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Kh. Omarkhali

NAMES OF GOD AND FORMS OF ADDRESS TO GOD IN YEZIDISM
WITH THE RELIGIOUS HYMN OF THE LORD

Introduction

The aim of this work is to explore the different forms of
addressing God in Yezidism. In this paper a general
overview of the names of God in the Yezidi religion is
given and the different forms of address to God (using
the relevant examples from the religious texts) are in-
vestigated. For this study the relevant examples from the
Yezudi published as well as unpublished religious texts
were used. such as Qewlé Padisa[1] ("The Religious
Hymn of the Lord™), Qewlé Afirina Dinpavé (“The Reli-
gious Hymn of the Creation of the World™), Qewlé Bé
Elif (""The Religious Hymn of B and A"™), Qewlé Zebini
Meksiir (*The Religious Hymn of the Weak Broken
One™), Qewlé Hezar &t Yek Nav (*The Religious Hymn
of the 1001 Names™), Qewlé Tawiisi Melek (*The Reli-
gious Hymn of Tawusi Melek™), and some other texts,
The results of this study are presented to the scientific
waorld for the first time.

No exact data is available concerning the nwmber of
Yezidis. Nevertheless, according to unofficial estmates, the
population of the Yezidis in the world exceeds approxi-
mately 700—800,000. This means that Yeaidis constitute
about 2.3% of the Kurdish population. The Yezidis live
mainly in Iragi Kurdistan, especially in the mountainous
region of Shingal and Sheykhan. Yezidis also live n Iraq in
the area named Bashig and Behzan. They live also in Tur-
key and in Syria, but the overwhelming majority of those
moved to Europe and especially to Germany. A few
Yezidis live in Iran, They live in post-Soviet states, mostly
in Armenia and Georgia, the majority of them settled there
in the beginning of the 20th century following religious
oppression in the Ottoman Empire. The Yezidis, as a result
of massive emigration from Armenia and Georgia during
the post-Soviet period, were forced to move to Russia. Ad-
ditionally, there are now Yezidis living in the Ukraine, as
well as in France, Belgium, the Netherlands and the United
States of America,

The only centre of the religion and its ceremonial
rituals is called Lalish. It was likely built in pre-Christian
times and is located in the Sheykhan region of Iragi Kur-
distan,

L Kh. Omarkhali, 2008

Yezidis, who are the adherents of a non-proselytiz-
ing, pre-Islamiec Kurdish religion, always had a great
fear of writing down their religions texts and hence
avoided the practice. Yezidis. much like other insulated
religious and national communities based on oral tradi-
tions, arguably preserved their customs and behefs
better than the others, especially those based on written
tradition. At the same time, Yezidism remained rather
closed religion, in particular to adherents of different
creeds.

In the Yezidi religion, alongside the mostly Kurdish
religion of Ahl-e Hagq, one can observe the ancient of
cults whose roots are embedded deeply into past millen-
nia. The basis of Yezidism 18 a combination of the most
ancient Indo-Iranian concepts, similar to the Indo-Aryan
ones. In the process of investigating Yezidism it is nec-
essary to pay attention to the presence of several geneti-
cally various strata in it. There are at least two of them:
historically earlier and historically later levels. As a re-
sult, different ideas and their combinations, including
those examined under this paper's focal point, can be
found in Yezidism.

Yezidis believe in the existence of the supreme
power and the Truth in the Universe, which is Gaod.
There 15 a belief that He has different emanations, which
makes it very difficult for the researcher to explain suc-
cinctly the concept of God and Holy Beings in Yezidism.
The nature of Yezidism helped Yezidis to adopt and as-
similate foreign ideas to their system of behefs and al-
lowed them to coexist harmonically, Sometimes these
ideas seem to be contradictory, but in the minds of
Yezidis they are harmoniously present and even supple-
ment cach other. What is significant to understand is that
this religion focuses commonalities and not on differ-
ences, and that this is an inclusive and not exclusive tra-
dition. This is what helps Yezidis to connect different
phenomena with each other.

The Yezidi myth of creation begins with the de-
scription of the emptiness (Beré ne ‘erd hebd, ne
‘ezman bii, ne ‘ery bii [2]; Ne ‘erd hebii ne ‘czman bi,
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Ne giva ne sikan bii [3]) and the absence of order in the
Universe. Afterwards God brought the order to the
Universe (Hingi [Xweda] dane hed @ sed e [4]). Ac-
cording to Yezidi and Yarisan traditions, prior to the
time of creation of the world, God created a Pearl
(Pedsé min bi xo efirandi dura beyzaye [5]) which was
not in the material form. God created it from his own
pure Light (Padisé min Dur ji xo ¢é kir [6]) and alone
dwelt in the Pearl (Pedsa li nav duré Ii xewle bi 7))
Yezidi cosmogony tells that the Creator first fashioned
a Pearl. After that, the Pearl exploded, forming the light
and variegated world we know.

Before the creation of this world, God created seven
angels, the Leader of whom was appointed Tawusi
Melek. After that, the world was left to the care of these
seven (archjangels who in the religious hymns are called
Heft Surr (Seven Mysteries).

In Yezidism, an esoteric or non-material world was
created first and later the differentiation of some phe-
nomena tock place. After the manifestation of these phe-
nomena, they came down to the earth,

The c¢reation in Yezidi cosmogony ends with the
myth of the creation of the first man, who in Yezidism is
also called Adam. The end of creation is closely con-
nected with the leaving (moving away) of the Creator
from the Universe's affairs, His creation of mankind and
the transition from mythological time to historical time.

Below I will give a summary of the Yezidi view on
the names of God and various forms of address to God
as it is given in the religious hymns, as well as based on
the Yezidi understanding of this question. First of all, 1
will give the brief reference to the name(s) of God and
after that T'1l list some form of addresses to God with the
examples from the religious texts.

Names of God in Yezidism

Yezidis believe that a number of names of God exist:

Kurdish Text

Di baweriva me de, Ezi navé Xudé ye, Padisa navé
Xudé ye, Adi navé Xud@ ye, Réber navé Xudé ve, Mezin
mavé Xudé ve |8).

Tn the religious texts of Yezidis, nevertheless, it is said that

Kurdish Text

Siltan Ezid bi xo Padisa ye
Hezar i vek navé xo dave
Nevé mezin Xuda ve [10].

In the Yezidi religious hymns, one can find much in-
sightful information about the names of God. For exam-
ple, it is said that the name of God is eternal (Her it her),
in; Navé wi (Xudé) ji her i her e[11]. Lit.: *His (i e.
God's) name is eternal”,

Kurdish Text

Padsayé minf hezar §t vek nav e [12].
Bist car hezar nave Exzid hene [13].

In one of the religious texts, for instance, it 15 said

Kurdish Text

5S¢ hezar 8¢ derge Xudé ne

5¢é hezar s¢ perdé Xudé ne

SE hezar 38 Kirasé Xudé ne

5 hezar sé Melek fi sekinine
5S¢ hezar sé navé Xudé ne [14].

During one of my interviews conducted with Yezidis
from the priesthood caste of pirs from Armenia [17] they

Translation

According to our belief, 7 is the name of God, the
Lord is the name of God, *Adi [9] is the name of God,
Leader is the name of God, Great 15 the name of God,

the greatest name from all names of God is Xuda or Xweda:

Translation

Sultan Ezid is the King by himself
10} names gave Lo himself
The greatest name is God,

Furthermore, in the Yezidi religions literature one
can find different data about the number of God's names.
For instance, it is said that there are 1001, 3003 or
24,000 names of God.

Translation

My King has a thousand and one names,
There are 24.000 names of Ezid.

that God has 3003 names:

Translation

There are 3003 gates of God

There are 3003 veils [15] of Gad
There are 3003 garments [ 16] of God
There are also 3003 angels stay
There are 3003 names of God.

mentioned the existence of a large amount of God's
TTAMESs:
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Nenna Chmerxali: Cend navén Xwedé hene?
Rastemé Cemal: Gelek navé [ 18] Xwedé hene.

It was also pointed out that there is one “real™ name

Kurdish Text

Zibévda Kaké, Hezar i yek navé Xwedé hene, Hezar
cire meri gazi Wi dikin, 1€ yek navé Wi heye. Kes nizanin.
MNavé ‘edeii ¢1 ye, kes mzanin,

Xamna Omerxall; Ci nay dikarin bidin?

Zibévda Kaké: Xwedé. Mezina timé digotin: “Binaya
C'eva”, "Rebé *Alemé”.

Rizayé Kalé: Rebé jorin,

Below I provide a part from the interview that

Kurdish Text

XNanna Omerxall: Xwedé cawa ve? Li ku ye? Cend
navé Xwedé hene? (Rebé *Alemé; Binaya (eva; Xalige
*Alemé; Rebé Jorin...) Hiin ida ¢i navan dikarin zéde kin?

Merwaneé Xelil: Tawusi Melek bt xo duayé Xudé diket,
wexié Tawiisi Melek dibg&jit:

Ya Xudé,

Ya Rebi her tii vi ha vi

Her tu vi layigi medh i sena yi...

Bes eva Tawiisi Melek gotiye, lé Qewlé me de her
tisti... ji heft Mevaléka bigré (i heta her usti dikete girédayi
Xudé. Bé irada Xudé tistek nabit. Ew bi xo Qewlek heye,
dibéjine “ewlé Padisay&™.

Bext girédayi Xudé ye. Tnsaneki bébext dibgjin: Tu bé
Audé i,

Rasti girédayi Xudé ye,

Bé gune [23], sifétén bag — tu dikard béji éd Xudé ne.

Padiga naveki Nudé ye.

Ew Qewle — "Qewlé Padisa™ ye, ser keryameta Xudé.

Bé irada Xudé tisteki nabe.

In the religious hymns, it is said that the name of God and

Kurdish Text
Navé Xudé it Tawiisi Melek [i ser min hinin [25].

Ew e i herewe,

Ne xwar ¢ @ ne xew g,

Sehda diné min bl navé Xudé i Tawiisi Melek pé bitir
rawe [27].

As well as n;

Min Sehde i Imané xo bi navé Xudé & Tawisi Melek
qehil e [ 28],

Khanra Omarkhali: How many names of God exisi?
Roxtemeé Jemal: There are many names of God.

of God, which nobody knows:

Translation

Zibéyda Kaké: There are 1001 names of God. People
call Him in a thousand ways, but there 15 [only] one name
of God. Nobody knows [it]. What the real [19] name [of
God] s, nobody knows.

Khanna Omarfhali: Which names can you menbion?

Zibévda Kaké: Xwedé [i. e. God]. Old men always used
to say: “Omnividens™ [20], “The King of the World™.

Rizayé Kaké: The highest King.

I conducted with a Yezidi from Iraqi Kurdistan:

Translation

Khanna Owmarkhali. How can you describe God?
Where 13 He? How many names of God exist? (The King
of the World, Omnividens, Creator of the World, the high-
est King, etc.) Which names could you add?

Merwané Khelil: Tawisi Melek himsell prays 1o
God [21], when Tawiisi Melek says;

Oh God,

Oh my King, you are the only so

The only You are worth of praising. ..

This is what Tawilsi Melek said, but in our Qewls [22]
everything... take from Seven Angels, till everything is
connected with God, Without the decision of God nothing
happens. There is a religions hymn, it is called “The reli-
gious Hymn of the Lord™ (Qewlé Padizaré).

The Fate is connected with God. [They] say 1o a mean
persom: “You are without God™,

The Truth 15 connected with God,

Good qualities, you can say, belong to God.

The Lord is the name of God.

This Jew! — the religious hymn of the Lord — is
about the miraculous might of God [24].

Without the decision of God nothing happens.

Tawisi Melek are very important and they come together:

Translation

Pronounce the name of God and [the name of] Tawisi
Melek over me [26].

It 15 Him and only Him,

No food, no sleep,

Proclamation of my Faith is by the name of God and
Tawisi Melek becomes high,

Declaration of my Faith and the object of my belief by
the name of God and Taw(si Melek are accepted,
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In Yezidism there are diverse attiributes of God, which
shows His crealive nature, unity, perfection, eternity,
all-forgiveness, charity, all-knowledge, omniscience and

omnipotence, greatness, justice and truth, immutability,
impassibility, ete.

Forms of Address to God in Yezidism

In the Yezidi religious texts, various forms of ad-
dresses to God are used. The words of Tranian origin
Xweda (God), Xudan (Master), Xudavend (the Lord),
Padisa (the King), Mir (the Prince) and some words of
Arabic origin, as Rebi (My Master) or Reb (Master),

Xweda

The most commonly used form of address to God by
all Yezidis 18 Xweda / Xwedé (God), while in the religious
hymns this form of address to God is not so prevalent.
Aweda / Xuda 1s a word of Tranian origin, which is used
both m the direct case — Xweda, and in the oblique
case — Xwedé. Nowadays the oblique case form. Xwedé,
is oflen also used in place of the direct case.

Kurdish Text

Wexté hijiva, hijiva, hijiva, bii xiin & gogt, bi xim
gagt, hema of da rabit ritaigt, Wexté rabfi rinist, ewil navé
Xwedé ing, go, bénijil. Ewil bénifi go: "Ya Xwedé”, Adem
rinigt [31].

Tlahiyo (Oh my God), Ella(h) (the only God) and Melik
(King) are applied. Another name 15 very often used in
the religious literature as a name of God is Hzid with the
variations Ezi (among Yezidis from Iraq) and
Ezda / Ezdid (among Yezidis from Armenia),

(“God™)

Xweda. Lit.: “God”. In: Her tu Xweda yi [29]. Lit.:
“Only you are God”. Also in: Padigé min Xoda ve [30].
Lit.: *My King is God™.

In the Yezidi religious hymns and legends, one can
find the information that the first word, which was pro-
nounced by the first male human being — Adam, was
Xwedé (1. e. God):

Translation

When he trembled. trembled, trembled, became blood
and flesh, became blood and [lesh, at this moment he sat
down, When he sal down, at first, he pronounced the name
of God, he sneezed. At first, he sneezed [32] and said; “Oh
Crod”. Adam sat down,

Xudan (“Master™)

In the Yezidi religious hymns, one can often find
such address to God as Xudan (Master). It 1s usually
used in the descriptions of God as the Master of natural
or transcendental phenomena:

Xudané Hivivé, Lit.: “The Master of Hope™. In:
Dibexginit Xudané hiviyé [33]. Lit.: "He is forgiving, the
Master of Hope™.

Xudané gev @ roj. Lit.: “Master of night and of
day”. In: (Padigé min) Xudané gev #i roj @t dema [34].

Lit.: “[My King is the] Master of night, of day and of
fimes”,

Xudané Kasé, Lit.: “The Lord of the Cup”, In: Siltan Fzi
xudané kasé |35]. Lit.: “Sultan Ezi 1s the Lord of the Cup™.

Xwedan mal. Lit.: “Master of the home”. In: Awedan
mal i, xtidan perde [36]. Lit.: “*You are the Master of the
home, the Master of the veil™.

Xudan perde. Lit.: “Master of the curtain / veil”, See
above,

Xudavend (“the Lord™)

Xudavend {or Xudawend) is another word of Iranian
origin, which means “the Lord™,

Xudavendé me. Lit.: “Our Lord"”. In: Xudavende me
Rebb el-semed [37]. Lit.; *Our Lord 15 the Eternal Lord™.
Also i Xudavendd me erda [38] ¢ékiv, ezman

Kurdish Text

Kudaveredé me ini kir esase

Sembl biri kerase

Cearyemd kir xilase

Hevsed sal pag hevsurr [42)] hat duran ti kase.

guhastin [39], Lit: “Our Lord created the earth, he
moved the skies [upward]™. Also in: Xudavendé me
gudrer e [40]. Lit.: “Our Lord is powerful”. Also in the
same religious hymn [41]:

Translation

Our Lord laid the foundation on Friday

On Saturday he drew up a plan

On Wednesday he completed it

Seven hundred years later the Seven Mysteries came to
the Pearl and the Cup [43].
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Pagdisa (“the King™)

Yezidis perceive God as the main ruler in the Uni-
verse and they very often use such form of address to God
as Padisa / Pedisa (“the King™).

Padigé min. Lit: "My Lord”. In: Padisé min kinvat ¢é
kir ji Durré it Cewahira [44]. Lit.: “My King created the
Universe from the Pearl and Jewels”. Also in: Padisé mini

Kurdish Text

Wexta dinva av bii
Padisavi mini nav b
Ew ¢i Mér e ku ber Padiyayi rawestiya bfi? [49)

gedim e [45]. Lit: “My King is ancient™. Also in: Padisé
mini réber e [46]. Lit.: “My King is the Leader”. Also in:
Padsayé mint hezar @ vek nave [47], Lit.: “My King has a
thousand and one names™. Also in: Ka Durre ji Padiza ye,
An Padiga ji Durre ye [48]. Lit.: "Whether the Pearl came
from the King or the King is from the Pearl™, Also in;

Translation

When the world was liquid [50]

My Lord was inside [it]

Which [Holy] Man was it, who stood m front of the
Lord?

Ezid

The name FEzid appears in the religious texts some-
times as the name of God. Often some attributes, which
describe the nature of God, are used for Lzid as well,
although some Yezidis deny it and claim that Ezid is not
God. This name is used in such variations as Ezi among
Yezidis in Iraq and Ezdid among Yezidis in Armenia.

Ezid. Lit: “Ezid”. In: Din diné me ye, Ezid xa xa
Xwedé ye [51]. Lil.: *The religion is our religion, Ezid is
God by himself”. )

Ezdid, Lit.: “Ezdid”. In: Ezdid vek ella [52]. Lat.:
“Ezdid is One God”,

Mir (“Prince”)

In the Yezdi relizious texts one can sometimes find
such a form of addiress as Mir (or Emir), often translated as

Kurdish Text

Padizé min ewil ku Mir b
Xudané cézé kibir bii
Bi hefi surréd Silton Ezi ra-y xebir i [53].

Also in:
Suneta beri Ademe
e mie ‘nike mesine

hidreta Miré mine [54].

Also m:
Agiga Mir dit i kir nase
Jék vavartin muhebet 1 kase
Kire rikné cendf esase [55]

“Prince”. However, it seems 1o be more correct to translate
this word as “the Ruler™, “the King™. For instance, in:

Translation

My King, ever since he was the Prince

Was the leader of a vast army

With the Seven Mysterics of Sultan Ezid, he was the
knewing one.

It is the custom from before Adam's time.
That 15 a thing of great significance,
It is the presence of my Prince.

The Friends saw the King and came to know him,
Love and the Cup became separate from Him,
He put a number of comerstones.

Rebi / Reb ("My Master”™ / “Master™)

The word of the Arabic origin Rebbi (“my Master™)
or Rebb (“the Master™) is very often used as the form of
address to God in the Yezidi religious text.

Rebé Adem. Lit: “The Lord of Adam”. In: Padiyé
min Rehé Adem e [56]. Lit.: “My King 15 the Lord of
Adam™,

Rebé her heft Surrét bi taget e. Lit.; “The Lord of
every seven Mysteries with endurance”. In: Rebé her
heft Surrét bi taget e, /U her heft Mérét bi heybet e [57].
Lit.: “The Lord of every seven Mysteries, who are po-
tent, / And of every seven [Holy] Men, who are great”,

Rebé her heft Mérét bi heybet e. Lit.: “The Lord of
every seven [Holy] Men with greatness”. In: Rebé her
heft Surrét bi taget e, / U her hefi Mérét bi heybet e [58].
Lit.: “The Lord of every seven Mysteries, who are po-
tent, / And of every seven (Holy) Men, who are great”.

Rebi Jori. Lit: “The Lord of the high”. Padiyé min
Rebi Jori ve [59]. Lit.: “My King 1s the Lord of the Ingh”,

Rebé Péxember & Mehdi. Lit.: “The Lord of prophet
and Mehdi”, In; (Padisé min) Rehé péxember i Mehdi
ve [60]. Lit.: “[My King] is the Lord of prophet and the
Mehdi™.
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Rebé Misa, Isa, Mikemed. Lit.: “The Lord of Moses,
Jesus, Muhammad”, In: (Padigé min) Rebé Misa, Isa,
Mihemed e, Heniii jé ra bir siciide [61]. Lit.: *[My King
15| the Lord of Moses, Jesus, Muhammad, All bowed
before Him™.

Rebé Séxé Adi. Lit.; “Lord of Sheikh *Adi”, In: Rebé
Séxé mini Adf ye [62], Lit.: “Lord of my Sheikh *Adi",

Rebé Milyaketa. Lit.: “The Lord of Angels”, In:
Padisé min Rebhé Milvaketa [63]. Lit.: “My King is the
Lord of Angels™.

ftahivo (“Oh My God”) / Ella(h) (“God™)

. Hlahiyo. Lit.: “Oh my God”, In: [flahio, te ne wekil e,
L' te ne kefil e [64]. Lit: “Oh my God. you have no
Guardian, You have no Custodian™ Also in: [ahio, ie
ne tefal e [65]. Lit.: “Oh my God, You have no child™,

Séxisin hebiih Ella. In: Séxisin hebiih ella [66]. Lit.:
“Sheikh Hesen is the friend of God™.

Yek Elfa. Lit.: “Dne God”. In: §'edefiva diné min yek
ella |67]. Lit.: “My declaration of the Faith is One God”.

Melik ("King™)

Melik, Lit.: “King”. In: Tu meleké melké cihan
7[68]). Lit.: "You are the King of the kings in the
world”,

Melké Béri. Lit.: “The Ancient Lord™. In: Padigé min
melké béri ye [69]. Lit.: “My King is the Ancient King”.
Also in: Xudé melké béri ye [70]. Lit.: “God 15 the An-
cient King™,

Melké 'Erga. Lit.: *The King of the Throne”. In: ¥a

Xudé, tu melké “ersa yi [T1]. Lit.; “Oh God, you are the
King of the Throne™.

In the Yezidi religious texts there is a number of
forms of address to God each of which shows the superi-
ority of God and His authority.

The corpus of divine names in Yezidism is con-
nected with the attributes of God which were not in-
cluded in the present study due to size constraints,

The Religious Hymn of the Lord (Qewlé Padisa)

There i a religions hymn of the Lord (Qewle
Padise), which is dedicated to God. This variant of the
religious hymn, which I recorded from the Yezidi recita-
tion of the religious hymns in Iragi Kurdistan [72], in-
cludes 35 stanzas (sebegs). There is another variant of
this religious hymn which includes 42 stanzas [73]. Be-
cause the order of stanzas are the same, 1 added 8 stanzas
from the last variant to the first one. These additional
stanzas are numbered 18—25. The first variant also has
a stanza which the second variant has not. In general, the
Qewl given below is formed of 43 stanzas,

Because the name of Sheikh Fekhré *Adiyva comes in
one of the last stanzas, namely in the 3%th stanza of the
religious hymn, it is believed that this Jewl was com-
posed by him.

This Qewl is recited without any melody (kubei).
Apparently, some of the latest layers were influenced by
and merged with previous texts and thus provide a less
typical Yezidi understanding of God, Nevertheless,
I found it significant to explore and investigate some
probable later developments of the image of God.

Qewlé Padiga (The Hymn of Lord (God))

Kurdish Text

I.  Padisé mini Padisa
Ewi [74] ¢é kir ¢iva 6 desta [75]
Ewv negasé hemit pegsa.

t-d

Padiyé mini xefar e
Ji ba wi tétin [76] hirpare
Bo dinvayé & her car kinare,
3. Padisé min dinva sé kir
Bi hed @i sed i vék 4 pék kir
Bini Adem 1& da xiné kir,
4. Padiyé mini Surr il-sema
Xudane sev i roj it dema
Ji ba wi tétin kerema.
5. Padigé min Rebé Milyaket [R1] e
Rehé her heft Surrét [82) bi tagete
L7 her heft Mérdt bi heyhete,

Translation

Oh my King of [all] Kings,

He created mountains and plains

He is the planner of all plans,

My King is all-forgiving.

From Him come decisions

For the world and all four sides [77].

My King made the world green

He brought laws and order to 1t | 78],

Human beings settled in it

My King is the Mystery [79] of Heaven,

Master of night, of day and of times [80],

From Him come favours,

My King 15 the Lord of Angels

Lord of all seven Mysteries [83], who are potent
And of all seven (Holy) Men [84], who are great.
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0. Padigé min kinvar ¢é kir i Durré & Cewahira
U siparte her heft Survet her i here
Vé rojé Tawisi Melek kive serwere,

My King created the Universe from the Pearl and Jewels [85]
And entrusted [86] to all Seven eternal Mysteries
This day He made Tawisi Melek the leader [of them].

1. Padigé min Rebé Adem ¢ My King 15 Lord of Adam
L fi ba wi tétin kereme From Him [, e, God] come mercies
Hemii wexia & hemii dema [B7]. He is in all times and all periods,
8. Padigé min melke béri ye My King 13 the Ancient King [88]
L Rebé péxember i Mehdi ye The Lord of the prophet [89] and the Mehdi [90]
L Ezdayé mini jori ve. He 15 my highest God.
9. Padigé min Rebé Sileman e My King is the Lord of Solomon
U Ezdayé "ins #i cinsa ne God of human beings and jinns [91]
L hemil jé ra ser késane. They all bowed to Him.
10. Babé Nebi Ihrahim bin Xelil e The lather of [brahim son of Khalil
L xe be Xodé kivibii dexile By himself offered God a promise
Lew gurbana bo Xudé kivibi kuré xo Simayil e. Therefore He had given a sacrifice for God his son Isma'il.
11, Padigé min Reb il-semed e My King 15 the eternal Lord
Rebé Misa, Iva, Mihemed e Lord of Moses, Jesus, Muhammad
Hemii fé ra bir siciide. All bowed before Him,
12, Padisé min Rebi jori ve My King is the Lord of the high
Rebeé kegiy i gelender 1 sofi ye Lord of priests [92], wandering derwishes [93] and Sufis [94]
Rebé §éxé mini Adi ve, Lord of my Sheikh “Adi.
|3, Padisé mini mezin e My King is greal
L7 Padisavé hemii momine And a Lord of all believers ﬁ
Rebé ding Ezdayé min e. The Lord of the world 15 my Ezda,
14. Pﬂud.l'sé mini xefiir e My King 1s forgiving
U ew xaligé agir #t niir e He is the Creator of fire and light [95]
Heri bi heq e 4 ewi xefur e. He is always equitable and forgiving,
15, Padigé mini enin e My King is dependable
Ji ba wi tétin mizgine From Him come good tidings
Bo hemu wuxliga 6 cendi din e. For all creatures and all [existent] religions.
16, Padigé min Rebé kinvaié My King is the Lord of the Universe
Heke em pé bigrin “iniyaié If we pay attention (o Him
Ew dé me ket gifi'eté He will forgive us.
L7, Padigé mini réber e My King is the Leader
L) Xudé ki ekbere God s the only great one
Navé wi ji her 4 her e, His name is eternal.
I8, Pedyé min éki me'bid ¢ [96] My King is the only worthy of worship
Xudané lewha mehfiide Master of the Preserved Table
Her layigi du’a i siciide. Worth of prayers and bows,
19, Pedsé min Rebé heqivé My King i1s a Lord of the Truth
Dibexsinit Xudané hivive He is forgiving, the Master of Hope
Ewe |97 didet xogiyé. He gives good things [happiness],
20, Pedsé nuni adil e My King is equitable
Ji henit aliva T kamil ¢ He is perfect from all sides
Fwe mirazé hemu dile. He is the ohject of all hearts' wishes.
21, Pedsé min xudané rizga ye My King is the Master of livelihoods,
Atgaia hen dila ve The object of the Faith of all hearts.
Li hale hemii kesa yi ha ye. He 1s so to all people.
22, Li hemi dema 6 i henti wexia In all periods and all times
Ewe Pedyayé erd §i texte He is a King of the earth and the Throne
Ji ba wi tétin rizg i bexte. From Him comes livelihood and fate,
23, Pedsé min Xudané miraz e My King 1s the Granter ol wishes

NXuiclané ne ‘met it noz e
Bi henrii wesfa ewi raz e,

Master of pood luck and well-being
In spute of all explanations, He is a Mystery.
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25.

26,

27,

28,

29,

3.

34.

X5

3T

3K,

3%

4,

41,

Pedyé minoyi bereketé
Nazili nazé i ne’eté

Xudemé diné i axret?,
Xuedemné axveté 6 diné

Hasil key miraza miné
Fzdamé mino 1 i ting.
Fadigé mint rehim e [98]
Ew baraneké dibarine

Diné i *alemé pé dijine,
Padizé min Xoda [99] ve
Dindara wi li me xér 1 ya ve
Civé wi li hemil dila ve.
Padisé min silar e

Xodéyeki cebar e

Ciyé wi li hemii civa @ war e.
Padizgé min hosia ye

Ew b “alemi haga ve

Ewi li hemii ‘erda ve.
Padizsé miin Niir e

Ewi ji me ne vi diir e

Ewr ‘alime bi “erd 6 'ezman ii behrét kire.

Padizé mini ekher e

King kesi navé li bere

Her it her refim 7 wan dibare.
Padizgé mint gedin e

Li diné & axireté hezim e

Li hemii derda ewi hekim e.
Ya Xudé, fu ruha dibey, tu rwha tind
L7 i webr 6 avama difa decind
Tu dikeve mii & nabizidini,
Réva Xudé rasti ve

LN favé Xudlé heqgr ve

Lf Surra Xude mixfi ve.

Réva Xudeé min rasii ve

U padigayé u gik té nive

Xudeé melké héri ye.

Ya Xudé, tu XNudané mirweié
T Xudané nazé it nedmeié
Tu Xudané diné i axireie.

Ya Xudé, tu melké ‘erga vi

Lh i bi alemé hagah §

Tu i hemii *erda yi.

Ji CQewléd Séx Fexré babzer o
Xudé élc e, elber e

Nevé wi Ji her i her e

llahio, te ne wekil e [102]

L te ne kefil @

Tu li gel hemii dewra i bedil e.

Mathio, te ne tefal e

U te ne da ye, 4 te ne bab e, i te ne kai e
(7 béy te hemi fisti betal e

Ya Xudé, fu dibey, tu tini

T didey, e disiini

Tt refmeké bi me da bibaring,

Oh my blessed King,

Who let well-being and good luck descend Lo earth,

Master of this world and the next.

Master of the next and this worlds
Grant my wishes!

Uh my God, the only one.

My King is pracious

He causes the rain Lo [all,

[So] all the world lives with it.

My King is God

Beholding Him is a goodness and joy for us
His place is in all hearls.

My King is a sanctuary [refuge].

He is the all-powerful God

His place is in all places and arcas.

My King is a Preceptor

He is well-informed about the world

He 15 in all areas [100].

My King is Light

He is not Tar from us

He knows earth, heaven, and deep oceans.
My King is the greatest

He does not take revenge on anybody

He always showers mercy on them.

My King is ancient
In this and the next worlds [He 1s| great
For all pains He is a healer,

Oh God, you take souls, you bring / give souls.
You sow patience and calmness in the hearts
You make a hair and do not allow it to be tom.

The way of God is the Truth,
And work of God is Justice,
And a Mystery of God is concealed.

The way of my God is the Truth

There is no governor and no doubt

God is the Ancient King.

Oh God, you are the Lord of magnanimity
You are the Lord of well-being and good luck
You are the Lord of this world and the next.

Oh God, you are the King of the Thrones
You are well-informed about the world
You are in all areas.

From the Qew! of venerable Sheikh Fekhr [101]
God 15 the only [one], s the greatest

His name is eternal.

Oh my God, you have no Guardian [103]
You have no Custodian

You are present in all periods and epochs [104 ).

Oh my God, vou have no child.

You have no mother, no father and no grandfather,

Withoul you everything is empty [ 105].

Oh God, you take away, you bring
Y ou give, vou lake away
You shower mercy on us.
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42, Ya Xudé, tu dibey, tu ting
Tu dighini 6 dicebirini
Her i rehimeke bi me da bibarini.
43, Yo Xudé, tu gey dikey, tu divering
Ut didey, u distind
Ut redimeké bi me da bibaring,

Em di kém in & Xwedé yi temam e,

Oh God, you take, you bring
Y ou break and pull together
Cinly vou shower mercy on us.

Oh God, vou open, you squeeze
You give, you take away
You shower mercy on us.

We are imperfect and God s perfect [ 106].

Conclusion

It seems to be difficult for a Yezidi to explain many
phenomena without also providing context because eve-
rything is connected with each other. Yezidis excellently
combine different phenomena and synthesize them in
their religion, which is another way of approaching and
perceiving tradition, The main and central concept in
Yezidism is the Truth and others are manifestations of
this Truth,

During investigation of the concept of time in
Yezidism, for instance, it becomes obvious that different
concepts of time coexist: enzel as an esoteric time
sphere; a cyclic course of time, a linear course, ete. It can
be assumed that the cyclic perception of time's course,
which correlates with the repetition, is used by more ar-
chaic societies and i1s normally older than the linear
form, which is related to the eschatological con-
cepts [107]. The Yezidi concepts of time show clearly
that these two models are not mutually exclusive but can
be easily combined in one worldview model of think-
ing [108].

The same variance in Yezidism can be seen in the
concept of metempsychosis. In the case of Yezidism, the
older and original concept of metempsychosis is harmo-

nized with the vounger idea of a collective eschatology,
Correspondingly, the idea of a cyclical time still remains
despite having absorbed a new concept of linear time.

The aforementioned religious hymn of the Lord
gives a very clear image of God i Yezidism, which in
fact 15 not so easy to explain because of the existent idea
of Mystery (Swrr) in Yezidism, which works as an in-
strument for transmission of the divine essence to other
Beings, as well as to human beings. Moreover, a very
strict specific point in the Yezdi belief is the connection
of God with different natural phenomena. To give a gen-
eral view of understanding of God by Yezidis, the con-
nection of Sheikh ‘Adi and Ezid with God should be
profoundly studied,

The harmonic coexistence of such different and
sometimes contravening ideas in Yezidism, such as dif-
ferent concepts of time in Yezidism, the idea of metem-
psychosis and the younger idea of a collective eschatol-
ogy, and an understanding of God and the idea of divine
Mystery (Surr), shows us once more that there were dif-
ferent stages in the development of Yezidism, which
resulted in different (old and new) ideas, coexisting in
one religious tradition,

Addenda: Informants

Feqir Hejji — feqir [109] from the caste of mirfds [110] from the Reshi tribe. He was born in 1923 in the village Gabara, Iraqg,
The interview with him was conducted on 13 and 15.04 2008, Beedré, Iraqi Kurdistan.

Merwané Khelil — gewlbéj [111] from the caste of mirfds, He was born in 1981 in the village Babir in Irag. The interview
with him was conducted on 22.07.2007, Oldenburg, 09,12.2007, Nienhagen and 22.07.2009, Nienburg, Germany.

Pir Rizayé Kaké — pir [112] from the Omarkhali clan. He was born in 1949 in the Engeserk village, Armenia. The interview
with him was conducted on 10.03.2008, 51, Petersburp, Russia,

Pir Tosiné Qero — pir from the Kemali clan. He was born in 1929 in Armenia. The interview with him was conducted on
16.10.2007, Berroj (Dizkend), Armenia.

Sheikh Deshti — sheikh from the Sheikh Shems clan, from the Shemsani home. Was born in Irag, The interview with him was
conducted on 17.04,2008, Khankg, Iragi Kurdistan.

Motes

|. Hereafter, for the Kurdish texts in the northern dialect Kurmanji, the Kurdish alphabet on the Roman script will be used.

2. The religious hymn Qewlé Zebiini Meksir. From the interview with Pir Tosiné Qero, conducted on 16.10.2(H7, Berroj (be-
fore Duzkend), Armenia.

3. Ihid., Duava Baweriyé (“The Prayer of Behief™), sebeg 1.

4. Oewlé Zebimi Meksir. From the interview with Pir Tosiné Qero,

5. Qewlé Afirina Dinyayé, sebeg 6, Ph, G. Kreyenbroek, Kh. J. Rashow, God and Sheith Adi Ave Perfect. Sucred Poems and
Religionus Narratives from the Yezidi Tradition (Wiesbaden, 2005), p. 72.

6. From the mterview with Merwan, son ol Khelil, 09122007, Nienhagen, Germany. From the religious hymn (Jewlé
Shéxiibelir,
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7. Duava Bawerivé, sebeg |, Krevenbroek, Rashow, op. cit., p. 104,

8. From the interview with Merwan, son of Khelil, 22.07.2007, Oldenburg, Germany.

Q. Sheikh “Adi was a Yezidi reformer in the 11th-—12th cenfuries AD, who is believed to be not only prominent figure in the
Yezidi society, but also the reincarnation of the Supreme Power,

10 From the interview with Merwan, son of Khelil. 09.12.2007, Nienhagen, Germany.

11. Qewlé Padisa, sebeg 17.

12, Qewlé Hezar i Yek Nav, sebeg 1. From the interview with Sheikh Deshti son of Zeydin, 17.04.2008, Khanke, lragi Kurdi-
stan.,

13, From the interview with Pir Tosing Qero.

14, Discussing different kinds of sacrifices, a Yezidi Sheikh Rostem from Armenia recited this part of a religious text on the
Ch.

15, Perde could be transkated as “curtain” or “veil™ in the meaning of the border, dividing the esoteric world with its transcen-
dental knowledge. A curtain that possesses God means the enclosure of God from the exoteric world and people. This idea is pre-
sent in the Ahl-e Hagq tradition as well,

16, Kirar is a special term, which used by Yezidis in the expression kiras gorin that usually means “reincamation”™,

17. The interview was conducted with Pir Zibéyda Kaké, her son Pir Rostemé Jemal, and with Pir Rizayé Kaké on 07.10.2007,
Hagramyan, Armenia.

1. In the sub-dialect of Kurmanjt in Transcaucasia, the izafa ending of plural 15 usually not -én, but just -2, in contrast to the
south Kurmanji, where the izafz ending of plural is -&d or -ér.

19, "Ederi it “usual”, “normal”,

20, Binaya (eva, [it.: “the power of eyes to see [everything]”. In the text | translated this epithet as “omnividens”,

21. One of the mistakes made by some Buropean scholars is their beliel that the religious hymn Qewlé Tawiis? Melek 1s dedi-
cated to Tawisi Melek, Theyv came (o this conclusion based on the name of the hymn and mistakenly understanding all the epithets
and description of God as epithets of Tawisi Melek thus misjudging the status and nature of this angel,

22, Oewd — a religious hymn of Yezidis, one of the most respected genres of Yezidi religious oral literature.

23, Bé gune is translated as “without sin”, which means that a speaker does not want to make any mistake, talking about such
sacred subject.

24, The religious hymn Qew/é Padize read below.

23, Uewlé Seremergé ("The Hymn ol the Moment of Death™), sebeg 52. From the interview with Pir Tosiné Cero.

20. I. e, during the funeral ceremony,

27, Sehdetiva Din (“The Declaration of the Faith™), from the interview with Merwan, son of Khelil, 22.07.07, Oldenburg,
Germany,

28, Ihid,

29, Jewlé Tawisi Melek.

30. Qewlé Padiga, seheg 27,

31. From the interview with Merwan, son of Khelil. 22.07.07, Oldenburg, Germany.

32, When Yeridis sneeze, they always say Ya XYwed? (YOh God!™) or Ya Sems (“Oh Shems!™).

33, Qewié Padiga, sebeq 19, B. F. Hecl, Bawerl 6 mitologiva ézidivan. Cendeha 1ékist it vekolin (Belief and Mythology of
Yezidis, Some Texts and Thewr Investization] (Dihok, 2002), p. 204,

34, (Jewile Padisa, sebeg 4.

35. Qewlé Hezar 4 Yek Nav, sebeqg 13, from the interview with Sheikh Deshii son of Zevdin, 14.04.08, Khanke, lraqi Kurdistan,

36, Qewlé Tawiisi Melek, sebeg 12, from the interview with Merwan, son of Khelil. 09.12.2007, Nienhagen, Germany,

37, Qewlé Afirina Dinvayé, sebeg 19, I'h. Kreyenbroek, Yezidism — ltv Background, Observances and Textual Tradition (The
Edwin Mellen Press, 1995}, p. 186,

38. Here the word erda (earth) is the object, which is given in the oblique case in plural form with the ending -a, which indi-
cates that God created many earths, However, the verb, which should agree in the Past Tense with the logical object and not sub-
ject, because of the ergative construction, in this sentence is in singular form (¢ékir). In the next part of the same sentence the verb
is given in the plural form, which should indicate the plural form of the logical object — ezman, which although is given in the
singular form. It is obvious that something is wrong in the grammar of this sentence. In any way, it is known from the religions
literature of Yezidis that there were 14 spheres created by God, 1. ¢. 7 levels of the carth and 7 levels of heaven. So, we could
translate both objects in plural form, which should agree more or less with the grammar of this sentence, and agree with the Yezidi
COSMOgony,

39, Qewié Afirina Dinvayé, sebegs 20, 27: Kreyenbroek, op. cir., pp. 186, 188,

H). QJewlé Afivina Dimyavé, sebeg 26 in: Kreyenbroek, op. cin., p. 186; Krevenbroek, Rashow, op. cif., p. 69,

41. Qewlé Afirina Dinpayé; Kreyenbroek, Rashow, op. cit, p. 69,

42, Hevsurr = heft Sury = “Seven Mysteries”.

431t is mteresting thal the same stanza of the same Cewl, which | recorded in Iragi Kurdistan, in Beedre from Fegir Hecl,
gives another information about the days, when God began and fimshed the creation of the World:

Li Inivé dane “esave e Friday the foundations were laid
Li sembiivé kirf xilage On Saturday was completed
Pigti hefsed sal, Beft Sur hative hindabii kase, After TO0 years the Seven Mysteries came around the Cup.




Kh. OMARKHALL Names of God and Forms of Addvess to God in Yezidism 23

“Adfter 700 vears the Seven Mysteries came around the Cup”, means that for 700 years Adam's body remained without a soul.

44, Oewlé Padisa, sebeqg 6.

45, Ihid., sebeg 32,

46, Thid., sebeg 17,

47, Oewlé Hezar 6 Yek Nav.

48, QShB, sebeg 1, 2. From the interview with Merwan, son of Khelil, 22.07.2007, Oldenburg, Germany,

49. From the interview with Pir Tosing Qero. 16.10.2007.

30, Lit: “When the world was the water”. According (o Yezidi cosmogony, the world at first was liquid.

51, From the interview with Pir Tosiné Qero. 16.10.2007.

52, Sehdetiva Din. From the interview with Pir Rizayé Kaké, St Petersburg, Russia.

53. Oewlé Séxithekir (“The Hymn of Sheikh Obekir™), sebegs 11, 14; Kreyenbroek, op. cit., p. 210, translation on p, 211,

54, Qewle Séx ‘Erchegé Entugt (“The Hymn of Sheikh Ercheg Entush™), sebeg 1, Kreyenbroek, op. ¢ir, p. 274, translation on
p. 275.

33, Dewlé Zebitn? Meksdr, sebeg 8 {rom the interview with Merwan, son of Khelil, 22.07.2007, Oldenburg, Germany.

56. Qewlé Padisa, sebeg 7.

57. 1bid., sebeg 5.

S8, Ibid.

39. Ihicl., sebeg 12,

ol [hid., vebeg 8.

61, Ihid., sebeg 11,

62. Ihid., sebeg 12,

63, [hid., sebeg 3.

o4, [bid., sebeg 39,

6.3, Ihid., sebeg 40,

66. Sehidetiva Din.

67. Ihid,

68. ODewlé Tawiisi Melek, from interview with Fegir Hejji, [3.04 2008, Beedré, lragi Kurdistan,

69. Qewlé Padisa, seheg 8.

T0. Ihid,, sebeg 33,

T1. Ibid., sebeq 37,

72, This variant of the religious hymn of the Lord was written down by me from Merwan, son of Khelil at 22.07.2007, in
Oldenburg (Germany). This variant is known among the Yezidis in Irag.

73, W was published in Hecl, op. cit., pp. 201—08.

T4, Ewi along with the commonly used form wi is also a possible form of the oblique case of the personal pronoun of the
ird person singular ew in the masculine gender.

75. The word order in the poetical religious texts is not the usual SOV (subject, object, verb), bul can be different and the main
rule, that the verb should stay at the end of the sentence, can be broken.

76. The northern Kurmanji variant of the verb Aatin (“to come™) in the 3rd person plural form is tén,

77. According to the Yezidi cosmogony, the four directions were made after the Pear] was broken into four parts.

7%, In the beginning of the ereation of the world there was no order in the Universe,

79. Surr could be translated a$ a “divine Mystery™, bul the meaning of this word is not just a “Mystery™, it is much deeper.

80, About the coneepts ol time in Yezidism see; Kh, Omarkhali, K. Rezaniya, “Some reflections on the concepts of time in
Yezidism”, Daéna to Din, Religion, Kulture wnd Sprache in franian Welt (Wiesbaden, 2009), pp. 331—46,

81, Milvaket is an Arabic plural form meaning “angels™.

82, The izafa ending of the plural form of a noun in the South Kurmanji could be -ér or -é4 instead of the northern Kur-
manji -éx. In spoken language and Transcavcasian sub-dialect it could be -€.

83, The term Sur (“Mystery™) 15 a term with a very huge meaning but in this context it is applied for seven Angels created by
Crod,

34, A term Mér ("Holy Men™) here is applied for seven sheikhs, who are considered as manifestations ol seven Angels in the
karth.

85, According to the Yeaidi tradition, God created the world from one big white Pearl (Dur), which was separated from God
{Qewlé Zebini Meksiir, sebegs 6, 12; Kreyenbroek, Rashow, op. cit,, p. 26).

86, After the world was created, God entrusted it to the Seven Angels, created by Him, in particular to the leader of them, to
Tawusi Melek.

87, Obviously, the preposition /i ("1n") should be used in the beginning of the sentence: Li hemit wexia & hemi dema,

%8, For the word “King” several words of different origin are used, i. e. Padisa of the Iranian origin, and Melik or Reb of the
Arabic one,

8Y9. There is no prophet in Yesidism, but in the Yezidi religious texts the names of prophets of other religions can be found.
Here the meaning of this line could be that Ged is Ged of everybody, of prophet and the Mehdi as well,

90. According to the Yezidi tradition, Sherfedin 1s appeared in the role of the Mehdi during the Last Day {also called End of
Time). According (o Fegir Hejji, it is Sultan Bzi(d) who will make Sherfedin the Mehdi. But because the name of the Mehdi is
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mentioned here with the prophet, whom Yezidi tradition does nol have, so probably, the Mehdi here means not Sherfedin the
Mehdi, but it could be the Mehdi from the Islamic tradition, where according to the Shia versions of the Islamic eschatology the
Mehdi (“Guided One™) is “the prophesied redeemer of Islam who will stay on earth seven, nine, or nineteen years {depending on
the interpretation) before the coming of the day, Yaum al-Qivamah (literally *Day of the Resurrection” or ‘Day of the Standing'y”
(C. Glasse, The New Encyelopedia of Islam (Altanura, 2001), p. 280),

91. Logically, it should be ‘ims & cin ("human beings and finns™), who both are creatures of God.

G2, Kegiy is used in the Kurdish language for Christian priests.

93. Qelender — a wandering dervish.

94, It is shown that God is the only God for everybody, lor the believers of different creeds and doctrines.

93. By Yezidism, before the creation of the world there was no light: darkness was everywhere (Qewlé Afiring Divaye,
sebeg 1),

96. Here 8 stanzas are given, which T added from the book of B. F. Heci, In his book and here they are numbered 18 to 25,
Hect, op. cit., pp. 204—05,

97. This could be read as Ew e dider xogivé, which than should be translated as “He 15, who gives good things™.

98. From here the variant of the Qew/ of the Lord, which I recorded from Merwan, son of Khelil is continued.

99, In the sub-dialect of Kurmanji in Iraqi Kurdistan very often the diphthong -we- is pronounced as -o-: xwe — xo (rellexive
pronoun); Xweda — Xoda (“God™); werdek — ordek (“duck”), ete,

100, ‘Erd 1. “earth™.

101, Such mentioning of the name of this Yezidi historical figure (Sheikh Fekhr) could be explained by the fact that he was the
author of this Qew!/, but Yezidis, whom | asked about the authorship of this Qew/, doubt it

102. In the south sub-dialect of Kurmanji there is such construction of the expression of someone's possession: Te me wekil "
(“You have no guardian™), while in the modern Nerthern Kurmangi this sentence will be following: Welkllé fe rume ("You have no
guardian’™},

103, This kind of description of God, namely through the negative description, could be found in the Yezidi religious texts
much more rarely than the positive descriplion.

104, For the differences between the terms bedil (“epoch”™, “era™) and dewr or dewran (“epoch™; “period”™) look in: Omarkhali,
Rezaniva, op. cit., pp. 331—46.

105, This could also be translated as “meanless™.

1 (06. The general ending for the majority of Yezidi religious hymns.

107, Ihid.

108, [hid.

109. Fegir is a pious Yezidi. who is a paragon of piety, wears the black woollen tunic {(frerge) and fasts for a long time, re-
frains from drinking and smoking, and sleeps on hard beds, eic.

|10, Mirid 15 a caste of laymen in Yezidisin, On the caste-theocratic sysiem of the Yezidi society see Omarkhali, “Ezidizm
i kastovoe delenie exidskopo obschestva™ (“Yezidism and caste division of the Yezidi society™), Religiovedenie | (Blagoveschensk,
2006), pp. 11—24.

LL1. Qewlbéf is a reciter of the religious hymns of Yezidis.

112, Pir is a name of a priesthood caste in Yezidism, Besides pirs there 1s another clergy caste of sheifhs.




