrema), which
mean wet and dry fields. This is the classification of the agricultural land in relation to the availability
of water. The word “dur” in Sumerian means the beast of burden, this we can understand for the use
of the animal in the work of the farmer. In early time this was surely the ass alone, because we have
in the archaeological picture no horse at the time of Suruppak in Sumerian settlements. In other
texts we read on the existence of the chariot, called “gigir” in Sumerian and kiRukiRu (&mu&ni) in
Tamil. The literally sense of this expression is something going round and round. In classical Tamil the
word turakam (gymaib) means horse.

15. Do not plough a field on the road of asses it is quicksand

Do not plough fields watered by canals like dry land, tall grass will surround the
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crops
In Sumerian: a.sa x kaskal anse —ka nam —ba—e — ur—ru zr.u.bur.sug —ga—am
In Tamil: 94,6061 BFHT60 OFU BTLD LI 2 MBs 2611 |6 GLPSHTLD
16. Do not make a well in the midst of a field, the water will do damage to you
Do not dig a well in the middle of the field, the water that overflows will bring
damages
In Sumerian:gansa..pu—na—an—du—una—esa—re—eb—hul-hul

In Tamil: TB) FIT L6eoTT68T 6181GWIcsTTE60 FMUILIL) sp©svmsL

17. Do not place a house too close to a public square, it is taboo
Do not build a house near the highway, there will be many difficulties

In Sumerian: e sila. Dagal — la nam — bi —ib —la— e kes.da gal —la—am

In Tamil: 60 FTOOT H&HcLV HTUILDLT I 6T(LpBou HFF SHTCOGTLD

18. Do not guarantee for someone, that man will have a hold on you
Do not gamble people will complaint in the assembly

In Sumerian: su. du. a nam — mu—un —tum lu — bi sa—ba—e —dab —be

In Tamil: @Gt BTUILD (LpSSTSHTULD (LPGTHLY FenLICUISLIGLI

19. And you, do not cause someone to guarantee, a man who do this is silly
And you, do not encourage gambling, whoever does this gets ruined

In Sumerian: za. e su.du.anam-—mu—e—aklusagbi—ib—sal-la—e—a

In Tamil: FTGWI GsgIeu BTwILb (LpOesTIITE) FTHTLT @Iy FsvemeOBuIL

The Sumerian “a.sa” becomes in Tamil aalcey (.95,60@su1) and means pastured and wet lands. The
Sumerian a means water, which corresponds to Tamil, am and aal (.95,6b). We can suggest the word
aasaa (9pam) and aasey (9p6\au1) with the meaning desire are derived from this word. The Sumerian
“an.se” becomes in Tamil vancey (eusst@aus) and means dry land. The word pulcey (Llci)@&ull) is

the land of wild grass. The Sumerian word “ur — ru” became in Tamil uRu (2_my), which derived uzu
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(2_qp) to plough. The word uRu (2_mi) has the meaning to press hard. The Sumerian expression
“u.bur” becomes in Tamil uu pul (2amysb) and means tall grass. The Sumerian “bur” and the Tamil pul
mean grass. The Sumerian “ze2 becomes in Tamil cee (8&) or cii (#). The Sumerian very “ari — ci”
means to cut crops. The Sumerian “su —ga —am” becomes in Tamil cuuzkaam (@stpasmib), will
surround or envelope. The Sumerian “gal — la —am” becomes in Tamil kallam (&sbsv1d) and means to
stand firmly. The Tamil word kaal (&msv) means a strong and firm support and further legs.

The Sumerian “su.du” means gambling and becomes in Tamil suutu (gsgy). TheSumerian “sa — ba”
becomes in Tamil sabaa (&FL1T) and saabai (grswi1) which means an assembly. The Sumerian word

“dab — be” becomes in Tamil tabbee (%11311) and means to beat the drum, the word tabbu (s11)
means to announce in public. The Sumerian word “sal — 1a” means to become useless and is in Tamil

sallai (F6LEmGEV).

We saw already above that King Suruppak was much more a farmer than a priest and they wrote
these texts for to solve the problems which arise with the life in village and town. We can further
suggest the astronomical knowledge of the Sumerians were connected with the agricultural
practices. We read in almanacs from the change of climate at different times of the year, which allow
them to make a calendar of the agricultural activity during the year. We saw already before the
difference between dry and wet land. The development of the agriculture gave rise to the formation
of cities and created problems in the common life. The advice where houses should be build and
where not suggests the wide roads, which we find in the cities of Sumerian city states. The
appearance of gambling as mentioned from Suruppak with the evil effort to man is an example of
unethical behaviour of the people. The danger for the man of lost not only his wealth, but also his
reputation is included here. From this we can conclude the farmers, the Veelaan Maantar, who
raised the townships and their ethical principles for healthy social conduct gave the way to found
laws and courts of the later time. In the Sumerian time they were a part of the temple culture. Here
we see a logical thinking, which is taken up by Tolkkapiyam in his words: “ a wise saying that has
reasons for supporting and justifying it ; 6731 g,jgpcﬁu_l @g,j@LDngS?”. This deviant behaviour was
announced in the city assembly and the appropriate rules were taken by the members of the
assembly for discussion and decisions. The decisions of the assembly were made public with the help
of a drum and people, who announced them to the public.

20. Do not give evidence against a man that city will speak in his favour

In Sumerian: lu —raigi—du na—an—ak uru—bisa... dug

In Tamil: 2_6iT31m @ewioullgy so1TesT & 2 (HLI &T..5H1S)

21. Do not roam about people, where quarrel.

In Sumerian: ki du —da — ka nam — bi du—-du
In Tamil: & 1p &IFBmaHLDd Brib Liuls Bs
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22. you will be made a witness in the quarrel
Do not enter as a witness in a quarrel

In Sumerian: du — de li ki.inim —ma —bi ... ku

In Tamil: 51588 _(GHHEGH 6T6vTLDLD LI)..OlsT

23. Let the quarrel be extinguished by itself
In Sumerian: du—de ni—bate—bi—ib

In Tamil: g158s oofir CauiL) Gy

These verses are incomplete and the following verses are missing completely. But what we read in
these incomplete verses is given by us here. The Sumerian phrase “lu — ra igi.du” becomes in Tamil
uLunRa imai idu (2_@pssrm Gemioufsy ), which has the meaning perhaps the witnessing of an event
especially the unbecoming. The Tamil kaNd idu (&Bgla) uses idu as an auxiliary verb. The Sumerian
“ak” becomes in Tamil aaku (95,@), has the meaning to make and to do. The final u is a shortened
vowel, a kind of vocalic release after a consonant stop. We have the shortened i and u explained by
the grammar of Tolkappiyam as a secondary sound. The Sumerian phrase du — de — ka becomes in
Tamil tuuttakam (g15%%1b) the word tuuRRu (gammi) gave possibly derivation to tuuttu and means
to spread evil about a person. The Sumerian “ni —ba” becomes in Tamil niipa (;5L1) and means on its
won. The word nii (18) means self and is now the second person pronoun.

In these verses we read on the appearance of moral precepts, but entirely within sociological
notions. The advice against gambling is because of the social ills, which it brings about. Further
slandering is said to be an evil as something unethical, because it leads to problems in the social
existence. We can read the Sumerian “du — du” as Tamil tuuttu (s15), which we have today as
tuuRRU (gammi) and means to talk ill on others. Here we have again an evidence of the existence of
the R (m) in the Sumerian alphabet, which is not shown in the transliteration. This fact has already
been noted by many scholars of the ancient Sumerian culture. We further see here the existence of
the shortened vowel u and i In Sumerian language on which we read in the grammar of
Tolkappiyanar as a secondary sound. Therefore we can understand the existence of long, short and
shortened i and u in Sumerian language is still preserved in the classical Tamil. One of the most
important words belong to this category is the Sumerian “sar” as in “dub — sar”, the reading of a
tablet, which we have in Tamil as saaRu (a#my) and means here to tell, to speak and to relate. This
root of a word is very much productive and gave derivation to various words of cultural significance,
like saattiram (sngg)yib), saattan (gngsssr) and many more. We can notice the Sumerian word
“dub.u” became in Tamil tuppu (guriy) and have become by metathesis puttu (ygday), putti (1535))
and poottam (Gungsib), the word puttakam (s aib) means a text and today a book. The texts
addressed as puttakam is that which contains knowledge. In the Sangam period we meet the word
potiyil (@Qungludlsv), which us usually translated as school and denotes a collage of reading. The
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morphology from pootu + il into potiyil is very logical regarding the grammatical rules given by
Tolkappiyam.

24. The quarrel is like fire, it cannot be silenced
In Sumerian: x—kae—-xduizi—amba—-ra—si—ga

In Tamil: &8s 6181 2_gdluimb 1L9m Feb1s

25. Stay away from quarrel, go the other way from taunt

In Sumerian: du — de bar — bar — ta gub — gub — ba in — nu. Us sila.kur dab—ma —ni—ib

In Tamil: 815G LIMTLITTSSTO G LIG LI Qv Cuingr sTeoG M SLUILT LA SssT

26. Do not steal anything, do not kill yourself

In Sumerian: nig nam — mu — zuh — zuh ni.zu nam—-mu—us —e

In Tamil: BlasLp BrdGLom eo=dreo=@bar HTLDGLOT I

27. Do not break into a house, do not demand the sieve
Do not enter the house without cleaning your feet with dark soil

In Sumerian: e na—an — ni— bur —e — en mi.si.sahara al nam —me

In Tamil: 60 BT 65f L, OwIstT Lo sHD ) HLOGLD

28. The thief is indeed a lion, the receiver is indeed a slave

In Sumerian: ni.zu pirig na —am ul.ku sag na — nam

In Tamil: (5 L9068 B6OTLD 6p6IT( &) FTGITGOTGHILD

The Sumerian “izi” becomes in Tamil ezi and ezil (snflsv) has the meaning brightness and derivatively

“un

beauty. In many places we see the Sumerian letter “z” and

ouzn
J

becomes z (1p). The Sumerian “bar —
bar —ta” becomes in Tamil paar paarttal (LmiLmigasb). The Sumerian word “bar” and the Tamil paar
(mi) mean to see. The repetition of the word indicates a continuous activity and constructs the
continuous tense. The Sumerian “ta” becomes in Tamil taal (%msv), where the Tamil aal (c9psb) is the
particle as postposition and means if. The Sumerian “gub — gub — ba” becomes in Tamil kupkuppal
(@@ L6v) with the meaning to remain unshaken. From this word we can derive kuppal kumpal

14



(@6 @iousv) the crowd. The Sumerian “in —nu” is an adverb of temporal meaning and has
become in Tamil innee (Gs31@ssr) and means immediately, which we find in the classical Tamil. The
Tamil word “in” means now as inRu (@ssr). The Sumerian word “us” becomes in oocu (ga) and has
the meaning of to drive away, here it means to drive away one’s own life.

The Sumerian “sila.kur” becomes in Tamil saalai kuRu (gemsv @&mi) from we can explain the words
kuRuuk saalai (@mrd smemsv) the short route across by meaning. The Sumerian dab becomes in Tamil
Tabu and tappu (1) with the meaning of to escape. The Sumerian term nig - niga means that
which stands as manifest the word nii means to rise up. Compare this to the Tamil nikamam (BlaLotb)
shops that have stacked commodities. The Sumerian word “zuh — zuh” becomes in Tamil cooku
cooku (BamaBamg) from which we get cuutu (@sgi) with the meaning to gamble and to cheat. The
Sumerian word “bur — e — en” becomes in Tamil puuriyen (,M@uwissr). The word means to enter and
the verbal suffix en (s1s31) remained in the Tamil verbs as the first person singular. The Sumerian
“mi.si sahar” becomes in Tamil maci sakaRu (o4 ssmi) and means the dark or dirty soil. The word
maci (Lo#1) means something dark. The Sumerian al - azi became in Tamil alu (.9ysy1) and means
making something disappear. The Sumerian expression “ni.zu” became in Tamil niicu and niican
(bassr) and has the meaning of a lowly individual. From the Sumerian word “pirig” we get by
morphological changes the Tamil word puli (js8) and have here the meaning of the striped creature
or in other words the tiger.

In these verses we see the duplication of nouns and verbs. The duplication of the noun we can
understand as a plurality. We see for example the word “kur — kur”, which becomes kunRu kunRu
(@estm1 @estmy) in Tamil, has the meaning of hills in literature. We have still today in use the
behaviour of noting several object on after the other and repeating this inside of words. This feature
we can see today in Malayalam a language, which is related to Sumerian and Tamil. In this early stage
of written languages words like “es and e — ne” in Sumerian which becomes inam (G)eorib) in Tamil
and means a group and a class was used in the situations as we see it here in the Sumerian language.
We have the use of “gal” in Sumerian, which means great and big. This word becomes in Tamil
KaNam (&mib) and denotes also a herd of animals like we see it in maan kaNam (romssraspid) a herd of
deer. This kal is used as a plural marker and is betraying the meaning of great.

The verb duplication has other reasons. We have uses in the text like bar — bar, gub — gub, du —du
and dug — dug and so forth. In some cases we see here the indication of speed and we have it today

in the Tamil oodu oodu (gpgh1 ¢pg). Further we have the indication of the continuous tense at least
the notion of temporal continuity by these duplications. These features emergence of time
consciousness became in later times separated into definite particles, which became infixes and
suffixes of time. Even these verses are so very much ancient, before 3000 b. C. We have words in use
still today in Tamil.

29. My son, do not commit murder, do not cut yourself with an axe
Do not the cutting the head off someone, your life may be finished by an axe
In Sumerian: dumu — mu sa.gaz nam — mu — u — ak — e ni— zu tun —am nam - bi—ib -

bar -re
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In Tamil: SLpGLomr 5IT65T<EB£;§7 BILOGLOT (LpaTTd S5 6vfFag 68T B LTt Lirf)

30. Do not let a male serve as a paranymph, do not deceive yourself
Do not become the man of a hill woman, your reputation will suffer

In Sumerian: nitah nim.gir.si na—an—ak ni.zu na—an

In Tamil: 51g BIbHIF) BrsoTTF) HFreoTTSST

31. Do not speak with a girl, if you are married, the slander is strong

In Sumerian: ki — sikil dam tuku — e —da nam — mu — un — ne — e inim.sig.ga mah —am

In Tamil: &HIFHHIL HLb BT &HUIS BILDLPSTSHT) 67Ut 6T60TLD FMids LOTUITLD

32. My son, do not sit alone in a chamber with someone’s wife

In Sumerian: dumu — mu daggan — na lu dam.tuku — da tus nam — bi—ga—ga

In Tamil: S(LpGLOT HHBISGTET 2 (GThHLD OBTGHR D SIHTD™ BILD LISHTCVSHTCD

33. Do not pick a quarrel, do not humiliate yourself
Do not cause quarrels, then you have to move around as a lowly person
In Sumerian:duna—mu—-mu—deni—zuna—an—si—ib—Ila

In Tamil: 2_ewg BreaT peituiiGs Har mrest Fullyasnev

The Sumerian word “sa.gaz” becomes in Tamil saankazi (anssrssif)) and means removing or chopping
off the head. The Sumerian verb “u— ak — e” becomes in Tamil uL aakee (2_som@s) and means to
create and to install. The Sumerian word “nitah” became in Tamil naata (»1s), the male gender,
therefore the expression “nitah dumu” denotes the male child. The way of derivation from niita to
naatan (mgedr) is only a suggestion from us. The Tamil word nii (i5) has the meaning to grow tall. The
Sumerian “nimgir” becomes in Tamil nimkiri (Bibadid)) and means a hill that stands tall. The Sumerian
“nimgir.si” means the woman of the hill; “si” is a female particle. Sumerian “ki.sikil” becomes in Tamil
kaisukkil (smaadasv) and means the small and pure, here it means the young virgin girl. The
Sumerian phrase “dam tuku — e — de” became in Tamil tamtokuyide (s10@%1@ui@s) and means
literaly the women, who has been taken as a wife hence the married woman.
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The Sumerian “mu —un — ne — e” becomes in Tamil munnee ee (psir@sor 67) and means to go
forward and to press ahead. Exciting is the Sumerian word “mah” for great and big, which we find in
Tamil as maa (o) and in Sanskrit as mahaa (Hgl). The Sumerian word daggan — na becomes in Tamil
takanna (gass1eo1) which means alone, we can derive tannanan (gesrevrssresr) from it with the
meaning of by oneself. The Sumerian phrase “du mu—mu —de” became in Tamil uadi muulL
muulyide (2_swg cpsit epeirufi@s) and means to cause the destruction of objects. In these verses we
read on the analysis of the sexuality matters and about marriage and how a home should be
maintained. The marriage brings about a certain constrain in social interaction. A married man is
rewuired to keep a distance from an unmarried girl. The word used in Sumerian for the virgin girl
kisikil is exciting and we can take it as an archaic form of the Sanskrit word sukilam (QjﬁDT“TF[). The
word is used in Tamil for the male seminal fluid. It means white and pure. This gives an attention to
the value of the virginity of a girl in this early time. If the virginity went lost the girl was understood
as impure and dirty. We have here the very early notion of kaRpu (&m1y) that has been very much
characteristic for the classical Tamil culture. A young man is advised for to not to be alone in the
bedroom with a married woman. There can be situations, where the married woman has a sexual
relation to a young man, which is not her husband. This implies the woman must keep her kaRpu
(®mry) and should not engage in relationships, where it can be lost. The word “nitah” gives rise to a
metaphysical notion of naatam (mna1b) the lordship, the masculinity and the civa tatva naatam
(Fousgeu mrssip) as well. The word “nim -gir.si” is a word for the woman from the tall hills, a word
which is not in Tamil existing as kuRatti, malaimakal (@#mdd), Losmsvroassit) and so forth. It is very
much unfortunate to have this verse not complete. But the word “ni — zu” from Sumerian is found in
Tamil as niisu, niisan (far, Bassr) and shows this marriage was understood as something quite
obnoxious. The word niisam (a1b) denotes the unethically of this marriage. The verses on the
murder and quarrel is very practical, the murder got punished with the penalty of death.

34. Do not belch forth lies it is silly

In Sumerian: lul nam — gur — gur sag gu sal —sal —am

In Tamil: 291Lp60 [HTLD FnM)] FnMIFTGT FnGIFCOFGOLD

35. Do not swear, your word is fixed
Do not speak loudly, your word becomes fixed
In Sumerian: inim nam —ku—ku—-re—e—eninim—-zugar—ra—am

In Tamil: 6T63TLD BTLD & TGHOFUNOUIGST 6TGOTLD FrabMAFUITLD

36. Do not answer back a heavy eye co cannot bear

Do not answer back; you may have drooped your eyes without being able to lift it up
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In Sumerian: inim nam — gi — gi igi.dugud nu—mu—e da -l
In Tamil: 6T6o7LD BTLD LB Gewio OB mhi@sTT GLomsTgaiiisy

37. Do not eat food, which is stolen from a man

In Sumerian: lu—da nig.ku zuh—anam—-mu—-da—-ku—-e

In Tamil: _(1Bgeufle @2 _Lp BrbGom g1 GHuiIGul

38. Do not sprinkle your hand with blood
When eating, do not cover your hand with spittle
In Sumerian: su—zu us —am na—di—ni—ib—su—su

In Tamil: gr2_feo=6i1 61aMLD HIUIGIGOTL] GpLpIrLD

The Sumerian verb “gur — gur” becomes in Taml kuuR kuuRu (gam gami) and means to speak and to
say. The duplication of the verb indicated the repeated speaking and the continuing talking without
stopping. The verb from Sumerian “ku — ku —re —e —en” becomes in Tamil kurkuraiyiiyen, which is
very much exciting. This verb in classical Tamil means the barking of dogs and we can understand this
is metaphorical use by indicating the anger of barking by dogs with the indication of speaking loudly.
The Sumerian phrase “igi.dugud” becomes in Tamil imai togku (G»Lo@m1mIE) and means lowering
the head out of shame. This is expressed today by talai taaztal (semev smpsev) in Tamil. The
Sumerian “e —da —il” becomes edu iyal (s131 @uisv) and means to rise up. The word “edu” is used
here as an auxiliary verb. The Sumerian “us —am” becomes in Tamil eciyaam (erfluamb) and has the
meaning of blood.

This text gives to us an exciting view on the ethical thinking, which we see later developed in ancient
Indian traditions. In these verses we have ethics pertaining to conversation or interactional dialogue,
which is a topic from the ancient philosopher from ancient times. This text takes us on the ethical
view of the time from 3000 b. C. When we read the verses above, we will get remembered to the
words of TiruvalLuvar (glmeausirapari) who said: ,,even the uneducated will be esteemed a good, if
they keep silent in front of the learned. Even if you are a learned person, listen to edifying discourses.
These will serve as the spring board of ideas in a time of difficulty.” It is obviously the Indian science
of tarka, the science of argumentation, is related to this. The Sumerian expression “ku—ku—-re—e —
en” becomes in Tamil kurkuraiyiyen (@i@empui@uissr) and means barking of a dog. Here it is used as
a metaphor and means speaking loudly and in anger. This way of speaking, because of its irritating
and annoying quality, is said to be unethical. Suruppak gives here an advice, a reason of his own for
justification of his ethical recommendation. Loud speaking is heard by many and remembered by
them; therefore it becomes a memory for them. The Sumerian word “kaar —ra —aam” becomes kalla
aam (asveveumd) in Tamil. Here we have given by Suruppak, what we read in the eetu nutaliya
mutumozi (ggissetiur apa1eomy) of Tolkappiyam. The same is said against to speak back and
being stubborn about it. Where one speaks back instead of keeping silent, there is the possibility to
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become insulted and lose the face in such a way, that one may not be able to walk in confidence
again. The expression of losing the face is indicated by the phrase of drooping the eyes. Suruppak
didn’t claim divine origins for his word, what he says is the objective observation of the social
situation and consequences in several of actions of the individual in the social interactional context.
The Tamil word eetu (sy1) means reasons are given in terms of undesirable consequences they can
have. This has been the characteristic of the classical Tamil period and is rooted in the logical thinking
itself. The word mutumozi (apg1Giomf)) means words of wisdom.

39. This is a lion restores an ox to you, restores a sheep to you
This is how a fast moving lion grabs a cow and a goat
In Sumerian: pirigur—regudsa—ba—re—eb—-su—suudusa—ba—-re—eb—-su—su

In Tamil: 68 eari@yr gngy arufluliiigarays)

40. Do not speak what is not true

In Sumerian: u.nu.gar.rana—ab—be-e

In Tamil: &_6IT BAGTIT HroueHLIGWS

41. At the end it will being like a trap to you
In the future they will imprison you in a castle
In Sumerian: egir — bi — se gis.par—gimsi—me—si—ib—la—e

In Tamil: 6189 E51MAD FGo GFu1ul’s GenrpGu s

42. Do not scatter your sheep into untested grazing grounds
Do not let go your goats into unseen grounds

In Sumerian: u.nu.kin.ga — se udu — zu sag hnam —me

In Tamil: earB BT STHRIGEF 2_G1F6i1 CFmId BTeubSLD

We have discussed already the word “pirig”. The Sumerian word “ur — ra” becomes in Tamil uurra
(2amir) and means that which runs fast and that which moves. Here it is related to the tiger or lion in
verse 39. The Sumerian word gud becomes in Tamil koo, koodu (@ar, @sngi) and means cow. The
Sumerian phrase “u.nu.gar — ra” becomes in Tamil uLnaa kaarra (2_swesrnasmiy) - ulnaa kaalla
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(2_sirssrismsvsv) and means that which or who stand, here derivatively the false. The Sumerian verb
“abbe” becomes in Tamil avai means to speak, especially in a counsel or in front of a court. The
Sumerian “egir” becomes in Tamil etir (s1g)ii) and means in front and the future. From “egir” we can
derive iiRu (rmi) the final and the end.

In these verses we go on to see the articulation of the principles of ethic and also the evidence of the
former society, which is exciting to see and understand from this poem. The Sumerian “abbe” is a
variant to “sabai”, which we had in the verse 19. We have another equivalent to “sabai”, which is
“kalga” and corresponds to which we have in Tamil kaazakam (smpaib), which is a kind of
organisation, a party and so forth. We can conclude there were several assemblies with different
levels of judiciary functions and where the people could get justice through counsel, which were in
the very beginning of the Sumerian culture done by the elders of the village or the town. This we can
understand as a kind of administration of the city and later when the kingdom was established and
the court was a placed at the temple. We can only suggest these assemblies of the elders were
established to the temple as well. We can understand that to tell and to live the truth was a high
respected way of life and made the person noble. From this we have the understanding on the word
mutumozi (apa©eiomy), word of wisdom that are spoken with rational justification. Verse 39 implies
that only a tiger, which runs fast, will catch a goat. This is a metaphor for the advice only those, who
try hard and repeatedly, will have success in life. This we find expressed as well in the verse 42. We
have a parallel advice in Tolkappiyam's eetu nutaliya mutumozi (6781 IOt (Lp&IGILOTLY)),
where we read: ,, do not let in your legs without knowing the depths, gcbg)oczh @g;/ﬂu_mg,} SHITCHGV

DNETEEY

43. A safe foundation is a safe road
Having a good goal is moving in the good road

In Sumerian: us si — ga kaskla si— ga—am

In Tamil: 2 FFRIG HFIHT60 FIRISUITLD

44. Do not walk on the road at night its interior is both good and bad
Do not walk in dark streets inside there may be evil people

In Sumerian: kaskal gi na —du sa — bi sag hul —a

In Tamil: &FHT60 eOLOGTT 2 G1FTLI) FTOITTEL6V

45. Do not buy a steppe ass, constantly the foreman must walk at its side
Do not buy a wild horse; rider has to go always to its side

In Sumerian: anse.edin —na na —ab — sam ugula da — bi — es e — zal
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In Tamil: 9J63185 67Fl6L6V BIUTLI Fr(LpW 5 SHETH HLIGCFBI GlFs»

46. Do not have sexual intercourse with your slave girl, she will call you traitor
Do not have sexual intercourse with an immoral woman, she will announce it to the
public
In Sumerian: geme—zu—urgisna—an—duzu—ursu—mu—-ri—in—sa

In Tamil: swasbBLo Gy @Flsorrounsst @gy Gami @, (LpswmuiledreleFmsd

47. Do not curse with violence, it will turn you around

Do not curse for the destruction of others; it will torture you for a long time

The Sumerian word “kaskal becomes” in Tamil kadikaal (sglamsv) and means a road for going fast.
The Sumerian word “anse” became by morphological changes asuvam (.9jsanb) in Tamil and means
horse. The way of morphological change is anse - ansee - asee - asuvam. The Sumerian “edin —
da” becomes in Tamil eetilla (gg)sbsv) and has the meaning of the outskirts and the plains. From this
we can derive eetilaalaan (gglsvrsvnsir) the one, from a foreign place. The Sumerian “ugula”
becomes in Tamil uukkuLu (2ards3@m) and means the one who encourages or drives. The Sumerian
word “geme” becomes in Tamil kaimmai (sma&1bswio) and means usually the widow, therefore to
translate it as slave girl is very much questionable. We prefer to translate it as immoral. The
Sumerian word “gis — du” becomes in Tamil kuci idu (&4 @a1) and means to insert the stick, but
here it means the sexual intercourse. The Sumerian phrase “mu —ri —in —sa” becomes in Tamil
muRaiyincol (apsmmuilssrd @amsd) and means to complain properly. The Sumerian “as” is in Tamil aasi
(c9b ), to bless and the word “azi” is in Tamil the same and means to destroy. The Sumerian word
“ab — bal” becomes in Tamil aval (.9jau60) and means to speak loudly or to speak in an insulting way.
The Sumerian word “nigin” is of temporal meaning and means for a long time, this word becomes in
Tamil niigkin ((5rR15)51). These verses before gives to us a different view on the way, how the man
can have a good life if we compare it to the understanding of the later text from Sulgi, who says the
person should carry out the way in accordance with the will of the gods and to listen to their will.
Here the explanation is very much different. The metaphor of a journey has been given to the way of
life. The “us” in the Sumerian version from verse 43 can be understood as the top, the high or the
noble one. We can understand it here as the driving spirit. We can understand the verse 43 in the
following way; when the spirit, which derives a person of his achievements motivations are good,
then the life will be considered as a journey. In Verse 44 we get the different possibility shown, one
can travel in ignorance, which is expressed her by the dark or he can travel in the light of the day. The
one, who choose the journey in the darkness, may encounter evil spirits. The word “sag hul —13a” we
translate as evil spirit.
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This understanding offered here by Suruppak can explain why the ancient Sumerians were so much
focused to education and beside the temples we find various forms of schools for to educate the
people.

48. Do not lose the water when you can’t control it, you arms are too weak
In Sumerian: a su nu — gid — de na —an — e- de aa siig su— mu —e —re- gal

In Tamil: 960 GTdTT 55885 ITSTANCSH o160 Floha Gni GLomuilCy sm6L

49. Do not throw anything too fiercely, it will throw you down
What is too great will cause you withdraw, will really make you exhausted
In Sumerian: mah — bi nig ba — an — sub — be nig— e ba—an —sub — be

In Tamil: LomL 9 L& LIBIFSLDGLI BlaGau LibiEsLb@L

50. Do not drive away the debtor, that man will turn hostile against you
Do not talk ill of the great ones, they will complaint in the assembly

In Sumerian: ur —tuku na—an—bad—e lu—bisa—ba—e—-reeb—kur

In Tamil: iGsTEH BI6T LITHESH o GBLY FeLLICT @'t Fnm)

51. Do not manage your house with discord
In Sumerian: sun—na—daena—an—-da—ga—ga—an

In Tamil: FeoflBullsd HTeST £)%HIHTEOHTEVGHT

52. When you go to the slave girl, she will throw it back to you
When you approach a virgin, she will initially withdraw
In Sumerian: gi—in—se du—de si. Me —si—ib—sub —sub

In Tamil: &65165f18F 6181uNCs FLDGLo CFU' Ul FsLbL| @pLbLy
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The Sumerian word “a” means water and in Tamil the word becomes aal (c9y,s0). Sumerian “sur”
becomes in Tamil suur (@si) and means something that radiate out, her in this verse the limbs. The
Sumerian expression “gid — de” becomes in Tamil kaddee (55‘53@,&_7)) and had the meaning to control
and to bind. Sumerian “aa” becomes in Tammil aal and aRRal (9,5, 9ydmsv) and has the meaning of
power, competence and strength. The Sumerian word “sig” becomes in Tamil sikku (#d:&) and
means to be confused. May be we can translate it also in the sense of to become unsteady. The
Sumerian verb “sub — be” becomes in Tamil cuumpu (gstbL) and means to recoil or to withdraw. The
Sumerian verb “ba —an” is in Tamil paN and paNNu (ubmi) and is used here as an auxiliary verb. The
meaning of the verb is to do. The Sumerian term “ur — tuku” becomes in Tamil oortoku (gie@s1)
and means those, who are great or higher. The Sumerian verb “bad — de” becomes in Tamil paaddee
or padu ( L5 3s, Ling). The verb means to speak low. The Sumerian word “sun — na” becomes in
Tamil suunna (@ssdresr) and means hot, we can derive suunyam (@sesrund) from this word, which
means like the hot desert. Further we can derive from “sun —na” the word suulai (gsemev) the
extremely hot fire place.

In these verses we get to know Suruppak as one, who has already understood the notion of practical
reason. He articulated the word of wisdom in the form of an advice in practical life, which can be
justified empirically and in a way, which we see in Tolkappiyanar's mutumozi. In these verses he
suggest to the reader or here to his son, not to accomplish what is beyond one’s competence. This
can result in discouragement in general and to unmotivated the individual. We read here on practical
experience in farming being utilised to drive what is definitely something psychological. From the

phase all suur kaddee (gt as;j;@g;) we can understand the water, which flows from dams or dykes

with violence that is beyond the persons’ control. The word “na” here is a negative particle.

We know from studies of modern behavioural psychologist, when a person encounters repeatedly
tasks beyond his possibility, and then this will withdraw him from any other tasks. In psychological
studies this has been proven as quite distinct from the claim of wisdom by divine disclosure, which
we find widespread in the ancient Sumerian literature. This became enshrined in the Sankam of the
classical Tamils, which we see in Tolkappiyam, which has included Porulatikaaram (Qummengayib).
This means; that which analysed existing taking its cue from the different ways the language is used
in life for the executing of speech. Love and marriage and the dynamic of sexual intercourse is an
important part of the social and personal life. Suruppak wants to guide his young son on the right
way to approach a virgin so that he cans succeed in getting a mate for his life. Exciting information
from Suruppak is the advice how to behave in relation to the higher person in the social hierarchy.
We can understand this as a kind of fear for the social higher, which we see clearly in verse 50. We
get the remarkable if a higher man in the social hierarchy will not fight back, but he will present the
case to the village assembly of the elders, which will deal the case in an appropriate way of
punishment. We can conclude these assemblies, which are called “Sabai” in Sumerian became in
later times the courts for judgement. In later time the kings and the priest used this hierarchy to
perpetuate their higher position in the social hierarchy. The caste system we can include for to have
here the root of its later rigid system.

53. Do not transgress people’s dwelling places

In Sumerian: uru.tus lu—ka na—an—-ta—bal—-e—de
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In Tamil: 201(hG 187 2 _(GMHUIG HIUITLIS LITLU B

54. Go away, go away they will say to you
Sumerian. Si—du—unsi—du—unsi—me—-si—ib—bi—e—ne

In Tamil: Fuy©a6sT Fu BT FIbGLo Ol 1 NuISsvT

55. Do not break the side of the sweet reeds in the garden
In Sumerian: gi.dug.ga gis kiri —ka da — bi nam —bi—du—a

In Tamil: Sigymis HFSfluis @eouwiLy) mrestid Ligagi6i

56. Restore, restore they will say to you
Pay a price; pay a price they will say to you
In Sumerian: su—ga—absu—ga—absi—-me—si—ib—be—e—ne

In Tamil: &1 911 SimIH Lt FIbGLo O 1 uSsor

57. Do not feed a hostile person, do not throw down a man
Do not eat alone and do not syringe the liquid food

In Sumerian: ur nam—mu—un—ku—e—endunam—-ur—ur—re—en

In Tamil: gpif BTGULD (LpeTERnUIOUIGET GyTevTTouLD (Lp(HfluIcsT

The Sumerian word “uru” becomes in Tamil uuru (2anp) and means town and village. The Sumerian
verb “tus” becomes tunjcu (gymis) in Tamil, which means to sleep. We can therefore translate the
Sumerian phrase “uru.tu.” Into Tamil as uurutunjcu (eaxmmis), which has the meaning; while the
people are asleep. The Sumerian word “lu — ka” becomes in Tamil uLu akam ( 2_@ 9y=1b) and
means among the people. The Sumerian word “ab — ta” becomes in Tamil aapta (9,t1%) and is a
deictic word with the meaning of there or them. The Sumerian verb “bal — e — de” becomes in Tamil
paalidee (Lme®Bs) with the meaning of to cross over and to pass by. The word idu (®ay) is here used
as an auxiliary verb. The Sumerian word “bal” occurs also in “bal — bal —a” and is obviously the root
of words like paramparai (LgibLismiy), paarampariyam (umpibuflund) and piraabtam (9pmigin). The
Tamil word for it is paal (rsb). The Sumerian expression su — du — un becomes in Tamil siiduyen
(Fa1@uwistn) or siliyuden (Asfluy@gstr) and is an imperative meaning go away. The Sumerian word
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“gi.dug.ga” becomes in Tamil kiirtugka (&igymis) and means the sweet tasting plant, we can
conclude on the sugar cane reeds. The Sumerian word “su —ga” becomes in Tamil sugka (sm1a) and
means here the price one pays for an object. This has become in later times the meaning of a tax the
sugka vari (sxmia eurf)). We have before given an analyse of the Sumerian phrase “uru —tus lu — ka”,
which gives an important light on to understand the development of ancient Tamil syntax and
morphology, which we can take as a small evidence for the Sumerian language to be an archaic form
of the later classical Tamil. These verses give an important reference to agricultural practices in the
history. From These verses we can conclude that Suruppak was not a priest, but a cultivator of
farming goods, in the position of a leader or an early form of a king. Might be we need to understand
him as a clan leader. This is called kizaar (#pmi) in Tamil and he was an addition to the priest and the
king contributing substantially what is later called Hinduism. We should remark here, the tradition of
the kizaar (#pmii) was in ancient times a very powerful in view of economy. This tradition of scientific
analysis of the society is distinct from the priestly eschatology. This tradition is represented by
Tolkappiyam as a continuation, this is so clear to see from the similarities in Tolkappiyanar’s
mutumoli. The concern with speech was an essential way of accessing the mind. The verses above
suggest the cultivation of sugar cane it was used as a cash crop. The Sumerian word for grain is “se”,
which is usually translated as barley. The word is used in words like “ari — ci, ce — m —bu” and many
more. But from view of history these verses are very much exciting. The Sumerian word “gi — dug.ga”
can be understood as a variant of gis.dug.ga, which becomes in Tamil kuccitugka (@J#amis) and
has the meaning of sweet sticks. The word “gis” in Sumerian denotes originally the bamboo, which
was generalised to the plants and weapons as “gis.tukal”
powder and dust. The adjective dug.ga was added for to distinguish this plant from the bamboo. The
relation to the use of this cane as a way to pay tax is given by the phrase “au — ga — ab”, which

. The Tamil word tukaL (gassir) means

becomes in Tamil sugka av (amis 946i1). From Sugka we can derive the word sugkam (FhI&LD),
which denoted the tax, which one has to be pay on demand by some authorities. We can therefore
suggest the need to pay tax was already a common practice at the time of Suruppak. The word su —
ga can be taken as the costs that were taken without permission or by demand. The use of the sugar
cane was a form of money at the early 3™ millennium b. C. This allows looking for the origin of the
Sumerians, who have brought their agricultural practices to their new settlements in southern
Mesopotamia. Sugar cane is a tropical crop.

58. My son, do not use violence, do not throw down a man

In Sumerian: dumu — mu nam.silignam —mu e —ak—en lu kinam—-us—e—en

In Tamil: pGLom FeOmiGHeo1Ld BTbGLOm 9,6 0618H63T sIEHABLD HTLD P&FFUNCUIET

59. Do not commit rape upon a man’s daughter she will announce it to the courtyard

In Sumerian: dumu lu—ragisa.zina—an—ne—enkisal—eba—-ezu—zu

In Tamil: S(1p B\@H6TD HFSFUITLS BTQUSHBUIGIT HLPFVCV LIGII Fn@s
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60. Do not drive away a mighty man, do not destroy the city wall
Do not put down the rebellious youth and kill them side the city walls

In Sumerian: a.tuku na—an ba —e —en bad.sul.hina—an—gul—e—en

In Tamil: 94,8 0BM& BT LIBUNOUISHT LITS @ @nLpF] BT ©ehTedl6uIssT

61. Do not drive away the young man, do not drive him away from the city
Do not put down the youths and kill them around the city wall

In Sumerian: gurus na—an—bad—e—enuru—ana—an—gur—re—en

In Tamil: @muar HrsdT LIFUNOUIGHT 2a1(hd s BresT ©&TeOCUIGT

62. The slander turns like a turncoat
You must sing the praises of the great persons with beautiful words and steady
eyes
In Sumerian: lu inim.sig.ga — ke igi.bala — gim si — in — sir — sir

In Tamil: 2 (@O uIcsTLD FldHd G BLO) LIcvslssT Fullsst FIST

The Sumerian word “dumu” became in Tamil tamu and tamar (sap, sioi) with the meaning of
relatives and the inner circle of people. The Sumerian verb “nam silig” becomes in Tamil sulugkunam
(awspimaageonn), The Sumerian “sil” becomes in Tamil sil and sillu (s, Asbgyr) and means to split and
to chip off. The word silai means the idol, which is derived from chiselling a stone. The Sumerian verb
“ak — e —en” becomes in Tamil akkiyen (.9ja85@uisst) and means to make, to produce and is also
used as an auxiliary verb. The Sumerian word “a.tuku” becomes in Tamil aaltoku (9,s0@%1s) and
has the meaning he’, who carries power, the powerful individual. The Sumerian verb “bad —e —en”
we saw already before becomes in Tamil padu iyen (Lguf@uissr) and means to lower down and to
insult. The Sumerian “bad” becomes in Tamil paadi (Ling)) has the meaning of mud walls built around
the city. Therefore we can translate the Sumerian phrase “bad — sul — hi” as around the walls of the
castle. In Tamil this will become paadisuuzki (Lrg@spsi)). The Sumerian verb “gul — e —en” becomes
in Tamil kolliyen (@aasve8@uisst) and means to kill. The Sumerian “gurus” becomes in Tamil kuRusu,
kuRu (@miar, @»mi) the young ones. The Sumerian verb “gur —e —en” becomes in Tamil kuRaiyiyen
(@mmu_ﬂ@um) and means to complain. The Sumerian word “inim.sig.ga” becomes in Tamil enam
sikka (s1eom1b Hda) from which we can derive enem sokka (@amga) and means the pleasant and

beautiful words. The Sumerian word “igi.bal” becomes in Tamil imai bala (§swio Lisv) has the
meaning strong and steady seeing. The Sumerian “si —in — sir —sir” becomes in Tamil siiyin ssir ssir

(Fulssr £ £7), which has developed into seyyin siir siir (Qauudsst £ £7) and means to sing the glory.
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These verses show to us the beginning of morality, the understanding of what is right and wrong with
a specific view in social and individual issues. Here we have the beginning of the hierarchical
conception that not all the individuals are equal. This is at least the first time we have it in written
from. The idea that higher individuals deserve specific privileges we read clearly in these verses. The
right way, what is called neRi (@m»n)) or the way of Dharma is not one, which would discriminate
against the individuals and can become oppressive when they demand justice. This we can
understand from the verses before. If we study these verses with more care we can get the
conclusion at this time there was a violent social conflict between the powerful people and the lower
and powerless one. The must have been protest and a kind of rebellion in which the castle itself
became attacked by the rebellious people, but they were defeated, caught and punished by cutting
of the limbs. This is from view of history of interest. Even we have no provided evidence of a caste
organisation of the society, but this was for sure a fight between professional fighter of a kind of king
and the rebellious people. Fromm the word by Suruppak we can very well conclude, he was a
landowner with possibly political influence and against this kind of violence. His thoughts show into
the direction of the idea of non —violence, which is called in the Sanskrit texts ahimsa (3ng‘€'-r). This we
can conclude clearly from the verse 58. We see the advice of non — violence and social oppression,
where people were made into lower positions in the society in the non — Vedic religions of the
Jainism, Buddhism and in the Agama texts. We saw in the poems from priestess Anna the existence
of thought we know from the Jaina of later times. Can we suggest the religion of Jainism, which had a
very high respect in the later kingdoms of the Tamil countries in the elite and royal courts, has its
roots in ancient Sumer or were these thoughts already existent in the former settlements of the
Sumerians? The origin of the Sumerians is still an unsolved problem.

One more very much exciting information we get in these verses, which is of great importance for
the Saivism. This is the word iligkam (&s9mis1b), the origin of this word is a remaining puzzle. It is
possible to take it as a derivation from the Sumerian word “nam —silig”. We can suggest the
following morphological changes: silig.nam - siligkam - iligkam. The root meaning is chiselling and
therefore something chiselled. The root word in Sumerian is “sil”, which is in Tamil the same cil (#sv)
has the meaning to split and to chisel. From this root we have in Sumerian “si — la” and in Tamil silai
(#smev), and has the meaning a statue and something chiselled out. The original meaning of siligkam
and iligkam must have been something like the Tamil cilai (#lsmsv) and has the meaning of statue and
icon.

In these words from Suruppak we find the roots of a sophisticated social and psychological analysis of
human behaviour using linguistic and paralinguistic expressions for to open the real depths of the
human mind. Tolkappiyanar analyses the entire domain of human behaviour in the sense of inner
ecology in which the one sided and abnormal sexual behaviour is denoted in the terms of Kaikkilai
(emardsailsmev) and Peruntinai (Gumssrglsmm), the inner ecologies, where the gods are absent. Love
behaviour belongs to the akan aintinai (.ojssir sstiglsment) the inner ecologies ordained by the gods.
The verses of Suruppak says explicit that the use of violence for to get sexual intercourse with
forbidden persons will be announced in the public square and punished by the society. We can set
these words of Suruppak in one line with the words we read in Tolkappiyanar's words of wisdom and
not take them as something given by the gods. The seeking for eety (s1gy) is the essence of the
Tolkappiyam grammar and we can understand Tolkappiyam as the beginning of the science of
hermeneutic, which is a pillar of the Tamil society. From these verses and from Tolkappiyanar's eetu
nutaliya mutumoli we understand the dependence on speech, the use of languages a whole for
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providing the eetu (¢g1). Suruppak takes the use of reason for ethical pronouncement and by this he
is distinguished from the priests, who take this kind of pronouncement as words of god, which we
see so very clearly in the incantations.

63. Do not stand in the front, you will change your mind
Do not stand watching intensively anything, your head will be confused
Sumerian: igi—am nam — ba — e -gub — gub — bu — de — en sa ge bi — kur — kur

In Tamil: @eOLOWITLD BTLD LIMWIT GLIL|&H LIS I6ET

64. Do not swear like a liar in a public house, your words are fixed
Do not speak too much like a liar in the beer house, as you are in control of your
mind
In Sumerian: lu—Ilu —la —gim e.kas — ka inim nam —ku —ku —re

In Tamil: (615 2_Lp6OVAID BV&SHIS 6TGTLD BITLD FndnGm

65. When you approach the battlefield do not wave your hands
In Sumerian: ki nam — nitah—a—kaum-—-ma—te—ensuna—an—gu—gu—de

In Tamil: S1p BHHHs 2 1bLoBHBUIGHT @i BTGIT Fnangd B3

66. The hero, he alone is absolutely unique, but the men are many

In Sumerian: ur.sag dili na—nam dili — ni lu sar —ra—am

In Tamil: pA&T63T H6vt] HeoTLh Hevtlsst] 2_(GrpFTaIaITLD
67. The Sun God, he alone is absolutely unique, but men are many

In Sumerian: u —tu dili na = nam dili—li lu sar—ra—am

In Tamil: @SEIUILD (LpSI SH&B)| HEUTLD F6vtlevt] 2 (6 FTeUITLD
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The Sumerian word “ba — e” is similar to aba — yee and becomes in Tamil avaiyee (9js»su@ui) where
it has the meaning of those and they. The Sumerian verb “gub — gub — bu — de — en” becomes in
Tamil kuppukuppuyiduyen (@@ luigi@uissr) and has the meaning of to concentrate and to
focus upon. The word “sa — ge” in Sumerian becomes saagkee (gmmi@a) in Tamil, has the meaning of
person and the heart. We can derive tanne by morphological change easily like this: saagkee >
sannee -> taannee. The Sumerian word “kur — kur” becomes in Tamil kuRu kuRu (&mI1 @mi) and
means to become confused. The Sumerian bi is an adverbial prefix with the sense of giving. In Tamil
we have vai (smeu), we can derive the Tamil vayin (auudssr) as a development from “bi —in”. The
Sumerian word ulul — la becomes in Tamil uuzalla (eampsvsv) means corrupted and false. The
Sumerian word e — “kas — ka” becomes in Tamil il kasi akam. The Sumerian word “kas” means
beverage, because it flows. The word “kaci” means to flow. The Sumerian word “nam — nitah”
becomes in Tamil niitanam (Bsesrb) and has the meaning of a place, where masculinity holds says,
we can translate it as battle field. The Sumerian word “ur.sag” becomes in Tamil oorsaan (grignssr),
which means the great one. The Sumerian word “dili” means unique and in Tamil this word becomes
special and unique. The Sumerian word “dili — ni” means the one, who is unique. The Sumerian “na —
nanam” is in Tamil the same word and means very well and without any doubt. The Sumerian “sar —
ra—am” becomes in Tamil sarva aam (sisur9ub) and means the common. Sumerian “utu” is the

same as the Tamil utu (2_gy1) and means the sun, as that which rises up.

While we study these verses we get a deep impression of the philosophical thinking, which we find in
the later Agama and Tantric texts. We can understand the development of man in politics and
religion. Suruppak has adviced his son not to drink too much alcohol and he sets a drunkard and a liar
into one, who speaks habitually the untruth. The Sumerian word “e — kas — ka” is in Tamil il kasi akam
(B&sd &) 9ya1D), the house, where alcoholic beverage is available. We can conclude on the existence
of specific places where these drinks were offered, like in modern bars. We have in the Sumerian
tablet pictures, where the gods are depicted to drink beer. These verses are again mutumoli, words
of wisdom, and an advice with a suitable reason. The mind of a drunken person is unsteady and
confused; therefore the speaking is made up of meaningless and false words. The person can't
control himself. In the speaking, where truth is not prevailed, the reason for not drinking of alcohol is
advocated, this we see in texts like the TurukkuRal (gmd@msd) and many other ancient texts.

We can remark the concept of natam and bindu, which plays such an important part in the
metaphysics of the Saiva Siddhanta. There it is says, that Siva Tatva is underlying the notion of the
world process. This is described as the dance of Siva and Sakti, the play of Ying and Yang. This we
read in verse 65. The word kiz niitanam (&fip B1_sorb) means the battlefield or the training field for
warriors, this is called in later times paacaRai (urgsmm). From this we can imply the word niitanam
(bL_ssmb) means battling or to enter in this kind of activity. The word “niitah” in Sumerian means
male as in the phrase “dumu nitah”, the male child. We at least can it derive from the root nii (5),
which means a person and to grow tall. Literally nitah means someone standing high and tall. The
sign of true masculinity is the quality of the warrior, therefore the expression niitanam (f_ssrb) has
become to denote the battlefield, where such warrior qualities found expressions in various ways.
The later thinking on naatam (mm_tb) and niitam (j5L_tb) has become to denote the abstract entity
that confers to both, the masculinity and the bravery. We remark here that words like naatan
(mm_ss1) with its derivatives naayan (mmuissr), naayakan (mmuissiassst), naayarnaayanmaar
(mmuwsicsrmussinomt) and so forth denotes the male social leaders. The verses 66 and 67 are from
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great historical importance. We have here the concept of the great person, “ur —sag” in Sumerian,
which is quite different from “luga”l, the king or an “a — toku”, the powerful. It is exactly this word,
which has become by metathesis the saanRoon as well as orunii (sp¢pestl), oruttan (sppggesr), what
we see in the Sangam poetry. The saaRoon (sn@mmssr) is the great hero, a unique individual, who
stand out from a countless number of ordinary people, just like the sun in the sky. The sun shines
more bright than any other star in the heavens. We see the sun as the metaphor for such individuals,
different from the power wielder of the society, the “lugal” or aaltoku (.9s0@s18). The sun
illuminates the mind of the multitudes and serves as useful function to lift up them and develop
further as a person. The following few verses are of the same kind.

68. When you stay with the hero, your life will last
In Sumerian: ur.sag — da gub — bu — de ji — ju he — en -da — gal

In Tamil: gpianas1OTTS) G LISHCsH 23611 QFuSHsIsTeL

69. When you stay with the Sun God, your life will last

In Sumerian: utu — da gub — bu — de ji — ju he —en — da — gal

In Tamil: _g10aurg) GLILSCS &5 Fulbaism

We have given an explanation to the most words here. The only new one is the Sumerian word “he —
en —da”, which we can understand as the Tamil word iiNdu (sbgy) and itself a derivation of niiNdu
(Bbay), which has the meaning of long, extend and so forth.
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Part 11

We have in this part many gaps of the text and we leave out the first part and start to count the
verses newly beginning from one.

1. The thief does not restore to you
In Sumerian:luni—zu—a—-kenu—e—si—su—su

In Tamil: _(61h w1585 BTG Ot G T(Fn T

2. The cane break is a grass — eating goat, its interior is slander

The outside of the sugar cane is dirty, but the inside contains excellent sweetness

In Sumerian: gis.gi id.mah —am sa — bi inimsig.ga —am

In Tamil: &&FH Lomaestsorid Fmu'iL9) @esflib Fdhdbaumid

3. The palace is a huge river, its interior is a goring ox
The palace length is enormous. Its interior resembles the hill
In Sumerian: e — gal id.mah —am sa — bi gud — du — du—dam

In Tamil: @)60&60 AGILOTHLD FITLI G TFHIFHLD

4. Itsincome is unequalled

In Sumerian: nig.ku — ku nig.di nu — di — dam

In Tamil: BlaCasrBam Blag) BTSsLD

5. Its expenditure does never cease
In Sumerian: nig.e nig nu —silig— ge — dam

In Tamil: Bl& BGOLOISHGT Fem6VdSHG LD
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The Sumerian word “lu ni — zu” becomes in Tamil uLu niisu (2_@ Bax) or niisam (Barb), which means
lowly and cheating. In Telugu the prexif lu is still used. The whole expression uLu niisan (2_m, Bassr)
means a person, who is prone to do evil or simply to do something bad. The “ke” in the Sumerian
word is a nominative case marker. The “a” is used as a genitive case marker, which is seen in the
classical Tamil as well. . Here we see the case markers are applied to the same word, one after the
other. In the later Sumerian texts we see it in an orderly way: “nizu —a lu — ke”. In the classical Tamil
we see it in an orderly ways, niisalukkee (Basp1d3a). The Sumerian phrase “nu—e —su —su”
becomes in Tamil naa ee sey suursuur (BT 67 @au1gsi@s), the naa is here a particle of negation, ee is
a deictic word and means that, while cey is an auxiliary verb and means to do. The double word suur
means to extent and the duplication expresses the returning and the continuity. We can understand
verse 1 in the way, those who cheats and rough are said to be people, who takes things and never
bother to return them. The Sumerian phrase “gis.gi mas.u na—am” we can split up into “gis”, which
is a general word for weapons, which indicates the most simple weapon is the stick. This word
becomes in Tamil kucci (@J41) and we can derive the words kiit, kiitai and kiitam from it, which have
the meaning of sound, especially the musical sound. The Sumerian word “mas.u” becomes in Tamil
maadu (omgy) and has the meaning of dirty. The Sumerian word “inim” becomes ini (@ssfl) in Tamil
and means sweet in taste. The word “am” in Sumerian is in Tamil aam (.94tb) and is used as an
emphasis particle. We can understand the verse 2 as the contrast between appearances and reality.

IM

The Sumerian word “e — gal” becomes in Tamil il kalL (@6{) &6IT) and has the meaning of is large
house, here we have the suffix kal, “gal” in Sumerian, which us used as a suffix for to show the
plurality and for to be an adjective for to denote the quality of greatness. Both of these senses are
available in Tamil. The Tamil word kaNam (asg)Lb) is derived from this word. The Sumerian word “id”
means a stream and becomes in Tamil oodai (spsms), but we can take it here with the meaning of
elongated, something which is stretched on. This is the sense in which we find it used in
commentaries as iidu (say) with the meaning of extensive commentary. The Sumerian word “gud”
becomes in Tamil koodu (@s:ug) and means the hill. The Sumerian word “dudu —dam” becomes in
Tamil todutam (Gsmgus1p) and has the meaning of touching and appear similar to. The palace in
verse 3 is described as a large house in words of greatness and its interior is compared to a hill. The
Sumerian phrase “nig.e nig” becomes in Tamil niikku il mika (Bd@ @b 1las). Niikku (5ds) is that,
which disappears. Here we translate it as expenditure. Therefore we translate the word niikku il
(@ Bsv) as the expenditure of the house of place. The Sumerian word “silig — ge” becomes in
Tamil salaikku (566)61)5'3@) and means to slow down. We can understand the verse 4 as description
of the expenditure in the palace, in addition to its greatness is means the constant existence without
any subsiding.

6. Let me give you bread to eat, if beer is near
Let me give you bread people eat along with quality beer
In Sumerian: ninda lu —u ku ga—ra—ab—sum kasgun—na—a

In Tamil: BI631%H 2 (G 2_Fnlp ITHIM LI Si(lp HF| GHHoI
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7. When | give it, beer is far away
The beer | offer is really an old one

In Sumerian: sum — mu — da kas an — bad.du —am

In Tamil: Srb(Lp g1 HFUGHT LIHSIQITLD

8. | will not give the beer, bread is far away from it
You can drink beer, bread you can see in front of you
In Sumerian: nu—ra—ab —sum — mu ninda igi — bi —se bad —am
In Tamil: BT BTG SFLb(Lp BT GLOLNSCH Ligieumd
9. Let me give the bread to you, let me bring the beer to another man
Let me give bread to you and let me feed other with beer
In Sumerian: ga—ra—ab—sumkaslu—raga—ni—in—un

In Tamil: BIGTOUICT FLDLP FHF] Fr(GHCITD GITTGIT ©_6uoT6osTI6oT

From these verses we can understand the practice of giving food and beer to the people in need.

The Sumerian word “ninda” becomes in Tamil nivantan (Blaussigssr) and means the offering of food
to the gods. Literally it means that, which raises itself up and which is the same as nivantam
(Beussisip). The Sumerian “ni.nim” and the Tamil nivar,nimir (Blaui, Bidi) have the same meaning,
raising up itself. The Sumerian phrase “ninda — lu — u” means the people's bread and the u is used for
harmonisation, we can understand it as a shortened u, which we find explained in the grammar of
Tolkappiyam. The Sumerian “ku” means to eat in Tamil kuuz (#=.1p) means porridge and food. The
Sumerian “ku” existed in Tamil only as a noun, but we can suggest a change in morphology from
Sumerian “ku” to Tamil koL (@smair), which means to take and udkol (2 _1° @ameir) which means to
eat. The Sumerian “Ga” is the pronoun | and we have it in Tamil as nan (), the Sumerian “ra” is the
locative case marker, which we find in dialectical Tamil as Ra (m) and da (). In Tamil dialects we find
avanda (.9jeustis) and avanRa (9jeussim). We can suggest in Sumerian we have here as well the “r”
(m), which is obviously existent in Sumerian language, but not shown in the transliteration. The
Sumerian “ab” is in Tamil av (_9ys11) and a pronoun of cross reference. The Sumerian word “sum”
becomes in Tamil um, ummu (2_1b, 2 1bap) and means to conjoin, here to feed. The Sumerian word
“gun —na —a” becomes in Tamil kuNa (gssr) and means of good quality. Here the “a” in Sumerian is
used for to form a noun, this a means usually that and forms a noun from an adjective. The phrase
“kas gun —na —a” means a clean drink. The Sumerian phrase” sum — mu — da — kas” becomes in
Tamil summidu kasi (sbdlgy &4), here the “da” in the Sumerian version is the auxiliary verb to do
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and is in Tamil idu (@ay). The Sumerian expression “bad.du” becomes in Tamil paNdu (Libgy) and
means ancient. The “an” in Sumerian is an adverbial preposition and means very and really. From this
we can conclude the drink “kas” was a kind of alcoholic drink, which needs some time to get ready.
From the ancient texts we know the Sumerian beer was made of barley grain. We read in the ancient
Indian texts beer made of barley was the holy drink of the god Varuna. In the Sumerian phrase “nu —
ra—ab -sum —mu” we can't take “nu” as a negative particle, because of the context of the text. We
can suggest a morphological change from “lu —ra to nur —ra”, which became in Tamil niir, niiyir (b,
iBufi) and is the pronoun you. The Sumerian word “igi” becomes in Tamil imi, imai (@), ®s»1o) and
means the eyes. The Sumerian expression “igi — bi — se” means in front of the eye, “se” has the sense
of in the place of, we can take it as an adverb with the meaning in front of. In Tamil we have the
phrase kaNNir padutal (asessressilit LIggev), available for the eye and to see.

10. With well established property, my little one, nothing is comparable
In Sumerian: nig— u rum —nig a.si.;ga—a—dalu—tur—munignu—mu—-du-sa

In Tamil: [Bla eargid Lhleeur Casds 2 (@hsITGLOT Bloio HrGLT 2 _sHaT

11. The flattering mouth is a traitor
In Sumerian: ka —sag — sag — ge su.ur—e

In Tamil: &1 FHIFCs CaFmBu

12. Fierce mouth carries a seal
The flattering mouth should carry a seal

In Sumerian: ka.du.du — e kisib i il =il

In Tamil: srgT8CWr SLIFALIL - @u1e0luicd

13. Honey mouth distributes honey plants
The mouth that has no control can say falsities

In Sumerian: kal-lal — e u.lal e- bur —re

In Tamil: @& me0s0B6v 296D 6 Lyif]

The Sumerian “u — r” becomes in Tamil uur (2ari) and had the meaning of to gather together. We can
derive oorum (sp¢pp) from it and this means putting together. We can translate it here as
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accumulate. The Sumerian “nig” becomes nika (&) in Tamil and means that, which stands. The
Tamil word nikamam (Blaswoib) denotes shops, where various kinds of merchandise are collected
together. The Sumerian “a.si — ga —a —da” becomes in Tamil aal seekatta (9560 Gsa5%) and has the
meaning power and strength. The Sumerian word “lu — tur” becomes in Tamil uLu tur (2_@mngi), the
word tur means small. The Sumerian word “nig” is nikama ( Blasto) in Tamil and means conclusive and
definitely. The Sumerian “ka” becomes vaay (eumu’s) in Tamil and means mouth; the kaa viri (&rafif)
means the broad mouth. We have various words related to this katai (ssm1_), kaaviya (&rafwi),
kaappiyam (smnfunb). We can derive them from the Sumerian “ka —ta —e —a”. The Sumerian word
sag means a pleasing sound like in sangkiitam (gssraflsib). The Sumerian word “su.ur” becomes in
Tamil coor (@amii), coorvu (Bamisey) which means tiring. We have in Tamil cooram (@smyb), which
means indulge in non — ethical behaviour. The Sumerian word “du.du” becomes in Tamil tuti (33))
and means to praise, from this we can derive tuuRRu (grman) and tuuttu (s153:) the curse. The
Sumerian word “kisib” becomes in Tamil kasippu (s4iy) and means to remain silent. The Sumerian

|ll

“ulal” becomes in Tamil uuzal (2ampsv) and means falsity and corruption. Sumerian verb “bur —re”

becomes in Tamil puri (l_llﬂ) and means to effect and to do.

14. The liar, his bag judges him
The liar stands to be judged by his bad

In Sumerian: lulkus lu — ub — ani di im — gub

In Tamil: 2011p60 Cahrar o _(G1hL| ,60f] @NFUTLD &HL1L)

15. The boaster has set up an empty bag

In Sumerian: gal.gal.di kuslu — ub su—ga sa—mu—un—gub

In Tamil: 605605 Carar 2 (GThL| Fp6OTUI SFTGHT (LPGST GHLIL|

16. The braggart has set up an empty mouth
In Sumerian: silim.di ka su—ga sa—ba —ni—ib—garv

In Tamil: FeOLAS) STt st FTGST LIBBUILY SHTL

17. The leather dresser, his own skin will be dressed

In Sumerian: kus.du.du—e kus nise—ba—e—du—-e

In Tamil: Garar O\5151G01 Carar 6of GFainiGu 61g1Ca

18. The strong one has to escape fram a man’s hand
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Must make hasty away from the hands of the strong

In Sumerian: usu.tuku su lu—ta sa—ba—ra—an—-tum

In Tamil: 250651 Gsil (h(GHSGHI FoUTTIT CHM(Lp

I”

The Sumerian word “lul” and “ulul” became in Tamil uuzal (2ampsb) and means cheat and deceitful.

The Tamil word koosam (@smaip) means sound, which we can possibly derive from kaayosam
(&mewITaLD), which is a drum made from skin. The Sumerian word “lu — ub” becomes in Tamil

uloopam ((Bp@sum_ub), and means miserliness, which we can only suggest to be derived from the
ancient practice of collecting wealth in bags and pots. The Sumerian word “di” and “bidi” become in
Tamil viti (@94)), which has the meaning of fate, judgement. The Sumerian word “gub” becomes in
Tamil kuppu, kuttu (@i, @ ®) and means to place firmly. The Sumerian expression “galgal.di”
became in Tamil kalkalidi (&sbae08)), which comes from kal (asv), to speak loudly and to recitative.
The Sumerian “di” is the Tamil idi (§)3))), comes from idu (8ay) and denotes the one, who does it, the
doer. The word “su —ga” becomes in Tamil suunyam (@ssdtunb) and means emptiness. The Sumerian
“sa” and “saan” become in Tamil ta (%) and tan (ses1) and means he, the one. The Sumerian “ba — ni”
became in Tamil paNNi (bB). The Tamil causative infix ippi (&119) is possible to be derived from
“vi” and “bi” in Sumerian. The Sumerian “gar” becomes in Tamil kaal (&msv) and means to stand firm.
The Sumerian expression “kos.du.du” becomes in Tamil todu (@) and has the meaning to build
and to create. The Sumerian “se — ba — e” becomes in Tamil sevvee (@3a18ai) and means very well,
the word savam (ganb) in Tamil means the corpse. The Sumerian “usu” and “uusu” became in Tamil
uusu (e2ara) and uukku (2a1d4), which means to go forward. The Sumerian verb “tuku” becomes in
Tamilo toku (@sm&), which has the meaning to gather together. The Sumerian “sa—ba—ra—an”
becomes in Tamil savaran, savaari (geuyssr, gsumfl) and means to ride.

We recognize with interest the Sumerian word for emptiness “su —ga”, which we know from Tamil as
suunyam (@x6dTWILD). The Tamil word means zero and here we see clearly, the ancient scholars

knew the number zero before a specific sign got invented. The Sumerian and ancient Indian
astronomy and mathematic require the knowledge of the zero. This text dates 3000 b. C.

19. The fool looses something
The liars say many things that are enticing
In Sumerian: lul.lil —e nigu.gui—ib—de—e

In Tamil: 2_carpLpsLGIV LA 2armiE) i @i gGu

20. To his surprise the fool loses something

When the cheat if found will say many lies
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In Sumerian: u di lu.lil—e nigu.gui—ib—de—e

In Tamil: 2_bg1 2 (G 2911pcLGI6L 2armi@) M 195G

21. Do not bind me, he pleads
Do not imprison me, he would cry
In Sumerian: na—an —ser — ser — re — de kiri su am —mi — ni—in —gal

In Tamil: Br6sT QFMIOF) uIBPH HeOF FoTLD HTCOLOGHT

22. Let me live, he pleads
Let me live, he would cry
In Sumerian: ga — ti — la kiri su am — mi —in — gal

In Tamil: SISOV HEOF Fre_UMTLD HTGOLOIGET

The Sumerian words “lil —e”, “lil - le” and “lal — e” became in Tamil uiuzal (2ampsb) and have the
meaning corruption, cheating and lying. The word ulu uuzalle (2@ 2anpsvGsv) denotes the person,
who cheats and tells lies. The Sumerian word “nig” becomes in Tamil miku (1f) and has the
meaning of extremely and greatly. The Sumerian expression “u.gu” becomes in Tamil uugku (emmi))
and means noble sounding, very enticing and much exaggerated. The Sumerian words “ib” , “ib — ba”
and “ab — be” become in Tamil immu (@1oap), and avai (9ysmeu) meaning to tell. The Sumerian
phrase “i —ib — de — e” we can split up into “i” as the 3™ pronominal prefix he, “de” and “due” is the
Tamil auxiliary verb to do and the “e” is the particle of emphasis. The Sumerian word “u di” becomes
in Tamil uNdu (2_mgy) with the meaning of to become real and to become factual. The Sumerian
word “ser —ser — re” becomes in Tamil ceRi (@anj)) and means to imprison. In the expression il ceRi
(B)sv @ang)) it means confine to the house. The Sumerian verb “kiri”, “kar.i” we have in Tamil as karai
(assmg) means to cry and “to call out loudly. The Tamil phrase karai col (sswgd Gamsv) means to plead
with words. The Sumerian word “gal”,” gal — ul” becomes in Tamil kaal, to establish by meaning or to
plant firm on the ground. The Tamil aam (.9y,tb) is an particle of assent, agreement, here it means he

would in adverbial sense.

We remark the punishment for cheating and lying at the time of Suruppak was imprisonment.

23. The idiot takes decisions

The one, who has wisdom, proclaims Dharma
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In Sumerian: sag.du nu — tutu nam su —ib —tar—re

In Tamil: &5 BTOSTG OFLIL) &(HEUILD

24. The shameless person instructs men
Men without clear understanding, seek to advice the people at large

In Sumerian: tes nu—tuku lu—urse—mu—un—-de—e

In Tamil: G55+ bTOSTE) 2 (@ 2a1i@s1Lh (1pevflEs

25. How wonderful I am
Neverless | sit quite well listening to them

In Sumerian: ga.e na—namu—e ba—gub

In Tamil: STGWI BOTLD (LpeIGeu LIT@GHLILY

The Sumerian “sag” becomes in Tamil saagka (#mmi@) and means something lofty, the Sumerian
“sag.du” becomes saagkattu (snmisgdgy) in Tamil and means that, which is lofty. From the notion of
head the sag here we have a metaphorical derivation of something lofty. We have in Tamil talai
(ssmev) the head from which we can derive talaiyaayatu (sewsvwimuigy), that, which is the best. We
further have the abstract noun talaimai (semsvemio) , the leadership. The Sumerian “tuku” becomes in
Tamil toku (@sm1@) and means to gather together, the Sumerian “nu — tuku” is its negation, not
carrying or not having. The Sumerian “nam —tar — re” means the given and the Dharma. We find also
the word “tar — re nam” in Sumerian with the same meaning. The Tamil word is tarunamam
(s(msvrowd). We can derive taruNam (s@pmpid) from it, a given opportunity and a chance. The
Sumerian “tes” becomes in Tamil teesu (@sar) with the meaning brilliance. We can suggest a relation
to the Sanskrit word Tejas. The Sumerian “mu — un — de — e” becomes in Tamil munnidu ee
((pevilgyi@ua) with the meaning to put forward. The Sumerian “mun” is used as a common verbal
prefix, it can mean in front as well. We see it in the case here suggested by the verb “de”, which is
the verb idu (@ay) in Tamil. It can be used as a full and an auxiliary verb. The Sumerian word “ga”
becomes in Tamil koo (@&m) and ka (&), where it is the imperative of you. In the phrase nookoo
yaanee (@pr@ar win@sor) it means | suffer. In the classical Tamil of the Sangam period we have selka
(@a6va) an imperative with the meaning of please go away. The Sumerian word “ba — gub” is found
here only as “gub”, becomes in Tamul kuppu (@) and kuvi (@ai), where it means to pile up and
to collect together.

26. The hired worker shares his lunch bag with you
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The person, who is rich, shares his riches with you

In Sumerian: lu—hun—ga—zukuslu—ubsi—-me—da—ba-e

In Tamil: 2_(1h sy Camrar 2yt FBLomulls LITGs

27. He eats his lunch with you

In Sumerian: kuslu—ubsi—-me—-e—da—ku-—e

In Tamil: Casrar o syt & Gromuils FnGup

28. He finishes eating his lunch with you

In Sumerian: kus lu—ub si—me —da—til—e

In Tamil: Garar o syt SCoulls s1Cy

29. He stops with you
He stays always with you

In Sumerian: ga.la si— me —da —dag — ge

In Tamil: &m0 FOLOWITS HHICH

30. Let me give you to eat, he stands ready to serve at the palace
Saying let me feed you, he stands at the temple
In Sumerian: ga—ba—ra—kue—gal—laba—gub

In Tamil: &1 LITGTD dnlp BOSCTAT LIGLIL|

The Sumerian word “ga — ba —ra” becomes in Tamil kaa baanRa kuuz (& Lirsiim #=.1p); we can take
the word kaa (am) as an imperative; “ba” appears to be a pronoun of the 2™ person. “Ra” is a variant
of the communicative case marker da/ta, which we still find today in some Tamil dialects. Here we
get again the evidence if the “R” () in Sumerian, which is not shown in the transliteration, where it
is just given as r (). The Sumerian word “ku” becomes in Tamil kuuz (#=.1p) and means food. From
this word we have in modern Tamil on the noun still used. Here it is used clearly as a verb, which
suggests the existence of a verb kuuz (#m.1p) in ancient Tamil. The Sumerian “e -gal — la” becomes in
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Tamil il kalla (§sv serar) and means a large house, usually the house of a king, but here we can
translate it as temple.

From these verses we can suggest the advice for to give alms for the people in need was already a
religious advice at this early time.

31. Your successor is for your house
For your son goes your house
In Sumerian: ibila—zu e —zu—seim—me

In Tamil: = L9sOsvgo™= §s0eo=B5 9 LbBLD

32. Your daughter is for her women's house
Your daughter goes her mother’s property

In Sumerian: dumu.mi—zu ama—ni—se im—me
In Tamil: gipemLo o= ybLorsst G 9 1bBLo

The Sumerian phrase “dumu.mi” becomes in Tamil tamu mai (p e»1o). The word mai (s»io) means
literally black and dark. The word for black in Sumerian “gi” is usually used for to denote the females.
In the Sangam texts from the classical Tamil period we find frequently the phrase maa mai kavin

(Lomemio sadlsst), which means beauty of excellence womanhood. The word kavin (&aflssr) means
charm. The Sumerian word “ama” becomes in Tamil ammaa (.9JLbLoT) and means mother. Here the
“ni” is a pronoun, now it is used for the second person singular. It seems during the Sumerian time is
was used for the third person singular and when it appears as a post position it functions as a
genitive case marker in the sense of his and her.

From these verses we can conclude the female was in the Sumerian society respected like the male.
The conventional rules seems to be in the way the son inherits the father's and the daughter the
mother’s properties. We see no strict division in patriarchal or matriarchal system. We are here in
the time of 3000 b. C. and before. We have only this text and these two verses. It could be a different
tradition between a patriarchal and matriarchal tradition at the same time. The Indian traditions
know as well the division in the patriarchal and matriarchal systems. Therefore we need to be very
carefully in any suggestions. The words in these verses didn't give serious problems to us and we are
of the opinion the original translation here is not matching with the text properly.
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Part 111

1. When you are drunken, don’t judge
When you are drunken, don't give order or commands

In Sumerian: kasnag—a—zu—dedina—an—ne—e

In Tamil: &1&F BHESHCDH NI BTG 0BG

2. When you leave your house, don't worry
When you leave your house, don’t pluck your heart

In Sumerian:e—taesa—zuna—an—ku-—e

In Tamil: @0 a167 Frhidgr HresT GasmuIGuy

3. Heaven is far away, but the earth is precious

In Sumerian: an su.ud — dam ki kal — kal —la—am

In Tamil: QUTGST Fr2_GIGHLD HLP SHCVSHCCOMITLD

4. There are numerous things under the sky
The sky is filled with many real things

In Sumerian: anda nigim—da—Ilu—Ilu—un

In Tamil: 9|b% aITesflH Blg FLAGIUI 2 (6TH(GTh 2 65T

The Sumerian word “nag —a — zu — de” we can split up into two parts. The word “nag — a” becomes in
Tamil nakku (mdi@) and means to lick, from interest here is the Sumerian “nag — nag” becomes in
Tamil nanai (memsor) and means to get wet, to have a bath. The second part is the word “zu — de”,
which is a form of the Tamil uzutee (2_ap®@s). This word is akin to poottee (8Lng3s), which is an
adverb of time. The Sumerian word “an — ne” becomes in Tamil aaNai (9,ewp) and has the meaning
to give orders and to command. The Sumerian verb “e” becomes in Tamil ee, eeku (s, o) and
means to leave. The Sumerian phrase “su.ud — dam” becomes in Tamil suudutam, suudu (gsgi%1b,
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@sg1) and means the peak, the head and derivatively something distant. The Sumerian word “ki”
becomes in Tamil kiiz (#p) and means the earth and land. The Sumerian phrase “kal — kal —am”
becomes in Tamil kal, kalam (&0, ssv1b) and means something very precious. The Sumerian word
“anda” becomes in Tamil aNda (.9ys) has the meaning of the universe and the cosmos. We can here
suggest the existence of “N” () beside “n” (s31) in Sumerian, which is again a letter not shown in
transliteration. The Sumerian word “im — da” becomes in Tamil iimida (#fls) and denotes things that

are produced. The Sumerian “Lu—lu — un” becomes in Tamil uLulL un (&@@@T), uL(2_a¥) is that

which is real used in uLLatu (2_sirargy) and un we find in uNdu (&‘Iﬁ@j) , Which means being there

as present and exists.

5. The people in all countries breath with it
The people in all countries are of the essence of seeking to rise up and develop

In Sumerian: kur — kur —re zi si—im —da pa.an—pa

In Tamil: @&STMI &HBTEW 5 FLO5)1 LibLI

6. At the time of harvest, the days are precious
In Sumerian: u —buru —se u kal —kal —la—am
In Tamil: @11 11f] F 21 EVSHGOGOTLD
7. Collect like a slave girl, eat like a queen
Live like a humble person, enjoy like a lord
In Sumerian: geme — gim ri— ga —ab egi—gimku—a

In Tamil: e&6ID HKesiifles 61 GFHFID Fnui

8. My son, collect like a slave girl, eat like a queen thus shall it be indeed
My son, live like a humble person and enjoy like a lord. This is how the world is
In Sumerian: dumu — mu geme — grim ri egi — gim ku —a ur he —en —ne nam —ma—am

In Tamil: LpGLom HOID HILANT) GFHIFBID Fnut 21T B6HTCOTOTLOLOGUTLD

The Sumerian word “kur” becomes in Tamil kunRu (@sstm1) and means the hill lands. The duplication
here is to indicate plurality. The Sumerian word “si —im — da” becomes in Tamil sim, simai (&b,
Hlsmio) and means the peak or the high ground. The Sumerian “da” is comparable to the Tamil idu
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(®ay1) and functions here as an auxiliary verb. Therefore the meaning is to rise up and to develop.
The Sumerian word “pan.an — pa” becomes in Tamil paNpa (wsssrs) and means the essence and of
the nature. The Sumerian word “u” became in Tamil uu, uvaa (ear, 2_saur) and means day and time.
The Sumerian verb “buru” becomes in Tamil pari () and means to cut, to uproot and to snatch away.
The Sumerian word “geme” becomes in Tamil kaime (swa&®o) and means small and low, we derive it
from kai (swa). Here the word simple is in contrast to the work eegki (gmig). “Egi” in Sumerian
becomes eegki (spmish) in Tamil and means lofty, high and here it means high. We can derive by
phonetical change egi - eegki - eeNi - veeNi = veelir; king and lords by meaning. The Sumerian
word “he —en — ne — nam — ma” becomes in Tamil innanamma (@ssrssrssnbro) which means like this.
We find variants like iganamma (@assnibio) also existing in Sumerian texts.

9. A cursor is one with a brilliant side
One blesses continuously is one blessed with good vision
In Sumerian: as.dug.dug — ge bar si —in — gun

In Tamil: 9, F) 5165&BHCs LimflAulssT G 6T

10. A scout is one, who murders
The one with roaming and projecting eyes is one, who behead people with weapons
In Sumerian: igi.tum.la sag gisim—ra—ra
In Tamil: @SHIHMLOH6V FRIH) S HDTEOMUINLD
11. The traitor is pregnant with a liar
The cheat is a person, who is a liar

In Sumerian: zu.ur —re lu.lul — la se — pes —pes — e

In Tamil: GgmiGy o _(@rhapsvsv FOLIFEILIGCT

12. The curse carries an instruction to malice
The bad words curse are very irritable, they are certainly not the righterous

In Sumerian: as.di nig.erim — e na.ri se —il =il

In Tamil: oy, FFesflas sTflbio Glsoad) Caulledlsv
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The Sumerian phrase “as.dug.dug — ge” we can split up into some parts. The first part is the word as,
which is a form of kas and means to tell. The Tamil form is aaci (.94,41) and means blessing. We have
in the Sangam period the expression aaci kuuRal (<9,4 snmsb), which means to bless someone. The
second part is the word “dug.dug — ge”, which becomes in Tamil tuukku (gr43), where it means to
sin and to recite. We find it used as a technical term in describing prosodic structures. The third part
is the word “bar”, which becomes in Tamil paar (i) and has the meaning of to see. The Sumerian
word “gun” becomes in Tamil kuNam (@mpib) and has the meaning of good qualities. The Sumerian
word “tum” becomes in Tamil tuum, tuuvum (gmb, grayb) and means that, which gets projected and
to sprinkle. The Sumerian word “zu.ur — re” becomes in Tamil coor (Bami) with the meaning of to
cheat and to betray. We find the expression like cooram pookutal (Bgmyb Gum@gsb), which is said of
the wife, to betray the husband. The Sumerian word “neri” is in Tamil neRi (@mnf)) and means the
righteous way. This is how these proverbs and advices to his son can be identified with. The

Sumerian “il —il” is the Tamil il (@d)) a particle of negation.

13. Arrogance is a flame, it is a nettle
Deviant words have pungency in them, they are indeed painful to taste

In Sumerian: inim.diri u.bu.bu.ul — la —am u.lipis.gig.ga —am

In Tamil: 6TOloTLD Sl 2 L1 LI 2 _GTATEUTLD SHSHSHSHUTLD

14. With a brilliant name, let me make you famous
With a really good name, let me make you shine in the world
In Sumerian: mu gun—gun—daga.Mu—e—da—ab-zala—ge

In Tamil: GLom GBHSHOBIG HTETELLTUIG) 631 GFTellsh G

15. A word of prayer is a year of abundance

In Sumerian: inim — sud —de mu he —gal — la am

In Tamil: sTOo1LD F5BHBLoT SToHGITETOUT

16. A plea is cool water, which sets the heart to rest
A plea is cool water, which cools the heart

In Sumerian: a.ra.zu a.sed — da sa — ge im —sed — de
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In Tamil: 9IDHIS=0TD 55E%5 FTGS b 5565

The Sumerian word “inem.diri” can be split up into two parts. The first one is “inem”, which becomes
in Tamil en, ena (ersdt, 61601 ) and means to tell and words. The second part is the word “diri”, which
becomes in Tamil titi (8)3)) and means excess and deviant. Therefore we can translate the entire
word as words of arrogance. The Sumerian word “u.bu.bu.ulla” becomes in Tamil uppu uppu ulla
(2_1iy 211 ysitew). uppu (2_r1y) usually means salt, here we can understand as something
pungent. The Sumerian word gig — ga becomes in Tamila kaikka (swa&da) and means bitter and
painful. The Sumerian word “mu” becomes in Tamil moo (@wor) and means he, but here it means only
fame. We have the word peer (@uii) in Tamil, which means also a person and name, but also fame.
The Sumerian word “zalla — ge” becomes in Tamil colikke (@ams94@). The word coli (@ams9) means
to shine. The Sumerian phrase “inim — sud — e” becomes in Tamil enam uutee (s15o11D 20@3). The
Tamil word suutu (@sg1) means to praise. The word suutar (gsgi), is someone, who would sing and
wake up the ancient kings. The Sumerian word a.ra.zu becomes in Tamil aRainju (.gjsmmmigg=) and
means to plead. The Sumerian word “a.sed — de” can be divided into two parts. The first part is “a”,

which is in Tamil am, aal (<9Lb, 94,60 ) and means water. The second part is “sed — de”, which

becomes in Tamil settee (0l#5835), from which we can derive saanti, saatu (amssils, ang) with the
meaning of peaceful. The word settu (©a4,g1) means to quieten and to be dead.

17. The foreman of the city, the famous one, the most intelligent one in Sumer
The great person of the city, who stands tall, said wise things to the nation

In Sumerian: ugula.uru — na — ke ur.di — da gizzal kalam — ma — ke

In Tamil: spmIEGHSTHGU 291(h63T65Td: 015 I (hGIut HSFTGL H6VLDLOS B

18. Suruppak gave instructions to his son
Suruppak gave instructions on good things to his son

In Sumerian: suruppak —e dumu—ni—ranana—mu—unri—ri

In Tamil: @ (BLILIGEGS H(LpeoTIiTD BEBT6T (LPpTEHMM]

19. Suruppak, the son of Ubartutu, gave instructions to his son Ziusudra

In Sumerian: zi.u.su.ra dumu—ni—ranana—mu—un-—ri—ri

In Tamil: @s(BHLILIS S(Lp 2 LITBSGIHGS Beugidy SLOGTD BHST6T (LpesTenMHM]
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20. A third time gave Suruppak instructions to his son

In Sumerian: es.kam.ma — se suruppak —e dumu—ni—ronana—mu—un—ri—ri

In Tamil:(6JF&LOLOGCTF Fn(HLILIGES FH(LpesTlssTD BT (LpGOTeR MM

21. Suruppak, son of Ubartutu, gave instructions to his son Ziusudra

In Sumerian: suruppak ki dumu ubar.tu tu — ke zi —u —sud.ra dumu —ni—ra na se —mu —
ni—in—ri

In Tamil: @s(HLILIS SLD(Lp 2 LITBSHIHES 2lausdy Hupssflssim med GFib (LpssTestlsu)]

We have analogue verses at the beginning of this text. We can look into them for to show new
notions. We have the Sumerian word “uru — ne — ke”, which becomes in Tamil uuru nakke (2e(s
m&6\%), this means to his city, the word na is here used as the pronoun of the third person singular.
The “ke” corresponds to Tamil ku ((s), which is in a marker of the genitive case; in the time of
Tolkappiyanar it was restricted to persons alone. The Sumerian word “ugala” becomes in Tamil
oLkuku a (spsiray@ 91) and means to be bright, we can derive kul (gsb) and kura, kuru (@1, @)
from it, which means the great one. The Tamil word kulam (@evib) and kulai (@e»sv) have the
meaning of a large collectivistic. It is possible to derive the word guru and kuru (@) which means
usually teacher from the word “u—gula”. The “u” here becomes in Tamil oL (spsir) and means

III

resplendent, bright and illustrious. The Sumerian word “gizzal” becomes in Tamil kiicaal ($Samsv) and
means utterance and words. The Tamil word kisu kisu (&ar sa) means to wisper, while kiicaal
(#Bam6v) means loud and a shrill sound. The Sumerian word “kalam” became in Tamil kaLam (a&amib)
and means land and country. The Tamil word poorkkaLam (Bumidasarb) means the battlefield and
sakalam (#aemb) has the meaning of earthly and phenomenal. The Sumerian form of the number
has changed in the Tamil language during the running of time, but the construction is still the same.
Sumerian “es —kam —ma” we can in the ordinal construction like in mutalaama (@pgsvno) . The
Sumerian “se” is the case marker for locative, which has become in Tamil kuu ee (= s7). Of course in
Tamil between the “u” and the “e” a semivowel is inserted as we find it described in the grammar
Tolkappiyam. The Sumerian “na se” becomes in Tamil nal cem (msb @a1p), which has the meaning
good and pure. From ce, cem (@\a, @g1b) we have derived bright and pure as in centamiz

(Qastrmolp).

A very exciting meaning we can get from the name of the text's author Suruppak. We saw at the
beginning of this work the name can be divided into two parts. The first one is suuruppaku
(@w@pLiLi) meaning a sharp spear or knife. The second part is paaku (Limdx@) which means to divide,
the word paakku (Limdx @) means that which divides. This remembers very much to the large village
deity Muniswarar, which holds a knife in his hand. This we can see in the iconography of this deity
even today. We can therefore suggest the name Suruppak is an ancient name of Lord Siva. The village
deity is a form of Siva as well.
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22. My son, let me give you instructions, may you take my instructions
My son, let me tell you the right way that will establish in good stead and take it to
heart

In Sumerian: dumu —mu na ga —ri na.ri— mu he — da

In Tamil: &pGLom Be s OBMIGLOT ruilgy

23. Zuisudra, let me speak a word to you, pay attention to it
Zuisudra, you must try to understand the words | am telling you
In Sumerian: zi — u — sudra inim ga — ra — ab — dug gizzal he —em si — ak

In Tamil: @6y TOIGITLD SHEOF D63 HiT(F) HFFTGV FFLD F ()

24. Do not neglect my instructions
Do not slide from your hands the righteous way | am telling you

In Sumerian: na.ri —ga — mu su nam — bi — bar —re
In Tamil: ©OBW&ETETGLOT Gyiicvrmid OLiflLg)

25. Do not transgress the word | speak
In Sumerian: inim dug—ga— mu na—ab—ta—bal-e—de

In Tamil: 6sT6eo1LD GTHHGCLOT BraLigy) LiTsLulCs

The Sumerian word “ga — ri” becomes in Tamil kaari (&) and means that, which establishes. The
Sumerian word “he — dah” becomes in Tamil ey idu, eey idu (s1us @y, syus @gy) and means attain or
try to make it an ideal to attain. The Sumerian word “he —em — si — ak” can be divided into some
parts. The Tamil form is iiyim cii aaku (#ufito & 95,d@). The word iiyum (rruyib) is a deictic word, the
word sii () means clear and the word aakku (.95,@) has the meaning to make. The Sumerian word “bi
— bar —re” becomes in Tamil paripi (i) , and means something, that runs away. The word pari
(L1f)) means to run fast and is used in relation to the speed of a horse, which runs fast. The Sumerian
word “bal — e — de” becomes in Tamil paalyidee (Lmrsvuf@s). The word paal (Lrsb) means to cross
over. From this word we can derive a lot of words with metaphysical notion. Sumerian “para—ab —
ta” becomes in Tamil piraapta (L9yrmis) the element of karma that cross over in the next birth. We
further can derive paarampariya (umpibiflua) and paramparai (ugosmy) from it.
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These verses keep a general instruction to moral instructions, therefore they have to be understood
and applied in existence.
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Part IV

1. Do not beat a farmer's son, he will beat your irrigation canal

In Sumerian: dumu—engar—ra—ranignam—-mu—ra—ra—ane.pa—zu—se—im-ra

In Tamil: &(1p GBIy Bla BTELOT SeHDWITHDOWIGHT srLimuy SFafluyb Hjemm

2. Do not buy a prostitute, it is horrible
Do not conjugate with a prostitute it is shameful

In Sumerian: kar.ke na —an — sam — sam — an ka u.sar — ra — kam

In Tamil: &rf18as [BITGST SrLbSFrLOGETSH © _FiTHLD

3. Do not buy a house born slave, it is disgusting

In Sumerian: ama.a.atu na—an —sam — sam — an u.lipis. gig—ga—am

In Tamil: (LDLD ©_&IGOTTLD SribSrLoeT s0)|flF] S ESBUTLD

4. Do not buy a free man, it is miserable
Do not buy a noble man, in future he will try to rule the house

In Sumerian: dumu.gi na —an — sum —sum — an zag e — gar — re us — sa — am

In Tamil: G(LPSHIDITLD FLDIFLOGST FTEy RGOBTT GRFOUTLD

5. Do not buy a slave girl from the palace, the house will be too dependent on it
Do not buy a slave girl from the palace; her feet will stand on luxuries
In Sumerian: geme egal —la na—an —sam —sam — an giri ku — bi — se — e gal — gal — la-
am

In Tamil: 69&GL0 BOHGTOT BIGST FLOFLOGT Hif] GHLIOF 67 HTLSHTEOGT
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The Sumerian word “engar — ra” became in Tamil veeNkaarar (Baumpasmyi) from which we can derive
by phonetical change veelaikkaarar (Bsusmevaasmyi) farmer. The change is veeNkaarar - veelkaarar
-> veelaalar - veelaikkaarar. The “a” as the end of “engar — ra —ra” is a genitive marker, which is
also found in the classical Tamil of the Sangam period. The Sumerian word “e.pa” we have in
Sumerian also in the form of “i.pa” and “a.pa”, which became in Tamil aalpaay (c9psoLimus) and means
where the water runs, this is a canal. We find in the literature of Tamil a town called aalavay
(c9psvaudl), which is a name for ancient Madurai or its temple. The Sumerian word “kar.ke” becomes
in Tamil kaarikai (srflsma) which means a beautiful young woman, we note here kaar (&) has the
meaning of black. The Sumerian word “sam —sam —an” becomes in Tamil summu (abp), which
means to carry as in summattal (SrLDLOS&H6V). From “summu” we can derive kummu (@tbap) with
the meaning of to crowd together. From summu we further can derive ummu (), to join together and
to unite. The Sumerian verb “ama.a.tu” becomes in Tamil ammaa utu (.9ybLom 2_gy) and means given
birth to by a woman. The Sumerian word dumu.gi we find in Sumerian also as dumu.ji and it means
the noble son and the noble sons of Sumer. It is possible we can derive Tamil from it by this way:
dumu.ji - tamu.ji - tamu.zi - tamiz (s181p). The Sumerian word “zag” becomes in Tamil saakai
(#msma) and means brunch, here we see it used in the derivative send of in the time to come. The
Sumerian word e — gar — ra becomes in Tamil il kaaram, and denotes the management of the house.

The word gar —ra we find in Tamil words as kaaram (&myLD) like in atikaaram (gﬁasrrmb), where it
means manager. The Sumerian verb “us —sa—am” becomes in Tamil oocu aam (gpar 9,1b) and

means will direct. The word ooccu (¢pgr) means to drive and to rule or to govern.

6. After you have brought down a foreign slave from the mountains
After you have brought down a man from the hill tribes from the mountains

In Sumerian: sag.kur —ra kur.bium—-ta—e—e

In Tamil: FT63T GHSSTD HMHLI L6515 cJui

7. After you brought a man from his unknown place

In Sumerian: lu.ki.nu.zu —a - ni—ta u—mu—e —tum

In Tamil: _(61h &(1p BTGwaIctTISHg) 2omeup@ui GIbLp

8. My son, even to the place, where the sun rises

In Sumerian: dumu — mu ki utu.e.a — se

In Tamil: HpGLom Sip 251 cruICs
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9. He will pour water fopr you and walk in front of you

In Sumerian:ahu—-mu—-ra—an—de—eizi—zu—se he—-du

In Tamil: <9460 ILD(LPSBTOTEET 351G @hlen=Gs cyulls)

10. Not having a house, he does not go to his house

In Sumerian:e nu—tukue—a—ni—sela—ba—-du

In Tamil: 60 BTOBTGOW )65 1B Hov LiTullg

11. Not having a city, he does not go to his city
In Sumerian: uru nu — tuku uru — ni—se la—ba—du
In Tamil: 2ar(HOTTOHTE 22 (HIFEF v LIT @G
12. He does not favour it more than you, he does not appreciate it more than you
There is no elegance in him; there is no education in him
In Sumerian:la—ba—e—-dahilila—ba—e—-da—-kal—e

In Tamil: @0 Limuils 61160 FsvLimuils sc0Gsv

The Sumerian word “sag.kur” becomes in Tamil saankunRa (anssr@ss1m), we can show a
morphological and phonetically development to kuNra saan - kunRavan = kuRavan. The first part
of the word saan became in Tamil taan (gms51) and means a person; the word taanai (srsmesr) means
the army. We have here a nominal compound in the word saankunRa, which has undergone a change
in the position of the noun and the adjective, which we need to understand as a change from the
archaic Tamil to the classical Tamil as we know it from the Sangam period. We see in the language
from the Sumerian time to the classical Sangam period a historical evolution of the language. The use
of “a@” as an adjectival formant is still in use today. We need here to think on the long time from
Suruppak around 3000 b. C. to the Sangam period around 300 b. C. We have around 2500 years,
longer than from the birth of Christ, which is understood as a change of time to our modern time
today. We see in all the languages a not small development during such a long time. The Sumerian
word “um —ta” becomes in Tamil untu (2_s1@®), which means to encourage. The Sumerian word “u —
tum” becomes in Tamil untumu (ayssr®p). The “u” is a prefix, which we have only in very ancient
Tamil forms like utavi (2_saf), untu (2_ssray) and utai (2_sms). The original meaning of this word is a
movement in the forward direction and a positive effort. The Sumerian word “tuku” becomes in
Tamil toku (@sm1@) and means to assemble and to collect together. The Sumerian “la” is a particle of
negation, which we have in Tamil in the form of ila (§sv) and ala (.9ysv). The Sumerian expression “hi
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— |i” becomes in Tamil ezil (stflsb) and means beauty and cultured presence. The Sumerian “kal” is in
Tamil kal (asv) as well and means to learn. We have it as the root of kalvi (&svaf) for education.

From these verses we can understand the neighbouring hill tribes were not driven off by an invasion
of the Sumerians, at the first time they were used as slaves and domestic servants. From these verses
we can conclude the Sumerians had already built cities and towns, living there in rich surroundings
with the service of servants and slaves, while the hill tribes lived in clans together. The suggestion,
we see in these slaves are people of Semitic origin is evidently. The Sumerian compound word
“sag.kur” means literally man of the hills, which is here used for to denote slave.

13. My son, towards the east do not travel alone
My son, when you go toward the direction, where the sun rises, do not travel on the
path alone.

In Sumerian: dumu — mu ki.utu.e.a — s dili — zu — de kaskal na—an —ni—du—un

In Tamil: pGrom Sip (1pHICaIwI B5560f) 6pgr506)5% HFSHTCD HIGETTGIITGET

14. A countryman does not enslave you?
People close to your heart do not bind your hands

In Sumerian: lu.zu.a—sagsuud ba—ra—ak—e

In Tamil: 2 (@Bt 90=FTGET Fn(h LITUTHES

15. When you are among known persons, you can rely on a man

When you move with known persons, you get the peace that you get, when you are

with relatives

The Sumerian phrase “ki.utu.e.a” becomes in Tamil kiiz utu eeya (&£p 2_gy gus) and has the meaning
the place, where the sun rises, means the east direction. This word was changed by the evolution of
the language into kizakku (#pds), which means the lower land and which is available in the Tamil
word kuNam (@mip), from which we can derive kuLam (@emb) the lake and the pond. The Sumerian
word “kaskal” becomes in Tamil kacikaal (&#amsv) which means a long stretch or path suitable to
move or to flow. The Sumerian verb “ni — du — un” becomes in Tamil niiduvan (Bayeussr), the word
niidu (1Bg1) means to extend and to go away. The Sumerian word “luzu.a —zu” becomes in Tamil uLu
jiivaju (2_@m gaugg=) and means one, who lives with you, in other words one, who is a member of
one’s community. The Sumerian word “ba — ra” becomes in Tamil para, piRa (i, L9p) and is a
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particle of negation. The Sumerian word “mu.mu —a” becomes in Tamil muumuuva (egperpsur), which
means when moving forward. We have Tamil mun (apssr) and munnu (apssrsyy), for to go forward,
the word mulai (apswar) means to grow. Here the “a” is a postposition and functions as a marker of
time. The Sumerian word “siga” becomes in Tamil ciigka, cigka (Fni1s, Fimis) and means those who
are already known. The Sumerian word “sag.du” becomes in Tamil caantu, caanti (gnssigy, snsirg))
and means peaceful and security. The Sumerian word “lu — ura” became in Tamil uLu uRa (2_@m
2_m), the uRavinar (2_pailsri), which means the relatives.

From these verses we understand the need for to be on journey in accompany of some well known
person. This shows to us how easy it was at this time, for to become a slave by the attack of a
foreigner. From the verses before we understand the inhabitants of the hills were unknown people
to the Sumerians and consisted possible on some of the former inhabitants of the places, where the
Sumerians now have founded their culture. We can conclude these hill tribes lived in the eastern
direction from the Sumerian settlements.

16. Do not pile up a mountain in the mountain
Do not pile up wealth like mountain upon mountain
In Sumerian: kur —ra kur na —an —an —dub — be
In Tamil: @&STMD &N HIGST S 1GLI
17. Fate is a slippery bank
The banks of Dharma are fare away
In Sumerian: nam —tar pes dur —ra—am

In Tamil: (Sico1Ld Goudr gIe FaTLD)

18. which makes a man slide
A man’s feet always cannot reach it
In Sumerian: lu — da giri — niim —ma —da—an —ze.er

In Tamil: 15 25 Fiflssf) @ibLo g iacsT GFulli

The Sumerian word “adub — be” becomes in Tamil aduppu, adukku (gL}, 913143), which means
to pile up. The Sumerian word “pes” becomes peek, paak (@wd, Lira) in Tamil and we have the word
paakkam (urdaib), the shore from it. We can suggest a derivation from pes to vees = vaishya, the

merchants, who lived by the sea shore and trade. The Sumerian word “giri” becomes kiiri, kiirai (£,
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SHewiy) in Tamil and means feet and fingers. The Sumerian word “ze — er” becomes in Tamil ceeyar

(@&uwuit) and means distant and far away.

19. The elder brother is indeed a father, the elder sister is indeed a mother

In Sumerian: ses — gal a—a na—nam nin —gal ama na—nam

In Tamil: FIFHET GRATUICITGOTLD [BIGSTHGIT SILDLOIT [HGOTLD

20. May you pay attention to your elder brother

In Sumerian: ses — gal — zu — ur gizzal he —em —si —ak

In Tamil: FlFaT 0O H5am60 Guild Faums
21. May you submit your elder sister like to your mother
In Sumerian: nin — gal ama — zu — gim gu he —em —si —gal

In Tamil: Bl63TSGIT HILDLOT 80= HID H6y| Arudld G180

22. And you do not work at your eyes command

And you do not do things believing what you see with your eyes only

In Sumerian: inim—zu—takinna—an-ak—e

In Tamil: 20Gut FHeo=1" 1 sres16016T 94,8885

23. With your words of wisdom, you will make numerous things

You must speak good words with all and everywhere

In Sumerian: inim —zu —ta nigim—lu—Ilu—un
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In Tamil: 6TOIBTLD FrdBH6vT1as @UD(LP 6TELGOTALD

24. The lazy one, the courtyard is the place for him to go

In Sumerian: ga.la dag — ge kisal ku — bi —se mu—un—du

In Tamil: ssemar $HIGsH Spamencv GLIGCH (Lpsdig

The Sumerian word “ses — gal” we have in Tamil as ciskal (fdasar), which can be split up into two
parts. Cisu means child and kal is used for big and large. The Sumerian “a—a” is in Tamil ayyaa
(coyu'nim), which suggest the presence of the Semivowel “y” inbetween two vocals in Sumerian, but it
was not phonetically signified. The Sumerian “nin.gal” we have in Tamil as niinkaL (Bssrseir) and is
the nomorative pronoun singular second person. The Sumerian verb “si — gal” becomes in Tamil cey
kaal (@gu1smsv) and means to establish. The Sumerian word “kin” becomes in Tamil kaaN (&mresr)
and is the verb to see. The Tamil word kaN (&e51) means that which sees, the eye. The Sumerian “lu
—lu—un” becomes in Tamil ellaavum (srsbsvayib) and means all together. The Sumerian word “ga.la”
becomes in Tamil kalai (ssemsv), kalaippu (semariy) and means exhaustion, being tired. The
Sumerian word kisal becomes in Tamil kiizsaalai (Spamsmev) and has the meaning the road side,

saalai (#msmev) means the road.

In these verses we can see the value of the family unit was understood in these ancient times. The
elder brother and sister were understood as respected persons for the younger one. This we see in
the grammar of ancient India, where the elder sister and brother addressed in honorative form.

25. Bread causes the mountaineers come down
The need for food causes the hill tribes to come down

In Sumerian: ninda—e lu kur—ra bi—in—e—de

In Tamil: Bls5185610 2 (&6 LI ullsit sruiCs

26. Bread causes men come down from the mountain
Bread causes people to come down from mountains to the plains

In Sumerian: ninda—elukur—taim—-ma—da—-ra—an—e—de

In Tamil: Bls315801 2 (Gh&G&TDSGI @b Srm) cJuils)
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27. It brings traitors and foreigners along

In Sumerian lu — lul lu — bar — ra bi—in —tum — me

In Tamil: 2_(a1p 2011p60 sVI6TH LIFLTUssT G1bGLo

28. The little city creates cattle for its king

In Sumerian: uru tu—re lugal —bi—irgudsi—in—-ga—an—u—tu

In Tamil: earhg TGy oo Camar LIullsst Cangy sesTmIulFssT 25

29. The huge city builds houses and dig canals

In Sumerian: uru mah—e e duid hur—re

In Tamil: ear(HLOTGo 66051 a1 &TST

30. The rich man is well equipped
The rich man is powerful

In Sumerian x — ke a su—ud —du

In Tamil: x 018 9,60 FngI0NG

31. The rich man provides wheat for the poor man
The rich man gives a little wheat for the poor man

In Sumerian: lu nig.tuku lu nig nu — tuku gig se —im — gar

In Tamil: 2_(a1pest)a O\51E@) 2 (G1Hestle BTOSHTE e & SHTilb

The Sumerian word “ninda” becomes in Tamil nivantam (Bleusiigio) which means the food offerings

to the gods. The Sumerian “bi —in” becomes in Tamil biiyin = viiyin (afufissr) = vayin (auufssr). Here

the vii is a marker for causative while the in is used as a tense marker. The Sumerian “lu — lul”
becomes in Tamil uuzal (2ampsb) and means false and corrupted. We can derive the word from uzal
(2_1psv), which means to roam. The Sumerian word “lu — bar —ra” becomes in Tamil paran (Lysdr)
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and means a foreigner. The Tamil word puRam means outside and external. The Sumerian word “im
—ma” we have in Tamil as imma (G1bio), ivva (Gsiieu) and means this and here. The Sumerian
expression “da —ra —an” becomes in Tamil taraNi (sre»m) and means land and world. The Sumerian
word “tur — re” becomes in Tamil turree (gui@y) and means small. We can derive the words tur (gyui)
and tun (gyesr) from it, they have the same meaning. The Sumerian word “ga —an” becomes in Tamil
kannu, kanRu (sss1em1, sssdtmi) and denotes the young of animals in general. The Sumerian “e du”
becomes in Tamil il edu (®sv sray) and means build houses. The Sumerian word “id” becomes in
Tamil iidu (rrgy1) from which we can derive oodai (spems) the stream. The Sumerian verb “hur —re”
becomes in Tamil kullee (@s3sv) is a verb and has the meaning to dig out. The Sumerian word
nig.tuku became in Tamil nika toku (Bla @s1@) and means to pile up properties. The Tamil word
nikaman (@lsLossr) mans shop, store house. The Sumerian word “se” becomes in Tamil cii (4), cembu
(@a1by) and denotes grains like rice and wheat.

In these verses we see the country was divided in the farmers on the plain, who were cultivators of
grain and the people in the mountains, who were mainly hunters, with a nomadic way of life. We get
the view on the settle down from some hill tribes in the villages; some came because of the need for
food. We read on the existence from small cities as it was usual for villages and of larger towns. The
rich men were living not in the village and they had the power in political sense. In the village the
people took care of the cattle, which belongs to the king.

32. The married man is well equipped
A man, who is married places power in his hand

In Sumerain: lu dam.tuku a suim —du —du

In Tamil: 2_(51h SLDOIBTEFH 60 Gwiuild %1 5

33. The unmarried man sleeps in the haystack

The unmarried man sleeps in the vast bed of mud

In Sumerian: dam nu — un — tuku se.er.tab—ba mu—un-—na

In Tamil: HLb BTUIGTOSHTE FMISHCIN (LPGITEHH

34. When houses are being destroyed, each house will be destroyed
When houses are destroyed, the houses related to them will be also destroyed
In Sumerian: e gul—gul—esa—ba—da—an—-gul—e

In Tamil: @60 QB T60EHTEOESH 6L FLDLIGISHET Ol TsLE6V
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35. When men are revolting, each man will revolte with them
When a men lives well. People associated with him will live well, too

In Sumerian: luzi—zi—i—delusa—ba—-da—an—zi—zi—i

In Tamil: 2_(o1p 29)08lu9Bs 2_(@rpe_ FIDLIHTIHGT 2ladlul)

The Sumerian word “dam” means spouse and becomes in Tamil tam (sb), wife as in tampati
(s1o1g)), the married couple. We find in Tamil the word taaram (smyip) for wife. The Sumerian word
“a” means power and became in Tamil aal (.94,6v) we find aaRRal (9pdmsv) in Tamil with the meaning
of power and capacity. The Sumerian verb “du —du” exists in Tamil as idu idu (a1 &ay) and means
to do and to place. This verb is used today and has the same meaning. The Sumerian word “mu —un
—na” becomes in Tamil munaNai (@pssremp) and means to lie down, to sleep. In this word mun is
used as a verbal prefix for to denote the future tense. This was not used in classical Tamil anymore,
but we find some forms of it still used like muneeRu. The Tamil mun (apssr) means spatially in front
and is temporally the future or the past. The Sumerian phrase gul — gul — e -de becomes in Tamil
kolkolyidee (@aasv@asmsuiB@s), which is to be divided into two parts. The first part is kul (geb) with
the meaning to kill and to destroy. The second part is idee (§®s) which we can take as a form of idu
(®ay1) and is used here as an auxiliary verb in the sense of to do. The Sumerian word “sa —ba —da -

an” means associated with and connected with and is in Tamil sampantan (gibLics1g651).

From these verses we get the importance of the home, the family for the Sumerians in their life. We
can understand the families lived in clusters together.

36. After a man had caught a huge ox on his neck, that man could not transgress the
river
After a man, who is caught by the neck of a great bull, that man can't cross over the
river
In Sumerian: gud.mah—e gu—bilua—ba—-an—-dabluid—-deba—-ra—an-bal-e

In Tamil: GamordGo Fna L) L@HUITLIGT $L| 2 (@) A5G LI 68T LITsLE6

37. After you have dwelt side by side with the mighty men of our city
After sojourning with the great men in the city in good relationship

In Sumerian: lu.gu.la uru —za —ka sag—bau—ba—e—zal
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In Tamil: (61 &6V 291(HFTS GFLbp 2 _eaTLmT@ur G\Fsv

38. My son, let you at once get rid of them
My son you should try to become like them

In Sumerian: dumu—muza—aur—rehe—em—-me—re—a—e—de

In Tamil: pGLom g1Bo 2B @ibior@y 9 uilGCs

The Sumerian word “gu.bi” means to call out and becomes in Tamil kuuv (s=.e1). Here it is uses as the

” n

neck. The Sumerian word “a —ba —an”,” a—ba” becomes on Tamil yaaban (wmssr) and meas who
and whoever. The Sumerian word “dab” becomes in Tamil tabu (s1) amd neans to arrest. The
Sumerian word “lu.gu.la” becomes in Tamil kula (@sv) and means the great. The words kura (@n)
and kurvar (@ieui) means great teacher. Kulam (@evip) denotes the higher people of the society.
The Sumerain “sag.ba” becomes in Tamil caanba (gssta) > developed into cemma (@s1bio) and
means good, excellent and noble. The Sumerian “zal”, “jal” becomes in Tamil sal, cel (asv, @asv) and

means to go along and to move. In Malayalam we have jalan (&2e1m) with the meaning to move and
to walk. The Sumerian word “me — re” is means they and becomes in Tamil maar (LomiT), here we find

it as a plural marker suffix. In Malayalam we shave mereka (6@6)@d5 ) in the meaning of they.

In these verses Suruppak talks on the favour of being independent and in keeping a good relation
with the mighty persons in the city. Our translation here from the Sumerian verses is a correction of
the translation by Bendt Alster.

39. Your slave girl, who has been brought down from the mountains, she brings
pleasure, but she brings also damage
In Sumerian: geme —zu hur—sag—tasi—im—ta—an—tumsag—gasi—im—ta—an—
tum hul—si—in—ga—am—ta—an—tum

In Tamil: &HeOLO = uiiFTHRISL (h) FuID S6BTHID FTHISLD FUILD FH6BT1GHILD

OFIRISUTLD HEETOHETLD

40. Pleasure is a hand, but wickedness is also the heart
When pleasure is at hand, the evil is not bound

In Sumerian: sag — ga su—am hul nu—bar—re
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In Tamil: FITRIG FsTLD 6p6UGHTT LITE

41. Pleasure brings no release to the heart
When sexual union is attained, the hands are not bound

In Sumerian: sag — ga sa— ge su nu—bar—re

In Tamil: FTRIGLD FHIOS @slicorm LITE))

42. If the heart is not released from wickedness with it

In Sumerian: hul sa —ge su nu—di—ni—bar—re

In Tamil: 660 FMIGS GsiieorT @lesf] LTSy

43. Pleasure does not leave the heart in a generous mood
Unless the evil is not kept under control, happiness goes away far and the union
does not least
In Sumerian: sag — ga ki — dur — ru —am sa — ge nu — tag — tag

In Tamil: TmISHLD S HMigeuTid smIGsH BISHHIG SHIG

44, Wickedness never uses the treasure
Evil does not make food with wealth

In Sumerian: hul e.nig.raur—rela—ba—an—ku—e

In Tamil: 6p6L @065l 2 HEM @ov Liign Gui

45, With wickedness let the treasure be drowned in the river

In Sumerian: hul —da id — da zag he -en—da—su

In Tamil: 5pOIGVTG PG FTGHNICTITGI LD
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The Sumerian word “geme” means widowhood and becomes in Tamil kaimai (sma&e»io), the word
kaimpeN (smaLpGiLsssr) means widow. The Sumerian word “hur — sag” becomes uyar (2_uwri) in Tamil,
sangki - uyar cenni (@puwri @asirssil) means tall peak. The Sumerian word “si —im” means pleasure
and we have in Tamil the word ciiyim (Fuyib). The Sumerian word “ta —an — tum” becomes in Tamil
tantum (sed1g1b) and means give. The Tamil verbal root taa (%) means to give The Sumerian word

sa —ga” becomes in Tamil saankam (gmmis1b), saangkiiyam (gnmibunb) and means those which are
great. Here we can derive semma (@a1o1o) from sangka (gmis) with the meaning those, which are
beautiful and great. The Sumerian verb “sa — ge” means to unite and becomes in Tamil sangkee. The
Sumerian word “ki — dur — ru” becomes in Tamil kiiz tuura (éfbb &iTy) and means distant place. The
Sumerian verb “tag.tag” becomes in Tamil tagku tagku (smi@ sm13) and means to stay. The
repetition of the verb expresses a continuous action. The meaning is to stay permanently. The
Sumerian expression “e.nig.ga” means a house of goods and becomes in Tamil il nikkam (s
Blgaib). The Sumerian word “ur — re” means become and happen, which we have in Tamil as uRu
(2_mu). The Sumerian “ku” becomes in Tamil kuuy, kooz (#s.u1, @smp) and means food. The Sumerian
verb “su” becomes in Tamil suuz (gs1p) and means to surround and to drown.

In these verses we read on the psychology of happiness amd pleasure in the life with females
brought as servants. Here we get a glimp of the later happiness and pain as we find it in the suka and
tukkam in the later philisophy.

46. Let the water skin slpit on the plain

In the wide expanse of the plain let the water skin split open

In Sumerian: an.edin — na kus ummu he —en —da — dar

In Tamil: 9GBF)ET0T GHFOYLD(LP IO

47. Love mountains a family

In Sumerian: sa.ki.aga nig e du —du—u—dam

In Tamil: FTasMRIS Blooullsy GFTgm b
48. Hatred destroys a family

In Sumerian: sa.hul.gig nig e gul — gul — lu — dam

In Tamil: FT6L 6p0HHS BlHUINGH CBTELOBTEIHLD
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49. Authority and possession, strength and aristocracy
Standing in righteousness, accumulating wealthz and inner strength are the fine
and great powers to aquire

In Sumerian: nir.gal nig tuk — tuk gaba.gal me nam.nun —na

In Tamil: (Bis6IT Bl HTSHSHNH@E HLILDSHCO GILOUT [BICTTCITCITLD

50. You should submit to the authority
In Sumerian: nig.gal —ra gu he —en —ne — ni — gal

In Tamil: BisaTesTD FnaflssrGotsnt] sm6L

51. You should humiliate yourself to the might man
You should stand away from the powerful people

In Sumerian: a.tuku ni—zuhe—en—nasi—la

In Tamil: 4,051 HI=Galcsrsaor FIQaIem60

52. My son, you should be on guard against the evil men

In Sumerian: dumu — mu lu.hul.gal — ra he -en —ne —si— gal —le

In Tamil: S(LpGLOT (LP(GTH PEOHATGTD A-630TOlsT0T FSHTELE6V

The Sumerian phrase “an.edin — na” we can divide into two parts. The first part is “edin — na”, which
w have in Tamil as eetil (g8)sb), and has the meaning the outskirt or place outside the local area. The
final “a@” is a genitive case marker, which we have in Tamil as well. The man comes from the outskirts.
The second part is “an” in Sumerian, which is in Tamil aN (_9y), therefore we can translate in the
place in the outskirt, of the plains. The Sumerian word “kus” becomes in Tamil koosam (@sra1b) and
means a loud noise. This can be a secondary meaning; the primary meaning of the word is the skin
drum. The Sumerian “he —en — da” becomes in Tamil iiNdu (mbg) and is an adverb of condition, like
in the example: If he comes. The Sumerian phrase “sa.ki.aga” we can divide into two parts. The
Sumerian word “ki.aga” becomes kaagkai (&mmismas) in Tamil and means heat from which we can
derive kaamam (&assmib) with the meaning of love. The second part is the word “sa”, which means
feelings or emotion. We can suggest a relation to the Tamil word caal (gmsb) with the meaning of
good qualities. The Sumerian phrase “du — du — u — da me”becomes in Tamil todu uu tam (G\g g 2

s1p), which we can again split up in different parts. One part is the word todu (@;Q;rrg)j), whichis a
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verb and means to raise, to build and to create. The word tam is used as a nound mormative and uu
is used as sound filler. The Sumerian word “sa.hul.gig”, we find in Tamil as ol kai (spsb s»a). The word
ol (spsb) means evil and we can derive ollaar (spsbevmi) from it, which means the enemies. The word
kai (sma) has the meaning of bitter in taste, something revolting and undesirable. The Sumerian word

“tuk.tu.” has the meaning of to carry, which becomes in Tamil tuukuuku (&1g.&). The Sumerian

I”

phrase “gaba.gal” becomes in Tamil kabamkal (&Libassd) and means a strong and stone like heart.

The word kabam (sLnb) we have in Tamil only in the derivative sense of the fluid in the chest. We
can suggest its original meaning was chest, which would match here nicely. The Sumerian word “me
nam —nun — na” means great powers and becomes in Tamil mey nunnanam (@wou'r myssrestesnd), we
can understand it here as ideals and great truths as well. The Sumerian word “si — l1a” becomes in
Tamil cey alai (@au'1 9ysmev) and means should be frightened. The Sumerian “si — gal — le” becomes in
Tamil cey kaavalla (Gaut &mausvsv) and has the meaning of establish secutrity.

With excitment we notice in these verses the need for love and the need for to keep the unity of the
family, which becomes destroyed by hate. The expression of “me nam — nun — na” from the
Sumerian verse, which we have in Tamil as mey nunnanam (@wou’s missresresiip) is exciting from view
of philosophy. The meaning is the great truths or powers.

53. During a festival do not choose a wife
During a festival do not touch a woman

In Sumerian: ezem —ma —kam dam na—an—-du—du

In Tamil: @NGLpLDLOSLD HLb HTSTOH TS

54. With a quiet heart, with a quiet mood
With a noble heart with noble looks

In Sumerian: sa —ga hun.ga —am bar —ra hung.ga —am

In Tamil: FT&HLD GRHRIGHUTLD LITTEHO GRHIEGHITLD

55. With quiet silver, with quiet lapis lazuli
With great metals, with the noble lapis lazuli

In Sumerian: ku hun.ga —am za.gin hun.ga —am

In Tamil: CaHTCoUTRISOUTLD FTHGET GRMRISOUTLD
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56. With quiet wood, with a quiet scepter
With the noble royal wand, with noble scepter
In Sumerian: gis hun.ga —am gidri hun.ga —am

In Tamil: @& spmiseuTLd &l gpmISaITLD

57. My little one, nothing is comparable

In Sumerain: lu.tur.mu nighnu—mu—un—-da—-sa—a

In Tamil: _(o1p gIiGLom Blas BT (Lpevflgy

The Sumerian expression “ezem —ma — kam” means during festivals. In Tamil it will become vizemma
akam (af@upLbo 9ya1b). This we can divide into two parts. The first part is vizem (mﬂ@gpfa) with the
meaning of festival; the second part is akam (9ys1b) which means inside, here during festivals. The
Sumerian word “hun.ga —am” becomes in Tamil oogku aam (i@, 9ptb), the verb oogku (pmis)
means to flourish, to become well known and to become noble or great. The Sumerian word “bar —
ra” becomes in Tamil paarvai (umismeu), which means the seeing. The Tamil word paar (i) means
the world. From this we can derive paaratam (umgsip), that, which has extensive land. The Sumerian
word “ku” becomes koo (@sm) in Tamil and means the heavenly bodies, the Tamil word kool (@amsir)
means the planets. The Sumerian word “za — gin” becomes in Tamil saaguma (am@gsor) and denotes
that, which shines beautifully. From the Sumerian “gin” we can derive = kan - kanal (a&ss160) Which
means to shine bright. TheSumerian word “gis” means the stick and the wand, which becomes in
Tamil kucci (@da). The Tamil word kool (8smsv) has the meaning of a stick and the royal wand. The
Sumerian word means scepter and is in Tamil tikiri (#4f)). The Sumerian “sa —a” becomes in Tamil
saal a (& 91) and has the meaning of appropriate. We can derive the Tamil word samam (FLoLD)

with the meaning equal from it.

58. Do not buy an ox at the time of harvest it is

In Sumerian: gud u — buru —ka na—an — ni sam — sam

In Tamil: Ga1gyl 2mQULIGTFHLD BHTGITGOT FLDFLD FFLDSTCV

59. Do not buy a malicious ox, breaking into the stall it

In Sumerian: gud. Lul —la na —ab — sam e.tur bur —ra

In Tamil: G&M851 29TLp6LGV BTG Filb Filb ROESTMI LT
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60. A man installs a good woman for a good house

In Sumerian: munus zie zi—se lusi—in—ga—ga—ga

In Tamil: Logw)|&F] GBulsO HCF 2 (GH@FIMISH SHT6L GHiT6D

61. At the time of harvest, do not by an ass
At the time of harvest do not buy a horse

In Sumerian: u— buru —ka anse na —na sam —sam

In Tamil: 2971 (H& FQULD [HTGIT FrlDIFrLD

62. Even a malicious ass can be bound on the neck

In Sumerian: anse.lul —la gu.tat im —la

In Tamil: (9jF6x 29TLp6LGL Fnd(HUIILD DGV

In these verses some words are missing, but we give the best verses, because of the historical
interest. The Sumerian phrase “u — bubu —ka” can be divided into some parts. The first part is “u”
and means plant, we find this word in Tamil as uu,uuN (2ar, sanss51) and it denotes something that
grows and as food. The next part is the word “buru” in Sumerian, which we have in Tamil as puru
(4¢w) and means to gat ride of as we find it in purattal (g L_sv). We can derive pari (i) with the
meaning to pluck from it. The Sumerian “ka” becomes in Tamil akam (.9ya1b) and means inside, here

|II

it is used metaphorically inside the harvest. The Sumerian word “im — gal” we have in Tamil in the
form of im kaal (&asv) and has the meaning to establish and to place. The Sumerian word “munus”
becomes in Tamil manuci (1osy)14) and means woman. The Sumerian “si—in —ga” is an imperative
and a hortative marke, we find it in Tamil in the form of ciinka ($s3ra), we can derive ceyka (@au1a)

from it. The word cey means to do and ka is the hortative marker.

These verses are exciting, because of the mentioned harvest, which was the goal for the on
agricultural depending society. Many cultural events took place around this time. We see it in the
festival calendar of the Sumerian almanachs. At the same time we read on the markets for the trade
of animals like ox and horse. Unfortunately here the verses handed found to us with gaps of words,
which can’t be closed by adding words easily.

63. My son, a liar is one wo flattered

My son, a liar will give false witness
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In Sumerian: dumu —mu lu — lul — e zag.si mu — un — sag — sag

In Tamil: SLpGLOT (Lp(GIH 29TLPGOGL FTInG] (LPSHTFSH G, FG)

64. A midwife, the courtyard is the place for her to go

In Sumerian: munus.bar.su.gal — e kisal ku — bi —se mu—un—-du

In Tamil: Logw&] Lifl&r &m0V FHlpaTency GLI & (LpedTs)

65. When drinking beer, all the harvest is drowned

In Sumerian: kas kurun nag — nag — e buru im —su—su—su

In Tamil: && &HSTDH H&HTES L,OTT QDS Fplp Gnlp

66. A female housebreaker does not set up a ladder with two men
It is not good for a female of pleasure to enjoy sex with illustirous men

In Sumerian: munus.su.ha giskun lu min —e —da nu—sa

In Tamil: LogW)|Flsp FrapLD GHevoT so(Eh LAGTUIGS BHTamed

67. Alone she flies like a fly into all houses
In Sumerian: e —a nim —gin mi—ni—ib—dal—dal—en

In Tamil: @sv [BLA6ST S 1L6ls5f)BH6iTH 6O IcsT

The Sumerian word “zag.si” becomes in Tamil caakci, caadci (918:4) a154) and means witness, if it is
used as verb it means to witness. The Sumerian “sag — sag” means conch, to blow and announce,
which is in Tamil cagku (ami@). The Sumerian phrase “manus.bar.su.gal — e” can be dividen to several
parts. The word munus we saw before already means a woman and are in Tamil manuci (osy). The
Sumerian “bar.su” becomes in Tamil paricu (flsx) and means a gift or a present. We can take is as
related to the word prasavam (19eug1p), which means the birth of a child. The Sumerian word “mu —
un —du” we saw before, becomes muntu (apssray) in Tamil and means to go forward or to stand in
front. The word “du” is used as an auxiliary verb and means to do, corresponding to Tamil idu (@QJ).
The Sumerian word “kurn” becomes in Tamil kuruntu (@ @es1®) and means the fresh shoots. The
Sumerian word “nag — nag — e” becomes in Tamil nakku (md@) and means to drink and to lick. The
Sumerian word “buru” is a form of “u —buru” and becomes in Tamil uu puuru (e2ar ,(p) and has the
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meaning of full grown plants. The Sumerian word “im — su” means diffuculties and we have it in
Tamil as imsi (@uod)). The Sumerian phrase “munus.su —ha” becomes in Tamil manusi sukam (Log;s)
Fa1p) and means woman of pleasure. The Sumerian phrase “lul min — e — da” becomes in Tamil uLu
minidee (2@ 10lsf18z) and means men who are illustrious. The Tamil word min (1flssr) means to
shine out. The Sumerian verb “dal — dal — en” means to push forward; in Tamil we have it in the form
of talLtalyen (gsigaf@uissr), where en is the pronominal suffix.

In these verses we read on the people, which should be avoided to become in touch with. These
include the liars and the prostitutes in particular.

68. A she ass makes voice in the street
The flies hum in the streets

In Sumerian: emesila—akai—sid—e

In Tamil: FLDGLD FTe6L - F565

69. A sow suckles its child in the street
In Sumerian: sal.sah sila—adumu—ni—-ragamu—-ni—ib—ku—-e

In Tamil: #6056 FTEHEVUI SH(Lp BSTDGTT (Lp&ST @11 F0.BLp

70. The professional mourner shout again and again

In Sumerian: munus.gu.mur.ak kaxli gi — gi—dam

In Tamil: LogW)|&F] I Lofluirds sorfl LB6L LB6iTg LD

71. She holds a spindle and a ring on her hand
She is wearing bangles and ring on her hand

In Sumerian: bala har —ra su—na na—mu—un—gal

In Tamil: 2_eHOTOUTILD FriTGOTCTTT (LPGITHTGV

72. She enters all houses

In Sumerian:ee—ai—ni—in—ku—-ku-ku
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In Tamil: @60 @06V i Bl6dT GdHTn

73. She stretches her neck in all streets
She sings loudly the home songs
In Sumerian: e.sir e.sir —ra gu mu — un — gid — gid — de

In Tamil: @0 GOFIBy aneht (1pes1e8L 5585

The Sumerian word “eme” becomes in Tamil imiz, imir (flp, G1dli) and means to hum as it is said
of bees. The Tamil word ii () means fly. In Sumerian the word eme means also language, the phrase
“e.g eme — sal” means spoken language and “eme — gir” means written language. In Tamil we have
iyambu (®unbrj) which means to tell and to narrate. The Tamil word iyam (@unb) means
instrumental instruments. The Sumerian “sila —a” becomes in Tamil saalaiya (gmsmevws). The suffix
“a” is here a locative marker, which we have in the same use in the classical Sangam period. We note
here the word in Tamil silai (#lsmsv), which means a sculpture caerved out of wood or stone. The
word for sculpture in Sumerian language is “alam”, which is still preserved in Tamil as alam kaaram
(oyov1b smib) with the meaning of decoration.The Sumerian phrase “munus.gu.mur.ak” becomes in
Tamil manuci kuuv maraak (ogs)1# gm6ir ogass) and has the meaning, the woman, who make cries of
mourning. This is a compund word in Sumerian an on of the longest we find. This Sumerian
compound shows the working of agglutinative processes, which are so much common in classical
Tamil and also in Sanskrit. The Sumerian “g” can be read also as “m” and “ng” pronounciation. The
Sumerian word “gisbala” becomes in Tamil valai (eus»ar), which means something circular and
round. The Tamil word valaiyal (ausmeruisv) means bangles The Sumerian word “har — ra” becomes
in Tamil aaram (.9p,1b), and has the meaning of chain and garland. The Sumerian “e e —a” becomes
in Tamil il illee (§sb BsvBsv) and means house after house. The repeating of the noun indicates the
meaning of every in a quantitative sense. This form use repeating nouns is still today in the Tamil
language. The Sumerian word “ku — ku — ku” becomes in Tamil kukku (&d@), kugku (@mig) and
means to diminish. The Tamil word kuni (gesfl) means to enter. The Sumerian “e.sir” becomes in
Tamil il ciir (G)sv £7) and means songs for the safety and securety of the house. The Sumerian word
“gid — gid — de” becomes in Tamil kiitam ($s10) and denotes a shill sound, but is better preserved in

the Sanskrit word giita (3ffd) and means songs.

These verses preserve for us some observation as situations in the village in this ancient time. This
institution of oppaari (spriimif), which are the professional mourners, for which many lamentations
were composed by the Sumerian artists. The habit is still today a part of the social life of the Tamils.
Ladies start to sing a kind of lamentation, which are called oppaari (spr'ismi)). We understand the
habit of wearing bangles, garlands and rings by girls and women was pracitced by the Sumerians as
we read itin the poems from the Sangam period onwards.

74. Nothing is precious expect a sweet life
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Nothing is precious expact life with the gods

In Sumerian: nig.nam nu —kal zi ku — ku —da

In Tamil: BISLHGITLD HdHcL & CHreemTuils

75. You appreciate somthing it appreciates you
If you study all happenings, you will study also great truth

In Sumerian: nig.nam kal — kal — en nig — e me — kal — kal

In Tamil: BlBLP&OTLD S608HcOGUIsHT BloEou GILou'1g60560

76. My son, with its eyes brilliant like antimony
My son your eyes sould be brilliant like the sun
In Sumerian: dumu — mu gun — gim igi.gun.gun

In Tamil: S(LpGLOT H6B1SHID SHNBETHGT

The Sumerian word “nig.nam” becomes in Tamil nikaznam (BlasLpsord), the word nika (%)) means,
that which happens. The word nikanam (#Blasssrib) means the happenings around. The Sumerian verb
“kal” means to study and in Tamil we have kal (as) with the same meaning. The Sumerian word
“kal.kal.en” becomes in Tamil kalkaliyen (&svae8@uissr). The verbal suffix “en” is the archaic form of
Tamil in and is used as the conditional suffix. The Sumerian verb “me — kal — kal” becomes in Tamil
mey kal kal (@1ou’s 60 &6v) and means to learn the truth. The Sumerian word “gun” means to shine
radiating heat, which is in Tamil kan, kanal (&es1, ses150), the word kanali (&ss168) means the hot sun.
The Sumerian phrase “igi.kan.kan” becomes in Tamil imikan kan (@L&&SG&T &601), the eyes shining
bright, it means also the intelligence shining bright. In these verses we see the importance, which
was laid down on study and education. A good education is the basic of a good life.

77. Do not bind me in the grains its arms are many
Do not mingle with the evil powers, its hands are everywhere

In Sumerian: as.nam na —an —ser —ser—de —en a—bi—i-sar

In Tamil: g, Freutd BresT Gaii CaiflgyOuUIstT 0L maic

78. Do not curse an ewe, you will give birth to a daughter
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Do not recite evil writings; a daughter might be born to you

In Sumerian: kir — e as nam — en dumu.mi in — utu — un

In Tamil: S8y p,dr BTOILDGIT FH(Lp GHLD FAGIT 50)|FI 2 6uoT

79. Do not throw a lump of earth into a sieve you give birth to a heir
Do not become weak towards missles of clod thrown at you, then a son will be born
to you
In Sumerian: mi.si.sahar —ra lag nam — ba —e — sub —be —en dumu.nita in —u.tu—un

In Tamil: LAlsw&F FHHM BevmiG BTLOLIGO GFLbLOWIGT H(LpssTols mesflg e cuor

80. Do not drive away a wife, do not make a claim
Do not make your wife cry, here cries can co uncontrollable
In Sumerian: dam nam —mu—un—kar—re—engukana—an—ga—ga
In Tamil: SALD BATLD (LPSSTHDTOIBATOIGHT Fndh [HTGT HTGUSBTG
81. The place, where a wife has been driven away is disastous
The place where the wife cries without end is a place of darkness

In Sumerian: ki dam kar nam.silig gum.ga —am

In Tamil: $SLp STLD BHTLD FeOldh& HMIGGUTLD

The Sumerian word “as.nam” becomes in Tamil aacu (95,) and has the meaning fault and evil. The
word aacunam (gpaesrib) means those actions which are and he dinger of such activiries must the
evil spirits also called dinger. The Sumerian verb “ser — ser -re — de — en” becomes in Tamil ceer,
ceeriduyen (Baii, GaflayGuisst). The root ceer (Bai) means to join, the word idu (9g) is used here as
an auxiliary verb and “en” is the verb suffix for to indicate the subconjunctive. The Sumerian “a — bi”
means its arms and in Tamil it becomes aal (QJDG{)), which means power and capacity. Usual the root
aal (.9p60) means to spread. The Sumerian word “kir” becomes in Tamil kiir (i) and means writings.
We have it in kirtanam (&)igeonib), which means writings and script. We can derive kiiRu (&mi) from
it, which means to scratch. The word kiir (£/7) can be understood as that, which are like a line as in
ukir (2_&lif) the finger nails. The word “duumi.mi” becomes in Tamil tamumai (gaps»io) and means
a female child. The word mi, mai (1), sm1o) means also dark, specific the magical dark. There are
names, which are related to this like maitili (swLog)sS). While the day of the intensive heat was
understood as male, the night of the cool rays of the moon were female. The Sumerian word “in —
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utu” becomes in Tamil iin (s51) and means to give birth, the Tamil verb utu (2_®), uti (2_19) means
to generate and to appear, we find also the use in the sense of to arise like the sun. The Sumerian
phrase “mi.si.sahar —ra lag” we can divide into several parts. The word “mi.si” becomes in Tamil
micai (15lsm»a) and means towards the sky, the word miimicai (1B1flsma) means above. The next part
saha- ra becomes in Tamil cakaRRa (#&mm) and means earth, clay. The Tamil word saahara (gnay),
ceeRu (@amy) cakati (sa:4)) means mud. The part lag becomes in Tamil ilagku (@svmi) and means a
clod of earth. We have the word ilagkai (§svmisma) which means muddy islands. Further we have
aranku (oppmia) which means the land between rivers. The Sumerian word “sub — be — en” becomes
in Tamil cuumbu (@stbry) and means to become weak. The Sumerian word “mu —un —kar —re —en”
becomes in Tamil karai (ssswg) and has the meaning to cry. The Sumerian word “silig” becomes in

Tamil calikku (&6\976'5@), calaikku (g8, gemevds ) and means to ease out and to get exhausted.
We see also “silig” in Sumerian becomes ciligku (#s9mi1g) from which we can derive iligku (5¢0mi),
cilai (Flsmev). The word cilai means the sculpture. Therefore the word iligkam means originally only a

sculpture. The Sumerian word “gum.ka” becomes in Tamil kagkul (&mi@aiT) and has the meaning of

darkness, which is used here as a metaphor for sadness and miseries.

In these verses we read on the understanding of the law of karma, which is expressed by the possibly
birth of a daughter if some one acts evil. This we can understand in the sence of the acting of a evil
deed will become the root of a suffering in the future. The acting of righteus deeds will commit the
root of happiness. At the same time we can imply from the verse, the birth of a son as a child was
prefered before the birth of a girl.

82. The horrible wates, come, let us transgress all their banks
Let us transgress the rushing and noisy waters
In Sumerian: a.hus a gu nigin—naga—am—-me—re—en—de—en

In Tamil: 9,60 ©_FoUT6eL gneil [Blst160T BTLD LEMl65TES G 1stT

83. The despot with one arm, come let us kill him
Let us not subue the great perosn, who spread his might in all directions
In Sumerian: lu.gu.laa.dis—ega—na—gam—me—-en—de—en

In Tamil: _(a1h 2_@evoumi FCsu1smerT HLOLANISIOWI6HT

84. Do not kill the exalted one, the child is born by
Do not destroy the land brought up as a happy one by sons of good taste

In Sumerian: galam —ma na—an —ug — ge —en dumu in.sug.ge tu — ud — da
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In Tamil: SOTLOLOGTTGT c0)|SAHIOUIGT SH(Lp Bevt] 5801 CVBT5H S

85. Do not kill like a bloody do not bind his hands
Because like the kings, who drives all, the gid Nanna encurages all, do not touch
him with your hands
In Sumerian: en—raus—a—gimnanna—ug—-ge—ensuna—an—du—du—en

In Tamil: 6TGTD PEFFUSIGITCUTSHTIT 2a1dH)OUIGHT FriTOTTSIT FH)g 1O I65T

86. The nurse, with milk of mercy, takes decisions for the children’s master
The arhats with true wisdom, like your king, give here itself good and great
understanding

In Sumerian: ummeda ga arhus — a — ke lugal — bi — ir nam si—im —mi—ib—tar—re

In Tamil: 2 _1bOILOWIS BITesT(HGHFHGH 2 _cpishar Lullisord FbLo e S

The Sumerian word “a.hus” we can divide into two parts. The “a” becomes in Tamil aal (.9ps0) with
the meaning of water and the word “hus” becomes in Tamil oocai (gpswa) , where is has the meaning
of sound. The Sumerian word “a gu” becomes in Tamil kuuv (g=a6i1) and means to cry and to call out
loudly. The Sumerian word “niginna” becomes in Tamil niikkina (/fdaflesr) and denotes something that
moves or uproots. From this word we can derive Tamil niiku () to carry away. The Sumerian
pronoun “ga —am” becomes in Tamil naam (mmib) and means we. This is the first person plural. The
Sumerian verb “me —re —en — de — en” becomes in Tamil miiRRu (8mmi), which means to transgress
and to bypass. The word “in” is used as a temporal particle and means now and always. The river
with the strong and noisy waters is a metaphor for the problems of the life.

The Sumerian word “lu.gu.la” becomes in Tamil uLu kula (2@ @sv) and means the great ones and
the great social leaders. The Sumerian expression a dis — e we can divide into two parts. The first part
“a” becomes in Tamil aar (.9y1), has the meaning to radiate out and to spread. The Sumerian word
“dis — e” becomes in Tamil ticai (glsma) and means directions. The Sumerian word “gam —me —en”
means to put down and becomes in Tamil kammu (atbp). It can also mean to make small and
insignificant. The Sumerian word “in.su.ge” we have in Tamil as the word ini cuvai (§ssf) sremau). The
word ini (§ssfl) means something sweet and pleasent. The word here we further can translate as
desirable. The word cuvai (ssmeu) means taste. The Sumerian word “tu — ud — da” becomes in Tamil
todda (@s185) and means something that has been created and brought out. The Sumerian word
“en —ra” becomes in Tamil eeN, veeN (sysoor, Gauisasr) from which we can derive veel (@auair) and
veelir (Bsuaflit) , which means chieftains, kings and rulers. The Sumerian word “us — a” becomes in
Tamil ooccu (spdar) and means to drive or to rule a country. The Sumerian verb “ug — ge —en”
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becomes in Tamil uukkiyan (earaduissr), uukku (e2ard; @) and means to encurage and to motivate. The
Sumerian verb “du — du” becomes in Tamil todu (@sng1) and means to move very close and to touch.
The Sumerian word “ummeda” becomes in Tamil unmaiyodu (2_tbswLo@uimagy) and means with truth.
The Sumerian word “ga” becomes in Tamil naal (5T6V) and means shining, radiant and bright. The
Sumerian word “arhus” becomes in Tamil arukan (_oypassr), which means a benevolent person, the
God of the Jains. We have in Tamil aarukatar (s95masi), which is a branch of Jainism. The Sumerian
word “si —im —mi” becomes in Tamil cimam (#lo1b), cimaya (ows) and means the peak, the
uplifting and so forth. The Tamil word samayam (gwounb) denotes the religion or philosophy that
cultures men.

We saw already in the other works from our volumes of ancient Sumerian texts, the appearance of
Jaism, therefore we need to think and discuss, if the roots of Jainism have already be founded in
Sumerian times. We see in the Tamil literature from the earliest time the well establishment of
Jainism in the high society and the members of the royal court. Therefore here the Sumerian
expression ummeda “ga arhus — a ke” which we translate in inTamil as ummaiyodu naan aarkusakke

(2_LbewLoOWITEy BTCUTTI&HFSH6)%) is very much exciting.

In these verses we read on, how the political and religious leaders should be honoured by the entire
society for to solve the problems in life. The strong power of the leaders is responsible and required
for the secutiry of the state. From Many verses we can understand the settlemts of the Sumerians
got attacked by the tribes from the hills. These tribes were understood by the Sumerians as
uncivilized and uneducated. The following part is very much damaged and we have only less word
available, where a reconstruction is nearly impossible. We will leave all the verses out and give only
the few complete one.

87. Do not on rights of your parents

In Sumerian: x —de man — bi—ib —dib—be —en

In Tamil: x - @85 b LiaNeht ST NoluiesT
88. Your father, whose name is famous

In Sumerian: mu —un — zalg — zalag — ge

In Tamil: (LpedT FoLG) FTHIGCH)

89. May you pay attention to them
In Sumerian: gizzal he —em —si —is —ak

In Tamil: £&FF60 DD O\FulFTdh G,

90. The houses outside the city maintain the interior city
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The heavenly world makes the earthly world prosperus

The Sumerian word “si — is” becomes in Tamil ciiyis (Fu93) and means to make clear and
understanding truly. The Sumerian “ak” is comparable with Tamil aakku (95,d3) to make. The
Sumerian “sa—ga” becomes in Tamil sakam (g&1b) and means the manifested world. The Sumerian
“uru — bar — ra” means the heavenly world and becomes in Tamil paralookam (Liy@svassib). We miss
the destructed verses very much, because we get here obviously interesting ethical thoughts told.
Especially the relation of the parents to their children, who need to pay respect to their father and
mother. In the available text we read clearly on the young man, who should listen to his father's
words. From the only complete verse we understaand the deep metaphysical understanding of the
world, which depends on the blessings of the heavenly world. We saw in the much later texts from
the priestess Anna on the personal relation from the devotee to the god. The obviously existing
bhakti tradition in the Sumerian time. The idea, the heavenly world is an image of the earthly world;
the gods are the kings of the heaven we can see clearly in the poems of the priestess Anna.

The coming verses are rudimantary available like the verses before, we will give only the best
preserved one.

91. My son, when every house is in the place
My son, every house is made prosperous by the divine force
In Sumerian: dumu—mue—-eku—bi—-sesi—du—du—e

In Tamil: &LpGLom HsvGsv GHLICTF & a1 @a1Ca

92. Who do not eat grains like a civilized men
In Sumerian: se — lu—gimnu—ku—ku—-ume—-es

In Tamil: G5 2 _(@rpald BTt Gu GLoullsr

93. At midnight they come down from the mountains
In Sumerian: gi. U—na—kalusa—ba—-ra—an—e-de

In Tamil: LD o688 2 (61 FLIF6HT HHuIBs,

In between these few verses we have some missing lines, from which we have only a few readable
words left. We will look only on these nearly complete verses. The Sumerian word “si —du — du —e”
becomes in Tamil sii idu iduvee (& gy §a13au), has the meaning of will make it brilliant and here we
translate it as prosperous. The Tamil word siimakal (Frosar) is the Goddess Laksmi, the goddess of

wealth ans prosperity. The Sumerian word “sii” we can set in one with the Sanskrit sri (f’;T), which
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denotes divine qualities. Eciting is the Sumerian word “sa —ba — ran”, which is in Tamil sabari (gwf) a
famous hill in South India, where we have a famous temple of the God lyappa (Gui’is). The
Sumerian word “e — du” becomes in Tamil iziyidee (§1flu?@s) and means to come down.

We can understand from the contect of the verses 90 and 91 they are related to each other. The
prosperitiy of the earthly world is now taken ito the house, where the prosperity is given by the
presence of the divine force. This house, can be the temple as we saw in the poems from the
priestess Anna, which was understood as the house of the gods, as long as they were present in this
house, the country enjoyed prosperity. This house can also be understood as privat house of the
families, where the gods were present in form of the icon. From the verse 92 we can imply the
existence of vegetarian food, which was prefered by some prople before the meat. Possibly we find
here already the idea of not harming the animals, because the spirit of the An, the almighty Being is
residing in the animals as well. The former words on a karma understanding, requires the idea of a
rebirth. The inhabitants of the mountains, which are as we saw in the verses before, are understood
as uneducated and uncivilized people attacked the Sumerian settlements in the darkness of the
night.

94. When the worker have finished their work and the sheep returned to the stalls
In Sumerian: kin — kin mu — nu —til udu gi —gi

In Tamil: &600T &T6voT Sii(LPSTH 2G| LBLS

95. When the men have finished ploughing the fields, they take the collected sheaves
of corn.

In Sumerian: uru a.sa urapin — ru mu —na—til u ri—ge mu—na ku

In Tamil: 201(1f o, OFU't 67 SiLpeot oo oyflHGa (LpevTE

96. A gift of wisdom is smoothing the heart

In Sumerian: kadra inim —ma — bi nig. sa.te.na mu

In Tamil: (&glLb 6TO\wTLDLOLY (Blas FT6sTaH60T HBLOT)

97. The gift of wisdom is like the stars of heaven

In Sumerian: kadra inim.inim — ma — mul

In Tamil: 6TOlsoTLD 6TOIGBTLO(LPGL
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98. For the instructions of Suruppak, which Suruppak, son of Ubartutu, gave as
instructions

In Sumerian:na.ri suruppakki dumu uber.tu.to suruoppakki dumu uba.tu.tu — ke na ri — ge

In Tamil: (OB @s(HLILIGE S(1p 2 CUITBH GiLpLiisE@, & Sip 2 LITB5HI5HEs

99. Which befits the queen of all great tablets

In Sumerian: nin dub gal —gal—lasudu—a

In Tamil: [BIGSTSHIL| SHOT SHATATEBGIGM

100. Praise be to the Maiden Nisaba

In Sumerian: ki.sikil nisaba zag.mi

In Tamil: & &0 Bl Fmid

The Sumerian word “kin.kin” becomes in Tamil kaNkaaN (ass51 &msa51) and means to supervisem

I”

guard. The Sumerian word “e.gal” becomes in Tamil ilgal (§svasv) and means a large house, here
translated as palace. The Sumerian word “kadra” becomes in Tamil katiram and means something
briht and resplendemt. The Sumerian word “sa.te.an” becomes in Tamil saanatanna (sssrgesresr) and
means to calm down the heart. The Sumerian “nin dub” becomes in Tamil nin tuppu (Blssr guiy) and

means the goddess of the tablets, the goddess of learning.

The verses of Suruppak’s Neri can be correctly translated as the way of the right life and the wisdom
is understood as the greates gift in the human’s life. This we get to understand from the last few
readable verses of this text. The Goddess of Leraning is described in the last few verses of this text.
The Goddess Nisaba is also known as the Goddess Sarasvati. She is is beside the Goddess of wisdom
and has the sacred power of all the tablets. This is a metaphysical insight of the pure and beautiful
Goddess of the Language.

In these last verses we find Suruppak addressed as kii, which we can take as a form of the later sri
(f@T), which means divine and illuminated. We can therefore understand Surupakk as an illuminated

scholar, which in later time is called muni in the Indian scriptures. From this we can conclude the God
Enki, who is said to be the God of Wisdom is here En.sii which we can take as a form of the God Siva
in Sumerian times. We must remember us, that Enki, who dances the dance of bliss with “Nin.sikil”,

the pure Maiden in Dilum, the Tillai ManRu (Q)f?d)mcv LDGZ'STQJ) , Which is in the Sumerian texts as a

paradise.
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If we review this text, we see a remarkable difference to the texts in our other volumes. Here we find
an advice for to live a righteous life in union with the rules of the society and with the blessings of the
gods. From view of history, this text is not less exciting than the poems of our volumes before. The
text can be tranlated into Tamil without much difficulties and various words keep to be the same or
we see a lengthening of a short vocal from Sumerian into Tamil, we can suggest these long vowels
existed already in the Sumerian language, but they are not shown in the tranliteration as we have
seen it with the different r, | and n, further the existence of the shortened i and u as we know it from
the grammar of Tolkappiyanar. We can at least conclude on a close relation between Sumerian and
Tamil language and take Sumerian as a very early form of Tamil language will be not wrong. Further
research and investigation is required. One of our most serious problems is the origin of the
Sumerians, for which we have until now no answer.
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