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M.L Chyet ' Mem 0 Zin : PN(1869)

Prym. Eugen & Albert Socin. Der Neu-Aramaeische Dialekt des Titr “Abdin

; a ﬁe Texte; b. Ubersetzung. (Gottingen : Vandenhoeck & Ruprecht,

1881), v. 1, pp. 1-5; v. 2, pp. 1-8, [375] [Neo-Aramaic (Tdroyo) text in
phonetic transcription (v. 1?«» German translation (v. 2)i [PN)

1

PN. Collected by and Socin in May 1869 in Damascus, Syra, from
Jano (*Dschano™}, 2 Jacobite Christian who had migrated to Damascus
three months earlier with a group of his compatriats from the town of
Midyat (*Midhjdt®) in the region of Tr ‘Abdin, in what is today in the
gge\dnce of Mardin in Kurdistan of Turkey. A plague of locusts which

I Midyat for six consecutive years forced ?ano’s people to leave
their homes. Although in Midyat he worked his own piece of land, in
Damascus Jano was reduced to being a simple handyman. He could
neither read nor write, but was endowed with the wonderful memory
peculiar to the illiterate; he also had good common sense and was a
quick leamer. As a result of the ethnic mix of his homeland, Jano
spoke Kurdish and (Northem Mesopotamian) Arabic in addition to his
native Syriac (or Juropo, a Neo-Aramaic dialect), and had also picked
up some Turkish during a brief stay in Adana. Jano apparently was
uniquely suited to the task of being a native informant, and  Prym
describes him as “der berufene Erziler seines Heimatortes® (#the
appointed taleteller of his native place). The following text, dictated in
the variety of Aramaic called 7uroyo, is the first one in Prym and
Socin's collection. They call it a romantic legend, which Jano told as a
true story.

(PN)

[1] There was once an agha' Yusif Agha, who lived near the land of
India. He had a cousin? whose sister he was in love with. He went to her
in secret, while she was still a girl, [and] she became pregnant at home3.

“From whom are you pregnant?” asked her brother.

She said, “I'm pregnant from Yusif Agha.”

Yavillage mayor.
2«Paternal lateral male (first} cousin, i.e. the son of his father's brother.

Lwithout having been married off, which would automatically have meanl teaving her
parent'shome.
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The residents of the village sided with the girl’s trother, [and] said,
“Yusif Agha, marry* the girl.”

He said, “Just because you've tried to force me to, | won’t marry her.”

Fighting broke out in the village, but no one could overcome Yusif
Agha. The girl gave birth to a son and a daughter. They called the boy
Mammo, and the gil Aminah. {When] Mammo grew up, he asked, “Who
is my father?™

“They said, *Your uncle’ is your father.”

[Marnmo] said, “No, he’s not my father.”

Mammo fell in love with a gil. His beloved said to him, “Do you
know who your father is?™

“Who is it?” he asked.

She said, “It’s Yusif Agha: he went to her when she was a girfl, and
your uncle’s people fought with him over it, but they couldn’t overcome
him. So vou were bom out of wedlock.”

*Is that so?” he said.

“Yes,” she said.

He came home, then went and cut off his mother’s gold coins®, and
bought with them a sword and a pair of pistols. He hung the sword over
his shoulder, and the pistols from his belt. He went to Yusif Agha’s room,
without Yusif Agha suspecting anything. [Yusif Aghal said, “Come, Mammo,
sit down!® Mammo sat down, and they talked. [Before long} an argument
broke out. Mammo pulled out a pistol and aimed it at Yusif Agha.
(Mammo] shot straight into his heart, [giving him time] to say only,
“Mammo has killed me.” Yusif Agha’s brothers and sons came after
Mammo. They attacked him. A rumor reached Mammo’s uncle that he
had been kiled. Mammo’s uncle came to Yusif Agha’s room, and they

4xlit. *Take®
5.Maternal uncle, i.e. your mother's brother.

6The headdress or coif of Kurdish and Jacobite women consists of a cap (*Haube” in German)
or simply a chain of gold coins worn across the forehead. One would only sell these pold
coins in the case of dire need.

10
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went at each other with swords’. Mammo slew six of Yusif Agha’s people.
He came home, [and] everyone in the village came to him saying “Be our
aghal”®

“All right,” he said, and Mammo became the agha. It took him two
years to leam how to be agha.

One of the villagers went into the woods, where a ferocious?® lion
devoured the man and his mule. People thought he had gotten lost, so two
men went out looking for him. They saw blood on the ground, and
followed the traces of blood, until they reached the lion’s cave. There they
saw the cross-bars (Sattelhdlzer), axe, rope, and pack-saddle. [2] The lion
jumped out, grabbed one of them and ate him. The other one ran away.
He retumed to the village shouting “There’s a ferocious lion there, who has
killed the two men.”

“What did you say?” asked Mammo.

He told him what had happened. Mammo arose, put on his sword
and shield, and went after the lion, taking a cow along with him?%. The lion
came out, and flew into a rage when he saw that Mammo had a sword. All

the villagers watched as Mammo swung at the lion, while protecting himself -

with the shield. The lion could not grab Mammo, while Mammo jabbed
[the lion] with his sword. Until noontime they fought together as two men
would fight. [Finally] Mammo slew the lion and went home. Mammo had
made a name for himself: his fame spread far and wide.

There came to India a merchant from Mosul, who went to visit
Mammo. [The merchant] asked, * Are you Mammo?

{Mammo} said, “Yes.”

“We've heard your name in Mosul. You're not married, are you?"

“That’s right,” [Mammo] said.

“Zine, from Jezirah, the daughter of mir Zerav, is just right for you.
She has three brothers, mir Sevdin, Hasso, and Chakko. She lives in the
castle of Jezirah, the chains of her gate are made of gold.”

7i.0., Mammo and his uncle against Yusif Agha's brothers and sons.
8.t "Crazy.”

We are never told why he took a cow with him.

1
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Mammo asked, *Who is going to go there?”

The merchant said, “I am.”

“When you get there, give her this ring” said Mammo.

*Gladly!?" said [the merchant].

“But bring me back news of her,” he besought the merchant.

The merchant went to India, transacted his business, then came back to
Mammo's house. He took Mammo's ring and went home to Mosul. Then
he rode up to Jezirah, to Zine. He saw her in the window and called to her.
She was not willing to speak with the merchant. He called to her again.

“What is it?” she asked.

“I've brought you something from a certain place,” he said.

“What have you brought?” she asked.

He said, “Have a look.”

She unfastened the belt from her waist and passed it out through the
window below which the merchant was standing and at which she was
sitting, saying, “Whatever it is, tie it to the end of the belt.”

The merchant tied it fast. Zine pulled up the belt, and undid the
thing Then she saw that it was a ring with a diamond, a pearl, and a
stone with Mammo’s name written on it. “Where is the owner of the
ring?” she asked.

“He's in his own country,” he replied.

She said, “I've heard his name, but let me ask you about him. Is he
handsome or not?"

“You won't find a finer youth,” he said, “I've gone to India and come
back to Mosul, nowhere have | seen a better or manlier fellow than he.”

“Are you going back there?” she asked.

“Yes,” he said.

She sat down and drew'? a picture of herself on paper, and wrote on
the paper, “Come to our country. May it be forbidden for me to marry any
man but you. It is not a disgrace for men to seek women, but for women to
seek men is a disgrace.” She gave the paper to the merchant, but kept the
ring.

0.4t *Wrote.” Cf. Eberhard, Wolfram and Pertev Naili Boratav.
Yolksmérchen (Wiesbaden: F. Steiner, 1953), pp. 217-218, Type 188 HispoYasaf motlf 2

12
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The merchant retumed to Mosul, packed up his bundles of wares and
went to the land of India. When he reached Mammo, he went up to him.
Mammo said to the merchant, “Welcome! Speak, merchant!®

“What shall | say, Mammo?* he said, taking the paper from his breast
pocket, and giving it to Mammo. [3] He looked at the paper and saw Zine’s
picture and the words she had written him. He kissed the picture and
asked, “Where’s the ring?

*Zine has it,” he said.

For two years he and Zine sent letters back and forth. Then Zine grew
impatient with Mammo. She hired a messenger for 1,000 piasters and sent
him to India with a letter for Mammo [in which] she said if he’s coming, let
him come now, otherwise I'll marry mir Akabir, agha of Van. The man!!
went, and after asking around for Mammo, delivered him the letter.
Mammo read it, then began to make preparations to go. He mounted his
horse, and took forty two of his villagers with him - they were not his
brothers, although in the story they are called his brothers!2 They set out
with Mammo, but he didn’t tell them where he was going. “Mammo,” they
said to him.

“Yes?" he said.

“Where are you headed?” they asked.

He said, “I'm going to Mosul. Those who want to come with me are
welcome to do so, and those who don’t want to may do as they please. |
want to go abroad.”

They tumed around in their tracks and left Mammo. He came across a
spring on the way, and slept beside it. There were no villages around the
spring. Mammo’s horse!3 had no fodder, and was hungry. Mammo had
four loaves of bread. He crumbled them into pieces [and put them] into the
horse’s feedbag, but the horse would not eat. He said to himself, as there
was no one with him, “I don’t know why the horse won’t eat.”® By God'’s
grace the horse was given the gift of speech and said, “Mammo!®

”i,o., the messenger.
27his is apparently a digression by the storyteller Jano.

3agit *Mare.”

13
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*Yes!® said Mammo.

*Tum around and go back home!”

{Mammol said, “That's not possible; until I go get Zine, that’s not
possible.”

“As you wish,” said the horse, and spoke no more. Mammo spoke to
her, but she did not answer. [Mammol] sang to the spring and cried over
Zine.

The next moming he got up and travelled another stageé®. He came to
a meadow, where he lay down while the horse grazed. A snake came and
wrapped itself around his leg.

“Get off, beast!” said [Mammo].

‘Don’t be afraid, 1 won'’t bite you,” said [the snake], “for your time is
not up yet.” The snake got down [off his leg] and said, “If your time had
come, | would have bitten you no matter what you might have said.”

Mammo got on his horse and continued on his way until he reached
the threshing floors before the city of Jezirah. He got down off his horse to
see the city from outside. There was one Bakko Awan who was always in
the council of the emirs. When he said something, he didn’t need to say it
twice’d  Bakko had a daughter whose name was Zine also. Bakko’s
daughter had gone down to the river to wash clothes when she saw
Mammo. She fell in love with him. [The first] Zine's relatives had heard
that she and Mammo were sending letters to each other. [When] they told
her to many, she said, “I won't marry anyone but Mammo.® Everyone in
town had heard this, both young and old. Bakko’s daughter spoke to
Mammo, Isayingl, “Who are you?"

“I'm Mammo,” he said.

“What are you looking for?” she asked.

“For Zine,” he said.

She said, “Would you know her if you saw her?

“Yes,” he said.

“I'm Zine,” she said.

1%=The distance travelled in one day. See OM, note 1.

15ie. He had a good deal of authority.

14 |
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He looked at her and said, “No, you're not Zine. [4] By the description
they give of Zine, there’s none prettier than her. You're not pretty. You're
lying.”

She said, “Mammo, God knows that I'm Zine.”

“Your name may be Zine,” he said, “but you're not the Zine I'm
looking for.”

“Mammo, my name is Zine,” she said, “I'm the daughter of Bakko
Awan. Zine from the house of the prince is my friend.”

“Then go call her over here!® he said.

Bakko Awan’s daughter went and called, “Zine!”

“What?" she answered.

*Come, let's go down to the river to watch the birds. There is a
strange bird there, the likes of which have never been seen. | left my
laundry and came after you, so that you might see this bird.®

After putting on her shoes, Zine came down and went into town. The
townspeople and shopkeepers said, “She has never before left her quarters.”
They went to the riverbank. Mammo taok one look at her, and his heart
was on fire. She sat beside him and massaged his heart, while the daughter
of Bakko Awan looked on. As [Zine] rubbed his heart, Mammo came to.
Then she took one look at-Mammo, and Aer heart started buming; Mammo
massaged her heart. Her chest was white and soft as silk. Zine revived, and
they kissed.

She said, “I'm going home. Get on your horse and come to our
house.”

*All night,” he said.

Zine went home and climbed to the top of the castle. She looked
about with flaming heart. Mammo came to the prince, to mir Sevdin, and
sat in the [guest] hall.

“Where are you from?” they asked.

“I'm a stranger,” he said.

They took one look at him, and saw that he was more beautiful than
they. They couldn’t take their eyes off him. Zine said to her brothers
Chakko and Hasso, “This is Mammo. Treat him with honor and respect.”
Mammo and the brothers became inseparable.

15
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Bakko Awan’s daughter said to her father, “He doesn’t want me, he

wants Zine.”
“I'll have him killed,” Bakko said.

One day mir Sevdin said, “Let’s go gazelle hunting!® He told Mammo,
and Mammo said, “Okay.” Zine said to Hasso, “Don't take Mammo
hunting! He’s a guest! It's a disgrace and besides, Bakko might have him
killed.”

“Don't worty, Sister, we'll be with him,” he said.

The servants saddled up the horses, but Zine came down from her
quarters and prepared Mammo’s horse herself. Chakko and Hasso saw her,
but said nothing, lit was sealedl in their hearts. Mir Sevdin knew nothing
of this. They went out to hunt gazelles. A gazelle jumped up, and they ran
after it. Mammo caught it and gave it to mir Sevdin, but he refused, saying
“It's a gift for you.”

“l accept it from you,” said Mammo. He then said to Hasso, “I'm
thirsty. Let me wait for you at home?'¢"

“Got” said [Hassol.

Mammo left them. Zine was on [top of] the castle watching the road"’,
saying, “When is Mammo coming?” Then Mammo came, and together they
went up to the [guest] hall, where they embraced. [Meanwhile] the brothers
came back from hunting and went to the hall, leaving no way of escaping.
[Zine] hid behind Mammo, and he covered her with his coat. Mir Sevdin
came in, and there was Mammo sitting down. He greeted him, but Mammo
did not rise in his presence. If he got up, everyone would have {5} seen
Zine. Mir Sevdin and Bakko sat down. Bakko said, “Mir Sevdin gave you
greeting, and you didn’t rise before him®

“He’s like an older brother to me!” said Mammo.

16.1it. *Let me 80 home until you come.”

17ie. wailing. A common way to say 'To wait' in Kurdish is C’avé /Z-# li fiya Bbk-r
bhn (= lit. *For one's eyes tc be on someone’s road”). See ZK-1 note 59.

16
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Hasso and Chakko knew that Zine was under Mammo’s coat. They
winked at each other and said to mir Sevdin, “Let’s all go out to the
garden.”

“I'm not coming,” said [mir Sevdinl, growing angry.

Then Hasso went out and killed his wife, and set fire to his house, in
order to get mir Sevdin to get up and leave the hall so that Zine could
escape from behind Mammo. He did this for Mammo’s sake. They came
and told mir Sevdin, saying “Hasso has killed his wife, and has set fire to
his house.” Mir Sevdin got up and left the room. He and Bakko Awan
went to see Hasso, leaving nobody in the hall but Mammo and Zine. Zine
came out from under his coat and went up to the castle.

Bakko said to mir Sevdin, “Mammo wouldn’t rise before you because
Zine was under his coat. That’s why Mammo didn’t get up.”

Mir Sevdin and Hasso began arguing. Hasso and Chakko got angrily
on their horses and rode off to Damascus!'S.

Mir Sevdin had Mammo put in prison. Zine came to the door of the
prison, crying over Mammo. Mammo said to Zine, “Don’t cry! You're
breaking my heart!” She cried, then he cried. From so much grief,
Mammo came close to death.

A dervish came along and asked Zine why she was crying.  She told
him, then asked him, “Where are you going, dervish?”

He said, “I'm going on the pilgrimage!?.”

“Aren’t you going by Damascus?” she asked.

“Yes, | am,” he said.

“Go tell my brothers,” she said, “that Bakko has seized Mammo, and
he’s about to die. They should come without delay.”

“Give me a kiss,” said the dervish.

“Come and kiss me for Mammo’s sake,” she said.

He kissed her and then set out. She brought Mammo food, but he
would not eat. [Finally] he died, and from so much grief Zine also expired.

"€t will be remembered that the storyteller was living in Damascus and that this version was
collected there. This may be seen as a digression.

wive., to Mecca.
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They buried Zine and Mammo in the same grave, back to back; by the grace
of God they tumed around, facing each other. The dervish amived [in
Damascus] and delivered the message to Chakko and Hasso. They mounted
their horses and retumed home. [When they got there] they asked, *Where
is Mammo?*

“He’s dead,” they were told.

“And Zine?” they asked.

“She’s dead {too}.”

They opened the grave to cry over them. Mir Sevdin and Bakko went
with them. Bakko said, “As they loved each other in this life, so do they
love each other in the next life.”

“How so?” they asked.

*We buried them back to back, and they’ve tumed to face each other,”
said Bakko.

Hasso said, “Just as when they were alive you didn’t leave them alone,
so now in death you won't let them be,” and so saying he drew his sword
and cut off Bakko’s head. A drop of his blood dripped into the grave
between Mammo and Zine, which became a thombush between the two of
them. Then the grave was resealed.

May you be healthy for me2.

20 Tu $mera sah] = Tu ji me (or: min) a sak This phrase is in Kurdish. It is a common
concluding formula for folktales. HR-1, a Tdroyo version of Mem @ Zin collected by Helmut
Ritter in 1960, ends with the same formula.

18



M.L Chyet Mem 0 Zin : PS (1870) 19
Prym, Eugen & Albert Socin. “Mam _u-Zin"/*Mam und Sin,” in Kurdische

2 UI11) [{

N ¢ ADIE 155 Al DEEN C 18 " AL
Bohtan; a. Die Texte; b. Ubersetzung. St.-Pétersurg: Eggers et Cie,, 1890), v.
2a, pp. [71}-83; v. 2b, pp. 100-117. [Kurmaniji in Latin phonetic transcription  (v.
2a) + German translation (v. 2b)} (PS}

PS Collected by A Sodn in late june (or early july) 1870 in Zakhq province of Bohtan (presently
in Kurdistan of lraq. BExact details about the informant are not given, but the following
extract from his introduction should furnish some infarmation: °... In about an hour and a half
I reached the little town of Zakho on the Habur {River]. | had to cool my heels there for a
few days while waiting for letters [to be delivered]; to pass the time, ] began to study the
Aramaic dialect of the Jews who lived there I soon realized that Zakho was the ideal place
to continue collecting Kurdish material, and consequently dedded to prolang my stay there,
particularly since the life in the town agreed with me The heat was not particularly strong
the water of the river wonderfully codl and ideal for both drinking and bathing The peaple
staying in the khan («inn) took alively part in my studies After a time, | even succeeded in
procuning Kurdish singers  But when it tumed out to be extraordinarily difficult to get the
people who were brought to me to dictate/redte what they knew in an orderly fashion, |
realized it would be practically impossible to elidt from them any explanation whatsoever of
the texts | had written down; far on the one hand, these people knew too little Arabic —
Zakho lies right at the edge of the area where Arabic is understood - and an the cther, they
were simply mentally incapable of meeting the demands which | placed on them. It even got
to the paint where | got a bad name in town as someone who asks for the impassitia and the
singers hesitated to redte any poems for me at all, fearing that | would ask them to explain
then as well  In spite of these difficulties, ] succeeded in collecting a number of texts and in
having them oplained the latter wark was undertaken, generally in the presence of the
‘Rawi’ (=redter, tale-teller), by a Kurd who knew Arabic | got some itemns from a very aged
Jew named Pinehas he was a nxive of Zakho and spoke Fellihi (=Neo-Aramaic) as well as
Kurdish Moreover he had a reputation as a master-Rawi, and continually travelled among
the Kurdist tribes of Bohtan and Hekkari” (Vdl. 1.1, p. xvii) Unfortunately, it is not made
dear whether the afore-mentioned Pinehas was the source of the present text.

Mam u-Zin (PS)

[71] O peoples of the world,

Listen to a man,

We will speak of Zin and Mem.

O peoplein attendance,

Listen with [all] you heart,

From Memé Ala's face red roses rained!.

Note When quoting Kurdish wards the standard orthography will be followed in brackets by the
spelling encountered in this text, which is written in a phanetic saript predating the Hawar Kurdish
orthography in Latin script. Eg Cih 1]ihl means that the standard spelling is 'Gh," but in the text it
appears as ‘Jih.'

1A traditiona way of describing one's beauty. Cf the foltowing from versions of a Turkish folktae
from Erzurum. *Gilende yuzinde guller aglsn” = * When she laughs may roses apen on her face®(Bilge
Seyidogtu. Erzurum Halk Masallan uzernde Arashrmalar meti {Erzurum: Atatiirk
Uriversitesi. 1975), p 277); “Ben o giama bir hediye verirem ki ghlende giller aqisn, ayagimn
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On one day among the days, :
Two angels made a bet in heaven,
One said Zin is more beautiful, the other said Mem is.
‘This second one seid, “Let's bring Zin next to Memé Alan.”
They placed the two of them on one bed,
They were both asleep, neither of them was awake.
Then they both woke up,
They both arose and sat down.

~ Zin said, "You've come to my place?’; Mem said, “I am in my own castle, not
in yours.” ‘

Zin said, “Il call my servants, then theyll come kill you.” [Mem said} “Call
your servants; if this is your place, let your servants come kill me!* Zin called her
servants, "Osman! Shahi Mus¥"

When Zin called,

No one gave answer.

{He] said, “Now you know this is my place, not yours,”

It was Memé Ala who said "Now you know this is my place, not
yours.”

Then [she] said, “Memo, for heaven’s sake¥

God made this happen,

This isn't the work of humans,

This is the work of heavenly angels.”

Then [he] said, “Get up and make us something [to eat]."Zin got up and made
rice, they ate it together, she boiled a pot of coffee, each one drank two cups.

Then they stuffed their pipes.
When they had smoked their pipes,

basci yerterde dmenler bitsin® = *1 will give this girl of mine a gift such that when she laughs roses
will open up, wherever her foot steps meadows will grow* (ibid, p. 285). The reference to roses is
presumably a symbol of rosy cheeks a sign of beauty.

2Gih |Jib] (also Q) means both * Place’ and * Bed *

3in ps, Sodin took the liberty of changing this name to $a/im Mustara . | prefer to retain the original
form. ltis to Sodn's aedit that he informed us that he was taking liberties with the text: many of
tis contemporaries were not so scrupulous

% Sitar bike' |Sitér bika) = * Take refugelin Godl.” In PS this is translated as * Make no noise!”

St = *This happened from {the presence of} the great Lord.”
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Memé Ala was sleepy. _

When he got up to go to sleep, Zin asked him, “What are you going to do?* He
said, “I'm going to sleep.TShe said] *If you sleep, tomorrow you will get up and say,
‘It was a dream, last night | had a dream™. He said, “What do you want? She said,
"We should exchange tokensé."He said, *As you wish.” So they exchanged rings,
then they exchanged kerchiefs?. Then [72] they both went to sleep. [Mem] said [to
himself], “Satan is a powerful man”,

Mem got up and drew his dagger,
Placed his dagger between himself and Zin8,

He placed the dagger’s handle on Zin's breast, and the dagger’s blade? on his
own breast, then put his arm around her neck. The two of them slept. When they
had both gone to sleep, the angels lifted Zin up land] took her to her own bed!0.
Memé Ala stayed in his bed. When he woke early the next moming Memé Ala
said, “It was a dream.“When he went to the water to wash his hands and feet, he
took out his kerchief. When he was wiping his face, he realized that the kerchief
was not his kerchief, that it was Zin's kerchief, Zin the lady of Bohtan. He looked at
his ring, [he saw] Zin's seal [on it), Zin the lady of Bohtan.

Mem was very distressed,
He went to his father in the diwan, told him the news,

5Ntsan [Nssan] « 1) Sign, mark, token; 2) Engagement ring (i.e a sign or mark of being betrothed). In
PS this is translated as ‘Erkennungszeichen', i.e. “Badge” *Sign by which one can recognize someone or
something”* which lacks the suggestion of marriage implidt in the word 'Nigan.'

TK'en |K3ffi} or 'K'oft, from the Arabic word kiifiyah i_._.o‘,!' a headdress Whereas according to
Kurdoev among the Kurds it is spedifically a women's headdress, among the Arabs it is more often
used to designate the man's headdress (the more common word for this at least in cdlloguial
Palestinian Arabig is bagi_ahﬂ‘” ). Afew lines further on, Mem uses the k'efi to dry his hands and

face which strongly suggests that the word 'k'efi’ means simply a kerchief.

8'Zhis.isavuy common motif in Middie Eastern folk narrative In the Turkish romance Karoglu, the
hero Koroglu places his sword between himself and Telli Nigdr, his beloved, as a sign that they did
not have sex Motif T351. Sword of chastity. A two-edged sword is laid between the
couple sleeping together, d Aarne-Thompson tale-type 303 The Twins or Blood-brothers In
HM's version of Mem ¢ Zin, when Mem's graveis opened up by Qeretajdin (at the end of the stary), he
finds Mem and Zn dleeping in the same grave, with a sword of day placed between them. L

%= Jit. *Mouth.*

10see nate 2 above
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When he told the tale in the diwan,
Mem's father was amazed,
He said, “My son, I've never heard the name of Jezira Bohta,
Whoever you want, I will request for you!!.”

[Mem] said, “Father, 1 don't want anyone but Zin the lady of Bohtan. {His
father} said, "Come now, my son, I too know that you are handsome, but what you
ask is beyond my power. [Mem| said, “Father, if it's beyond your power, I will go out
into the world.THis father] said:

“My son, if you want this very much,

{1f] you and Zin have fallen in love,

Take these one hundred horsemen with you,

Take this treasure of coins with you,

And go seek your fortune, see in what direction Jezira Bohta
lies,

It is beyond my ken and I've not heard the name Jezira Bohta.”
[Meml said, “O my father, ] won't take any soldiers with me,
1 won't take any treasure of coins with me,

I will mount my horse,

Roam the world like a dervish,

Until I find Jezira Bohta.”

{His father] said, “My son, I won't have it so,

You are the sole child of my heart,  won't consent.”

Mem made preparations, took out his horse and combed him down. He
saddied him up, and fastened his saddle-girth!2. He filled his [own] pockets with
gold, picked up his equipment, but his dagger in his belt, fastened his sword to his
waist, took his golden!3 lance in his hand and mounted his horse. By the time he

”Ammg the Kurds as among other Middle Eastern peoples a marriage is initiated by the family of
the prospeciive groom requesting the hand of the prospective bride from her father.

12.)it. *girth and over-girth "

13for some reason, PS doesn't like the word * Golden®:  the German translation reads “He took the ...
lar.ce in his hand®, and in the original there is a footnote which explains [rumana zarin} as meaning
‘rumh al-asfar’ (=* Yellow lance’) in Arabig the reader is then referred to the entry for {Rml
="Lance” in Jaba and Justi’s dictionary, where one finas Iim nezeri] meaning " Ramboo lance.”
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mounted, his father had assembled two hundred!d riders for him. Memé Ala was
not aware of this, and when he set out and saw two columns of riders were
following him, he stopped and said, “O riders, where are you going? They said,
“Your father sent us with you.”

He didn't want to go against his father’s word,
He got up and went on,

Fortwo days!5 [73] he went on,

Then gave a command to the riders,

He said, "Go home, I can't take it any more, I may not retum for up to four
years, I don't want to be responsible to your families [if anything should happen to
youl. Go on home, I go on without you.” The riders tumed back, [and] Memé Ala
went on. He went to Amadiyah!s, from Amadiyah he went further, until he came
to Zakho!?; in Zakho he asked the way to Jezir. From Zakho he rode on to
Nehervan, from Nehervan he went towards Jezir. When he stopped under a pair of
mulberry trees to rest, he saw a gentleman coming towards him; [Mem] asked him,
"When a foreigner goes to Jezir, whose house does he go to? [The manj said, “If he
is a ruler, he goes to Mir Zeidin's house, if he's 2 noble tribesman, he goes to
Qaratazhdin's house, if he's a slanderer or a troublemaker, he goes to Bakroke
Awan's!8 house."Then he up and left. Memé Ala rode on and asked for
Qaratazhdin's house. He rode on like one who is totally lost!9, [until] one like me20

14.)it. *one hundred and two hundred®, which P$ trandate as “one to two hundred.”
15]qonax}= " Stage”, * The distance travelled in one day of riding.” Cf. OM note 1.

16A town in Kurdistan of Iraq The places mentioned in this and the following note are an indication
that the storyteller was from this area In ZK-2, a version from an Armenian who spent his childhood
near Diyarbekir, that dty's Pira Rey (Black Bridge) is mentioned and in HR-1, a Neo-Aramac
{Turoyo) version from a Jacobite Christian who t his childhood in the Tar ‘Abdin region of
Mardin, the town of Midyat (main town of the Tiir ‘Abdin region) is mentioned. See also note 27 below.

17 Another town in. Kurdistan of Iraq, where this text -was collected.

18 Awan’ is both Beko/ Bekir/ Bakrok's family name and a word meaning *Intriguer,” * Troublemaker.”
This is no coinddence

191 am assuming that |xasim| is the same as Arabic ghashim = *Nave’, *Inexperienced”; it is
immediately followed by nezana(nazanal, which means more or less the same thing.

ZOAn interesting side comment by the storyteller Unfortunately, «we do not know who the storyteller
is much less what ke looks like so it is not possible to fully appredate this comment
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came out in front of him and led him to Qaratazhdin’s house. When they came up
to the gate, servants came out, took hold of the bridle, and helped Mem dismount.
They spread a felt carpet before him, and placed cushions at his side. Mem stretched
out on the cushions, and smoked the pipe they had filled for him2l. As he was
looking about the hall2, Qaratazhdin’s wifeZ3 went from the house to the hall. His
eyes fell on Qaratazhdin’s wife, who is the sister of Zin, the lady of Bohtan. He
thought she was Zin and that she was already married, so he got up and said,
“Bring me my horse".

The servants said, “But Memé Ala®, you can't go until Qaratazhdin
comes."TMem| said, “That was my heart's desire, it is over, Il get up and ride away.”
No matter what the servants did, in the end Mem got up; the servants would not
bring him his horse, so he got up and got him for himself; then he got on, took his
lance in hand, and rode off. He [got as far as] the gate at the bridge, when the
servants went to the diwan [of Mir Zeidin] and said to Qaratazhdin, “Come, mir,
such and such is the situation."Qaratazhdin stood up and when he got home he
said, "Bring me my horse."His horse was brought out and combed down, a saddle
was put on his back. [Then]he said, “Bring me my equipment.” His equipment was
brought, and he put it on; he took his lance in hand, girded himself with his sword,
threw his pair of carbines® over the saddle’s pommel, mounted and rode off,
passing the bridge of Jezir. He tightened the stirrups, slackened the reins, and
galloped full speed ahead after Memé Ala. He came to the Castle of Dela?, but

s is a portrayal of the ideal way of treating an honored guest. Here we have an eample of
folklore functioning as a culture reflector, to use Boas' term. Sometimes in folk narrative a sodety’s
norms are accurately refleced, as in this passage, but sometimes the opposite is true sometimes
aultural taboos are portrayed as being acceptable in folk narrative as when Mem and Zin find each
other in bed together.

Rjervan|, equivalent to the "diwan’ spoken of in other versions.
2harsml, literally * Ritually forbidden,* hence the English word *Harem* See also OM rte 75,
24.1it. *She has attained her fagg 1= "(legal) right’; ‘portion’].*

25Here PS adds the words ‘Em nahdlin’ lam nzhélin] = lit. * We won't let [you]. Again, | must thank
Prym and Sodn for being honest enough to teil us when they tampered with the text

260, * Double-barreled carbine’, according to PS.

27Qasa' Data 1/2 hour east of Jezir on the river.
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didn't see him. He ran on to the Pass of SiriZ8, where he caught up with him. He
said, “Hey, Mem, where have you run off to? I'm crazy Qaratazhdin®." He got in
front of Memé Ala, and when he did, Memé Ala stopped. [Qaratazhdin] said to him,
“Mem, come back TMeml] said, "Qaratazhdin, I'm not coming back.” {Qaratazhdin]
said to him, “Mem, come backTMeml said, "Qaratazhdin, I'm not coming
back."|Qaratazhdin] said, “Then at least tell me what you have on your heart, why
you came to my house and why you left dissatisfied!” [Mem] said, “Qaratazhdin, [74]
1 have no wish in my heart.” [Qaratazhdin] said, “That can't be, you tell me the truth,
no one leaves my house dissatisfied” [Mem] said, “Then Il tell you. 1 came to your
house. ... My situation with Zin is such and such.” [Qaratazhdin] said, “So you're
Zin's betrothed!" [Mem] said, “So I came to your house, I saw Zin in your house, she
has gone back on her word, because Zin and | had made an agreement, but she is
married to you, land] I saw her in your house.Qaratazhdin} said, “Mem, you're
telling the truth, but the one you saw in my house is Zin's sister, not Zin herself,
she's Zin's older sister.

Zin is just Zin,

A newbom dove,

The sister of my Mir Zeidin.

Zin is not yet married,

No one has laid eyes on her yet,

Not even a cool breeze has touched her body30.

If this story is true,

As you tell it,

Then come under the protectiond! of us four brothers. Mem and Qaratazhdin

retumed together, passing by the bridge on the way back to Qaratazhdin's house.

28L0cated one hour east of Jezir.

Biqaratazdinedimm]. There is a pun here din = *Crazy’, and the syllable 'dln’ is repeated. ‘Crazy
Qaratazhdin’ is a stock phrase, consisting of name and epithet.

WA aricus statement considering the fact that the Stith Thompson Motif Index has a motif T 524
Conception fromwind!

Mirai u-baxt] 'Bext’ is a cultural concept, similar to Classical Arabic"jiwar'/‘istijarah. In tribal
sodeties it is important to belong to one or another tribe  When a newcomer arrives on the scene, he
must seex refuge or protection (Bext or Jiwidr) from cne of the local tribes In the present context,
Qaratazhcin has just invited the newcomer Mem to seek refuge with him [and his tribe]
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They made up a place®? with cushions for [Mem], and he and Qaratazhdin sat
together. Chako, Mako, and mir Mahmud, the other three brothers, sat on their
seats, and the coffee kettle was thrown on the fire. Coffee was boiled, and

Each one drank a cup of coffee.
Qaratazhdin was very pleased,

May the universe be damned, Memé Ala is very handsome.
Dinner was made ready,

It was brought in,

The five of them ate their dinner together.
Until midnight they sang songs together,
Then they slept.

In the moming they got up early,

They went to the fountain to wash33,

Then they returned home and sat down.

Qaratazhdin up and said to Mem, “Bring me Zin's token, so that [ will be sure
this is right.” Mem said to Qaratazhdin, “Show me Zin so that I can show you the
token3."Qaratazhdin| said, “Wait till tomorrow, tomomow is Friday, Zin will go
down to the river, [then] Il show her to you.” That day they got along amiably, and
that night they had musicians play for them until midnight, and even later. Then
they drank coffee. In the moming they got up early.

In the moming they got up early,

Heated up their coffee,

Each one drank a cup of coffee,

They sat in their places.

As they looked on three maidens approached them,
[Qaratazhdin] said, “Mem, go bring me a token.”
Then poor Mem stood up,

He saw the three maidens walking by the river,
Mem got up, came down and greeted khatun Zin:

325ee note 2 above

Bineméz kerina) = lit *They performed the ritual ablutions (preparatory to prayer, part of the
Muslim prayer ritual).

34Atx.ording to FS this whole sentence was added later. Again, ! must thank Prym and Sodin for being
hores: encx:gh to tell us when they changed the text
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751  [Shel said, "O Mem, you have on your head two feathers and
asash,
We have in the world servants and maidens,
If you've come here to bathe, we will withdraw.”
*It's moming, oh, what a cool moming”
Mem saw that three girls had come,
He said, "My lady, tell me who the three |of you] girls are.”
She said, “The last one is the daughter of Bakroke Awan3,
The next one is Zin's maidservant3,
The other one is Zin herself,
A newbom dove,
The sister of Mir Zeidin.”
[Helsaid, “O goose-necked lady,
I swear by God on high,
And by the angels around him,
Until you hand me a token, | won't let you go.”
He said, “0 Zin, | swear by God above us,
And by the angels beside use, :
Until you give me a token, there's no letting you go."37
He said, "0 goose-necked lady,
You have on your breast a serber?, earrings and a
gehvaz®h”
She took off a chain of gold coins, bracelets and earrings
and put them into poor Mem's hands.
[Shel said, “O Mem, | swear by God,

350r Bakroke the Trocblemaker See nate 18 above

307he text is ambiguous here it is undear whether the maidservant’s name is Zin, or if she is the
maidservant of Zin. Most versions of the story feature two Zins, the one Mem's beloved, and the other
the daughter of Bekir/ Beko/ Bakrok the villain.

37These two sets of threedine verses are almost identical in form and meaning the only difference
being the rhyme scheme [1Z6ra/ hidora/ dastira] for the first set, and [lesar-ma/gal-ma/nédamalfor
the second.

384 golden neckiace, womn from ear to ear.

39A necklace which hangs down in front.
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Seated with his attending angels,
This is Zin's token, which she has given to Memé Ala.
O Mem, this is our token® until Judgement Day.”

Memé Ala took the token,
Went straight to Qaratazhdin,
Qaratazhdin, mir Mahmud and Chako were seated all three,
Mem showed the token to Qaratazhdin,
Saying, “O Qaratazhdin, this is Zin's token which [ have
brought you.”
[Hel replied, “Mem, a most hearty welcome?l!
You and ] are brothers# for life. You are under the protection of us four
brothers®3, no one can say a bad word about you.”
{76]  Although Qaratazhdin was Mir Zeidin's major-domo, he hadn't beento
the {mir’s] diwan for three or four days.
Mir Zeidin sent his servant boy
Who came to Qaratazhdin
|And] said, “Mir Zeidin asks,
"Why haven't you come to my diwan for the past four
days?™
Qaratazhdin said to him,
“Go tell Mir Zeidin that I am not ill-humored®.
A beloved brother [} has come tome.

Go tell Mir Zeidin about this news.” The servant boy went back to Mir
Zeidin,

40see nate 6 above
4141t "You have come on the head of me and my father.* Cf. ZK-1, note {28}.

2destbiraltt] is similar to the concept of ‘blood brotherfhood)’ in cur culture See LT, p. 372 note
#97.

435ee note 31 above

44-1it. "My heart has not stayed [behind]*
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[And] said, “O mir, Qaratazhdin is not ill-humared,
But rather a dear friend [} has come to {see} him.
Because of this friend he hasn't come to the diwan for four
days.”

Mir Zeidin said, “Boy, go tell them both to come to the diwan.”

The servant boy then returned to Qaratazhdin,
Saying, “O Qaratazhdin, Mir Zeidin says:

"This dear friend [] should come to the diwan.’ Qaratazhdin, Memé Ala and
the boy got up and went to Mir Zeidin’s diwan.

When Mir Zeidin saw Memé Ala,
Mir Zeidin was smitten with love for Memé Ala,

He said, "Qaratazhdin, is this your friend [[** [Qaratazhdin] said, “Yes, if you
please, this is my friend [1.” He said, “Qaratazhdin, this is your friend {* He said,
“Yes, if you please, he’s my friend [1.” The mir said, "I've become enamored of Meme
Ala; Qaratazhdin, let me ask you something,” He said, "Ask, if you please.”

{Mir Zeidin] said, “I want you to give me your friend [],
I have been smitten with love for him,

I want him to bear my tobacco pouch and pipe,

To always stay by me.”

IQaratazhdin] said, "My mir, he is your equal4s: just as you are the bey of
Bohtan, so is he the son of the mir of the Alan tribe, the pasha of Yemen#, and
[thereforel your equal.”

45Beramberé teye [barambaré-tayh In PS's footnote, we are told that this was originally |bar ham
payaayd, which would mean something like ‘before your feet', perhaps meaning the opposite In this
context, 1 concur with PS's choice, as it makes good sense Again, | must commend Prym & Socin for
their candor.

46This phrase was apparently left out after the dictation of the text. In OM's text dsa Mem's father
is the king of Yemen
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He said, “Qaratazhdin, 1 beg your pardon, I didn't know he was of noble birth: if
he is the son of the pasha of Yemen, it would not do to make him a servant. Let
him sit with me always, his seat across from mine. We will drink our coffee
together. Let him be with me from morning 4l evening, then in the evening you
can take him home again®; 1 will await you and your friend [] early every moming,
Donot be offended by these words which I say to you, for [ have become enamored
of him. [Qaratazhdin] said, “Of course, as you wish, he has come under the
protection of (me and) the four brothers. In other words, if anything were to happen
to him, my brothers and | would give up our lives for him.” [Mir Zeidin] said to
him, “Qaratazhdin, don't you worry about anything?”.” In the evening they got up
and Jeft the diwan. Zin was listening. That night they went home, and they got up
early the next day. Memeé Ala said, “O Qaratazhdin, we have come under your
protection; | will do whatever you ask#.”

A cup of coffee was boiled for each one,
Then each one drank his cup.
The servant boy filled their pipes,
Putting a coal®? on top of each one;
771  They went straight to Mir Zeidin's diwan.
Their coming pleased the mir greatly;
He had a throne set up for Memé Ala,
Memé Ala sat on the throne,
Which please the mir greatly. :
There was a window between the diwan and the ladies’s
Iquarters],
Zin came and sat at the window,
Right across from Mem,
Which pleased Memé Ala greatly.
Mir Zeidin said to Qaratazhdin:

47.5it. *Don't let anything turmn/upset you heart.”
8.1t “Howlever] you like, 1 am at your word.”

49.)jt +a Ipiece of] fire®
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“Qaratazhdin, [ want us to go hunting, “[Qaratazhdin] said, At your service, as
you wish.” He called accursed Bako™ [and] said, “Go tell the town crier [to announce
that] the mir has proclaimed that we must [alll go hunting tomorrow. Bako got up
and went, saying, “As ycu wish, I will go.” He went and told the town crier, “The
mir has ordered [that youl gc announce in town that he has proclaimed a hunting
expedition.” They sat around unil evening, [then] Qaratazhdin and Memé Ala got
up and went home. Memé Ala said to Qaratazhdin, °If you please, | can't go
hunting.” Qaratazhdin said, "Mem, don't come; when we go, you go sit in Mir
Zeidin's diwan and play chess with lady Zin, dont worry about a thing. If Mir
Zeidin asks about you, Il answer for you.TMem| said, “Yes, if you please.” On that
day the town crier made the announcement, accompanied by drums and a band of
musicians 3!. Mir Zeidin went hunting. He went to the plains, leaving the city. At
the same time, Memé Ala went to the diwan. Zin, the lady of Bohtalnl], descended
the stairs, coming to sit beside Memé Ala. They played chess together, oblivious of
the whole world.

When Mir Zeidin's hunters went to the plains,

Along came a raincloud.

Mir Zerdin's hunters crossed the plains,

With a raincloud overhead.

When Mir Zeidin inspected the nobles of Bohtan,

He exclaimed to Qaratazhdin,

“O Qaratazhdin, Memé Ala didn't show up for this hunting

expedition.”

{Qaratazhdin] answered, “O Mir Zeidin, this moming at
dawn,

Mem was suffering from a headache,

When he got up this moming he could not speak.

O mir, when the moming overtook him,

Memé Ala washed his hands and face,

50This is the nickname of the villain Bakroke Awan. See note 18 above

5!'me'terxane In Turkish, mehterhane = ‘Janissary band (of musidans). The janissaries (Turkish
yenigeri) were an elite corps of soidiers during the period between the 14tk century and the late 19th
century
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(78]  And was beset with a fit of shivering,

He didn't find it at all [fitting] to come hunting with mir
Zeidin and the nobles of Bohtan.
Mir Zeidin's hunters went to the plains,
With a raincloud overhead.
Mir Zeidin's hunters crossed the plains,
And along came a raincloud.

Mir Zeidin] said, “Accursed Bako, go back home, goto the
diwan,
Spread out carpets and kilims52 in the hallway,
Wash plates and trays for afeasts.
Today our hunt is constrained because of the rain.”
Accursed Bako retumed home, then headed for the diwan,
arriving at the door. Moming, early this moming,
Meme Ala and Zin were playing chess together.
They were only aware of each other, when cursed Bako
cametothe door.
Memé Ala could do nothing,
Zin, Lady of Bohtan, could not go to her place. Meme Ala got
up and sat down.
He hid Zin beneath [his] sheepskin coat.
The accursed Bako shook out a rug83.
Then he saw that Mir Zeidin had arrived at the door of the
diwan.
Zin, Lady of Bohtan, was stuck under [Mem’s] coat.
All the nobles of Bohtan assembled in the diwan.
When Mir Zeidin retumed from the hunt,
He greeted Meme Ala.
- Meme Ala retumed his greeting without rising34.

52ilims {called gelt in Kurdish), are flat-weave, pileless carpets.
53itaiSag = 712 piece of carpet*  Meaning uncertain.

54.1it. *From the buttocks’, i.e 'on his ass'
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Accursed Bako rose up before him and said, “Mem, are you
better than the nobles of Bohtan?
When Mir Zeidin, Lord of Bohtan, passes by,
How35 do you greet him?”
[?Mem] said, “Bako, early this momning,
Mem had abad headache,
For this reason [% can't speak to Mir Zeidin, Lord of
Bohtan.”
Mir Zeidin's diwan was full,
The nobles of Bohtan were seated all around.
Zin, Lady of Bohtan, was stuck under [Mem's] coat.
Memé Ala looked around the diwan,
{And] saw Qaratazhdin coming
Memé Ala waved with his hand to Qaratazhdin.
Qaratazhdin came over to Memé Ala,
Qaratazhdin sat down beside Memé Ala,
Memé Ala could do nothing,
He tumned pale57.
He showed Qaratazhdin two of Zin's braids under the hem of
his coat.
Qaratazhdin filled up his pipe.
Qaratazhdin [leisurely] smoked his pipe in the diwan,
Until it went out. A
Qaratazhdin was very distressed.
This was a serious matter which had befallen him.
Qaratazhdin shook out his pipe in the diwan.

[  Qaratazhdin rose to his feet,

Both of his eyes red with grief.
Qaratazhdin left the diwan,
He went home, called to his wife,

55.1it * From where”
S6Note the shift from third person to first person.

S7.lit *Memé Ald's [fadal] color changed.”
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{Saying], “Bring out the Koran and the baby’s cradle,
I will set fire to our cottage, let it be a sacrifice.”
{She] said, “Crazy Qaratazhdin,
We are neither guilty nor at fault.
Why should we bum down our cottage?”
{He] said, “Woman! You've talked long enough about this
matter!
I'll grab your amm and stab you four times!
Is it God's justice that Memé Ala and Zin, Lady of Bohtan,
should be taken to task58?”
{She) said, “Qaratazhdin, in that case,
Let only the Koran - the name of God -- be rescued?.
Let the golden cradle stay in its place,
That our good reputation® be known in the world.”
Crazy Qaratazhdin got up,
Taking flame in hand,
Set fire to his colorful cottage.
Flames shot up from it, some red and others blue.
(When] word reached the diwan of Mir Zeidin, Lord of
Bohtan,
For haste the slippers on their feet splité!.
Suddenly the diwan was empty.
Even Mir Zeidin got up and left.
When he had gotten as far as the outer gate,
He realized that he had left one shoef? inside63,

58i ber deftera hatin =lit *To come befcre the notebooks/registers” In my opinion, this means
something like * To be taken to task for something’, or “To be held accountable for something.” In P§
it is explainec as meaning ‘der Hicken ausgeseizt sarr’ = "To be exposed to glances’, i.e "To be
publidy disgracec.*

3%uiit “Not stay inside’

60Nav 0 namusek Indv u namasak}  lit. "Name and honor *

6l; e, Everyone ran out to see the fire so quickly that they split their shoes

62paiay = " A type of shoe high and painted in back® (according to PS)
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And said, "Bako, go get my shoe.” When Bako went back
[Andlgrabbed the shoe,
He saw Zin, Lady of Bohtan, emerge from under Mem's
sheepskin coat.
Accursed Bako watched with his own eyes,
As she ascended the stairs [to her room).
By the time everyone got there, '
The house had burnt to the ground.
Mir Zeidin came back
[And] sat on his throne.
The diwan filled up [again],
The nobles of Bohtan were seated all around.
Mir Zeidin said, “From top to bottom&
Qaratazhdin's house has burned down, we must take up a collection so
that his Inew] house is |even] better than the last one.

Qaratazhdin said one day, "O mir,

Bring rooks, queens, and a chessboard,

So that we can ask about each other’s beloved$S.”
Accursed Bakoarose,

Brought rooks, queens, and a chesshoard,

[And] placed them before Mir Zeidin and Memé Ala.
Mir Zeidin and Memé Ala played chess together.
Lady Zin was seated at the window.

Memé Ala beat Mir Zeidin three times.

Then accursed Bako got up

|And] said, “Mir, you're [both} still boys,

B3.1it. *One of his shoes had stayed in the house*

b45i Rigtir heta péstir [Ze hstr h&ta péstid =lit"From camel to front® The saying places more
importance on sound (the fact that A/w7r and péwir thyme) than on meaning. Thisis a fairly common
pheromenon in Middle Eastern languages An Arabic example is the expression “Ana fi hilm wa-a fi
itm ?7*, meaning more or less * Am | dreaming? ° Theideais*Am lin reality or in a dream®, however
the word 1lm rneans 'knowledge' rather than 'reality’, but the meaning is apparently deemed dose
enough tojustify not foregaing therhyme of hilm (Qlassical Arabic hulm ="dream) and lm.

°5Aooording ‘o the rules of the game, the loser must reveal who his beloved is to the winner
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You're showering one another with blows,
Why don't you get up and change places?”
Memé Ala and the lord of Bohtan got up
{And]exchanged places.
Asfter the rooks, queens, and chessboard were set up,
Memé ala lifted his eyes,
{And} saw Lady Zin [80] above his head.
He put the chesspieces down any which way$.
This time Mir Zeidin, Lord of Bohtan, beat Mema Ala at

chess.

Then he said, “Hey Mem, who is your beloved?”

{Mem] said, *] beat you three times,

But ! never asked you who your beloved ist7.

[Mir Zeidin] said, "Mem, my beloved is a wild bear

With cracked feet and heels,

With a thistle® stuck in her bosom in the marketplace of
the city of Jezirt9."

{Then] Memé Ala replied, "My beloved is as black as ink™,
She is llike] soot [from] flame and fire-brands.

She used to sell yoghurt in the marketplace of

the city of Jezir.”

Thereupon accursed Bako arose,

bb.liz "bacly *

b7 e. So why are you asking me about mine?

68 kererg or kergeris cardoon, bor Cynara cardunculus, a large perennial thorny plant relaced to the
artichoke and cuitivated for its edible root and leafstalks.

597his may seem like nonsense in English, but it thymes in Kurdish. Mir Zeidin is mocking Mem.

701n ps, this last word, {dota] is transtated as soot (German &us), presumnably for d@t 1 think ink is
mare likely, both because another word for soct {teni) is used in the next line, and because in Jaba and

Justi's dictionary, the form [dot]=33 has a cross-reference to fdevitlS=433 | apparently a misprint

for [dewid] %233 (since [devit]S33 does not appear in the expected place in the dicionary), akin

to Turkist divit, both from Arabic dawih 8033 = *inkwall’, of. Hebrew deyol™] = *ink”*
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|And] said, “Mem, why are you telling lies in your beard?7!
Why don't you say your beloved is Zin,
The newborn dove,
Sister of my prince, Mir Zeidin?*

When Bako said this, Mir Zeidin said in a rage, “Hey, what's
going on here?

Grab Meme Ala by the arms and put him to the dagger;

No sons of fathers shall say a word contrary to the word of

the man at the top?.”

As {those in] the diwan sprang to action,

Meme Ala pressed his back up against the wall,

|And) pulled out his crooked dagger,

They saw Qaratazhdin and his three brothers come in.

When he saw that they were about to kill Memé Ala,

Qaratazhdin said, “By Allah the great,

By the Koran and the [holy] books and registers,

If anyone stirs from his place, I expel his spirit from his

body.”

Not a soul moved from his place;

A trembling broke out in Mir Zeidin's diwan,

Qaratazhdin tock Memé Ala by the arm,

Led him out of the diwan,

And headed for home.

Accursed Bako said, “Mir Zeidin, you yourself know that in front of
Qaratazhdin and his three brothers you can't say anything.TMir Zeidin] said, “Bako,
what shall 1 do? 1 can't strike then:: I'm afraid they would kill me."[Bako] said, “Shall
I give you some advice?” [Mir Zeidin] said, “Tell me!" [Bako] said, “Send for

711 P, this is tranglated as * Why do you lie to the people in the beard?”

Nye mear.ing of this lineis obscure
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Qaratazhdin to come. Since you have to donate gifts™ to the Kaabah?4, say, 'l beg
you, Qaratazhdin, | have to send gifts to the Kaabah: I need you and your brothers to
take them there for me. Take a company of horsemen with you and deliver these
gifts to the overseer of the Kaabah. 1 trust no one lelsel’ After he goes, we can take
Memé Ala and throw him in the dungeon; then wel have a way out."TMir Zeidin
said, “Bako, go tell Qaratazhdin to come here.” Bako got up and went. He said,
*Qaratazhdin, the mir said for you to come.”

Qaratazhdin got up and came,

Gave greeting to the diwan.

[Mir Zeidin] said, “Qaratazhdin, 1 sent word to you,

Something has happened to me.”

[Qaratazhdin] said, “Mir, tell me what has happened.”

[Mir Zeidin] said, “Last night, 1 dreamt

That 1 owed a donation to the overseer of the Kaabah;

1 don't trust just anybody to deliver this money, [81] 1 need

you and your three brothers to take it

|And] deliver it to the overseer of the Kaabah,

Then return in goodness and safety.

[Qaratazhdin] said, “Well, your highness, we wouldn't go (of

our own accord],

But for your sake we will go.”

[Mir Zeidin] said, “Put your things together’."

Then Qaratazhdin went home. When he told his brothers, they said,
“Brother, as you wish: you are our eldest brother, you can do as you wish.” He went
to the mir and said, “Mir, make your package ready" [Mir Zeidin] said, "Gladiy"
The mir got his package ready and had it tied up. Early in the moming it was loaded
up. That night they went home and sat around. The following day they got up, put
on their armor, prepared their horses, mounted them and rode off. They loaded up
the gifts; a few horsemen went with them, and they left the city. When they were

T3Mal Imal) = tit. * Property”, from the Arabicmal Jlo

PiCentral site of the lslamic pitgrimage to Mecca

Bie, Get reacly for the journey
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gone, some servants came, took Memé Ala and threw him in the dungeon. They
locked the door of the dungeon, leaving fonly] a hole in it. Everyday they left him
three [loaves of] bread and a pitcher of water. Lady Zin heard that Memé Ala had
been taken. She put a black kerchief on her head, and wore black clothes.

Mem remained imprisoned for seven years. At the end of the seventh year,
Qaratazhdin retumed. His wife said, “God bless it?%, how have you treated your
beloved brother [P You've been gone seven years, while Memé Ala has been
tmprisoned, thrown into the dungeon. By now his bones have probably rotted
away.”

The four brothers removed their armor. They entered the diwan,

Saying, " We've come to set Memé Ala free,

We will marry him to Lady Zin.

Otherwise we will smear the diwan of the lord of Bohtan
with blood and killing.”

Accursed Bako gotup,

He would not let Mir Zeidin speak, but said, "He's not our prisoner, he's Lady
Zin's prisoner, let her go set him free.” He sent word to Lady Zin, saying, “Come set
Memé Ala freel' Lady Zin went to the hammam?, bathed, made up her eyes, let her
hair hang loose. She put on whatever festive dress she had.

Lady Zin adomed herself in green and red?,

Betook herself to the dungeon,

Saying, “Mem, arise! Goodness has come, strife has ended,
if God wills it so.”

When Memé Ala lifts his eyes

[And] sees Lady Zin above him in her finery,

He softly sheds tears,

Saying, “Lady Zin, you haven't come to see me,

You've come to take the sweet spirit from my body.”
Meme stood up

76This must be ironic, meaning really * God aurse it.*
7Bathhouse

TBina Bulgarian folksong two flags are ordered, one green and onered. The green oneé s for battle, the
red one for the wedding 1t would be interesting to know if the same color symbolism is intended here,
on the other side of what was the Ottoman Empire.
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|And] asked Lady Zin for a bowl of water.
Lady Zin ran and brought him a bowl of cold water.
When she put it in the hands of Mem the miserable®.
Mem the miserable slowly drank,
{Then] gave up his sweet spirit.
Lady Zin said, “Every hour has been a year$? for me,
The world has become narrow for me,
1 swear by God, in this world there was only one Mem for
me.”

(821  lady Zin put her headkerchief on the ground, put on a black

onesl,
Draped the door with colors of moumning82,
Mir Zeidin said, “O Zin, Zin,
Why are you crying?
If  could buy you Memé Ala,
I'd buy him for you with the gold of my treasury.
Come now, Zin, don't be sad,
1 will assemble the noble of Bohtan for you,
You choose one for yourself instead of Memé Ala.
[She] said, “O Brother, from this side to that,
I will paint [the room] indigo and {alum].
After Memé Ala, may no boys remain to replace him.”

She took Memeé Alal's body] out of the dungeon, heated up a pot of water, and
washed his corpse, {then] went to the market and bought linen cloth, made him a

PThis is Men's new -- albeit shortlivee - epithet

807he text has [sd,ag} an obscure form. In PS this is translated as *Every hour of my life | shall think
of this hour*

8lor, made it black or dust-colared by throwing it on the ground.

82/5m u-hai) $in kas two mearings al Mourning b) in Southern Kurmanji diatects such as the one in
which this text was dictated, the word hégin, meaning both green and blue, takes the form gin. Heg

is also apparently a shortened form of hésln: in Jaba & Justi's dictionary, there is a form [hech] b
= inciga from hechin] Cmedd
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shroud of linen, sewed it fon him] and took him to the graveyard, dug him a grave,
buried Memé Ala, and came back home.

[She] said, “I'm afraid it will rain,

It will leak through to Mem's grave,

Inside, Mem will fall to pieces®.

IMir Zeidin) said, “Zin, what do you want?” She said, “Mir
Zeidin, by God doas I say,

Take a handful of straw on your breast,

[Thenl go spread it over Memé Ala’s grave,

Give him a thousand greetings from Zin84.”

Mir Zeidin arose,

Did as his sister asked,

Took a handful of straw on his breast,

Gave Mem a thousand greetings from Zin.

Praised be the Lord, Memé Ala returned Mir Zeidin's
greeting.

He said, "Your and Zin's greeting is welcame;

Eight days from now,

Mem and Zin will go to heaven together.”

Then Mir Zeidin, lord of Bohtan, wept,

Tears fell from his eyes.

He set out for home.

Zin came out to meet him. {She said, “Brother, why are you crying?" [He] said,
"As | was walking, some dust got in my eye.” She said, "Brother, I know what
happened, but tell me the truth.” He said, “Sister, it is from God"¥5. He said,
“Zin, 1 did everything you told me to,
Itook a handful of straw on my breast,
Iwent and spread it on Mem's grave,
Gave him a thousand greetings from Zin,

83 WAll fall to pieces’ is PS's rendering of this line
84.it *From Zin's mouth.*

ssAmding to P§ the sentences in brackets were added later.
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Praised be God, Memé Ala retumed my greeting '
(And] said, ‘Your and Zin's greeting is welcome;
Eight days from now,
Mem and Zin will go to heaven together.’

Zin got up,

Went to make herself ready.

Eight days later she died too.

Responsibility for this was put on her brother®, she said,
*Bury me beside Memé Ala.”

Some women washed Zin['s body}, bought her a linen shroud, [then] took her
to the graveyard and buried her beside Mem. Then Mir Zeidin brought [83] ten
mullahs there, read the Koran over them (this is the custom of the Kurmanj): from
Sundav to Friday they recited the sirah$7 Yasin over the graves.

Mir Zeidin ordered that whoever goes to Mem and Zin's
grave
May not bring any weapons.

Seven days later, Qaratazhdin strapped on his dagger. He went to the
graveyard and saw Bako there. While he stood, the nobles of Bohtan sat. He said,
“Look, in this life$% Zin would not let go of him, and in death® too she won't leave
him alone.” People said to him, “God damn you, while they were alive you never
left them alone, now that they’re gone you're still not letting them be.” Bako said,
“Memé Ala has gone to Zin's grave.” The mir said, “Boys, dig up Zin's grave.”
When they had dug up her grave, they saw that Zin had gone to Mem's grave. Mir
Zeidin was very grieved [and] said, “May the Aleppo blight befall the house of Bako's
father, may it be forever intertwined with his family.” Qaratazhdin stood up, put his

80.1it *She put her sins on her brother's neck.*
874 chapter of the Karan is called a sirah.
88.5it *On/above the world *

89-1it *Below the world”
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hands on the back of accursed Bako's neck, took out a dagger from his belt, and
stabbed Bako with it. A drop of his blood fell between the two of them®. At that
instant a thorbush grew up between them. At that instant Zin went to her own
grave, [while] Meme Ala stayed i his place. The two of them were once again
covered with dirt, and everyone went back home. I came from there9!, God's mercy
on the parents of the listeners%2,

9Ui.e., Mem and Zin

91his is reminiscent of a common Sorant Kurdish conduding formula for folktales Minly hatmewe
@ hlgyan nedamé = °Asfor me | came back, and they didn't give me anything *

927kis is almost identical to a common Kurmarji Kurdish introductory formula for folktales Cf. the
first several folxtales in PS collected in the Tur "Abdin district of what is today the province of
Mardin, Kurdistan of Turkey
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Makas, Hugo. “Mamu und Zine”, i Kurdische Texte im Kurmanji-Dialekte aus der
ardin. (St-Petersbur%/ Leningrad, 1897-1926; reprint Amsterdam
: APA - Philo Press, 1979), N?p. {5]-20. {Kurmanji in Latin phonetic transcription

+ German translation] (HM]

HM. Collected ¢. 1896 by Hugo Makas from the merchant Mohammed Emin bin
Shemdin el-Mendifkani (henceforth Emin) during the latter’s year-long stay in
Brinn/ Brno, Moravia (today in Czechoslovakia). Emin dictated the text to
Hugo Makas. Emin was bom in Mardin, to a family of Kurdish chieftains
originally from the now ruined town of Mendile. in's family, known as
“heit Ismail beg” was Mustim, and was bilingual in Arabic and Kurdish, as is
still common in Mardin today. Emin himself travelled widely in his business
dealings, and although he ‘was illiterate in Arabic script, had a passing
knowledge of several languages. According to what Makas says in his
introduction, it is possible that 20 years ha ssed since Emin, who was
approximately 40 years old when this text was collected, had last heard the story
recited. He apparently stuck to a fixed form of the story, first telling the whole
tale in minute detail im Arabic. In reciting the Kurdish version, he left out

_ certain details, such as the true reason why Mamu died, which he claimed any
Kurd would know, and therefore needed no explanation.

Msmu u Ziné (HM)

“Yes lo lo o Father. Last night I saw a dream, in the
dream

I was going around asking where Qaratajdin’s house was.

By God, Ziné and | swapped rings.”

<0 son, don’t. You are the son of the mir! of the
Alan [clan}.

Whom does your heart desire from the daughters of mirs
and the daughters of aghas Legd

.. Mamu said, *By God, O father, 1 shall go.® Mir Alan said, “Okay son, go.
May God not let your affair turn out right. May your neck break. May your
throat dissolve.” Mamu went to the country of Jeziré Botd. He was a guest at
the house' of Biko Awén. Biko Awan asked him, “O guest, how are you?”
Mému Alan said, “By God, my mir, | have come because of [my] love of Ziné.*

1 =prince.

2-feudal tords.
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Bako Awan said, “My guest, whom are you asking about? That’s my daughter.”
When Miému Alan looked at Biko Awan’s daughter, he was shocked, and
struck dumb. Biako Awan took Mamu Alan to the diwan of mir Sevdin.
When Qaratajdin saw Mamu Alan, he was astounded. He asked him, “O
cousin, where are you from?” Mamu Alan said, “O cousin, I am the son of the
mir of the Alan {clan].” Qaratajdin said, *What business do you have in these
parts?” Mamu Alan said, “By God, cousin, I have come because of [my] love of
Ziné. When 1 saw Ziné3, | was shocked. The one 1 saw [6] in my dream was
different.” Qaratajdin said, “O brother, we are three brothers. You will be the
fourth. 1 know who your betrothed is. 1t is the sister of mir Sevdin. They are
going hunting for two or three days. You act sick [so that you can stay behind].
You will see Ziné.® Mir Sevdin went hunting with his men. Biko Awan went
to mir Sevdin and said, “My mir, how can you leave Mamu Alan alone in the
diwan? He is a strangerd. Perhaps he will see your wife {or] your sister. It is a
disgrace among us [to do such a thingl.” Mir Sevdin said, “Go bring him, even
if he is in the middle of dyingd.” The men went and brought Qaratajdin {and)]
Mimu Alan. He rode on the horse lying on his stomach 8. They went for half
an hour. Qaratajdin went to mir Sevdin and said,

“Lo lo o mir, ‘
We are going hunting and the like,
Dragging a corpse around with us.”

Mir Sevdin said, “Tie up Mamu’s horse. If Mamu feels better, let him go
to the diwan. If he doesn’t feel better, we will retun from hunting, we will
take Mamu back to the diwan ourselves.” Mir Sevdin went hunting with his
men. They descended from a hilltop, [and) went. Mamu looked for them, [but]

3Ac:c‘ording to Makas, Bako Awan's daughter is intended here.

%21it. *That man is a stranger/{oreigner.”

52No matter what he is doing, bring him to me.

batq feign illness.



M.L Chyet Mem @ Zin : HM (1896) 46

they were not apparent. Mamu Alan got on his horse, and headed for the
diwan. When he got to the diwan, he sat down there and fell asleep. Ziné, the
sister of mir Sevdin, came to the diwan with two maidservants. They looked at
(7] Mamu Alan, and all three girls fell in love with him. The two
maidservants said to each other, “He’s mine.” Ziné said, “He’s neither yours,
nor hers, nor mine. Each one of us will sing a song’ for Mamu Alan.
Whoever’s voice makes him wake up and open his eyes, he’s for that one.”
First the one maidservant sang her song [butl Mamu did not wake up. Then
the other maidservant sang her song for Mamu, [but] he did not wake up. Ziné
sang her song for Mdmu. Before she could finish her song, Mamu Alan opened
his eyes and woke up, and saw Ziné. The two maidservants went away.
Méamu and Ziné stayed there. They fell in love.

Mir Sevdin was retuming from the hunt. There were two hours of
travelling left before he’d reach the diwan. Qaratajdin knew that Mamu and
Ziné had fallen in love. Qaratajdin said to his brothers, “Brothers, what8
should we do? [ fear that mir Sevdin will come to the diwan and see Mamu
and Ziné have fallen in love?. They don’t know what time we are retuming
from the hunt. We’ll make a racket, and shoot off our pistols. Perhaps Mamu
will hear, so that Ziné, who is with Mamu, will leave the diwan, so that mir
Sevdin sees nothing.> Qaratajdin and his brothers raise a racket, shoot off their
pistols, sing in shrill voices, as they approach the diwan. Qaratajdin was afraid
that Mamu and Ziné had fallen in lovel0, and would not hear. Qaratajdin
went to his mir and said, “My mir, I'll go to the diwan and prepare the coffee
and the place. [8] So that when my mir gets down [off his horsel, his place
will be ready.” Mir Sevdin ordered, “Let Qaratajdin go.” Qaratajdin went. Bako
Awian said to mir Sevdin, *My mir, it’s not necessary for Qaratajdin to go to the
diwan to make the place ready. Order him to retum.” Mir Sevdin ordered a

7-lit. *throw a song."
8.5it. “how.”
#The original Kurdish could mean ‘making love'.

105ame as note 9.
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horseman, “Make haste, go quickly to Qaratajdin, and tell (him] that mir Sevdin
has ordered him to retum: it's not necessary that he go to the diwan.”
Qaratajdin retumed. Mir Sevdin and his men went as far as the diwan. Mir
Sevdin got down off his horse, went into the diwan, and saw Mimu Alan
alone. Médmu Alan did not greet him, which shocked mir Sevdin. Mir
Sevdin's men came to the diwan and sat down. Mir Sevdin ordered Qaratajdin,
“Today you give the men coffee.” Qaratajdin went around the diwan, giving
out coffee. When he came to Mamu Alan, Mamu opened his overcoat, and
Qaratajdin could see Ziné’s hair.

Qaratajdin went crazy, and went out and called his brother Arfo, saying,
“What should we do to rescue Mamu?® Arfo said, “Brother, pretend you're
crazy, and go bum down mir Sevdin’s tent.* Qaratajdin went and bumt down
mir Sevdin’s horse and tent. Arfo went to the diwan and said, “My mir,
Qaratajin has gone stark raving mad: he has bumt up your horse and tent.”
Mir Sevdin stood up. Bako Awan said, “My mir, for a horse and a tent you get
up? Tomorrow [ will bring you [9] better than that horse and that tent .* Mir
Sevdin retumed to his place and sat down. Qaratajdin said, “Brother, this
won't do. Let’s do this: say to your wife, “Will you give your blood!l, so that
we can rescue Mamu Alan?"12 Arfo went to his wife and said, “Hey girl, will
you give your blood for the sake of Mamu Alan?” Arfo’s wife said, “Yes, I'll
give my blood for the sake of Mamu Alan.” Qaratajdin went and said to Arfo’s
wife, “Stand up, and take your son with you. Go seven feet away from me.
When I say, ‘Run’, make a shrill cry and run. When | reach you, I'll kill you
and your son.” Arfo’s wife obeyed Qaratajdin, and ran with her son.
Qaratajdin set out after her, reached her and drew his sword. With one blow
he struck her down, killing her and her son. Ardfo went and informed mir
Sevdin, [saying] “My mir, Qaratajdin has gone stark raving mad: he’s killed my
wife and child® Mir Sevdin stood up. Biko Awan said, “My mir, why have
you stood up? He killed my sister, no harm done.® Mir Sevdin said, “Everyone
speaks for himself.” Mir Sevdin got up and went out.

Najige,

12According to Makas' notes, Qaratajdin chose Arfo's wife because she is Biko Awan's sister.



M.L Chyet Mem @ Zin : HM (1896) 48

Ziné came out from under Mamu’s overcoat and went up. Mir Sevdin
retumed to the diwan and saw the tip of Ziné’s caftan. He didn’t know
whether it was the caftan of his wife or the caftan of his sister. They sat down.
Biko Awén said, “My mir, let’s all take an oath by the sword and the Koran.
We'll say who our beloved is {10]. Mir Sevdin said, “Yes.” Mir Sevdin was the
first to take an oath. Al the men tock an oath. It was Mamu Alan’s tum.
Qaratajdin got up and said, *My mir, this isnt right. I'l swear an cath in
Miamu’s stead.” Mir Sevdin said, *If you trust him, take the ocath.” Qaratajdin
took an oath, saying;:

“Yes lo lo 0 Bako Awano!3,

You've placed sword and Koran before Mamu Alan.

God knows that Mamu Alan does not have a herd of
lovers 14,

Except for one of the Arabs; it was the daughter of the lady
of Qéra Oglani”

Bako Awan said, “My mir, each one of you should take an oath.” Mir
Sevdin ordered, *Mamu Alan, take an oath.® Maimu Alan took an oath,
[saying):

“Yes lo lo o Bako Awano.

You placed sword and Koran before me.

God knows that | don’t have a herd of lovers,
There is only one: her name is Ziné.

She is the daughter of the lady of Qaratajdin,
the sister of mir Sevdin.

13Additional -0 at the end of Awano is a vocative form.

14This line is troublesome: Makas translates it as “there is no secret about a beloved of Mdmu
Alan,” but understanding ‘suraji’ (suraye) as secrel, does not make sense grammatically: perhaps the
Turkish siirig= 'herd’ is meant. ‘dosté mamu alan’ is also troublesome, as grammatically it could
not mean a female lover of Mamu Alan’s. However, it could be plural (irrespective of gender): If
am right, this passage would mean something like ‘Mdmu Alan does not have a herd of lovers'.
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Yes lo lo miro 15,
Get up and chop off my head, stuff it up the wife of Bako
Awan.”

Mir Sevdin said, *O men, get up; thrust your daggers all around in Mimu
Alan.”[11} Mdmu Alan put his hand on his dagger, drew it out, [and] its handle
broke: it fell from his hand. Qaratajdin saw Mamu Alan: never in his life had
he seen such a man. Qaratajdin got up, went stark raving mad, and said:

“Yes lo lo miro miro miro.
Ii you so much as throw a rose at Mdmu Alan,
1 will send mir Sevdin’s very head a-flying.”

Mir Sevdin said, *Bread and salt are forbidden to you lfrom now onj16.”
Qaratajdin and his brothers and Mdmu Alan got up and left. They walked for
three or four hours. Qaratajdin saw that Mému Alan [was walking] one step
forward, and four back!?. Qaratajdin said, “Mamu, I know you are in love with
Ziné. Take care of yourself.” Mamu went back to the diwan of mir Sevdin.
Qaratajdin and his brothers went to Sham!8. Mir Sevdin said, “Mamu Alan,
let’s play chess. If you win, I'll give you Ziné. If I win, | will imprison you in
the diwan.” Mamu accepted, saying, *“My mir, all right, I accept.” The two of
them played together from moming till noon. Mému won. They went and
had something 1o eat, then retumed to their places. Bsko Awan was there and

15Additional -0 is a vocative form, as in note 13 above.

leccording to Ibrahim Muhawi and Sharif Kanaana, *Salt symbolizes the bond that holds people

logether. The phrase “They've share bread and salt” (bénhum ‘& u-malil) describes a strongbond,

and when someone breaks a trust he is said to have *betrayed the bread and salt™ (yxtn 1185 w4l

maith )." See their Speak Bird, Speak Again (Berkeley et al.: University of California Press, 1989),

g. 107, note 10. See also: Ernest Jones. “The Symbolic Significance of Salt in Folklore and
uperstition,” lmagg 1 (1912), 361- ; reprinted in his: - -Hi H

Applied Psychoanalysis (New York : Hillstone, 1974), pp. 22-109, esp. 37-8.

1."-Ii_t. *Qaratajdin saw Mdmu Alan [was walking] one foot forward, and four back®, ie. he kept
turning around and looking back, thinking of Ziné. )

18, Syria.
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said, “My mir, change places.” Mdmu sat in mir Sevdin’s place and mir Sevdin
satin Mamu Alan’s place. They played on. Then Mamu Alan just happened
to look up and see Ziné. [12] He became bewildered, and lost (the gamel. Mir
Sevdin said, “You have lost. [ will imprison you in the diwan.*

Bako Awan came to mir Sevdin and said, “My mir, have you imprisoned
Mamu Alan?* Mir Sevdin said, “Yes.® Bdko Awan asked, “Where have you
imprisoned him?” Mir Sevdin said, “In the diwan.” Biko Awan said, “How can
you imprison him in the diwan?> Mir Sevdin said, “Where should 1 imprison
him?® Biko Awan said, °Let’s throw him in the dungeon.” Mir Sevdin said,
“Fine.” They threw Mamu Alan into the dungeon. Ziné was sick [with grief].
Every day she took bread and meat and gave it to Mamu Alan. Time passed
and one day, Ziné saw a traveller!9 coming by. She called out to him, “Hey
man!® When the man saw Ziné, he fell in love with her. He tumed around,
opened his eyes, looked at Ziné and said, “Yes, Ziné, how are you doing?” Ziné
said, “O man, can you take a letter for me to Sham? Give it to QaratajdinZ0.*
The traveller said, “1 can take a letter in seven days and nights and give it to
Qaratajdin. Swear that if I retum safe and sound, you will marry2! me* Ziné
swore, saying, “May God’s oath fall on the spirit of my soul. If you retumn safe
and sound, I will marry you.” Ziné wrote the letter. In the letter she wrote to
Qaratajdin, “As soon as you get this letter, at that very moment kill this man2.
1 have swom that 1 will marry him if he retums safe and sound.” Ziné finished
the letter 113] and gave it to the traveller. The man took it from Ziné and went
on. When he got to the country of Sham, he asked for Qaratajdin. He found
Qaratajdin in a coffee house, gave him the letter and left. Qaratajdin opened
the letter and read it, [then said,! “Mamu is in a bad state, and Ziné has swom
to marry this man.” He got up, and all three brothers got on their horses and
left Sham. They saw the man running. Qaratajdin spurred his horse on, went

’9peya = man or pedestrian/walker.
20jit « *to the hand of Qaratajdin.”

it = "take."

22Molif K978, Uriah letter. Man carries written order for his own execution. This famous motif
appears in Shakespeare’s
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up to the man and killed him. They rode to Jezré Bota in four days and four
nights. They rode to the diwan of mir Sevdin, dismounted, went inside and
greeted (the mirl. Qaratajdin said, “Where is my brother Mamu?* Mir Sevdin
said, “My dear, come sit down. We’ll bring Mamu Alan in a moment.”

Bako Awan went to Ziné and said, “Come Ziné. Go invite forty girls and
musicians and go together to take Mamu Alan out of the dungeon.” Ziné was
delighted. She went and called forty girls and musicians, and they went to
Méamu Alan’s prison. Ziné called out, “Hey Mdmu, get up!®* Mamu Alan opened
his eyes and said:

“Yes Ziné Ziné Ziné, with black eyes and golden spangles.
You have not come to take Mamu Alan out of prison.
You have come to let Mamu Alan’s soul out of its cage.
One eye has gone, one eye remains,

One hand has gone, one hand remains,

{14] One foot has gone, one foot remains.”

Ziné said:

*A word has eécaped the mouth of Mamu Alan;

Three drops of blood have dn‘ppéd from the nose of Mamu
Alan;

At this time, at this hour Mamu Alan is shivering in the
dungeon.”

They took Mamu Alan(’s body] out of the dungeon and placed him in a
grave. Ziné died eight days after Mamu Alan. They took her [bodyl] and put her
in the grave in another place. Mir Sevdin said, “Let’s make a bet, and play
jiid 23, and see where the lance falls. If the lance falls on Mimu’s grave, we'll
open up his grave: if it falls on Ziné's grave, we’ll open her grave up.” They
played on Friday, and by the power of God the lance fell on Mamu Alan’s

Ba game played on horseback with lances, similar to polo.
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grave. They opened his grave. Qaratajdin opened it. They found Mdmu and
Ziné together in the same grave, with a sword of clay between them.
Qaratajdin called out, “Hey Bako Awano, come see God’s strength, what there is
here.” Bako Awan came and looked from above, and was amazed. Qaratajdin
grabbed hold of him and pulled him into the grave. He said, “What is this?”
Qaratajdin drew his dagger to kill him. Mir Sevdin called out, “Qaratajdin, don’t
kill him: in the grave, his blood will be harmful.” Qaratajdin did not listen to
mir Sevdin and did not wait. Twenty one times [15] he thrust his dagger into
Biko Awan and killed him. They climbed out of the grave, covered it with
earth?4, and left. Bako Awan’s blood became a thombush on the grave of
Mimu and Ziné, which came out of the treachery of Biko Awan.

Z44it. *put earth on it.”
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le Cog, Albert von. "Hikiyéi mami alan,” in Kurdische Texte: Kurmang-
Erzihlungen und -Lieder nebst einer Zazd Erzahlung, gesammelt und
herausgegeben in der Urschrift und in Transkription (Berlin, 1903; reprint

Amsterdam : APA - Philo Press, [198-7), pp. 36-44; €Y -F . [Kurmanji in Latin

}'io(rieéi?}transcﬁption + Arabic script; translation planned but never published
1] -

LC1. Collected by Albert von Le Coq in the fall of 1901, from Ja'far Olu Seidi Biya, at
Zincirli (Zengirli), near the town of 1slahiye (Es-Salihiye) in the western part of
the modem &rovince of Gaziantep, i.e. in the extreme western part of Kurdistan
of Turkey. We know little about the informant other than the fact that he is a
native of Zincirli. The text is in thyming verse, although it has not been printed
as such on the page: in my translation, 1 have indicated where each line beg‘ns
and ends. The poetry of this version bears a great deal of similarity to that of ZK-
2, which was collected in 1970 from an elderly Armenian man who grew up
among the Reshkot {a Kurdish tribe of the Yezidi religion) in the province of
Diyarbekir: this fact tells us much about the formulaic character of Mem @ Zin,
and of Kurdish verbal art in general. Zincirli is the site of the ancient Greek ruins
of Samal, where some important early Aramaic inscriptions were uncovered: Le
Coq exploited the ocpportunity of accompanying an archaeological expedition that
was excavating there, to study the language of the indigenous Kurds of the
region by collecting a series of texts. The texts, which include two versions of
Mem @ Zin, were first published in 1903 in primitive Latin ghonetic
transcription + Arabic script; a German translation was planned, but was
apparently never published.

Hikayet Mami Alan (LC-1)

[36] O Sir, in the country of Mughrib,! in the very city of Mughrib, my heart is
sad?

The city of Mughib is black and wide,

[1t rests] on top of forty four stone heaps,

On top of twenty four mountains,

Note In the text, numbers in brackets {] refer to page numbers in the original text in Latin transcription;
numbers in parentheses () refer to line numbersin that text.

lMughrih from the Arabic word for *West,” maghnb &34  In most versions the imaginary dty

which Memé Alan hails from is called Mukhurzemin or Mikhurzemin.. Zemin is a Persian word
meaning ‘'Land’ or 'Country’ (cf. Russian zemlia 3eM39 ) Mukhur-/mikhur- may be derived from the
Arabic word maghrib In one version (MC-1), the place is known as Merkebzemin, i.e ‘The Land to the
West" In OM and several Southern Kurmanji versions Mem is from Yemen.

_"-'x'his last part is ‘filler, unesseniial to the meaning of the verse It does however, sarve the
tmportant function of setting the rhyme scheme, which in this case is in -ane
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{With] three hundred and sixty six town quarters, ,

Every quarter with three hundred and sixty six slender minarets.

But there are three begs3 in this city, all three are brothers; they have no children,
their households are empty, their lineage is lostd.

Oneday (5) in the city of Mughrib five holidays coincided, one an eed” of the
Christians,

One ar: eed of the Jews,

And one an eed of the Muslims,

One the day of the imperial session, and one the day of the Prophets, Friday, Eed
of the Seers?

All three begs, the rulers of Mughrib

[Sat] on their imperial thrones watching the people of Mughrib,

Hearing everyone going to visit their father’s house in goodness,

3:Prirces chieftains

4war wundane =lit. “Their encampment is lost” This is a variant of the curse Hin war wunda bin
{Kurcoev) or Wara wund bin! (Khamdian), which means “May your race/family perish!" The

Arabs have a smilar curse, yikhrabbétal:-’u-.‘.-e w s *May your household be destroyed.”
ay ¥ oy
3alit. * One day from under the days of God.’
6-1i: *reached each other”
7E'yd or 1€, from Arabic id £ | is a major religious holiday.
Sriya nabia wa énbia roya ind id3 paigimbarine =lit. “The day of the nabs and anbiyd {from nabi
g;é-", Arabic for 'Prophet,’ and anbiya’ ‘L.‘.-‘.Jl, the broken plural of nabl, Friday, the eed of the
péyghamba’ {from peighambar J4adss Persian for 'Prophet’ literally 'Bearer {-bar~]| of the

mmgelpeighimru-.'.-,‘ |’ Hence the Prophets are mentioned three times in one line, twice in Arabic
and oncein Persian.
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Young wives? took hold of their children’s hands and went to their father's
housels,

Fourteen year-old boys mounted (10) their horses,

Setting out merrily, while the three begs watched from their imperial thrones,
from their five-colored mansion.

The three begs saw with their own eyes the happiness of the city of Mughrib,

The three begs looked each other in the eye, stood up and took hold of the keys to
the treasury.

They were not indifferent!! to the treasury and its contents,

The three begs followed on each other’s heels!? and went to their imperial
thrones, each one holding a handkerchief ready, and crying (15) together.

In the city of Mughrib, 450 sheikhs and w/emas!3 assembledand went to pay a
holiday visit to the three begs.

The royal sheikhi4 preceeded the ulema

In climbing up the 64 steps.

All around they stood respectfully with crossed hands!3, looking up to see the

three begs crying.

94lit. *Brides*

107%is recalls the zeyf, when a inewly] married woman goes to visit her father's household.  See ZK-
2 note £10}

.jit *Their hear's were not codl from the treasures .. Although this expression does not appear in
the dicionaries one reminiscent of it does Dil@ xwe sar kirin = lit *To make one's heart ard”
{rather than ax’) according to Khamoian, this means 1) To lose heart, become despondent,
Gisoouragec, or disillusioned; 2) To become indifferent.

12.)it *Took hold of each orher's foot *

13- Learree mer, from Arabic ‘'ulam¥’ slede

Hééx: hunkire a fixed epithet for the sheikhs or Muslim religious men. One of the epithets of the
Ottoman sultans was Bankdr, from Persian khun(djkar AS3%9> | Hence the Hunkar sheikh
wauld be *a sheikh of the Ottoman sultan {or some cther ruler),” or *aroyal sheikh.®

Uyaciytrda < Turkish yedi yerde = “in seven places’ ie everywhere él-panca diwin skinin <

Turkish el penge divan durmak - “to stand in ar attituce of respect with joired hancs to stand
reacy toreceive orders* In a Turkish romance epic “Letif §ah ve Telli Mehriban” collected in Kars
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The sheikh and ulemas spent three hours before them!,

The royal sheikh respectfully asked the three begs,

*Sires, what is the cause!”? Today is a special day, the eed of Arafat!8,

We are not afraid of the seven kings and the nation of Ali Osman,

We are not afraid (20) of Ethiopia or of India.

We have no need of treasures or of riches.

What is the reason that on the day of the eed of Arafat you three brothers have
burst into tears?”

An hour later the three begs had finished their crying and grieving, and called on
the royal sheikh,

“O my sheikh, truly we are not afraid of the seven kings and the nation of Ali
Osman,

But 1 am the master of the land of Mughrib, and of Ajamistan!?

Are under my rule, but the cause (25) of our weeping is that we are three
brothers,

We have no children, our lineage is lost,

Fate is not on our side.

After we die there is no one to sit on the imperial throne,

Our throne will remain in the hands of servants and the like,

We are crying for {lack of} male offspring.”

The royal sheikh and the 450 ulema arose in anticipation of the three begs,

by Almet Caferoglu in 1942, there is a recurrent phrase very similar to this ong and in a similar
context, i e desaibing the respeciful obeisance performed when coming into the presence of aking. The
phrase in Azeri Turkish as spoken by members of the Karapapak or Terckeme tribe is yeddi yerde
temenah eledi = “in seven places he made the oriental salute (bringing the fingers of the right
hand to the lips and then to the forehead). See Ahmet Caferoplu. ‘Letif $ah ve Telli Mehriban
Hixayes,” Dogu_Mlerimiz Agizianndan Toplamalar, vol 3 : Kars Erzurum, Goruh Nibayhklan
Agiztan {Istanbul - Burhaneddin Basmevi, 1942), pp. 119)-47.

lf‘barkoééne, wtich perhaps means “before their breasts” i.e in front of them.
e, of your griei?

18Arafat is the name of a mountain and the adjacent plain east of Mecca where devout Muslim
pilgrims {Hajp, plural Hujjat) spend :he ninth day of the Filgrimage (al-Haj)

1% e, Persia

ZU-lit “Fateis nor (or. doesn’t take) for us.*
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They all burst into tears,

The sheikh and elders washed themselves againdl, tuming to face Mecca (30) the
Venerated and Medina the Enlightened, in the posture for praying to the Lord of the
World, and cried.

The ulemas took out a book of incantations and a seal, looked at the stars and
read their fortunes, perusing books of tradition and [the book of] the fairies2.

They wept to the Lord of the World for three days,

In the evening, on Friday night, at yatsi3

At the hour of the third [division},$4

The royal sheikh stood in the posture for prayer, then for the yafsiprayer; he
performed two prostemations to the lord of the World, he performed two
prostemations, then looked up and saw four brothers.

{371(35) Four brothers: One was Ezrail, one was Gabriel, one was Michael and one
was lsrafil, God rest his soul.® They called out, “O Royal Sheikh! Your begs’ house
won't flourish® except from the house of Qureysh?7.

e, performed the apres (Turkish)/abdasti Persian)/ wudd' (Arabic), or ritual ablutions that precede
ke Mudim prayer ritval

2245 lire indudes several words whose meaning is not dear. 1 am guessing at the meaning of the
followirg smu ‘azim # “a book of incantations’; kitabe sind may be a garbled version of the Islamic

expressior al kitdb wa-al-sunnah il '-."t‘-{" = the book (i.e the Koran) and the traditions

For a brief discussion of this expression, see E. W. Lane An_Arabic-English Lexicon (reprint. Beirut :
Librairie du Liban, 1980), vol 4 p 1438 col. 2 at bottom

23Y85!|an1 This is for the Yatsi, the Turkish name for the fifth daily call to prayer, two hours after
surset Cf LT, p. 22 1 198 *Seva li yasiyan be..,” translated as * A I'heure de la pridgre de la nuit®
l=at the hour of the nighttime prayer]

ZiTris could not mear 300 for tworeasons 1) It is stated above that night has fallen; 2) Yais ocours
around 800 M Moreover, the Kurds divide the day into three-8-hour periods called Dan/De’'n
the onset of the third period could very well coindde with the fifth call to prayer (Yats).

BThese are the four patron angels, according to Islamic belief

Belit *Their hearth wor't grow/be green * See M Mokri ‘Le Foyer Kurde® in:
rdologie Contriburion scientifiGue aux &nde jraniennes (Faris . Librairie Klincksieck, 1970), p. 23.

Mribe of the Propher Muhammad.
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. The royal sheikh went to the eldest brother, Rijal Hasan, [who said] “O my

sheikh, good evening to you" The royal sheikh said, “O my king, last night at the
yatsiprayers, the voices of four brothers came to me: these four brothers were angels
fo the Lord of the World, by God's decree, according to the angels, your household will
[only] flourish from the house of the Sheikh of Qureysh.”

(40) The next day thay called the sheikhs and elders, the faithful and mystics, the
learned and ulemas of Mughrib, who assembled and mounted their horses and mares,
and headed for the house of the Sheikh of Qureysh.

For three days and three nights they roamed around the city of Mughrib,

They came across acommunity of cadis®, and saw that they were performing the
Friday prayers; they came out to look at the community of cadis, and saw a house with
four doors,

With forty four arches®,

Three hundred and sixty windows,

They asked whose house this was, and were told, “It's the house of the Sheikh of
Qureysh.”

They dismounted (45) before the gateway,

And saw that there was a sheikh and a guard standing before each door,

The sheikhs split up [and went] to different rooms,

The royal sheikh went to the diwan of the Sheikh of Qureysh,

Where he was a guest for three days and three nights,

After three days the royal sheikh said to the Sheikh of Qureysh,

“O my sheikh, today | have been your guest together with the 450 ulema of
Mughrib for three days and three nights,

Why don't you ask [why we have come]” The Sheikh of Qureysh [said}, “Don't 1
know why you have come¥, '

Royal (30) sheikh? Sir, it is known that your begs of Mughrib, possessors

BTyrkish kadi camias = * Community of cadis |=Islamicjudges]
29Qantirmane. | am guessing that this is like the Arabic word qantarah §,bS - aren vault

30.1it *Why you were guest’
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Of the royal throne are three brothers whose households are empty, their lineage
lost,

They have asked you for the daughters of women,

By order of God and the call of the angels.”

The Sheikh of Qureysh said, “Call the sheikhs and elders, call the ulema of
Mughrib.”

324 dervished and sufis and 450 ulemas of Mughrib

Took out a pair of flags and wagons and gloves,

The Sheikh of Qureysh said, “My heart is crazy, brings me wagons and [péttn],

(33) Bring out my daughter Zelikha Khattin,3!

Send her to the master of the royal throne,

Bring her out by God's command, the shariah, and the prophets.”

They brought Zelikha out,

They brought her out of the mansion of the Sheikh of Qureysh, .

They took her to the begs’ mansion, they made her a guest of the mir of Mughrib.

The royal sheikh went to the eldest brother land said],

"0 my mir, | have brought you the daughter of the Sheikh of Qureysh.”

Rijal Hasan said, “I am eighty five (60) years old,

1 don't need any women,

It is too late for me, don't put me in the hands of women,

There are two brothers younger than me.”

The royal sheikh went to the middle brother, Sheikh Ibrahim:

“O Sheikh Ibrahim, ! have brought you the daughter of the Sheikh of Qureysh.”

Sheikh Ibrahim said, “1 am fifty five years old,

l don't need any woman,

There is one younger than me, Shirin Elma32.”

The royal sheikh went to Shirin Elma:

O my mir, by the order of God, by the call of the angels,

By the good will of the Sheikh of Qureysh,

(65) [dengi e'rebane puré purg| (flutter?) the flag of the group of ulema.

3 e, Llady Zelikka

32vis is Turkish for *Swee: Apple”
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1 have brought you the daughter of the Sheikh of Qureysh,

So that your household may flourish from a daughter of the Qureysh.”

Shirin Elma said, “There are two brothers older than me,

Without their permission® | won't marry any woman¥.”

The royal sheikh and Sheikh Ibrahim and the group of the ulemas of Mughrib

Betrothed Zelikha Khattn to Shirin Elma.

Some time passed,®

Nine months, nine days, nine hours and nine minutes,

Zelikha brought forth a male child.

{70) The towncrier called out all over Mughrib,

However many prisons there were in the city of Mughrib,

They were all emptied out,

Many alms and charity were given.

They sent a towncrier around the city of Mughrib,

On the day when God on high gave one child®, he gave 366 children,

They bound up the wages of these children with the mirs’ treasury,

They gave sustenance to the parents of these children,

The three of them37 gave in.

The sheikhs and ulemas of Mughrib gathered (75) around this child, lasking],
“How is it that

They have named this child Shirin Memé Alan?”

When Memé was six months old,

{He waslin his parent’s embrace,

When Memé turned six years old,

33.1i: *Without their command/order.”
3alir *1wor't go (to) the bridal chamber | Turkish Gerdcek| of women.”
35,13 *{he] fell to the day of time and hours*

36The word used for chifd is imaksum| =>4  which seems to be derived from the Arabic word

ma'sim ps=aa+ | originally meaning ‘sinless’ ‘innocent,’ and then by extension coming to mean ‘child’
ir. Ottoman Turkish anc Kurdish

Ipresumably this refers to the three brothers Rijal Hasan, Sheikh forzhim, and Shirin Eima
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Anyone who happened to see him would say, “1 suppoée he's twelve years old.”

My heart is a crazy heart, /dllimin diliki dine/

Those who see Meme

Are all [worthy of] shrines

and all {38] [worthy of] paradise.

My heart is an apparent heart, /dilimin dliliki lxine/

When Mem# tummed ten years old,

Those who looked at Memé's face couldn't

Tell it apart from the sun and the moon.

They took Memé away from his parents

And his two uncles,

They handed him over to (80) teachers and ulemas,

They made a school pavilion for Mem.

When he was six going on seven,

Memé read the Psalms, the Gospel, the Torah and the Koran,%

He finished reading the four books of tradition®, and read the [book of]
incantations, the [book of] seals, the art of fairies, '

And they tock Meme away from the ulemas.

One day fishermen threw their nets%® into the sea, and brought out a sea colt¥!;
they brought the colt and tied him up

In the stable of the Sheikh of Qureysh.

The Sheikh of Qureysh gave the fishermen gifts and rewards,

He (85) sent the sea colt to Meme Alan, and they tied it up in Memé's stable.

Memé named the wide-stepping® animal Bozi Rewan®.

Wre four koly books accorcirg to Ilan

3%ee noze 2 above

mﬁfﬁi = Torg/Torvan = *Fisherman”; tar= Tor = *Fishnet.’
see 7K-2, note #1291

425gyrek basan is the Turkish name given to one of the extraordinary companions {Motif F601.),
spectiically F681(1) "Marvelous runner’ These motifs ocaur in a folktale commonly told among the
Turks Kurds, Greeks and Armenians AT 513C * The Son of the Hunter” = EB 207 + 77
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He called the sons of the sheikhs and elders, got hold of a falcon¥4, and brought
out greyhounds and dachshunds, '

And went hunting for wild deer.

Past Memé came running some rabbits%,

Memé set loose his dachshunds,

The dachshunds came back empty-handed.

Past Memé came running some wild deer,

Memé set loose his greyhounds,

His greyhounds also came back empty-handed.

A flock of turtledoves crossed their path,

Meme set loose his falcons on the turtledoves.

There was a flutter of wings, as the (90) falcans chased the turtledoves through
the seven heavens,

The falcons and the turtledoves both disappeared.

Memeé called out, “Gentlemen, wish me good luck% and send my greetings to my
mother and father,

And to my two uncles.

My greyhounds and dachshunds have come back empty-handed,

My falcons have disappeared together with the turtledoves,

Dilimin  dilik7 Liyéne,

I have disappointed the sheikhs and the elders.

May the city of Mughrib be forbidden to me;

Until 1 find my falcons, 1 won't retum home.”

The sheikhs and elders?7 (95) put their arms around Memé's neck and wept,

[Saying), "O my mir, how can we go back to the city, to your mother and father?”

43¢t ZK-2 where the horse is called Bozé Rewal.

44iari smar = some sort of hurting bird

431t is undear what véxoadike means.

86utit *Make your bread and salt blessed for me.” See FK-2 nate # {48).

#7Earlier it was their sarswho accompanied Memé.
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Memé felt adamant, and said, “Brothers, this was my first time, and they came

 backempty-handed %

How can [ face the city of Mughrib?”

Meme dug his spurs into Bozi Rewan,

And left them like a bird escaping its captor’s fist.

He wandered through the deserted wildemess,

And the ulema 4 of Mughrib remed home empty-handed,

Giving news of Meme to his mother and father,

And to his two uncles,

Who wept for him.

Memé roamed around the barren prairies

Thanks to Bozi Rewan,

He rode for (100) twenty four hours

On Bozi Rewan.

He came to a rose garden,

And dismounted under a cypress tree near a rose cavered spring,

Memé washed™ and stood in the posture for prayer, when he heard the flutter of
the wings of fairies.

The three turtledoves took the form of women,

And entered the rose covered pool.

The youngest sister's name was Sherwaneh,

She noticed Memé Alan,

And saw how beautiful he was; She picked up the clothes of her two sisters and
flew to a tree, calling out, "O sisters, (105) let's seeS! between humans {and us, and]
women and us, who is the best, the most pleasing, the finest?”

The eldest sister, whose name was Qamer Tai, [said]

$8This line is not totally dear to me. The translation is my interpretation
OEarlier it was the sns o the Shaikks who accompanied Meme
30see note 21 above

5lbaxal'.xm, from Turkish bakalira Cf note 77 below.



M.L Chyet Mem @ Ztn : LC-1(1901) 64

“No one is more pleasing than us among humans, but it's a wide and full world,
and it can't be without humans.

Our clothes are on the tree, the human must not lay eyes on them, or we will be
disgraced.

Sherwaneh said, “My sister, I'm very sorry but until you tell me who is better or
more agreeable than us, [ won't give you back {110) your clothes.”

The middle sister, whose name was Maht Beirfiz, said,

“0 Sherwaneh, my heart is sad,

Bring us our clothes from the tree,

The world is wide and full,

It can't be without humans.

We are fairies, we'll be disgraced, Sherwaneh.”

{Serwane said], “Come on, sisters, you haven't yet told me from among humans,
and us and women, who is the best!"

Maht BeirQiz said, “My sister, I am sorry,

One day I put on my fairy wings,

And flew around the world, comer by comer, and came across a city called (115)
Mughrib,

A very great city, with 366 quarters.

In the center of the city [ saw 2 mansion of four colors?,

Before the mansion is a study chamber53,

In front of the chamber is a rose-covered pool,

And a stone mounting block for horses and a place for men to stand.

I'saw the most beloved™ of boys sitting there.

I asked, 'Who is this boy?’

They said, 'It's mir Memé Alan, the king of Mughrib.’

Ilooked [39] at the bottom of the stone, it was pleasant,

The top of the stone was [bedecked with] jewels, with a lit candle on top,

With chains of gold; ’

52Above after line (10), it is called a five-colored mansion.
53nograke fiquana.

54séugix‘:uki Iawane. Saugtlu- must come from the Turkish word sevgili , meaning "betoved.”
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This man, wearing a sable cloak, master of the palace mansion with a (120)
bronze dome, they call him Meme Alan.

Shirin 55 Memé Alan is better and more pleasant than us.

Now bring us our clothes from the treetop, sister, (my heart is grieving],

Meme Alan is better than us.”

Sherwaneh said, "O sister, {my heart grieves},

Of women who is better than us?”

Qemer Ta'i said, "0 my sister, one day I was roaming from town to town, when |
came across a small town of seven quarters,

Every quarter with three minarets,

They call it Jezira Botan.

I saw a mansion of three (125) colors,

Before the mansion [was] a mansion of the Jelalis.

I saw before the mansion of the Jelalis a bronze-capped dome on which the most
beloved of girls was sitting.. '

[ asked, ‘'Whose daughter is she?’

They said, 'She is the daughter of Mir ‘Azim, the sister of Mir Zendin, the first
cousin of Hasan-Cheko, Qumsi-Beko, Qaratashdin,

Her name is Dilber5? Zin.

She is better and more pleasing than us, (my heart is obvious};

One is Mem¢é Alan, and one is Zin of Zeydan.

{My heart says} you bring us our clothes from the treetop.”

Sherwaneh said, “{My heart is obvious),

I swear to you by the (130} science of fairies,

Until you make Zin Memé's guest,

I won't bring any clothes down from the treetop.

391 will be recallec tha: his father's name was Shirin Eima

bjetali {Celall] is the name of a Kurdish tribe living in the area extending from the north of Lake
Urmia (in Kurdistan of Iran) to the area of Bayazid [Bazid} (in Kurdistan of Turkey, on the Soviet
border). According to Jaba and Justi {J}), it can also mean 'brigand,’ which may hint at the attitude
some people held about the Jelali tribel ‘

SDilber is a Persian word which means 'one who takes [my} heart.’
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My heart says that they are humans® and we are fairies,

But if humans have not laid eyes on us,

We can go away from these trees, (my heart is obvious).

Between Jezira Botan and the city of Mughrib is a journey of six months,

We can't make Zin Memé's guest.”

But Sherwaneh said, “My sister, a man is standing in the shade of the cypress
tree, (my heart grieves),

Until you promise, I won't bring any clothes (135) from the treetops {my heart
grievesl.”

Those turtledoves are the daughters of the King of the fairies,

They assumed the appearance of turtledoves,

They swore to Sherwaneh (my heart grieves],

“Tonight we will make Zin Memé's guest,

(My heart grieves), now bring our clothes from the treetop.

This world is a wide world,

Without human beings% it cannot be.”

{My heart grieves), the three fairies put on their clothes, {my heart grieves),

And headed for Jezira Botan.

(My heart grieves!, Memé finished his prayers,

He looked up and saw these three (140) turtledoves,

With a flutter of wings the falcons announced the place of the turtledoves.

Memé said, “{My heart grieves),” he took the falcons and put them on a bench.

Meme mounted Bozi Rewan and set out for the city of Mughrib.

Memé Alan reached the city of Mughrib,

Great joy befell the city of Mughrib for Memé Alan’s sake.

The news reached his two uncles,

About the mir riding Bozé Rewan, Memé Alan.

(My heart grieves), Memé entered the (145) bronze covered dome and sat on the
royal throne, (my heart grieves),

And the three turtledoves headed for Jezira Botan.

587he word used here is bani 3dam, Arabic for ‘sons of Adam’

59The word used here is msan ogly, Turkish for ‘son of human.’
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In the evening between the two calls to prayeré,

They set down on the window sill,

Admiring the loveliness of ZIn of Zeydan.

{My heart grieves), Zin called on her forty maidens, (my heart grieves),

The forty maidens came running.

Her oldest maiden was named Reyhan$!.

Zin called out, saying “Sisters and maidens, {my heart grieves), last night I had a
dream, (150) | have been busy thinking about the dream from last night until the early
morning 62.

The three turtledoves locked at each other and said, “(My heart grieves).”

Mahi Beirtiz said, “My sister Sherwaneh, take care of Zin and her maidens.”

Sherwaneh said, “(My heart grieves),

She cast a spell over Zin and her maidens, and blew,

(My heart grieves}, Zin and her maidens fell asleep.

Sherwaneh said, “(My heart grieves),” she called the other [twol] fairies,

They tied fairy wings onto Zin,

Cast another speli, (my heart grieves),

And took her to the city of Mughrib.

At six o'clock they depositeds3 her (155) in the bronze covered mansion in the
residence of Memé Alan,

Making her his guest.

The turtiedoves made foré? the windowsill,

From where they observed Meme and Zin®S.

£

e, between Maghrib the call to prayer at sunset and ‘Ashiyah, the call to prayer at about 8.00
M also note 23 above.

bal

Sli  pasi’

82.)it. *untit the mornirg call to prayers” i.e Far, at about 400 AM.
o3t *threw *

%4.it. *threw themselves 10°

832t “They did a heavy/serious watching and observing of Memé [and] Zin.”
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Mema lifted his head up and saw sitting on his pillow the most beloved of all
girls.

Memé said, “{My heart grieves), whose daughter are you, in the middle of the
night what are you looking for on my pillow?

Do you have a bad reputation or have you heard my name?6

Get up from (160) my pillows?,

Are you high on hashish or drunk on wine?”

Zin szid, * D¥imin debé

Whose son are you?

In the middle of the night [40] what are you looking for on my pillow?

1t is the act of the men of an agha

To bribe their way into a lady’s bed.

Get up! 1 will call the Jelalis, our butchers, they will kill you;

My name has become dirty in the world because of you.”

Mema@: * D¥imin debé this is women's work, they call it slander;

If you have been slandered, then no one has seen me send you to your abode.”

Zin said, “Don't say that, DWimin lixéne, this is my abode, your are trying to take
it ovel,

You are acting as if you were the master here.

| will call my maidens to have your arms made defamed, but (165) it is a disgrace.

Whose son are you? Get out of my bed¥8”

Memé said, “ Diimin debé whose daughter are you, that you are lording it over
myabode?

1 will give news of this to the derebeyst? and heroes of Mughrib,

Then theyll kill you for me, and rescue you from the suffering of the world.

Come, don't defame yourself in my bed and abode, don't lord it over {mel”

651t “Have you been slandered or did you hear my name,” i.e * Areyou here because you are a loose
womar. or because you ve heard my riame |chis last a bit vainglorious)?” This use of the word bohrn
meaning * slander” suggests a pun, because Zin is from the province of Bolh|tan.

67.4it *the pillow of my head"

68-|it *Get up from here”

Y9perebeyi is a Turkish word from the Otioman period. it means ‘feudal lord’; ‘local potentate’;
‘despan’
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Zin said, * D¥imin lixdne *

She called her maidens,

"0 maidens! What hashish-smoker is this that has come to my bed tonight?

It'sadisgrace™ Send news of this to my cousins the Jelalis, our butchers, so that
they will send (170) his arms to the other world for me.”

Memé said, * D¥imin debé as for smoking hashish, whose daughter are you,
D¥lfmin [éxdne that you are taking over my abode? '

D¥linun debé where have you come from?

You're shouting [as if] you are taking over my abode!”

Zin and Memé got into a heated argument,

Memé didn't know, nor did Zin,

Whose abode they were in71.

Memé said, * D¥imin debé you are in my abode, acting as if you own the place,
dailimin lixdne,

Where is your home?™2

D¥limin debé tell me who your cousins (175) are,

Whase daughter you are.”

Zin sad, * Difimin dine,

My cousins are Hasan-Cheko, Qumsi Beku, Qaratashdin,?

My father is Mir ‘Azim,

My brother 1s Mir Zendin,

They call me Dilber Zin,

D¥limin léxdne,

Our abode is a small city made up of seven quarters,

“jaksige] This word, which ocours three times on this page aone does not appear in any of the
Kurdist cicionaries Bksik means 'lackirg’ 'defident’ ‘missing’ in Turkish, synonymous with
Noksan. ar Arabicborrowing  According to the thirteen-volume dictionary of colloquial Turkish, the

gy vol 5 p 1698 Eksik ig = "an action or matter considered @7p, i.e disgraceful
~tis meaning fits the coniex: of the presen: tex as well, moreover, the language of this text, from the
wesiern pant of the province of Gaziantep. i e in the extreme westerr part of Kurdistan, is permeated
with Turkish words and expressions.

71=tit. *Their location was which *
72.1it “Wha is your abode’

73Apparemly these are the Jelalis mentioned above
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Known as Jezira Botan,

In our abode our butchers are the Jelalts,

D¥limun dine,

For me, Dilber Zin."

Memeé said, * D¥limin lixdne,

Our city is black and wide,

{With] three hundred and sixty six town quarters,

Every quarter with three hundred and sixty six (180} minarets lit up in it,

)t rests on top of twenty four mountains,

On top of forty four stone heaps.

They call it the City of Mughrib?

My mansion is in the center of the city,

They call it the four-colored bronze-covered dome,

With sixty four steps,

Before my mansion is a study chamber,

And a stone mounting block for horses

My poolis arosel-covered] pool,

Above are cypress trees, below are three pomegranate trees, in front are rose
bushes’s, v

They call me the son of the king’ of the Mughribis, Shiin Memé Alan.

At my feet is a pleasant stone,

At my head (185) a bejeweled stone,

Onmy head s a candle,

Made of chains of gold.

My uncles are Rijal Hasan and Sheikh Ibrahim,

My father is Shirin Elma.

L¥limin debg whose daughter are you?

74ar, the City of the Mughribis
73alit “rose trees”

7.lit *the shah*
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Come, let's walk about this abode and see” where we are®.”

Meme and Zin held hands and wandered about the mansion, comer by comer,
Down the sixty four steps

They went to the feet of the sea colt Bozi Rewan,

When Zin laid eyes on him, she gasped and grew weak?®.

Zin said, “Memo, d//inun /ixdne you are not at fault,

(190) It is the fault of us women,

D¥imin dileld dine, then where is my abode? Take me to it!

D¥limin leydne

Memé and Zin climbed the stairs,

The girl said, * D¥imin dine,

Where is my mansion? Memo, take charge and take me there,

D¥limin lixdne,

Memeé said, “] don't know where your mansion is,

DXimin dileki dibiri,

Zin looked up,

And called out to Hasan and Cheko, Qumsi Beku, and Qaratashdin,
saying, * D¥imin debe

O brothers, come, what has happened to me and this one? It's a disgraces®”
Not a sound was (195) heard in reply.

Memé said, “Zin, be patient, let me call {now].”

Meme said, “Brothers, birakhan, derebeys, where are you? It's a disgracesi!

-—7baqéllnn- *Let's see” in Turkish. Cf note 51 above
TBeliz “our locatior is whose *
79%ate zine $ikine = * Zin grew weak® Although this exact expression does not appear in the

dicionaries, Jaba & Justi feature the word [kabg ‘-!L{- *knee’ (<Arabic kab “."“- *heel’);
tence | am assuming that this expression is equivalent to one that does appear in the dictionaries
Qudtime jgok#] fk-& gkest (=lit *Somorie’s knees broke’) appears in Khamodiian with two
meanings 1) To grow weax; 2) To be termibly frightened; Tolose one's head {metaphor).

805ee note 70 above

B1See none?0 above
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Through the garden, amid hashish smokers and drunkards it has entered the
mansion!”

Meme and Zin looked up to the top of the mansion, ai#/nun /axane,

Whence came the gnashing of swords and Egyptian sabres,

The derebeys called down,82

“Memo, fear not, where is the disgrace?”

Zin threw herself at Mem@’s feet and said,

“Don't do to me what I threatened to have done to yous3l”

Memae called, “Oderebeys, diimin xdne

(200) There's no one with me, it must be the biind devil who is laughing, may
God's curse be upon him.”

Memé's guards and derebeys went back®4,

Dffimin 1§ yirmis bu, Mem@ and Zin's rings moved onto each other’s finger®,
dilimin debé,

The daughter of the king of the fairies said to the three turtledaves®,

*Sisters, difimin debé Zin's abode [41] is far, six months away,

Come, let's take Zin to her parents’ abode.”

Diimin  [awdkir,

Sherwaneh cast a spell on Memé and Zin, and blew.

[The sisters] called to each other,

They picked Zin up and (203) fastened fairy wings to her,

And flew her to Jezira Botan.

D¥limin debé in the seventh heaven, the angels espied,

82Meaningundear

83.ji; | cic, don't you do”

8%.lit. *returned empry *

asdengilmii bid. dengilmi$ appears to be the past particple of a Turkish verb. According to the
ozl Dingildemek (and variants) = ‘to move, sway, wave (intransitive)’ (v. 4 p. 1504).

The locations in which this word has been attested indude Gaziantep, Maras and Osmaniye in the

province of Adana all of which are near the site where this text was collected.

86; e, one of the sisters said to the other two.
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D¥limin debéthe body®? of a human$8 in the hands of the fairies,

The angels ran up and took Zin's bed from the fairies.

Dilinun leyane

The angels said, “What is this? The body of a mortal?”

The fairies said, “It's the body of Zin of Zeydan,

We brought her from Jezira Botan to the city of Mughrib, made her Memé's
guest,

This is Zin's bed, we are taking it [back] to its proper places?.”

Dilimin debé

Zin's bed fell into the hands of the angels,

The fairies (210) flew at%® the angels, saying,

*For heaven'’s sake%!, moming is near, but Jezira Botan is far,

Help® us bring Zin 1o her parents’ abode,

It's a sinful disgrace for Zin%3,

Dilimin kani

The angels and fairies called to each other,

They took Zin and set her down at Mir Zendin's mansion,

Dilimin debe

In the moming, Zin awoke, and upon seeing Memé#'s ring on her finger,

She fell deeply in love with him.

In the moming Memé woke up,

]And] while in the posture of prayer,

He saw Zin's ring,

87.is ke corpse

88y mortal See nate 58 above

9.1t *t0its owner/master *

90.)it. “threw themseives & *

9N Aman,

9| Yardim kinl, using the Turkish word for help, Yardim.

B e, if we don't get her home by daybreak.
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And shouted out, “O brothers, difimin leyane,

1 (215) have found a woman'’s ring,

1 thought perhaps the devil, may God curse him, was laughing at me,
But wasn't there (a girll, the cousin of Hasan-Cheko, Qumsi Beku, Qaratashdin,
The daughter of Mir ‘Azim, sister of Mir Zendin,

Who they call Dilber Zin?

D¥fimin laxdne,

Calt my two uncles for me,

Let'ssee™ how to get to Jezira Botan.”

They called his two uncles and gave them the news,

The royal prince, king of the fairies 5

Meme's father Shirin Elma,

And Memé Alan’s mother all gathered about him,

Memé's uncle, Rijal Hasan, said, "Memo, my son% difimin debé
What melancholy?” is this that has befallen you this morning?”
Memé said, “O Uncle, diimin laxdne,

Don't ask me (220) any questions,

Take out my sea coit Bozi Rewan for me,

[And] show me the road to Jezira Botan.”

Hcow rose 77 above

97his does not make sense, because we already know that the three turtledoves are the daughters of
tre Kirg of the fairies

%Tte Turkish word Ogul is used here.

-

9 {sawdd = 'Melancholy’; ‘Love’ Kurdish Sewda, Turkish Sevda and Serbo-Croatian Sevdah all
come from the feminine form of the Arabic word for black, sawda’ slay  According to oid physidogy,
the body consisted of four humors Black bile Yellow bile Blood, and Phlegm. Melanchdy {(which
derives from the Greek word melas, melan- = 'black’) was believed to be the result of an excess of
black bile in one’s bocy; melanchdly was equated with lovesickness, and sosawda’ came to mean ‘Love’
or ‘Passion’ This was probably heiped along, at least in Turkish, by the similarity in sound between
the narive Turkisk word for 'Love’ Sevgl (and the whole roa: Sev-), and Sevda, with a similar
mearing
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Mem¢'s uncle said, “Memo, I've never heard of this Jezira Botan you speak of,
not from merchants, nor from travellers%,

I have only heard in books% that there is a Jezira Botan on Ottoman soil.

Son, this isn't melancholy, it's a devil's curse,

You are sixteen years old,

They call you the son of the (225) king of the Mughribis,

They call you the royal mir Shirin Memé Alan,

D¥linun debe,

Get rid of this melancholy,

Let’s find you a Mughribi girl.”

Mem¢ said, “Uncle, diimin /axdne

My melancholy is very great,

It's not the dewil,

May God curse him, but | am grateful, aimun dine

Bring me Bozl Rewan,

Put me on the road to Jezira Botan.”

Memé's uncle Sheikh Ibrahim called out, “Menio, diimin /axdne

They call me the royal kingly mir in Mughrib,

O son, we are not lacking!®, neither in treasures,

Nor in riches,

But we are three begs with empty households and lost lineage,

None of us {230) knows the road to Jezira Botan.

O son, you are master of the bronze-covered dome, the mansion of the Jelalis,

And master of treasures and riches,

Come, rid yourself of this nighttime dream,

9 gazira botan dechge ma naz dill tigars wa nai saiyaha nabisti, This sentence indudes two Turkidisms
dédigeand dil- The firs: is apparently an attempt to apply the Turkish relative verbal partidple in
ik |cedigin = which you say| to Kurdish. The second is the Turkish word for 'Tongue’ Dil. Such
Turkidsms are not surprising in a transitional region such as the one from which this text comes

99l‘ahaps the informan: was illiterate, and unable to rasd in books.

100jyoxsul-|, from Turkish Yoksul
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[Tl have a golden throne made for you.101”

Memae said, “Uncle, alimin dine

You say that Mem¢ is simpleminded,

My mansion is made of stones of diamond and jewels,

 already have a golden thronel®, aliimin diliki debir. -

Memé thought to himself, '

He brought his hands to his uncle’s neck,

And let out a cry.

Memé's uncle Rijal Hasan shouted out, * difimin (235) debég

Call the Sheikh of Qureysh’

They called the Sheikh of Qureysh, and he came,

They called Memé and said, “Memé, get up! The Sheikh of Qureysh is coming.”

Memé Alan went out to greet the Sheikh of Qureysh,

The Sheikh of Qureysh sat down on Memé's throne,

He called to Meme, saying “My son, I've heard that you've fallen into
melancholy, -8 i xdne,

The city of Mughrib is black and wide,

They call you the master of the sultan’s throne,

Get rid of this melancholy, Il find you a girl from the tribe of Qureysh.”

Memé said, “O my sheikh, {240) I am indebted to you, you are my grandfather,
show me the road to jezira Botan.”

The Sheikh of Qureysh, seeing that there was no possible remedy for Memé, said,
“ dilinin laxdne ™

They brought out eighty Mughribi horsemen for Memé,

Took out the sea colt Bozi Rewan,

With great rejoicing they led Memé out of the city of Mughrib.

Memeé's mother and father wept over him,

Then his two uncles fell sobbing to the ground.

101 dakonis kamy, from Turkish Dokmiag = 'having poured’; ‘having smelted/forged” Literally, this
verse means ° | will have a cown throne poured/smeited for you from gold.*

102,53t 1 am the master of the golden throne.”

1034, “that you've fallen in love” See note 97 above
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The Sheikh of Qureysh: mounted his horse, and called to Memé's friends the
derebeys,

“Obeys [42), (245) alimin dine

Then bring Memeé back a//min dine.”

For three days and three nights they went with Memé, dllimin lyane

They took Memé to a great highway and said, “Memeé, this is the road to Jezira
Botan.”

D¥limin laxdne,

Sixty!0iderebeysonhorsebacki®

Then came back to the city of Mughrib with Memé,

They brought Meme,

Seated him in the City of Mughrib on the golden throne,

They brought news to Memé's uncles, and in the moming once again they
gathered around Mem¢i0s,

In the moming Memé woke up to find himself seated on the golden throne,

He (230) said, “Oderebeys, dilimin Eiwdkr,

What has happened to mel0?, dfinun dine

Memé's father was crying and mouming over him,

Meme said, * D¥inin debée

Take Bozi Rewan out for me, put me on the road.”

However many [people] there were in the city of Mughrib, [they all] came,

Memé said to them, “O derebeys, bless for me your bread and salt!0, call out the
merchants and travellers for me,

[So that 1 may ask them] which way to Jezira Botan, di/imin lixdne.”

They brought Memé to the highway, weeping and mouming behind his parents,

140r, ax hurcred iLe Coa's notel.
105.131 “riders of the Cerebeys *
1064ji2. *at the head of Memé*

10721t “to my head® This same expression exists in Turkish, Persian, and Neo-Aramaic The
meaning of késais urndear :

1085ee note 46 above
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Saying, “Memo, this is the road to Jezira (253) Botan.”
The sheikhs and elders came back from [escorting] Meme.
Under the guidance of Bozt Rewan, Memé hit the road,
For twelve days and twelve nights he went, guided by Bozi Rewan,
Memé said, * D¥imin laydne
He washed himselfi® in the posture!!0 for prayer,
And wept to the Lord of the world.
“O God, what melancholy is this
That has befallen me? | have lost my bronze-covered dome in the city of
Mughrib”
After praying he mounted Bozl Rewan,
And headed for the city of Jezira Botan,
For forty days and forty nights he rode on to Jezira Botan!!},
After (260) forty days, on the outskirts of Jezira Botan there was a great river,
dilimin ldydne
Memé espied a girl on the far bank of the river; Memé said, * Dilimin ldyéne
Where can this river be crossed?!12
The girl called to Memé, saying, * @ilimin debeye,
Promise to marry me!!3, and Il tell you where to ford the river.”
The girl said, “ Diimin debéye don't you recognize me? It's mel
Zin of Zeydan, the sister of Mir Zendin,
la am Dilber Zinl"il4

109, ¢, performed ritual ablutions recuired of Muslims before prayer.

nuor, "in the place”

111.4it *He beat the road of Jezira Botan®

1126355 ve ave kuzane =lit. "The aossing/fording of this water/river is which?” Gatit which
cloes not appear in any of the Kurdish dicionaries, is from the Turkish word Gegit - ‘Passagelway),’
'Mountain pass’ ‘Ford’

113qatiu sozike.

“4Although net spedfically stated in this version. we know from other versions that this woman is
the daughter of the villain Beko (called Qumsi Baku here), and tha she is also named Zin. She is
often the maidservant of the ‘real’ Zin
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Mem@ said, * D¥imin dine,
You're not Dilber Zin,
Dilimin debéye,
Perhaps you're Zin's maidservant, waiting on the road far me,

But (265) tell me where to ford the river.”

The gir said, “ D¥imumn lixéne,

Until you give me the big promise,

I won't tell you where to cross the river.”

Memé said, * D¥linun debéye, tell me where to cross the river,

Perhaps you have dressed up in Zin's clothes,

Tell me where to cross the river, and Il also take you with me to the city of
Mughrib.”

The girl said, "Come, the crossing point is right in front of you.”

Meme said, “ D¥imin ldyane,

The mansion of Hasan-Cheko!15 is in the center of Jezira Botan,

They call it the Jelalis"”

Memé rode Bozi Rewan, and dismounted (270) at the mansion of Hasan-Cheko,
[where} he became a guest.

The news reached Jezira Botan,

The sheikhs and wisemen without exception gladly came to the diwan for
Mem¢, )

Due to Memé's beauty, nobody could tell (him apart from] the sun and the moon.

The people of Jezira Botan exclaimed, “This is the son of the king of the
Mughribis!”

Lilinun debéyve Zin's maidservant stopped before the mansion of Hasan-Cheko
and Qaratashdin,

She saw that the people of Jezira Botan were gathering,

When Zin's maidservant caught sight of Memé in the pavilion!!t of the
mansion, her hands and feet froze,

1151t js not dear whether this is two people, Hasan and Chekq, or one person named Hasan Cheko

Héyoshak 2. *xiosk* or *pavilion.”
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After the noon prayers she returned with (275) empty buckets:17,

Zin asked her maidservant, “What is the reason that you!!8 have returned from
the river empty-handed?”

The servants said, “O Zin, di/imin ydne,

At the mansion of Hasan-Cheko the son of the king!!9 of the Mughribis has
alighted, They call him Shirin Memé Alan”

Zin said, * DMimin kani

She picked up the buckets,

And headed, dilimin debir]

For the front of Hasan-Cheko’s mansion,

D¥fimin debir,

She headed for the water spring,

Hasan-Cheko saw Zin as she was going

To the spring; Hasan called out to Memé, saying, “Memo, get up and go

Water Bozi Rewan, the sea (280) colt!”

Memé said, "Ima yak Ié na bibe avéJ’

Hasan said, “Nobody may approach Bozi Rewan from in front [ze péra]

Théri va gezaye]

|2ze para hari ba ciftaye]

Except for Meménobody may

Ride Bozi Rewan”

Memé understood12 that Zin had gone to the river, a¥lmin xdne,

Memé mounted Bozi Rewan,

And headed for the spring of roses.

Zin looked up and approaching her she saw the king of the Mughribis, 12t

Shirin Memé Alan.

1371; will be remembered that she had gone to draw water from the river.
NSyere you is in the plura

119t *the shah of the Mughribis®

12%3namis kir, from Turkist. anlamig = ‘having understood’

12} e, the son of the king of the Mughribis
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Memé caught sight of Zin of Zeydan at the spring,

[And] said, * Dilimin debeye,

Boz Rewan is coming,

Bring water for his (285) bucket.”

Zin said, * Dilmun liyvane,

They call you the son of the king of the Mughribis,

Come dismount at the spring of roses,

I'll give you a kiss on both cheeks.”

Memé said, * Dilimin  dilild dine,

He gets his kiss from Zin,

Mem¢ said, “ DWinin Lvéne

Give water,” and she watered Bozi Rewan,

He retumed [43] to the mansion of Hasan-Cheko, the mansion of the Jelalis,

D¥limin dine, '

They gave news to Mir Zendin,

Mir Zendin said, * D¥min Lydne,

Today makes three days that Memé has been your guest, diimin  dine *

Memé Alan, Hasan-(290) Cheko and Qaratashdin,

Went together to Mir Zendin's mansion, aiimun /ldyane

For a week they were Mir Zendin’s guest,

After that Hasan-Cheko called on Mir Zendin and said, * D¥inun lixdne

Let's take up your greyhounds and dachshunds,

And go hunt mountain goats.”

They called the Jelalis,

Mounted their horses,

And Memé mounted Bozi Rewan,

They headed for the wilderness and plains,

Hasan-Cheko called (295) to Memé and said, “You won't last long!2 on Bozi
Rewan,

You should return to the Jelalis’ mansion.”

Then Memé turned back, dismounting at Hasan-Cheko's mansion, aimin dine

_lrzzdémxs nabi. D&mis is from Turkish dayanmmg = ‘having withstood.' It also occurs in Kurdish as
eyaniy
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The wives of Hasan-Cheko brought Zin

To the mansion, and left her with Memg 8

Dlimin lixdne news reached Mir Zendin with the mountain goats,

Qumsi Beku said, “Mir Zendin, dffimun /lixdne,

He retumed home riding Bozi Rewan,

For your sister, Zin of Zeydan.”

Mir ‘Azim called to Hasan-Cheko, saying, "Let’s go home.”

Hasan-Cheko said, “We won't go home, we've come to hunt mountain goats.”

Qumsi Beku said, * L¥imin xdne,

He went to the house of (300) Zin of Zeydan.”

Afterward they came back empty-handed,

They came and dismounted at the house of the three brothers!2,

Hasan-Cheko took a look at Memé, and saw a woman's skirt hem sticking out
from under Memé's cloak,

Qaratashdin didn't know if it [belonged to] Hasan’s wife or [to] Mir Zendln’s
sister,

Or ltol Mir Zendin's wife, difimin dine,

He gazed at Hasan-Cheko [thinking], “1 wonder!3 if that isn't Dilber Zin.”

Hasan-Cheko got up, saying, * D¥/imin debéye,

He took his sword in hand,

Entered the horse stable, putting the horses to the sword,

Qaratashdin called to Mir Zendin,

Saying, “Come (305) after Hasan-Cheko, almin debéye

He’s killed the harses in the stable.”

Mir Zendin got up to go see:,

123-1is paraliels the fairies’ actions earlier in the story.

124 en this reference to three brathers does not solve incondusively the problem of whether 'Hasan-
Cheko refers to one or two people the three brothers could be 1) Hasan, 2) Cheko and 3)
Qaratashdin; or they could be 1) Hasar-Cheka 2) Qumsl Beku, and 3) Qaratashdin. Both
erumerations ocour more than once in the text

) lzs‘a,’;aba from Turkish acaba = 'l wonder,’ from an Arabic root meaning ‘towonder at’ 'to be amazed
a’ ‘

12bajit. “to come forward”
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Qumsi Beku took hold of the sable coat, and would not let go,

Hasan-Cheko drew his sword and rode to the mansion,

|And]} set the mansion on fire.

Qaratashdin called to Mir Zendin, saying,

“Arise and come forward, Qumsi Beku has taken hold of the hem of the fur coat,
he won't let go,

Qumst Beku, O Mir Zendin, is about to look under Mem#'s coat.”

Mir Zendin asked no question about Qumst Beku, he went to Hasan-Cheko,

Then Mir Zendin turned and saw through (310) the window, dlfimin lixdne

A woman's skirt was sticking outi?’, aliinun debeye

Doubt befell Mir Zendin,

He didn’t know if it was his sister or his wifel28, difimun Lxane

Mir Zendin called to Mem¢, saying, * Z¥/imin debéye,

Come, let’s play checkers, | am restless!,

But on condition that we tie ropes of chains about each other.”

They played checkers, Memé [wonl three times,

Mir Zendin {won] twice,

Qumsi Beku called to Memé and said, “Mir Zendin is like a father-in-law to
you' ¥,

Let him win once, it's a disgrace (315), [Mir Zendin 1a giran néye] 131

127; ¢ from under Memé's coat

128 ¢ under Memé's coat

lzgdlihq-‘. m:n néye =lit. “My peace of mind doesn't come” Digliq [disliq} does riot appear in any of

the Kurdish dictionaries but according to the thirteen-volume dictionary of colioquial Turkish, the

ozltigu vol 4, p. 1473-4, Dighk ='Peace of mind,’ 'Freedom from anxiety,’ ‘Repose’ ’Quiet,’

wkich fits the present contexc  Moreover, the geographical distribution of. Daghik fits alsa it is found

ié\ Blang Urfa and Kilis in Gaziantep the present text is also from what is now the province of
aziantep. :

130.4it <is in the place of your father-in-law.”

1317nis is the enc of the rhymed verse from here to the end is in prose
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Memé forfeited one game!3, Mir Zendin said, "Memo, how can you be
overpowered?” Memé said, “l can be overpowered with chains and shackles.” Chains
and shackles were brought, Memé was tied up. Memé snapped the chains
immediately, Mir Zendin said, “Memo, in God's name, who are you? How canyoube
overpowered?”™ Memé said, 1 can only be overpowered by the tail of Bozi Rewan.”
Mir Zendin sent a man to Hasan-Cheko's house to bring a bunch of Bozi Rewan’s tail
hairs, then tied Mem@'s feet, and that evening they took Memé and {320) threw him in
prison.

Zin asked, “Where has Memé gone?” They said, “The Mir has thrown Memé
mto prison.” Zin took a hodja!3 and dictated!3! a letter to Hasan Cheko!3 [to the
effect] * Y3 ualizh, Mir Zendin has thrown Memé into prison, come without delayt!3%"
Hasan-Cheko and Qaratashdin immediately mounted [their horses] and came asking.
They were told that Mir Zendin had thrown Memé into prison. Hasan-Cheko
immediately went to the prison and called out, “Memo!" Mem¢ said, “Heh,” and let
out a weak sound. They brought Memé out of prison and took him home. Qumst
Beku went to Zin and said, “Get (325) dressed up!37 and go see!3¥ Memé without
raising your eyes.” Zin immediately got up, got dressed up, and went to Memé.
When he laid eyes on Zin, he gasped and expired on the spot!®. They carried Meme
in a coffin, washed [his body] and took him to be buried. Zin said, “Brother, in a week

132.)i; “gave a game®
133 e a religious teacher, someone who could read and write.
13yaze:y kir, from Turkish Yazmg = “having written.’

135A1though not stated in this version, we know from cther versions that at this point in the story
Qereajcir. = Hasan-Cheko leaves on a mission, at which time harm comes to Mem.

136.1i. * You (singular) don't stop. come” The fact that yow is in the singutar suggests that Hasan-
Chexois one person  See note 115 above

1373 donatmis buke, from Turkish donatmiy = ‘having dressed up.
138For kitantka, the meaning of which is undear.

139.); * gave up the sweet soul’
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1too shall die; bury me beside Memé's grave; then one day while playing jireed!4,
open Memé's grave and mine with a javelin!4l. If we are lying back to back, you are
innocent of any wrongdoing!42" (330) A week later, ZIn expired. They took her and
buried her beside Memé's grave, may they attain [44] in the next world what they
couldn’t have in this one.

This book was written by Jafer the Agha's son Seydi Efendi, in the vilayet of
Aleppo, in the district of Kilis, in the county of Mobat. They call him the son of Jafer
Seydo Efendi and it was published by its writer Yusuf Efendi on the first of April,
31818

140Game playec or. horseback, similar to polo  * Jireed is Arabic meaning stick it is a Turkish
game and shows tha: the Turks are superior in horsemanship to the other inhabitants of the country.
The game is very interesting and is played by severdl men on their horses They fling up their
Giireeds in the air 10 a prodigious height, and as soon as they strike the ground the players are on the
spo.. hanging over in their sadcles till their hands reach the earth, when they grasp the gjireeds
firmly, lift them up, whirl them over their heads and ride on.” from KH Basmajian. Sodal and

i ifei ient (New York - American Tract Sodiety, 1890), p 218. At the time the author
was writing, ‘he term "Turk’ was often applied to all Muslims

141.5i: *Stick a jireed stick into Memé's and my grave”

182.1it. *The world will remain for you® This is the inverse of a curse, Diné tefa namine = lit. “The
world won't remair for you,” i.e You'll pay for your actions In most versions Mem and Zin are buried
in the same grave, back to back. and when the grave is opened a few days later, they are found lying
face to face, a sign of their love for each other.

143Mhe date is quoted in Turkish, using the Ottoman Muslim Calendar. 318 = 1900 -1901 AD.
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Mann, Oskar. “Mam 0 Zin”/"Mem und Zin,” in Die Mundart der Mukri-Kurden,
Kurdisch-Persische Forschungen, 4 (Berlin, 1906), Bd. 1, pp. 24-81; Bd. Z&p. 40-
135. [Sorani (Mukr) in Lafin phonefic transcription (Bd. 1) + German
translation (Bd. 2); see also Eyyubiyan] (OM}

Ayyubiyan, ‘Ubayd Aliah. Cirikey Mem 0 Zin : Kurdi - Farsife=d o s
(Tabriz: Ché?kh anah-i Shafaq, [1962)), 277 p. {Sorani (Mukri) in Arabic script +
Persian transiation; basically O. Mann's version]

OM. Collectedby Oskar Mann in the summer of 1903 in jbulag (now Mehabad),

Kurdistan of Iran, from Rafiman-i Bekir (or Rahman libn-i-]Bakir), an illiterate

fessional bard (sha'm), a member of the Déboki tribe, from the village of

ajji Husain in the plain of MiandGab. From Mann'’s notes it is clear that

Rahman Bekir was “ungebildet” (unlettered, uncultured). This is the only
version in the Sorani dialect that has been collected.

Mam 6 Zin (OM)

(24] Brahim Pasha had no sons. Together with his vizier they got up and went
to the House of God (=Mecca). They went 12 stages!. God took pity on them, and
sent Veysel Karani of Mahidesht? to them. He sent them two apples? from Paradise.
They were asleep, he put themd behind their heads. They should go back, they
should not come to the House of God. Those who have come for sons, should go
back to their homes; on the eve of Friday (=Thursday evening) they should perform
the ritual ablutions, split those apples’ in two, eat half themselves, and [givel haif to
their wives, then they should copulate with® their wives. Their wives' stomachs
will get full, and God willing they'll each have a son.

1Menzil = the disar.ce travelled in one day

zl.‘ways al-Qarari or Wesulgrar!, a local saint who was a contemporary of the Prophet Muhammad
Soe M M. var. Bruinessen ° Other saints of Kurdistan,” in- i : i
it izator i Thesis (Utrecht  Rijksuniversiteit, 1978), p 275-6

3.-\yyﬁblyin ox.e apple
*Ayyibiydn it
5Ayyﬁb|yin that apple

bayylibiyan tease
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11f] Brahim Pasha has a son, his name should be Kakeh Mem; las for] the
vizier's son, his name should be Bengineh?. They should put them to reading, that
they should leam/study. They gave them names, lord and servant, Kakeh Mem and
Bengineh. They gave wet nurses, for two years they were with the wet nurses; then
they gave them to the pedagogues8, they were with them for three years; then they
mounted them [on horses], for two years they road?. At that time they took them,
brought them to school, they studied under a teacher. For seven years they
remained in the cellar, night and day were forbidden them; they didn’t know what
day and night were. One day they cooked kelle and pacha soupw, they brought them
their lunch. Mem and Bengineh ate their meal, and played with a bone from their
soup. They threw it, and it hit against the window, broke the glass, and flew outside.
IA ray ofl sunlight came in. “God forgive us,” they said, “It is God” Their teacher
was not there, and no matter how much they tried to embrace it, they couldn't catch
hold of it.

The teacher came back. Mem and Bengineh said, “Teacher, God has come to
our midst® The teacher said, “Children, that is not God, those are the sun and the
moon, God is their owner/master; one of them is night, one is day; if it's daytime,
it's light; if the moon rises, it becomes dark, it becomes night.” They say, “Teacher, if
[25] the world is so pleasant, why have you kept it from us?” He says, “Children, it's
not my fault, it'’s Brahim Pasha’s command. Brahim Pasha is the owner of Yemen,
he is master of the four great kings.” Mem said, “ I'm going out.” The teacher said,
“Children! Pnnce Mem! Be patientt Don't make my efforts go to waste: for a long
time 1 have been toiling over (=investing effort in) you. Let me go tell Brahim
Pasha and see what he has to say.” He (=Mem) says, “Teacher, get up and go, bring
back news for me!* The teacher got up, and went into the presence of Brahim Pasha.
He greeted Brahim Pasha [saying], “Brahim Fasha, I have something tosayll. Today

7Ayytbiyan Benglt:

BLala

9.1it. *Learned the art of horseback ricing.”
mScup made from the skull and trotters of sheep

1j g to disquss with you/to tell you
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Mem’s mother sent him kelle and pacha soup, he threw a bone (of the meat) at the
window pane, it broke the glass and went outside: A ray of sunlight came into their
midst, they laid eyes on the bright world. They were complaining to me, saying,
“Why have you kept us away from this pleasant world? If day and night exist, why
are we in this cella? We insist on coming out.” 1asked them to wait a bit12, and 1
came to you. He's your son, the choice is yours. Don't let my efforts go to waste.”
The pasha at once wrote a letter to Prince Mem: “My child, my son, be patient
with me, [wait] till I have a palace built for you." The teacher took the letter back to
Mem. Mem ran out to receive his father’s letter, he took it, and kissed and touched
it to his head13. He was very happy, and said, “Teacher, how long are you going to
keep me here?” He (=teacher) replied, “My child, your father has written you a
letter, ] don't know: read it yourself, see what he’s written.” He read his father’s
letter, but he wasn't satisfied with itls messagel. He said, “Teacher, go back to the
pasha, tell him 1 won't wait until the building is finished, but I will wait another
seven days for his sake.” The teacher went back to the pasha (king), and said, “Prince
Mem sends you his regards and says, “For his (i.e. the king's) sake, Il stay here
another week, [1 swear| by the blessed head of his majesty, I won't stay here any
more; if it please you“, It come be a stable hand.” He {=the king) immediately
responded: “Oh my son, thank God that you have been born, 1 want the bright world
for you, but bear with me just another seven months, so that I can build a palace for
you.” He sent the teacher back. [Mem] took the letter from him (=the teacher), kissed
it and touched it to his forchead. He (=Mem) sent a letter to his mother: “Mother,
I've been in this cellar for seven years, and even now is the bright world kept from
me” His mother said, “My child, you must heed him: he has proclaimed seven
months more: stay three months for me, and four [26] months for your father.” So
Mem sat there for seven months. Brahim Pasha sent for a freemason, sent for a
builder, hired workers, had the building constructed, with altemating gold- and
silver-coated mud bricks: in seven months he finished it. Then he sent for his son:
“My child, I have made preparations for you, on Friday you must move into your

12.jit. *for some time."
134 sign of high respect. e g shown to the Kuran.

Halit *if you permit me*
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palace, with a terrace!3.” Friday came around, he went to his building. He sent a
message to his father, asking: “Father, what is the name of my palace?” The king
responded, “Burii Belek!6*. Mem sat in it, and nothing was heard from him for a
year.

O creator! You alone are above everyone!

Three fairies as falcons17 come down to earth

Above the palace of Kakeh Mem, the son of Brahim, King of Yemen, they fly
about.

O creator! You are the ane and only!
Three fairies come down to the world
They fly about above the palace of Kakeh Mem, the son of Brahim, King of Yemen.

O creator! You are above us
Three fairies from the seventh heaven drop their anchor,
Al the palace of Kakeh Mem they alight on this side and that.

The eldest sister says to the youngest one:
"By God, Sister, are Kakeh Mem’s cheeks more radiant, or are lamps and
lighthouses?”

The eldest sister asks her sisters.

The middle sister speaks thus:

"From [God's] throne to the chairs [of men],

From buils down to fish

| have searched the whale world

1 have not seen anyone with beauty like Kakeh Mem{'s]."

Ve, penthouse

6belek = black and white as the ideal for beautiful eyes the iris very black, the whites very white
d. Arabic hawar s . In other versions it is Zin's palace that is call Birca Belek.

F

17ertan
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The eldest sister again says to fherl sisters:

*Sister, let me be a sacrifice for you!

Once | went hunting with the fairies 40 nights and 40 days18

1 gotseparatedw from the fairies, it rained and sleeted down on me,

1271 couldn't find my way, [ came upon the city of ]ezu-ah in Bohtan,

I was a guest at the palace of Yaya0 Zin,

| became a blue dove, at the window opening I perched, on the window sill

When 1 lifted my eyes to (behold] Yaya Zin, This lady whom I saw was as beautiful
as Kakeh Mem.”

The youngest sister said to her sisters:

*Sisters, let me be a sacrifice for you!

Let's hit up Kakeh Mem and take him to Jezirah and Bohtan,

To see if Kakeh Mem is more delicate, or Yaya Zin is more beautiful.”

The middle sister said to her sisters:

*Sisters, it is not according to rules and regulations,

Who ever heard of the men going after the women?

It's always been that women come to [live with] the men.

Suppose that we take Kakeh Mem and carry him off to Jezirah and Bohtan:

Perhaps God would disapprove, if we couldn't bring Kakeh Mem back here.

Kakeh Mem’s honor would be besmirched and he would become unworthy of
respect. ’

They would say he's a shepherd or a cowherd?l.

Because Kakeh Mem came into existence by an apple of Paradise, Brahim Fasha
must see them |=Kakeh Mem and Bengineh] at his right and left shoulders the
first thing in the morming22

18,42 * A hurt of 40 nighzs and 40 days”
iy Cut off

20-Yaya' is a title for a woman. It is equivalent to xat@n (khatn) and sitt foundin other versions of
 Mem'C Zn. See C). Rich. Narrative of a Residence in Koordistan (London : . Duncan, 1836}, v 1, p.
144

2ie, anobody Cf ZK-2p T3

2 pcording to Mustim prayer ritual.
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Because he cameinto existence by an apple of Paradise, whoever sees them, Mem
and Bengineh, at the end of his prayer ritual,

Even if he were an infidel, he would, God willing, become a believer.

1f we could not bring Mem back to Yemen the great and powerful,

If his father doesn't see him at the end of his prayer ritual every moming,

If he can't find him with his mother, if he didn’t pass the night at Burj-i Belek,

He would wipe out half of Yemen, then destroy the other partZ3

He would tear open the bellies of 70 ministers [viziers] and deputies, with a hide
on his shoulders24,

He would kill many a servant and ever-present pipe-bearer.

God won't like it if we become the cause of killing all these Muslims:

Therefore, let us go pick up Yaya Zin and bring her here,

Let us see whether Kakeh Mem is more delicate, or if Yaya Zin is [more] beautiful.”

The middle sister is very respected.

She says, "Sisterfs], fly with your wings, stand guard for me at the balcony and
window 25 whose top has a framework26

128} Let’s see whether Kakeh Mem's cheeks are more radiant or lamps and
lighthouses [are]

Who is this?262 Fairies [dressed) as falcons”

They were flapping their wings, they were flying up to the seventh layer of
heaven,

Nowhere did they rest, until they reached the city of Jizir, they were guests at the
palace of Yaya Zin.

They became blue doves, they entered at the window [openings], they perched on
the windowsill.

Bie. He would zear everything apart in search of Mem.
Linis is obscure

BGie, all openings .

26=;:min!ed ormaments

20aga bd This construction sigrals achange in the rhyme whid: will be adhered to the subsequent
verses See Rhyme Signaling Device in the section of Chapter Five entitled “Kurcish Folk Poetics”
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The eldest sister says, “Jemin, Seﬂn27, may | be a sacrifice for you.

Let us see whether Kakeh Mem is [morel delicate, or Yaya Zin is [more] beautiful.”

The middle sister says, “Sisters], God wouldn't like it28 if I lost my faith.

Kakeh Mem'’s soul has come from there, he's standing there, wandering about.

If we say Yaya ZIn is [more] beautiful, Kakeh Mem's soul will get mad, hel
complain about us to the master of the earth and heavens:

If we say Kakeh Mem is [more] beautiful, Yaya Zin's soul will get mad, shel
become a plaintiff against us to the Prophet of the end of time.”

The youngest sister says to her sisters:

"May | be a sacrifice for you!

Let's pick up Yaya Zin and take her to Yemen the great and powerful,

Let us see [whether] Kakeh Mem is [more] delicate, or Yaya Zin is Imore] beautiful.”

The youngest sister put Yaya Zin into a deep sleep.

The middle sister made her stand straight up, put a splendid outfit (garment) on
her,

Put makeup on her cheeks

Adomed her hair2

Dyed her eyebrows black, made her very clean and lovely.

They wrapped her tightly in her comforter and pillow, took her consciousness30,

They took her out through the window,

They put her on their wings, prayed to God, they started moving, they went to the
seventh layer of heaven,

Nowhere did they rest3! until they reached the city of Yemen, they were guests at
Burj-i Belek.

27 %ese are the rames of her sisters

2 ¢, I wouldr't be fair (My informant's note).

Bk - girl's front hair. left unbraided and hanging down in front of ears covering cheeks hair
behind the bisk /s braided. In some regions wearing one's hair like this is a sign of being married
(My informant’s note)

30.4it. *the spirit of her soul”

310-' ‘gwl'



M.L Chyet Mem G Zin : OM (1903) 93

They went in through the window opening, they stretched out Yaya Zin next to
mir Mem32 shouider to shoulder.

They flew to the window sill.

The eldest sister said to her sisters:

“Sister{s], let me be a sacrifice to you.

[29] Let us see [whether] Yaya Zin is [more] delicate, or Mir Mem is [more]
beautiful.”

The middle sister says, “To me of wretched ancestry!

You are ambitious that | lose my faith,

We should wake them up to see which of them is beautiful, which of them speaks
well.”

Who was it? The youngest sister [it was] who put Yaya Zin's spirit back in her33,

The eldest sister said, “Why didn't you wake Kakeh Mem up?” [The younger
sister] said, “She is a wornan and a stranger: let's wake her up first, so that later she'll
have nothing to be ashamed of34” She woke up, looked around, and saw a man
was lying beside her. Then she opened her eyes land] said, “My God! I haven't been
rendez-vous -ing with anyone, nobody’s messenger has come to me; he must have
given money to33 the gatekeepers to get in." Kakeh Mem was undressed, [and] he
was not aware of anything, he had fallen asleep flat on his back. Yaya Zin said, “My
God! Is he stupid or crazy? Has a man ever come to a rendez-vous in this
manner 36"

Yaya Zin calls out, “Boy, o boy!

3. Prirce Mem
33 e. Woke ker up

34'Iheu'etirz.lly, if they had woken Mem up first, he could have made love to Zin in her sleep,
thereby compromising her honor By wakirg Zr up first, this problem is avoided.

i e. bribed

360\’. * Never has a man come to a rendez-vous in this manner!”
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Are you stupid, are you crazy, are you off your rocker?37

If you were coming to my bed, why didn’t you tell me?”

Kakeh Mem says, “Lady with the sleepy eyes!38

By the right of the God who is without partner, has no partner at alll

1 haven't come to your bed secretly,

This is my house, | have no idea who you are.”

When Yaya Zin heard Kakeh Mem out,

At first, she struck his mouth with her fist, blood was flowing from Kakeh Mem'’s
mouth like sea water39.

Kakeh Mem calls out, “Bengineh, o Bengineh!

O knowledgeable servant with the golden cane!

Take your head out of the goatskin coatil

Bring me my water pitcher41

Bengineh took his head out of the goatskin and felt coatd2

He brought the pitcher and the basin for his master,

With both palms he hit his head43

He says, “O my house laid waste! My God! What has happened to my master?”

Kakek Mem says, “Take the water pitcher back, [and] go away!

Nothing has occurred, nothing has happened to me.

I have pinched my nose,

3.0z 1 vour serse no: whole?”

38 Cawbergia’ o Persiar. Kumar 43 | Arabic uyim nitsahdssl G2, a good quality for a
womar. 0 have {My infarmant's noze)

391z * A siream or a sea or water

40Ayytbiyan *Out of the ruined house and guardpost”: Oscar Mann has kawi} - goatskin where
Ayyibiydnhas kawil = ruinec house

#for rirual ablutions
42.-\yyﬁbiyén *Ou: of the ruinec house and tower.”

$3As asigr of grie’. a seeirg Kakeh Mem's bloody nose
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130] A drop of blood has fallen®4 there.”

Yaya Zin says, "Young man, this gift from you is not acceptable,

I wonder what Turk this is that you brought with youdd

Kakeh Mem says, “Young lady!

By the eternal God!

If you believe me, this is my guard and my head servant.

Lady! To me your eyes are more beautiful than the eyes of falcons!

Your teeth are very much more beautiful than pieces of jewelry.

If you don't accept my head servants, you call on [your] servants male and female.

Yaya Zin calls out, "O maidservant named Melik Reyhan,

Bring me a veil, lamps and lights!

Tonight more than any other night I've seen something surprising to me, Zin
with neck in black tentcloth46, of wretched ancestry.”

Yaya Zin calls out, "Maidservant, o maidservant whose name is Esmerl

Bring me the lamp land] veil at once,

Tonight | have been really bewildered at my situation, Zin with neck in black
tentcloth and lowly.”

Yaya Zin calls out, “Maidservant, o maidservant whose name is Gulindam,

Bring me the lamp, light and a full veil,

Tonight of all nights a big [sense of] bewilderment as befallen me, wretched me.”

Who had more beautiful eyes than Yaya Zin?47

No matter how much she called her young servants

There was no one, no one answered her.

Yaya Zin says, “Young man, from the race of Jinns!

By the love of God above us,

Sor, *drippec

""Ayyﬁbiyin *Wka black locust this is . ** Oscar Mann understands by garakullaiéke qara kuldh
(cara = ‘black’ in Turkish; kulAh = ‘hat’ in Persian) the name of the Azeri Turkish tribe Karapapah
or Karakalpak, lit 'Black {sheepskinl hat’' while AyyGbiydnunderstands qara kulle = black locust
Both agree that cara is from the Turkish word for ‘black’ In either case Yaya Zn is referring
negatively to Bergireh.

64 sign of mourning

#7i e, Nobody Jresponde].
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If you won't tell me who your father is, at least tell me what your name ts¥®

Kakeh Mem says, “Lady whose throat is [smooth] like a [marble] tombstone!

1 myself am mir Mem, the only son of Brahim Padishah#8 of Yemen.

On the day of war, twelve kings rode out after my father, each one of them master
of regiments, hosts and armies.”

Kakeh Mem says, “Lady with the sleepy eyes,

By the love of God above our heads,

Would you please tell me who your father is, what your name is.”

Yaya Zin says, “Mir Mem, soul of my soul,

1 was a Yaya Zin with long hair

131] Sister of mir Zéndin, daughter of mir Awdalan49,

1 think God has sent me for you as a gift and a sign30.”

Yaya Zin says, “Sleepy-eyed Kakeh Mem,

By the love of God above our heads,

Please tell me the addressS! of your palace and window in the city of Yemen, how
can | recognize it?”

Kakeh Mem says, “Khatun, my palace is very high, its tip reaches the seventh layer
of heaven,

One brick is gold, one is silver, the master made it in his factory32,

The sound of angels reaches it from the seventh layer of heaven,

My palace is a very great and powerful palace.

The diwan of Brahim Pasha of Yemen is very powerful, he is the master of the
diwan.

In the diwan of Brahim Pasha wakils and wazirs93 sit, with goatskins on their
shoulders.

“Bie, Kirg

49awcal = abcal, someone who wants something very badly, etc
30xjsan= 1) sign, token; 2) betrothal, engagement

SI1New nigan = name and sign, i.e way to recognize something
52'Karxar.e’ a word which can aiso mean “Brothel.’

3. Representatives /attorneys ard micisters/viziers
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For dinner and lunch forty trays full of dishes come to the diwan of Brahim Pasha,
in the front room, lyet] the servants, stablemaster and stablehands secretly say,
"He is stingy.” '

There is a scribe sitting writing out laws34, and judges are sent to rule in cities,

On the one hand he gives out rewards>>, on the other he gives away gold,

On the other hand he has set up a rope9 with the executioner there waiting,

On one side soldiers leave, on the other ridersd7 have been set up in parade,

On one side, horse stables, on the other, gelding stablesss,

On another side are hung the weapons of men.

Mir Mem says, "Yaya Zin, my life, I don't know more than this, I won't tell you
false things.”

Mir Mem says, “Lady, Lady with the sleepy eyes,

By the love of God above our heads,

Please tell me what the address of your palace and window is in the city of ]xzu'

Yaya Zin says, "Mir Mem, my palace is high, its tip is as high as a mountain,

Clear waterin the pond of Kawthar, it pours over marble stone, scatters into four
gardenssg.

Falcons, shalurs60 and shimqarsm, have become brigands there.”

Yaya Zin says, “Mir Mem, my palace is high, its tip reaches the seventh layer of
heaven,

Sor, *Orders*

55‘Xelat' from Arabic khil'ah il , arobe of honor given as a reward.

38 e aroose

5Tie. knights

S8s:ables spedfically for castrated horses

Por, *a garcen called gwartd 7= lit. * Four Gardens”

80Either 1) birds with stilt-like legs eg storks or 2) type of bird used in hunnng, amdmg to OM,
Germ. tr,, p.'55, note 43.

61 Falcon-like bird used in India on elqahant hunts, according to OM, Germ. tr, p. 55, nate 43.
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[32] The masterbuilder has come from India, the architect from Bukhara, the
plaster from Tarikistan®2,

The bricks of my palace, (alternately) one is of gold, one the jewels of factories,

Whatever valuable stone the divers have taken out of the sea of the Nile and
Oman,

Whatever Indian fabrics [you can find}, | have put there a merchant, who does not
have 500,00063, he would not know their valuebd,

Mir Mem, my dear, let's get to know our surroundings, let's count our blessings.”

Who was it? This couple of young lovers.

They picked up three kinds of lamps62,

They searched all the windows there were:

It was Kakeh Mem's palace: the Lady had no signéﬁ,

The lady was amazed by God's deed, she was sorry for what she had said,

Kakeh Mem says, “Yaya Zin, why did you accuse me wrongly?”

Yaya Zin says, “Mir Mem, don't be angry with me too much,

I was a cloud among the clouds of the skyb7,

I have descended with the raindrops for you

So that we may make merry and enjoy life.”

Yaya Zin says, “For God's sake! Mir Mem, don't be angry with me, don’t tum your
back on me.

] was a cloud among the clouds88 of Paradise.

The Lord of the plains has thrown me for you onto the plains.”

2. li: “Land of darkness®

63i¢, Is ro: rich

6% ¢ He carno: ever ceal with them, because he does not uncersiand their value.
U3Ferer, fanos & gira

66; e, She saw nothing familiar

670M = houri- Should we understand by hauriég ... le haurfekani ‘a doud among the douds’ as
Ayytbiyin and my informant did. or 'a houri among the houris’ as Oscar Mann did? In Sorant
Kurdish, hewr = doud, and horya = houri, so its really up in the air (1 could not resist the pun!).

680r, ‘Houri among the houris’ asir note 67 above
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Who were these two lovers in the shape of falcons?

They exchanged handkerchiefs and rings as a signt9

They put their arms/0 around each other’s necks,

They came back over the carpets, prayer-mats and rugs,

They sat together, counting their blessings.

Yaya Zin says, "My God, Mir Mem, when you get up tomorrow morning, you may
remember this dream,

1f you don't become a messenger to me, or come after me to the forsaken city of
Jiztr,

O Lord, you will be responsible for me on the day that God holds court’], when
court is held.

Kakeh Mem says, “Yaya Zin, soul of my soul,

[33] When 1 get up tomorrow moming, God forbid that you won't be here
anymore.

If [ don't pick up a dervish’s keshkul?2, and a wooden cane {from a young treel,

If 1 don't follow you like a beggar, and find food bit by bit73,

O Lord, may 1 die an infidel, let 2 woman’s headdress be wrapped about my head’4.

Yaya Zin, my life, whatever females God has created, whether Jewess, European,
Yezidi, Russian, or Christian,

May everyone else have them but me, other than you they are all as mothers and
sisters tome/>.”

890; betrothal?

M=jit “hangs”

7 Presumably this means * On the Day of Judgment.”
2. Comainer carried by beggars

Pelit *Bread by bread”

74We can infer from this that according to this value system, being an infidel is as shameful as
treating a man as a wornan.

75 felal (ritually pure kosher) vs ‘Feram’ iritually undean, unkosher, ‘treyf'): in this context,
fielal is used for all members of the opposite sex with whom sexual contact and marriage would be
consicered lidt, and Geram, for all those with whom the same would be considered incest, ie
parents siblings siblings of one's parents.
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Yaya ZIn says, “Woe is me, pitiful and irreligious me,

Whatever males God has created in the world,

Whether Jew or Armenian 76, may everyone but you who would nommally be
helal(allowed), may he be Aeram ( forbidden),

All of them for me are like fathers and brotherst”

Who are these two lovers in the shape of falcons?

They put their arms77 around each other, they kissed”®.

The faires said, “If we don't return her, we will be disgraced before God, but if we
dotake her back, we will be blamed by her.

The eldest sister said, “One is forgiven by God, but not forgiven by other people??.”

Who was it? The youngest sister, the loveliest.

She begged God and his chosen prophet,

"0 Lord, may it rain sleep for the lovers of God's court.”

They suddenly fell unconscious.

Who was it? Those fairies as falcons.

The three sisters took counsel together,

“Lel's not be disgraced by the court of the provider of sight80,

But rather let us wrap Yaya Zin in the five fingers of our hands,

From here let’s take her to her bed,

Bring her back to the city of Jizir, tomorrow she won't be ashamed, the helplessS!
one.

Now what should we do with Kakeh Mem, will he stay in his place82?”

8¢ Chrisian.

T7see rote 70 above

7B.1it “Put their mouths on each other's mouth.”
7%This is a proverh, according to my informart.
i e, by God.

81aiiz *Tongue-tied”

520r "bect”
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She says, “The provider of sight will provide a remedy.”

So who was this fairy with the beautiful figure?

They quickly wrapped Yaya Zin in their hands,

They put her on their wings,

Until they took her up to the seventh heaven.

They did not stop until they brought her to the city of Jizir, and placed her in her
bed.

[34] In the moming when Kakeh Mem wakes up

He calls out, “O beautiful-eyed Bengineh!

Yaya Zin was with me, why don't | see her, isn't she still with me?”

Bengineh says, “Mir Mem, by God, who is above our heads,

1 don't know about anyone, I've seen no one.”

Kakeh Mem calls out to him, “Bengineh, I'm sad, and very thoughtful.

Bring the water pitcher and basin so that | may perform my ritual ablutions.”

Who was it? Bengineh of the beautiful figure,

Who brought the pitcher and basin for his master.

When he had washed, he took his handkerchief out of his breastpocket,

When he looked at his finger, Yaya Zin's seal and ring had been left behind with
him.

At once he fainted, he became speechle5583,

His eyes would not open, he wasn't aware of the people around him.

Bengineh brought smelling salts84,

And placed them before Kakeh Mem'’s mouth.

At once Kakeh Mem's eyes opened, he regained speech.

Kakeh Mem calls out, “Bengineh, fix me a bed, for I'm done for.”

Kakeh Mem calls out, “Bengineh, I'm boiling inside,

Tell my father that Kakeh Mem's trouble is serious, he's very ill"

Who was it? Bengineh of the beautiful figure,

He called out again and again,

Went to Brahim Pasha’s diwan, and stood.

83.1it “His tongue broke”

84atit "Medicine for fainting *
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Brahim Pasha says, “Sleepy-eyed Bengtneh,

But where is your master, 1 don't see him.”

He [=Benginehl says, “May 1 be a sacrifice to you, my heart is troubled, it won't
calm down. '

Kakeh Mem's trouble is grave, he has fainted.”

When Brahim Pasha leamns this, he gets up, an uproar comes about in this diwan.

Who was it? Brahim Pasha of the beautiful figure.

His tears flowed like a river.

Who was it? The respectec Brahim Pasha,

Who was climbing up stairs (and windows)

Who was it? Brahim Pasha of the beautiful figure.

He opened the door, and drew the curtain

[35] Who was it? Dapper Brahim Pasha.

He held Kakeh Mem's head, put it in his lap.

He says, “My child, let me be a sacrifice to you,

Where does it hurt, what is giving you pain?

My child, it’s good that your father know what your pain is,

So that 1 can send for Aristotle and Loqman85,

Perhaps there is someone who would know (for me) of a cure for your sickness.”

No matter how much his father spoke and pleaded,

Kakeh Mem would not speak or give answer.

Brahim Fasha says, “My child, where is your pain, may my house be destroyed.

My child, for you I give my life and my faith!B6

My child, my heart is on fire, mir Mem, my whole body is on fireS7

My child, for you | give my eyes and the whole city of YemenS8

85LugmAn haklm, celebratec philosopher, fabulist, and doctor.

80.1it *{'ll cause my soul to drde around you. and my faitk from head to foot = my entire faith ®

87 e, I'm devasiated. (My informant’s nate).

B8.lit. *I'll cause my eyes and the whole dity of Yemen to drde around you.”
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My child, cane for my hand89, light of my two eyes,

My child, strength of my liver, hymn of my tongue90,

My child, If anything happens to you, ] won't consider myself master of Yemen.

My child, my offspring, my sweet sight,

My child, open your eyes, so that I may see you once again.”

Mir Mem says, “Father, I was a child, ] became a student.

[ went beyond being a student, and became a mullah91,

I went beyond being a mullah, and became a judge.

My dear father, immediately and without hesitation, 1 want you to ask for a wife
for me.”

Brahim Pasha says,

"My child, may this care and this worry fall on your's father's soul%2.

My child, for your sake 111 throw into the sea a raft with a bridge,

My child, may your blessed honoring come, Il go ask for the hand of the daughter
of the king of Egypt.

My child, may your care and complaints befail me,

My child, for your sake Il throw into the sea rafts and ships,

My child, may your blessed honoring come, 1l go ask for the hand of the daughter
of the king of India.

My child, may your cares and struggles befall me,

My child, may your blessed honoring come, I'll go ask for the hand of the daughter
of the king of the East.”

s"l’a'haps a refererce to the expression gocanl plr! = ‘cane of olc age®, a way of refeming to the
vaur.ges: child {French 'le benjamin’), whois scmeone for the parents to lean on in their old age (My
irformart'snote)

90poth my informant and Ayytbiydnconcur on wérd meaning ‘religious hymn,’ (Cf. Persian vird 353

in contrast to O Mann's interpretation. 'du dessen Namen ich immerfort im Munde fahre’ lit. *Du
tagliche Arbeit meiner Zunge* = *You whose name is always on my lips (it *in my mouth®), lit. *You
daily work of my tongue ’

9‘Type of Muslim rdigims leader

e, May your father suffer in your place My informant feels that this is the sort of thing one
would only say to an only child (t2cane ©8U ) which Kakeh Mem is



M.L Chyet Mem @ Zin : OM (1503} 104

He says, “Dear father, | want neither Egypt nor Sham93,

Iswear bythe Kabah%, the house of God%

My heart has encamped at Yaya Zin's%6.

{36] Except for Yaya Zin, all the fielal (allowed) of the world are Reram (forbidden)
tome?7,

Father, if it's true that you are going to get me a bride,

[ want Yaya Zin, the one with the [beautiful] hair,

Sister of mir Zéndin and daughter of mir Awdalan,

If you want to know where they are from, it's the city of Jizil Botan.”

Brahim Pasha said, “Jizir is not part of God's realm.” His wakils and wazirs 78
said, “No, it's not.” He said, “Well, for me it isn't fitting, me being a king, to marry
my son to the daughter of a servant of mine. They said, “There's an old wazir, fetch
him to find out whether Jizir exists or not.” They brought the wazir, he was in a
cage, they brought him and set him down in the diwan of Brahim Pasha.

Brahim Pasha said, “Wazir, | say the city of Jizir is not in God's realm. Isitor
ism't it?* The wazir said, “Well, the city of Jizir is here in the west: for seven years
your father the king gave the city of Jizir to me instead of paying me a salary. [t
could not provide for my expenses?9." When Brahim Pasha leammed that, he got
angry and annoyed, and left. Kakeh Mem got up from his placemu, then sat down.

9. syria

% Halies: place in Islamdom, center of the rituals performed curing the pilgrimage to Mecca (hadj).

95 House of Go” is rendered twice oncein Kurdish (ma¥ixu}a) and oncein Arabic (b8t Allah <

@

o )

9 e, *1 want only her®
975ee rote 75 above
9Bsee note 53 above

9% e, It's a poor towR

100; ¢, He rose out of respect for his father.
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The wazir told him all the roads and landmarks of Jizir: Kakeh Mem gave him 1000
liras out of gratitude. Brahim Pasha sent the executioner to wait for the wazir,
[saying}, “When he comes down from Kakeh Mem's chambers, cut off his head and
bring it to me.”

When they brought him down, he saw that the executioners were standing in
the alley. The wazir recognized them, land] said, “Call those executioners.” He gave
them some money as a reward101 and said, “Will you allow me to go to the diwan,
or are you going to cut my head off?”” They said, “Yes, you can go to the diwan."
They picked him up and took him to Brahim Pasha’s diwan. He said to Brahim
Pasha, “Padishah, I suppose that death is good for me. For what reason did you order
that | be beheaded?” He said, “I have only that one son. [ said, 'Jizir does not exist:
why did you say it does?” He said, “Your honor, I did not know that he had dreamt
about it. Command him to go hunting. The city of Yemen has forty gates, and forty
quarters; choose forty beautiful girls and women from each quarter, bring them and
hold a party for him. When he retums from the hunt, bring out minstrels and
dancers for him, place lions and monkeys in his path, place servants and
musicians 102 on his path. If he comes back safely from hunting, the ane he saw at
night in his dream, out of these women and girls, one of them is bound to look like
her. Kakeh Mem will take a liking to her, if she's a girl (i.e. unmarried), then there's
no difficulty, her father will like it if Kakeh Mem, son of Brahim Pasha, asks for her
hand; if she's a woman (i.e. married), call her husband, make him a wazr, give him
much gold, make him divorce his wife, then with good omens mary her off to
Kakeh Mem. {37] God willing, he'll settle down.” Brahim FPasha said, “Good for you,
wazi Give the wazir a reward.” He received plenty of money.

Kakeh Mem was hunting until midday. Brahim Pasha planned a party for him
with provisions. Everyone who had a daughter said, “God willing, hell want my
daughter.” Whoever had a wife, was crying, saying, “The king will take away my
wife. Where should 1 take mud from to put on my head!03? 1l lose my wife.”

101an'am plaf e also note 55 above.

1024, *Singers”

103This is a qustom practiced at funerals
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Bengtneh said, “Kakeh Mem, what is that uproar all around the city of
Yemen? Kakeh Mem said, “The city of Yemen has 1000 tricks.” Bengineh said,
*Let's go home.” They cut short104 the hunting expedition, and headed for home.
When they reached the outskirts of the city, they saw a feast, with minstrels and
dancers, lions and bears. Bengtneh said, “Mtr Mem, see how much your father loves
you, see how many amusements he's created for you." Brahim Pasha dispatched
young boys to welcome him; then he sent the mayor out to greet him; then he sent
out rehigious teaders103 to welcome him. Kakeh Mem reached the young boys, said
hello to them, reached the mayor and greeted him, reached the religious leaders and
got off his harse in their midst, and promised a reward for them. There he mounted
his horse {again]. Minstrels and dancers came out to welcome him, and he rewarded
them. He arrived at the feast. He put his head on the front of his saddle, and didn’t
look at anyone. He went toward the door of his diwan, where he dismounted. The
feast was cancelled. Everyone who had a daughter said, “What should I do? I'm
more in debt, He didn't ask for my daughter{'s hand], so what am I to do?” The ones
who had wives said, “O God, many thanks. I did not lose my wife.” News was
given to Brahim Pasha, las follows], “Your Highness, Kakeh Mem came back; he
didn't want anyone.” Brahim Pasha said, “Go bring the wazr, 1 will strangle him
ifor surel” Later he sent someone and said, “Cut off his head, I dont want to lay eyes
on him again” They said, “Your Highness, don't cut off his head, let him come
here, so that we see what his solution is.” They sent after him, and brought him. He
arrived at the diwan of the king of Yemen and said, “Your Highness, 1 deserve to
lose my head106” He {=Brahim Pasha] said, “Why did you teli107 about Jizir? I only
have one son” He |=the wazir] said, “Your Highness, it's no big deal. Draw up an
army for him of 12,000 men, and appoint someone to be in charge. Provide him
with an arsenal and send it with him. Let him go for twelve stagesms: at every

1040y, * Cancelled *

msSayyid.f- and melas {=mullahs)

106.it. 1 am good for having my head aut off.”
107-fjs. *Bear witness*

108see note 1 above
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stagem9 1,000 men should leave him. Then hel be alone. Where will he go? He
too will come back. Marry him to whichever padishah’s daughter you like.” Kakeh
Mem sent to his father and said, “If you allow me, Il go now.” Brahim Pasha said,
“If he gives me a week, Il make preparations [for his departure]”

Let's talk about Yaya Zin now. [38]

The fairies picked up Yaya Zin and took her back to the city of Jizir. In the
moming Yaya Zin woke up and cursed Melik Reyhan (one of her servants), "Why
didn't you wake me up? I've missed my prayer time.” Melik Reyhan said, “What
was | to do, you went out watking about all night110, you woke up too late.” She
said, “In that case just bring me some water to wash my facell! with. She washed
her face, and took out her handkerchief to wipe her eyes: it was Kakeh Mem's
handkerchief 112 She looked, land saw that] she had his ring and seal on her finger.
She said, “Bring me a veil, | am going to Qaratajdin’s house, to my sister Lady Asti."
She went to Qaratajdin's house, [and] Lady Asti came out to greet her, taking her by
the arm and accompanying her up the stairs. They sat down together. Lady Asti was
her elder sister, the wife of Qaratajdin. She said, “Sister, why have you become to
pale and thin?" She [=ZIn] said, "Sister, here, take these!* She put the handkerchief
and ring in front of Lady Asti. Lady Asti looked at it [and saw that] it was the signet
ring of Kakeh Mem, the only son of Brahim Pasha of Yemen. She said, "Sister,
where did you get these from?” She said, “By God, | don't know. They took me to
Yemen last night.”

"I didn't understand anything, o wretched me with neck in black.

There they had me swear by the thirty parts of the Koran.”

Then aside from this, Lady Asti is old (=wise), she herself knows.

Lady Asti says, “Woe is me, o wretched me with neck in black,

It was Mir Mem from Yemen who put the thirty parts of the Koran in front of you.

0%, Every night
110 sewgerci’ o Persiar. shabgardi s b

Mlait “Eyes

112 ps Mem ard Zr excharge bowh rings and handkerchiefs In this version, this is the first
mentior, of exchanging handkerchiefs
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He won't give it up, hell come here, he won't lose his faith.”

Lady Asti says, “Yaya Zin, my dear,

That Mir Mem who swore on the Koran with you,

He’s destined!13 not to give up, he'll bless us with his coming.

Then Yaya Zin says, “What should 1 do, poor and wretched me, shameful me, how
will 1 pass the time?” '

Lady Asti said, “I should build you a seko114 by the river of Jizir. Il send
{someone} to buy you 200 rolls of Jaw 115 You have forty maidservants, together
with them, bleach some of it, make sweatcaps“f’ out of some of it, [so that] your
sorrow wil be dispersed by the riverside. God willing Il send someone to my older
brother!17 to give me two plows and two men. Il plow for myself, my allowance is
small, | cannot get by with what 1 have. We'll send them {=the two men] (to wait) by
the road, when Kakeh Mem and Bengineh come, the plowmen will bring us the
goodnews.

They had sent Melik Reyhan out, they called her in. Melik Reyhan had an
armband on, she put it before Yaya Zin and said, "1 won't be your servant [39)
anymore.” Yaya Zin said, “Why not?” She said, “Yaya Z1n, you go for night walks,
and don't take me along” Khatin Zin said, “Where did 1 go?” She said, “Every
night you've gone out walking: why don't you take me with you?” She said, “Why
are you getting mad at me? When they come, let's make a deal: the agha (master) is
for me, the servant is for you” They made a pact, and went back home. They sent
for [someone] to buy jaw, and set things up. They went to the river of Jizir.

113. jit. *His fate is dear”

114 $pko is a raised scuare platiorm, elevated about a meter above the ground, with a smooth
surface, serving as a place to sit See O Manr's nore in the German translation, p. 67-8, note 83

"5-O1eap cotton material.
116 Araggin*

117 Ayyiibiyanhac 'Kakeh Mem’ instead of "older broiher,” which must be an error
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*Now let’s say two words-about Kakeh Mem in the style nadirt118

This is the order of Rahman Bakiri119

Who is both Kurmanj and Debokiri120

For the sake of Dr. Mann, the eternal onel21

There was no news or message,

Kakeh Mem's preparations were going along bit by bit.

In the city of Yemen there came out 12,000 horsemen according to the register.

Kakeh Mem says, “Bengineh!

Go see the army that my father has prepared for me.

Who was it? Bengineh the rosy and fresh122,

He went and got his horse out of the stable.

When he was about to ride off, he uttered God’s name.

From one end to the other he inspected the army, and came back (to his starting
place).

He started calling one after the other,

Until he got to the stable door and dismounted.

Who was it? Respected Bengineh,

Around whom gathered stable hands and servants.

He says, “We have a long [and far] journey ahead of us.

Who was it? Bengineh the rosy and fresh.

He climbed up the stairs, and drew open the curtain of the door,

Until he came and greeted his master Mir Mem.

118possibly a sryle of singing O Mann himself was not sure what was meant by this | believe that
the choice of tte word madir! was determined by the fact that it sets the thyme scheme for the next
couple of verses, which end as follows nadiri; baxiri; débdkiri; namri.

119Name of the singer of :his tale

120Name of a Kurdish Mukri tribe rorth of Mehabad in Kurdistan of Iran:

121 These tast three lines as also the final lines of the story, constitute an interesting digression on the
part of the singer of this tale See fihan Basgoz °Digression in Oral Namative : A Case Study of
Individual Remarks by Turkish Romance Tellers® JAF 99 (1986), pp. 5-23.

122 guibaw
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He said, “Bengineh, this army that our father has prepared for us123, 1 wonder
how it is? Is it complete?

Bengineh says, “My master, many of them are no good124.

O master, 1l seek refuge with you, in their good horsemanship there is no fault.

That army which father made for us, in my opinion, serves no purpose for you
and me.”

Kakeh Mem said, “Go away, are you crazy, wretched one, would my father deceive
me?”

Who was that? Respected Kakeh Mem.

140} He insisted, and said, “Bring out the gray horsel2 for me.

Who was it? The stablehands rosy and fresh.

They saddled up the gray horse, decked him out with two reins.

Along with Bengineh they were calling out one after the other:

“The gray horse has come out, is standing by the door of the diwan.”

However many people there are in Yemen, they all were looking out their
windows.

Mtr Mem behaved disrespectfully1 26 and did not say goodbye to his parents.

Who was that? Respected Kakeh Mem.

As he was coming down the steps, people grabbed him by the arms on both sides.

He put his foot in the grey horse’s stirrup, and climbed up onto his bejewelled
saddle.

Some people were saying, "It is the sunl", others were saying, “It is the moon!”

"0 Lord, may those with evil glances not see him!”

About 2,000 people were standing on either side.

Servants and wakils were saying, “go, don't stay around, take the news to Brahim
Tasha.”

1230srg the first person plural here (‘Our father, 'us) suggesis that on some leve, Mem and
Ber gineh are perceived by the talezeller to be brothers

124 pyybiyan * They are so mary that 1 cannct see their end.”

125"Esp! bor’ Although Mem's horse is not spedfically named "Bor’ in this version, the word ‘bor’
with the meaning of *gray” is siill used to describe him. The word "bor’ can also mean * Horse”

126-pasireti”
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Who was it? The loyal wakils and wazirs.

"Take the news to Mem’s mother and Bengineh’s mother, they should nat long
for their sons, perhaps theyll come, they'll set their sons' necks free! 27~

Who was it? The perfect wazir.

They send a message to Bengineh’s mother.

Bengineh's mother, when she leams of this,

says, "I put my head in a dyer’s jar.

! send up a great cry, the city of Yemen has become a desert, Jizir will become a
grave and graveyard, barren.

Bengineh's mother was walking, with bitter mouming and crying.

She called out one after the other,

She brought the news to Mir Mem’s mother.

She says, “Mir Mem's mother, don't you know what has happened?

They say that Burj-i Belek has been left in Yemen without a master.”

Mem'’s mother when she leams this,

Tears started rolling down from both eyes,

Mem'’s mother when she leamned this,

She throws herself down from the castle, until she reaches the balcony,

Bareheaded and barefoot she comesto the alley,

She comes to the street and starts to cry.

[41] Till she reaches Burj- Belek, “Wakils and wazirs, where is my only san?"128

The wakils and wazirs say, TWoe to us| for we are prisoners!2?,

Must you remember your son now?

Burj-i Belek has become deserted and desolate, he has left on a journey to the city
of Jizir.” '

127 ¢, Absolve them of their debts ¢ Turkish hakkimi heldl et said to someone leaving by his
friends staying behind According to O Marn, when someone is unhappy about another’s departure,
there is a belief [or supersiition - my notel that a curse is resting on the neck of the one departing
which curse must be removed if the journey is to be successful {German translation, p. 70, note 91).

123Evuy*thing before this poirt was translated with the help of my informant, a native speaker of
Sorari from Kirkuk, Irag Everything from this point on was translated by the author.

129; e, in trouble
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When Mem's mother leamns this, .

She says, “People of Yemen, come put on my head dirt and dust from the
streets! 301

Then she calls out, “{My] son! Mir Mem, Soul of my soul!

May my suffering be blessed to you, together with the milk of my breasts.

Don't go to the city of Jizir, it's an unlucky city, and comfort is hard to find
there!31"

Bengtneh's mother says, “My son, Iwoe] to wretched me!

Remember the hard work of your poor mothert

My lamentations have gone up {to God] aver Mem and Bengineh!32, graves and
cemeteries are the fate of the city of Jizir!33.7

Mir Mem’s mother says, "Woe is me, pitiful and ruined of ancestors,

My son, Mir Mem, | carried you inside me for nine months, nine days, nine hours,
and nine minutes, despite the pain!34.

You were freed from my belly!33, and came into the hands of the midwife,

You were freed from the midwife, and came into the hands of the nurses.

My son, Mir Mem, you were freed from the nurses, and came into the hands of the
pedagogue(s), who brought you to the diwan.

130py1ring dirt or. one'shead isa sign of mourning
131.)i; “and ixs comiort [wisrd'ati < Arabic istirahah &f jgul > persian istirahat e

& Turish isiirahat] is very heavy.” Ayybiyanhas wis'et Caals y  for wistd'dt-

132plural ir. the original, as if a Afenr @ Fengin wee one entity, and she were lamenting two such
entities

133 Ayytbiyan gor G gorxanyan = “their graves and cemeteries’ Heo transates as “ Their graves and
burial places will be in the dty of jidr”
134k J - ‘lumbaga’ according to Wahby and Edmonds’ dictionary.

133xezere=lit “treasure’; ‘water tank’
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My son, they sent you to school!38, for seven years you did not see the light of
day!37 in the cellar. "

People of Yemen, come put a black tent cloth on me, because of a youth like Mir
Mem; the city of Yemen will become a desert, and desolate Jizir will flourish.”

Bengineh’s mother says, “My son, why are you such a thoughtless child?”

Son, the journey before you is a rare one!38,

Son, you!39 may be free of your mother’s milk, [butl don't abandon!40 your
master”

Mem'’s mother says, “O Yemen, Help! Succor

My son, Mir Mem, stop beside your mother, speak two words with me!

1 will take treasures and arsenals for you out of the city of Yemen,

My son, I will become your messenger, and go myself to the city of Jizir of Bohtan,

[ will bring Yaya Zin for you, the city of Jizir also will 1 buy with earth and wind; O
little father!4!, with all its accoutrements 1 will fetch it here.”

Kakeh Mem says, “Mother, woe is mel”
{42] I have swom that [ must go after her to Jizir.”

Mem’s mother says, “My cry of help is to God, the one and only!
A fire has broken out in me, [ have no cure for it,
The city of Yemen is deserted and desolate; What can [ do? It is without mastert”

136.3i: “They pu: you before books®

137.5i; “the world's ligh:*

138pe nadirt. A rare one' is a guess since nadir |< Arabic nadir 236 | means "rare’ Possibly chosen
for itsthyme  See note 118 above

139,54, ‘your neck”
140.4i: *dor't take your hand from’ .

Hlagie “father of the mother
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Bengineh’s mother says, “My child, woe is to thoughtless me!

My child, you must never abandon!42 Mir Mem, the son of Brahim Pasha.”
"Alas and alack!

My matemal pains have been in vain in the world;

God gave me an only son, ?1 was appointed over him, but have lost him.”?

Mem's mother says, “My child, Mir Mem, God has not permitted me to sit
confidently.

My child, now in old age, 1!43 has encountered an empty house!44.”

"People of Yemen, sayyids and mullahs, young menl

Let me be a sacrifice to your pairs of eyes!

Lock the gates of Yemen for me, so that | can say two words to my only son.”

*Sayyids and mullahs, beloved of God!

In all of your breasts are the chapters of the word of God;

Come with me, let's go to Mir Mem, you ask for me, perhaps he will come back
with me.”

Bengin's mother says, “A fire has broken out in me, my liver has been destroyed.

The lord and servants are headed for desolate [izir.”

"What am I to do? Woe to irreligious!43 me!

What am I to do? Why doesn’t Brahim Pasha respond to Mem and Bengln’s call
for help?

Mem’s mother says, “What am to do? Woe to imprisoned me!
] have no one to give me advice or help,
No matter what 1 do, ] cannot let go of my son.

142jis «lifz |youri hand from’
143,53t “my neck’
184 ¢, the lack of offsprir.g or sterility

145pa sela =lie. *without prayer’, ie someone whose prayer is mot heard or answered, because he
fails 10 pray properly
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1 should take up a keshkul! 46 and a walking stick, become a dervish, and wander
behind Mir Mem, until 1 reach the city of Jizir.”

Bengineh's mother says, “What am I to do, my child, my souf?

1 renounce Yemen, even if it is great and important;

1 will become a wanderer!4? and find bread [by going] from door [to doorl,

1 will pass through every city, until I come to the city of jizira Bohtan.

The people of Jizir will say, ‘This pair of young men have their maidservant with
them.” *

Kakeh Mem says, “Woe to estranged, irreligious mel
Tell my mother, 1l swear] to God, ] won't be coming back,
For | have swom by the word of God.”

[43] Mem's mother says, “My child, my sweet sight! 43!
Stand still, let me embrace you and have a good look at you.”

Kakeh Mem says, “Don't even think about i,

It’s no use [trying to] embrace me,

It's no use, I'm not coming back.

My mind is made up'*?, I must go to Jizira Bohtan.
Let go of me, o Muslims!”

Bengineh's mother says, “Woe is me, pitiful and ruined of ancestors!
By God, allow Mem and Bengineh to go to Jizira Bohtan.

Come, entrust them to God as guarantor, as a surety to the prophet for all etemity.”

Mem's mother says, “My child, woe to irreligious me!

14b5ee nate 72 above
1478 =it “messenger® See also note 288 below.
148gide «liz *eye” [literary word]

149eerim le ber eslit *| am intent upon this trip”
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A fire has broken out in me, in my heart the light has been extinguished;™
The city of Jizir will prosper, the city of Yemen is without its master’s son.”

Kakeh Mem says, “What am I to do, my fate!50 has changed.
People of Yemen, sayyids and mullahs all together
1 am leaving, may your luck!3! increase, may your houses prosper! 32"

The peopie of Yemen, the sayyids and mullahs, say, “We are blind;

We give you to God as guarantor, we entrust you to the prophet!”

Who was it? Respected Bengineh,

He let out a shout, called up the troops,

The troops set out!33, waving their banner.

In the course of one hour all the preparations were made,

They waved their banner, left Yemen behind them, and headed for the desolate
city of Jizir.

Then they brought news to Brahim, king of Yemen:

*In Yemen, a fire has broken out which no one can extinguish;

Brahim Padishah should send |a messenger] to Burj-i Belek, to find out why Kakeh
Mem did not remain there.”

Brahim Padishah says, “You foolish people!

Go bring Kakeh Mem here to me!”

The wakils and wazirs says, “Brahim Padishah, woe to wretched youl

Didn't you know that Kakeh Mem has gathered an army and gone to the city of
Jiar?”

When Brahim Padishah has learned this, he begins to weep and lament,

He says, “Now that ] have no son, what am [ to do in desolate Yemen?”

150 *day”
1Slgr , weadlth
152 According to OM, Dewlet ziyad € mallawa is a general parting formula

153Where OM has bar dakirt [bar dekird] = “they loaced up’, hence “they departed®, AyyGbiyan
tas beft dekird = ‘to make something be forward?”
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“Respected wakils and wazirs!
1 implore you, take treasures and trinkets to my son.”

[44] The wakils and wazirs stood up [then and] there,
They say, "Let me be a sacrifice to you, Brahim Padishah, the perfect one,
Kakeh Mem is an intelligent man, he has taken his own travelling allowance.”

Brahim Padishah says, “What am 1to do? Fire has taken hold of me, my heart is
not at rest,

My child, I will make the city of Yemen a sacrifice to you, may my death come
before yours.”

Who was it? Kakeh Mem the rare one,

Until evening he rides on, in the evening he camps for the night,

[And] says, “Bengineh, you must go look in on the army, regiments and troops for
me,

Then come back: you must prepare supper for me.”

When their day’s march was over for the night,

One commander tumed back with one thousand men.
When the sun shone the next moming,

The bugle was sounded, the banner was raised,

Thev loaded up and headed for the city of Jizir,

By the time evening ammived, their day’s journey was over.

Kakeh Mem says, “Beautiful-eyed Bengineh!

Take a walk among the troops, find out if anyone is out of sorts.”

Bengineh circulated among the troops, and brought news for Mir Mem,

Saying, "My dear master [aghal, no one is out of sorts, no one is suffering
discomfort,

But last night one commander turmed back with one thousand men.”

Mir Mem says, “Bengineh, young lad!
Thank you, by the grace of God!
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Undoubtedly, Brahim Padishah, my father, has doublecrossed me.”
"Bengineh, why are you so lost in thought?

Your master would gladly die for you.!54

For tonight, make [onlyl light preparations.

By God, 1 will die rather than retum home.”

That evening all they did was rest.

In the moming, when the sun rose,

{The troops] were called up, the flag was hotsted,

They head for the city of Jizir, Yemen has been left behind.
They march until evening,

[When] once again they stop, the troops set up camp.

118

Mir Mem says, “Bengineh, walk among the troops, find out if the amy is

complete! 3.

143] Tears came pouring down from Bengineh's eyes, you might say, a sea [of tears].

Mir Mem says, “Bengineh, what is wrong? What has happened?
If you miss your parents, you too should tumn back”

Bengineh says, “Woe is to estranged me, whose house is ruined!
{1 swear] by God himself, by the prophet for all eternity!
] won't leave you until God's guest! 3¢ comes to take my soul away.”

Who was it? Respected Bengineh.

He sat together with Mir Mem, and they entertained each other
Until morning, when the sun raised its head from the east,
Then they raised their banner, [and] got the troops ready,

Littley by little they marched toward the city of Jidir.

At the time of the noon prayer, news was brought to Mir Mem:

154. 1+ "Your master will cie for your two eyes®
135; ¢, if everyone is :here and accounted fox.

156 e Azrael, the angel of deah
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*Greetings to our beautiful-eyed master

Did you know that three commanders and their troops have not stayed with us?
Kakeh Mem says, "What can 1do? It is God's will

What am | to do? My father has doublecrossed me.”

Kakeh Mem says, "Bengineh, woe to irreligious mel
It is not good that we torture people, neither does it please God.
Come, for my sake become a commander, and take the army back for me.”

Bengineh says, "Mir Mem, ] thought [ was respected by you.

1 did not come to amass wealth, or to carry away hords of treasure.

My master [aghal, may [ be a sacrifice to you, ] am one of the estranged and poor;
Until my dying day, I will be your gray horse's groom.”

Mir Mem says, "Bengineh, what am [ to do? Imperfect and foolish me!

May I be a sacrifice to you, may all of desolate Yemen be your sacrifice also!37.

May :my oyes be a sacrifice to you, together with my entire belief! 58!

Come, for my sake take the army back to Yemen, | cannnot get along with these
people.

Perhaps God and the prophet will find out about my abandonment and solitude.

My mind is made up, God willing, 1 won't return until I go to desolate Jizir.

Then my father will say, ‘I had an only son, his name was Mir Mem, he was the
owner of Burj-i Belek, where is he [nowl?"139

Then my mother will say, "My child, for nine months and nine days | carried you
inside me, now where is my only son?”

146] Then Bengineh says, “Mir Mem, both of us are thoughtless,

Evening has descended, let us set up camp for ourselves

The people have their eyes on us, because we are the great commanders of the
amy.”

1574li. *1 will make desolate Yemer drde about yaur head.*

158.)it. “my belief from keac to foo*

1397nis line has been omitted from Ayyabiyaris edition.
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When they finish speaking with each other there,
They call up their troops, plant their banner’s polel in the ground.

Mir Mem says, “Bengineh, go arounc and see who is without provisions, and who
has provisions left.”

Bengineh says, “Mir Mem, you come with me to settle accounts,
As long as Brahim Padishah('s head) is pleased, the troops’ provisions won't be
scantyl 60"

Mir Mem says, “By God, Bengineh, with these words you have made me agitated,
I have a longway to go!61, it is a long and arduous road.

My father’s army is numerous, but it is not a source of confidence!62.

My father has done this so that I won't go to Jizir, so that 1 will tumn back”

Bengineh says, “Mir Mem, no matter what 1 advise you to do, what I say is not
cammied out.

By God, when a man gjves his word as a pledge, he must not renege on it,

Or else God, the great master, will be angry with him.”

Mir Mem says, “Bengineh, you are not bringing rest to my heart!63,

1 would not renounce Yaya Zin for all the world,

Even if | were to lose my head, by God, 1 would not renounce her for all the
world.”

160Accorcing to Oskar Mann, this means °the money will last until we have retumned to Brahim
Pacishat, uniil he rejoices at our resur ”

161.4it. My road ar way is far’

1620skar Mann's translation of the second half of this line is questionable. because it does not fit the
cortext “let there be confidence” | have preferred Ayydabiyars interpretation here Ayytbiydn omits
the word bela

183.1it *You are no: making it so, that there be well-being in my heart’
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Bengineh says, “Mir Mem, Yaya Zin is now waiting for you, she is renouncing
everyone else.”

Mir Mem says, “Bengineh, don't shoot any more arrows at me, or cast me into
anxety.

I won't renounce Yaya Zin, until it is judged in God's court whether I am right or
wrong,

Now let us rest, so that the army troops recover [their strength].”

Who was it7 Respectable Bengineh.

He says, “Tomorrow we will carry out this plan,

God knows how many more days of travel we have until [we reach] Jizir.”

The next moming, the bugles are sounded, the banners are hoisted.

That night four commanders, each commander with one thousand men, had
turned back.

Mir Mem says, “Bengineh, what should I do? 1 have no teacher’s paper, pen or
seal left with me,

Bengineh, what should I do? All of my lessons have been exchanged for longing
for Yaya Zin."

Bengineh says, “Won't you listen to reason?!®32 The army troops have gotten
dispersed in the wilderness.”

147} Kakeh Mem says, “Woe to you, sad of heart and wretched one!

I don't want] Brahim Padishah’s army to be with me at all, {I don't want] them to
help or advise me,

{I swear] to God, [even] if there's not another living soul with me, 1 won't come
back until I've reach the city of Jizir.”

163acarg 18y gere rendered by O Mann as ‘Nun nimm einmal an,’ and by Ayyiibiyan as Jo
AL - : 7
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Bengineh says, “For me whatever the service (and preparation) may be, may the
journey you are setting out on be blessed, by God!

Why do you sadly say, "My liver is buming,

It is a long, hard trip, full of hot trouble!6+7

{1 swear] to God who is without equal, as long as my soul is in my body, 1 will be
your stablehand, 1 won't tumn back!”

Mir Mem says, “Bengineh, what should 1 do? What is the solution for me?
(! swear] to God, 1 know that my Journey to }izir is one time only!65.”

Bengineh says, “What can I do? Your hand is powerless, there is no solution for
you,

Because they have swom by the Koran and the word of God,

Ga! May your heart not be troubled, everyone's hope is in God.”

That day, they rode two by two until sundown,

The army did not reach an inhabited place, it camped in the deserted wildemness.

That night three commanders, each commander with one thousand men, tumned
back

In the moming when they woke up, no one was left.

Then Bengineh came, sat beside Mir Mem, and cried and cried.

When Mir Mem lifted his eyes, he saw Bengineh crying, you might say his tears
were a sea, a river, a stream.

Mir Mem says, “Bengineh, why are you crying, what has happened?’
Bengineh says, "O beautiful-eyed Mir Mem!
Of that army, which our father had fitted out for us, not even a single muleteer is

left.”

Kakeh Mem shouts out, “Esteemed Bengineh!

164germ kutawa Ayytbiyandoes not know what this means

165] uncersiarc +his to mear tha ke knows he won't ever returr. home tut according to Oskar Mann it
means tha his journey o Jizir must be mace “mit einem Male® = at once
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Bring me my gray horse, hold him by both reins, -
You toc absolutely must go back; 1 will make the journey to the city of Jizir alone.

Bengineh says, “What can 1 do? If only I would go blind in both eyes!
1 told you back there that the army was of no use;
Now, even if you chop off my head from behind, | won't tumn back”

Mir Mem became furious, and beat Bengineh on his head and behind his ears with
this gold stick. :
{48] He says, “I will go alone, you must tum back "

Then Bengineh says, “By God! By your beating Imel, 1 don't stop being your
servant,
Until | reach the city of Jizir, 1 well follow you, bareheaded and barefoot.”

Then Mem says, “Clever servant, we have been left behind in the desert,

Come, let us relinquish servanthood and masterhood 166,

Come, let us become brothers of the same mother and father until this world of
ours is destroyed.”

Then Mem and Bengineh reach an agreement.

This pair of lonely horsemen have come down from Yemen,

They don’t know the way to Jizir, there is no one for them to ask.

From the moming they ride until eventide,

They reach the nighttime quarters, then settle in there.

That evening they make a plan together:

"We have no mother or father, there is no one to come to our call for help;

Bv God, we have no white-bearded elder [to advise us), our only hope is God and
his prophet.”

Then when it is lagain] morning, this pair of horsemen mounts [their horses),

And they set out, asking the way to the city of Jizir,

166 Ayyfibiyanhas xulamed- instead of {dghdyati-], thus changing the meaning slightly, viz *Come
les us reliccuish servamthood arc slavery © In either case Mem is suggesing that they treat each
other as equals doing away with the cistinctions of master and servant.
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Then they go down, calling on God's help!®,

That day that pair of lonely horsemen went on, having renounced the world:

*God! We are going out in search of our desire, who will come to our call for help?

We have no one else but God and Ghaws of Baghdad! 68 »

That night they don't reach an inhabited place, they stay in the deserted wildemess.

They content themselves with one another; there was no one to say two words to
them, for entertainment.

Then they give thanks, and pray to the prophet.

That night iwhile] they are sleeping, the great Ghaws of Baghdad comes to them

When they awake on the following moming, there is an old, white-bearded'%?
man with {them, for the delight of the world.

They ask him, “Where are you going’ Where are you coming from? Do you know
anything about the city of Jizir, which way {leads] there?”

The white-bearded man says, “You are guests, welcome, on my eyes {=very much
welcome),

149] By God, | know my way around, 1 know [the wayl to the city of Jizir.”

Then, when this pair of horsemen sets out in the moming,

16724iz *7key inade a ay for heip. ‘O Powerful one'’*

168pertaps 1his rame was chosen because of the rhyme dinydya handya ghaus baghddya
Accorcir.g o Oskar Manr, Ghaws- Baghdadi is ‘Abd azQédir Glani In the new edition of the
Ercydopaedia of idam W Braure has written an artide on 'Abd al-Kadir al-Diilani (1077-1166),
which cescibes fim as a “Harbalite theologiar, preacter and Sufi, who gave his name to the order
o tre 1Qadiriyahl* and is considered by some to be the greatest saint of Isam.  There is a collection
o legercs abou: kim by al-Shatianawfi, called Bahjat al- ASTAr The sayirg My foot is on the neck
of every saint of God® is dosely assodated with him  The nickname Ghaws-i Baghdad is derived

from the term Ghawth 4% (helper). the head of a spiriual hierarchy of saints according to an

[samic theosophic system of belie?. See *'Abd al-Kadir al-Djilani* Eccydopaedia of lslam, New
Series vol 1, pp 69-70; and M M van Bruinessen. *Ghawth/quth” in. i H

‘e Sogal are Political Orgarization of Kurdistan Thesis (Utrecht : Rijksuniversiteis, 1978), p 2512
Accorcing to B Nikitine his tomb ir Baghdad is an important pilgrimage site. See his “Essai de
dassification de folklore & I'aide d'un inventaire sodal-économicue’ in: XVle Congrés international
- opolopie et d arcteoiogOne PUed! oricue . e gsSeIDiee et

G\ grale €
3 (Bruxelies : {Imprimerie médicale et

nierpation

sdentifiquel, 1936),

169Note tha: the Persian form rish safid Sedes JA4J is used here whereas elsewhere in this

version the Sorani form ridénsipl isused
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Veysel Karani of Mahidesht!70 rescues them,
They go down to the city of Jizir.

Who was it? The young men Mem and Bengineh.

The earth folded itself over for them!71, by the grace of God {72,

Until they reached Yaya Zin's plowman: there they stopped!73.

Then those horsemen shout out, “Hey plowman, what place does this plow belong -
to?”

The plowman says, “O pair of horsemen, this plow belongs to the city of Jizir,

(1l you ask me "Whose plow is it?,

(I will say, 'If you didn't know, this is Yaya Zin's man

Welcome, lonely horsemen who have come here,

Come, get down off your horses, have something to eat174 with me,

Let me bring the good news to young Yaya Zin,

As a sacrifice for your heads, she will begin to hand out gifts!73.”

Then Mem and Bengineh says, “O great God, a thousand thanks"

Who was it? Beautiful-eyed Mem and Bengineh,
They dismounted at the source of a well.

Who was it? The handsome plowman,
He let go of the plow, [and) brought the good news to Yaya Zin.

Who was it? The beautiful young son of the plowman,

17Fcs: mentioned at the very beginning of this version.

Mie, their journey was shortered, o ZK-3.

17243 by the grace of the sight of the eyes, a euphemism for 'God.’ .
17340it, *were [his] gues.s”

17412 *a piece of bread”

75, garmenits of hanor.
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He ran and brought bread for Mem and Bengineh.
They ate the bread and gave thanks,
Then they gave the plowman a reward.

Who was it? Beautiful-eyed Mem and Bengineh,
They went together to the source of the well,
[Saving], “Praise be to God, this is the well of treasures!76/"

Who was it? Delicate Mem and Bengineh,
They shouted out, “O mighty God!
Here we have entered the city of Jizir; May God free us from suffering.”

Who was it? Graceful Mir Mem,
He grasped the cup, and brought it overflowing from the source of the well,
And tumed it over above Benginel's head, making him pretty!77.

Who was it? Perfect Bengtneh,
Mashallah 173, you might say he is a spring flower on whom the sun has shone.

These esteemed miaster and servant

[30] Mashallah! You would say one of them is the sun, the other you'd say is the
moon.

Then they sat down at the source of the well, one on either side,

Until an answer and news came from Yaya Zin.

The plowman went away shouting, fand} came back galloping,

Bringing good news for Mem and Bengineh,

They stuck their hands in their pockets several times, they gave several pieces of
gold to the plowman.

175 According to Oskar Marr, this is because they received good news beside it.
177, "cdlorul’

178 ar expression of admiration
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Kakeh Mem says, “Flowman, where should we stay?,.' B

The plowman says, “Let me be a sacrifice for you,

The messenger is on the way, to speak with [you about this].”
They sat down there, shoulder to shoulder

They performed four prostrations!7? and implored God [saying):
"God! We are lonely and foreign,

Who will 1ake us in!50, that we may be his guests?

O lord God, may our desire be achieved, may our heads be saved here!”

Wha was it? The pair of delicate youths,

They put their feet in the stirrups, land] mounted [their horses].
"0 Light of the eyes (=God), we are going down to the city of Jizir.”
They came down, the pair of poor horsemen;

They came and reached the river of desolate [izir.

When they glanced upward,

They saw that all the washerwomen!8! had stood up.

Then Mir Mem said, “Beautiful-eyed Bengineh!

The one there who you see standing there

She is the Yaya Zin who has brought me here.”

Kakeh Bengineh says, “Kakeh Mem, it isn't so,
It is surely her servant.”

Kakeh Mem says, “Bengineh, what do you say, shall I say something to her!82?*

"0 washerwoman, doing your bleaching by hand,
We are lonely and foreign,

127

1Mrom Arabic rak‘ak 4a%, | defined in Hans Wehr's Arabic-English Dictionary as *a bending of the

torso from an upright positior, followes by two prosirations (in Muslim prayer ritual).”
180.1it. *be our hos:”
181oxr bleackers They were doing launcry on the banks of the river.

1822 *Shall | know a word from her?”
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For your sake we have come from the city of Yemen to Jiztré Botan.”

Melik Reyhan says, “O pair of horsemen from a far off land!
Welcome to this place! Your shoes on my eyes!$3l
That Yaya Zin who has brought you has forty maidservants like me attending to

her.

Kakeh Mem says, “Beware of women! Now she is snubbing mel84

What are you saying out of fear of God? [Have you forgotten what you swore to
mel on the Koran?!

(511 You have left Yemen plundered and spoiled!85, and now you are snubbing
meP”

Melik Reyhan says, “O pair of strange horsemen, soul of my soult

[ have never seen Yemen, {I swear] to God, fwho is] peerless and eternal.
The ladv who brought you here

.- Fear God and trust what ! say! -

From time immemorial has had forty maidservants attending to her.”

Kaken Mem says, “Beautiful-eyed Bengineh!
This one is snubbing me, what is the reason?”

Bengineh says, "She is not snubbing tyoul, [1 swear] to God, it isn't her:

The garment which that one (=Yaya Zin) brought to Yemen,

This one is wearing, it is a gift to her {from Yaya Zin},

The coat that this one here is wearing is Yaya Zin’s, which she has given to this
one.

183 variant of the s:ancard Kurcish formula for welcoming Ser seran @ ser gavan [in Kurmanjil
= | You have come] on heacs and eyes Be ser cawan lin Sorani] = { You have comel on eyes.

184He thinks that ke is acdressing Zin herself, when in fact he is talking to her maidservant.

185 o, you left it without me to carty on my father's name.
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Bengineh says, “This one is hardly the one who swore with you, my master, by
your head!”

Kakeh Mem says, “Bengineh, because we have encountered her, let's ask her at
whose house we should stay!86,

He calls out, “Lady, my dear Lady!

Who is generous and hospitable!$7, that we can go be his guest?

Lady, for the love of God, we are strangers, don't try to trick ust’

Melik Revhan says, “"Woe is to wretched and orphaned me!

May whoever tries to trick you go blind, may he be deprived of [God's] grace!

Boy, may God make whoever tries to trick you into an infidel!

Boy, if you have come with a purpose, take the true words from me:

Boy, may | be responsible for you! Don't go anywhere but to the house of Ka Bekir.

He is a good and generous man, who knows the value of a guest.

Boy, my dear, you are a boy without peer,

May whoever tries to trick you go blind, may he be deprived of religion!

If you've come :o find bread (=food) ~ may your sins be on my neck - go to the
house of mir Zéndin.

Boy, youare a very sweet boy,

May whoever tries to trick you, my God, not see the goodness of youth!35.

180.)i: * We sk ould become guest at whose house®

18711 Accarcirg ;o O Marr, this means sometking like ‘gues: loving' |gastliebend]. The word 18t1
is ar acjecive cenvec from ke EHlical rame Lot whidh is Lat L.’J in Arabic Lot was Abraham's

rephew. who was visized by the three disguised angels in the dty of Sodom, which angels -~ guests in
his Fume -- he protects from being sexually abused by his fellow Sodomites Whereas in English we

Fave taker ite ‘erm sodamy from this story, the Muslim world has taker: the term it g,J‘J'

iliverally 'of Lov), which means ‘homosexual’; 'homosexuality' is liwatah bofyl mis is a

mocification |some would say: a garbling] of the originat story. since it is supposedly Lot who protects
his visitors from potersial harm, whereas the Idamic term 1Utl  suggests that Lot was the one
committing the offense Intevestingly enough. the use of the term in the present context restores Lot's
ariginal role implyirg that he be remembered as the archetypical hospitable and protective host --
wha: Qeretajcin is in the story of Mem @ Zin.

wsAmding to Oskar Mann, this means * May he die young®
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52] If you've come in search of manliness -- may your sins be on my neck - go to
the house of Qeretajdin.
No one may hinder you!89, [or] say anything bad about you.”

Kakeh Mem says, “Bengineh, you are a very wise man,

1 have left behind me the [opportunity to] be padishah of Yemen, shall I now go act
as someone’s servant in exchange for bread?”

He continues, "Bengineh, you are a very special Bengineh,

Mir Mem has not come from the city of Yemen in order to clear away cup after cup
of coffee with obsequious phrases 39,

| have come with a specific purpose: it is better that we go to Ka Bekir’s house.”

He says further, “Bengineh, my soul! O soul of my soull

It has taken me twelve months and twenty four days to come here,

1 have left behind the city of Yemen, what a great and mighty city it is!

1 won't go to the house of Qeretajdin, to be given morcels of bread out of charity.

Don't say ‘May your heart not be troubled” it is the advice of women. 191

{111 go anywhere, Il go stay at Ka Bekir's house.”

Then Yaya Zin asks God for help: “God! You are a thoughtless God!92,

Both magnanimous and powerful,

That pair of horsemen has come from Yemen, having undertaken a joumey of
twelve months and 24 days,

O Lord, make it with you godly power so that they go to Qeretajdin’s house, rather
than to Ka Bekir's\”

She says, “{This is} my plea before God!

189.is *put alog or. your load’

190be sececeser!. Accorcing to Oskar Mann, Mirza Jewad's explanation was When a servant is serving
his master and guess he murmurs such phrases as teseddGgit bim or teseddugi serit bim
|Wahby & Edmors attest be segeqe-t bim = 'may 1 be your sacrifice (formula of devation)” A simpler
translation, again according to Oskar Mann, would be *for the sake of a few ams”

1910¢kar Mann's translation of this line is *May your heart not be troubled: Don't say it is the
advice of women.”

1925 coorcing 1o Oskar Mann. “a God without douts”; according to Ayytbiyan thoughtless = you are nat
thirxing of e
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Since he is without equal, unique and solitary,

Eternal

That pair of horsemen has come here at my wretched bidding,

O Lord, may they not stay at the house of my older brother the mir.

O God! You are without equal, without peer!

That pair of horsemen has come at my bidding, o wretched me.

They have left behind them [the chance of] being padishah of Yemen,

O God! Let them not go to Ka Bekir's house, let them go to my sister’s house;
Qeretajdin is a righteous man, he is generous, hospitable, he will treat them
very well”

Who was it? Esteemed Kakeh Mem and Bengineh,
[53] The people of Jizir were standing on either side.

Who was it? Respected Kakeh Mem and Bengineh,
They greeted the crowd [by waving] with both hands,
[The people of] Jizir responded on both sides.

Then Melik Reyhan pulled a veil over her head,
And hastily followed Mem and Bengineh.

Mem and Bengineh urged on their horses.

Who was it? Precious Mem and Bengineh.

They stopped nowhere until they reached Ka Bekir's gate,
The people of Jizir were watching them from both sides.
There was no one at Ka Bekir's door!93

To come take the reins of the two horsemenl's horses]! %4,

’°3ur, kouse For a very fire ciscussion of the use of words for door or gate to refer to 3 royal court,
see Hans Wehr. “Das'tor des Konigs im Buche Esther und verwancie Ausdrucke’, der Ilam 39 (1964),
Pp. 247260 See also FK-2 foornowe #114)

1°4AmdingtoAyyﬁbiy§n it is customary that there always be a servant and a groom posted at the
gxe of every great Kurdish family, so that when a gues arrives they can welcome him, take his
horse by the reins and take it to the stable leading the guest to the guest quarters until the head of
the family comes to sit with him If we apply this logic to the present situation, then not finding
aryore 0 gree: him a: the gate Mem has reason to feel insulted
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Who was it? Respected Kakeh Mem,

Who shouted out, “Beautiful-eyed Bengineh!

It is not my fault, the advice of the two of you has been followed,

A foreigner is like a blind-folded falcon.

Many people have suffered from the words of women.

In my opinion, Ka Bekir's household has not [yetl received any guests, nor does it
{do they) give bread to (=feed) anyone.”

He continues, “Bengineh, sweet Bengineh!

Itis best that we go to Qeretajdin’s house;

He is a fun-loving man, who does not skmp on hospitality.”

Who was it? Delicate Mir Mem, ‘
Who said, “O people of Jizir, Iwhite]bearded elders!
Which street is Qeretajdin's house on, so that we can go there?”

Who was it? An outstanding man,
Everyone followed behind him,
As he showed Qeretajdin's house to Mem and Bengineh.

Who was it? People of faith,

Who brought the good news to lovely Lady Astt:

“A pair of handsome foreigners has just come here.”

When Lady Asti heard this, she stood up in the diwan {and said], “Let me go bring
greetmgs to these guests.”

Lady Asti shouts:

*Let the unschooled!95 and leamned come: mullahs, sayyids and village elders.”

She sent them one by one down the road [to greet Mem].

Who was it? Falcon-eyed Lady Asti

193¢y, your.g naive
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[54] She sent for her servants and white-haired elderly women!98,
They took a bottle of rosewater [and] sprinkled the room and upper storeys withiit.

Who was it? Lady Asti full of hot trouble!97.

She sent for a sacrificial ram,

The sacrificial perambulations were done in front of Mem and Bengineh!98.
When Mem and Bengineh reached the street [where Qeretajdin lives],
Young people came out to greet them, as they began passing out gifts.

They passed by there pleasantly,

On the road there were white-bearded elders!99,

When they passed by, sayyids and mullahs stood up.

Who was it? Beautiful-eyed Mir Mem,

He greeted them and dismounted in their midst.

Then Bengineh, the very precious,

Took arms and equipment from Mir Mem,

Kakeh Mem stood there, [while] Bengineh went to the harem200.
When Lady Asti leamed of this matter,

She descended from the [high} windows,

19656-$ipi = ‘wise old tacy,’ ‘lady companion’ According to Ayytbiyan such elderly women were
tespeciect for their wisdom and experier.ce, and were ofter. taker: as comparions by women of the upper
dasses

1975ce note 164 above

198According t0 Oskar Mann, * Wher an offical or the like came to a village, before he got down off
tis horse, the peasar:s lec a ram in a drde around him three times then slaughtered it [n olden
times a bull was used. whence the rame gav-gerd@in = ‘drding of a bull for the ritual. The
saqifidal animal was slaughtered ar the fee: of the offidal who would then step on it or have his
horse tread on it. The words gav and gerdGn are the Persian, rather than the Kurdish, forms and the
custom is practicec throughout Persia eg in Fars and amorg the Guran* {OM German translation,
rote 161, pp. 93-94) See also Nikitine's *Essai de dassification de folktore a I'aice d'ur inventaire
sodal-économique,” pp 1009-1010 [full reference in note 168 abovel

199Note the Persian form again, as in note 169 above

309Amding to Oskar Mann, in order toput down Mem's equipment. Ayylbiyars transation, however
is di‘ferens * Bengireh. who s a confidan: (mahram ps>4 ), goes forward.”
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And said, “Brother, my dear!
Why have you come here so late?
Come, sit down, let's speak a few20! words together.

Bengineh says, “Lady, beauty-eyed!

| cannot sit down, my master is standing outside {waiting].”

Then Lady Asti sent for the sayyids, mullahs, and elders,

[saying), “Release Kakeh Mem for me right away.”

When the messenger came from that side,

He spoke to the sayyids and mullahs.

They let Kakeh mem go, saying. “May your wealth increase, your household
prosper.”

When Kakeh mem was released, everyone knew of it.

[When] he headed for Qeretajdin’s harem quarters, lady Asti leamed of it.

She came ouit to welcome them, she embraced him, saying, “Dear brother, why are
you so late in coming to desolate Jizir?

My bright world became dark, because of you my life thread was cut.

Dear brother, come, let’s go to the upper storey room.”

Who was it? Esteemed Mir Mem,

He climbed up the stairs,

Windows were opened for them on both sides,

53] They sat down with Lady Asti [as] sister and brothers, the esteemed ones.
Bengineh stood before them respectfully with hands folded202.

Who was it? Beautiful-eyed Lady Asti
And Mir Mem, they held a conversation with one another,
Bengineh was given permission to sit down.

Wlajie, *two'

20205k ar Mann describes destewnezer as follows *The lservant] holds his hands (dest) i front of
his belly, so that the one wrist covers the other, fixing kis gaze (nezer on the master's mouth; while
speakir.g with the masier, the servan! must neither gesticzlae nor let his eyes wander * {OM German
srardlatior, note 164 p 93) Wahby and Ecmond's dictior.ary attests the expression desitlewkemer
(desitlewnezer) westan = 'to siand with hands folded as sign of respect, stand respectiully '
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Mem and Bengineh and Lady Asti sit down shoulder to shoulder,

Lady Asti says, “My guest is the son of the padishah of Iran203.”

She says, “Woe is to wretched and homeless me!

What should 1 do? My guest is the only son of Brahim, padishah of Yemen.”

She goes on to say, “What should [ do, orphan that 1 am!

Qeretajdin is at Mir Zéndin’s diwan, he does not know that this guest has come.”

She says, “Master gatekeeper! Come Istand] before the window of the upper
chamber204,

Go faithfully land] give the news to Qeretajdin, but don't let my older brother
know.”

Who was it? The beautiful-eyed gatekeeper,

He reached the doorway of the mtr's diwan, raised the curtain,

He picked up [Qeretajdin’s] shoes and showed them to Qeretajdin,

Mir Zéndin looked around,

He said, “Master gatekeeper, why have you come after Qeretajdin? What is for
lunch?”

The gatekeeper says, “Mir, may 1 be a sacrifice to you!

Anything you [want to} eat is there, but two guests have just arrived.”

As Qerctajdin got up Toim This place inj ihe diwan,

He went down the stairs, and took a {sidewards) glance at the gatekeeper,

Asking, "What's the news? What has happened?”

[The gatekeeper] said, "God be praised, nothing has happened.

Two guests have come to us, in the center of town.

They are very noble guests: Lady Asti sent for you in haste.”

Qeretajdin says, “I am quite sure20%,

These guests are very welcome, | know them very well.”

2[']3Afxxrding 10 Ayylbiydn in crder to glorify Mem even more the teller exaggerates and says that
Mem's father is the pacistab of lIrar, raker than the pacistah of Yemen

Wit “the window and tre upper chamber, an example of hendiadys. According to Oskar Mann,
Lady Asti calls down from the upper chamber to the gatekeeper who is below in the courtyard, to tell
Fim to stand opposite the window where she is seated, to hear her command (OM. German
rarslation, note 165, p 96) )

85213z *) am a diver”. i e 1 krnow the profound points of the matter”
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Who was it? Qeretajdin full of hot trouble3%5,

When he reached his own door, he didn't stop anywhere,

Until he climbed the stairs, raised the curtain, he didn't stop anywhere,

Until he reached Mir Mem and greeted him,

Saying “And on you be peace and God's grace, you are very welcome?97, fine lad”

[56] Who was it? Melik Reyhan the beauty-eyed,

She threw a shawl over her head, .

|And] came striding up the street.

When she reached the door of Ka Bekir's house205,

She saw that that guest had come, [but} there was no one left at her father’s house.

Melik Reyhan says, “Woe is to dark-headed and orphaned me!

Have you seen how the door of my father's house has been cut off from the way of
livelihood?”’

She says, “Father, you are an infidel!

Eighty people a day used to find shelter in your house,

[Now] news has reached all four lands: they say 'Bekir Agha®?? doesn't take in
guests'.

Bekir Agha, what shall [ do? You are a precious Bekir Agha,

Bekir Agha, you are my protection?!?,

How did it happen that a guest, finding no place in your house, went to
Qeretajdin’s house?”

2003ee rione 164 abave

207.);: *On my eyes’

208K3 Bexir is her father ir this version

209K 5 Bekir is henceforth called Bexir Agha or just plain Bekir.

A0.j;. *You are a hedge ar fenceior me” Accorcing to Oskar Mann, Mirza Jewad explains this verse
as foilows *You are a hedge or hindrance to me', t.e, *You prevent anything good from happening to
e’ {OM Cermar ‘rarslatior, note 171, p 97% Ayy(Gbiyan explains it as meanir.g that *jus as a fence
KITOUnRds a garder. so you endose me and guard my fhonor® {Ayylbiyan note 2, p. 163).
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Bekir Agha says, “By the one who is the master of goodness!
The reason why they have come (in all the world),
1 won't let them achieve any of their goals, by Godl”

Melik Reyhan says, “Alas! 1,000 times alas! See how my father's house has sunk
downt
Enemies will say, ‘At Bekir Agha's house there is no straw or barley for guests2! 1",

Mir Zéndin sent [a messenger] to Qeretajdin, [asking him] who has withheld
his salary, who has said something [bad] to him, why he doesn't come to the diwan.
Qeretajdin replies, “Thanks to him?!2, no one can say anything to me; but a few
years ago, | had a brother, who went away. Thanks to him (=Mir Zéndin), he has
come back. His name is Kakeh Mem: it is because of him that I have not come.”
The mir ordered him, “Arise, bring Kakeh Mem and come here.” [Qeretajdin] said,
“Please, let it pass today; tomorrow | will come to see the mir together with Kakeh
Mem.”

There was another prince, named 'Ifo2!3, who had also come to Qeretajdin’s
house, also becauseof Yaya Zin. There was lyet] another prince, named Cheko who
had also come to Qeretajdin's house, land] also because of Yaya Zin. Qeretajdin did
not know the name of 'Irfo or Cheko's father, [57) but he knew that Kakeh Mem was
the son of Brahim, padishah of the city of Yemen. And the city of Jidir was always
ruled by Yemen.

So on the following morning, Qeretajdin, ‘Ifo, Cheko, Kakeh Mem and
Bengineh, all five of them got up and went to the mir's diwan. Bekir had placed a

IMer their horses From this poirt or, the siory is told mainly in prose

212.1i;. “In the shacow of his fie Mir Zércin's) foreheac * For “in the shadow of* meaning “thanks
W', & Turkish sayesinde '

:13According to Oskar Marn, Rahman pronour.ced this name in two ways 'irfd or ‘arfé
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messenger in their midst: when they went to the diwan, Bekir also left his house
and came. He also reached the mir's diwan.2!4

Now he213 tells of the princes, the fine ones,

They reach the mir's diwan, greeting him abundantly,

Mir Zéndin says, “And upon you peace and the grace of God, you are most
welcome!l”

They showed Kakeh Mem where to sit.

‘Irfo came first, he was the big brother; Cheko came after him, he was the
middle 2'¢ brother; Kakeh Mem came after them, he was the youngest brother.
When they went to Mir Zéndin's diwan, the mir ordered {Meml] to sit at the head of
all of them, and he himself sat down beside him. Over and above the expenses lof
being hostl, Qeretajdin iwas in the habit of] putting 50 tumans2!? behind the
heads?!$ [of his guests] every Thursday night®!9, saying, “They must not pay any

2141 rex: four lires are ir. thymed verse aser which according to Oskar Mann the prose narrative is
res-med Ayyibiydnconsiders the three sentences that follow the next four lines to bein rhyming verse
alsa ard arrarges them accordingly on the page

215 ¢ :re poer, accorcing 0 Oskar Manr.

21671.e worc for ‘miccle’ used as an ordinal, asin first middle and last. isréwinj <néwind> in
OM: (§™0 <néwind> in Ayyibiydn and (P  <riwind> in Kurdoev's Sorani dictionary; it
coes rno: appear in Wahby and Ecmond’s dictionary  The word is interesting because it consists of a
Kurdist worc (Naw/INéw = 'inside irterior, center, middle”: o aso Niw = ‘hat?) plus the Turkish
orciral number suffix-Ircl  This sufix is also added or.to cardinal numbers to make orcinals in Neo-
Aramac dialects spoken in the same region as this Sorani Mukri Kurdish dialect: see Irene Garbell.
o lewisk Neo Aramaic Dialect of Persiar Azerbaijan - Linguistic Aralyss and Fol orist eX
\Loncon ez al . Moutor: & Co, 1965), p 56. §221.22 and *The lmpact of Kurdist and Turkist on the
Jewish Neo-Aramaic Didlec: of Persiar. Azerbaijan and the Adjoining Regions® JAOS 85 {1965). p. 166,
s1a3 .

2 7persian monetary uriz.
218 According to Oskar Marn, this means “bekind their pillows’

219 ¢ eve of the Muslim sabbath. *
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travel expenses with it, lor] my honor would be damaged?20; bread is not enough of
a gift: it is shameful for me to even mention the bread of cowards?2!.”

Day and night they sat there, the mir would not let them go. Lady Asti sent a
man [saying), “Ask my older brother why he hasn't allowed Kakeh Mem to come
back” The mir spoke: “I'l let him go, but he must come back to me for supper. Why
does my sister give something to Qeretajdin, but does not give me anything? Here
I've let Kakeh Mem go, he has come back [to youl; for supper he must retum to me.”
Kakeh Mem got up and went. 'Irfo, Cheko, and Qeretajdin all went away. [Only] the
mir and Bekir Agha were left. [The mir] said, “Bekir Agha, let's make a plan: Kakeh
Mem is so noble, that no matter what | do, the city of Jizir is not worthy enough for
me to give him it.” Bekir said, “Who is he, that the city of Jizir is not worthy
enough for you to give him it?” The mir spoke: ‘Il swear} to God, 1 don't know
whose son he is; but he's very noble.” Bekir Agha said, “You know best222, do as
youwish.” The mir spoke: "l don't have anything else. Perhaps I should give him
Yava Zin and her palace.” Bekir Agha said, “Amen223”" The servants brought the
grod news to Yaya Zin, [saying), “Tonight your older brother is giving you to Kakeh
Mem.” Yaya Zin said deliberately, “That Kakeh Mem, where is he from? Yaya Zin
was given the good news, that night Yaya Zin was happy and gay: she sent the good
news to Lady Asti*34, [saying, “Such a thing has taken place in our?3 older
brother's house ”

[58] Lady Asti says, “Lord God, many thanks!
May those ftwol yound men reach their goal.
Then Bekir Agha and the mir began plotting.

22045 "wold g0’ le, they mus: be taken in as guesis
Ry, o beggars®, according to Osxar Mann.

2227his is reminiscent of the Turkish expression 'sen bilirsin® 1 have come across this expression
bozh i Neo Aramaic {Turoyo) [HR-1) arnd in Kurmanji [MC-1]

2234t *May it be blessed”
RiYer dcer sser.

el ¢ my*
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The mir says, “Let's give her to him this evening” [Bekir Aghal says, *If you
please, my lord, don't give her [to him] this evening; {first] go home, ask Yaya Zin,
saying to her, ‘Sister, | have given you to Kakeh Mem. Don't tell him that | have not
spoken to you about it226; If you are not willing, 1 won't give you to him.”

She said22”, "My dear brother, bum me up, if you wish, ] won't disobey you.”

Bekir said, “It has fallen through for this evening, let it wait until tomorrow
night.”

Bekir got up and went home, going along the street that leads from
Qeretajdin’s house to mir Zéndin's house. Bekir put gold pieces in his breast pocket,
land] went down the street. He gave a dirhem to every slut?2% and whore [he
encountered]. for some he had coats made, others he gave sugar, he completely filled
up the street [with them]. He said to them:

“When I tell you tomorrow moming,

Each one of you should come out of her house,

With mud on her head, with her collar rent,

Crying, ‘Alas and alack! Yaya Zin has been stricken with leprosy, and has been
removed from the city of Jizit!

So that Kakeh Mem thinks that Yaya Zin has been stricken with leprosy, and
has been removed from: the city of Jizir.”

In the moming the women came out to the street and started to weep and wail.

Kakeh Mem came out and said, “What is this?” The women said,

*Woe is to miserable us!

Our livelihood has been suddenly cut off!

For three days now Yaya Zin has been stricken with leprosy: they have given
her a donkey and a saddlebag and sent her out of the city229.”

22b.iit “Don't say. 'He hasn't said to me about it’
U7t ere the story jumps ahead, as if the preceding command had already ocaurred
22p1z alit ‘catamnite’ ‘pederast’; ‘coward'

229pccordir g to Oskar Marr, “When sameore gets leprosy, he is given a donkey and a sadclebag by
tis fellow villagers the leper must leave the village and musi beg for a living Big dties have
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Kakeh Mem says, “Now what should 1 do? I have taken an oath with her, and
have travelled twelve months and twenty four days to get here. Now what am I to
do with a leper?”

He say's, “Woe is to worry-worn and orphaned me!”
Heartbroken, he got up and went to the diwan
They showed Kakeh mem to his seat; he took this as a Isign of] respect.

The mir turned to Bekir [and] said, “Let’s give Yaya Zin to Kakeh Mem.” [Bekir]
said, “If you please, let's have supper, then we can speak of it." Their supper was
brought in, they ate, [and] were finished. The mir said, “Qeretajdin, why don't you
speak?” [Qeretajdin] said, “If you please, the floor is yours; whatever you [59] say, 1
will obey.”

[The mir] said, "Qeretajdin, 1 hereby give Yaya Zin, with her palace and estate,
to Kakeh Mem.”

Kakeh Mem said, “My God! If 1 accept her, they will say, 'What a fooll He has
accepted aleper’. If Ireject her23, [ will be breaking my oath23!1.*

The mir said, “Qeretajdin, | hereby give Yaya Zin together with her palace and
estateto Kakeh Mem?32." Kakelh Mem said, “My mir, | hereby accept, and give her
backtoyou” ' :

The mir said, “Qeretajdtn, this time Il say it to Kakeh Mem himself, Kakeh
Mem, 1 hereby give Yaya Zin to you together with her palace and estate.” Kakeh
Mem said, “My mir, ] hereby accept, and give her back toyou.” He said further, "Mir,
however | would gladly accept [the office of] leader of the hunt from you.”

Ifo [and] Cheko were delighted, because Kakeh Mem did not want Yaya Zin.

Qeretajdin was deeply concerned, land] got up to go out of indignation at Kakeh
Mem for not wanting Yaya Zin. The mir spoke: “Qeretajdin, sit back down! Kakeh

spedial leper cofonies a: a safe distancg alms and provisions for the unlucky ones are left daily at a
sped’ic spoz, from where they are regularly picked up, unless stray dogs have gotier. there first.* (OM,
German translatior, note 175, p 101)

B30ugit *If | don‘t want her”

Blatit * am an oxk-taker with her”

2 Accorcin g to Oskar Marn, the practice of the mir's addressir.g himself to Qeretajcin, even though
Mem is himself presery, is tvpically Kurcish and Persian. ’
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Mem has not accepted Yaya Zin from me; 1 will ask him for something, so that he
will give it to me.”

Kakeh Mem said, “Yes, if you please, whatever you say, [1 willl gladly idol” [The
mir] said, “Give me that servant of yours, Bengineh.” [Mem] said, “If you please,
may he be yours!"

Who was it? Respected Bengineh?33!

He let out one shriek after another,

He put down Mir Mem's felt cloak and staff

He let out one shriek after another,234

Saying, “O God! What has happened to me in strange lands!”

“Mir Mem has brought me [to use mel as a bill of exchange.”

He went land} picked up [Mir Zéndin's} felt cloak and staff, and stood behind
Mir Zéndin. :

Kakeh Mem stood up and headed all alone for Qeretajdin’s house.

When he lifted up his hears, Lady Asti said, “God! What should 1 do? What
has befallen me?

If Kakeh Mem did not want my sister, why did he swear to here by the word of
God?”

As Mir Mem left, he looked over and saw 'Irfo and Cheko playing the saz?35
and snapping their fingers lout of joyl.

Qeretajdin wasdeeply concemed.

When Bekir heard the whole story,

He got up lightheartedly and left the mir's diwan

He went to Isee] Yaya Zin; his steps were very joyous.

He gently lifted Yaya Zin's [chamber] curtain,

‘Then deliberatelv stepped back out.

233A: this poire, the story resumes in verse ‘orm for a while.
234 Ayyibiydnomiss chis verse the secord time.

2353 gringed instrumens with along neck
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(60] Yaya Zin says, “Ka Bekir, please come in, tell me23¢ what happened this
evening in the diwan.®

When Bekir heard this,

He went to Yaya Zin land] sat down in [her] room.

Yaya Zin says, “Ka Bekir, tell me, so that 1 may know what happened, what was
discussed.”

Bekir says, “What should 1do? Your brother is crazy and degenerate.

1 don't know what to do, your brother doesn't know the ways of the world?37.

A whoreson, a tramp has come; no one knows anything about his family.

This evening your older brother presented you to him three times, [but] he did not
accept you (in the diwan).”

Yaya Zin says, “Tell me, what does this talk mean?

Bekir Agha, | can't accept (=believe) this, it is pointless chatter.

What is the name of the one they gave me to?”

{Bekir] says, "I don't knaw; they call him Kakeh Mem; he's a yellow-bellied tramp!”

Yaya Zin says, “Owretched?35, miserable me!

Bekir, this is your fault, Il have all 32 of your teeth pulled with a tongs.”

Bekir says, “What shall 1 do? What is my sin?

That Mir Mem is a very foolish tramp.

Your brother does not know people, you are not important to him.”

When Bekir finished speaking,

He got up lightheartedly, lifted up the curtain, and made his retreat.

As for Yaya Zin, she was crying and greatly distressed.

She said, “God! If this man did not want me, why did he swear to me by the word
of God [when we were] in Yemen?

Miserable, orphaned me!

Tomorrow | must see Kakeh Mem, to find out why he left behind the {chance to
become| padishah of Yemen if he didn't want me, land whyl he travelled
twelve months and 24 days to desolate Jizir."

Bafie “that I may krow’

Bjit “the ways of supportirg onesclf®

B8jis  *idle-headed’



M.L Chyet Mem @ Zin: OM(1903) 14

Early one moming,
Four lions23? held a meeting on Qeretajdin’s roof.

Yaya ZIn said, “Why don't they (=the servants) wash the trays and plates every
day linstead of] sending them dirty to the diwan, [so thatl my older brother is always
fighting fabout itF” She said to her maidservants, “Bring them! I take them to the
water basin at my older brother’s house; Il wash them today [so that] every supper
and luch they will go thus to the diwan. She put a shaw] over her head and set out.
[Her servant] carried the plates and trays, following behind.

[61] Cheko says, * 'Irfo, Qeretajdin, Mir Mem, soul of my souls!
Who is the tall, beautiful-eyed one going down to the spring240?”
‘Irfo says, “Cheko, Mir Mem, Qeretajdin, upon my life,

That lady 15 the lady that the three lions are lusting after.”

YayaZin is Qeretajdin’s sister-in-law24!. They were ashamed to call to her in
Qeretajdin’s presence. Qeretajdin said, “Bring me the Koran” He swore [an oath] on
the Koran for 'Ifo. Cheko, and Kakeh Mem, saying, "As long as | am alive, Yaya Zin
belongs to the three of you; whichever one of you God gives her to, she shall be his.”

Qeretajdin says, “Let Kakeh Mem go stand in her path, lest he say to her, 'l am
the youngest brother, they don't consider me a man.”

Chekosays:

“Whoever Yaya Zin accepts will be our eldest brother.
We are three brothers with horses grey,
All three have maces, lassoes and fine equipment.

239 Ayyibiyanexplairs the ‘four liors' as mearing Zn's three suitors {'Irfa Cheko and Kakeh Mem),
plus Berginet. Since Bergireh has just been hanced over to mir Zéncin,

keisno longer Mem's companion  As will become dear below, the fourth lion is Qeregjcin himself.
2%00r, well.

2% ¢, the sisier of his wife Lacy Asti.
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Get up land] go, by God! May your beloved be blessed, my congratulations!”

‘Ifosays:
*We are three brothers with horses chestnut,
All three have maces, lassoes, sword and shield,
Mir Mem, my boy, get upland] go! May your beloved be blessed, my best wishes!"

Kakeh Mem just stood ther, poking the floor with a stick, saying nothing

Qeretajdinsays:
“Mir Mem, may your [misfortune] fall on me together with these word and these
burdens,
May the lord God not take these brothers from you until Judgement Day?12
Get up land] go: perhaps the man will leam something from his beloved.”

They all said to Kakeh Mem, “Get up land} go!" He said, “Boys, may you be
well 13 May it be time for the noon time prayer, may it be in the center of town,
with three lions like you standing here, how can [ tum my back on you and go to the
noon time prayers? How can 1 go stand in the mir’s sister’s path? By God, even if my
heart bursts, | cannot go”

‘Iefo, Cheko and Qeretajdin stood up and descended from the roof; they
brought out their horses, and swore by the Koran, “When Yaya Zin speaks with
Kakeh Mem alone, if anyone in the streets and alleys lof the city] speaks of it or
meddles in their affairs, we will cut off {that person’s] head.”

Whe was it? Respected Kakeh Mem,
He put his ermine cape over his shoulder,
His steps were very spritely.

282.ir *ursil God holds court.”

283 050 - May your houses not be destroyed”
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1621 ‘Irfo prayed and recited Ayat al-kursi?** to the end,

Then [Kakeh Mem] went to the spring and greeted Yaya Zin.

Yaya Zin did not retum poor Mir Mem's greeting,

But rather said, “Don't be young and disgraced!

The people of )izir are assembled on the rooftops,

If you need some water243, make your ablutions and got*

Mir Mem says, “God! What a mess I'm in?461

1,000 curses on my father, then on the fathers of all men!

(First she said,] ‘Go on a trip of twelve months and 24 days, leave the kingship of
Yemen in the lurch, base yourself on the talk of women, land] come here.’

Now she says, 'lf you need some water, make your ablutions and go, the people are
wicked=*" and demonic.’ *

Who was it? Respected Mir Mem.
He threw his cape over his arm, and tumed back disappointed.

Yaya Zin satd, “God! He came, said what he had to, and I broke his heart; it is
not he who has broken his oath, it is . 1 shall die young, 1 shall die an infidel. Let
me call to lum, so that he comes back; maybe 1 can have a few words with him.”

244he Throre Verse ar Islamic prayer. L is verse {Ayah) 2536 of sUra: al-bagarah, the second
chaper of the Koran

24306 agar hajati awét hala feger haceti awér heyel; Ayytbiyan leger awit dewé heyel

236.1js “How my Fouse has beer: ruined®

2:7¢himr  Acoording to Steingass Shimar #2 is the “name of one of Yazid's generals who slew

Husain {the sor of Alil in the plains of Karbald hence vile, merdless wicked.” See F Steingass.
Persiar-Erglist, INciorary (London et & . Routledge & Kegan Paul, c1892), p. 759. Nicholson refers to
him as Shamir ibn Dhi al-Jawshan *a name for ever infamous and accursed” See RA
Nicholson ist {Cambridge, Eng - Cambridge University Press c1907), pp.
196-8 According to Hava Lazarus Yafer, *lt is considered a duty of all Shiites to aqurse all those who
partidpated in the massacre at Karbala starting with the Caliph Yazld, who was responsible for the
campaigr against Husayn, and ending with the murderer Shamir, who personally killed Husayn The
sunnites also tend to observe this duty, because of the blow to the family of the prophet and his
descerdants® [my trandlatior] See Hava Lazarus Yafeh. ORPORM 0170 manl ops
|5:ucies in the Hisiory of the Arabs and Islam] (Tel-Aviv . Reshafim, 1972), p 181, note 13.
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Yaya Zin called to him, “Boy! O boyl

@ Just as the Angel Gabriel is beloved, he has called to his beloved (-God or
Muhammad)

Boy, [1 swear] by the God who created Moses out of light, so that at dawn he could
speak 1,001 words at the throne of God.

Boy, for the love of God who created ‘Isa (=]esus), the soul of God, out of light, so
that the dead would revive in their graves.

Boy, whatever believers and angels I ask to intercede,

Far my sake, this time come back”

This time Kakeh Mem tumed over his right shoulder,

Prostrated himseif before God {and] prayed to the prophet,

Then he went to the spring and greeted Yaya Zin.

Yaya Zin answered, “And upon you be peace and the grace of God, you are most
welcome=1%, Mir Mem, fine lad!

Last night when that disturbance occurred in the diwan, why didn't you mention
pitiful me?

Upon you be peace and the grace of God, you are welcomed by wretched me,

Last night why did you reject my brother’s offer>4? in the diwan?”

[63} If you don't consider yourself a man, why did you place me before the 30 parts
of the Koran?"

Kakeh Mem says, “Yaya Zin, you are maost virtuous,

Kakeh Mem did not come to clear away cup after cup of coffee with obsequious
phrases=3?,

May God rain down the wrath of the seven layers of heaven on Ka Bekir's
head-31

Yaya Zin! The sun shone on me, and reached its station at breakfast time,

Yava Zin's cheeks are lovelier to me than a flask of rosewater.

28-liz *on boh my eyes’

29,45t ° Why did you riot accept me from my brother”
230see nore 190 above.

L) B *shoulder”
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If only 1 were that goblet in her hand, so that Yaya Ztn could cast me on the surface
of the water.

The sun shone on me, and reached its station at the noon time prayer,

Yaya Zin's cheeks are lovelier to me than alemon blossom.

If only ] were that goblet in her hand, so that Yaya Zin could cast me with blessed
hand on the surface of the water.

The sun shone on me, and reached the evening watch,

Yaya Zin's cheeks are lovelier to me than a pomegranate seed.

If only I were the bowls and plates, so that Yaya Zin could cast me with blessed
fingers on the washing slab.

The sun shone on me, and reached its station at the night time prayer,

Yaya Zin's cheeks are lovelier than vine blossoms.

If only I were that goblet in her hand, so that Yaya Zir: could cast me with blessed
fingers on the edge of her lips.

O lord God! You are merciful; let nothing else come between Yaya Zin and me.

The sun shone on me, and reached its station at the bedtime prayers,
Yaya Zin's cheeks are lovelier than lily blossoms.

O Lord, may | be damned on the day that God holds court and passes judgement.

Yaya Zin! I swear] to God, 1 won't renounce you until my dying day.

Yaya Zin! A fire has broken out in me, my liver is bumt,

| am a foreigner; Bengineh has also been taken from me.

The city of Yemen has gone from my grasp, | have also sacrificed it for you.

Yaya Zin, if you have no knowledge of me, something very bad has befallen me.

You and 1 will not see the fulfillment of our desire,

Your neck is lovelier than a flask of rosewater;

If you can, with your blessed hand -- my tongue is broken -- give me a drink of
- watert”
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164] Yaya Zin says, “Woe is me232, my heart is in mourning;

Mir Zéndin's wolfish glance is more unpleasant than a boar’s bristles,

In the middle of the city of Jizir, at the noon time prayer, how can you ask me for a
cup of water?”

Kakeh Mem says, “Yaya Zin, strength of my heart®33, light of my eyes!

Now | am a stranger in every city (=wherever I go),

(?) Even if | am without soldiers and troops, 1 still don't consider your brother the
mir my groom or servant;

I am a stranger, and homeless because of you.

No one knows how beautiful Yaya Zin is!

| have abandoned my throne and my position for her:

The steward of all women is the devil.

She wan't give me a drop of water now, yet calls others demonic!”

Whowas it? Yaya Zin the pretty-eyed,

She grasped the water cup, took a bracelet off her wrist, pulled a ring off her finger,

She removed the earrings from her ears, pulled out a needie from her chinstrap,

She put them in the water cup,

Dipped the cup into the fountainhead, and handed it to Kakeh Mem.

He drank the water, and put the bracelet, ring and chinstrap234 in his breast pocket,

[And] handed the cup back to Yaya Zin. She says, “Now, Mir Mem, live and be
welll”

Kakeh Mem says, “Woe is me, foreign and homeless!

Now [ am a stranger, no one knows my rank.

Yaya Zin, by God himself, by the Koran!

I won't go from here until you make a rendez-vous with me.”

Yaya Zin says, “Wretched, orphaned me!’

832t *My neck is in Black’
33,43 “liver* Sec noze 276 below

as2,,. .
¥%Kirmex = *chinsirap for a womar's heacdress’ according t0 Wahby & Edmonds
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1 have forty maidservants, I cannot lay my hopes on any one of them;
1 have no place that is safe from them;
This is why 1 am ashamed and reserved.”

Mir Mem says, “|Even though] I'm a stranger [here), 1 know of a good place,

A fire has broken out in me, its crackling has fallen on me;

At the time of the sultan’s breakfast, our rendez-vous will be in the niche?35 of the
mosque.”

Yaya Zin says, “God! How shamefaced Iam! _

On one side of my brother’s mosque he holds his diwan; the wakils and wazirs?36
sit there, their cloaks over their shoulders.

[65] On the other side sit the Sufis, their prayer sheets about their necks.

Ther in the niche of the mosque the mullah recites questions regarding this world
and the world to come.

In the front rooms, the servants and pipe-fillers (=hookah-bearers) are at hand.

Even when my brother's mosque seems empty and deserted, the twelve blind
Koran reciters remain in its corners,

On one side is a tekke, on the other, a khangah?3*.

This is good for the Muslims to fulfill their religious obligations there;

O Lord, thank you 1,000 times for your works!”

Who was it? Kakeh Mem and Yaya Zin the rosy-cheeked.
They had fixed their rendez-vous time.

25:qi'ry Z» < ‘ascert to heaver,” presumably ar emor for mihrab wip™ < nicke pointing

~owarcs Veccair moscues’

23b5ee r.cte 53 above

257Tekke is the Turkish, khangih (¢&Sks> ) the Persian, and zawiyah (%2/J ) the Arabic names

‘or a type of establist.mert of Mudlim religious orcers or brotherhoods with dassrooms ar.d a hospice
usially anached o ke :omb of a Muslim sair: Accorcing 0 Oskar Mann. tekye i=texke) refers 10 a
-gvke of the Qaciri order (See rote 168 above), while xaneda {=khangih) refers to one of the
Nacshabarci orcer (OV Cermar crandaior, note 192 p 112) See also Nikitire's "Essai de
dassification de folxlore & l'aide d'un inverzaire sodal-économicue” p 1008.
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When the noon hour came, »
Mir Mem said, “Yaya Zin, my life, live and be welll”

Yaya Zin said, “By God, don't leave sad old me;
Bengteh is no longer at your side, you have no one to comfort you;
What should 1 do? Whom shall I send to you to be your servant?”

Kakeh Mem said, “Yaya Zin of the beautiful eyes!
May my soul be a sactifice to you, together with my entire faith;
We'l discuss these things tomorrow, God willing.”

Who was it? Mir Mem the rosy-cheeked.
He said, “Yaya Zin, my life, live and be well”

Yaya Zin said, "What shall I do, poor me?
Mir Mem, go, go, | entrust you to God, as a ransom to the prophet.”

Who was it? Mir Mem the rosy-cheeked.
He returned to 'Irfo, Cheko, and Qeretajdin;
He went and greeted the three brothers.

Cheko said, “See the work of God of the heavens;
Mir Mem, welcome back from your pleasant errand;
I know that Yaya Zin, she is full of tricks; no one can get the best of her.”

Mir Mem said, "Qeretajd’m258, don't strike me with swords, don't kil me with
slandert
A man is not one who leads astray the daughters of simple folk239,

258l’r&sumably this is a stip he meart to say ‘Cheko’

z"gx_il'mani {alse Kermarj, Kurémanj) is the name by which the Kurds of the northern part of
Kurdis:an call themselves anc Kurmanji is their language In addition, as MM van Druinessen
righily says “a complication is that also some southern tribes {of which the redter of this version is
ar example -- my note] call ‘hemselves Kurmarljl and their language therefore Kurmarljli, al:hough it
Is very different from the northemn dialeats” (M M. van Bruinessen ikid., p. 30) Kurmanj | Kurmanc in
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Aman is one who can collect bracelets as tax260 from the daughters of princes.”

“Irfo said, “Mir Mem, by God! Welcome back, lad!
That Yaya Zin of the beautiful eyes,
166} In my opinion, her word to anyone is not to be trusted.”

Kakeh Mem said, “Irfo, don't kill me with swords!

Ammnan is not one who leads astray the daughters of these poor people;

A man is one who can collects bracelects and eamrings from the daughters of
princes.”

Who was it? Mir Mem of the beautiful eyes,

He greeted ‘Irfo, Cheko and Qeretajdin,

Took the bracelet and earrings from his breast pocket and laid them out before
them,

Saying “Kakeh Mem will stand by and be the servant of whoever recefves these.”

Qeretajdin says, “By God! Mir Mem, more power to you2!l

May God, the great ruler, prolong your life!

{Shel is worthy only of you, you {alone] should receive [them];

You are the greatest of all; everyone of us should take your shoe on his eyes62”

Trfo savs, “Mir Mem, my soull

I will be your servant, standing by you.”

Cheko says, “Mir Mem, 100 times congrahxlation5353 for you [new] status as eldest
brother!”

Kurcish. orthography} also has the meaning of ‘smple peasant’: this is the meaning intended in the
preser.t corlext’

260400t *bracele:s and taxes’
281t *May you no: die”
2525ea niote 183 above:

26345, *thanks’
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Then mir Zéndin said to his servants, “Go bring Kakeh Mem here.”

The mir's servants came galloping,

Saying, “Peace be upon you, Mir Mem; the mir has requested your honorable
presence.”

When Mir Mem hears this,
He takes 'Irfo, Cheko, and Qeretajdin, and goes to the diwan.

Who was it? Mir Mem the rosy-cheeked.
He reaches the diwan and greets the mir,
Saying, "Upon you be peace and the grace of God; welcome, fine lad!”

The mir say's, “Let’s not babble,
Let's bring the backgammon board, and sit down to gamble.”

They sat down together, the mir and mir Mem the youth,
For a penod of five hours they did battle, shoulder to shoulder.
Kakeh Mem was beating the mir, making minced meat out of him264

[The mir]2tS said, “Let's trade places.” [Mem] said, “All right, if you wish.”
Bekir had advised that they trade places.

Kakeh Mem got up and sat in the mir's spot; they picked the mir up and put
him in Kakeh Mem's seat. They continued playing, [but] the mir could not defeat
Kakeh Mem.

The mir said, "Let's drink coffee.”

Bekir said secretly to the mir, “Let Yaya Zin come (67} serve the coffee.”

Yaya Zin brought the coffee [and] said, “Hey Bengineh, give it to them.”

E.4i. *reduce his head to ruins’

350r possibly Bexir
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The mir said, “Yaya Zin, you serve the coffee yourself.” Bekir said to the mir in
secret, "Challenge Kakeh Mem to a verbal duel266.7

The mir says, “Kakeh Mem, by God, who is without equal, [ swear,
There is no peer for him, He is a king without peer,
{ think that since you were bom, there’s been no one you would call “dear”267,

Mir Mem says, “Mir, | am most grateful to you, you have been quite nice,
My beloved is one of a kind, 2 houri from paradise.”

The mir says, “Your beloved's ears are pointy, her ears are very mousy,
Your dear one cannot raise her head for all the nits -- she’s lousy!”

Mir Mem says, “Mir, ] am indebted to you, don't make me say it twice,
My beloved is one of a kind, a houn from paradise.
It is she who is our cup-bearer, pouring coffee in cups clear as ice.”

The mir says, “What you say is false, the words of a queer one,
Since vou were bom, you've never had a dear one!”

Mir Mem says, “Woe is to me, a foreigner, homeless today,

Because | am a guest here, no one believes what [say.

1 do have a beloved -- believe what 1 tell you, okay?

As Qeretaydin and his friends know, my beloved just served you carst’

2f"’.l\cv:t:'rc‘irg:c; Ayydbiyan ° It is a centuries-oid custom amorg the Kurds that young mer, wartiors and
over digritaries or tte baitlefield ard in verbal disputes begin redting poetry {with musical
accomparimen: o course') and songs expressing their feclings and intentions in verse creating epic
poens  skill in this art is greatly valued This is most practiced among arden: youths and renowned
warriors, to bester cemonsirate their worsh and valor, and so that the young gereration migh: take an
example of bravery ir an enlighterec. warm ard exdting atmosphere from their mentors” {my
wrandation] {Ayyibiyan p 211, note 1) See also Alan Dundes, Jerry W. Leact and Bora Ozkok “The
Srrazegy Of Turkish Boys Verbal Dueling Rhymes” Journal of American Folklore 83 {1970), pp. 325-
349, reprinted in' Alan Dundes Parsicg Through Customs Essays by a Freudian Folklodst (Madison,
Wisc University of Wisconsir. Press 1987), pp 82-117

2671 1kis and the ‘ollowing 1 have sried to make the lines thyme to convey the feeling of the poetic
aspec: of the dud '
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Qeretajdin said to the mir, “Is she a whore, that you've made her serve coffee
in the diwan=652"
He grabs Kakeh Mem by the arm and takes him home. Yaya Zin writes Kakeh

Mem a letter26%:

“Come. let us pray before God, master of the earth and the heavens,

- My brother loves to go hunting -- for God to send the North wind, let it pour
douwn rain,

Tomormow my brother will go gazelle?”? hunting in the plain of Germian,

Kakeh Mem should [pretend tol be sick, so that no one knows how bad the pain s,

Tomorrow moming at the time of the sultan’s breakfast let us rendez-vous in the

diwan.”

Then they bowed down [and prayed] to God. While the whole household slept,
{God] sent the North wind [and] let it pour down rain. The mir sent for Kakeh Mem,
sayirg, “No king has ever hunted gazelles as we will tomorrow.”

Kakeh Mem replies, “Teli the mir for me without delay,

1am so ill that - {1 swear] to God -- | could barely make it to my saddle.”

{68 They brought this news to the mlr,

Saying, "Mir, if you please, Kakeh Mem is quite ill.”

Bengineh savs, “Good heavens27!! Now that my master is all alone, what has
happened to him?”

The mir says, “Bengineh, don't cry; without Kakeh Mem, my going hunting is las
good aslforbidden.

368-%is lire oxld also mear, *Have you brought this whore to serve coffee in the diwan?® This is
how Oskar Marin has understoud it.

_269Amdingto Ayyibiyan the following “letter” was redited in a spedial tone by Rahmén-i Bekr,
ir verse (Ayyubiyan p 215 rote )

20Note the Persian form aht, & rather than the Kurdish form aslilk.

Tlape - Vy house has been cesiroyed”
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Bengineh, get up land) go, don't delay,

| beseech you, tomorrow’s hunt will be fine: bring me word of Mir Mem.

When you go there [and] bring word from there,

You must tell my sister, Lady Asti, to take good care of Mir Mem.

God willing, 1 will put Aristotle and Lugman?72 over him, I won't let Mir Mem
die of any ill.”

Who was it? Rosy-cheeked Bengineh,

He rushed out crying, 273

When he reached Mir Mem, he said, "May I be your sacrifice, where does it hurt?”

[Mem] said, “Bengineh, don't be alarmed; I've made a rendez-vous with Yaya Zin.

My heart is fiery like a master {blacksmith’s] fumace.

When you go back to Mir Zendin, tell him that Mir Men's pain is great, that he is
very ill”

When Bengineh left, he brought this news to his master in the diwan.

[Benginehl says, “Mir Mem ts sick, no one knows what his cure is.”

Mir Zéndin says, “What is to be done? [The hunt] is off, I won't go hunting
tomorrow without Mir Mem.”

He says, "My dear Bengineh, sweet Bengineh!

Bring out the horses, let's mount them and go to Kakeh Mem at Qeretajdin’s
house.”

Bekir Agha says. "Why are you such a tongue-tied mir?”

At this time of night don't wake up Qeretajdin’s whole household,

We will mount in a little while, there’s an hour left until moming.”

The mir says, “Hey Bengineh! Get ready, saddle up my horse!

God willing, we'll go to Qeretajdin’s house for Kakeh Mem's recovery.”

[69] Who was it? Esteemed Bengineh.
He saddled up Mir Zéndin's horse, and pulled the reins tight.

27 ¢, the best docors

2P3is lire is omited in Ayyubiyads edizion.
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He called out the greyhounds and pups on this side and that.
The mir came and stepped into the stirrups, and climbed onto the inlaid saddle,
Saying, “Bengineh, by my head, go on ahead, bring me news of Kakeh Mem!”

Who was it? The rosy-cheeked mlr.

He rode on, galloping and rushing,

He came and dismounted at Qeretajdin’s house,

Saying “Brother, dont make yourself sick, this summer hunt?’4 is not to any
king's liking.”

Mir Mem says, “Mir, you are not very thoughtful,

No matter how much 1 try, Mir Mem cannot keep himself on his horse.
Mir, don't hold yourself up?753; something bad has befallen me.

1 would like to hunt even more than you,

But 1 am ill with no choice, my liver has been cut out276."

The mir says, “l won't achieve my desire,
I musl take you hunting with mel”

Who was 1t? The esteemed mir.

He said, “Bengineh, go take Kakeh Mem's horse out,
Wake up ‘Irfo and Cheko for me!”

Bengineh went and brought out Kakeh Mem'’s horse.

Lady Asti says, “Bengineh, keep the reins loose on this side and that!”
When Bengineh brings out Mir Mem's horse, he steps in the stirrups and mounts,

372

373 ppcatan, lic. “Black hur:’. is the name for hunting doce in the summer, because in the ssmmer the
grourc is dark, as opposec to spiraw. lit *white kurt’, hunting done in winter across show-covered
fields' [my translatior} (OV, Germar r, p 117, note 195) Ayytbiyanacdds that tegefaw is also a
term for huning uncer a bad omen, bocing failurein the hunt (Ayyibiyan p 221, note 2)

i e, Don't cancel the hunt

27(’_ie. 1 have los: my courage {=es entiiel mir der Mut: OM, p 61, note 61). B Nikitine states in his
ariide *Essat de dassificatior. ce folklore & I'aide dun inventaire sodal-économique,” p 1004 that ‘it
is a commor: Islamic belie? that the liver is the seat of one's courage and vitality © {my translation]
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No matter what he does, he had no strength, the poor Ithing].
Lady Asti says, “Dear brother. dont make Kakeh Mem go on this journey.”

Mtr Zendin says, “Sister, don't cause problems, or I won't achieve my desire;

1f | have to carry him by the arm, I'm taking Kakeh Mem hunting.”

Kakeh Mem was shivering as he came down from the upper floor,

Steppedinto the stirrup, but unable to mount his horse's saddle, he fell under its
belly.

The miir said, “Why are the horse's reins so loose?” He pulled them tight and
put Kakeh Mem on his horse. [But no matter how much he tried, he could not keep
himself up.

The mir said, “Let him get down, he is very sick. It is a shame that Kakeh Mem
will not be with me on the hunt. Go tell Bekir Agha to mount.” Bekir said, "My
horse is lame; Tell the mir to go on; 11l find a spare horse and catch up with him.”
Bekir did not go hunting, [but] sent a spy?”” to {observe] Kakeh Mem.

[70! Kakeh Mem sat until breakfast, then went very slowly to the mir's diwan.
He reached the diwan and sat down. Yaya Zin got up and went over to Kakeh Mem.

Who was it? Beautiful-eyed Mem and Zin.

Yaya Zin came and greeted Kakeh Mem,

He said, “And upon you be peace and the grace of God, welcome Lady, white-
necked2"® beauty-eyed!”

They embraced and put their mouths together.

Bekir knew that Kakeh Mem had come to the diwan;
He had placed a spy over him to keep an eye on him.

He spied on them well;

277,45, “messenget”

TBeqgircir. K&l means "tombsione’ hence =lit “with a neck as slender as a tombstone”
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The two of them fell asleep, that pair of children,

The mir was hunting until the sun started to go down.

He called out, “It's a pity, Cheko, that Kakeh Mem was not with [us], I didn't enjoy
the hunt very much.”

They headed for hame, land) Qeretajdin said [to himself], “I know that Kakeh
Mem and Yaya Zin have fallen asleep in the diwan; if you don't wake them up, he
won't wake up.* He shouted, “Bengineh, Come here, I want to tell you something.
You run on ahead; Il come out after you, Il throw a javelin at you from afar, [but}
don't you tumn around to look at it; just keep on going until [you reach] the house.
Run in and wake up Mem and Zin”

When the mir said, “He was frightened by the javelin, and that's why he hasn't
come backt" Qeretajdin said, “I'm telling lyoul, Mir, he was not frightened. He's gone
{on ahead] to go land] dismount at the door of the diwan, to take his master's27?
bridle lumself.” The mir said, “That's a good plan.”

When Bengineh arrived [at the diwan], he saw that Mem and Zin had fallen
asleep, they were dead to the world. He said, “It would be ashame to wake them up,
{butl if | don't, the mir will come in and find out and chop off our heads.” Bengineh
locked and saw. here comes the mir!

Bengineh says, “O Mir Mem, woe is to wretched me!

A fire has broken out in my body, it has seized me all at once;

Kakeh Mem, wake up from this sleep: an ox in the shape of the mir has reached
the edge of the city, he is approaching!

Oh, woe is me, stranger and captive!

Mir Mem, wake up from this sleep, your foreignness is showing?3?;

An ox in the shape of the mir has reached the gates of Jizir, he s approaching!

Kakeh Mem awoke [and] said, “Bengtneh, what is this?” [Benginehl said, “May
your house not be ruined, the mir is approaching. Why don't you get up and (71} get

e, Mir Zércir's

2B0.5; -jg beiriz rememberec®
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out of the diwan? [Mem] said, *Bengineh, look and see how far away he is28! >
Bengineh went out on the roof, he took a look [and saw that the mir] had just about
reached the edge of the city. When he went back in, he saw that Mem and Zin had
gone backtosleep.

Bengineh said, "Woe 1s me, my liver is on firel?$2

My master won't amount to anything?33.

Hey boy! Mir Mem, wake up from that sweet sleep; an ox in the shape of the mir
has come back from the hunt!

Dress me in the black garments [of bereavement] once and for all*84

Mir Mem, wake up: an ox in the shape of the mir has reached the gates of the city,
he's approaching!

Mir Mem, woe is me, foreign and bereft!

An ox in the shape of the mir has reached the door of the diwan.”

The mir pulled the reins tight, came to a stop, land] said, “Bengineh, by God!
How is Kakeh Mem? [Bengtneh] replied, “I don't know. [Ever since] I came back, 1
have been standing here.” At this moment, Bekir Agha came up to the mir [and]
said, “Agha, weicome! [ hope the hunt went well 233" The mir said, “come, let’s
look in on Kakeh Mem.” Bengineh knew that he was in the room with Yayeh Zin.
He said, "My Lord, dismount: I'l send a man to see how Kakeh Mem is.” The mir
dismounted [and] they took his horse. He went into the house. Bengineh came and
called Kaken Mem.

Blaiic ~See if he is iar or near”

BBI1 note 276 above

283.)is “wor't see or find ary wish or desire’

B3afie *Put on me the doth of black houses at one time” Oskar Mann undersiands by this the black
goar-hair tents of nomads (OVM, Germar tr, p 120). | thirk that Ayytbiyars interpretation, seeing
the black houses as a sign thar there has been a death in the family {Ayydbiyan p 229), is more to

the poirt. Accordirg to this if Mem and Zin don't get up immediately, they are as good as dead, and
Ber.gireh will cress in black to mourn them.

285. ;e *May your hun: be blessed”
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He said, “Once there were two lovers,

Both of them giddy and drunk with sleep.

Master, | beg youl Wake up from that deep sleep, youve missed your last
chance?&"

The mir came in land] entered the diwan. Kakeh Mem had no choice: he hid
YayaZin under his cloak {and] leaned against the comer of the room. 'Irfo, Cheko,
Qeretaidin, Bekir Agha, everyone came in and sat down. The mir said, “Well,
Kakeh Mem, how are you?” [Mem] said, “God willing, the hunt went welll 1 am
fine.* [The mirl said, “Kakeh Mem, no king has ever seen the likes of today’s hunt;
t's a pity you were not with {us]” Yaya Zin showed Qeretajdin a lock of her hair
from the comer of [Mem's] cloak. When Qeretajdin saw it, he called his servant
land] said, “Go to my seven-gated |house], put dry grass on it, and set it on fire, so
that my house bums down.”

One fire broke out on this side of the world,

Another one broke out on the other side of the world,

Qeretaidin’s house burmed down completely.

{72| Bengineh says, “Mir, a fire has broken out in Qeretajdin’s house; what a
merciless firel '

If you don't get up, the city of Jizir will burn down, will be destroyed.

You are a thoughtless mir!

The North Wind has come, it will carry the fire over to your palace,

If you don't get up, your palace and manor will catch fire.”

Mir Zendin says, “People of Jizir, wakils and wazirs, let’s go, don't delay,
Hurry up, let's put out the fire at Qeretajdin’s house!”

Bengtneh says, “Woe is to irreligious me!
Mir, if you yourself don't get up, the fire is so mighty, there will be no remedy.”

When the mir hears this,

Blali *You Fave plaved anc los: all prayer®



ML Chyet Mem @ Zin : CM (1903) 162

A panic breaks out in the diwan.

The mir went out self assuredly,

[And] headed for Qeretajdin’s house.
When the mir hurried off,

Doors and windows were opened for him,
Bekir Agha alone stayed behind.

Kakeh Mem stood up immediately

With Yaya Zin, the beauty-eyed.

He said, “Yaya Zin! Because of Bekir the devil we have not achieved our desire.”
Mem and Zin entered the front room,
[And]begantocry.

It is the work of Bekir, to be sure287!

Mir Mem says, “Yaya Zin, how can I look Qeretajdin in the eye?

I should send a messenger-%%

To bning all the riches of Yemen for him.”

No sooner were these words spoken,

{Whenl Yaya Zin said, “Kakeh Mem, something major has befallen us.”

He said, “Yaya Zin, let me put my arm around you, let me put two kisses on your
cheek”

When his mouth touched Yaya Zin’s cheek,

The handkerchief she had in her hand fell to the ground.

Bekir rushed up, he did not hesitate,

He snatched up Yaya Zin's handkerchief.

173} Kakeh Mem says, “What shall 1 do before the Almighty?
Shall I kill Bekir of Mergewer=%9 once and for all?”

267,15t *God ¥nows”
BByad <ydlg>, from Turkisk elgh = *messenger”, *ambassador * See also note #{147) below.
289Name of a well krowr Kurdish distict to the north-northeast of Ushnu, in Kurdistan of Iran.

Bekirl Mergewere is :he way tha: the proverbial villair of the story of Mem ¢ Zn is known in
this region In Kurmarji. he is knowr as Beko E'wan {=Bexo the Troublemaker). Mergewer, in

addizior: to being a place rame sounds lixe Persian marg-avar J.;H‘]J‘ = 'death-bringer.’
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Yaya Zin says, “Woe is to imeligious me!
What shall | do? Today things are bad, [but] killing Bekir is out of the question.”

Mir Mem went to Qeretajdin’'s house, and Yaya Zin went back to her house.
Kakeh Mem went and greeted the mir and Qeretajdin.

Qeretaidin’s house burned down, the people of Jizir all flocked to it.
Qeretajdin the Luri290 addressed his wife in the Arabic language®?',
[Saying] “Wait, bring [our] son’s cradle [out of the fire]"

Lady Asti replied, *I don't like this house or this situation.

I dont want this child or this son,

So long as the yellow-necked and many-freckled one?32 remains safe and '
unharmed.”

Then the mir sat down. The fire was put out. Qeretajdin’s house had bumt to
the ground. The mir said, “Come on, let's take up a collection for Qeretajdin’s
house.” He said, “1 hereby give Qeretajdin one room with all its furnishings; Bekir
Agha, what wiil you give him?" Bekir Agha said, "If you please, 1 won't give thim]
anything” [The mir] said, “Bekir Agha, why not?” [Bekir] said, “Why should 1 give
something to someone who bums down his own house?” The mir said, “1 dont
understand. What do you mean293?" {Bekirl handed him the handkerchief and said,
'If vou please. these [two] were in the diwan when you came back from hunting;
Kakeh Mem put Yaya Zin under his cloak; Qeretajdin found out about it and sent [a
servant] to his house, lto] set it on fire and bum it down, so that Yaya Zin and Kakeh
Mem could be saved. If you-don't believe me, this handkerchief is Yaya Zin and

2%07Ye Lurs inkabi: Soutkern Kurcisiar laurrently in lranl, anc speak a dialect that is distincet from
botk Kurdish and Fersian

.
"9_1A(:ual|¥ he speaks ir a combiration: of Turkish and Kurdish Dur |Turkish. Stopr} getir {Turkish:
Brirg } lanixi [Kurcish the cracle of] kuri |Kurdisk :he boy toblique casell. .

We, Yaya Zn.

293,y “Whra: is this talk?®
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Kakeh Men's, 1 took it from them in the diwan, lest you say, ‘Bekir is a devil, he is
ltrying tol steal the honor of my daughted Why should I give my house to such a
man? lt has happened [before] that a servant has betrayed his master.'*

The miir said, “Bekir Agha, you are right. What is the right thing {to doP How
can I get nd of Kakeh Mem without Qeretajdin, ‘'Ifo and Cheko's knowledge?”
[Bekir] said, “If you please, let's do it lin such a way that) Bengineh doesn't know.”
They got up and went home.

Bekir said, “We have a province that never pays taxes. Let's dig a dungeon?%4
for Kakeh Mem, no one will know about it” In a month they had finished the
dungeon.

Bekir said, “Send for 'Irfo, Cheko, Qeretajdin, Bengineh and Mir Mem to come
here !t us deliberate * They sent for them, and they all came.

The mir said, “Boys, what should we do? We have a province that is
disobedient, it won't pay its taxes.” They said, “Whatever you command, we will
do” The mir said, “It's best for you to go, {74l leave Kakeh Mem here with me; I'd be
unhappy ali alone.” They said, “Make preparations for us, send out the troops for
us. Either we'll lose our heads, or we'll bring you money and booty."

Thev called up the troops in the city of lizir,

The cavalry mounted their horses, the army assembled in rows.
The mir came and sat in the diwan,

Saying, “Load up the beasts of burden (mules) from the treasury and bring them;
Go bring order to that province for me, Il bring you joy and faith.”
He began to award "irfo, Cheko and Bengineh with robes of honor.
Again he gave gifts to everyone.

They called Qeretajdin to the diwan,

They made fhiml a large gift, so that everyone would know.

Then they were dismissed [and told], “You must go tomorrow.”
They arose without thinking,

Each one went back, seeking out his home.

When that night was over,

29 pceording to Ayytbiyan formerly in Kurcistan curgemns [prisors] were in the farm of deep pits
whid: hac 20 be cug out. {Ayydbiyan p 243 nate 1|
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{And] the next moming came,

The trumpets were blown, the banners were raised;

The mir himself got up and came out to them.

They saw the troops off -- what a great, fine army!

"Irfo, Cheko, Qeretajdin and Bengineh warmly bade Mir Mem farewell.
The mir, Kakeh Mem and Bekir Agha tumed back.

The mir said secretly to Belar, “If Yaya Zin finds out, our plans are ruined. We
must say that Kakeh Mem is in command of the troops [and] has marched off in that
direction.” Then Mir Zéndin and Bekir threw Kakeh Mem in the dungeon; Bekir
and the mir went to the diwan together. Kakeh Mem had a greyhound. When he
learned that they had imprisoned Kakeh Mem, he went to Yaya Zin's door.

Yaya Zin said, “My maidens and servants, you are very brave,
Kakeh Mem has gone with the troops, this greyhound pup has come back, take
good care of him.”

Every day they gave the greyhound pup bread. He would scarcely nibble at i,
pick it up and take it to Kakeh Mem, throw it into the dungeon. For forty nights it
was so One day they brought news that the troops had returned. Yaya Zin said,
“The troops have come back, why is the greyhound pup so weak (thin?? I don't
know that to do out fo shame before Kakeh Mem.”

{She} said, (73] “Bring him and give him bread in my presence so that I can see
how you feed tam and] why he is so weak.” They threw the bread before him, he
took a nibble at it, picked it up and carried it off. Yaya Zin followed him, saying,
“Gitl, where is he taking the bread?” They said, "Every day we give him bread [and]
he takes it {and] goes ofi” The pup reached the dungeon, land] threw down lthe
bread| before him. When Yaya Zin went and looked, she realized that Kakeh Mem
was in that dungeon. She cried, saying,

“l have been disgraced, | am an orphan!
1 thought you were a commander of the troops, that you went to bring order to
those tribes.” '

Mir Mem said, "Yaya Zin, my soull
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For forty nights my place has been in [this] dungeon because of what Bekir said,
My lunch and dinner have been a dog’s morcal.”

Yaya Zin says, “Woe is to disgrace and orphaned me!
The only son of Brahim Padishah of Yemen has come to the city of Jizr at my
suggestion, on his own and without a master.”

Mir Mem said, “God, thanks to you for your mercy!

! had no idea that there was such a demon as Bekir in the city of Jiztr.

Woe is to homeless me,

1 have no other words but ‘thank you'

Make vour braids into a rope and see if you can’t bring me out of this dungeon.
If you bnng my head out, lay it on your lap;

Then I'i give thanks that God's angells] of death have come to take my soul.”

Yaya Zin said, “When Brahim Padishah of Yemen finds out,
He will sack the city of Jiztr, because of his son he will cut off the life line from my
kith and kin."

Then Melik Reyhan came over there,
She was covered with dust from head to toe,
Saying, "Yaya Zin, may | be your sacrifice, what has happened?”

Yaya Zin said, “Melik Reyhan, have you come to cry false tears?33?
Don't you know that you cannot be good because you are one of Bekir’s children?”

Melik Reyhan says, “May I be your sacrifice, may my eyes go blind!

I thought Mir Mem was a commander of the troops, that he had gone to bring back
money and booty.

Now cries have gone up around me [saying] ‘He is in prison, humiliated and
bewildered.” “

Then good news came, the army and troops were scattering about the city of Jizir.

2%.4i: ":0 oy in piay”



M.L Chyet Mem @ Zin : OM (1503) 167

Then they brought the news to Yaya Zin.

{76} When Yaya Zin finds this out,

She smears herself from head to toe with mud and [dark dyel,

She comes down the streets of the city of Jizir, land] begins to cry.

‘Irfo, Cheko and Qeretajdin had brought a horse as a gift for Kakeh Mem; they rode
it around the caravanserais and streets. ' ‘

Yaya Zin says, “Qeretajdin, where is your master?
Because he is your master, you left him behind; for forty nights his meals have
been a dog’s food in the dungeon.”

Bengineh says, “If I don't die, if | live and remain alive,
I will bring the troops and army of the city of Yemen,
{And; annihilate the descendants2% of the mir and Bekir.”

‘Irfo says, “] am 'Irfo,
A homed ram,
I wili skin your brother from the shoulders down!”

Qeretaydin says, “l am Qeretajdin,
I am a bloody- clawed panther;
If I don't die, I will skin your brother from the shoulders downl”

And Cheko says, “I am Cheko by name,

Out of grief for Mir Mem, | have gone blind in both eyes.

Sister, Yaya Zin, don't complain about me, ] have gone blind in both eyes?”.
Now [ must raze the cily of Jizir {o the ground, I must destroy it.

Sister, tell me whether Mir Mem is dead or alive!”

Yaya Zin says, “What can I do, pitiful and dispossessed me!

2%.it “roots of the children*

297Ayyfxbiyin omiss this phrase the second rime



AL Chyet Mem 0 Ztn : OM (1503} 168

He is neither dead nor alive; he is rotting away in the dungeon.”

Then those four lions descended to the street, in tears,

They all went over to the dungeon.

They said, “Yaya Zin, shall we kill the mir first] or let Kakeh Mem out of the
dungeon?”

Yaya Zin says, "I beg you, don't delay,

Do something to let Kakeh Mem out for mel”

Then Yaya Zin wove her braids together2%%, and threw them into the dungeon,

Kakeh Mem threw them around his neck and [under] his arms; they began to pull
him up.

Yaya Zin says, “Give him to me.” She picks up his head {and] puts it in her lap.

Kakeh Mem says, “O Lord, 1 offer thanks to God, the Merciful
{77} Yava Zin,  cannot see?%?; where are ‘Irfo, Cheko, Qeretajdin and Bengineh?”

Yaya Zin says, "My liver has been cut out, there is no one left for me!
Don't you know that they have come back from the army and are all standing
around you?”

Kakeh Mem says, "Yaya Zin, tell them to set my neck free, may you live and be
welll

My last look fell on you; because of my parents’ cries of despair, my goal remains
unachieved.”

When Yaya Zin hears this. she begins to weep and cry300,

2%afie *mace her braics ir rings - ir rirgs”
99,52 * My eye coes rot see’

300.1i; *Sre begins with hoops anc oying” According to Oskar Mann, gember jcambar] means *To
dar.ce around aying out of grief” {OM, Germar. translation, p 129, note 211},
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By the mercy of God, guests*0! are coming to Kakeh Mem to take his soul.

Who was it? Kakeh Mem the beautiful-eyed.

He let his eyes linger on Yaya Zin's face.

‘Irfo, Cheko, Qeretajdin and Bengineh beganto weep.

Mir Zéndin got up and went to them in the diwan,

He too, like them, began to weep.

He says, “Sister, Yaya Zin, let's bring Kakeh Mem to the diwan.”

Bengineh says, “O Mir, ] beg you, don't lay a hand on himl
He was entrusted to me by Brahim Padishah, I must take him back to Yemen.”

The mir says, “Bengineh, my soul!

I didn't know that [it was] the son of Brahim Padishah who came here.
I know that hizir wiil be destroyed over him30-.

It is adwisable that his grave be herc by me.”

Qeretajdin says, "It must be here, because heis Yaya Zin's guest.”

‘Irfo and Cheko say, “We'll take him to the graveyard ourselves,
Becausa Mir Mem was Yaya Zin's beloved, until death Yaya Zin [will remain] our
sister 303"

Bengineh says, “We are without a master and without a country!
Because Mir Mem is a foreigner, let's go dig his grave ourselves.”

Mir Zéndin says, “By God, Bengineh, tumn back from your word!
1 didn't know he was Brahim Padishah’s son, may I go blind in both eyes!
I've already sent someone to dig his grave.”

3015ee note 156 above
30 e, to avenge his dea:k

303 e, no one else will marry her
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They took Kakeh Mem and washed [his corpse] on a washing board,

They lowered him into the grave, handed him over to the earth,

They let out a shriek, lthen] turned back [and went home].

[78] Then when night came, a heavy downpour of rain broke out,

Yaya Zin began to cry over Kakeh Mem, [saying ]

“The only son of Brahim Padishah of Yemen died young because of orphaned me.

May that which is permissible in the world be forbidden to me until judgement

Day,

What should I do, disgraced and wretched me!

They are sending the news to Yemen to Mir Mem's mother and father,

O God! What will become of the city of Jizir with Yemen's cannon and artillery!
“hat should 1 do? Ut is out my hands, miserable mel!

They wili destroy the city of Jizir for me, none of my clan will remain.”

Who was it? Bengineh with heart bumt up.
He came to Yaya Zin land] sald, “Yaya ZIn, my eyes are blind, my master is no
longer alivel0s”

Yava Zin said, “Bengineh, my ancestors have been uprooted, an arrow has pierced
ny  liver”

~ Bengineh said, " must go back to the city of Yemen alone. Farewell to you!”

Yaya Zin said, “Go! What should | do, wretched me!
Go, may God be your guarantor, | entrust you to the prophet.”

Who was it? Respected Bengineh.
He dyed his horse and hound black*%% and retumed to Yemen.
For twelve months and 24 days he rode, weeping and lamenting,

30%alis "has not remaired

393Asasign of mourrirg
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Until he reached the gates of Brahim Padishah of Yemen, letting out shriek upon
shriek.

Brahim Padishah came out [and] said, “Bengineh, what has happened to Kakeh
Mem, what has befailen him?*

{Benginehl said, *Brahim Padishah, may | be your sacrifice, a pain befell him, he
cammied out God's will.”

Brahim Padishah said, “Bengineh, what have you done to poor, childless me?”
What should I do, how can 1 get to the city of Jizir from Yemen?

\When Men's mother leams of it, she calls up the army and troops,

On that very night they hoisted banners and raised flags.

Bengineh let out shriek upon shriek land] returned to the city of Jizir.

He said, “I7l go to the city of Jizir, to my fresh young master.”

He marched downward for twelve months306 and 24 days,

He surrounded the city307, camped [and] set up cannons and artillery.

[79] Yaya Zin sent [word] to Mir Zeéndin: “Allow me to go to Kakeh Mem's
grave.” The mir consulted with Bekir land] said, "Shall 1 allow her to go or not?”
|Belar] said, “If you please, allow her to go; I know that they will come because of the
cries. Maybe they won't destroy us for the sake of Yaya Zin." The mir spoke: “Let her
go to his grave, she has [my] permission.” Yaya Zin went weeping to his grave.
When she reached Kakeh Mem's grave, she called to him.

She said, “God, don't let me be haughty or sullen,
You yourself give life and take life away,
Kakeh Mem, my life, can't you lift your head even once?”

Kakeh Mem said, “Lady, why are you so crazy and foolish?
Your cheeks are much prettier than a rose covered handkerchief.

305 Ayyiibiyankas 24 mor:hs’

3074, * He came into the vidnizy of the dty’
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Until the world is destroyed, no man will ever lift his head from the muddy
housa05.”

Yaya Zin said, “By God, there is no one other than you who should remain alive.
Don't keep me alive any longer because of the pain,

Let me die beside Kakeh Mem'’s tombstone.

God. vou are generous [and] powerfull

God's guest 309 comes and takes Yaya Zin's soul away.

They brought the news to Mir Zéndin: “Yaya Zin is dead.” The mir spoke to
Bekir: “Go chg her a grave.” They said, “Dig the grave right there.” No matter where
they struck the pickaxe, the earth could not be dug up, except for beside Kakeh Mem.
They finished the grave, they buried Yaya ZIn, covered her up, land] said, “Come,
let's go home” A rumble?10 came out of Kakeh Mem and Yaya Zin's grave. Bekir
said, “Ahal They don't ever stop! Even in the grave they are embracing.”

He said, “Mtr, you are an honorable mir!

You biame me for everything that happens.

Your sister the whore!! wan't keep her hands to herself even on the Day of
Judgement.”

The mir said, “He has done everything imaginable to me, kil him now!”
Bekir threw himself between the graves of Kakeh Mem and Yaya Zin, [and] his blood
was spilt between their graves. It tumed into a thombush and started growing there.

Their work was done,
‘Ifo covered himself with ash from head to foot,
Cheko dyed himself black,

305 e, she grave
30%50e note 156 above
310qy, frigksering sounc

3 7his word is omisec ir. Ayyibiyids ecition in its place are three dots (.. ).
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They made a plaintive lament for Mem and Zin,
In sadness everyone retumned home.

80} They gave Brahim Padishah the news that Yaya Zin was also dead, land]
that they had buned her beside Kakeh Mem.

Who was it? Brahim Padishah the courageous?!?.

He said, “Let no one say to me 'Now [that] Mem and Zin [are gonel, spare the city
of Jizir!

Tomorrow | will raze it to the ground, I will throw it upside down into the river.”

Then when the moming came,

Brahim Padishah awoke from sleep

[And] said, "What shall I do? Cut of grief over Mir Mem | have gone blind in both
eves.”

The cannons and soldiers were directed toward the city of Jizir.

Benginelv's master was gone, he himself was the commander, his insides were
bumt up.

He lheaded for Bekir's house; he cut off the head, he split open the breast of
whoever he met [on the wayl,

He headed for Mir Zéndin's house, not one was saved, not one remained alive,

Until therr traces were completely erased.

Lady Asti dressed in black cloth fand] went {and] stood before Brahim Padishah,

[And] said, “Padishah, Mem and Zin are gone, all traces of my father's house have
beenerased.”

Brahim Padishah embraced Lady Asti land] said, “You are my daughter, | hereby
put you in Kakeh Mem's place.” '

He embraced Lady Asti [and] went to Mem and Zin's graves, to finish them up.

They reached the graves, together with the army and troops they mourmned them.

32, “the fresh ore’. according o Oskar Mann.
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Who was it? Fresh young Brahim Padishah.

Blindness beset both his eyes.

He said, "My lot in old age is childlessness and distress.

Child, Lady Asti, | won't retum to the city of Jizir; it's an unlucky city, comfort is
hard {to come by initl.

Child, the city of Yemen has no successor and is ruined.”

Lady Asti said, “Out of gnef for Mem and Zin, it is time that I tum away from
religon.
I have neither father nor brather to sit beside for protection.”

Braim Padishah said, “Child, I hereby give the city of Jizir as a pledge to
Qeretajdin as long as he lives313;
Now that my Kakeh Mem is gone, my hope has fallen on Bengineh.”

Qeretaidin said, "What shall [ do, Brahim Padishah, 1 cannot act as master, my
liver is bumnt up.

(81} 1 did not do much for Mir Mem, my labor was for nothing,

God knows, he was your son; but none of my kin is left either.”

(On the next day he made preparations, for seven days good deeds and sacrifices
were performed for Mem and Zin.

Then the banners were hoisted and the flags were raised.

Jizir was handed over to Qeretajdin, and they retumed home.

Brahim Tadishah, out of grief, blind in both eyes,

For twelve months and 24 days the army marched back,

Entered the city of Yemen, everyone put mud on,

He made Bengineh his son, and set him over the city of Yemen.

3":"=h: Turiil deah
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O Lord! May Rahman Bakir never die! In four days he completed this poem for

the German master?!.
Jesus, the spirit of God, stood at the head of the German master.

Lord Master, may you travel the seas in perfect health, and send greetings to your

mother and sister!

3% e, Oskar Mann.
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Haykuni, S. [RwsJntwh, U.), ed. “Mam ow Zin [Uwd nt Apul” Emi

Eminyan_azgagrakan
zhoghovadzow [ESPUjwl wqgugpuwiwl dnnmjwsnt] = Eminsk it
Emograficheskii  Sbomik” [ 3uEHCK i JTHor paeHyeck] it

CoopHnkb |, 5(1904), pp. 201-227. [Armenian translation of a Yezidi Kurdish
version from the village of Shamaghi in the the region of Van] {SHa-1)

SHa-1 The teller is Oskan Chanian, from the village of Semsettin (Shamshatin) near
dzalpin the province of Van. This tale is also spread among the Yezidi people
in general; as a dedicated tradition they are required to leam it; each Yezidi insists
that Mam and Zin were Yezidi and for that ever?f religious person knows how to
sing; m it the Kurdish listener finds the special customs of the Yezidis?. The
sung poetry that appears throughout this text is given both in the original
Kurchsh |in’ Armenian characters] and in Armenian translation; for the rest of
the text, only the Armenian translation is provided.

MAM AND ZIN (SHa-1)
En%}ish summary by Anne Avakian
erkeley, California, June 1989

{201] Al Tasha had only one son, Mam, a fine looking boy. If out of sight one
hour, the father worried. One day while Mam was lying down, three doves came and
stood at his window. They admired Mam. Could there be one such as he anywhere?
One dove says that there is one in Jezir, and that the two will attain their desire.

The doves went to Jezir, stopped at Zin's window, compared the beauty of Mam
and Zim, and felt they were suited for each other. They appealed to God and got
another dove garment for Zin and took her to Mam’s window, then put her on Mam's
mattress.

At midnight Mam wakes up, find a woman at his bosom and wants to know
how she came  She declares he came to her, and they quarrel.

[202] Mam says that if he came, she should put on the light. She did not know
where the light was, so Mam got up and put it on. They talk about how she will leave
and she says those that brought her will take her. They were awake all night, so the
doves could not take her. Zin told Mam that when she goes he will have to come
after her, for she is a woman, and also the daughter of Mir Sevdin and the
granddaughter of Gharatzhdin, and that her name is Zin. They exchanged rings. The
doves arranged that God's bead of sleep fell into the ears of Mam and Zin, and they
took Zin back.

Mani awoke; no wormnan there, and he became very sick. Al Pasha was told and
he came, but could not help. Mam's mother brought two old women; the very old
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one said that Mam was not sick; he had seen a woman. Al Pasha was told, and that
Mam was to get married.

[203] Al Pasha says that he would gather all the women and girls and take them
to Baghe Torgr;, then let Mam throw an apple to the one that suits him. Mam views
the women and girls, but does not toss the apple to any of them. One of the girls said
she would sing to him to find out why she was not chosen. Mam says that the one he
wants is not there, -- har name is Zin.

Word was taken to Al Pasha that Mam did not want any of the girls; the one he
wanted was n Jezir Botan. Many were called to find out the location of Jezir and Al
T'asha was informed that nobody knew.

1204] Mam decides to ge after Zin, but he is sick for two weeks. Then he gets up,
goes to the stable, selects a worthless looking horse, instructs the groom to feed the
horse well.. This was the horse to take him ta Jezir. Mam puts the horse in fetters [7],
saddles the horse, then Mam gets some gold and rides off. His father sent some
horsemen ahead of Mam to frighten him, and perhaps Mam would return, but Mam
went by another route.

They went three days and nights, but found no way. They rode on and on, the
fatters hurt the horse and God grants speech to the horse, who sings to Mam that
enough is enough, he should get off and give some water. By God's will he will get
him to Jezir Botan, but [205] Mam pays no heed. The horse complains some more.
They come to aresting place. Mam eats, wants to go on, but the horse refuses. Mam
tends 1o the horse’s feet, and leaves him in the meadow while Mem sleeps for a few
hours.

[206} Mam catches the horse, thanks God the horse is healed. With God's help
the harse tells Mam to shut his eyes, he will take him to Jezir.

At Jezir Botan, Bekir Avan had a sister whose name was also Zin. She says that
m forty days Mam will come. Every day she takes wool and goes to the fountain and
spins 1t while she waits for him. Let that be.

Mam rides on, sees a rabbit and catches it. He rides off and sings about the
desolation of the area. Mam asks a man about the location of Jezir. Bekir's sister
finishes spinning in forty days and wonders why Mam has not yet come. In disgust,
she throws away the ram [=remil] because it did not reveal when Mam was to come.
2071 But soon Mam arrives and she is sorry she threw away the ram. She goes to the
fountain and pretends to wash her hands. Mam appears and she greets him by name
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and he is puzzled how she identified him. She pretends she is his Zin, and he doesn't
believe her. God grants speech to the horse Bor, who tells Mam that this is not the
true Zin. She leads travelers astray. She tries to hold back the horse, but lets go, and
Mam goes on; the horse takes him to the door of [208] Arfo, Jako, and Gharatazhdin.
Zin's elder sister Sutin, wife of Gharatazhdin, sends Jako to the door to see who is
there. The servant is so bedazzled by the sight of Mam that he just stands there for an
hour or two. Another servant is sent, and she too stops dead in her tracks. Finally
Sutin gues and brings Mam in. Her husband and his brothers are not home. Mam
asks why she does not sit with him. She says that she is a strange woman and heis a
strange man; perhaps her husband might allow it, but her brothers-in-law might not.
Mam comments that they have that custom too. Mam says he will go if his horse is
brought out.

Sutin sits on one side, Mam on the other. They have tea. Gharatazhdin and his
brothers are at Mir Sevdin’s divan. Sutin sends her servant after them to come see the
visitor. )

[209] Gharatazhdin says that if the man is after money, let Sutin pay him and
send him on his way The servant reports to Sutin, and she wants to know why the
men have not come. He tells her, and she hits him with a stick and orders him to go
after the men. He goes, and they want to know what happened to his head. He tells
them. Gharatazhdin and his brothers come, meet Mam, and are so captivated that
they talh. for three days and nights without eating. Finally they eat, then go to the roof
of the palace and take the kehik/kshig_l=chessboard] with them. Word gets to Zin and
she [210) sees from 2 window that they are playing, but she is not sure if one of them is
Mam. So she sings; Mam tumns and recognizes her and loses his wits, and he too
sings The brothers wonder how Mam and Zin know each other.

Zin gathers up utensils, gives them to her servants, and loads up a caravan and
goes to the fountain [to wash them]. Mam sings to the brothers that the prince’s
caravan is going by, is there no one to go and get a token [=collect a toll] from it. They
say that it is the prince’s caravan, so they cannot go after tokens. Mam asks what they
will give him if he rides and gets a token from the caravan. They say they will give
him whatever he wants. In their minds they think that he may as well go back where
he came from, that Zin will surely disgrace him.

{211] Mam goes and gets Bor, mounts and heads for the spring [=fountain]. He
greets Zin and she accepls with grace, and suggests that he dismount and visit with
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her, but Mam says he just-wants a token to take back to Gharatazhdin. She reaches
into her pocket and takes out a magical gold piece. He takesit to the brothers and they
are amazed that she gave him the gold piece. Gharatazhdin sings that the three
brothers with the red horses will bring Mam the Alan what his heart desires. Arfo
sings:

(212} “We have three black horses, and we will bring Mam the Alan a beauty.”
Jako, who was betrothed to Zin sings that they are three brothers with grey horses,
"Let us say sincerely that Zin is for Mem.”

Gharatazhdin proposes that they go to Mir Sevdin’s divan. The three brothers
leave Mam and go to Mir Sevdin , who wonders why the guest did not come along,
Mir Sevdin wants to know why they they were late in coming to tell about the
unusual guest, and he wants to see him. A servant is sent to Sutin to send Mam to see
Adir Sevdin. He makes the request and she whacks him on the head with a stick and
tells him to go to Mir Sevdin and tell him that Mam is not his layik =T halayik =
servantl;, Mem must be greeted by horsemen at the door if he is to go and see Mir
Sevdin. The servant goes back and Gharatazhdin asks why his head is bloody.

[213[The servant tells him that Sutin did it. The brothers went and got
musicians, then went to Mam and rode with him. Mam distributed gold coins along
the way. For three davs and nights they played kshig [=chessl. Then Mam asked Mir
Sevdin 1f 1t was the custom of the country to be without food that long. Food was
brought, and they ate. Mir Sevdin asked that Zin serve tea. When it was Mam’s tum,
she served the tea and they smiled.

Bako asked Mir Sevdin whether he had noticed how Mam and Zin had smiled
at each other. Bako had hardly finished when Mam took out the rabbit he had made
lout of a handkerchiefl, everyone laughed. Bako told Mir Sevdin that when Zin
comes to il Mam's cup that instead Mir Sevdin should take the cup and drink. He
did so, and tears fell from his eyes, it was so tek [?}. “Was it not as I said?” asked Bako.

1214]Mir Sevdin realized that there was something in the tea. He said that they
should all get up, sing songs and have fun. “Mam's tumn came, but he refused. Bako
said to Mir Sevdin not to force Many; he would sing in Mam's place. He sang that
Mam'’s lover is an Arab, her lips are black, and that he had seen her with his own eyes
m the Kunchu quarter.
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When he said that, Mam sang that Bekir had lied through his moustache, that
\anv's beloved is an angel from heaven; his beloved is Zin, sister of Mir Sevdin,
daughter of Mir Tazhdin, and granddaughter of Mir Atlas; she is in the palace!.

{215} Mir Sevdin is irmitated by Mam's words, and Mam gets up and sings with a
dagger in his hand, saying that he has only one God. Gharatazhdin sings that if
anyone attempts to hurt Mam, he will be met by hundreds; Arfon and Jakon join in
supporting Man; they take him by the arm and go home.

[216] Gharatazhdin tells Mir Sevdin that they willingly gave Zin to Mam. But
the Mir say's that he has not given her and says they should go out gazelle hunting to
test Mam's manhoed.

The Mir savs in the moming he will offer Mam a precious gift. Word reaches
Zin. She goes to Mam and tells him that she knows that her father is going to offer
him something but that he should nat accept anything else but the job of chavush
l=servant or douraeeper].

In the moming Mir Sevdin calls Mam and says that he has no gift worthy of
Mam, but would like to give him a princedom. Mam declines the offer, saying that he
wants to be a chavush.

Charatazhdin and his brothers get their things together in preparation for the
hunt Zm hears of this and tells Mam to feign illness, and not to go. On the following
day Mir Sevdin wants him to go, but Mam says that he is sick.

[217) They depart. Mam is sick in bed; Zin comes, and they embrace. She says
that lhe place is not isolated enough, so why don't they go to the Torgri Garden for
seven davs and make merry. 50 they go, lie down on a mat, and fall asleep.

Heavy rain and hail comes. Mir Sevdin tells his servant to go to Torgri Garden
and start a fire so they can warm up, and then go home. The servant enters and sees
man anc a gir,, but is not sure if it is Mam and Zin. So he sings to Zin that she should
get up, and she asks the servant not to reveal her and Mam's secret. He promises nut
to. But just as they are getting ready to flee, they see Mir Sevdin at the gate with his
horsemen. What to do?

{218) Mam hides Zin under his cloak and sits at the hearth. Mir Sevdin comes in
and greets Mam, who does not stand up. This disturbs Mir Sevdin. Gharatazhdin and
his brothers come m and see Mam in front of the fire, and they tell Mir Sevdin that

17his refationstip Coes nor mach what is stated earlier {Miss Avakian's notel
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Mam is sick. Mam takes Gharatazhdin's hand and has him sit beside him, and from
behind puts Zin's hair in Gharatazhdin's hand. Bekir [=Bako] is aware that there is
someone under the cloak, so he says to Mir Sevdin that they should all stand and pray
to God. Mam remains seated, like a corpse. Gharatazhdin tells his brothers that he is
going home, but that they should keep their eyes open, and he gives similar
instructions to his servant. Gharatazhdin goes straight home and tells his wife:

{219} “Go pull out our horses and the boy’s cradle.” He plans to set fire to his
palace. Sutin wants to know with whom he has quarreled. He tells her to get up, -
enough of her talking against him; Mam and Zin are in danger of death. From the
distance the servant sees smoke rising. Mir Sevdin wants to know what is happening.
Kourken {Gurgin] his grandson is burned up. When Mir Sevdin hears that, his heart
and lungs catch fire [<he is very upset]. They get up and go to Gharatazhdin.

{220] When they are halfway there, Bekir tells Mir Sevdin to go on ahead. Then
Bekir turns back and through the window he sees Zin get out from under Mam's cloak
and sit down beside him. Zin sings to Mam, “Did you see what the milk brothers
[=blood brothers) did?* Then they get up and go their separate ways.

Bekir tells Mir Sevdin everything, and the Mir says, “What can 1 do? They have
shpped out of our hands.” Gharatazhdin, Jakon and Arfon have burned up; there is
nothing left but one, they took out only one boy and three horses.

Bekrr said to Mir Sevdin that the house of Gharatazhdin and his brothers has
burmed down. What to do? They went from village to village and collected money,
and gave it to Gharatazhdin to rebuild his house.

God knows how much later the Tatars came to Gharatazhdin with a message
that the king wants him and his brothers for military service. Bekir tells Mir Sevdin
that the Tatars have come to take Gharatazhdin and his brothers into the army. What
to do? No strong men will be left at home; he proposes that one brother be allowed to
stay home

1221} Gharatazhdin said that all three of them had been called up and would go,
taking Mam too. Mir Sevdin and Bekir said that Mam should stay back and help
them.. Gharatazhdin said, “He can stay, but if anything happens to him, you and your
household will burmn down.” :

They took Mam to Mir Sevdin's divan, and for ten to twelve days Bekir went
travelling among the villages. When he came back, he said that wherever he went
people were saying that Zin is Mam's lover. What to do?
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Mir Sevdin says that he cannot do anything about it because of the agreement
and vow he has made before God. Bekir says that the two of them could play chess.
Mir Sevdin invites Mam to play chess; if Mam wins, Zin will be his; if the Mir wins,
he figures that he will have Mam'’s head chopped off. Mam thinks that the worst that
could happen would be for Mir Sevdin to take away his horse. So be it.

They play, and Mam wins two games. Bekir wonders what to do. He tells Zin
that Mam is agitated. If he brings her before Mam, Mam may take one look at her and
start losing. So Bekir suggests that the players switch places. When Mam sees Zin, he
forgets how to play. He loses and is taken to prison. After he is in prison, [222] for
twenty or thirty days, Zin hires men to dig a tunnel to Mam's cell. At night she goes to
see lum, and in the moming returns to her place.

Mir Sevdin calls Bako and tells him to go see how Mam is doing. When he sees
him in good shape, he tells Mir Sevdin, who also goes to see him. Mam is taken to a
stone prison, and Zin cannot get him out. Within three months his condition
deteriorates.

{223} One day a dervish comes by, and Zin asks him where he is going. He says
that he is just looking around. She asks if he might be seeing Arfon, Jakon or
Gharatazhdin, and he answers that he might. She offers him gold, clothing, or
whatever else he wants if he will only take a letter to them for her. The dervish looks
her over and says that all he wants is a kiss. She tries to dissuade him, but he insists
on the kiss. There is no way out, so she gives him a kiss and writes the letter. In it she
tells Gharatazhdin that Mam is in prison, and that she had to give the dervish a kiss
in order 1o get him to deliver the letter.

Gharatazhdin reads the letter and tells his brothers that Mam has been
imprisoned and that Zin had to give the dervish a kiss before he would deliver the
jetter. They tum on the dervish, curse him, and cut his throat.2 The three brothers
come home and see Zin and Sutin dressed in black. Word reached Mir Sevdin that
the three brothers had arrived. He called Bekir to go see how Mam was doing, then
suggests that they go hide, lest the brothers harm them.

[224] Bekir goes to Mam and tells him that he has come to release him. Mam
cannot lift his head. Bekir tells to Mir Sevdin. He suggests that Zin take her forty

20 Monic K978 Uriak leter Mar carries written orcer for his owr execution. This famw§ maotif
appears in Sharespeare's Hamles
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servants and go to release Mam. Mir Sevdin tells Zin that he hereby gives her to Mam
and that she should go and release him. Zin and her forty servants gladly go torelease
Mem from prison. Bekir’s sister is among them. She says, “Instead of cur going, there
is a passion flower vine?, send it down to get him out; if we go the evil eye will strike
us, and he will die in prison.” Zin says that the other Zin , Bako's sister, wants to
leave Mam to die.

Zin goes to the opening of the dungeon and tells Mam that she has come to
releasehim. He recognizes her voice, but he says that she has come to take his soul.
Zin lets down a rope to tie around his waist. He tries to stand on his feet, but is very
weak. They pull him up. He asks Zin to kneel so that he can lean against her. He
leans aganst her. and dies. Zin sings, “May my father be ruined for sending a2 woman
to go release a man from prison.”

vord reaches Mir Sevdin that Mam was released and that he died. Mam is
buried. There is much rain that day, and Zin gathers dirt and puts it on Mam’s grave.

[225] Bekir has his eye on Zin. He tells her that that is enough; that he will give
her a herse so that she can go find herself a man. She replies, “Let Bekir and Mir
Sevdin remain alive while Mam the Alan blackens in the tomb.” She sings that Mam
died at noon, she will die by evening. She gets very sick, dies in the evening, and is
buned beside Mam.

The three brothers return. Sutin, Zin's sister, is dressed in black. Bekir tells Mir
Sevain that they should go out to meet the brothers before Sutin sees them. When
Gharatazhdin approaches with his brothers, they see that the house is draped in black,
either Mam or Kourken has died. Sutin goes and tells them what has happened. Mir
Sevdm and Bekir go out to meet the brothers, but seeing Sutin, they flee and hide,
feanng that they will be killed.

[226] Gharatazhdin tells his brothers to lift their swords [against the Mir and
Rekir] They search through the town, but do not find them, so they go home. Bekir
telis Mir Sevdin that there is no way out; if they are found, they will be bumed. He
suggests that they go to the bazaar, get a bolt of cloth, and goto Gharatazhdin and stand
before the cradle and say, "Here is our sword, our neck, and our shrowd.” This they

drarshitalax | QWPPhPWL WY Tris is the Persian charkh-i falak A g2, which was

taker irso Turist as garbrfelek: al:bough it lizerally mears ‘drde of the celesial sphere® it is the
rame o a ropical plant with sturdy vires the passion flower |betanical name Passifioral
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do. Arfon and Jakon get up to kill them, but Gharatazhdin restrains them; one does
not kill a guest in one's house. So they happily leave the house, and Bekir says to Mir
Sevdin, “Did you see how | managed things? They didn't do anything to us!”

[2271 Bekir waits a few days, then goes to Mam and Zin’s tomb, digs a hole in it
and sees that Mam and Zin are embracing, having a menry old time. He comes back
happy and tells Mir Sevdin. Mir Sevdin tells Bekir that they should go to the
graveside. and if Mam and Zin are alive, they should bring them back with them. Mir
Sevdin gets up, puts on his sword, and goes with Bekir to the tomb. "Where are
thes ™ he asks. Bekir points them out, but Mir Sevdin is aware that Bekir is lying, and
says tha! he cannot see them.

Belir comes and looks. Mir Sevdin takes out his sword and strikes off Bekir's
neck. His blood spurts skyward. Mir Sevdin tries to keep the blood from falling onto
thie grave, but a drop falls on it, and a meshi tree grows there. Each yearthey cut down
tha: tree, but it grows again.



ML Chyet Mem @ Zin : SHa-2 (1904) 185

Haykuni, S. [RwgyntLh, U] ed. "Mamazin iCwswgpu),” Eminyan azgagrakan
vadzow (ESPLJwl  wqqugpuywl dannduwdnt] = Eminskd
j ii_S ik” {=3wAHck [0 3THor paeryeckin  CBopHHKD], 5
(1904), pp. 227-264. [Armenian translation of a Yezidi Kurdish version from region
of \’anFFSHa-Z?

SHa-2. Originaiiy told in Kurdish by the Yezdi Onbashi Mehon, from the vicinity of
Van. He was at one time a policeman in [Dogulbayazid, after that a rifleman of
the Pakrevant prelate, and for several years has been living in the Siniga
Mountains (on the Soviet border) in the” Yezidi village of Aslanlu. He knew
Armenian well, and with his and Kisag Nalbandian’s help, S. Haykuni translated
Onbasht Mehon's version into Armenian, tg'ing to preserve the poetic texture of
the original  Some of S. Haykuni's notes indicate an awareness ot more than one
version of the story.

Mamazin {SHa-2}
English summary by Anne Avakian
erkeley, California, July 1989

1227} In olden times, Mam the Alan was sleeping in his room. Likewise the coy and
peautitul Lady Zin was asleep lin her placel

Three sister doves came down from heaven, and sat at Zin's window. S5aid the
youngest, “Have you seen such a one as Zin in the world? “Yes,” said the eldest, “brave
Mam of the Aipasha clan, son of King Kachants, is more handsome.” “Is there any way
they can mamy?” asked the youngest dove.

[228) The eldest said that if God wills, it will be easy, they would take Zin to Mukher
Zamin, to be near Mam. The doves asked God to send down a dove skin. God heard their
praver. Lady Zin saw it, wore it, and became a dove, and they flew to Mam.

Mam, in deep sleep, awcke, saw Zin, and was surprised. Zin was not only as
beautifu! as the moor, but was also endowed with a combination of intelligence, humility
andmodesty!. Mam was enchanted by her beauty. For three days and nights he thought
he had seen a dream.

The three doves took Zin and flew off, returning {to Mam| on the fourth day. Mam
wondered how he could keep Zin. He could hardly speak. “Beautiful /Aour7 , once more
vou have come to niy father's city.” “Handome, brave youth, you have come to my
father’s city.”

lie Kurcish one word is usec: to express these three wraits. [S Haykuni's notel
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[229] Mam says that if he i$ from her city, how many minarets are there? She says,
~166." He says that in his father’s city there are 366. So they count the minarets, and find
that Mam was right. They exchange rings and introduce themselves. She says she is Zin,
daughter of the king of Jezir-Botan, that her father is Mir Sevdin, her father’s brother's
name is Mir Tazhdin. She says that this is her last visit to his father's world. He will
have to come find her.

Mam: did not want to let her go, but when the time came for her to leave, Lady Zin
put the bead of sleep in Mam\'s ear and flew away. Mam woke up and saw nothing. How
had he been unable to hold her? Had it been a dream? She was more beautifu! than the
Houns.

{2301 Perhaps she would come some day to console his burning heart. He waited ten
to twenty days, but the beautiful, glorious maiden did not reappear.

»

* @

In his bitter condition, Mam is wasting away. His mother sorrowfully tells her
husband that Mam 1s drawing his last breath, and [Mam's father] rushes to his son to find
out what the trouble is, lest he lose his mind. Mam says that he is sick, and his father says
that he will find a cure for his pain. If Mam wants to marry, his father will ask for the
hand of the daughter of the King of Istanbul.

Mam feels heipless. His father, confused and sommowful, returns home, where he
finds the judge and lawyers, and Mam's mother lamenting over his son. He sings to his
companions that AMam is very sick.

{231} When the companions hear this they stand up and decide to go see Mam. His
mother precedes them to Mam's door, and finds it locked. She asks him to let her in, so
that she can sec his condition. She hangs on his neck and says, “My son, if you love God's
man <, you must tell me truthfully what your trouble is.”

"Akh, mather 1 am sick. It is God's will, that's all I know.”

Zseveral times ir this sale he Yerici expressior ‘Coc's mar’ is used | became interested ir findirg out
abov: whom it is said  Some Yezicis tolc me tha: they use it for Christ when they are with Armenians
arc for Muhammac wher thev arein the preserce of Mushms but 1 thirk is more likely that they say it
0 che Velid's favezin (saayel) [=devill, sicce they worship it [$ Haykuni's neve]l  Apparently Haykuri
subscnibec <o the commorly held miscorception that the Yezidis are devil worshippers
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"Mam, may the milk of my breasts be Aa/a/3 to you”

Mam's mother realizes that Mam’s pain and torment is from within, but she cannot
identify the sickness by looking at his face.

Mam tells his mother that no matter what he says or does, she may not believe it,
but he is very sick. From the crowd sitting around, one discreet man tums to Mam's
mother and says, “Since you love God and respect God's man, let me talk to Mam
privately.”

[232] Mam and that man retire to talk quietly. The man urges Mam to tell him his
problem, and Mam responds that since God has been mentioned, he is obliged to tell him.
He tells the man that Lady Zin is his pain. The man asks Mam if he knows Zin's
naticnality, her family, her world, and whether her father is from the same class as Mam's
father.

Mam tells what he knows about Zin, and the man reports to Mam's father, who
thinks at length about it. He does not even know what direction Jezir Botan is in, or what
kind of ruler Mir Sevdin is. Mam's father summons two men who have seen something
oi the wurld. One says that he has not seen or heard of Jezir Botan, that he has never
heard about it from his forefathers.

[233] The other man says that he knows about Jezir, but that he is 130 years old and
his legs are too weak to manage a horse. When Mam hears about this, he gets very
exted. Finally he sends word to his mother to wish him Aala/¥; his father also wishes
im Aalal, but wonders why Mam is in such a huny to go to a strange land. Mam says
hehas decidedto go.

1234} Manv's parents realize that it is hopeless to try to detain Mam, so Mam's father
has eight or ten horsemen ride with Mam® They go on more or less, stopping at a
meadow where there is a fountain. They sit under a tree there and drink water. Mam

. .
“teworc ralal sigrifies Ceep gratinvce o someore Since it ispor an Armenian word, | have kep: it 1§
Hayxeri's rovel Sex EP 1 rote # 36}

SSeeroe 3 above

"J'«!‘re are several ways ‘or Mam :0 cepar: laccorcing o cifferer: versiors! she Mir [=Vam's father?|
serdsout an orcder to gather the beaunes of the world: Mam is put in their midst to choose ore of themy
IMam's father?) recues:s the caughiers of the vezir [=vizier] arc vakil [=mirisier of state] to attract
Mam's heart with their swee sorgs from all sices songs are sung bus Mam does rot look at ary of themy
';"'5 Fappers a tonal of three rimes firally Mam mourts his horse Bor. and rides off In one version,
Mam s iaker Fas ke doors o the “ortress locked ard places ‘exers or Bor's fees, but [Mami, ricing on the
Forse with ‘evered fee:. jumps over :he foriress wall and rices off |5 Haywuni's notel
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looks at his companions who are sad and longing for home. He releases them, telling
them to go back to their families, but the men say that Mam’s father may not believe
them, and might think that Mam is lost.

[235] They request Mam to write a letter. He does so, and gives it to the horsemen,
asking them to pray for him. They leave. Mam is confused about what he should do
next For three days and nights he rides Bor, who is lame. When the pain becomes
unbearable to Bor, he sings, asking why Mam is so childish and why it never occurs to
him that “his Bor’s hands® are in pain.”

When Mam hears that Bor is so affected, he gets down and cuts the fetters with a
strike of his sword.

{236} Both Mam and Bor are tearful, and Mam asks the Lord to find a way for him.
He has been insensitive, has gone astray, and is sorry that he hurt Bor. Mam falls to the
ground, and ponders, trying to guess what direction Jezir lies in, to the right or the left?

Once mare the three doves come down from heaven and roost on the tree branch
above Mam. They feel sorry for his condition. They say that when they fly away one
feather will fall. When Mam awakes and dips the feather in water and rubs it on Bor's
feet. he will be cured in three hours. Mam awakens and does as they said. Bor sees Mam’s
suffering and encourages him, stating his intention in song,

1237} Bor telle Mam to tie his [=Bor's] two front feet with a handkerchief and that Bor
wai get Mam: to Jesir Botar on the 41st day. They ride on for forty days, and on the 41st
reacn the land of Pemn”.

On the way Mam meets a ploughman®. They greet each other, and Mam is
welcomed. The man describes the beauty of jezir.

ke Forse's ‘orefees are called "hancs® by Kurds. {$ Haykuni's note]

“Tere was a village rexr Kharper: |Harpu: or Blampl tha: bore tha: name [A Avadiar's natel  This
ool mear “the land of the pens |~fairies]”

Biczivor ILORMAN] Accorcirg to Kouyoumdjian's Armerian-Erglish Dictionary, ldzel LSEL = 'to
yoxe'. ‘to couple’ Since in most other versions at this point in the scory Mem meets up with a farmer or
plougbman [Kurdish cotkar, from cot = 'pair: ‘plough’, o. Persian joft &d> > Turkish @iftl, and

becavse the verb that 1dzi'vor is derived from means something similar. | am guessing that ldzk'vor.
whidt does ro: appear ir the cicioraries tha: either Miss Avakian or 1 corsulted, means ‘ploughman’ too
IM L Crye'srnote]
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[235] Mam rides on, and reaches the town. Nearby is a spring; a girl is sitting by it.
She greets Mam, calling him Mamet Alanian. She identifies his father, tells of Mam's
long journey and that he has come for Zin. She mentions the ring, saying that it
accdentally fell into the stream. Mam is suspicious that this is not his Zin and that he has
comem vain His horse understands his dejection 1239] and tells him that this girl is
Bako's daughter, an expert in sorcery® who often upsets people’s plans. The horse urges
that they go on before it gets dark.

Bor carries Mam onward, coming to a stop before Gharatazhdin's door. Lady Gul
Pen comes out and is attracted to her guest. She takes him in. Gharatazhdin has two
brothers, Jakan and Afan. All three are nephews of the Mirt? who sit in the Mir's court
{diwan! Khatun [=Lady} Gul Peri sends a man to summon them with the message that
243] a grand guest has come, and that they should come home quickly. They come and
honor Mam for three days, and don't return to the Mir's court. Meanwhile, the Mir sends
a man to find out why they have not come back. The Mir is told about the guest, and
invites them 1o bring him along. Lady Gl Peri gives the messenger a terrible blow. He
asks her why she hit him.

She tells lnm to get lost, to go to #halam , saying, “Go tell your Mir to get a band of
seven musicians and to spread carpets from his door to mine, and to decorate the court if
I'e wants her guest to come. The servant retums to the Mir, who wants to know why
Charatazhcm, his brothers, and their guest have not come. The servant tells the Mir
what hus own sister has demanded.

1241] Mam proceeds, scattering gold as he goes to the crowd which has gathered.
Before Mam arrives, Tazhdin goes and talks to the Mir face to face. The Mir asks him why
he has not appeared at court, and Tazhdin tells him that it is because his guest is very
important. He tells lum that when the guest comes, the Mir should stand. The Mir wants
te know what kind of guest he is that he should have to stand up for him! I

When Mam comes in, the Mir is amazed; in a huiry he stands up to greet him and
to hold Ius hand. Just then Tazhdin drops a handkerchief under the Mir. The Mir is so

qQ
some say tha Eano's caughier. through sorury. knew everything others say that Bako was the sorcerer
arc tra; be revealed secrets to ber

10-4i: “sons of the Mir's broher *

ﬂﬁ-ey_ say that Man was very hancsome Whoever caught sight of him became enrap'urec, anc spen:
:bree cays ard righis barg kur.gry, thirsty, anc sleepless |5 Haywuri's noe|
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enraptured by Mam that for three days and nights all he does is talk with him. Lady Gal
Pert comes in, angry that her guest has been kept without food, and asks the Mir if he has
imprisoned him. The Mir does not like what she says, so he tums to her lhis sister] and
says [242] that if his arm could reach his dagger, he would put an end to her.

1 seemed to the Mir that he had only been talking for a day, but Gl Peri says that it
has been three days, and the crowd agrees with her, but has not dared to say so to the Mir.
The Mir recognizes his error, and orders his servants to bring bread and food. Mam sits
and eas, takes leave of the Mir, and goes back to his quarters.

The Mir tums to Tazhchin and says, “Didn't you say that I would stand up in front of
the guest?” “Yes," rephes Tazhdin, "You stood up, and held his hand. If you don't believe
ne, stand up and see. You will find a handkerchief under you !2*

The Mir says that he was unaware how the time passed. Tazhdin takes his leave,
and does not make an appearance for three days.

The Mr calls Tazhdin back and questions himt about Mam: where is he from, who
are his parents  Tazhdin says that he does not know.

233) The Mir has Mam brought in, and wants to know if he is the son of a king or a
vizier. Mam says that he is just an ordinary person, and this angers the Mir. He tumns to
Taridin and says that the guest is not telling the tnnth!3. He orders that Mam be taken
awzy, and thet information about him be brought in the morning, Mam and the three
brothers retum to Shahnashin, the grand palace!*.

Shahnashin was a grand palace, surrounded on all sides by vineyards, villages, and
dwelimgs Tazhdm, his brothers, and Mam the Alan go to the rooftop and sit on carpets.
Thes play chess for half a day. let Mam and Tazhdin play there, and let us tum to Lady
Zin.

127zzr i cropped the Fanckerchre? urder the Mir so tha: if he denies that he stood up. Tazhdin will
Fave she hancxerchiel as proo’

from Mam's appeararce they surmised thai he was of robility, anc when ke deniec iy, the Mir zot
argry {§ Haykum's novel

Viurakrashin was the tracitioral palace of the dan  They say :har when brothers and nephews
wparae ttoy civide the princecom irto two, with the princedom on onie side and the palace or the
echer it this way, Tazhdin got the palace Shahnashin [ Hayxuni's notel
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*Zin," says Lady Zin, “Gather up my servants, take 10-20 horses and mules, and load
up all the pots and pans and go to the fountain.” The servants load up quickly and,
taking Lady Zin with them, they unload their things at the fountain.

12441 Mam looks down from high up on the rooftop and sees Zin leading the
caravan. When he sees her, he falls over. The three brothers wonder what has happened.
Mam says that he would give the whole world for the leader of that caravan.

Zin was already engaged to Jakan, and when he hears Mam say this, he gets very
upset. When Gharatazhdin realizes this, he tries to calm his brother down with a song.
He tells Mam that what he sees is not an ordinary caravan that he should stop it and
demand a tax of it. The leader, Lady Zin, the daughter of Mir Sevdin, is betrothed to
Jakan

The three brothers all go and collect a tax from the Kurdish caravan, but first there is
one requirement- they must get permission from the Mir. “[ will go get a permit!3.”

The three brothers insist that it is impossible and impractical'®.

[245] Mam jumps up and thinks about neglected Bor. He finds him in poor
cor.dition, and cieans him up. The horse tells him that he has been neglected, but when
\!am needs him. he comes. Mam tells Bor not to abandon him, and Bor says that he will
take hum wherever he desires to go. Mam leaps into the saddle and rides to the fountain.

1249} When Zin sees Mam, she takes the cup from her maidservant, fills it with
wate, and ofiers it to Mam. Mam says, “Lady Zin, Lady Zin, can you give me the flumsa
zerin U7

Vpresmatdy for Mam [A Avaiiar’s natel

17ic was bererte¢ so Tazhcir's brocher Jakar  If arother person so mudh as ralkec about Zir, murcer
migh: be the resl:  Tazhdin cautions Mam sotha tis brother Janar coes no: ges upses. However, Mamn is
their gues: ard accorcir.g <0 aistorn, if a gues: were 10 ask for someone's wife (thought it never happenec),
fewald roz berefused :

1771 msazerin mears a magical gold piece whidh is the larges: piece of golc in a'necklace When Zn

gives it away, the magic{or enchartment] ir it would be lifted. the work of Zin and Mam would be done,
ar¢ Tazhdir ard his brochers woulé have so give up alt tope of &r. IS Haykuni's notel tlamsazetin
ALpfuwgbnpl from Kercigh tilimsa zérin = "golcen :alisman’, from metathesis of Tilism =
Tdwsmar. dharm amules’ irom Ar tilasm r-*u“ | dso Turkish alsml, + z&fln = ‘golcen.’ IM.L.
Ctves s nozel ‘ ' ; ’
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When Zin heard this, she removed the gold piece from her necklace and dropped it
i the cup and gave it to Mam. Mam drank the water,!72 then mounted his horse and
went and laid the gold piece before Gharatazhdin.

Mam took the horse to the stable, then went upstairs to the house.

Tazhdin noticed Mam'’s condition and told his brothers about it, proclaiming that
thev were now four brothers, and suggesting that they go around Jezir and bring Mam to
the desired of his heant {=Zin). This upset Jakan, who sang to Tazhdin that what he had
said hurt hum very much.

[247] Jakan's heart is in pieces, to whom is he giving away his betrothed? Tazhdin
says that Mam is therr guest and a worthy brother. Afan sings that Tazhdin is like 2 father
and has aranged it s0 Jakan also finally joins in with the idea that Mam should have the
onre who s the beauty of the world !5, The three brothers vow that Mam's desire is to be
fuliilled

»

»

The Mir sends word to Gharatazhdin to bing Mam. When they come, the Mir takes
Tazhdin asiae and asks whether Mam is really a king's son.  Tazhdin assures the Mir that
he is indeed a king's son. The Mir accepts him as one who has come to meet Tazhdin 19
1242 and who one is obligzted to be hospitable to. The Mir welcomes Mam to his court.
7in had heard the day before that her father was going to give Mam some important gift.
7 cails Avan Bako's daugh\erm. tells her that the Mir has taken Mam to the court, and
asks her to find out what he intends to do. Avan Bako's Zin says that she has learned that
the Mir is planming on giving the town of Istanbul to Mam, so that he might rule there

172 “%iy s remiriscers  the Jrarian pracice of taxing an oath, sDgand kh@rdan NDRwX drsws in
whict 2 swearer whose Foresty was seriousty ir caub: would drirk water contairing sclphur or gotd See
Varsr Ktearz  Cles Swgare ALrcan oe “To Taxe ar Oatk’ (Net 7o Drirk Sulphur)” in fuudes
raro Arverresoiieres 3_Gilbers_Lazard, Scucha lrarica Cahter 7 {Paris - Assodation pour |’ avancement
Jex frocesirariennes 1989 pp 293 5

I¥gcar reluctar:ly agrees bu- te does's have :te hear: 0 mention Zin by name insteac mentioning her
cuaines |8 Haysuri's noel :

1% e Mir assumed tha: Mam kac heard abou: Tazbdir's fame and had come only to see his glory and
toror 1§ Hayxuri'sroe]

MW Avar Bake's Caugheer is also callec Zir, ard she was @ maidservan: of Mam's Zic Ste is ‘he one who
rac seer. Mam a: the sprirg before he erterec the town |5 Hayxuni's nonel
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and spend his life there. [Lady Zin] pleads with her maidservant Zin to find some work
that Mam can do there, as a way of keeping him there at her father’s palace.

Mam appears before the Mir and says that he cannot accept Istanbul. The Mir says
that it is his desire to promote Mam, and he asks Mam what it is that he wants. Mam tells
lum that he wants 1o serve in his court. The Mir assigns him to be supervisor of the
kitchen

A former worker in the kitchen asks Mam why he is depriving him [=the worker] of
his living and why he is killing his [=the worker's] children. Mam says that the
circumstances of his siuation are unusual. By God's mercy he will give the former
worker his own salary, but he asks that the worker not reveal this to anyone.

249] Mam takes Lady Zin and they talk secretly. Forayearor two it is so with Mam;
he is only attentive to Zin. He forgets about his own hunger and forgets the Mir's
mealtimes.

Bako Avan 1 a slanderous gossip. He is a big official of the Mir’s, and he is seeking
an opportunity to get Mam away from the Zin he worships®!. Bako Avan goes to the Mir
and says that Mam is a careless man; his work shows that he is an ordinary man who
wanders around the palace. The Mir says that Mam is his man and that he forgives him
fus fauits. But paxo continues his standenng.

Zin notices all this and says to Mam that they will be disgraced if they continue.
Mam goes ta the Mir's court and asks to be released from his service. The Mir lets him go,
but requires that Mam come to his court three times a day.

Onc dav the Mir summons Gharatazhdin [250] and says that it is a suitable day for
harse chrinti 22, and instructs him to get things ready. Mam is also 1o play, in order to
show hes skiil. But Bor has again been neglected. The horse scolds Mam, and Mam feels

27hrough sorcery he warzed 0 give his daughter Zin to Mam. When he did not succeed, he became an
eremy |S Hayxuni's rotel

\

215 mus: be jireed |Turist dirit. Kurdish cerid/ciric], a game played on horseback similar to polo
Borr ite game arc the javelir used ir the game are called jireec See ZK-3, roce #.109a; and LC-1, note
#13v! for ajuller accouns
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somry and begs forgiveness. Bor tells him to put the golden saddle on him, and Mam does
so, then mounts Bor and goes out to the square.

400 of the Mir's horsemen come and ride along with the brothers. The Mir calls one
of the brave young men and tells him to go hit Manv's chrint , to find out how patient
Mam is. The brave horseman wields the chrsnt in his hand, and rides back and forth on
his horse, 1251} watching the direction of the chrint , in order to knock Mam over with
one blow. Bor instructs Mam to craw! under his [=Bor's] belly, and let the strike fall on
Bar2} Bor tells Mam to press the stirrups from both sides, so they will meet and drop a
chrint from above, so that it will strike his right arm. Mam does as he is bid, and the
\4ir says that it 1s enough. Mam'’s fame spreads, and they go home happy.

Dayspass The Mir cails his nephew Tazhdin and asks when the next hunt will be.
They want to see what a good hunter Mam is. Zin hears about this and sends her
maidservant Zin to Mam, to tell him not to go, but rather to say that he is sick. In the
momming they go hunting, and Mam says he 1s sick.

[252] The Mir asks where Mam is. Tazhdin says that he is sick. So they go without
him. Lady Zin sends her maidservant Zin to go quickly and tell Mam that he should
meet her in the enclosed vineyard. Zin goes alone, with Manm following cautiously. They
meet and are happy.

Let them be, and let us turn to the hunters. They enter the forest, but after a few
hours have passed, a terrible hailstorm comes up. They get wet, and the Mir suggests that
they go home. Meanwhile, Bako is thinking of something. He tells the Mir that they
should go by way of the vineyard, because two hunters have gone there, “Let’s see what
they have got.”

They all enter the vineyard of Surgri Mam and Zin are there enjoying themselves,
unaware of what is about to befall them.

23; rave wrizer “vertically’ ir place of the Kurgish worc sha sigrifies neither higher than the head
ror wo pass fower. but direcly tothe poirt {5 Haykuri's note
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The Mir calls his chavush {=servant] to build a fire in the farm house. The chavush
finds Mam and Zin asleep, and does not want to awaken them. The more he thinks, the
harder it is for him to find a way.

{233] How can he separate the lovers? He goes back and forth, trying nat to make any
noise, yet he cannot delay too long. Suddenly Mam and Zin wake up and see the fire and
the chavush standing beside them. Mam asks why he is so confused. The chavush tells
Mam to hurry, for the Mir will soon be there. Mam tells Zin that their situation is very
precarious, and that she must hide under his cloak. Mam sits down and sings quietly.

The Mir enters happily and loudlv greets Mam, who stands up sleepily and
sluggishly and bows before the Mir. Bako s suspicious, and knows that Mam is confused.
He takes the opportunity to point out to the Mir Mam’s disorderly manner, that he was
sluggish in his greeting.

When Bako sees that the Mir was upset. [254] he looks at Mam and the people stand
silently by while the Mir and Mam look at each other. Mam sings sadly that he is sick and
could scarcely make it to the vineyard, and asks the Mir to find a cure for his pain. Bako
knows that Mam is in love with Lady Zin. He sings loudly to arouse Mam, and to get him
to talk=.

Bako sings to the Mir that the person Mam loves has lips that are freckied®3, and has
the face of an Arab - no need to give her name.

Mam is aroused, and sings that Bako is lying through his moustache. “If you want
1o know. her name is Zin, her father's name is Mir Sevdin, her brother's name is Mir
Tazhdin." when Tazhdm and his brothers hear the song, they whisper to him, “What are
you saying? Be careful lest something happen to you'* Mam sings the same words again,
and is so excited that he calls on his men to unsheath their daggers.

[235] Thus they do, but Gharatazhdin and his brothers get very insensed and threaten
to put anvone who moves to the sword. Tazhdin sees that Mam is in grave danger.
Quickly he sends word to Lady Gal Peri that Mam and Zin are in danger“‘, and that she

L krew thar Mam tac gore witk Zir o Surgri vireyard, anc ke though: he wold find them
& B >

:ogether, which would disgrace Mam. Wher. he dues not see Zir. he sings just 1o arouse Mam. [§
Haykuri's note)

Sor perhaps aracked? IM L Chyet's rote]

Some say tha: Gharaazhcin saw Zir's beaics slickirg ou: from urcer the doak, are undersiooc that
ithere was grea: carger others say tha: Mam himsel! revealed her braids to Gharatzhdir, fordng him to
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must hurry to save the life of their honored guest. He directs her to take the cradle, Bor,
and the Koran out of Shahnashin palace, and to set it on fire.

In an instant, Shahnashin is in flames, and people run to help from all sides. When
\%.r Sevdin hears about the fire, he runs out and forgets about everything else. Mam is
tree. he sends Zin home and he himsel{ hurries towards the fire.

1256) Mam looks sadly upon the scene, shedding bitter tears over Gharatazhdin's loss.
Not even a quilt is left.

For three or four months, the Mir and Tazhdin are enemies over Mam. Oneday, an
enemy comes and surrounds the Mir's lands. The Mir has no forces to meet the invading
army. He curses Bako for causing the falling out between him and his relatives. The Mir
is s0 wormed that he goes to Gharatazhdin and says, “1 did you harm, will you do me
good? I need vour help” Tazhdin says that he is ready tc do the Mir's will. The Mir
wants Tazhdin to be the general of the army that will drive out the enemy invaders.
Tarhdinaccepts.

1957] Tazhdin tells the Mir that he will leave Mam as a pledge with him until his
rerans, and that he expects the Mir will retumn him in the same condition he was in when
heleft 3.000 brave soidiers gather, with Tazhdin proudly at their head.

Unee more Bako goes to the Mir and complains that something should be done to
Man for his sims The Mir says that he is a pledge, and that he cannot touch him. Bako
suggests that the Mir and Mam should play safry/ {=chess}, and whcever loses will be
pumshed The Mir tells Mam to play safrzj, and if Mam wins, Zin will be his. If Mam
foses tive Mir will put him in pnson.

Bako runs to Lady Zin and tells her about the wager. At first sheisa bit doubtful, but
Bako msists that it is so. Lady Zin dresses up and puts on her gold, then goes to stand in
fromt of the window.

[258] Mam is winning Bako suggests that they trade places. When they do, Mam is
captivated by the sight of Zin, and he gets confused, so that the Mir is the winner. The
\lr orders his servants to tie Mam up and ta drop him into the dungeon. Mam looks at

civers tte Mir anc the aowd’s amersior by sewing fre to his befoved palace  Tazhdin ook this upon
Fimsel orly to preserve the family traciion of hospitalisy 1S Haykuni's norel
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Zin and says that he has lost his soul. She tries to encourage him. Mam is thrown into a
dark and narrow dungeon, and is cruelly tortured.

Zin engages three miners and asks them how well they can keep a secret.

259 She gives them ten gold pieces to dig a tunnel from the prison to her room.
The two lovers meet happily.

One day Bako asks his daughter what Lady Zin does with her time. His daughter
answers that Lady Zin is always weeping, but at nightfall she always asks her maidservant
to leave. Bako suspects something and goes to the Mir and asks why he is so lax and
inditierent. Bako tells him about the tunnel. The Mir does not believe it, but Bako takes
tum, and they see Zin sithng on the bed. When she sees her father, she jumps up and
stands.

[260] Bako tells the Mir to lift the quilt. The Mir scolds Zin; her heart trembles and
she 1s tongue-tied. The Mir tums to Bako for advice. Four servants are summoned and
ld to drop Mam into the deep, dark well

Mam is there for a year and a half, suffering a great deal. Tazhdin's soldiers fight for
three years and return victorious. The Mir is confused: how can he face Tazhdin? The
M telis Bako that he is going to behead him [=Bakol Bako begs for forgiveness, then
runs to Zin and says he has good news for her, [261] that she is going to wed Mam, and
that she has permission to release him from the dungeon.

When she hears this. she says, “May my father’s house be ruined, that Mam should
be released from the dungeon by a woman.” :

Zin calls her 40 maidservants. and they go to the prison, where she sings to Mam
that she has come to free him from his suffering, He replies that she has not come to save
him. but rather to kil him. The 40 servants drop a rope down into the well and pull
Mam out. He tums to Zin and sighs. and he sheds a drop of blood; with that drop of
blood. his sou! flies out of his mouth.

When Zin sees that Mam is dead, she pulls her hair out by the roots, and sings,
“Mam died in the moming, may 1 not reach the evening time.”

2621 The Mir sees the soldiers returning, and terrified of Tazhdin, he says to Bako,
“May your house be ruined” They decide to flee and hide, locking the door behind them.
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Gharatazhdin leams of what has happened. Even though the Mir and Bako have
fled. even if they were to get into a mousehole, they will not be saved. The Mir and Bako
go o the fortress, disguised as women. The three brothers attack the fortress. The Mir
sces danger approaching, death is threatening his clan. He begs the nobles to beg Tazhdin
to forgive him. They approach Tazhdin and ask for the Mir to be forgiven. Tazhdin
grants this, then tells them to take Mam and Zin and bury them together, then to cover
the bride and groom with earth.

[263] Eight days pass, and Tazhdin says, “Let's go and see if Mam and Zin are lying
back to back or face to face.” Bako hears about this. By night he goes to the grave and sees
that they are sleeping face to face. He rushes to Tazhdin and tells him that Mam and Zin
are ahve.

The next day they go to the graves, taking Bako with them. They open the graves
and say. “Unjust Bako you liar, where are the Mam and Zin that you saw alive?”

Bako benas over the grave as if to feel it, and Tazhdin pulls out his sword and strikes
Bako a fatal blow: his head falls to one side, his body to the other; he dies a dog's death.

A drop of blood spurts from Bako's neck and falls between the two lovers. The blood
tums mto a chichkhan pousk |=thomy holly?l. The two souls tum into two roses, and
grow on each side, but cannot meet because the chichkhan does not allow them to be
wined

i204i It grows long between the two of them, leaving the two lovers longing. The
chichkhan does not allow them to meet, and forever they remain so.

Every year the roses grow, but the chichkhan is a hindrance.
The bride and groom have gone to heaven.
Bako bums i heil: his body in the grave does not rest.
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Nzhdehian, G. K. [LOnptStwh, 9. R “Mamo yev Ziné : krdakan
zhoghovrdakan  vép” [Twdo tL 2pUE, pppwlwl dnnmippulu
ty = Mamo and Zine, Kurdish folk romance},

Azgagrakan Handes
[=Uqqugpuiwl Swuntul 11 (1904), 197-240. {Armenian translation of
Kurdish oral version from Eleskirt, in what is now the province of Agn,
Turkey; see also Macler] (GNal
\acler, Fredénc. “Ure Forme Arménienne du théme des_amants malheureux,”
Revue des ftudes Arméniennes, 2 (1922), 91-116. [AP9S.ATR4 v. 2-3; French
summary of Nzhdehyan's Armenian literary version]

GNa. Armenian translation of a Kurdish oral version from Eleskirt {Alashkerd), in
what is now the province of Agn, Turkey. This version was collected and
translated by the Armenian pnest G. Nzhdehian, circa 1904. Several of
Nzhehdian’s explanatory notes are useful and interesting. This version has a
moral tone that is atypical: | suspect that because he was a priest, he touched
up a few points at the end, to make the story coincide with his religious
world view. Frédéric Macler, translator of a §reat deal of Armenian literature
into French, published a French summary of it in 1922. Anne Avakian made
an English summary for me directly from the Armenian text, ie. without
referring to the French summary. Her summary includes several details
germam to my analysis which Macler glossed over.

Mamo yev Zine {GNa)
En&lish summary by Anne Avakian
erkeley, Calitornia, March 1989

{197 Mir-Shamdin was from the generation of the kings of Mar |=Medial, and
one of the ancestors of Badir-Khan Beg. Mir-Shamdin lived in Jezira Bohtan!, the
sole head of his country. After the death of Mir-Shamdin2, his son Mir-Zeydin sat in
his place as free and sole lord of that country.

1Fc iown oF Boktan's Jezir. with Jezir as towr and Bohzar as counsry, but according o the rules of the
Kurcish larguage ‘hey are used as a pair. the towr comir g before the couriry | Nzhdehian's note}

QU pp-Swdnpui some say Mir-Sarzir IUhp-UWUWNpLL. [Nzhdehian's notel. Both of these
are given in Easiern Armenian both because the text is in Eastern Armenian, and because the town of
Eleskir: (Alashkerc), wtere the ‘ext was collectect is the traditional dividing lire betweer Eastern
ard Wesiern Armeriar. such that the Armenians living to the eas: of Eleskirt generally spoke dialexs
of Easterr. Armeriar. and those to the west of it spoke didects of Westen Armeniar |according to
[rofessor James Russell of Columbia Universityl  The cialeas exhibit phonological, lexdcal. and
morphological diiferences |M L Chye's noel
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Mir-Zeydin's sister, Khanum-Peri, was married to her patemnal uncle’s son
whose name was Ghara-Tazhdin. They had children; one of them was Gurgin, who
was also known as Ghavaz-Chavush. He will appear in our story3.

Ghara-Tazhdin's brothers were Kakan and Jakan. These last two were not yet
married. They were very strong and courageous young men. No other mortal could
li¥t their armaments up off the ground, let alone use them. Each dagger, lance, and
shicld weighed 300 pounds, and the youths were very skilled in their use. Their job
was to [198] watch over the land like guardian angels, to collect taxes, look into
complaints, suppress revoits, and the like. Although Mir-Zeydin was the ruler, his
work was carried out by the three brothers. Mir-Zeydin feared his nephews. He was
their stave he loved and respected them, and in retum they were always ready to
sacnfice themselves to carry out his word.

Mir-Zeydin also had another sister, named Zine. She was very beautiful, and in
all of Bohtan, none could surpass her. She was fourteen years old. Her brother
wanted to bring girls to serve her, but she said, “Let my name serve me*”
Nonetheless, he brought her forty girls, all of whom had the name Zine. He paid the
parents of each girl the equivalent of their weight in gold. One was the daughter of a
notable of Jezir, Bakir-Avan She was dark, pock-marked, large-nosed, old, and a
samdar |=fortune teller}: this Zine was secretly against Mir-Zeydin's younger sister
Zine [Lady Zinel.

Accordmg to Kurdish custom, Lady Zine was engaged to Kakan, Ghara-Tazhdin’s
brother, and their wedding was to take place several months after the events of this
story.

Mir Zeydin's palace was surrounded by high ramparts with seven steel gates
guarded by 24 men. Inside was a beautiful garden, a plane tree in the middle, {199] and
amarble pool Lady Zine and her attendants enjoyed the place.

One day near sunset, Zine ordered her attendants to leave. She put down her
guiit and went 10 sleep. Three doves came and sat in the tree: one was the mother of
the other two. They were fairies> who had come from heaven. When they took off

3’.1'.ey have & leas: ore o:her child in :his versior, ar unramed infan:. IM.L. Chyet's note]
%Bira navé min ji mifa xizme: ke Thisis quoted in Kurcish, but in Armenian leters

Sor kouris  Nzhceriar has ‘fairies. followec by ‘houris in pareniheses
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their feathers, they became beautiful girls. Ordinary mortals could not wear their
feathers unless God found them worthy.

The mother dove told her daughters that Zine was the one sleeping by the pool,
and that her fate was tied to Mame®, son of Al-Pasha of Mkhur-Zaman. She was
engaged to Kakan. Unfortunately, there was no extra suit of feathers to dress her in, or
they would take her to Mame. The two younger doves were sorry to hear their
mother’s words, so they sang to God, and God sent down a suit of feathers for Zine. By
a miracle, Zine became the tourth dove.

{200} She flew with the other doves to a distant land, to an unfamiliar place
where the prince Al-Pasha reigned. The land was called Mkhur-Zaman. The doves
brough! Zire to Mameh's window. He was asleep, and around his bed were four
candles, two above and two below. The doves put Zine under the quilt and removed
her feathers She became her former seli, still asleep and unaware of what had
transpired.

Later she awoke and, seeing a young man beside her, was both astonished and
angry. By what right had he come to her room? Mame was also surprised and
angered to find a strange girl in his bed. Both demanded an explanation. Zine sang
that her father” has seven steel gates guarded by 24 men; how dare Mame come and
kiss her breasts? Mame answered that his father also has similar protection; why had
she come to cause loss of his life?; may her house be ruined. They argued. Zine
disclosed that her native town, Jezira Bohtan, has 66 minarets. Mame said that his
town of Mkhur-Zaman has 366 minarets.

[261) They went to the window, and by the light of the moon, they counted the
366 minarets. Zine apologized and ascribed her coming to God, but it remained a
mystery. They vieided to God's will. and exchanged rings. Zine wanted to leave, but
Mame objected. She insisted that if he were a real man, he would undergo any trouble
necessary to find her, and that only then would he be able to marry her and know the
value of a woman. After telling each other the names of their native countries, cities,

bAizhough ir the azfe the form “Mamo appears through: the narrative he is referrec 0 as Mame
jF WL} itobe prorcurced in two syllables Mah-mek) |A Avakiar's nozel :

FAltrough Mir-Zeydir is irittally preserted as Zire's older brother, later on Zire identifies him as
ter “ater |A Avasiar's rotel This ocours in other versiors as well see HR-1 note #1108 and Er-1
rowe # 109 C rote 12 below
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and relatives, they again fall asleep. The doves came and put a bead of sleep® in Zine's
ear so that she would sleep soundly, then dressed her in dove feathers and took her
home, leaving her in her bed in the garden. When Zine awoke, she thought it had
been adream, and it was almost moming. She was angry that her attendants had let
her sieep so long, and she threatened to cut their hair. She went into the house, and
noticed the ring on her finger, engraved with the words “Mkhur-Zaman and Mame.”
She fainted. Her dream had been true!

\khur-Zaman, a distance of forty days from Jezira Bohtan, was a well-populated
place where Al-Fasha was king.

{202] Al-Pasha had grown very old and had only Mame, age 18, who was the
app'e of his eye?, especially since Mame was the only son he had from his late wife.
Mame was very intelligent, clever, strong, and handsome. His father called him
Mamo or Mamek.

Every moming Mame, dressed in his golden threaded garments, helped his
father dress, poured water on his hands, got his coffee and his pipe ready, and waited
on ium. \ame was, in a2 word, his father’s life.

Atter the meeting between Mame and Zine, Mame did not come to his father’s
bedside to serve him.  Al-Pasha thought that something must have happened,
setaps Mare was sick, so he sent a man to bring word.  The man found Mame
asieep, and wore him up. Mamv'e first word was "Zine”. The man said that no Zine
was there  Mame thought he was dreaming, said nothing, got up and went to wash.
When he poured water on his hands, he noticed the ring with the words “Jezir
Eohtan and Zine” engraved on it. He fell down in a faint, able only to say that he was
very sich. FHewas put to bed.

Al-Pasha understood Mame's situation, so he sent an order throughout the
country that whoever had a daughter should dress her up and bring her on the
appointed day to his garden for a dance. [203] Perhaps his Mame would find his Zine.
When the news got around, whoever had a cow sold it, and bought fine clothes and
adomments for his daughter, then waited for the day to arrive, so that they could
gather at the garden.

8 Armeriar villagers also belicve tha: there is such a beac which. wher dropped Ir the ear, will put
ore 0 deep {Nzhcetian's rozel

9%iss Avacian warsiases this literally. as “the light of his eyes”
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At Al-Pasha’s command, all the beautiful girls of the country came and danced.
Each one hoped to be chosen as Mame's bride, later to be queen.

Mame came into the garden, but ont one girl was like Zine. He tumed back
dejected andhopeless.

Mame told his father that Zine was the sister of Mir-Zeydin, and that if he didnt
find her he would die. His father questioned whether the place and people really
exist. Mame requested four £od's1? of gold. He took the gold, and gave one £odto
the tailor for a {204] golden threaded suit, one 4od to the saddler to make anelaborate
saddle. and one 40d to the swordsmith to make a fine sword. He asked to see 80 of
his father's horses to find out if any were capable of making the joumey. Not one was
suitable. Just as he was leaving, he saw a scrawny horse and gave one 4od to the
horse’s groom to put the horse in shape. The name of this horse was For.

When 39 days had passed, Mame got ready to go; his new suit of clothes, saddle,

nd sword surpassed his expectations. Al-Pasha knew that Mame wanted to leave the
next day, so he ordered the horse’s groom to chain Por’s feet so that he would not be
able to move: perhaps that would put an end to the dangerous journey. By Al-Pasha’s
orders the doorkeepers locked the gates, but Mame did not know about it. He put on
his new suit of clothes, tied the sword on his left side, and stood in the courtyard and
sang !203'to hus workers to get Por ready, and he called on God to make his wish come
true. The mullah was reciting the moming 2zan!! when Mame was setting his foot
m the stoup  Suddenly Al-Fasha came out of the house and Mame asked his father
to wish him well. Al-Pasha was amazed at his son's appearance, wondering what the
evil eye had in store for Mame and Zine. Once more Mame asked God for help,
mev.ed the stirup. and Por jumped over the high ramparts, chaired feet and all

Mame bade his father farewell, and disappeared in a cloud of dust. His father
fanted  When they revived him, he ordered forty youths to pursue Mame and bring
him back, if that failed, they were to accompany him and protect him. Mame's

WOngir.ally a wooder. measuring container. also a unit of measurement, equal to 2 kilograms according
10 fzoll's dictionary, and rargirg betweer 8 ard 12 pourds in cifferent regions accorcing to Baxaev's
arc Kurcoev's dicioraries . .

Mgamic calt o praver. rediec irom the minaret of the mosque five fimes a cay.
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mother!2 and servants went after him also, and they {206] finally caught up with him
and tried to dissuade him, but to no avail. His mother begged him not to sadden them
in their old age, saying, “Don’t knead our bread with tears! Why are you leaving your
father’s throne vacant” Mame stopped his mother and told her that God was taking
T, that 1t was his fate!3. whatever the outcome. The horsemen followed him, but
\{ame ordered them to tum back.

Mame went three or four days without resting. Por’s feet hurt, but Mame paid
no attention. Tinally Tor asked God to give him the faculty of speech, to help free his
feet. God granted his wish.

{207) Por complained to Mame, and finally Mame heeded Por, drew his sword,
a~d with one blow freed Por from the chains. Por had been injured, so they had to
stop for awhile to rest.

{205} Mame regretted being thoughtless, but the horse consoled him and told him
that doves would come and leave three feathers which, when dipped in water and
brushed over Por's wounds, would heal them. And so it happened.

1265 The newly healed Por could not be surpassed by a speeding bullet. At a
wooded place, Manie noticed three horsemen who were after a deer. Mame sped and
killed the decr so that they couid not claim it. They were also taken aback by Mame's
suit of clothing, appearance, horsemanship, and cleverness. Mame handed the deer
ovor te tiem. The horsemen praised Mame's nobility and kissed his forehead.

1216} They said that they mwst become brothers, so they mixed their blood
together, then drank. and became blood brothers. They bade each other farewell. The
tiree horsemen were Ghara-Tazhdin and his brothers. Mame regretted that he had
not asked them directions to Zine's country.

i211] Bor consoled Mame, and Mame feit relieved. He encountered a farmer,
who told him how to get to Jezir. Mame gave him some gold, but the man was fearful
of Mame because of his clothing and speedy horse. He thought Mame was a soul-
taking angel. Mame tried to reassure him, but the man still seemed fearful. So Mame

+21: was previously siaed tha Mame's mother-was deac. but the storyteiter inadvertamily resurrects
Fer from the deac {or his oocasior Cf ro:e 7 above

1314 *is was wrizzer or. his forebeac ® Thisis one way to say ‘fate’ or 'destiny’ ir thelarguages of
tke Miccle East Compare Kurcish eninivis anc Turkish alin yazis, lit. “that which is wricten
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started off, then changed his mind; he started on the road that the farmer had pointed
out to him, then tumed around, thinking that perhaps he had been misled, but the
man reassured him, and this time Mame believed him.

[212] Mame continued on his way, and soon saw the minarets of Jezir. South of
the town was an old willow tree beside a spring so very cold that its water would snap
a cucumber in two. A prince had built a marble arch and basins in which water
collected The spring was called Kaniyeé Zampiliye, which means marble fountain.
Beautiful girls and young brides came to feich water there. Without this fountain,
Jezir would be of no significance, just lifeless and sad. The day Mame came, a girl was
standing by the fountain spinning wool with a spindle. This was one of Zine's
scnants, the daughter of Bakir, the ugly Zine mentioned earlier. Nobody like her,
and she had never married. She knew the art of sorcery from a book she kept. She
knew about Zine luming inlo a dove and going to Mkhur-Zaman, about her meeting
Mame and their pledge, and about his coming in forty days. [213] For this reason she
had collected the wool of forty sheep to wash and spin while she waited for Mame.
Mame talked to her for a while. She said she had come to the fountain to wait for
him. and had waited so long withoui eating that she claimed she had forgotten his
ring at home!*. Mame asked the girl for a cup of water, which she gave to him.
Mame's horse cautioned him that this Zine was in the habit of misleading young
men. She pretended that she was the sister of Mir-Zeydin!3. Mane is suspicious,
because the Zine he had met was beautiful. He asked to see the ring, and she said that
she had forgotten it at home. But how did this Zine know ali 2bout him?

[214] Por wanted to leave, but she barred the horse’s way, which angered Mame.
He knocked her over, got on his horse, and rode off. Zine swore revenge.

1215] Mame wondered about the local customs; his horse reassured him that
there would be no problem, and Mame let the horse direct him. Por brought him
directly to the residence of Ghara-Tazhdin. Ghara-Tazhdin sent his wife, Khatun -
Pen. to sce if the visitor was fiiend or foe. Khatun-Feri was amazed to find such a

li~yere is cisagrecmer: amorg the siorytellers about the rirg that Mame kac tradec with Zine
some tell this pant wich a tale some wiik a song. ihe lormer say tha: Zre sac *l was keeping
your ring in my movth: while wasking a the fountain it fell in. and cow | am looking for it, but have
beer. urable to find it * | Nzhdetiar's rote]

130 ce again Lacy Zire is referrec to as Mir-Zeydir's sisier. as &t the begirnirg o ‘e siory.  See ricte
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fine youth. She invited him in, and when Tazhdin and his brothers saw him, they
recogmized hum as their new blood brother. They talked much, and waited on Mame.
The many administrative duties of the three brothers are mentioned.

[216] Tazhdin was usually so busy that he nad no time to wipe his nase.
Sometimes he had to stay close to Mir-Zeydin. However, for three days he and his
brothers spent all their time with Mame. Mir-Zeydin was enraged that Tazhdin had
neglected him; he sent a man to see what was going on, and when the man came, he
was s0 enraptured with gazing at Mame that he just staod there and listened. Then
Mir-Zeydin sent another man, who came and told Tazhdin, “My Lord, the prince is
calling you " Just then Khatun-Peri was serving food; with the ladle in her hand, she
gave the servant 2 whack on the head, immediately cracking his skull. The blood and
oi from the food mixed together and covered his face, and he went out and told the
prnce evervthing that had happened.

Arner the meal, Tazhdin sent word to Mir-Zeydin that he had such a fine guest
that he could not leave his side. Then Mir-Zeydin ordered that the guest be brought
before him, but Tazhdin demanded that the streets be decorated, carpets be spread out,
that he be escorted by seven sets of fife and drum it he was going to invite him. Mir-
Zevdim met the demand and so Mame went with honor to Mir-Zeydin's house. He
enizred the door boldly, and Mir-Zeydin stood up at once.

{217} Before Mame went in, Ghara-Tazhdin had told Mir-Zeydin about Mame.
rie {=TTazhdin} was waiting to see how Mame would be received. When Mir-Zeydin
saw Mame come in, he was unable to keep his princely demeanor, and he stood up,
ke a lower official. That is what Tazhdin wanted: he immediately dropped his
kandkerciuei on Mir-Zeydin's cushion.  Mir-Zeydin did not notice, and sat on the
handierciner  Mir-Zeydin taiked with Mame for a long while, treating him with

Three days passed, yet Mir-Zeydin felt as though only an hour had passed.
Tazhdin reminded Mir-Zeydin that he had not yet made arrangements for food to be
served, also pointing out how in his excitement the Mir had stood up before Mame.
The Mir denied this, but Tazhdin showed him the handkerchief on which Mir-Zeydin
was sitting. Mir-Zeydin was convinced. Food was served, then coffee was brought in
by Lady Zine.

To this dinner were invited, among others, Bakir-Avan, father of Zine the
sorceress. She had told her father to look caretully at Lady Zine when she served
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coffee, toseeif Mame and Zine showed rings, and whether they smiled at each other
or not. If they did, then he would know that the young man was Al-Pasha's son.
Bakir observed them, and when he noticed, he went and told his daughter.

When Tazhdin and Mame returned home, they spread a carpet on the roof and
sat on it for pleasure, to watch the town. [218] Soon they saw Lady Zine and her forty
attondants with forty' camels carrying utensils to be washed. Mame sang that he would
capture the caravan.

The three brothers did not like this, for Lady Zine had been pledged to Kakan.
Nakan got angry, but was restrained by Tazhdin's silence. Impatiently, Jakan said, “lt is
not a caravan, but rather a group of lovely girls going to wash pots and pans at the
spring* Kakan pulled out his dagger to strike Mame, but Tazhdin held him back,
saying that onc does not kill one’s blood brather. After all, they did not yet know the
purpose of Mame's visit.

1219] Mame did not know about Kakan's engagement to Zine. He told all about
meeting Zine and what happened. Tazhdin was unable to decide what he should do
about Lady Zine, his uncle's daughter, who was engaged to his brother Kakan. To
work against God and fate would be unfortunate for Lady Zine.

Tazhdin finally said that he would approve giving Lady Zine to Mame on
condition that Mame go to the town of Sakhlan and bring back the grain stored there;
i would settle for nothing else.

The road to Sakhlan was very dangerous, and there were many brigands there;
many people had been killed on that road in the past. Tazhdin wanted to test Mame's
courage. If he succeeded, it would be worth giving Lady Zine to Mame. Meanwhile,
he gathered 20C mounted youths, and set up an ambush to attack Mame.

[220] Mame was naive; he did not suspect that Tazhdin would expose him to any
danger He had heard about the difficulty of the journey, but he went ahead on his
lorse. e 'ooked around cautiously and went on to the next perilous part of the
journey, a deep ravine with steep cliffs and an impenetrable forest. Only a thin line of
skv could be seen overhead. This was where caravans would be robbed, so he watched
closely. Suddenly 200 horsemen sprang out of the woods. But Mame did not lose his
composure.

[221] Mame did not let their swords or pikes touch him. He slaughtered them as
tnough he were harvesung grapes. Only three men were left, the rest had either been
klled or wounded. or had fied. Mame was going to go after the three survivors, when
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one of them begged to be spared -- he tumed out to be Tazhdin himself, and Mame
saved him and his brothers.

They reached home and recounted Mame's bravery with pride, having decided
that he should have Lady Zine. There was one more test to put Mame through,
however, but they did not want to mention it until Zine was informed about Mame.
Zine was told that she should go to the fountain with her forty attendants; Mame had
to go there and get a gift from her. Lady Zine was adomed with many gold coins on
her breast and forehead; the central gold piece was worth the taxes of Jezira Bohtan for
seven years. 1222] Zine would give that gold piece to the one she loved. They sent
\Mame to get the gold as proof of her love.

\ame mounted Por and went. There was Lady Zine with her forty attendants.
He asked for the gold piece. She placed it on his knee and told him to show it to
Tazhdn. He gave the gold piece to Tazhdin, and he placed it before his brothers.
Tazhdin said that all three of them would mount their white horses and tell the world
“Congratulations to Mame and Zine.” Kakan declared that they would mount their
black horses and declare the same, and (223] Jakan said they would mount their red
horses and declare the same for Mame and Zine!®.

Then Ghara Tazhdin’s eldest son, Ghavaz-Chavush, passed by Mir-Zeydin, who
asked him what the boy’s father and uncles were doing and why they had not come to
his court. Ghavaz Chavush said that they had promised Lady Zine to Mame. Mir-
Zevdin did not believe it, and he wrote a note to Khatun-Peri summoning her. When
<he came. she verified it. Mir-Zeydin did not want to oppose Tazhdin's actions. Since
Mame was a finc boy, he agreed that they should go through the formalities. Bakir
hag been sitling beside Mir-Zeydin, he went home and told his daughter everything.
She went to lady Zine and spoke to her like a sincere friend, saying, “Your brother
does not want Mame to stay in this town; he will call Mame, ofer him a horse or a
sword and send him on his way. Mame may have anything he desires -- except you.
Go tell Mame not to ask for your hand. Go at once! Send a man to Mame telling him
not to ask for your hand, jest he incur the prince’s anger. [ suggest you instruct Mame
to ask for the job of cook, because then you will always be able to see each other.”

101 e 'Frec broters kac rire borses ckree white three black, ard tkree rec, which they roce orly
for huntirg and fighting [Nzhdehian's note}
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Lady Zine was innocent and kind hearted, she did not see anything behind the
sorceress’ words. Mame did not know of Tazhdin's promise, and Khatun-Peri forgot
and said nothing,

[224] Later Mame was visiting Mir-Zeydin one day, when the Mir asked Mame
why ke had come from Mkhur-Zaman, a distance of forty days away; after all, he must
have had a reason. The Mir went on to say that he want to give Mame a gift, but he
could not match Mame's clothes, sword, or horse. What would he like? Mame
hesitated, then said that while he was still at home he had had a dream in which an
old man had told him to come work as a cook for Mir-Zeydin.

Mir-Zevdin was upset and disappointed, and he looked down on Mame for
secking such a low job. Mame put on the garments of a cook!?.  Zine the sorceress
had other ideas of getting revenge.

Vwhen Mame entered the kitchen, Lady Zine cut off forty of the gold pieces
hanging from her head, and paid forty workers to dig a tunnel from the kitchen to her
bedroom. 225} in this way, the two of them were in commwnication for three months.

For the first three days, Mame served fine food, but after that he paid little
attention to the food. serving it at irregular hours. This disturbed Mir-Zeydin. Zine
the sarceress that Lady Zine and Mame had only spent one night apart since Mame
wad become cook.  She revealed this to Bakir-Avan her father, and he wanted to tell
Mir-Zevdin, Bakir-Avan came to the Mir with a worried look on his face. Mir-Zeydin
wanted to know why Bakir looked worried, and Bakir replied, "Why shouldn't 1
wom? Pecple have begun looking down on you, Mir-Zeydin. Every day Mame and
Zme have been together -- that Arab lie., Mame] has a secret tunnel to Lady Zine's
room. which explains the iregularity of the meal service around here.”

\fir-Zevdm felt as though a dagger had pierced his heart, and did not know what
todo, as he was not sure 1f Bakir was telling the truth. Finally he suggested that they
go and see for themselves. The secret had been discovered. From then on, Mir-
Zeydin looked upon Bakir as his faithéul [226] servant, and decided to get his advice
about everything. Bakir advised him to get rid of Mame in one way or another, to
“salt his head” [=to kill him} But Mir-Zevdin was afraid of Tazhdin and his brothers.
Bakir suggested going on a hunt, and arranging for Mame to be shot while out
hunting; then how would Tazhdin or anybody else know who did it?

17315 may be a way of sayirg * Mame assurmec the office of cook’ |[M L Chyet's notel
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Mir-Zeydin considered this very sensible advice, and had the hunt arranged.
When the time came for the hunt, Mame pretended that he was sick. When Bakir
heard this, he cut off the straps of his saddle and said that he had to sew them on.
Instead, he hid in the garden and watched Mame and Zine there. The hunt was called
off. Tazhdin felt that there was something behind Bakir’s behavior. He told his son
Ghavaz-Chavush to go to the garden. Ghavaz-Chavush went and found Mame and
Zine asleep.

[227] Ghavaz-Chavush decided not to wake them up, but he sang, “O Lord, there
is a cloud over us, Mame has his lips between Zine's breasts. The decisions of Mir-
Zeydin cannot be revoked.” Lady Zine awoke suddenly and urged Chavush to keep
their secret: he said that even if he were threatened with 360 daggers he would not tell
the secret. While Chavush was saying this, some men came into the garden. Zine
recogrized Kakan, Jakan, Bakir, and Mir-Zeydin surrounded by the garden hedge, and
Lady Zine saw no way out. But Mame told her not to worry, but to get under his
mantle and hide. When Mir-Zeydin came in, he gave a sweet greeting to Mame, who
replied in the language of the Persians and Arabs. But Bakir said that when a prince
enters, It is surpnsing that a servant should not rise to his feet. Mame said that he
could net even move his hands and teet to pray, he was so sick.

122%! Bakir told Mir-Zeydin that Mame's pain was under the fur mantle, and Mir-
Zeydin asked Mame why he had come to the garden. Mame said that he thought he
had seen a deer, but it tumed out to be another creature, and he described the
urusually beautiful creature.  Bakir said that he was ashamed to name what the Arab
had in mind. Mame interrupted him to say that the person he had in mind was not
there - Zine was engaged to Kakan. Mir-Zeydin ordered the servants to stir up Lady
Zine, and to mane Mame stand up.

[229] Tazhdin tried to pacify Mir-Zeydin. His brothers said that they would fight
to help Mame. Tazhdin sent his son home, with directions to tell his mother to take
out six horses and the baby's cradle, and to set the house on fire. Perhaps in this way
he mught save Mame.

Tazhdin then tumed to his brothers and scolded them for just standing there
doing nothing. When Mame prepared coffee and put it on Tazhdin’s knee, when
Mame lifted his hand, Tazhdin noticed Lady Zine's braid of hair sticking out from
belind the mantle. He recognized that a major disaster was upon them. Chavush ran
to Khatun-Peri 1230] and told her to free the child quickly and get the horses out, and to
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setfire to all the buildings, for Mame was in great danger. Khatun-Pari said that she
had vowed to set fire without taking the child and horses out: let them be sacrificed for
\ame. Perhaps salvation would be found for their souls. So Chavush rushed back to
the garden and carried this sad news, saying, "Father, why are you standing there?
Our paiace is on fire, as are the horses and child.” When he said this, a bitter pain
went through Tazhdin and his brothers.  The brave youths of Jezir hurried out.
Mame held Lady Zine by the arm and said, “Get up, get ready to get out of this place,
let God take revenge on the person responsible for this event.”

When Mir-Zeydin, Tazhdin and his brothers, and the other men of Jezir who
were present h=ard this news, they quickly ran out to extinguish the fires. No matter
how hard they tried, they could not diminish the fire, nor could they save the child or
the horses. Lady Zine told Mame that the fire had been set because of them, and that
only Mame could put it out. that just by shaking the hem of his garment, the flames
would mmediately go out. Mame did so and said to the fire, "Blessed one, in me and
you is God's judgement, however more you bumn, you will not burn as much as the
fre that is within my heart.” The fire slackened, the horses were saved, and a piece of
clotih leit on the chiid's neck which was scorched and in flames tumed into a golden
nng and remained on the back of his neck. The child was still alive. Aside from those
1231) nothing else was left from the fire: everything else had turned to ashes.

Eakir was not idle. When the horsemen left the garden, he hid under a tree to
se¢ why Mame would not stand up. Was Zine really under the fur mantle? When
they got up, Bakir went and told Mir-Zeydin. The Mir asked Bakir's advice, and Bakir
ashed his daughter, and according to her advice Bakir told Mir-Zeydin to give the taxes
of one year to Tazhdin to rebuld his house, and to send the three brothers together
with Mame to coliect the taxes. It would take them at least six months. Two things
would be accomplished: firstly, the taxes would be collected and Tazhdin's house
would be built, and secondly, Mame would miss Zine and would not be used to the
weather, and consequently would die. Mir-Zeydin followed Bakir's suggestion, but
again Mame feigned sickness and stayed home. Tazhdin had written a contract, with
Mir Zeydin's scal on it, that if in his absence of seven months any harm came to
Mame, then Tazhdin would destroy Mir-Zeydin’s palace and his children. Thus Mir-
Zeydin was restrained {rom harming Mame. Bakir, aware of this, did not want to give
awav the idea of killing Mame, but in some way he wanted to “salt his head". He was
wormed about the destruction of the house and the children. His daughter helped
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him with a new idea: “A day after Tazhdin's departure, there was a great outcry about
AMame's engagement to Lady Zin. The commotion would be lessened if Mame were
gven a siigiﬂ punishment without harming him, before giving Lady Zine to him. Let
the Mir and Mame play a game of chess: if Mame wins, give Zine to him; if the Mir
wins, let him put Mame in a dungeon for six months. After repenting there for six
months, he will come out; [232] in two weeks he will get cleaned up, eat, drink, gain
weight, and two weeks later he will appear before Tazhdin and his brothers. Mame is
roble, he wiil not tell the brothers. If he wins the game, you will marry Lady Zine ta
hum. and when Tazhdin and his brothers return, they will be happy.” Like a child,
Mir-Zevdin was deceived by this advice. He called Mame and they played chess. This
became the last blow in crushing Mame.

The game was set for seven rounds: whoever won the seventh round first would
be the winner. Mame won the first three. Bakir looked on, a little worried. He went
to Lady Zine and told her about the game, but tumed the story around so that Mir-
Zeydinwas winning. He suggested she come and sit at the window, and Mame, upon
saeing her there, would probably take heart and be more likely to win. Bakir had the
plavers change sides When Mame saw Zine at the window, he forgot how to play and
got all confused.

1233, The game proceeded, and Mir-Zeydin won. Bakir took Mame and dropped
hin: into a dungeon. That night Lady Zine cut off forty more of her gold pieces and
hred forty workers. and ovemight they made a tunnel from Zine's bedroom to the
curgeon  Then for three months Zine and Mame were together; Mame consoled
Zire. After three months had passed, Bakir asked his daughter about Mame's
condition  From her book of sorcery she leamed that the couple had been together
every mght. Bakir told Mir-Zeydin about that. Mame was transferred to a stone
dungeon so that Zine could not find a way in. That new dungeon was a pit that was
forty ropes!® deep, and hardly wide enough for one or two people; it was damp and
cald. a well in which Mame had to spend the next three manths. From the roof of the
dungeon he received dry bread once or twice a day. The roof was both a skylight and a
door. In those three months Mame lost his health. His skin tumed yellow, he went

184 rope is 4-5 arstirs lorg aibough ir the song below, the wording “come dowr. a siaircase of 40

steps” ircicates that it was 40 kangur. ceep |Nztceriar's rotel Kargur [JUWLGRLY] §s ar el but
eils vary ir. lerg:k ir cifferent courtries |A Avakiar's nozel



\M.L Chyet Mem G Zin : GNa (1904) 213

bind. His body shriveled up; he was unable to move. Dirt, lice, and worms covered
hm. Mame was in this condition when the time came for his release. But he did not
even think of getting out.

[234] He was dejected and disgusted with life, because of the destruction of his
health and the depravity of men. He only thought of his death.

For tne last ime Balar asked his daughter about getting Mame out. She said that
he would live if another person came to take him out, but if Lady Zine took him out,
he would surely die.

Bakir went to Mir-Zeydin, who was asking who should take Mame out. Bakir
was silent, so the pnnce assumed that he wanted to do it. Bakir said that Mame would
assume that he would be taken to a worse place, but if Lady Zine were to go, Mame
would be happy and would come out unharmed. So Mir-Zeydin directed Zine and
her forty attendants to go. Each one said, “1 am Zine, | have come to take you out.”
But Mame said, “You are not my Zine, 1 will not come out.” Then his Zine came and
said she had come to free him.

Mante said thal she had not come to save him, but rather to be the cause of the
death of a homeless, miserable refugee. He told her to lower the staircase of forty steps
and come to him to see his condition. She went down into the damp dungeon in 2
hurry and embrace Mame, at which point Mame died. She said, “May God ruin my
father’s house.”

[233] The grieving Zine wept and told her attendants to tie their hair to the
dungeon rope and bning Mame up.

Wher, Mame had heard Zine's voice, he wanted to straighten up, but his spine
Lroke, and from ioy his heart had burst, and he died. Zine put his head on her knee
and wept. News was sent to Mir-Zeydin, and he hurried to the place, had the body
removed and buned according to custom. Then he consoled Lady Zine and told her
not to worry, if not Mame, another would be found; if she did not like Kakan, another
wouid be found. She made no reply, only covered her eyes and wept. At night, when
ah were asleep, Lady Zine sewed a ganvent out of black cloth, and covered her head
with a black cloth in place of a wedding veil. She went out of the house, and sat on
Mame's grave wecping until morning.

There were two stones on Mame's grave, and the tombstone was in between
them. Lady Zine's braids, which were in 80 parts, 40 on either side, were cut and tied
to the stones on either side. She had wept so much that the ground had turned to
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mud. The next moming Mir-Zeydin had noticed something dark; he thought a wild
animal had taken Mame's body out and eaten it.

[236] He went out to see what it was, and found Lady Zine weeping. He pleaded
with her to go home and change her clothes, but she refused.

The Mir told her that he would find another man for her. Zine replied, “May
my father’s house be tom from its foundations. Who ever saw an imprisoned man
bemng taking out by a woman instead of by men?" Zine continued to lament,
declaring her father!? an enemy. She wanted to die and hoped that by evening she
would be gone.

1237) She wanted her water heated in the same container as Mame’s, and the fire
bumed in the same ojakh |=fireplace]l. Then she wanted to be placed in the same
grave as Mame, their bodies back to back. Let Tazhdin and his brothers, the mullahs
and elders of Jezir be told the story; then let the grave be opened. If they find that the
bodies are face to face. their love was from God. She blamed her father ll], saying that
he would bum for his sins. She hoped he would never see a happy day, and so on. If
they find the bodies are back to back, then their love was from hell. Tazhdin and his
brothers should not kill anyone on  their account.

At noon lady Zine died. Her mstructions were followed, and the grave was
sealed. A few days later Tazhdin and his brothers retumed with their soldiers.

[238] When Tazhdin’s brothers approached the garden, Jakan said that if Mame
were alive, he would not have waited a month; he would have set out to meet them

on the way.
‘ Quickly they came to Khatun-Peri’s door and asked about Manue, and she said
that Mame was sick in bed. But the wind blew her veil and all three saw the signs of
mourning for Mame and Zine on her. “Are you dead, each of you leaning on your'
lakhd 97" roared Tazhdin, and ran to wildly attack Jezira Bohtan. “Brothers,” said
huge Kakan, "my anger is enflamed”, and he raised his /akhd to wreak terrible
slaughter in the toun. But Jakan cried out with a terrible voice, “First find Bakir and

19%0e rote 7 above

chmding 10 Miss Avakiar. lakhd isa ‘mace’ or a ‘'dub’
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gve me that liar; | will not leave a building standing in Baghnis®!." He went on to
say that he dropped his /o&Ad at the comer of the fortress. After doing this he
proposedthat they move to Sham [=Damascus]. But a young child, an old man, a
woman, a mullah, and a sheikh came weeping [239] and fell at the brothers’ feet, and
dropped a wrapped up Koran. The sheikh and mullah told Tazhdin to go and open
the grave of Mame and Zine and to ask Mir-Zeydin about their will. “Don't shed the

'oodof innocent people.” They should find out the cause of the mischief done and
purish only that one. Mir-Zeydin and Bakir were brought and questioned. All the
blame fell upon Bakir. Tazhdin asked Bakir whether the love of Mame and Zine was
from heaven or hell. “Bakir, vou sly, fraudulent schemer with the appearance of a pig,
mav God kil your child, just as you brought an end to their lives.” He told Bakir to
look closelv at the grave, “Have they really tumed face to face?” When Bakir looked
down closely, a sword came down on his head, ending his life. His head rolled onto
the other side of the grave. A drop of blood fell between Mame and Zme.

[240! A thomy /i 22 grew as a permanent testimony to the betrayal of two
victims who in their lifetime were persecuted, tormented, tortured, and crushed.
Although together, they lived apart; they could not enjoy each other’s love and
entercd the carth Admuraz?’. But even there they did not remain free of terrible
ghosis. The embodiment of Batar in the form of a thomny shrub still separated them
in their black grave.

And men, sull holding him in contempt and always remaining vengeful for
what he did hung up a branch of Bakir's treacherous shrub so that every day whoever
watked b, would cut it down, but the next day they found that it had sprouted again.

i Lagtris (RN WpU; is ecuivaler: :0 :he Kurdish worc hemam. meaning ‘batkhouse’ Here it is
probably the namc of a reighborkood ir the Gty of Jezira Bohan [Nziceriar's rozel

2y eri IYNUpI. borarical rame Asragalus is a thorry plant like a wild pear, bt fruitless on which
ite villagers loos witt corzempr {Nzrdehian's notel Ore kind of Astragalus is known in the United
Sates as Zocoweed because when caitle ea: it they go @azy [A Avakiar's notel

BBemuraz or Damiraz is Kurcist for “without having ataired their cesire” In Nzhcehiar's text,
the Kurcisk wuorg appear ir Armenian letiers |M L Chvet's note]
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E'vdal, E. “Mem @ Zine = Mem @ Zing,” in Folklora Kyrmanca (Erevan, 1936), pp. 293
301. [Kurmanii in outdated Latin script] {FK-2}

FK-2. Collected in 1926 beE. E'vdal from Fekoé Mraz, in the village of Gozelders,
nekilya (=county of) Axbarang, Soviet Armenia. The text was published in 1936.
Unfortunately, no other information is available about the informant or the
conditions under which the text was collected.

Mem G Zine = Mem @ Ziné (FK-2)

1263) Mem was the son of Al pasha, from the city of Mughur-Zemin, and Zin was
the daughter of mir Sévdin, from Jizira Bota. She was the sister-in-law! of Qeretajdin.

One day Zin has a headache and she instructs her maidservants to spread out her
bed in the garden, so that she can gossit there for a while and relax, and unburden her
heart? among the roses and lilies.

The maidservants lay out Zin's bed in the private garden. Zin lay down in the
garden. Inthe garden there was a marbie pool.

Zin was very beauntful, she shone like a candlestick, giving her light across the
water of the marble pool.

All of a sudden there came the fluttering of three doves, setting down at the
enciosedgarden® on Friday, [where] they undress in order to bathe in the marble pool.
One said to the other, “This place smells of (black-haired) gils* - lookl A gl is
slecping in the garden!” One tells the other that it is Lady Zin, who is so beautiful that
shc wondess if there is anyone® in the world more beautiful than Zin. Another one of
tnem savs. “Yes. Meme Aia is more beautiful than Zin.”

One dove savs. “Let us cast a divine spell, we are three, let lovely Lady Zin be the
fourth.”

They sing;

lnalstz = wie's |sier Ir osker worcs Qeretajcin's wife was Zin's sister in this -- and many other -
versiors

2hira wé deré =lic “let Fer break come ovs”

3-worames areusec o re‘er ‘o the garcer ir both Mem's ard ir Zirn's territory Xasbakge = ‘private
zarcer,’ and Tofairi = ‘enclosed garcer.” See also FK-1 rowe # {113}

“sertes lir. ‘Black of heac.’ mears *yourg girl,” accordir.g to Jaba and jusi.

Jalig “if iFere are pevple lor. men|’
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*0O Lord, you make a command,
Make mir Sévdin's Zin the fourth one of us,"®
A doveskin_ came down from above.

The three doves take Zin by the hand and lead her, setting down at Meme Ala’s
window.
“Meam was sound asleep,’
Suddenly someone shakes him,
He finds a tender bride at his side.

Mem says, "Fine lass, who dared!? let you come into my palace, into my bed?”

Zin says, “Fme lad, what is your name?"!!

"My name is Mem, my father's name is Al pasha”

"\Mem, | don't think 1 have come to you, for it is men who always covet
women "

Tine iass. tell me!® how many minarets there are in your father’s city.”

[204] *In my father's city there are 66 minarets.” They made a bet Iregarding
whose city they were in] and went up to the roof of the palace [and]l counted: in the
aty there were 306 nunarets. At that point, Zin admits that Mem was right.!3 Mem
and Zin rerum to Mem's roon'.l“‘, sit and very sweetly talk with each other.

U7¥is verse Fas dewe aralogues ir ZK-1. EP-1. and FK-1
Pos: = ‘arimal sar* Moti¢ F82116 Dress of feathers
®=i c Nenr swees slunber Fac gore o sleep”

9t *a His beac® C7 Turkist yaribagir ca

Wori Femoutt o7 o ore fell”

Mali: *Your rameic goocress?” This is a polize way of inquiring.
Wt *Now you saviach

Bajiz * zin puts dowr [terj hanc 10 Mem ”

1TFoword L have srarsaied as room is gesr in the original. from the Arabic word for castle {qasr

b wherce also the Sparish alcizart The use of the castle for a part of it ie Mem's quarters is
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Zin says, “My dear, fine Mem, those who have brought me will take me away. If
Chekan, Efan, and Qeretajdin hear [of this], they will leave your ear [as] the biggest
piece of you."

Mem said, “Let's exchange rings: no matter how many swords and shields your
father has, ! they won't succeed in removing you from my influence.”

\em and Zin speak a great deal and rejoice in each other, then they lie down
andgotosleep.!®

The three doves come down from the treeftop), land] insert slumber pearls in
Mem and Zin's ears.!”

They leave Mem sleeping, and take Zin back home.

[When] Mem awakes and does not see Zin in his bed, he is greatly
disappointed’®.  He thinks for 2 moment and says, "My soul!?, it must have been a
dream=Y, [buti no ... after all, she was speaking with me until midnight, and she said,
You must come after me in another forty days, otherwise I will be lost to you, for they
wili manv me off.”

Mem is impatient; he summons his father's servants and says, “O servants, tell
me the tnith

Ser.ants, lifl you have the locks on the gates opened,
Zin will be saved for me.

remriscers v che wicespreac use of wores ‘or doovor gade tarefer to a roval court For a very fine
Cisaussior. ¢ this preromeror, see Hars Wetr “Das * Tor es Konigs® im Buche Esther unc verwancte
Ausarucke”. gen slarn 36 1190630 pp 247-260 See alsa FK-1 nune #,78

Lo "ener 1 v izber bas mary sworcs arc shieies’

Yoot - 2010 deep he cowr’

iT\voif DI3n4 32 Jewel causes magic stecp Cf D071 Magic jewel (jewels) 10711 Magic
beads, D136z Object causes magic sleep

5.1 “he became very eariul, fell belore himsel!”
19Canim is Turkish ior possibly Sorani kurcist) he Kurmanji form would be cané min

OXewa geva wrid mus: bea misprin: for xewna geva, partoularly since the word xewn which

mears ‘dream’ appears eisewhere in the text New means 'sleep,’ cognate to Persian khvad wlos
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One messenger says, “Mem either you have had a dream,?! or you have come
across a deceitful woman, who has fooled many like you 22"
[Mem replies ]
“The one i speak of is no daydream,
The one | speak of is Zin, the daughter of mir Sevdin,
The sister-in-law of Chekan and Qeretajdin.

The one | speak of is a bride-like girl,

Her waist is las thin as] a green leaf,2}

Her fingers are soft and tender,

She lives in Jizira, she is the daughter of mir Sévdin.”

Mem falls onto his bed in a dead faint. The servant boys bring news of this to Al
pasha.

[265; Mem's father comes forth and says, “O servant boys, get Mem up on his feet
and take him to [my] pnvate garden, let him rest a little, so that later I can leam what
s hear desrres, what he wants, [whether] love has carried him away, or what*.

They took Mo, land] Al pasha instructed the inexperienced youths®? to go upto
\fem and ask him wiat his heart desires - for inexperienced youths get right to the
nomt <" - then to come tell him?".

b . . .
2otic “seer a cream

24r pigard erher versiors Mem's borse Bor is giver the gifs of speech just lorg erough to wam Mem
abou: tke caughier of the villain Beko she is aso called Zin, and when Mem first arrives at Jizira
Brra ste 'ies i S’ Mem irto hirkirg cta: sheis kis beloved Zir Bor's warring regardec the evil
Ar s worced very much lixe shis messer ges's commer: See also r.ote 78 below

IIK'akezcki héyine is similar 10 ar expression found ir Khamoian's phraseological dictionary
IMU Kramolar  huroske Russki i it -ar {Erevan - Negre:a Akademya RESS
Ulma 1979;, 273 p| Belgé k'axéz. liz ‘a shee: [lez] of paper,’ is usec to mear *very thir. Thin
waisied girls are also spoker of as iceal ir Balkan folksorgs leg. Bulgarian tanko sno2Ko Tdrka
CHaXEa )

1

=lit “how it was’

Beahil, from Arabic 3hi S = ‘igrorars bas the following mearings in Kurdish “yourg”:

“icexperienced.” ‘raive’; “supc”

26.j; *say things early/soon 10 each other”
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Mem chatted with his friends, land] told them that what had happened to him
should not happen to anyone=3, he says, “The one 1 speak of is Lady Zin, if you ask
where she lives, lit is] Jizira Bota, she is the daughter of mir Sévdin land} the sister-in-
law of Qeretajdin.”

When Mem washes his face, he notices Zin's ring with her face lengraved] on its
stone. His sense of reason goes flying out of his head, and he falls [and almost} breaks
his head.

The servant boys tie up his head, landj he faints.

Later he comes to. [When] he goes to the diwan of the khans2?, they tell Al
pasha, kol istens to what Mem has to say?, and has it announced in his city3} that
wioever has a daughter should dress her up and send her to the enclosed garden; if
someone's daughter has no clothes, Ithat person} should sell his sheep and cattle and
bury clothes tor his daughter; “whichever girl my Mem desires, 3 1 will betroth her to
my Mem”

The giris come and stroll about the enclosed garden.

“They also bring Mem in among the girls, but he doesn't show interest in33
anyone [of them|

One girl says, “Mem, among birds you are a falcon,
Why have you been haughty to your mother and father?
Why don't you want a girl from your father’s city?"3+

“The one I speak of is a tendler bride,

7.3, “come ze!! me’
P e ary sdve or borcsmar”

¢ prirces

Jiuliz * serses Miem's worcs'

Hakis gives news to Fis dty’

32liz *My Mem's Fear: ‘alls w0 wich girl*
Bapiz “tister to°

Y rereisa comparable passage ir. EP-1, in  wkidh the faloon (baz/be'2) arc :te rhyme scheme are
ite same as here See EP-1, secion .14)
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Her waist lis as thin as] a green leaf,
Her name is lovely Lady Zin.

She's the daughter of mir Sévdin,
The [future} sister-in-law? of Qeretajdin,
She lives in Jizira Botan.

If you don't believe me,
Look at the stone of her ring.”

One girl throws an apple at Mem, and out of anger he throws it [with such force]
agamst the wall of the enclosed garden that the apple bursts into a million pieces. 3¢

When the girls see Mem do this, they run out and go about their business,
having ‘ost hope.

[296] Mem goes ™ to a tailor in his father’s city and says to him, “Tailor, you must
make me a swt of clothes that people will marvel at.3% Next, Mem goes to the stable.
Twenty horses were lined up in the stable; Mem puts his hand on the back of each
ona. land] their backs [alll fall four fingers!’ breadth] under his hand.

But finaliv: Mem puts his hand on the back of a thin horse [that is] different: it
does not bother tum. 49

Mem says, | swear to God, if anything will bring me to my goal, it is this [horsel.
{ must have him we!! cared for so that he can do what my heart [dictates]. 10"

Mem lcaves the stabie and says to two boys [who are] his servants, “You take
such good care of this horse {that] people will marvel: when you water his rump, it

?SBOK = ‘Lrice’; ‘wie o ore’s brocher Earlier she was referred t0 as baltliz, 'sister of ore's wife
See EP-1 raie #.10

36.1. “the apple becomes scarmerec”
Iaiiy ‘gets up, goes”

3B.lis *You mus: sew for me a sit of dothes in such a way tha: people’'s +'¢r will come with it*
K'#f mears approxima:ely pleasure,’ ‘joyous “eeling’ "cesire’ it ocours ir mary idioms
¥ e, Mem's harc or bis back coes no: borter kim

Lulis “cha: of my hears
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should come out his mane; when you water his mane, it should come out his
rump. 4!

Next, Mem goes to the silversmiths. He gives them a lot of money and tells
them to make a very fine bejewelled saddle. One silversmith agrees ltodo it]

When Men's father finds out that Mem is making preparations to leave the city,
he has the city well surrounded with walls, land] posts a notice at the western gate and
another at the easiem gate, announcing that no one has permission to leave the city
until the end of the month. 1

One day, Mem calls his servant boys and tells them to bring out the horse {to see]
how it has been cared for. Mem looks at the horse, and admires his agreeable
appearance'}. At that point he names the horse Bor#4. Mem gives his servant boys a
few gold comns and goes to the goldsmith3 (and says}:

"Goldsmith, are my clothes ready?+¢*

slAve saariva uir. bijiyats bavéje avé bijiriva kin sadriyata bavéje In this case we have the same
word wice ir che same serserce cif‘erers where it should be idertical Tre form bijirlya raher
trar bijiyara ibiji = ihorse’s) mane « -ya = plural oblicue case ending - -ta = suifix partide
irdicatiry motior o which) may simply be ar errer. either atypoora dip of the torgue I additior,
aroter explaratior is possitic we know tha this verse is formulaic as other versions of it eds: (ZK-
1. [F-1) Perbaps it was learrec as a unic. the meanirg of the individual words aiready of secondary
importarce Ir such acase if aworc were garblec by one ‘rarsmister ir the chain of transmission, the
garblec form wxlé bewome irczer, beooming par: of she racition Ir. Die Mundar © <ri-Ky
Oskar Marr Fasar excurses on the corten: and form of Easterr Kurdish folk epic in which he states
ke *ja sebr baviig dic alie Tocform medhanisch uberliefer worder. ist, die rur cer Barcle selber
Fick: mehr versiehs Lrd bisweilen nach seinem Versian.cris umform:® = “very often the old form of she
:ex: is med-arically passe¢ or. ard ‘te barc himsel ro lorger urders:ands it and sometimes reshapes
it accorcirg o bisurdersarcirg ® The sercer.ce ir question may be an example of wha: Manr. hac in
mrc

42_)i: "A: oresime Mem's 'rter fircs out *hat Mem is seeir g I:0] his preparations he will go from
ke azy ouiscc therciore ke gives walls to be mace around the dty, ke puis a paper [ai] the gace o
she wess arocber also la) ihe gate of the east informarior is giver. that ro ore has the order to go
ous o ke oy, vriil the bead of ke mor:h that comes® For “the enc of the month,” ¢ Turkish
aybag . i mon:k head’

*Fewasa morfa péta € =lit “their:eres of people comes o him*
44Bor mears horsc” Ir. some versior:s Eor is knowr: as Bozé fewal.
437he sioryzeller swisches ‘rom tailor [ erzil to golcsmith [zérir] in midsream.

82t *Have you made my doihes reacy?”



ML Chyet Mem @ Zin : FK-2 (1926) %

"Yes, my lord*" "
Once again Mam puts his hand in his pocket, takes some gold out and gives it to
the goldsmith. The goldsmith is delighted with the gold.
Then Mem sings a song:
"Ay! My hard working boys,
May your bread and salt be blessed, *3
Bruig my Bor out of the stable.”

Mem is all prepared, he mounts Bor and is about to leave the city, but when he
seas that the city has been surrounded with [297] a wall, he is surprised, lwondering]
how he will be able to leave his father's city. 19

Ayl when Mem spurs Bor on,
Hor oricks up his ears, 0
1And! fiies Mem over the wall like a bird.

They give news 10 Al pasha that Bor has carried Mem away.
Al pasha doesn't believe it [and! says, “But | put my Mem's horse in shackles and
chams, how could he go lanywhere[”
Al pasha sounds the aiarm,
{And} sends out his nunisters and councillors after Mem.

Alpasha says, “Tell Mem that | cannot leave my throne and crown to the hopes
oi the peopie  He should retur; he should not go, it is very bad for us.”
At that pomt®: Mem takes s leave of everyone and heads for Jizira Bota. He
travele for fortyv whole davs

Taliz " Yes | fam vour) servart© Bz xulam or Bz beni is a polite expression

4‘l\p'e=>|0rsab1 breac ar¢ sal: are very commor in the larg\ :ages of the Viccle East To say that
"wehave eaer bread anc sal: together” is rather like saying “we have growr up together’, or “we
Fave sat on the po: togetter”

9atis “Mem sees I:0) his preparatior completely, mourts Bor ard does to leave the u‘y but wrer he
luoks arourc the d:y eriirely walled ir, \cn remairs as.ouncec, kow should he o’ '
05ge guké xwe cicirpire =liz. “Eor blirks kis ears.”

Mz “there jai tha place”
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Bor speaks to Mem, he says, “My dandy Mem, you keep lashing me with your
whip, you never think how your Bor is doing.*2"
Bor says moreover, “Mem, get a hold of yourself.33"
Mem dismounts and sees {that} Bor's right leg is still in shackles and chains. He
says:
"Woe is me, my wretched, humiliated one,
The chains and shackles have cut my Bor’s legs to the bone,”
Mem takes out his trusty sword3*,
Throwing it at Bor’s legs, cutting the chains and shackles,
tting rid of them once and for all.*

Mem takes out a handkerchief; his heart is low and he cries. His Bor speaksto
him, saying, “Wretched one, do not cry, take heart, {when] a lion dies, the hide
remains, lwhen] a man dies, his name remains; perhaps you are afraid of the road, lor}
that someone will stnke you, lor] take me from you. What is wrong?”

Treat me gently with your handkerchief” Mem doesnt question what Bor
says*® vath his handkerchief he wipes Borl's wounds] clean, then kisses Bor’s eyes.
Eeside a well near a meadow, Mem throws his cloak over himself and goes to sleep.
Later he gets up and goes to Bor, fondies him again, putting his saddle and gear on
fwm agam, [then] says, “Allahu akbar’™”

5510 “Ya rever say wha: tke corcidior of your Bor is what it is not”

5311 10 you therc is ro av areness of youlsel! *
3 Zlecar “rom Arabic Dhial-fagas B 48 ke rame of Ali's trusty sworg

33 hese lines have dose aralogues ir ZK-1 and EP-1 424

Sb.i: “Mem doesr’s ‘all lrom) Bor's <xatir>’, ie Mem doest't undermire Bor's autherity (a
wrarslation suggesiec by :he Kurdisk-Russian dicionaries), or Mem takes Bor at his word.

57 Arahic for God is grea:, ar. ldamic invocaion.
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[298] He rides oft®®, passing through a barren plain; he sees a2 man, who is
Qeretajdin himself. Qeretajdin is chasing after™? a young gazelle®? in order to catch it,
[but] Mem sees that his®! horse is tired. Suddenly Mem sets out after the young
gazelle, letting go of Bor's reins {so that] in the flash of an eye®? Bor is upon the
gazelle  Mem catches the gazelle, brings it to Qeretajdin and gives it to him, saying,
“tlere is your game, please take it.”

Qevetaidins says, “Cousin, our house is not the house of traitors, why did you take
mv game out of my hands?” Mem says, "Cousin, the game is for you, now just stay
away from me. 3"

Qeretajdin picks up a stick to hit Mem over the head with. Mem takes the stick
from Qeretajdin’s hand {and] commits an unmanly act, delivering Qeretajdin a blow64
Iwith 1t} Qeretajdin falls off his horse, breaks his head, his red blood comes spurting
out, he is in great distress,® and loses consciousness®®. Mem puts Qeretajdin’s head
in his lap®” and weeps over him. Then he puts his belt®s over Qeretajdin's wound
and bandages his head well.

Then Mem says to himself, “It's been forty days since I've seen another human
being ”

TR Tndes goy”

Q L, .

gy gives or.
AT .
iz vuic of gaceiles

Je. Qereadir s
.
Scen-ces: wirr ‘Faré Farc’ ar expressior mearirg ‘at once’ 'sraight away

3.0z *go at far from me’

¢ apparer:ly comaxek car mear ‘a blow with a siick’ as well as simply ‘a stick”’
®3:it *his hear: becumes bac «r spoilec”

8041z *ser.se goes{<rom} Qeresacin's heac”

LB “gives Qeretgjcin’s heacd or. his knee”

8.0 vire ecge of his leather strap’
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Suddenly Qeretajdin comes to [and] opens his eyes, to find 69 Mem standing over
him.

Qeretajdin expresses gratitude that Mem had not ridden off and left him and his
horse unattended ¢. Qeretajdin says, “Cousin, now you are my older brother, and | am
your younger brother, May God not shame either of us for this goodness’!.” They part
company. land} Mem rides on. He encounters a farmer who shows him the way to
jizira, [and] Mem gwes the fanmer much money.

Bekoé Ewana had a sister who was a fortune-teller; her name was Zin also. She
knew that Mem was 1n love with Zin land] that he had left his father’s city because of
her and come to strange lands.

Bekoé Ewana's sister takes woo! and washes it at a river. [When] Mem comes
passing by her, he heartily greets her, [and she] says, “Your are most welcome,’2 my
sweet, tine dandy, son of Al pasha!”

Memé Al pasha was astonished, [and] said, “Fine lass, how?? do you know that I
am the son of Al pasha? Do you read fortunes #?”

Zin [the fortune-teller] said. “| am your beloved.”

[299] Mem said, “If that is so, tell Ime], you came to my palace; if [it was] you Iwhol
caive, where is my signet ring?”

Ml ‘te soms or waches”
TM.hi: *:ba Mem dic ro: leave Fim arc kis horse withou: master and dic ro: go°

| - . . . . . : N : :
7Ilii wav Goc on the face oF goocress not give either of usshame’ Ii there is a special expression
Fore it coes rot appear IR ary o sre cictioraries

T2m ser seri. Ferce ¢'e'va =lit " You [Fave comel on [my! head boik eyes® ‘ypical Kurcish expressior
ofwcoome

Ty *from where’

“ielit *could it be thar you have rems/?° Remil is from the Arabic word for sand. According to EP-1.
‘Remil’ is a way o ‘ellirg foriures tra: is wicespread ir. tbe Midcle East It corsisis of spedally
marked ccbes (or cice) whidh are shrowr. onto @ board, anc by checking in a spedal forune-telling
book she combiranior of marargsor the abes ard or the board are interprezedt -o predic: the funre
Sec also lToretim Mirawi & Sai’ Karaara SpeaX Fird X i Wiolt 5
(Bercelev et al  Uriversity of California Press 1989) p 318, note #5
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Zin said, “Yes, | went to your palace and came back. Your ring flew off my hand
and fell into the river, the waves carried it away, before | knew what was
happening ">.”

Mem did not believe [her and] said, “No, that's not so.”

Zin sad, “Mem, when you came in,

Istood up to greet you,”®

Your signet ring fell from my back,” land] fell into the marble
pond”

Bor said:

"\em, take my reins from the hands of this profligate,
She is the sister of Beko& E'wana,
She has fooled many like you™®.”

[When] Mem is about to ride off, Zin leaps™ at Mem’s reins land] tefls him the
truth land] that he should make her the maidservant of Sévdin's Zin when he marries
her.

Beka's sister says, “If you seek generous hospitality, go to the house of mir
Sévdin, if you wish to go to the house of real and brave men, go to the house of
Qeretaidin, Lian and Chekan; but if you want villains, go to the house of Bekoé
Ewana who s my brother. Mem takes his leave of Beko's sister Zin and rides on,
stopping before the castle of mir Sévdin, {and] dismounts.

Lady Culperi was mir Sévdin's wife. She leads Mem's Bor to the stable. Mem
goes to the [guest] chamber [where] they put down a mattress for him, [and] he sits.

Lady {ulperi) sends a boy after mir Sévdin [with a messagel that he should come
straightaway to see his guest®0

i Tl cor s arow how i was’

TRy

+ “lsi0oc up roward you”
et “fell before y back o belr’
Ysee note 22 above

T . . ..
=it "throws hersel!

et tha: ke noc siop. come 1o his guest”
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The boy goes and tells mir Sevdin; Qeretajdin is sitting [nearbyl. He knows that it
is labout] Mem, [but} he keeps his mouth shut3!.

Qeretajdin says to the mir, “Your guest is such a guest that when he comes in
vou will stand up before [him}52, beheve it or not33.

The mir says, “No,” he says, “Yes.” They bet oniit then and] there.

The miir sends for his guest. When Lady Gulperi hears this from the boy$1, she
lus him on the head with a cooking ladie$3, breaking his head. She says, “Go tell
[lnm) that Gulperi's guest is not so frivolous as to fall behind a servant boy and go to
their house. From my house [300} to their house let them spread out carpets [and]
bring drums and reed flutes, and play them for me and my guest on the way, if they
reaily want us to come to them36.”

The servant boy conveysS™ Lady Gulperi's words to the mir, and the mir arranges
1199 23 that Mem may go to the mir's diwan.

\Mem has his Bor brought out. He mounts him land] Bor dances on the carpets.
\iem sticks ius hand in his pocket and scatters goid coins [about], dismounting betore
the mirs diwan, entering into the diwankhaneh. The mir stands up, {andj Qeretajdin
sh-ows a kandkerchief under the mir®?; everyone is seated, including the mir.

A n¥nute later they have a meal”?.

82i. 1s cszomary for cveryone 0 s:ard up wher a mir or ocher ruler eners theroom asa sigr of respect
‘or Pim NMem s apparer:ly regarcec so kighly. thar with regarc o the mir. the usual pracice would
be reverses. so Fa: ever the mir would srare Gp out of respec: for Mem when the laer enlered the
room

Yeiic "l there be your belieh” ie “may you have belier”

83.ix “bears ihe boy s worcs’

80 “rice lacle’

Bo_ti: 30 thatwe may go wothem’

7.0 " does’

B3:liz. *does thus”

%9 e. ur.der where the mir was sizticg

0api; ‘ea: breac-fooc”
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Alter the meal?! Qeretajdin says, “Mir, | have won the bet.” The mir does not
televe [him):

Qeretaydin lifts up the mir's knee,
Laughingly picks up the handkerchief,
The mir is struck speechless.

\Mem, Chewan, E'ffan, and Qeretaidin go out onto the roof of the zérbe/¥2. )

By now Zir has heard that Mem has come. She takes up lher dirty] dishes [and]
camies them to the spring to have them rinsed by®? her maidservants. Mem sees Zin
frem afar. recognizes her and sings about [her}:

" A heavy caravan has come [and] passed,
OneY should take from it bribes and taxes.”

Chekan sad. “That is no beggar's caravan. that is the caravan of heroes.”
Qevetadin said, "We have seen each other’s blows before each other’s eyes' Mem and
Zin are secret], in love wilh each other?S. Let us make an agreement [that] if Mem
brngs a token of tmuth?®, [we will] know?” that they have long been secret lovers,

Q. .
T Cbreac eaurp

Wrewoee zérhel appears orly ir Kvrcoev's diciorary, ard orly with tte mearirgs of “a galcer
irgo orbur or Cgiléed  Jucgirg ‘rom oher versiors it seemed & first (hal some sorl of palace
'K'ogk G sera) was irierdec  However in the glossary of B Nikitine's as yet unpublished
Samcicari Kirg¢iss mace available o e by Professor MacKerzie | have found the form herzal.
Tearing ‘a summer shelier of reccs erecec on the rooi”: moreover. in D lzdli's Kurcisk-Turkist.
Dicroran |Earher Kurgi-Jesi tDer Haag - Komeley Nwérdikarari Kurd le Ewrupa 1987), p 86l the
‘ormherzalik appears wick te ‘ollowirg mearirgs 1) kit shacy 2) throrelike sirucure ore four
poles on which ore mis while wawdhing over vineyarcs anc he hxe 3} irmde the house a raised
plaorm ir which beds arc ttetike are placed | thinktrar zérhel is a mezathesized variant of
t: worc herzal jik}, coroting somesor: o raised plasiorm in which pecple sit wkile on the rooi or
ey

R34 . -

“aliz axtte harcs o

“=lit *Mar*

U 1. . . .
TPelit “Mem ard Ar as they exis. are helovers of fie. ir] seaer

".\:?ara tastiiyé Nigan mears symbol,’ 'sigr.” “toker,’ aswell as’ergagemer: or berrothal’; Rastt is
iFe absrac nour of tast. whick mears ‘righ: 1both direcion and correcs) and srue’
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{and] may their union be blessed?s: otherwise, we will brandish swords, and then that
san will wish that he never left his home??.”

Mem gives fair Zin a sweet greeting land] Zin says, “My dear Mem, are you out of
your mund?!09 E'tan, Chekan and Qeretajdin are standing atop the roof: we will cause
ascandal! 011

\lem said, “Zin, if you give me a token of truth, you will rescue me from
asasier, otherwise, | am done for!92.” Zin gives Mem a token of truth. Mem takes it
1o the heroesi 03, and they caim down considerably!0+.”

The three brothers make Mem their fourth brother.

Onc te the three brothers go hunting  Mem and Zin go take a stroll in a
prisate garden.

(301} The mir says to Bekoé E'wana, “Beko, come, let's go hunting.”

Beko says. “Mir, | swear to you, two young gazelles are roaming about in your
private garclen; fsend! a manservant to watch them.” When Beko and the mir come t0
the garder, Zin hides uader! ™ Meav's coat, and Mem sits down!®€,

T Throw

»

umperaive moes)

9.: *:o eadt o:ber blessed”

934 cibor ery toitar man. ibe ore sha: Gid ot leave kis house”. i.e. then Mem will envy those

who saved ar beme becavse Fe wilt bear cire srraits
Bt envrercher Mem. Vo are rot avare of yoursel”

me oy, T . N - B PR . P ot
Wik rwe will eversurr tte millsore of ke mill of vicores on your keac® Ir Khamoar's

pridsevicgical Gicioraty his is explanec as mearing o cause a scere of scancal ; to cause a war’;
a ¢ w0mpose a peraly’
Wyt -y ciee”
103 ¢, she ttree brockers
=lis “their hearss calm dowr by lizle pieces’
105.4i; *zives hersel’ beiore”

iy . ,
2111 "has sa. Cown
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Beko says, “You see, my mir, we come pass by here, Mem is so arrogant that he
won't take the trouble to rise before us. If Mem won't rise before you today, before
whom will he rise?”

Memo says. “Beko, [ amiill.”

Beko shows the mir Zin's braids beside Mem!97; the mir bums with anger; they
wam and go back

The mir and Beko go to the upper room [and play chess. Then Mem comes and
plays with the mir: Mem defeats the mir three times. '

Beko advises Zin to come stand near Mem, Zin does so.

\em lays eyes on Zin and loses his mind; the mir defeats him and throws Mem
into pnson according to their condition!03 .

When they take Mem out, thev bring his horse Bor to him. He kisses Bor's eyes
over and over agan!9Y, then they let Bor go, and at Mem’s bidding, Bor heads for
Mughur-Zemin, while Mem dies in Jizira.

/in cnies and wails over Mem. but what can she do? Mem is no more.

Sometime later, Zin also dies. of grief. They keep their corpses until Efan,
{=zkan, and Qaretaidin retum from hunting,

\When Bor reaches Mughur-Zemin, Al pasha immediately senses that something
kas happened to Mem!!0. He gets up. collects his ammy, and heads for Jizira: he
reaches fizira. [and comes] to the grave of his Mem.

They inform Al pasha that Beko was the cause of Mem and Zin{'s demise]. They
summon Beko and the mir and go to the grave, taking the two corpses and putting
themnto a pit together.

Ai pasha sends Beko's head flying [and] a drop of Beko'’s blood falis between
Mem and Zin: 1t grows n the micdle land] becomes a thombush.

"7 . 3 .
re. Zrstar s sicaifg oul from urcer Mem's coat

Wager crara xwe  Qlilrar kas several mearirgs origiraly ‘rom the Arabic word qarar A mearing

“Cedsior,” ir Kurcisk it car mear, irter alia concizior,” ‘sipulation” This mearirg is pariclarly

lixelv. snce in arwher versor (ZK-2). ihis passage spediically siars with the setung o conditions,

as ‘dllows *f you bea: me sever times v car have whatever you wart and if 1 beat you. | car have

‘rom you whatever | ask for “

wa. . et . . . .
Tér = saredt’ ‘saisfiec. ‘havir g caer or dore sometking o fulfillmen:

Ui “tha: a wonder or sirange thirg has come to Mem's head”
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So also Qeretajdin sends the mir's head flying.
One side of Jizira flourishes, the other is in ruins.

2
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E'vdal, E. “Mem 1 Zine = Mem @ Ziné,” in Folklora Kyrmanca (Erevan, 1936), pp. 261-
292. {Kurmanii in outdated Latin script] (FK-1}

FK-1. Collected by E. F'vdal from Xudoé Qaso, in the village of K'arvanseré, nefilya
(=county of) Axbarané, Soviet Amenia. The text was published in 1936.
Unfortunately, no other information is available about the informant or the
conditions under which the text was collected.

Mou y Zine = Mem 0 Ziné (FK-1)

1261} Mem was the son of Al pasha, the pasha of Mughur Zemin.
Mem had the final say in his house.!
One fine day. three beautiful doves went flying land] set down at Mem's
window. )
The tiwee doves were talking together: the youngest one said to the eldest, “Is
there anvone else as beautiful as Mem in the world? We must find him a mate.”
The eldest said,
“l have found, I've found,
A lovely, pretty girl,
She lives in the city of fizira Bota”

The three doves flew to Zin's window and set down; they looked through the
wicow, land; what did they see? Forty maidens waiting on Lady Zin hand and foot2
One by one the maidens left the lady's side [and} went home.

The eidest dove said, “This is the one F've found; Do you think she’s fitting for
Mem? The youngest sister said, “Oh yes, she’s fitting” and she asked of God:

“Ged, you make a command,
Send down a dove’s gown,
We are three, make Zin our fourth.”

.
s Acoording 1o Kurcoev, Ser tivdaresé xwe bim = BT  mpn  choed  WHeHms,  CTOSTH Ha
CEmM | e oinsis: Or Or¢'s opirion

LS *Forzy maicers witk kand upor bard, waiting or Lacy Zin (Zin-xartin) ©
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A doveskin3 came down from above, the doves dropped a slumber pearl in Zin's
eard, dressed her in the doveskin and flew away with her.
" YouGodofgrace,
I tell this time,
What fate had in store for Zin and Mem.
When the doves picked up Lady Zin,
They passed from land to land,
Puttmg her down at Mem's window.
12621 When the doves brought Lady Zin down,
Metn was asleep, he didn't know
What had happened at all,?
They made Zin's wrists
Be Mem's pillow and cushion.
Thaoo the doves went and put down at the window.
Somesune during the night Mem woke up and found a perfect woman sleeping
m o ams Mem ddn't make a sound. Zin also woke up and realized that someone
was i her bad.
Ziisaid, "Ohay you simari aleck [pé hatol, who told you to come get in my bed
wuhout asking me?”
Tomomow il have you drawn and quartered by Erfin, Chekin, and
Qeretazhding” .
“Zir, do men go out after women, or do women [go outl after men?”
“Men go out.” she said and stood up.
They both took lamps,
Counted all the minarets,

I as = arimal skt

“This moiii appears 1 FK-Z HRJ, HR-Z arc ZK-2 aiso  See also HR-1, note #:16) and HR-Z nate &, 15,
Vetifs D1364.32 Jewel causes magic steep: D1071 Magic jewe! fjewelsk D10711 Magic beads D1364
Chject causes magic Kevp

S.liz *Wra: the pair is wha the sae is”

B0 “FIl kave Eriie. Cresin, and Qerezazhdin. rip oper your siomach
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Zinwas Mem's guest.?
Zin roaned about Mem'’s house, and saw that her personal belongings were not
here, that the buiiding had a different character.
Mem took up candle and lamp,
The doves took up Zin's curtain,
So that Mem would not die of love for Zin8
Mem said, “Did you come [to my housel, or did | {come to yoursP” Zin said, "I
have come {to your house]” :
“Very good, but fwhat is] your father's place of residence?, your country? Who
are your parents? Whose daughter are you?”
“I'm Lady Zin, daughter of Mir Zévdin, sister of Mir Sévdin, granddaughter of
\ir Atlas. from Jizira Bota, owner of a many-colored palace, land] a green gown:0; if
vou sreas truthrully, I'm the sister-in-law-to-be': of Qeretazhdin.
Mens and Zin picked up lantemns,
Chimbed up the staircase,
Went to the tops of the towers,
They counted the lamps one by one,
Togather there were 366 of them.

Mient sand. "Now what™”

‘te other versors Mem anc r figured ou: thar Zin was i Mem's room, raher ihar vice

il a
versa by omrurg the aty s minaress according to EF-1. there were 66 mirarets ir Jezira Boza but 366
im Vistorgemir, and aller tryir g o oovrt themtbey Arew shey werein Mukhurzemin.

R

Fesc las sw o lires are somewhar undear o me

G warior Gearl There are o posabie erymologies for this word either iz is borrowed from
Arabic ~wa: A - reghborboud’ of iz 15 a combaration of the two Kurcish words @ = “place

ted arc War = erwampmers’

UK exbiel appears it 7K1 as K'e¥bde!  Al:rovgh chis exac sorm does not appear ir ary of the
Cicioraries Kurdoev Ras a form K'ixme = ype 0f womer's overgarmens,” of which K'exbe and
N eXbe may be variar:s |:hirk the ‘grecr gowr' is arefererce to her wedding gowr Ench Braver says
“ife Cress of the lewist trice is rec. wrercas the brical gowr of the Kurcist womar is greer” |see Fis
(ehu I = Tre Jews of hurciszar] (Yerushalayim  ha-Makhor ha-Erersyise’eli le-Folklor
ve-Exnologyah. 19461 p 7ij

Mg besices mearirg ‘brice’ mav also mear ‘sister-in-law’ or ‘davghier-ic-law.” ‘wi'e of ore’s
brother or sor.” ecuivalen: o Turkist yenge See ZK-1 rote # (33 Ir other woecs 2 is alreacy
berocred 10 one of Qereazkcir's beoif ofs
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[263] Zin said, “O slave of Godi2, it is only fitting that you should be in such a
city.”

Then the two of them came down, went to the castle, and got in bed, amid
chatter and laughter.

Zin said, “Those who brought me will take me away.”

“\Memé delal, | know that you are fond of me-3, now we must exchange nings,
(for] m forty days'd they will marry me off. You mwst come to my wedding, or else 1
wiii be fost to you:5

Mem said, “Zin, know that 40 days from now I shall come to your land.”

Let's get back to the doves. The eldest one said, "0 sisters, we brought Zin for
\Mem but tomorrow Zin's father:6 will destroy both of them, unless we bring Zin back
1o her 1ather's house”

“Yes, let's take her.”

\fem and Zin slept; the doves dropped slumber pearls into their ears, dressed
Zin 1 her doveskmn, took her by the wings, conveyed her to her land, placed her in
her bed. and went about their business.

The sister of Bekré Ewara was a sorceress; her name was Zin also. She read her
remil -7 lard found out] that Zin had woken up late that day, and she said, "Il bet
Zin went 1o Mughur Zemin and siept in Mem's ams.

In farty davs Mem will come to marry-® Zin,

a4 ypreal isamic way of referring o bumar beirgs CF Arabic 'adc Alldh dlaw

13y o vour Fear: is very mudk in me”

1o tpighe

B clwilt go from your barg®

Yo lis *Zir's faker's Fouse”

17Remiill is explairec ir a fooiroe o El1 asa wicespread meshod o zelling forures corsisiing of
soedally marked dice thar are throwr onio a board with the help of a spedal forupe-telling book,

:Fe markings on the cice arc the board are irterpreiec to precict the future of as ir ihis case to tell
v.ta: tas alveacy happercd. Sec my LI 1, noe 4.9,

18ali: *:0 axe’
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Zin the sorceress was jealous. There was a spring on the road to Mughur Zemin.
She took some wool:? and went to the spring.

It was noontime. Lady Zin woke up and saw her maidens standing around her.

One maiden said. “My fine Zin, why have you woken up so late today?” Zin
c:dn’t answer, she sighedz“ and sank into a reverie.

At that same time Al pasha’s diwan was full of people [whol had flocked around,
waiting for Mem. The coffee and food was ready, they were looking around in
anhopation -, wondering when Mem would come.2

Al pasha summoned his manservants® and said to them, “My fine
manservants, when is my delicate and naive Mem coming?” One of his manservants

repiied:
"He tells us before the group,
We will act like God, 2
Mem is sleeping late25.”
1204 "O manservants, it cannot be so,

It's not his habit,
He's sick today, that's why he isn't here.”

The manservants went to iseel Mem, and sat around his bed, rubbing his feet and
vssing his forchead to wake him up  The head servant said, “Mem, get up, it's late,
e assembly, 1w your father’s diwan is waiting for you, hurry up, let’s gol”

Mem got up. got dressed. and went to the marble sink; the manservants came

with fim.

iy soir while wairp

Sblvoag I DArge baif As this €ic ot appezr in ary of e dicioraties | am guessing & the mearirg
dip tsbar eycy were or ke road”

22Fromm ocker versiors we Xnow tFa: it was Mem's job to serve coifee ir his faker's ciwar.

n\:awi; lixe Turkist gavug mears a muilizary sergears, bus i: car also mear aservan:

Ein mearing o :hesciwo linesisundear ome

='=hii " Men »eye Lomes 10 Morning siecp
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Just as Mem was about to wash his face, he noticed Zin’s ring on his finger, and
fell into a swoon over the sinh. The manservants sent word to Al pasha, saying,
 Long live the pasha, your Mem has fainted over his marble sink.”

The people of Al pasha’s diwan, together with the viziers and attomneys {weldl],
got up and went to [see] Mem.

Everyone took a look at Mem and saw that he was gone.Z7

When Al pasha saw that Mem appeared to be in bad shape, he lost control.28
Evervone there tried to console him.

A moment later, Mem came to and the rosy color returmed to his face®.
C.enyone brought Mem to the diwan. Mem's mother encountered Al pasha and said:

" begvou X
Teli me the truth,
What's wrong with my Mem?”

“0) woman’., Mem is a little indisposed3Z, but he's not too bad, don't worry33,

Mem's mother sobbed. she went to [see] Mem, then she bowed her head and
sarmee Mom that she would make him well™.

The maidservaits told Mem's mother not to worry, that love had carried Mem

\ady.

cbmzet -l Tre assembh
7oy sHewarri bere’ ie bowas uroonsdous
)i *Hewer: cut ¢ harc” ie ir collocuial Erglist. “He lostic” or “He fredsec oo’
2%y " Trerose ¥ His courserarce was brighs, alistle color cametoit”’
Wi vay yos give ibe permussion of Goc !
31.)i: “dave of Goc® Seeroe 12 above
b K6 =fiz “withou: pleawre ¢ K'&, from Arabic kayt '-‘-‘-4 is a Middle-Easterr concep: that is
ro: easy to translaic |2 comes dose so our icea of “fur,” Ixi: it car. also mear: ‘Raskish’.
i con: be afralt

- C oo .
Z.“resecorc half of shis senzence is not totally dear to me
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News of what the maidservants had said reached Al pasha, that “love had
carried Mem away”.

Al pasha greatly rejoiced and said to those assembled around him, “Go sound the
alams! Call all the aghas and beys and have them send their daughters to the
enclosedgarden3s.”

Al pasha sent messengers to Mem ltelling himl to come sit in the enclosed
garden. to have a look at the girls and choose one for himself. [265] The manservant
went and conveyed this to Mem. Mem made no reply, {so} the manservant went back
to the pasha. ,

\Mem had to take an apple and go to the garden, as required by the customs of the
peopie of Mughur Zenvin, and throw the apple at the girl who stole his heart3. Mem
thought, and said to nimself.

“Could 2 dafa/ be amorg theny? 'l go see what's what ”

\emé Alan took his apple and headed for the enclosed garden. The girls were
stroiimg tirough tiie garden two by two.

Mem went and sat down in the middle of the enclosed garden, and saw that the
ars he wanted’? was not among those girls. For this reason Mem was very
dsappuinted, he hung his head low in despair.

Ali the girls passed before him two by two [untill only three girls were left. The
first one came and went. [but] Mem paid no attention, then the other two came and
passedly: The girls were amazed that Mem paid no attention to anyone; many of
them said. “Why did they have us gather here for nothing?”

The vizier's daugiter said.

"\Miem, among birds you are a falcon,
You were pampered by your parents,
Why don't you want the daughter of a bey?”

oaké 1 obari -lit “endosec; enced-in garder.® JIr some oher versions she woré Toid s

cem:alizec. masirg it a proper rour.

304is *who hac faller o tis Feart* | witressee ste ‘ollowirg a: an Assyriar weddirg ir Turlock,
Cali‘orria in Augus: o 1990 The groom took ar apple irater thar the brice’s garter belt} and threw
it over his shoulder. where it was caught bv one of several eligible bachelors who had gathered  The

lief is that the ore wto caiches 'he apple is goirg o be marrted soon CF Mot H315 Suitor test
apple skrown ircicaes princess's droice

““=h: “ihe ore he saic”’
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"The one [ want3 is Lady ZIn,

The daughter of Mir Zeévdin,

The sister of Mir Sévdin,

Who lives in jizira.

She lives in a palace,

She isn't here,

The sister-in-law of Efin and Qeretazhdin,
The fiancée of Chekin,

She wears a green gown.”

When Mem told them this, they all stepped aside, and Mem got up and went
about his business.

Word reached Al pasha that Mem had not liked any lof the gils]. He sounded
the alarm, saying “However many old and experienced men there are, viziers and
attomeys of [noble] origin, have them all come to me, so they can tell me where Jizira
Bota is.” .

Everybody gathered, but nobody lcould] give any information. Mem got up and
went to his father’s stables, called the stablehands and said to them, “You must [266]
choose a good horse for me.” Then Mem walked around with them, saw a lean horse
and said to the lads, “Fatten up this horse, take good care of him, and Il give you
gold”

Mem took some gold pieces out of his breastpocket and gave them to the lads
and left. Next he went to a tailor and had fine clothes made. At the saddlemaker’s he
had a saddle with fine stone made for his horse; at the silversmith’s he had a fine
sword smelted of gold and silver, then went home.

Eight days later all of Memé Alan's clothes and equipment® were ready, and
Mem prepared himself to go.

News reached Al pasha that his son intended to go away.

The pasha commanded the people of the city to lock the gates of the walled city
and to chain and shackle the horses. Everyone did as he said.

38.1it. “the one | say."

3Mpincrifiet Rfer must be for Rext = ‘amar,’ because Rifiet means "calm,’ ‘comfortable’ (from
Arabic), and this makes no sense.
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The next day Mem sent for his clothes and effects, saddled up his horse®, picked

up his armor and said to his servant boys:
"You bring out my Bordl,
Put on him the saddle of rubies and jewels,
1 am making a journey to Jiztra - to Zn.*

The boys brought Bor out, Mem kissed his forehead, saddled him up and

mounted him, in order to depart for Jiztra Bota.

Mem made his foot the basis of strength,
Took hold of the reins of health,
Got up on the saddle of power.

Mem rode away from home,
He was without boys or servants,
His parents were wretched and miserable.

Al pasha lifted up his eyes,

Cast down his face,

Crying a lake of tears,

Which came spilling down his face,

He said, “Mem has no goodness for me,
My Mem is an awful son,

He has no sense in his head,

Who can this city hope forde”

{2671 Many people [tried to] advise Mem, but he would not listen®, he called his
horse Bor from the start. Mem rode Bor up to the city wall, the gatemen also begged

_ him [to listen), but he would not.

40.jit. “put on his harse the saddle that he had had made
“Suddmly his horse has a name.
ui.a, torule it when 1 am gone

$.it. *There was no submissian in him,” i.e He would net give in.
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Memé Ala spurred Bor on,
Bor flew aver the wall,
He came to threeroads.

All three roads sloped downward, Mem did not know which of the three roads
led to Jiztra Bota.

Mem said to Bor,

*Bor, my lean Bor,

1 swear by the almighty,#

Take me on the road to Jidra.

Bor, my white Bor,

Iswearby God,

You know what has happened to me,

Take me on one of these rcads.”

Bor took the middle road, Mem said nothing.

Mem continued on his jouney,

Bor said, “Mem, you've been riding me for three days
now,

Tomorrow it will be four full days.

Don't you ever think®S that Bor’s legs are in chains and
shackles,

The shackles and chains have eaten into his legs?
Enough riding me with spurs on thighs!

Anyone else® would undo Bor's saddle

Three or four times a day.

1 hope that when I've rested,
I walk better [when] I set out,

#Mjit *You make it the right of the almighty.”
a4t "say’

it *In your place’
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Il take you to Jizira on my back.

My Mem, you're a fine lad,
[But] you're treating me like an Arab or Persian,
Cut the chains and shackles from my legs already!

Dismount, give me fistfuls of water,
Undo Bor’s chains and shackles with your own hands,
Tomorrow [ take you, drunk, to Jiztra.

1268] Dismount, give me handfuls of water,
Undo my chains with your fingers,
Il take you to Jizira, to the beauties.

Mem, you're a light-headed boy,

You don't stay in one place,

The chains and shackles have cut through your Bor’s
legs to the bone.”

Mem reached a spring adomed with lilies, camomile, roses and basil. He
dismounted.

Mem got down off Bor,

Pulled a handkerchief from his waist,
Mem saw that Bor was in bad shape,
Tears rolled down his cheeks.

Mem put hand on hand,
And stood facing southd?,
Bor took a step, he could barely move#.

7or Qibiah, the direction of Meccx i@, he prayed to God.

#8Although 1 could not find a meaning for dibeste other than ‘to tie’ "to tind" the context strongly
suggests a meaning more like ‘to limp along,' ‘tomove'.
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Mem went and alighted at another spring: he was beside himself, because he saw
that the chains and shackles had eaten at his Bor’s legs.

Mem put his hand in his pocket: he saw that he did not have the keys [to unlock]
the chains and shackles. He thought:

Mempulledoutlﬂstrustyswordﬂ,

Swung at the chains and shackles, getting rid of them
once and for al,

Because of them, Bor had become weak and thin.

Mem was very troubled, and he cried,

Saying, “Woe is me, you're weak and thin, your neck is
broken,

The chains and shackles have reached the bones of

my Bor'slegs,

Which way to Jiztra Bota, what plain is it in?”

The Mem got up, took a handkerchief out of his pocket, folded it in two, washed
Bor’s leg and tied it up; then he let Bor outto pasture in the meadows.
Mem sat down by the spring and let out a sigh. He felt sad and on the verge of
tears, then he cried.
He put his saddlebag behind his head, threw his cloak over himself, and fell fast
asleep.
Mem slept for a moment, then got up. Bor's leg had gotten somewhat better. He
stepped into the stirrup and mounted, then Bor said to Mem:
[2691 “Give me spring water to drink,
Wrap me up with handkerchiefs,%0
And 11 take you quickly to Jiztra Bota.”

Mem put his foot in the stirrup of power,

497\feqar, named for the famous sword of the eary Islamic personage Ali.

50yt *Take care with hanckerchiefs’
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Took hold of the reins of healthS!,
And pulled himself onto the saddle of strength..

Bor galloped along 52 On the road, a rabbit leapt out in front of BorS3. Mem rode
Bor on, he pursued it, caught it and brought it up to his saddle; [then] he tock a
handkerchief out of his pocket, made the handkerchief into the shape of the rabbit,
threw it in his saddlebag and let the rabbit go.54
Mem and Bor came upon a bamen plain, Bor suddenly was given the gift of
speech and spoke to Mem like a human being, saying, “Drive me on.”
Bor lightly picked up Mem,
Took the reins out of his hands,
Mem could not tell day from night.

*Ch, what a barren steppe,

Neither traveller, nor plow, nor plowman,
Of whom to enquire

Which way to Jidral’

Mem tired Bor out, then took his reins in his hand and looked about in all
directions, and spotten a plowman in the distance, who was the plowman of Jedra
Bota. '

5‘Aan'ding to Kurdoev, there is an expresson gfika sefietdé = ‘watchchain’ however, such an
egpression would make no sense in this context. Sifiet/sefiet has two meanings 1) Qock or hour

{cArabic si'sh &le ) and 2) Hedth (<Arabic gihhah 0 ). These two words are sometimes

confused in Turkish as well, g Saatler olsun for Sshhatler olsun = 'May thers be heath’ a
H.&ing said to someone who has recently had a bath or a haircut.  Moreover, a few lines above In
this same versian [p. 266 of the original text], a similar formula, using the same three words {qowets =
‘power,’ sefiats = ‘health,’ dewletd = ‘strength’), is used. Therefore 1 think gitika selieté means
something iike ‘the chains/reins of health' rather than 'watchchain'.

5%iit. *was going quickly”
53.1it. *in front of Bor'siegs”

Motif : Handkerchief shaped like rabbit. See also note #(120) in my BP-1.
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"What a dry plain5

It seems to be a completely treeless wildemness 5%
1 don't know if that is 2 plowman,

Or a beautiful bird of prey57.”

Bor said, “Let your fingers drop my reins®
Enough jabbing me with spurs,
Il quickly take you to Jezira Bota.

Mem approached the plowman; the plowman saw a horseman coming towards
him, sparkling from head to toe. Mem approached the plowman.

Mem reached the plowman and greeted him,
The plowman said, *And upon you be peace?
My fine and gentle king”

[270)  "Ohorseman, rider of the grey sided Thorsel,
The mounted horse is roaming about,
Go wherever he takes you.”

*O plowman, to tell the truth,
Answer me this question,
1 don't know what country or place this is.”

O horseman, these are the plows of Jezira Bota,

553 besteke xaif-p'0ge = lit. *What an empty—cry grass plain. Poy = "dry gras’ ‘straw’.

560ixuéne desteke her POge = lit. "1t seems a wildemess of every 1'05: According to Kurdoev, TQy§ =
‘Glade,’ 'dexring’ [Doxsm |; 'Valley' |acxEm |, ‘Holtow,’ *depression’ (geog.) | PEE | lzall has
Cih# tey - ‘Place of danger’ {tehlike yeril.

57Qerqas = snowy whitg perhaps this is a typo for Qereqhy = ‘bird of prey’ which, unlike Qergas
would rhyme with Xal-p'Gse and T0ge in the precading lines

58.jit. “Let go of my reins with fingers’

59 o, the plowman returned his greeting in Islamic fashion.
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Home of aghas, begs and nobles,
Once evening comes, brothers can’t count on brothers®0.”

Mem thrust his hand into one pouch of his saddlebag
And said, “Plowman, take this gift,
It's a first-thing-in-the-moming reward.”

Mem gave the plowman a handful of gold, took leave of him and headed for
JeziraBota.

He went on a bit, then regretted it, almost tuming back towards the plowman,
but did not tum back, going on [instead].

On the way, he came across a gazelle, and saw a horseman pursuing it, wanting
to catch it; no matter what he did, he could not overtake it. Mem took off after the
gazelle, and the horseman asked, "Who are you? Why have you come before me?
How dare youé! take the prey of begs and nobles?” Mem got quite angry and said,
“Who says so?" and punched him, knocking him off his horse, but come see! He
himself did not let the rider dismount 62

Mem gave him his prey, and they introduced themselves. Mem asked, 'Where
are you from?”

"I am Qeretajdin,” Mem replied, “And I am Mem, Qeretajdin’s guest.”
Qeretajdin said that he wanted to go hunting, and that Mem should head for Jizira
and ask for Qeretajdin’s house, and go there.

Qeretajdin took his leave of Mem, and Mem set out. There was a bridge on the
way, which Mem now headed for.

On the bridge was Beko Ewan's sister, ZIn,
Her calling®3 was fortune telling.

0This may refer to a stereotypical reputation of the inhabitants of Jezira Bota It is a formulaic
epresion with a parallel in BP-1, #37, p. 193.

LN “Whose soul is there?”

52Th1s is undear to me Perhaps it means that he punched the horseman hard uwugh to knock him
off his steed, but made sure that he didn't in fact fal off.

83Genco gala wé =lit. * Her argument and quarrel®
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When Mem was coming to the springi,

Z3n stretched out her neck and saw a horseman coming from afar; he drew near
to her and gave her greeting:

(271} Mem greeted Beko's sister Zin,
She grabbed the reins of Mem's harse and said,
“And upon you be peace®s”

Mem looked at (this) Z3n, and sighed as he said to himself, “This must be 2n,
how else would she know my name? In my father's kingdom were there none like
this$ that I could have married?” Mem grew sad and cied, when suddenly he
remembered ZIn's ring

What a dunderheadé? Mem is,
He asked for a sign from ZIn,
If there is no sign,$8 let her surrender.

Z3n bowed her head and thought to herself, “Ohl Had I only stolen Mem’s ring
from Zn, the mir's daughter, 1 could have gotten Mem today with it”

“Mem, when you came up this hill,
Igot soexcited®? on the bridge
That the ring flew off, and the water™ carried it off.”

64which was apparently in the vidnity of the bridge

655ee note 59 above

6.0 ugly.

67awekf ser mest =lit. *boy with an inebriated head"

68; o if she can't come up with proof that sheis the Zin with whom he exchanged rings
afit *1 gave soul to my hands and eyes’

Mgt *wave of water®
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Mem was a little taken aback; he thought to himself, *I guess it must be so.”

Bor said, “Mem, you are a crazy boy,

The one you see”l is not that Zin,

She is the sister of Bekir Ewan,

You should never have anything to do with her.”

Mem said, “Z3n, let me go, | want to go, let go of Bor’s reins.”

2in said, “If you grant me my wish, I let go.”

Mem gave Zin his word that he would carry out his promise. Zin said to Mem,
“It is true, | am not Lady ZIn”2, but when you marty her, my wish is that you take me
also with you, that 1 may be her maidservant, just as I am now.” Mem assented,
saying, “On my eyes.”

2in let go of Bor's reins, and Mem drove Bor on, while Zin went about her
business.

Bor said, "I am your fine, blue Bor,

Enough of hurting me with the spurs,

1l take you [to where you will bel the guest of the noblemen
Chelin, Erfin, and Qeretajdin.

{272} Mem and Bor wandered from street to street,
They saw every building in Jizdra,
And stopped at the gate of the house of those three.

Bor brought Mem to the gate of Qeretajdtn's house, and the earth was shaking
beneath Bor's feet. .

Llit. *The one Iwhich] you say”
Ran khatCn.

73i.n, Gladly.
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Lady Pert™ instructed the servants, saying, *Go outside and see what that
rumbling is." A servant went outside, took one look at Mem, and fainted dead away.®

Another servant went: he also fainted. Then a group of servants went out
together, and Lady Pert went with them. The |previous] servants came to.

Mem said, “Whose house is this?* Lady Pert said, “It's the house of Qeretajdin.”

Mem dismounted, Lady Pert put her arm around him®, and brought him to the
palace; they tied Bor up in the stable.

Mem took a walk about the palace, admiring its beauty.” Lady Pert stood at the
lower end of the hall, ™ with clasped hands. Mem did not accept this custom, and said,
*Please come closer up!”

“Brother, I cannat,” [she replied] I have masters who will be coming in. For all
know, one might accept it, but the others won't.” .

*In that case, ] will get up and go. Bring my shoes™" But Lady Pert would not let
Mem go.

They became [like] brother and sister. Mem sat on one side of the room, and
Lady Pert on the other side.

74 ot Xanim, Qeretajdin's wife

75.1it. *from Mem's impasing aspect he feil fainted.”

To.jit. *fell under Mem's arm’

77.1it. *Mern went and came in the palace, the palace was beautiful.”

7Bin Persian and Kurdish, a room — particularly the hall of a ruler - has a lower pat, which is the
part nearest the door, and an upper part, which is the other end of the room. The lower in rank one g
the doser to the doar one must situate cneself. The word 1 have trangated as Aall , is qest in the

crigind, from the Aratic word for castle (Gagr~a3 , whence also the Spanish alcizar). The use of

the castie for a part of it, i.e the diwan, is reminiscent of the widespread use of words for doaror
Zate torefer to a royal court. For a very fine discussion of this phenomenon, see Hans Wehr. *Das
*Tor des Kanigs' im Buche Esther und verwandte Ausdriicke” der_Idam 39 (1964), pp. 247-260.

Tin the Middle Bast, it is customary to remove one's shoes upon entering someone's house A
hospitable host has pairs of slippers to offer to any and every gues, to be put an as soon as the guest's
own shoes areremoved.
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Lady Pert called the servants. They came and stood before her. She instructed
one of the servants® saying, “Go tell mir Sévdin that a very dear guest of his has
come, and to come immediately8!t”

The servant went to the diwan, and took off his shoes. When Bekir Ewan saw
Badin over his right shoulder, he frowned.

Badin said, “Please [come), a very dear guest of yours has come.”

Bekir Ewan angrily said, “Go see what he wants. Have him go away. What does
he want with the diwanf”

The servant immediately tumed around and went back to Lady Pert.

She said, “Boy, where of the men of the diwan{”

My Lady, they didn't come.”

There was a cooking ladle in the Lady’s hand, she beat the servant over the head
with it, [almost] breaking his skull, and said, “This time go call them so that they
come. A very dear guest of theirs has come.”

[273] The servant Badin went back to the diwan. Those assembled saw blood
dripping from his head.

Beko Ewan said, "Boy, what do you want?

“What do [ want? Lady Pert is summoning the three brothers.”

Qeretajdin, Chekdn and Erfin got up and went home. When they went inside,
they were awestruck by Mem's appearance. Chelinand Erfin put down a mattress for
Qeretajdin [to sit on, and then went and stood at the lower end of the room.

Qeretajdtn sat down on the mattress. Mem was a very pleasant guest.

They spoke together for three days and three night, (wrapped in] pleasant
[discussionl.

The next day food was prepared and brought in on a tray®, and Qeretajdtin said,
*Help yourself Mem, there’s plenty more!”

8we soon lean that his name is Badin,
8Lt *don't stand/stop, came'*

82ifre. This is a pan-Mid Bastern concept: a laid table, anyplace where food is laid out, rather than
the physical tabe According to EW. Lane *The food of the traveller, .. the food that is prepared
for the traveller, .. or for a jouney .. This s the primary signification [*because it cames from aroct

sir At meaning ‘to travel’® - my notej .. Hence, the recaptade therect; the pieca of skin in which

itis put.. [Thisis commanly of a round form, with a running string so that it is converted into a bag to
contain the food, at one time, and at another time is spread flat upon the ground, when persons want to
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{"1 refuse to eat,” said Mem
“Why Mem?
*How?"

.th' hh‘.’.’?’“
“You anly e -

e e woo e
o ’ 3’

*Mem, don't find fault with siting down to cat Woul? o Lol ws that we
were so taken with your locks, that we forgot?”

When Qeretajdin said that, Mem sat down and ate 85

When they had finished eating, the food was taken away.

Mem excused himself and retired to his room.

When Zin heard that Mem had come, she rose a span off the ground®, and
instructed her servant to go see who Qeretajdin’s guest was, and to ask where he came
from.

The servant went to Lady Pert and asked her about Mem.

Lady Pert said, “My guest's name is Mem, the son of Al pasha, who is the king of
Mughur Zemin.”

The servant went back to ZIn and reported the news about Mem piece by piece.

eat upon it] And henc The thing Iwhatever it bel upon which one eats .. lin the desert, it is
generally around piece of skin ... : in the towns in the houses of the middle dasses a4 round tray of
tinnad cgpper, litdics mine| which is usualy placed on a low stodk; and in the dwellings of some of -
the highest dasses and the lowest tespectively, of silver and wood]* In accordance with the
italiczed section above, which is identical with what | have seen both in Turkey and Paesting |
have trandated sifre as ‘tray.’ See EW. Lane An Arabic-English Ledcon (London @ Williams and
Norgate, 1872 reprinted: Beirut : Librarie du Liban, 1980), vdl. 4, p. 1371, cdumn 2 CL Ar sufrah

Ejhm P acireh osbe | T sofra

8 A line must be missing because thenext thing Qeretajdin s3ys is cbviously in response to a comment
of Mem's. Judging from what follows, | assume that Mem's missing comment is something like 1 refuse
to eat* because later Qeretajdin says something that convinces him to eat.

84| think this is meant to be slightly humarous
85Hat ser sifrd =lit *He came over the si79.*

8This calls to mind such Bnglish expressions as *She jumped for joy,” and “She was in seventh
heaven.’ .
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Once 21n went outside and saw four men playing chess on the baicony of the
palace®? She recognized the three brothers [and thought to herself] “T'l bet the other
one playing with them is Mem; I'l sing a song®,; if it's Mem, he'l look at me.”

*Cheko, Erfin, Qeretajdin are brothers,
They have made their place on the roof of the palace,
I know the one among them is my Memé Alan.”

{274) After the son, Mem tumed around and beheld ZIn.

“Hey brothers! Zin the beauty is at the window,
With black? eyes and the breast of a quail,
I have one eye on the ground, the other in the air.”

When the three brothers saw how overcome Mem was with love for Zin, they
did not respond. The next moming, Zin got up and adomed herself, took food and
maidservants from her father’s house, and off they went to the spring of Zemalé. Zin,
like a dove, led the girls and ladies past the gate of Qeretajdin’s house.

Mem tumed and looked over his right shoulder and saw a caravan of girls and
ladies passing by. He saw ZIn among them and said:

*Lady Zin is passing with her fine cousins,
From herblack eyes, blessed eyeshadowrains,
1 have one eye left, the other has gone dark.”

7.1it. *on the palace”
B.tit *throw a song’

$%elex = the ideal quality of eyes very white whites and very black pupils This is the equivalent
of the Arabic adjective {and concept] ahwar 4831 , with its corresponding abstract noun hawar £3%,

which according to Arberry signifies “intense blackness of the pupits and whiteness of the surrounding
parts of the eyes’ See AJ. Arberry. Arahic Poetry : A Primer for Students (Cambridge : at the

University Press, c1985), p. 41, note 8. There is also an Arablc adjective ablaq &/ meaning ‘plebald’

{of horses and the like), i.e “spotted or Hotched with black and white’ in which those two cdlors
e again juxtapased.
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*Mem, | am Qeretajdin,
Master of the blue swords,
Whenever a caravan passes by,

We collect a tax fromit,

But we cannot collect from this caravan ®

Effin:  “The caravan you speak of belongs to the mir,
No one may dare cross its path,
Except for us three brothers.”

Chekin: (Hoye), 104 thoye)
You are the very pretty tablet
On the eyebrows (telbt goyt)
Why do you say these thing, {tt noyti*

" Mem said, “Brother, bring out my horse Bor,
Saddle him up with jewels and stanes,
My trip is to the bridge, to Zin.”

Qeretajdin said, “Brothers, Mem's horse is a big nothing, it’s not worth a kopeck,
let’s give Mem leave to go see Zin”

The two brothers accepted Qeretajdin’s word. They had Mem's horse brought
out, and one held the reins while the other saddled her up, and mounted Mem on
her.

Meme Alan said, “Brothers, I shall go to Zn. 1f I succeed in collecting a tax from
her, know that 1 am your brother; if I fail, I won't stay here, but will retum whence |
came.”

{275} Mem took leave of the three brothers and rode off in pursuit of Zn.

Mem greeted ZIn, '
2Mn said, “And upon you peace!

%what Chekin says is undear to me.

91see note 59 above
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Welcome, Mem®,
My sweet, delightful dandy,
Come, dismount.”

“No, | won't dismount, my lavely Zin, ] have given my word, and must keep it:
I have told the three brothers :
That  would not touch the ground near you today,
That I would ask for a good tax from you®

2in said to her servants, *See how perfect my Mem is?”

Zin took out a golden talisman,

{Worthl the taxes of Egypt for seven years,
She held it up for her sweet dandy,

And gave it to Memé Alan.

When Mem took the talisman from ZIn's hand, he immediately went back
The three brothers saw Mem coming back,

Qeretajdin said, “Mem has most certainly brought something from an”
When Mem brought the golden talisman,
And put it down lovingly before the three brothers,
They were awestruck.

When Qeretajdin took one look at the talisman, he recognized it and knew that
Zin had indeed gjven it to him. He said: :

"We were three brothers, now we are four, our horses black,
Let’s roam calmly around Jidra,

92%.it *You have come on my eyes.”

¥This line is somewhat cbscure, but the meaning is suggested by the context. Dibéye = Divéye? (Min
divét = 'l want' or ' need,’ in Southern Kurmanji diaects).

s is my guess for the sentence <Dest bi dest vegeri.
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Let’s roam around and bring a brigand.”.

Efin:  “The four of us with bay horses,
Let's roam around Jizira proudly,
Let's bring the one whom Mem wants.”

Cheldn: "Brothers, why don't you tell the truth? A household of {reall men
[mwust stick] with the truth:

"Our four horses are gray,
Let’s roam around [izira looking for a fight,
Lady Z3n was mine, may Mem be happy with her %"

[276] When they finished speaking, they went to Qeretajdin’s house.

Qeretajdin said to Mem, “Mem, this is your house, you sit here, we will go to mir
Sévdin's palace®.”

The three brothers left Mem and went to mir Sévdin's house.

Mir Sevdln said, "Well, my lions, what sort of guest was he, that you stayed with
him so long?* Qeretajdin answered the mir {as followsk:

"My mir, my guest is such a guest,

Avery dear boy, the son of royalty,

A sweet young man, very fine and dandy.

When he comes in,

You will rise before him.97"

The mir said, “Please sit down, it's none of your business,
When he comes in,

I won't rise before him.”

95;.e although Lady ZIn was betrothed to Chekin, with this sentence he renounces his daim to her.
96Pechaps the diwan Is intended rather than the whole palace. See note 78 above and FK-2 note 14

97This is the apposite of what would narmally be the case
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With a groan Beko Ewan lifted up his head and said, “Have the servant Badin go
invite Qeretajdin’s guest to come here.” The servant went to invite Mem. -

When the servant came in, Pert said, “What do you want?”

*Qeretajd!n said for Mem to please come.”

Pert screamed at the boy, “Get out of here, you hypocrite!”

Badin turned around and went back to the diwan.

The mir said, “Where’s the guest?”

*He didn’t come.”

“Why didn't he come?”

“Pert yelled at me and said, ‘Get out of here, hypocritel”

Qeretajdin thought for a minute and said, “We'll have to go after Mem on our
horses.”

Many men got up and mounted [their horses]. They [went and] put Mem on his
horse and brought him to mir Sévdin’s palace.

When Mem came in, those assembled rose before him — even the mir got up,
then they all sat down. Qeretajdin laughed.

The mir said, “Qeretajdin, why are you laughing?

“My mir, something struck my fancy, and [ just laughed.”

The mir said, “No, tell me the reason® why you laughed.”

“What shall I say? You rose to your feet, and I put a handkerchief beneath you.
The mir said that he had not risen before Mem. First he®, then Qeretajdin, then the
whole assembly requested that the mir stand up so that they could see whether or not
the handkerchief was under the mir.

{2771 When the mir got up, they looked and saw the handkerchief under him.
Everyone laughed, including the mir.

Those assembled got up and dispersed.

Food was brought and they ate. Then Mem and the mir had a long talk.

Batit. ‘meaning’

91t is undear who this refers ta
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The mir realized how serious Mem was about Zin,!® and said, “Mem what you
ask is not within my power, but 1 will give you my mirtt, 10 and let you rule over the
people!®@ You are my superior.103

“No, keep your mirt}, [ will be your subject.”

Qeretajdin said, * No, let Mem serve as the chief of all the servants.”

In order to see Zn, Mem put on the clothes of a servant and ran to and fro about
the diwan.

Mem was familiar with coffeehouses,i4 and Zin would come there in order to
see him.

The first time Mem went to the coffeehouse, he suddenly saw Zin, and they fell
into each other's amms. Just at that moment Beko Ewan walked by. Beko reported to
the mir that Mem was kissing Zin. The mir made no reply.

It was two hours past midnight.

The assembly had dispersed. [Only] the three brothers, Qeretajdin, Chekin and
Erfin remained with the mlr.

Qeretajdin openly said to the mir, “MIr, forgive us, we have given Zin to
Mem.!®”

*Are you serious?”

*] swear to you, we have done so.”

The mir thought a little, then said, “Boy, am 1 a traitor, or you? In that case,
tomorrow | will sound the alarm, so that the Jinals 106 of Jiztra come and gather. I will

100.5;¢ *The mir saw that Mem's desire/intention for ZIn was bad.*
10; o, office or rank of mir. *Emirship” or *emirhood"?

102meznaya 88 = *leadership of the people/tribd confederation.” Meznayl or Mezinitlt is the
abstract noun for Mezin, which means ‘old’ or ‘big" as well as ‘person in position of autharity’.

103cr perhaps, *You are greater than me”

1041 many versions, before Mem left Mukhurzemin, he had been in charge of srving coffee in his
father's diwan.

105 ¢, in marriage
'“Amdingtol(urdoev. dndl means ‘well-tuilt,’ 'of fine physique’ 'stately,’ 'well-propartioned,’ in

speaking of young men; in speaking of a young woman, it can also mean *beautiful,’ ‘shapely’. Rather
than translate it as fine fellows or some such tiresome dichg | have left it untrandated.
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send them all out hunting, Let Mem come also: if Mem can hunt with the men, we
will give Zn to him, otherwise it is too bad 107

Qeretajdin informed his brothers of what the mir had said. The three brothers
got up to take leave of mir Sévdin, and left.

Just at that time Mem's horse Bor had fallen into a well, his belly had swollen
up, and Mem sat in the stable at Bor’s head and wept.

Moreaver, Beko had also given Bar swamp water [to drink] and Bor kept on
getting progressively worse.108

{278] Mem lifted up his head and said to Bor,

*0 servants, you hypocrites,
Fve come from a northem land,
Why have you forgotten this creature?”

Then Mem wanted to talk to Bor, but it was no use, Bor had gotten angry and
would not speak to him anymore. Mem wept again.

When Qeretajdin saw that Mem had not come, he went to the stable and asked
Mem, “Mem, who are you late?”

" “What can Ido? Don't you see what state my Bor is in?* Qeretajdin took Mem

to the palace, and they went to sleep.

The next day the alarm was sounded for the horsemen to go out hunting.

Qeretajdin said to Mem, “Mem, get up! The horsemen have gone, let's go with
them." Mem woke up and said:

*Here 1 am, unwell, in bed,
I cannot lift my head off the pillow,
I am homesick for my country.10%

News reached the fellows that Mem was ill. They all came to see him, but no
matter what they did Mem did not get up from his bed, and said, "0 feflows, there is a

107.1it 1t is tough/difficult”
18t *Howl(ever) much Bor went, he became that much bad.”

109.1it. *My eyes have remained on the road of the homeland.”
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pain in my brow. 1 shall die in your country, in a foreign land, 110 with no one to care
for me.”

Qeretajdin said, “Mir Sévdin, give leave to these jindts and me, come away from
Mem, let’s go out hunting once again.”

The mir made no response.

The jindts followed each other out, leaving two by two.

Just then ZIn became pensive, thinking to herself, “Did Mem go [out hunting
with themP My strange Mem, when will he retumn from hunting?”

Then she got up and went to the diwan!!! to put away Mem’s bedding she
opened the door of the room, and found Mem still in bed. Zin was startled, bul then
she [started to] go, and Mem called to her, saying, “My dear, sweet natured!12 Zin, what
frightened you? Come closer.”

Then ZIn came toward Mem, threw her arms!!3 around Mem, touching his neck
for an instant, and said,

"My dandy Mem what a crazy boy you are,
Have you no sense in your head?

Why have you stayed [behind] today from the mir's hunt?”

*My poor Zn, they do this to every brave lad who comes,
Your red cheeks are like a sheet of paper.i14°

[279] Z2n said, “My poor Mem, since you did not go hunting, get up and get
dressed, come to the Khas Bakhcheh!!5. The three brothers have gone hunting  with

1107nis is similar to part of one version of the Judeo-Spanish folk song, * Arvdles yaran por luvias’: "Bn
tierras ajenas yo me vo moxir' = °1 shall die in foreign lands®

111590 note 78 above

11200 grin slit “sweet Hooded"

Mt “hesdf*

114perhaps the smoothness of the paper is intended here

115445, “Private garden.® The term Hasbahge occursin Turkish fok stories of the same genre a5
Mem @ ZIn, ep Tahir and Zuhre, Kerem and Ash.
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the jindts, they won't be back for another six days, let's pass the time in the garden
unti] they come [backl” '

Mem got dressed and headed for the garden, but he took a wrong tum and went-
to the nightingale’s garden [by mistakel, while ZIn went to the Khas Bakhcheh.

In the garden Mem encountered a nightingale and said:

*Nightingale, why do you weep so?
Your neck bent over that rose,
There are lundreds of thousands of roses here.

Rose, why are so delicate and naivel!&
You pass your days in one color,
But still you are nat [up to] ZIn’s facial color and complexion.

Nightingale, you [7] of the whole earth,
You are not a salve for one’s troubles,
You are a friend of the mice under the earth.”

Just then ZIn went looking for Mem, and finding him in the nightingale's
garden, she said, "My poor Mem, today you did not go hunting, but you come to
converse with nightingales that cannot speak.”

2in took Mem by the arm and led him to the Khas Bakhcheh, where they
indulged in the pleasures of the world.

A moment later they embraced and fell fast asleep.

On that same day clouds suddenly gathered, and hail and rain!!? came down
together.

The hunters of Jizira gathered and headed for JiZra. Mir Sévdin said to his
servant Badin, “Badin, go and open the gate of Khas Bakhcheh by the time we get
there.”

116t the beginning of this version, Mem's father uses this same expression, nazk-nazan, In speaking
of Mem himself.

11715 is reminiscent of Silope = mixed snow and rain. The word is used in Agn and Van at least.
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Badin went on ahead. A moment after he opened the gate of the garden, the
hunters reached the garden and dismounted. They led their horses to the stable and
went into the Khas Bakhcheh, [after] Badin said, “Please come in, o jindts.”

They entered, passingby a comeri18 of the garden.

The servant Merdin happened on the place where Mem and 2In were sleeping.

(280} When Servant Merdin went there,
He saw Mem and ZIn in a bad state,
Fear took hold [of him), and he froze in his tracks.

When the servant came in,
Mem was sleeping, with Zn beside him.
He only nodded at Servant Merdin11?

Servant Merdin said to himself, “Up till now I have been her father’s servant,
this could not be 2n’s doing why did she do this today?” Then he thought a little and
said:

"Mem you rascall®, get up quickly,
Take your mouth away from 2n's cheeks,
The mir is coming, get up and find a way out.”
Mem awoke to find the servant standing at his head, and said to him:

* won't take my mouth away from Zin's cheek,
Until there are 100 daggers [pointed] at my breast.”

11870 word K'ogek- is ambiguous. It could come from: a) K'ogk (same derivation s English kiosk and
Turkish kogk), meaning a pavilion, or gazebo-like structure, or b} K'oge = goys meaning a camer. Other
interpretations are also possible

1190r perhaps Servant Mexrdin nodded at him.

120mal gowil =lit. “one whose house has burnt down®



M.L Chyet Mem 0 Ztn: FX-1 (-1936) 263

Mem would not let himself be indebted to anyone, he pulled his head back
under his cloak and went back to sleep. The servant said to Zin:

*In the south!2l ablack cloud has appeared,
Bursting with rain and hail,
[Mefibut Yerk'ese] were dispersed

In the south a piece of white cloud appeared,
It rained and hailed all over,

It dispersed Jiztra's jindts.”

Lady Zinlifted up her eyes,
Shed tears on her her red cheeks,
No color was left in her face.

*O my hardworking servant,
May the food of my hands be blessed for you,
Don't ever reveal my secret.”

Just as] God is great,
Even if the mir takes off my head,
Those words will not pass my lips.”

(281]  Now there was the sound of loud voicesiZ,
The servant recognized the mir’s voice,

2n got under Mem's cloak 13

The mir went up to Mem and greeted him,

121509 note 47 above
122.iit. *yelling and screaming’

1834t *Z1n fell inside the fur-coat and dress”



M.L Chyet

Mem @ Zin : FK-1 (-1936)

Mem said, “And upon you be peace,!24
1t is truly a pleasure to see you.1&"

{But} when the mir entered,
Mem did not rise before him,
He only nodded to the mir.

The mir said, “<Werin min 0 Vi zemani>
In my whole life,  have never seen the likes of this khan!
No one has the right to do this here.12%

Mem said, “Mr, you went hunting, I stayed in bed,128

All my sense left my head, all that remained was an {emptyl
shell,

1 opened my eyes [and found myself] in this place.”

The mir said to Mem,
"Tell me truthfully,
What were you doing in my garden?”

*In you garden I saw a gazelle,
Not {merely] a gazelle, a ravishing beauty,
With black!? eyes, my idea of perfection.”

1245e0 note #(59) above

125.}it. “You [come] on |my] head, Im.d anl both my eyes” a common Kurdish formulaic greeting

1264, ruter.

127,53t 1t is sbove anyone's mauth to come to this place’

128¢y, *in my place”

12950¢ note 89 above

264
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The servant advised him, saying, “Say 'l don't know if it was a houri or an
angel.” Mem said, “My dandy mlr, the truth is, I don't know if it was a houri or an
angel.”

A moment later the three brothers as well as Beko came to where Mem was.

Beko said, *O assembly, we are cold, we should light a fire here." The mir agreed
with Beko. Beko lit a great fire right beside Mem; when the fire became bright, Mem'’s
sides were burning from the heat. Under his cloak, ZIn kept silent.

Mem said, *Tajdtn, 1% you left in the moming, now it's midday,
The fire is roasting my ribs one by one,
Bekir and the mir are tormenting me.131"

Mem raised his hands in Tajdin’s direction,
Tajdin understood what was going on all in all,
He espied Zin’s braids one by one.

1282] Qeretajdin thought and said,
“What a fire! What buming
Mem is ill, he's not responsible for his actions,!132
[That's why] he tried to greet the mir from the ground!3,

Beko, you know this, you are his mortal enemy,
You are lighting fires above and below him,
You should be sitting closer to the fire than himl¥.”

Beko: “Qeretajdin, enough of your blunders,
It is now prayer time,

1304, Qeretajin.

Blmin dikin de'w 0 doze lit. “trying to start a fight with me” or “ringing charges against me*
132.)it. *he is not aware of himself* 7
1340, without rising.

1341 am not sure about the meaning of this line.
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We, together with Mem, must rise to our feet,
Face toward the south!,

Prayto God,

[And] prostrate curselves an the ground.”

Qeretajdtn: “Yes, Beko, we will rise to our feet,
But Mem is sick, he will stay [seated] on the ground,
Don't you say anything unkind about it.”

Qeretajdin said to the mir, “My mir, how many years has it been since someone
cametoseel® us? Today this nobleman has come to visit us, [sol why, Beko, are you
making trouble for this man? If Beko does not leave him alone, I will slice open his
{=Beko's] stomach with my dagger. I've not done so already for the sake of the jindls.

Qeretajdin pulled on the sheath of his dagger,
The jind!s all headed out,
He felt greatly troubled.

Qeretajdin went home,
He had words with Lady Per,
He said, “Take out the young stallion.13%

{Lady Pert said,] “Qeretajdin, what different disasters
Will befall only me and you?
Don't let people say ‘Why are you buming up this building?

Resho!3, you heroic, dark-colored [horsel,

135560 note 47 above

136.1it. “to conquer us’

137Ajthough not spelled out here, we know from other versions that Qeretgjdin has dedded to tum
down his own castle, to create a diversion which will save Mem and An's honar. Qeretajdin wants to
take out the young stallion to ride off somewhere, but also possibly to save it from the buming castie

138 Back one.
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You resemble the {stormkclouds of April;
I don't know who you have argued with.”

After hearing this, Qeretajdtn became mournful, then said to Lady Pert:

[283] “Enough piling words upon words,
Mem and ZIn may today be taken to task,
Bekir is a slanderer, hel put Mem to the dagger.”

*In that case,1¥
Take the young stallion,
Make haste! Mount him land ride off}’

Mitr Sévdin, heading for Qeretajdin’s castle, saw the servant [Merdin] pacing back
and forth!49, and said, “Servant, what is wrong?”

"My mir, the mendene treel4! is a black tree,
From it comes a bright green and red flame,
Inside, noble Gorgin!42 has bumt up.

The mendene tree is a wet tree,
From it comes a green flame,
Inside, golden Gorgln has bumt up.”

When Merdtn said these words,

13%1it *If your word is such.* Notice that Lady Pert's words in this verse are quite terse. She has
indeed stopped 'piling words upon words'.

M0y *coming and gaing®

Wlsych a tree name does nat appear in any of the dictionaries or word lists | consulted The dosest 1
could find was Menendiarmudu in the Derleme Sozligh, vol. IX p. 316%: in the Turkish of Gimighane
{between Trabzon on the Hack Sea coast and Brzurum, in what is today northeastem Turkey), this
apparently refers to a type of green pear which, when it ripens in the summer, tums yellow.

_mzl'fKO;n ott;r versions we know that Gorgin was Qeretajdin's infant son. These verseshavea pardldl
n 1, p 59 .
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The mir was filled with sorrowl!®,
The jindts came behind him, two by two.

When Merdin gave this report,
The mir's heart fell to pieces,
The jind!s left the garden altogether.

Beko said: “Mtr, please come to this palace,
Il go look into this case,
Who did it, set the fire.

Please come to the private palace,
Listen to my analysis,
1 don't know if the horsecloth bumed up, or the palasi¥d,

When the jindts of Jiztra left the garden, Beko hid himself in it. When Mem and
2n got up, Beko was watching.
Mem and 2n rejoiced, and spoke [animatedlyl. Zin said to Mem:

“Mem, you saw what the master did,
We have been saved from disgrace!45,
They blew up a landmine, and rid us of it.....

[284]  The three brothers are men of their words,1%
No one can burn down the castle,
[Or] their goodness will be told 147

$43.1it. *The liver and upper chest argans of the mir were buming’

144p 3i2c means ‘a coarse wodlen pileless carpet’; ‘sackdoth’; 'horsedoth’. Cilik, which appears in
the same ling, also means 'horsedoth’.

145.1it. *from before the swards” This could mean figuratively ‘the putting to death [of offenders} to
save oneself from disgrace’.

146.1it. "boys of saying’

“7l’erhq7s this means 'or else they will cary out their threat'.
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Mem put on his cloak; he and Zin headed for Qeretajdin’s castle. The castle was
burning. Beko suddenly got up from behind the coverl4 of the trees and left: Mem
was just too greedy! .

Beko went, it was all over. By the time Mem and Zin reached the castle, the fire
had been put out.!1%0 _

Four or five days later, Beko went to the mir and said, “My mir, we must collect
some gold, and give about 100 gold pieces to QeretajdiniSl: [if we do this,] it is possible
that he will no longer be at odds with us.

Then they sent for Mem. The three brothers, ZIn and the jindis went to the mir.
Zin made coffee for the assembly, and gave it to them.

Beko asked, “How is it?* The mir said, “It's cold water.” Zin gave the mir
another cup, and the mir this one a lot; he cried.

Beko said, “My mir, why are you crying?

The mir said, “You died, that's why I'm crying,” and the mir gave Beko a slap on
the cheek

It was Beko's turn for coffee, and Qeretajdin kne that when ZIn gave Beko coffee,
Mem would laugh.

On the way [to Jitral, Mem had made a rabbit from a handkerchief. Qeretajdin
took it out of his pocket and threw it to the crowd 152

Everyone laughed, and Mem and Zin laughed with them. Beko incited the mir.

The mir was informed that they were laughing at the rabbit.

14815t *the castle lof the treel”

190 djina Mema = lit. * Mem's screaming happened.” Cf the following epression in Khamoaiian:
ttin ji //ankes® t& -lit 'Saeaming comes from sameand which means that someone is too
greedy. | Qfjtn = Qerint If this idiom sheds light on the sentence at hand, it would mean something like
“Mem was just too greedy.” But if s then what sort of greed is intended? Perhaps this means that
Beko found Mem and Zn’s secret tryst an example of greed, or of some other negative quality.

150.4it *the group had extinguished the fire*
1510 help him rebuild his castle

1524 Kurdish friend of mine, a twenty-cight year dld woman (in 1988) from Kirkdk, Iragl Kurdistan,
told me that as a child she remembers seeing ‘rabbits made out of handkerchiefs for entertalning
children. This must be a traditional Kurdish game This motif occurs also in EP-1. See EP-1, note
#{120}.
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When the crowd dispersed, Beko took the gold that had been collected and placed
it before Qeretajdtn, who made no reply.

Later on, the crowd retumed to the castle and sat down. The gold had stayed
with Beko; once again he placed it before Qeretajdin, and the group said, “Qeretajdin,
for our sake you must accept the gold.”

Qeretajdin, not wanting to offend the crowd, picked up the gold and sent it
home.

Beko groaned [and] said, “Mir, why don't you speak, and show how generous you
are?

[285] Mem said, “Beko, today you must recite a song about mel53.*

Beko said, “Mem's beloved, | have seen you,
A black, mangy Arab,
1 saw her selling yoghuril54.”

Mem: “Beko, you are lying through your teeth!S,
Fibbing from head to toe,
Mine is a houri among houris.”

Beko: “The one my Mem is in love with,
Is a black Arab with cracked lips,
I saw her collecting yoghurt!5 in a bucket.”

Mem: “Beko, that one isn't my beloved,
My beloved is Lady Z3n,

The daughter of mir Zévdin,

The sister of mir Sévdin,

153.jit. *in my stead”

154Dew (Sorant do Persian digh £93 ), is a drink made of yoghurt and water. The Turks call this

ayran, the Armenians - tan. It is not dear to me what salling dew tefers ta perhaps it has a seaa
cannotation? .

58,1t *you are lying in our faces”

156508 note 154 above.
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Owner of a green gowni57,
11 say it again, it's Lady ZIn."

The mir said: “Boys, reprimand this nobody,
Grat hold of him, stick daggers in him.”

Qeretajdin: “If you harm Mem,
I cut off your heads one at a time.”

Efan: "Before you cause our brother Mem to perish,
IT harm 100 of you and kill 500 of you.”

Cheko: “Before you do away with Mem,
Il do you all in.”

Forty pairs of strongmen blocked the doors of the diwan,
Mem stood behind the door, a dagger in hand,
For fear, no one stirred from his place!8.

Qeretajdin said angrily, “Mir, may your house also be ruined, may your honor
put you in your grave. You do as Beko bids, but Beko is a villain, he is deceiving you.”

Qeretajdin and his brothers!$? got up and went back to their castle. The next day
they gave the mir a note, declaring warl$0,

Beko and the mitr went to see the four brothers. The mir said, "Qeretajdin,
[foreign] nations have come at us, they will destroy us, we must go to war.

The three brothers told the mir that they would go to war, but that Mem [286]
would not go with them. Then they instructed the mir to take good care of Mem.

As soon as the decree went out, all [ablebodied men] headed for war.

1575ee note 10 above
158.1it. “no one changed his seat”
159.jit. *with all three brothers’ induding Mem.

160w ext sere
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A few days later, Beko wentto a shepherd, giving him some gold, and said lto
himL “You must soil Mem and Zin’s names, saying that they are profligates.” The
next day it was announced around town that Zin had committed adultery.

When the mir heard this, he was even more ready to explode. Then Beko got up
and went to the mlr, saying to him, “Mir, now that the three brothers are gone, let’s
get even with MemléL.”

The mir said, “How can we do that?

Beko and the mir agreed on a way to get Mem [thrownl into jail.

They summoned Mem, {and] the mir said to lum, “Meme delal, let's you and 1
play chess. 1f you beat me, ZIn is your with our blessings, but if 1 beat you, Il throw
you in prison.”

Mem agreed to the mir's conditions.

They began to play. Mem beat the mir two times. When Beko saw that things
were going badly [for the mir}, he whispered in the mir’s ear, saying, *Summon Zin to
come to the window: let Memseeherandlosehiseonwnh'ation,sothatyou can
win.”

Beko went to Zin and said, “My poor ZIn, Mem has beaten the mir two times at
chess, there's only the third round before Mem is totally yours!é2, because they are
playing over you. Go to the window now, so that Mem can see you, and get so happy
that he wins more quickly.”

2n obeyed Beko and stood by the window. [Meanwhile] Beko went to the
players,

And said: “Come on, mir, you are both bays,
You are beating each other’s queen!®,
Why don't you switch places for a little while?”

The mir and Mem switched places,
Their castles and queens chipped away at each other!é4,

161Were em sirekd ser® Memd oBkin.
162.j¢. “before you attain Mem’
163¢r, knight

164hgy Hirastin. Hrastin does not appear in any of the Kurmanji dictionaries The dasest that | could
find is Hraz, which in Scrant can mean ‘roughening by chipping {espedially a mill-stane),’ and by
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The mir said, “Beko, you were right!”

Mem said, “At the window my Zn is like a slap in the facel6
Her golden locks fall down in curls
My eyes have gone dark, I'm taking a castle instead of a pawn.

[287] The mir said,"Mem, I've beaten you, yes beaten you,
I've chased you into ruin,
11 throw you into the stone prison16&”

Mem said, “Mir, you've won one game, Ive won two.
D is neither alive nor dead,16?
Why are you arresting me without cause?”

When the mir won the game from Mem, Beko tied Mem'’s hands behind his
back and said, “Mem, you are a prisoner of the mir.” Then Beko took Mem and threw
him into the earthen!é prison.

Zn was very troubled, and went home.

The next day, Zln summoned workers and secretly told them to dig from under
her house to Mem's prison [celll, to make a large underground tunnel!®d, so that Mem
could secretly come to ZIn's house.

extension 'soolding’ or ‘censuring’; it can also mean ‘stane lining of a grave, of an underground water
channel, etc’

165,xa gemaga  According to Kurdoev, gemagq is a variant of geimaq which means 'dap in the faca’
‘bax on the ears’. )

166Tnese three lines are aimost identical in this version and ZK-1 {for the criginal Kurdish text, see
Dehalil & Ordikhan Dezhalilov. Zargating K'urda vdl. 1, p. 60).

167 o, s00 what a state ZIn is in.
168, «aghen*

mgha'qeke mezin. Herg- does not appear in any of the dictionaries, but the Arabic word kharq 35,
which means ‘hole’ ‘opening’ seems to fit.
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Beko went once or twice to the prison, and noticed that Mem was in fine
condition.1® He locked the prison gates, went to the mir and said, "My mir, do
prisoners grow thin or phmp?”

“They grow thin.”

“Then why is Mem in such fine condition?”

The mir and Beko went to the prison, had the door of Mem's cell opened, and
took him out of his cell. Beko was right, Mem had not grown thin.

Consequently, they took Mem and threw him in the stone prison.

When they had locked the gate of the stone prison on Mem, they went back and
stood before the door of the earthen prison.

Before the mir's eyes, Beko jumped into the cell, and kept on going until he
came out at ZIn's house. The talk about ZIn, that she continually took Mem to her
house, proved correct.

A few months later, it was rumored that Qeretajdin was retuming from war
with his army, and that they would soon reach home.

Beko thought land] said, “If Qeretajdin comes and finds Mem in prison, he will
lay waste to the whole city. Beko went to ZIn.

Zin only ate once every two days, she cried constantly, great tears came flowing
down her red cheeks.

Beko said, “ZIn, enough of these tricks,
Enough causing tears to flow!”! down your cheeks.
Go release Memé Alan [from prison}.”
Zin made herself ready,
{288]  She quickly came down from her room,122
And went to her thin Mem.

On the way, a dervish crossed her path, and Zin said, * Jewrés babgwhere are
you going?”
*I'm going travelling’

170.)it. *that the rose of Mem's cheeks was bright.
1715t *to rain®

172500 note 78 above.



M.L Chyet Mem @ 2n : FK-1 (-1936) 75

“Il give you a letter; take it to Eftn, Chekin and Qeretajcin.”

“T won't take it."

“Why won't you take it?”

*If you give me a kiss, Il take it.” ZIn held up her cheeks for the dervish [to
kiss], and he showered them with kisses. The dervish was a sheikh?

ZIn wrote Qeretajdin what was necessary, then added that in exchange for
delivering the letter, the dervish kissed her and that he had asked for the kiss.

The dervish set out.

Three days later, the letter reached Qeretajdin. Qeretajdin read the whole letter
and said, “Dervish, why did you ask for a kiss from Zin?”

The dervish said, "Nof

Qeretajdin killed the dervish.1732

2n went and stood before the stone dungeon.
Her tears did not stop coming down. Even the stones themselves wept at Zin's
state.

n said, “Mem, look up at once,
My stature is tall, my forehead is sparkling,
It's time to rejoice, lay aside grief17¢"

Mem said, "Z1n, you have not come to set me free,
You know not, o heart of mine,! what you are saying,

173 ppparently, sheikhs had the right to receive things that others would be refused. For @ample,
according to Kurdoev, g&xé biské is 1)*a sheikh with the right to receive a portion of wool when sheep
are shom,” and 2) among the Yezidis a sheikh who performs a religious ritual on a (male) child on
the day of his birth or later.”

173800t K978 Uriah tetter. Man carries written order for his own execution. This famous motif
appears in Shakespeare's Hamiet,

174,43t “Rejoicing has come, change grief.”

"5i.a, In.
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You have come to lose me totally | %*

Zin: "My poor Mem, my mind is crazy,
My stature is tall, my cheeks are dripping 17
It's time to rejoice, leave aside all grief.”

2in lowered a white rope into the dungeon,
She threw it to Memé Alan,
Mem was slow to move.

{289] Al his joints were twisted and tom,!®
The blood came out on his fingernails.

She threw into the dungeon a yellow rope,
Mem wrapped it around his waist, brought himself up,
And expired on the spot.

May God lay waste to the land of the jindls
May it be ruined and razed to the ground,
It is evil the way they keep apart the hands of those in love.

Zin's servant went to the dungeon, [and] ZIn said to him:
“Servant, wretched one,

Do me a favor, God bless you,

[Go] see who that is,!™ my heart has gone to pieces.’

17945 in note 166 above these three lines are amost identical to their counterpart in ZK-1 (see
Dehalit & Ordikhan Dehalilov. Zargotina K'urda vdl. 3, p. 62).

17'7Gngul could means “dripping [with tearsl,” or perhaps *rosy, whlch might be a more q:pthiate
paralel with the sparkling forehead a few lines above

178.}it. * His finger-joints and joints were twisted/torn”

’"Appaa'\ﬂy she sees someone approaching from a distance
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The servant went to call the Lady!# to come to Zin.
Pert hurried to her,
Bringing face and hair together.18!

When she saw the corpse of unlucky Mem, she was dumbstruck. The mir and
Beko also came to [view] Mem's corpse. Zin lamented her situation, saying:

“My mir, won't you tell me,
Beko was your witness,
Mem and Z3n are going to hell”

Lady Pert: “May it be so,
May the heads of your three lions be lost,
Mem'’s condition may certainly be so.”

Beko: *I took an oath by Yasin,!82

That today Mem would be won over,
Iwould give away the property of Medina!®
For the sake of Lady ZIn.

So enough of these tricks,
Enough of shedding tears on these rosy cheeks,
As we have come, so shall we also die.”

Lady Pert: “O Ztn, who would have thought!#,
When Mem headed for Jizira,

1805ttya, from colloquial Arabic sitl (<sayyidati] ‘my lady’. This apparently is a reference to Lady
Pert, 2n's sister (and Qeretacin's wife). In some versions Pert Is known as Sttya throughout.

181} am not sure what this idiom means
187The name of a surah or chapter of the Quran.
183he second haliest Gty of lslam.

184.jit. *by the grief of Mem's heart’
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These disasters would befall Mem and Zn'

{2901  “Zn, | swear by Mem, gver whom you weep,
At the sight of him no one acted supportively!®
At his death, Mem'’s eyes were without mother or father.”

They took Mem's corpse,
Placed it on a black stretcher,
The two sisters moumed him deeply.

Zin's heart was melting, her tears were coming down like raindrops on her red
cheeks, with aching heart she said:

“Sister, the clouds of April are thick,
Snow and rain come down together,
In the grave, Mem's sides will ache.

Tonight will be a wet night,
Snow and rain will rise together,
Around Mem's shroud it will be wet.”

Beko scowled sharply at the two sisters, then stepped forward and said:

“Enough of these tricks,

Nl swing a ball at the polol field,
Pick one up from Jiztra Bota, 187
Memé Alan is no more.”

Z3n said, “Beko, that is out of the question,
For me the earth's surface has been lost,

183.1it. “no one was cushion and arm rest’
186K a0 is a game played on harseback, similar to pola

187Appza\tly this means * choose a suitar from Jiztra Bota {rather than a foreigner]”
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You would be happy to have ZIn for yourself.”

Lady Pert said, “Beko, cause of Mem and ZIn's ruin,188
May you find no goodness on the face of the earth,
2n has been laid low to the point of death.”

2n said, “2in’s cry for help reaches as far as Shems!i® of the
sunlight,

Dust has quietly fallen on [her] string of buttons,

Mem is dead, ZIn won't live to see the noon.

2n's cry reaches the saint of the cliffs,19
Dust has fallen on [her] string of earrings,
2n won't live to see the evening”

When the maidens took ZIn home,
How sick and indisposed [she was],
The maidens were her pillows and armrests.1%

When they brought ZIn home, mir Sévdin and the jindis of Jiztira [291) came and
gathered around Zin. She was in bad shape, she had grown pale,1 the dust of death
was all over her face 1%

188.)it. *culprit of Mem and Zn°

189Aaz:'ding to Bakaev, Sems is the name of a Yezidi deity, often employed in blessings and curses
The name derives from the Arabic ward for sun, shams g8 . This passage has analogues in ZK-1
(see thers, note # {86}), and in EP-1 (see there, note #{152}).

190in EP-1, secs is translated as ‘saint’ The corresponding passage there and in ZX-1 has jexsé dvara -
'the saint of the evening’ instead of yexsd zinara

19750, they physicaly supported her.
192, it *the color had gone from her”

193eit. *mouth and lips®
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When she opened her eyes and saw the jindls of her father’s city gathered
around her, she lifted up her head, saw the mir, and said:

“Mir Sévdin, | am dying, you will be left,
Place my grave together with Mem'’s,
Position 94 us back to back.”

On that same day, ZIn too passed away. They made her a funeral, buried her,
then returned home.

L 4

Qeretajdin was nearing the city with his troaps.

He said, “Brothers, see how ill-mannered Mem is, he has not come out to greet
us” Efn said, “Brother, I fear that all is not well with Mem, otherwise he would have
come.”

The city came into view. From afar they could see that the cty was in
mouming. 1% The brothers rode on toward Lady Pert’s quarters, and came to the gate.
Lady Perf came out and gave news of Mem and Zn. )

She said, “You left, year has overtaken year,
Have you forgotten what pain is, what grief?1%
Mem and Zin have entered their graves.

May mir Sévdin be every mir,
May Beko be law and order,

194Bcawrtnin, from an unattested verb *Séwlijrandin. 1am guessing that it means *to position,” “to line
up.”

195.1it. *that in the dity is mourning’
19611t *Don't you know what pain is what <Rewd> i9* Bewa, from Arabic ahwdl Jlsol | the

troken plural of hal JB , means *situation,” * condition.’
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May Mem be in the pfr’s heaven.!

May mir Sevdin be joyous,
May Beko be arrows and quiver,
May Mem be black <ber ferake>*

Qeretajdin made no reply, but slowly tumed and said,
*Brothers, these people have had it,!% go around
Cutting off heads, leaving children alone

Spilt blood immeasurable.

Brothers, make haste,
Draw your swords from their sheathes,
Avenge the deaths of Mem and 2n.”

Everyone!%? heard that the three brothers had come and that they were about to
wreak havoc on the dity and its people. They sent their notables to the three brothers.

{292] Their elders?® threw themselves at the fest of Qeretajdin and his brothers,
who made no reply.

The elders caused them to dismount, gave them a royal reception, and tried to
negotiate with them. [Meanwhile], three months passed.

Beko and the mir moved to a house whose walls were guarded?!.

197her feieks pir. PIr, literally 'old man,’ is a term used both by ldamic Sufis and by Yezidis it
refers to a spiritud leader in both. In addition, in Yezidi mythology, this is the name given to
guardian-gods, eg the guardian-god of cattle, of sheep, etc According to Steingasy Persian-English

dicionary, pird falak 8 ss refers to the planet Satum.

198¢cal hattye =lit. *the end (of tife) has come’

196mae't =lit. *the group’

W0pget -lit. *white-beards”

Wlpga The meaning ‘guarded’ or ‘protected’ did nat appear in the dictionaries but it makes more

sense in the context than the following meanings found in the dictionaries for p'é: "wave (of the sea)”; -
"time* “period”; “blowing (of the wind)’; “horn (of an animal)"; *deverness.”
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Beko said, “Mir, this is not right. Come, let’s go throw ourselves [on the mercy
of the three brothers, maybe they will find a solution for us. The next day they went
to the three brothers dressed as dervishes.

Qeretajdin recognized them [when] the two of them threw themselves at the feet
of the three brothers.

Qeretajdin said, “ pardon you." Beko and the mir rejoiced and retumed home.

The following day, Beko went to Mem and Zn’s tomb, to recite a dirge2i2.

When Beko opened the door of the tomb, it seemed to him that Mem and Zn
had sweated hailstones. He reported to the mir that Mem and ZIn were still alive.

The people of Jiztra went to the tomb of the two of them. Qeretajdin, Cheln
and Efin remembered Mem and 2In. The three brothers thought that the couple had
fooled them, 28 that they were not dead. They too went to the tomb, land] saw that
Mem and 21n were in fact dead, their faces turned to face each other.24

Beko was standing at ancther grave.

Qeretajdin drew his sword and aimed it at Beko's neck, then swung it.

Good are the three months of summer,
Very fine are the summer pastures of Fereshin,
Nowhere on earth can be found Mem# Alan and Z1n X5

202gewrka Although the form Dewrlilk does not appear in the dictionaries, fzolft has a form Dorike
miriya meaning *dirge” *lament,” *funeral song”

W gy *us’

204} will be remembered that ZIn instructed mir Sévdln to bury her beside Mem, positioning them’
back to back (sée above, note 194). In other versions, it is explicitly stated that they were buried back
to back, and when the grave was opened a few days iater, they were lying face to face.

205This three-ine verse ending is dmost identical with that of ZK-1.



M.L Chyet Mem @ 2n : EP-2 (19387) 283

Jndi, Hajie, ed. “Mam i Zin,” in Kurdskie Fpicheskie Pesni-Skazy (Moskva :
Izdatel'stvo Vostochnol bteratmy 1962), pp. 984111]. {Russian translation only;
original was lost during the blockade of Ienmgrad] {EP-2)

EP-2. Collected and translated into Russian by O.L. Vil'chevski. Reprinted from
Skazki Narodov Vostoka [= Tales of the Peoples of the Eastl (Moscow &
Leningrad, 1938). The original Kurdish text was burnt during the blockade of
lenr:\lgxad (during World War II), and consequently we have only the Russian
translation.

Mam i Zin (EP-2)

(98) Lo-lo, fellow, fellow among fellows!
This is the story of Mem the sufferer,
Mem, son of Al-pasha.

The story of two unlucky lovers,

This is the song of Zin of the black eyes
And her fortune, ordained by fate.

This is the song of Zin of the golden locks,
The story of Mem’s brave and wise

Friend Karatadjin,

Of the cruel Mir-Sevdin,

The story of the villain Bekir Awan,

Of matters which happened in Bakhtan!...

Here is the story of Mem and Zin:

Two doves were flying in the sky,
Two doves were cooing and singing,
Two doves alit on a tree,

Two doves looked in the window...

Near the window Mem, son of Al-pasha, was sleeping Mem was handsome,
Mem was a hero. Mem was the son of the master of the land of Mukhurzemin. And
where is this Tand of Mukhurzemin, how does one walk or ride there? Neither you
know nor I - no one knows. '

1. Bohtan, the province in which the dty of Jezir (Gdr), o Jozira Bohtan, is located
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The doves sit on a tree and look in the window, admiring Mem. The younger
dove says to the older one, “Sister, there isn't another Adonis? like Mem in the
world, nor a youth more beautiful than Mem. Can there be a giri (99) worthy of
Mem, son of Al-pasha, master of the land of Mukhurzemin?”

The older dove answered her, “Truly, Sister, there isn't ancther Adonis like
Mem in the world, nor a youth more beautiful than Mem. You are still young, you
don't know a lot yet, but 1 have flown over the whole world, and have seen many
wondrous things. 1 know of a girl worthy of Mem, 1 know a beauty more lovely
than Mem: she is the daughter of Mir-Sevdin, the master of Jezira Bota. Zin alone is
worthy of Mem, Zin alone is more beautiful than Mem.”

Two doves flew out of the tree,

Two doves flew around the world,
Two doves sank into the sky,

Two doves set down at Zin's bedside...

The younger dove says, “Sister, there is no other girl as beautiful as Zin in the
world, nor a beauty as lovely as Zin. Only Mem, son of Al-pasha, is worthy of her.
How shall we bring them together?”

The older dove says:

*Sister, we will obtain a doveskin? [for her].”
Two doves were flying in the sky,

Two doves were cooing and singing,

They obtained a doveskint

And brought it to the girl's bedside...

The world is full of wonders! What do we know about these doves? The doves
dressed Zin in the doveskin, Zin became a dove, and off they flew.

2gpacabey = lit. “Handsome man.”

3prypry  roxyommyBle set of dove feathers/wings Motifs F821.1.6. Dress of feathers D1069.2
Magic feather dresg D1520.35.- Magic transportation by feather-dress.

4From God, according to ZK-1 and EP-1.
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Three doves were flying in the sky,
Three doves were cooing and singing,
Three doves fiew around the world,
Three doves set down at Mem's bedside.

The doves removed Zin's doveskin, put Zin in Mem's bed, then flew away.
During the night Zin accidently brushed against Mem's leg. Mem woke up, and Zin
did too. Zin said to Mem, “You so-and-so, how dare you come and lie down in my
bed? Don't you know where you've lain down? You're lying in the bed of Zin. Iam
Zin, daughter of Mir-Sevdin, niece of Karatadjin, sister of Arfin 5 fiancse of Chekiré.
1 am Zin, mistress? of the Green Castle, daughter of the master of Jezira Bota.”

Zin thought she was in her own bed! Mem said to her, “What are you talking
about, you so-and-so, how dare you come and lie down in my bed? Don't you know
where you've (100) lain down? You're lying in Mem’s bed. 1am Mem, son of Al-
pasha, master of the land of Mukhurzemin.”

Mem didn't know doves had placed Zin in his bed. Poor Mem had been sleeping
and didn't see them.

Mem and Zin starting quarreling, He said, “This is /my bedl, and she said, “This
is my bed" Then Zin said to Mem, "Okay, since you say that this is your bed, teli
me what side the hearth is on: when I'm lying in my bed, the hearth is on the left
side.”

Mem said, “Okay, when I lie in my bed, the hearth is on the right side.”

They looked and saw that the hearth was on the right side of the bed - so the bed
was Mem's! Mem won the bet, while poor Zin lost. She didn't know that doves had
dressed her in a doveskin and brought her to Mukhurzemin, where they placed her
in Mem's bed.

SDr possibly * Arfan’ /" Erfan.”

60r possibly * Chekan.’ In this version, it doesn't seem to matter that Zin is already betrothed to
someone else, as no further mention is made of it.

70c* owner.”
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They fell into each cther’s arms, and slept that way until dawn. Early in the
moming Zin gave Mem her ring saying, “Let this ring be a token of our night
together.” Mem took the ring, and the two of them fell asleep.

The doves came back in the moming, dressed Zin in her doveskin, and flew
with her to Jezira Bota, where they placed her in her own bed, then flew away.

Mem woke up sad. He had no memory of what had happened during the night.
Mem was sad and bored. The time came for Mem to go to Al-pasha’s diwan, but
Mem didn't go. Al-pasha sent a servant after Mem, to call him to the diwan. The
servant saw that Mem was sitting around llooking] sad and bored. Mem told the
servant, “1 hear and obey, I} be there soon” Mem began to get ready to go to the
diwan of Al-pasha. He took a pitcher and a basin to wash his hands. When he
looked at his hands, he saw a ring on his finger. He remembered Zin and what she
had said. Then he set out for the diwan of Al-pasha.

Mem came to the diwan. Ministers$, deputies?, and the people of the diwan were
seated there. Al-pasha was seated on cushions in the middle, drinking coffee,
smoking a pipe, in short enjoying himself. Mem didn't have his own place, but
generally sat beside Al-pasha, pouring his coffee and stuffing his pipe. {On this dayl
Mem sat in the comer examining his ring.

Al-pasha said to Mem, “Mem, why are you sitting in the comer? Why are you
sad and bored? You haven't fallen in love, have you?”

Mem said, “I'm in love with Zin, daughter of Mir-Sevdin, niece of Karatadjin,
sister of Arfin, fiancée of Chekin. I'm in love with Zin, mistress of the Green Castle,
daughter of the master of Jezira Bota.”

(101) Al-pasha said, “Where is Jezira Bota? (We dont know where
Mukhurzemin is, how should they know where Jezira Bota is?!? Mem said, ‘1
know where Jezira Bota is. [ am in love with Zin, daughter of Mir-Sevdin, master of
Jezira Bota. 1 will goto Jezira Bota. Here is the ring she gave me last night.”

Bweatr.
Swein.

104 is ironic that no one has ever heard of Jezira Bota, since in fact it is Mukhurzemin that is an
imaginary place Jezira Bohtan really exists It should be noted, however, that in Southern Kurmanji
{and Mann's Mukri (OM)] version, Mukhurzerain is replaced by Yemen, which is like Jezira Bohtan, a
real place
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Al-pasha assembled scholars, wisemen, dervishes, mullahs, ministers, deputies,
he gathered all the men, to see if anyone knew anything about Jezira Bota.

They said, “There is no such place as Jezira Bota. Nobody knows anything about
such a place. Mem is crazy! Where is this Jezira Bota?”

Mem said, “You don't know where Jezira Bota is and neither do 1, but here is the
ring that Zin, daughter of Mir-Sevdin, master of Jezira Bota, gave me last night. I'm
going to Jezira Bota. I'm not crazy.”

The whole diwan said, “We never heard of Jezira Bota: where is it? There is no
such placed Mem is crazy.”

Mem left the diwan. He went to the Turkish garden. (Al-pasha had a large
garden in which nightingales sang, flowers bloomed, and brooks babbled. It wasa
good garden). Mem went to the Turkish garden and grew sad.

Al-pasha said, “Send the daughters of the ministers and deputies to him in the
garden; let them cheer him up.”

The minister’s daughter and the deputy’s daughter went to the Turkish garden.
When Mem saw them, he said, “Minister's daughter, Deputy’s daughter, what do
you want from me? 1 am sad over Zin, daughter of Mir-Sevdin, master of Jezira
Bota. Idon't need you. | have given my word, and I will keep it. This ring is a
token of what | promised last night.”

The minister’s daughter and the deputy’s daughter left Mem alone in the garden.
Mem got up and retumed to the city of Mukhurzemin. He went to the bazaar, and
headed for a weapon-maker’s shop.

“Peace be upon you, weapon-makeri Hammer me out a sword, a fine sword.
Take as much money, gold, and jewels as you need.”

The weapon-maker replied, "All right. In three days I will make you a sword."

Next Mem went to a blacksmith.

“Peace be upon you blacksmithi Prepare for me a horse hamess. Take as much
money, gold, and jewels as you need.”

The blacksmith replied, “All right. In three days 1 will make you a horse
hamess.”

Mem went out to look for a horse. He went to the fields, to the plains, to the
mountains. Mem saw many horses, many fine (102) horses, but he couldn't find one
right for him. Finally Mem came upon a mare.

“Peace be upon you, mare!” said Mem, “Get me a horse!”
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The mare replied, “All right, Il get you a horse. Go to the such-and-such
mountains, to such-and-such a ravine, where a herd of Arabian horses grazes.
Those are my sons, choose whichever one you want.”

Mem went to the such-and-such mountains, to such-and-such a ravine. He saw
a herd of grazing horses. There were Arabian horses, Turkmen horses, Karabagh
horses.

Off to the side, by a brook, Mem saw a foal grazing. He went up to the foal and
said, “Here is my horse.” Mem took the horse and returned to town, where he put
the foal in the stable. Mem said to the stable-man, “Peace be upon you, stable-man,
take good care of this foal, he's my horse.”

Two days had passed since Mem left Al-pasha’s diwan. Mem retumed home, lay
down on his bed and fell asleep.

Al-pasha followed Mem around!!. He was afraid that Mem would leave and go
to Jezira Bota. The weapon-maker came to Al-pasha and said, “Mem has ordered a
sword.” The blacksmith came to Al-pasha and said, “Mem has ordered a horse
hamness.” The stable-man came to Al-pasha and said, "Mem has gotten a horse.”

Al-pasha went and threw the horse in shackles. The following day Mem went to
the weapon-maker and took his sword; he went to the blacksmith and took the
horse hamness; he went to the stable, and saw that his horse was in shackles.

The horse said to Mem, “Don't be afraid, Mem. If you want to reach Zin, I will
take you to Jezira Bota. I will smash these chains. Saddle me up!’

Mem saddled up the horse, led it out of the stable, then put on his sword,
mounted his horse, and looked at the ring,

Al-pasha and the whole diwan looked at Mem, thinking, “How will Mem go
while the horse is shackled up?*

Mem mounted his horse and said to him, "Horse, if you are my horse, take me
to Jezira Bota. [ have a rendez-vous with Zin, daughter of Mir-Sevdin, master of
Jezira Bota.”

The horse snorted, neighed, moved his head, kicked with his feet, and the
shackles fell off. He jumped up, and in three leaps Mem had vanished from view.
Al-pasha and his diwan were awestruck. But let us retum to Mem.

1%i.e, Al-pasha kept tabs on Mem. ‘
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Mem rode for one, two, three days. He passed by unknown places and strange
lands. As he passed through a field, he saw a farmer plowing. Mem went up to the
farmer. “Peace be upon you,” said Mem, “What is the name of this land, (103) who
is its ruler, and what is he called?”

The farmer answered, “Peace be upon you, horseman, do you really not know
this country? This is Jezira Bota; its ruler is Mir-Sevdin, and he has a daughter Zin.*

Mem exclaimed, “May you be well, o farmer, what you have told me is good
news. [ will make it to Zin, | will keep my wordl

Mem took his leave of the farmer and went on to Jezira Bota. Let's leave Mem
and betake ourselves to Jezira Bota.

There were two Zins in Jezira Bota: one was the daughter of Mir-Sevdin, the
other ane, who was the sister of Bekir-Awan, was a sorceress and enchantress. By
looking in books and by other methods, she found out that Mem was coming to
Jezira Bota. She got up, covered her face!2, and went to a well on the edge of the city.
Mem came to the well to water his horse. This Zin gave the horse some water and
said, “Peace be upon you, Mem, son of Al-pasha, master of the nighttime pact!3.”

“Peace be upon you, Zin, | have carried out our agreement,” answered Mem,
thinking that the real Zin had come to the well

Mem got down off his horse and asked Zin to uncover her face. Zin the
sorceress, delighted, uncovered her face. Mem took one look at her and was
homified. “Why,” he said, “have | undergone so much suffering, why have | come
so far from my native land, to see an ogress like thist® Zin the sister of Bekir-Awan
was ugly: [she was] swarthy and had a long nose. *Zin resembles a black Arab. In my
father’s kingdom there are lots of these!", thought Mem to himself.

Once again Zin said, “Peace be upon you, Mem, son of Al-pasha, master of the
nighttime pact!’

Mem's horse understood the trick. Mem’s horse grasped how sly Zin, the sister
of Bekir-Awan, was, and said to Mem, “Mem, this is not the real Zin. This is the
sister of Bekir-Awan. She is a sorceress and an enchantress. By looking in books and
by other methods, she found out about your secret. Let's goon into the city.”

121t is common for Muslim women tocover their heads with kerchiefs and their faces with vells In
fact, in traditional Muslim sodety it is unacceptable for women to go around uncovered

131his is apparently a reference to Mem and Zin's nighttime introduction.
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Then Mem grasped how sly Zin, the sister of Bekir-Awan, was and caught on to
her trick. He tumed the horse around and left the well.

Zin, the sister of Bekir-Awan, was left alone at the well. Mem went on into the
city, having avoided trouble. Mem entered the city, and approached the river. Zin,
the daughter of Mir-Sevdin, was sitting by the river with her girl friends. As soon as
Mem saw Zin the beauty, he recognized her black eyes, and his heart started
pounding. He urged his horse on and leapt over to the other side of the river with a
single bound. Mem's horse stopped beside Zin.

Mem bent down and kissed Zin. Zin accepted Mem's (104) kiss, removed her
golden amulet (which was worth the entire taxes of Egypt for seven years) and
handed it over to Mem.

Mem took the amulet from Zin's hand and wore it on his chest. He took one
Imore} lock at Zin, then with one bound crossed back to the other side of the river
on his horse.

Zin's girl friends stood admiringly by, watching Mem and Zin's encounter,
exclaiming, “Praised be Mem, praised be Mem, son of Al-pashal” Let's leave Zin
with her girl friends and see what Mem is up to.

After riding around the city, Mem came to Karatadjin's house. Karatadjin was
Zin's uncle!4, Mir-Sevdin’s general. Mem dismounted, tock his horse by the reins,
and came up to the house. Setiya, Karatadijin’s wife, came out to greet Mem, took
the horse, and escorted Mem into the house, where she seated him on the carpet, on
cushions. Mem became Karatadjin's guest.

Mem stretched out on the cushions and took a nap. After all, to reach Jezira Bota
he had ridden for three days without dismounting.

Settya put Mem'’s horse in the stable, feeding him hay and barley, then went out
to the yard and called Karatadjin, saying, “Come here, we have a very honored
guest.”

Karatadjin went into the chamber, greeted Mem, and sat down beside him. They
began talking, and they talked until lunch, they talked until dinner, they talked until
midnight, they talked until moming. Setiya entered the room and said, “Karatadjin,

Hpussian, like English, does not distinguish between maternal and paternal undes whereas Kurdish
does, like most other Middle Eastern languages Although the origina Kurdish text certainly made it
dear whether Karatadjin was Zin's Ap or Man{=Patemal unde) or her A/w/a’ (=Matemnal unde),
the Russian translation uses the word Adag (dyadya) which could be either. This is a smail example
of how important details can be lost in tranglation.
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let me feed our guest; you've already been talking for three days, and our guest has
not yet eaten or rested from his jouney.” :

Karatajdin said, “Oh, I thought we had only been talking for an hour, the
conversation was so interesting?”

Setiya brought a tray with food into the chamber, and set it down before Mem.
They started eating. Let's leave them, and go see what Mir-Sevdin is doing.

In the moming Mir-Sevdin came to his diwan. He saw that Karatadjin was not
there, and sent a servant after him. The mir's servant went to Karatadjin's house
and said to Setiya, “My mother, where is Karatadjin? The mir is summoning him to
the diwan.”

Setiya replied, “My son, tell the mir that Karatadjin has a guest, and that
Karatadjin can’t come to the diwan. How can one leave a guest?”

The servant retumed to the mir and gave him Setiya’s answer. After hearing
her answer, he said to the servant, “Go tell him to come, and to bring his guest with
him.*

The servant set out for Karatadjin’s house, went in and said to Setiya, “My
mother, Mir-Sevdin says, "Karatadjin should come and bring his guest with him”.

Setiya said to the servant, “My san, tell the mir that our guest (105) is a very
special guest. If the mir must, let him come here. Karatadjin cannot go to him.”

The servant returned to the mir and gave him Setiya’s answer. The mir flew into
a rage and shouted, "Hey, servants, give me a sharp dagger; I will slice Karatadjin's
body into tiny pieces!”

Karatadjin heard the mir shouting, as his house was next door to the mir's
house. He got up and went to the mir. "My mir,” said Karatadjin, “I have come;
why have you summoned me?”

Mir-Sevdin said, “Why haven't you been coming to my diwan? I haven't seen
you here for two days already.”

Karatadjin replied, "My mir, | have a guest!5; it is not good for a host to leave the
house when there is a guest there.”

Mir-Sevdin said, “Come to me with your guest.”

Bait. = A guest has come to me.”
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Karatadjin replied, “My mir, my guest is a very special guest. Order carpets and
palased to be spread out between my house and yours, have zuma and drum!?
players placed on the path, then will I permit my guest to come to your house.
{Only] such a welcome would be fitting for my guest.”

The mir said, “Okay, I will order carpets and palases to be spread cut between
your house and mine, I will have zurna and drum players placed on the path, 1 will
give your guest such a welcome; but if he tums out to be unworthy of such a
welcome, | will have your heads cut off.”

Karatadjin replied, “I agree. You will have my head and my guest's head cut off
if he tums out to be unworthy of such a welcome. Let your throne be witness to
this.”

The mir said, “Okay, let my throne be witness to this.”

Carpetsand palases were spread out from Karatadjin's house to the house of the
mir, zuma and drum players were placed on the path, and Karatadjin and Mem
went to see the mir.

The mir stood with his servants at the threshold of the palace, saw Karatadjin
and Mem coming, and shouted in an angry voice, “Karatadijin, I will have your head
and your guest’s head cut off"

Karatadjin replied, “My mir, | agree, but your throne must bear witness. Enter
the palace and sit on your throne.”

The entire diwan agreed, [saying] “Karatadjin is right.”

Mir-Sevdin entered his palace, sat on his throne, and started talking with Mem.
He talked for an hour, he talked for another hour, he talked for a third hour.
Karatadjin approached the throne and said, “My mir, our guest must be fed. He will
think, "What sort of customs do they have, they talk for three hours without even
giving so much as a morsel of food™'

The mir said, “Oh, Karatadjin, I thought we were only talking for a minute. (106)
Your guest is a good guest, he is worthy of the welcome I gave him.”

Karatadjin replied, “My mir, your throne be witness to our agreement!”

16p alas = Coarse woolen napless carpet.

17Def O zime = Drum and zuma  The J&f (or Jbha’ ) is a drum made of a large, wide wooden hoop
covered on both sides with hide and beaten with a thin stick on one gide and with a wooden mallet on
the other. It usually accompanies the Zme (Turkish Zuma South Savic Zuma/Zurla < Persian
sumnay}, an obue-like reed instrument made of wood and produding a shiill sound
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The mir said, “Karatadijin, you have won the bett’

Karatadjin replied, “My mir, my stakes were my guest’s head!8.”

Mem remained in Mir-Sevdin's palace and became his beloved guest. Every day
Mem attended the mir’s diwan.

Once Mem met Zin. She said to him, “Tomorrow my father will say to you, 'l
want to give my beloved guest a gift. Choose whatever you want: do you want an
Arabian horse, do you want an Egyptian sabre, do you want a Gurani!? club, do you
want an lranian shield? Choose whatever you want? Don't take anything but
instead ask for a felt cloak”

The next day Mir-Sevdin sent for Mem. Mem came to the mir’s diwan and sat in
his place. They drank coffee, smoked pipes, and amused themselves.

The mir said to Mem, “] want to give you a gift. Choose whatever you want: do
you want an Arabian horse, do you want an Egyptian sabre, do you want a Gurani
club, do you want an Iranian shield?”

Mem replied, “My mir, | have no need of an Arabian horse, or of an Egyptian
sabre, or of a Gurani club, or of an Iranian shield. Give me a felt cloak”

*As you wish,” said the mir.

They brought a felt cloak and gave it to Mem. It just so happened that Mem
again met Zin. Zin said to him, “Tomorrow my father will go out hunting, He will
invite you too. Pretend you're sick, and when everyone has gone, we will go to the
Turkish garden.”

Mir-Sevdin had a Turkish garden too. Every ruler has a Turkish garden.

The next day the mir sent word to Mem, saying “I am going hunting today,
make yourself readyt”

18.1it *1 played by means of the head of the guest.”

19The Gurans live in southern Kurdistan, in and around Kermanshah, lran, and speak a group of
dialects (called ‘Gurant') related to Kurdish. They consider themselves Kurds and therefore so must
we There is a smail literature on their language, induding the following:

¢Benedictsen, Age Meyer. Les dialectes o Awroman et de Pawi revus et publiés avec des notes
et une esquisse de grammare par Arthur Christensen (Kobenhavn : Det Kongelige Danske
Videnskabernes Seiskab, 1921), 128 p.

eMann, Oskar. Mundarten dey
bearbeitet von Karl Hadank, Kurdnsd\ Pu‘ssd'te Fa'schungen (Berhn. 1930)
oMacKenzie, DN. The Dialect of Awroman H 3 ammati

Kebenhav : Det Kongelige Danske v.dmsxabemes Selsa, 1966), W0 p.
_*Minorsky, V. *The Giran*
, 11 (1943), pp. 75-103,
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“Pardon me, my mir,” replied Mem, ‘I am not well”

Everyone went. Mem alone remained. Mem and Zin went to the Turkish
garden.

Bekir-Awan, brother of Zin the sorceress, understood Mem's intention. While
they were hunting, Bekir-Awan went to the mir and said, "My mir, may we
ourselves and our names be erased!”

Mir-Sevdin said, “What are you saying, what sort of talk is this?”

Bekir-Awan replied, “My mir, Mem has tricked you, he has gone with Zin to the
Turkish garden. Both your name and ours have faflen. Who knows who this Mem
is? Where is this land (107) Mukhurzemin? Neither you nor 1 know. For all we
know, Mem could be the son of a calfherd or the son of a lambherd. What do we
know?*

The mir flew into a rage and shouted, “Hey, servants, give me a sharp dagger; |
want to slice Mem's body into tiny pieces!”

Everyone went back. When they approached the Turkish garden, Mem noticed
the hunters and hid Zin under his felt cloak He sat down as if he were sick.

The mir approached, and saw that Mem was sitting alone in the Turkish garden,

~ looking unwell, wrapped in his cloak.

“Bekir-Awan,” shouted the mir, “it is you who has tricked me’

Bekir-Awan saw that Zin was not there; Mem was sitting alone, wrapped in his
cloak.

Karatadjin saw Mem sitting wrapped up in his cloak, with tresses of Zin's hair
sticking out from under the cloak. Poor Zin was small enough not to be seen under
the cloak, but her hair was so long that it stuck out from under the cloak and
touched the ground.

Karatadjin immediately guessed [the situation] and sent off his servant, saying,
*Fellow, run, set my house on fire.”

The servant ran swiftly, set Karatadjin's house on fire, and everyone rushed off
toseetheblaze.

Mem alone remained. Zin came out from under the cloak and ran home. From
that time on, Mem spent every night with Zin. Bekir-Awan saw, but could do
nothing; his sister Zin saw, but could do nothing. Mir-Sevdin believed Karatadjin,
not Bekir-Awan.
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Zin, the sister of Bekir-Awan, was a sorceress and enchantress. By looking in
books and by other methods she launched a hostile army against Mir-Sevdin.
Enemy troops came to Jezira Bota and surrounded the fortress.

The enemy troops went around with swords and shields, with lances and
daggers, with cannons and rifles, saying, “Victory is ours®¥’

Mir-Sevdin gathered his servants and armed forces, his detachments of
horsemen, his brave amy. Mir-Sevdin’s warriors came with swords and shields,
with lances and daggers, with cannons and rifles; they came to the service of their
mir.

Karatadjin, Mir-Sevdin’s general, stood at the head of all of his troops.
Karatadjin prepared to march. He saddled up his Arabian horse, took his sword and
shield, his lance and dagger, his rifle and cartridges.

When Karatadjin had equipped himself, he made ready to march and set out for
the mir's diwan.

(108) Karatadijin came to the mir’s diwan, politely greeted the mir and concluded
a new agreement with him. "My mir,” said Karatadjin, “I am ready to serve the mir,
I will lead your troops to battle, I will mow down these infidels, I will scatter their
regiments, | will feed their flesh to the dogs and the crows. Victory is minel But
while I am fighting, you must promise not to touch Mem. Mem is my guest, Tam
answerable for his head.”

*All right,” said Mir-Sevdin, “I give you my word that I won't touch Mem until
you return.” .

Karatadjin took leave of the mir and went out to wage war. Mem remained in
Jezira Bota. Every moming Mem spent in Mir-Sevdin's diwan, every evening he
spent with Zin in the Turkish garden.

One day Bekir-Awan came to the mir and said, "My mir, may we ourselves and
our names be erased!”

Mir-Sevdin said, “What are you saying, what sort of talk is this?”

Bekir-Awan replied, “My mir, Mem spends every evening in the Turkish garden
with Zin; both your name and ours have fallen. Who knows who this Mem is?
Where is this land Mukhurzemin? Nobody ever heard of such a land. Mem says
that he is the son of Al-pasha, but who really knows his father and mother? For all

20.)it. *The war is ourd”
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we know, Mem could be the son of a calfherd or the son of a lambherd. What do we
know?”

Mir-Sevdin said to Bekir-Awan, “ gave my word to Karatadjin that 1 wouldn't
touch Mem until he came back”

Bekir-Awan replied, “My mir, 1 know what to do. Call Mem to the diwan
tomorrow and say, ‘Let’s have an arrow shooting contest. If your arrow lands
further away, you can ask me for whatever you want; if my arrow lands further
away, 1 will do with you as | please.’ If your arrow lands further away, you say,
"Mem, 1 will throw you in the stone dungeon.’ 1If Mem’s arrow lands further away,
he will ask for Zin, and we will lock him up in the stone dungeon. You won't break
your word to Karatadjin.”

The mir said, “All right, tomorrow Il do just as you said.”

That evening Mem went to the Turkish garden with Zin. Zin said to Mem,
“Tomorrow my father will invite you to an amow shooting contest. He will say, 'If
your arrow lands further away, you can ask me for whatever you want’. If you win
the contest, ask for me.”

The next day Mem went to the mir’s diwan. Mir-Sevdin said to him, “Let's have
an arrow shooting contest. If your arrow lands further away, you can ask me for
whatever you want; if my arrow lands further away, I will do with you as I please.”

Mem said, “All right.”

{109) The mir shot, and his arrow fell nearby. Mem shot, and his arrow flew -
across the field, falling by the river. The mir shot a second time, and the arrow fell
only a little further away; Mem shot again, and the arrow vanished from view,
falling on the other bank of the river.

Bekir-Awan saw that Mem was winning, so he hurried off to Zin and said to her,
*Zin, come out of the house and watch Mem; he keeps shooting and losing, The
mir's arrows lie further afield. They’re about to shoot for the third time.”

Poor Zin, unaware of Bekir-Awan’s intentions, left the guest hall and stood
opposite Mem. Zin stood before Mem's eyes as the sun would, blinding his eyes, so
that he could see nothing. The mir shot, and this time his arrow fell far afield, near
Memv's first arrow. Mem was looking not at the arrow, but at Zin. Mem shot, and
the arrow landed on his own foot. Mir-Sevdin shouted, “Mem, you've lost! 1 can do
with you as | please. ] want to throw you into the stone dungeon” And they threw

.. Mem into the stone dungeon.
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Let us see what Karatadjin is doing. Karatzdijin led the mir's troops to battle,
defeated the enemy troops, scattered the regiments of the infidels, fed their flesh to
the dogs and the crows. Karatadjin captured three provinces of the enemy, collecting
countless taxes and tribute. He loaded up blackbreasted camels with gold and jewels
and came back with the troops to Jezira Bota.

Mir-Sevdin, hearing that Karatadjin had crushed the enemy and was
approaching Jezira Bota with his troops, was frightened and called Bekir-Awan.
Bekir-Awan came to the diwan and stood before the mir, as is fitting.

*Bekir-Awan,” said the mir, “Karatadjin is coming with the troops. What
should we do? 1 promised Karatadjin that 1 wouldn't touch Mem, and here we've
thrown him into the stone dungeon!”

Bekir-Awan replied, “My mir, Karatadjin won't be back for another three days.
Tell Zin to release Mem from the dungeon.”

The mir consented. They called Zin and told her to release Mem from the stone
dungeon.

Poor Zin's heart was all aflutter. She ran straight to the dungeon, and when she
got close, said to Mem, “Mem, beloved Mem, sun of my eyes, Mem, my father has
ordered me to release you from the dungeon.”

Mem replied from the dungeon:

*0 Zin, o my Zin of the black eyes,

O Zin, o my Zin of the golden locks.

Leave Mem in the dungeon, forget it,

In the dungeon Mem’s bones have rotted.”

{110) “I can't leave the dungeon,” said Mem.

Zin thought of a way to rescue Mem; she would try everything for her beloved.
She let down her braids into the dungeon. Mem grabbed hold of them, and she tried
to pull him out. Poor Mem had completely exhausted his strength while in the
dungeon. His hands and legs grew weak, his bones rotted. When Zin had pulled
him half way up, Mem’s strength failed; he let go of Zin's hair and fell to the bottom,
where he expired.

Seeing that Mem was dead, poor Zin began loudly to sab:

*0 Mem, 0 my beloved Mem,
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O Mem, o my handsome Mem,

O Mem, light of my eyes, Mem,

O Mem, joy of my heart, Mem,

They've separated me from you, o Mem,
They've left you in the dungeon, o Mem,
You expired this moming.”

They buried Mem on the very same day. Mir-Sevdin said, to console Zin:
*Don't cry, Zin, don't cry, Zin of the black eyes,
Don't ary, Zin, don't cry, Zin of the golden locks.

What do we know about Mem? Where did Mem come from, who were his
father and mother? Where is this land Mukhurzemin? We know nothing about it.
For all we know, Mem could be the son of a caltherd or the son of alambherd. What
do we know? Don't cry, Zin, don't sob, Zin. [ will find you another husband, 1 will
marry you to the king of the Turks, to the shah of Iran, I will find you a good
husband!”

Zin replied, “1 won't marry the king of the Turks, I won't marry the shah of Iran,
I don't need another husband.

Mem died this moming,
Zin has one day left to live.”

Zin died that evening, and they buried her beside Mem.

Karatadjin amrived on the following day with the troops, bringing much gold and
jewels. Karatadjin rid Jezira Bota of its enemies, fed the infidel troops to the dogs
and the crows, and conquered three hostile provinces.

Karatadjin came to his house. Setiya greeted him with the words, (111)
"Karatadjin, Mem is dead, Zin is dead, and they were buried yesterday. Bekir-Awan
killed Mem and Zin."

Karatadjin replied, “If she’s dead, she's dead; what can | do about it?"

The next day Karatadjin got up and went to the mir's diwan. Mir-Sevdin was
sitting, drinking coffee, smoking his pipe, giving himself to pleasure. The ministers
and deputies were seated at the sides, with Bekir-Awan. Karatadjin came into the
diwan, and bowed before the mir as is fitting, He placed gold and jewels before the
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mir, he placed heads of the enemy before the mir, and said, “My mir, I have done
my part, I have rid Jezira Bota of its enemies.”

Mir-Sevdin said, “Praise be to you, Karatadjin, request from me whatever you
wish, you deserve a reward from me.”

Karatadijin replied, “My mir, let us go for a walk”

The mir consented. They got up and went. Bekir-Awan wanted to go home
unnoticed. Karatadjin said to Bekir-Awan, “Bekir-Awan, let’s go for a walk”

What could Bekir-Awan do? He replied, "All right.”

They walked until they came to the tomb of Mem and Zin.

Karatadjin went up to their tomb and said, "My mir, who killed them? Who
killed Mem? Didn't you give me your word that you wouldn't touch Mem?”

Mir-Sevdin said, “Bekir-Awan advised me; Mem lost fair and square, I didn't
touch him.”

Karatadjin made no answer to the mir, drew his sword, and with one blow sliced
off Bekir-Awan's head. Bekir-Awan’s blood watered Mem and Zin's grave. Some
drops of Bekir-Awan'’s blood fell on a bush growing over the grave. The drops of
Bekir-Awan’s blood blossomed as scariet flowers.

Two doves were flying in the sky,

Two doves were cooing and singing,

Two doves alit on the bush of scarlet flowers,
Two doves sang the story of Mem and Zin:
“Where is our Mem, son of Al-pasha,
Where is Zin, our beauty?”

You are still alive, while they have long since become dust under the earth.
The story of Mem and Zin has reached an end. May favor befall the parents of
those present and those listening,
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Jndi, Hajie, ed. Kurdskie Epicheskie Pesni-Skazy. (Moskva : Izdatel'stvo Vostochnoi
Literatury, 1962)er. 66-1971; 1831209}, [Russian translation + Kurmanji in
Cynillic script; includes bibliography of other versions] (EP-1)

Wanrd, Alan, ed. : i i (Amsterdam :
International Society Kurdistan [ISK] 1968), 49 1. [Edited version of EP-1
with English translation]

EP1.  Collected by Hajie Jndi in 1955 from E'taré Sero [pronounced ‘Shero'] a
55, of thebﬁm-c{ish tribe Ortilt, which inhabits ﬂgnAshtarak region %;
Soviet Ammenia. F'taré Sero, who was bom in 1901 in the village of
Soybilax [Sogukbulakl in the county (kaza) of Surmel, Kurdistan of
Tlll'kE{, was a literate peasant who lived in Nork, a suburb of Erivan,
capital of Soviet Armenia, until his death in 1974. He was a jolly fellow
who loved to talk, and knew, wrote, and collected most types of Kurdish
folklore, including folktales, romances, and songs. Two versions of the

: st%of Yusuf and Zulaykha (Osiv @ Zelixe) have been collected from him
({1965] Ch.Kh. Bakaev. y it
(Moskva : Nauka, 1977, p. 189211 and [pre 19767] M.B.
Rudenko. Li ia_i i :
Zelikha™ {Moskva : Nauka, 1986), gga 300-310; 336-247), as well as two
. written versions of Zembflfirog (1933] Ordikhane Dzhalil & Dzhalile

Dzhalil. Zargotina K'urda = (Moskva : Nauka, 1978), #10,
pp- 189-194 and [1933] Zh.S. Musaelian. il :
ii (Moskva : Nauka, 1983), pp. 110-116).

It should be noted that the translator became aware of Alan Ward's work
033 e‘?lfter translating it himself, and comparative notes were subsequently
a 5

Mem 6 Zin (EP-1)

(1) There was a shrine by the name of Ardawid(@), beside the city
Mikhurzemin. At this shrine there lived a maiden. The maiden had lived there for
seven years. One day she saw three riders coming across the water, their horses gray.
These riders were coming towards her. The maiden was very confused and flustered,
land] said, “Who has ever seen horses riding on the sea without their feet touching
the water?” The riders came and got down off their horses in front of the shrine.
They said:

*Fair maiden, we have come after you. You must get ready, we will take you
foraride”

The maiden asked, “Why? Who are you?”

They said, “We are the guides of luck and fortune.”

The maiden said, “Well in that case, mount your horses brothers, I am
coming with you.”
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(2) The riders mounted their horses. One of them seated the maiden behind
him !, and they started out over the sea. When they reached the middle of the sea,
the maiden got very thirsty and asked for water. The rider took hold of the girl's amm,
pulled her down towards the water, land)] said:

*Sister, drink some water.”

The maiden filled her palms three times with water and drank. While she
was drinking the water, she also took in some foam from the sea2. From this very sea
foam, the maiden got pregnant. After she drank the water, the riders took her back
home to that pavilion3, and left.

After that the maiden felt that she was pregnant. “Oh my God” she said,
“What has befallen me? 1am a virgin living at this shrine; everyone passes by here,
what will they say about me? How did this happen to me? [Tl jump into the sea, to
save myself from the pain of the world." But she didn't have the nerve to doiitd. She
waited until nine months, nine hours and nine minutes had passed. This maiden
gave birth through her mouth, she brought forth a boy. The boy shined like a
torchlight amid the maiden’s hands and feet, like a golden lamp. He [184] was like a
bright star that falls from the sky. She had no milk to suckle him withS. The maiden
thought about killing the boy, but she didnt have the heart to do it, there was
nothing she wouldn’t do to keep from making a bad name for herself. The maiden
gave a lot of thought to what she should do. Then she wrapped the dear child in a
bunch of clean rags and took him to the seashore, where she left him. People always
say these words:

(3l Mem appeared from his mother’s lap#,

Laiit. "threw the girl on his horse's back.”

Z.lit. “Foam of the sea also fell inside her heart.”
3.the shrine

4.iit. " But the sweet spirit did not allow/iet*
Siit. * There was no broast for him to suck.’

OThis contradicts the earlier statement that the maiden gave birth through her mouth.
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Nobody knows whose lover he'll be.

The city of Mikhurzemin is black and dark,
No human being’ can seeiit,

Al pasha lives in it.

One day out of love and mirth,

Al pasha went to the seashore,

And heard the voice of this child.

*Hey" he saic, “God, the aeatord

! have become did in strength?,

Today you have given me this child”

He took the child in his ams

Took him joyously and quickly home,

*Here® he said [to his wifel, *Save of Godl0, a merdiful gift.*
In the world there are limits and borders

This boy became a son to Al pasha,

He grewuptobe asbig asacity.

What a world of chaos,

How many people have come up in it,
One is Mem. one is Zin.

One is Ferhad, one is Shirini!,

7.4t "No ore of the sons of Adam*

SBeyt’ilfar , an obsaure word, which looks lixe Arabic bay: al-fa'r }Ul Seet meaning House oF

re mouse This doesno: seem to make sense In Jnci’s Russiar and Ward's English translations, it is
rencered as (rear

9Li tayat® is obscure Teyet means ‘strengthening’ but 1 am not sure that tayat is the same as
teyet The Russar translatior omits it saying only 'l have grown old (aonel’ | know of no
cor.rection berween tayat and ‘being alone’ [ follow Ward's English translation in rendering it as
‘oic in strerngh *

10Ar. Idamic way of referring to human beings Kurdist e'vda xad# {xwed#), literal translation of
@
Arabic ‘2bd Allah W e

11 A refererce 10 the well-knowr romarce of Ferhat and Shirin, whidt: has numerous Turkish and
- Persiar. versiors
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One is Leyl8, one is Mejrimi2,

In the world they came up,

Did not achieve their luck and fortune,
There are many slanderers and traitors!3,
Now we come to the story of ZIn.

2in lived in the city of JiZtra Bota. She was the daughter of Mir Seydin, niece
of mir Sévdin!4. She was beautiful, she shined!5 like the sun, she was like a virgin
houri in paradise.

{4) She had forty maidservants at her beck and call. She was the sister-in-law-
to-bd$ of Qeretajdin, the betrothed of Chekan. One day she led her maidservants to
the garden of Torkirt, and made a picnic for herself. She went for a stroll, then gave
an order to her servants, saying:

“You go home and Il go to my resting place to sleep for a while.”

The servants went. ZIn too went and slept. There was a tree abave her resting
place. Three doves came and alighted on the tree. The doves were houris: two of
them were the daughters, and one was their mother.

{5 1185] When the daughters laid eyes on Zin, they lost all sense of reason.
They said to their mother:

*Are there men in the world as beautiful as ZIn?”

125 reference to the well-known romance of Layla and Majnin, which has numerous Arabic Turkish,
Urdy, Persian, and Kurdish versions.

1INemam, presumably from Arabic nammim r!“ = ‘Sanderer,’ ‘Calumniator.’

MBrad means the child of one's trother, as opposed to xwarzl, the child of one's sster. Rrom this
it is dear that in this version, mir Seydin and mir Sévdin are brothers

159 arlemmly, from Turkish parfamiy, past active partidple of parlamak = 'to shine' There ere
perfecily good native Kurdish words far to shine, eg Birigin. However, the style of this infamant
is marked by the use of several Turkish verbs.

16Bak means 1) Bride 2) Girl mamying into the family: henog for the groom's parents it means
‘Daughter-in-law,” while for the groom's siblings it means "Sister-in-law.’ In Hebrew alsa, kalah {192
means both ‘bride’ and ‘daughter-in-law.'
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Their mother said, “Children, Memé Alan lives in the city of Mikhurzemin;
2n is not half as beautiful as Mem.”

The doves made a pact to take Zin to Mem, and then to bring her back. They
began by praying to God, in order to get adove’s plumage! for ZIn:

{6  "Oh Lord, make a command,
Bring down a dove’s garment,
We ourselves are three,
Make Zin the fourth one of us.”
God made a command,
Plumage 18 came down from above,
The three houris became four.
Mem in his white tower
Fell into a sweet slumber,
Lest someone dareto gotohisbed.
|t was getting on towards midnight,
Memé Ala fell asleep,
How should he know that Zin was coming?
These four darling houris
Travelled a year’s distance in one hour,
Now things will begin to happen.
The four doves flew to a treetop.
They went through the heavens,
And landed at Memé Ala’s window.
They take the plurnage from Zin’s back19,
Put out the candle and lamps at Mem's head.
They placed ZIn beside Mem on the bed,
Mem lifts his head [awaking] from sweet slumber,
And sees a ravishing beauty in his arms,

17,43t *skin/plumage of doves’ Motif F521.1.6. Dress of feathers
Bait, *skin.”

19,5t *neck.’
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Not a beauty, but rather a houri,

A fairy among the houris.
Mem said:

*Iswear, by God,

Not even a houri of heavenly provenance

May dare to look at my bed and pillowt”
2n said:

“You should collect your senses,

My name is Tel Khattn? and Zin,

No one may look at my bed and pillow.”

1186) Mem said:

"I swear by the almighty,

1 will tell you, and you will believe me,

Tell me how many minarets there are in your father’s cityt”
Zin said:

"] swear by God the great,

Who is considered above us all,

In my father’s city there are sixty six minarets.”

Mem said:

"I swear by God the great,

In my father’s city there are

Three hundred sixty six minarets.”
In the darkness in the house at night,
They used the occasion,

{To gol to the terrace on the roof.

(7} Mem and Zin went down together to Mem’s pavilion and terrace. When
they looked out on the city, they saw that one could count the beasts and birds of the
wilderness and the stars in the heavens, but one could not count the minarets.

When they got down from the pavilion, Zin said:

¢t Telli Nighr, Karoglu's wife



M.L Chyet Mem @ Ztn : EP-1(1955) 306

*Mem, you know that those who brought me will take me away, so let's
exchangerings. From time immemorial men go after the women, women don't go
after the men.*

They exchanged rings there.

(8) The oves put Mem to sleep, put ZIn’s plumage on her back?, and together
lifted themselves and took her to the place from which they had taken her.

Let us return to Mem. Once around midnight Mem woke up, and wondered
to himself, “Was that a dream, or wasn't it? If it was real, where is she?” Mem kept
saying this over and over to himself, over and over like an ailing seventy2 year-old
man. He remained in this condition until dawn.

(9) 1t became time for the mir'sD breakfast. Al pasha said:

*Boy, why don't you go see why Mem is late today? Why hasn't he come
distribute coffee in the diwan?”

Two men went to look in on Mem. They saw that Mem was distressed. They
went and told Al pasha,

*Mem is distressed.”

Al pasha and his entourage went to see Mem. They asked him how he was.
Mem said,

"Well, today I'm very ill.”

The whole group retumed to the diwan. Al pasha had advisers, who
consulted together, then said to Al pasha,

“Mem is rot sick, his problem is that he’s heartsick, or that he wants to get
married, but is ashamed to tell you.”

{10) 1187] On their advice Al pasha made a proclamation in the city of
Mikhurzemin, saying

*All married women and unmarried girls, men and youths, all must come
tomorrow to my garden Torkirt to play and amuse themselves with singing and

2 5ea note 19 above

Qe text says ‘seven,’ which must be a printing errar. Ward's English trandation reads ‘like a
man seven years sick”

B.a pasha's
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dancing. 1 will ask for the hand of whatever woman or girl my Mem takes a liking
tod.”

Everyone who had a cow sold it, and outfitted his daughter with fine clothes,
saying,

“Maybe Mem will choose my daughter.”

The next day the garden was filled with people: girls, brides, men, youths,
children.

{11) Al pasha sent two men to Mem, saying,

*Boys, go tell Mem to come enjoy himself in the garden.”

The men went to Mem, and said, '

*C'mon, Mem, let's go to the garden: that should cheer you up.”

Mem got up. They brought water for him to wash his face with. He had taken
a towel to dry his hands and eyes, when suddenly he saw Zin’s ring [on his finger]
When he saw the ring, he knew that she had really been there. He fainted on the
spot. They sprinkled him with water here and there, put their hands on his heart; he
came to and went with them to the garden. He went and sat down by the fountain
pool. A little while later he threw his coat over his head and became silent. He sat
like that for some time.

(12) The daughters of the noblemen came and encircled Mem, saying to him,

“This Mem will take one of us, he wouldn't take the daughter of a simple
peasants.”

They took tumns singing songs for Mem. One of them was a blind musician, in
the manner of an ashik® [*] she said,

*If Mem takes anyone, he’ll take me.” She came up to Mem, and became a
royal pain?.

(13) The judge’s daughter said:

24.jjt. “whichever woman or gir he puts a hand an.*
Lxormanch xam = 'anave or simple Kurmanj or Kurd’
2.k poet and singer.

27p4 bela nisAfetd « ‘was an unlucky disaster.’
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*Come Mem, you soldier,
Why have you hidden under your fur?
Don't cry; marry the judge's daughter.”

The mentor’s daughter said:

*Come Mem, you're crazy,
Why have you hidden under your green fur?
Get up and marry the mentor’s daughter.”

~The vizier's daughter said:

*Come Mem, you're haughty,

You're hiding under your green fur on purpose!
You've been wanting the vizier's daughter.'®

(14} [188] The blind one said:

*Come Mem my falcon,

You've long been in love with me and my saz [')
You won't find another like me to ask for.”

Mem looked up and saw that even

The blind one had come to sing to him.

He lifted up his head and said,

"You daughters of my father’s noblemen,

You are like mothers and sisters to me,

Except the one Mem alone knows!”

When Mem said these words,

ZBwith thyme, the following more or less catches the mood of the ariginal:
*Come Memd you're sohaughty,
. You're hiding under your green fur just tobenaughty, - _

- What you really want is the vizier's daughter's bodyl®
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The girls and women were disappointed®,
They left the garden Torkirt two by two.

(15) Mem got up and left the garden. He went to his father’s treasury, filled a
saddlebag with gold coins, and went to the marketplace. He went to the saddler and
said,

“What must I give you to have you make me a saddle the likes of which no
man has yet ridden on, completely inlaid® with rubies, pearls, and jewels?”

The saddler wanted one hundred gold coins, Mem gave him two hundred,
and gave him forty days to do it in. Next he went to the tailor, he bought clothes that
were worth three hundred gold coins, then went to see his father’s horses.

His father had forty horses: all were pedigreed. Whichever ones Mem
touched on the back, their backs broke under [the pressure of] of his hand. He wasn't
crazy about any of the horses. When he was about to leave, he saw the horse used for
carmying water coming towards him. Mem put his hand on the horse’s back, and the
latter raised his back four fingers’ breadth under Mem’s hand. Mem called the
stableman and said,

“Boy, how much does my father pay you a month?”

“He gives me ten gold coins a month, my mir.”

(16} Mem said, “Il give you fifteen gold coins a month. You take this horse
and give him the treatment reserved for the finest steeds3, and for forty nights water
him so well that when you water his croup, it will come out his mane, and when you
water his mane, it will come out his croup.32

The stableman said, “My mir, even if you gave me nothing, I would be
obligated to take care of him, because I'm your father’s stableman.”

.fit. *The hearts and livers of the girls and women were buming.”

mquumlg ki, another compound from a Turkish verb.

3.jit. *Tie it up at the head of the finest horses”

32¢s ZK-1: *For two weeks you take care of this Bor so that if 1 water his mane from the front, it
will come out his croup.* Ward's trandation has .. for forty days treat it so that when you wash

its crupper the water splashes its mane and when you wash its mane the water splashes its qupper
(ie thoroughly).’
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News reached Al pasha that Mem was making preparations to depart. Al
pasha went to the stables. and had steel chains put around the four legs of Mem's
horse. Then he went and locked the city gates, and took the key and put it
undemeath his own mattress. “Now let's see if he goes anywhere,” he thought to
himself.

(17) Time passed, and Mem's forty days were up. He went to see the saddle
and suit of clothes, and found them prepared as is proper. He brought his saddle and
(189] clothes home®. Then he went to Bor. He saw that Bar was as is fitting Ifor a
fine horse to bel. Mem took Bor out, put his saddle and hamess on him, and
mounted him, but he was unaware that Bor’s four legs were in chains.

Mem took Bor outside,

Put on him the bejewelled saddle,

With his foot in the stirrup, he said, “O God and Prophett”
Bor was blessed and leaped over the wall at once.

News reached Al pasha that Mem had gone.

*But Bor was chained and the gate was locked; how did it happen?”

Al pasha and his entourage went after Mem. They saw that Mem had started
out and was riding. Al pasha said in a song:

18] "Mem, my son, don't be disrespectful.
Don't leave the city of Mikhurzemin, O hope of my old age,
Il give you five hundred ladies and maidservants.”

Mem said:

“Father, what would I do with this house, this land,

.t *He picked up his saddle and dothes and brought them to his house

Hgyadenly the horse's name is Bor. In this version we are not told that Mem@ names him. ‘Bor’ 1s
both a word for "harse’ {one of many) and the name of Mem#'s horse

35Tnis line is hard to trandlate: L8 kir Ziné Al bavi coware. See note 83 below.



M.L Chyet: Mem @ Zin Motif Chart : Scenes and Motifs / 311
D.V.B. Qeretajdin causes diversion; heroic rescue by Qeretajdin; Items
sacrificed:
1. house {bumt} (PN; PS; LC-1; OM; SHa-1; SHa-2; GNa; FK-1; EP-2; EP-
1; ZK-3; HR-1; HR-2; ZK-1; ZK-2; MC-1)
2 a jdin's child (bumt) (PS; FK-1; ZK-1)

b. child's cradle (SHa-1; MC-1); 4 golden cradles [hergar
bormotka zéfin] (EP-1) &

¢. Qeretajdin's child: unclear if he is actually sacrificed, but his
mother is ready to sacrifice him (OM)

3. a. Hasso's wife (shot) (PN)
b. Qeretajdin's wife (killed with sword) (HR-2)

¢. Qeretajdin's wife with child stra to her breast: unclear if
they are actually killed (ZK-3; HR-1; ZK-2)

d. Arfo's wife and child (HM)
4. a. horse (bumt) (HR-1; ZK-2)
b. horses in stable (killed with sword) (LC-1)
c. horse and tent of Mir Sévdin (HM)
5. 2 (FK-2)
D.V.C Itemsrescued:
1. a. Koran (PS; SHa-2; ZK-3; MC-1)
b. boaks (HR-1)
2. a. horse (FK-1; ZK-3)
b. Mem's horse Bor {(SHa-2)
c. 3horses (SHa-1)

d. 6 horses: Qeretajdin orders their rescue, his wife leaves them
to be burned (GNa)

3. a. child's cradle (SHa-2; ZK-3)
b. child's cradle: Qeretajdin orders its rescue, his wife leaves it to

be bumned (PS; SHa-1; GNa); 4 golden cradles [hergar
bormotka z&7n]: Qeretajdin orders their rescue, his wife
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leaves them to be burned (EP-1)

¢. child: Qeretajdin orders his rescue, his wife leaves him to
be burned (Z]K-1)

& o (PN; HM; LC1; OM; FK-2; EP-2; HR-2; ZK-2)
D.V.D. Beko Awan interferes: tells Mir Sévdin *i's nothing”, thereby forcing
Qe o S e P see. " oFe O 8T8
1. a. Qeretajdin has to cause a second diversion (HM; HR-2)
b. same as a., but Mir Sévdin strikes Beko Awan (ZK-3)
- 2. a. Qeretajdin has to cause a second and third diversion (ZK-2)
b. same as a,, but Mir Sévdin strikes Beko Awan (HR-1)

3. o(PN; PS; LC-1; OM; SHa-1; SHa-2; GNa; FK-2; FK-1; EP-2; EP-{;
ZK-1; MC-1)

D.V.E. Mem extinguishes flames of Qeretajdin’s manor

1. a. Mem extinguishes flames of Qeretajdin's manor with the hem
of his garment: the infant is saved (GNa)

b. Mem extinguishes flames of Qeretajdin's manor with a
handkerchief (ZK-1)

c. Mem sings o the fire, stating that if his and Zin #1's love is
divinely inspired, it will the fire out, otherwise their
love is a lie; he extinguishes flames of Qeretajdin's
manor with a handkerchief (EP-1)

2. 8(PN; PS; HM; LC-1; OM; SHa-1; SHa-2; FK-2; FK-1; EP-2; ZK-3; HR-Y;
HR-2; ZK-2; MC-1)

DVI. Mem and Mir Sévdin's game; Mem's imprisonment
D.VL.A. Game between Mem and Mir:
1. boardgame
a. chess(PS; HM; SHa-1; SHa-2; GNa; FK-1; EP-1; ZK-1; MC1)
b. same as a. {follows D.V.A} (FK-2) |
c. checkers (ZK-2)
d. sameas c. {follows D.VILAI(LC-1)
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e. backgammon [follows D.ILDI(OM)
2. cards(ZK-3; HR-2)
3. arrow shooting contest (EP-2)
4 o (PN; HR-1)
D.V1.B. Terms of game:

1. a. If Mem wins, he may marry 2tn #1: if he loses, he will be
thrown into prison (HM; SHa-2; GNa; FK-1)

b. If Mem wins, he may marry Zin #1: if he loses, he will lose his
head (SHa-1)

¢ If Mem wins, he may marry ZIn #1: if he loses, he will either
lose his head or be thrown into prison (HR-2)

d. If Mem wins, he may ask for whatever he wants: if he loses,
he will be thrown into prison (ZK-1) '

e. If Mem loses, he will be thrown into prison (FK-2)

2. a. Whoever wins may ask what he likes of the loser Igendilxwaz]
(EP-2; ZK-3; ZK-2; MC-1)

b. If Mir Sévdin wins, he may ask whatever he likes of Mem
Isendibowaz]; if Mem wins, he may marry Zin #1 (EP-1)

3. Whoever loses must tell the winner who his beloved is (PS)

4. Mir Sevdin asks Mem how he can be overpowered; Mem replies:
a. | Ehla)ins: Mem breaks them; b. by the hair of horse's
tai -

5. 8(PN; OM; HR-1)

D.VL.C. Causal connection between Mem's losing game and his being thrown
into prison

1. 2. Mem in prison as direct result of losin% iame with Mir Sévdin
(HM; SHa-1; SHa-2; GNa; FK-2; FK-1; EP-Z; ZK-3; HR-2; ZK-1)

b. Mir Sévdin was willing to let it pass, but Beko Awan insisted:
Mem in prison after losing game (EP-1)

2. Mem and Mir Sévdin are tied at checkers; Mem in prison because
he is caught alone with Zin #1 {follows D.VILAI(ZK-2)

3. Mem in prison because he is caught alone with Zn #1 (HR-1)
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4 g»;em in prison as result of being overpowered by horsetail hair (LC-
5. a. no causal connection between Mem's losing game and his
being thrown in prison (PN; PS; OM)
b. same as a. [follows D.VILAI{(MC-1)
D.VLD. ZIn #1's tunnel and its discovery
1. a. ZIn #1 has a tunnel dug between Mem's prison cell and her
bedroom (SHa-1; SHa-Z; FK-1; EP-1; ZK-3; HR-1; ZK-1;
MG
b. 2 tunnel :gisodes: a. Zin #1 has a tunnel dug between the
kitchen where Mem is working and her bedroom; b. Zin
#1 has a tunnel dug between Mem'’s prison cell and her
bedroom(GNa)
2. 2= no tunnel (PN; PS; HM; LC-1; OM,; FK-2; EP-2; HR-2, ZK-2)

D.VLE. After the tunnel is discovered, Mem is moved from first prison to

second, worse prison {excluding D.V1.D:2]
1. a. Mem is moved from [non-spegific] prison to stone prison (SHa-1;
GNa; MC-1) pechicipn

b. Mem is moved from wooden prison to stone prison (EP-1; ZK-1)
¢. Mem is moved from earthen prison to stone prison (FK-1)

2.a gsiem is moved from [non-specific prison to deep, dark well (SHa-

b. Mem is moved from pit to well 40 fathoms deep (ZK-3)

3. Mem remains in original prison cell, and tunnel is plugged up with
pitch (HR-1) gnap plugsec

D.Vil. Qeretajdin'sabsenceloften precedes V1]
D.VILA. Qeretajdin and brothers leave town on mission
1. a. tofight battle (SHa-1; SHa-2; EP-2; EP-1)
b. same as a. [follows D.VLI(FK-1)
2. a. tocollect taxes (OM; ZK-3; HR-1)
b. same as a. [follows D.VL}(MC-1)
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¢ to collect taxes to rebuild Qeretajdin's house (GNa; ZK-2; ZK-1)
3. to deliver Mir S&vdin's gift to Mecca (PS)
4. a. no mission: Qeretajdin and brothers leave after having
%uarreled with Mir Sévdin; they go to Sham [=Syria or
amascus} (PN)
b. same as a. [follows D.V1.}{HM)
5. Qeretajdin and brothers do not leave town (LC-1; FK-2; HR-2)

D.VILB. Zin #1 sends message to Qeretajdin with a man who demands a kiss
from her as payment [with I1.P of Dramatis Personae chart & D.VIL Al

1. a. Z1n #1 sends letter to Qeretajdin with a man who demands a kiss
from her as payment; she writes in the letter that Qeretajdin
should kill the man after taking the letter from him.

Motif K978. Uriah letter. Man carries written order for his own
execution. (HM; SHa-1; FK-1; ZK-3; ZK-2)

b. Zin #1 sends letter to Qeretajdin with 2 man who demands a kiss
from her as payment; the man is not killed (PN)

¢. ZIn#1 sends letter to Hasan ik and Qeretajdin Imessenger not
specified](LC-1)

2. o= this episode is absent (PS; OM; SHa-2; GNa; FK-2; EP-2; EP-1;
HR-1; HR-2; ZK-1; MC-1) :

D.VIL.C. The man demands: [excluding D.VIL.B.2]
1. a. akiss (PN; SHa-1; FK-1)
b. a kiss when he returns from delivering the letter (ZK-3; ZK-2)
2. marriage (HM)
3. 2(LCY)
D.VIII. Floating motifs
D.VIIL.A Mem’s unmanly behavior [nemerd%]

1. Porter from Jezira Bohtan gives Mem undesired answer; Mem
frightens him; Mem falls from God's favor [C.ILA4] (ZK-2)

2. Mem commits unmanly act by hitting Qeretajdin over the head with
a stick; later redeems himself K staying with Qeretajdin until he
re§ains consciousness, rather than riding off and leaving him
defenseless[C.I1.B.AbI(FK-2)
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3 After ignoring Bor's complaint, Mem finally stops and treats the
horse'gvoun%s [C1B2l(SHa-1; GNa) P

D.VIILB.Poetry contest (verbal duel)
1. 2. [follows D.ILI{ZK-3)
b. [order: D.ILD; D.I; D.VIILBI(SHa-1)
2. a. lfollows D.V.) (HM; SHa-2; FK-1)
b. ifollows D.IV.E1(EP-1)
3. a. [follows D.VLA-BI(OM; ZK-2)
b. coterminous with D.VL.B3. (PS)
4. o (PN; LC-1; GNa; FK-2; EP-2; HR-1; HR-2; ZK-1; MC))
D.VIILC Result: Mir Sévdin orders his men to kill Mem [excluding D.VIILB.7

1. Mir Sévdin orders his men to kil Mem; daggers are drawn, and
Mem is saved ?eﬁ(tagdin and his brothers (PS; HM;

SHa-1; SHa-2; ; ZK-2)
2 ?Eple)as 1, but unrelated to the poetry contest/verbal duel
3.2 (OM)

D.Vlll.D.%e;tajﬁin‘s handkerchief in shape of rabbit as diversion to save Mem
n

1. a. While ZIn #1 is serving coffee in the diwan, Beko says to Mir
Sévdin that if she smiles when she serves Mem his coffee, this is
ﬁamof of their love; Qeretajdin fashions a rabbit out of his

ndkerchief and shows it to the assembly just as Zin #1 serves
Mem his coffee: his handkerchief is meant to account for Zin #1's
laughter and smiling [follows D.V.] (FK-1; EP-1)

b. sameasa. [follows D.1LD; replaces D.1L1(SHa-1)

2 2(PN; PS; HM; LC-1; OM; SHa-2; GNa; FK-2; EP-2; ZK-3; HR-{; HR-2;
ZK-1; ZK-2, MC-1)

E Final stage - Death of Mem and Zin #1
ElL  Mem's death
ELA  Zin#1 takes Mem out of prison:



ElB.

1. a.

b.

C

d.
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Beko Awan tells Zin #1 to release Mem (PS; FK-1; ZK-1)

(BEe}l,(?)Awan tells Zin #1 to take maidservants and release Mem

Beko Awan tells Zin #1 to take 40 maidens and release Mem (SHa-
2: ZK-3; HR-1)

. Beko Awan tells Zin #1 to take 40 maidens and musicians and

release Mem (HM)

. Mir Sévdin tells Zin #1 to take maidservants and release Mem

(ZK-2)

. Mir Sévdin tells Zin #1 to take 40 maidens and release Mem (SHa-

1; GNa)

Mir Sévdin tells Zin #1 to bring drums and fifes {zurnasl and
release Mem (MC-1)

Mir Sévdin tells Qeretajdin to release Mem (HR-2)

3. Mir Sévdin and Beko Awan tell Zin #1 to release Mem (EP-2)

4. Hasanéako release Mem from prison (LC-1)

5. Zin asks for permission to release Mem (OM)
6. @ (PN; FK-2)
Mem's death

1. a.

b.

Mem is gml]ed up from dungeon pit by rope; is dead when pulled
up (ZK-3)

Mem is pulled up from dungeon pit b ; at entrance to pit
sheds dr%up of b‘llgod and diegs (SHEZ; ﬁlliDBe

. Mem is pulled up from dun it tied around his waist;
e edderg;gnoFl;lbympe

atentrance to pit sh ood and dies (ZK-2)

. Mem is pulled up from dungeon pit by white rope tied around his

waist; he is pulled up and dies (EF-U

. Mem is pulled up from dungeon pit by yellow rope; he falls dead

at the entrance to the dungeon (ZK-1)

Mem is pulled up from dun it first by white rope; then by
y;lléow rg;e wragped amun%!e}c:xps gv'atlist; h:,iys pulled up and dies
(FK-1)
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. Mem is pulled up from dun it by ion flower vine
8 lcharkhigluakl; hepdi&s once he is above gaﬁussnd (SHa-1)

2. a. Mem is pulled up from dun it by ZIn #1's braids; he dies
once heliasu;lbove ground (Oﬁ:)cn pitby

b. Mem is pulled up from dun it by Zn #1's braids; he is pulled
halfwaypu‘;a, th:np lets go an faﬂsg;g(y down and dies (EP-2) pul

c. Zin #1 descends into dungeon; Mem dies; he is pulled up from
dungeon pit by braids of 40 maidens tied to rope (GNa)

3. a. Beko Awan interferes: he tells Mem that ZIn #1 is marrying
mﬁ% else; proof gfy this is e{: #1'; bridal sownm; Mﬁ dl:l pulled
ungeon pit ; when he sees ZIn#1 in bridal gown
Fv?hid'a is megnt fog him]rohpeedis (HR-2)

b. Beko Awan interferes: he tells Mem that ZIn #1 is in
someone else; Mem dies when reaches mouth of pit (MC-

4 1A).s soon as Mem emerges from dungeon and sees ZIn#1, he dies (LC-

5. As soon as Mem emerges from dungeon, 3 drops of blood drip from

ELC

EIL

his nose, and he dies (HM)

6. Mem asks ZIn #1 to bring him a bowl of cold water; after he drinks it,
he dies (PS)

7. Mem's death is stated, without any description (PN; FK-2)
Prediction regarding sex of person releasing Mem from prison

1. a. If a woman releases Mem, he will die; if a man releases him, he
will live (EP-1)

b. If a ZAn #1 releases Mem, he will die; if a man releases him, he will
live (GNa; ZK-2)

2. a. Zin#1 says itis disgraceful that Mem should be released by a
woman (SHa-2)

b. ZIn#1 saysiit is a shame that prisoners are brought in by men, then
released by women (ZK-1)

3 :{ (é’l;li PS; HM; LC-1; OM; SHa-1; FK-2; FK-1; EP-2; ZK-3; HR-1; HR2;

2in#1's death:

EILA. When ZIn #1 dies vis-a-vis Mem's death



EILB.
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1. She stabs herself to death just after Mem dies (HR-1; HR-2)
2 a Sh; gxg the same day as Mem (SHa-1; SHa-2; FK-1; EP-1; ZK-3; ZK-

b. She dies the evening of the same day as Mem (EP-2)
3. She dies at noon of the next day (GNa)
4. She dies a week later (LC-1)
5. She dies 8 days later (PS; HM)
6. She dies 40 hours or 40 days later (MC-1)
7. Time of her death is not spedified (PN; OM; FK-2)
Burial of Mem and Ztn #1

1. a. Although they are buried back to back, they have turned to face
each other when graves are opened (PN; SHa-2)

b. same as a,; this is a sign that their love was divine (GNa)

c. Although they are buried back to back, they have tumed to face
each other and are sweating when graves are opened (FK-1)

d. Zin#1 instructs Mir Sévdin to bury them back to back; they are
found facing each other and sweating; this is a sign that they are
divine lovers lasoqé suré] (EP-1)

2. a. Although they are buried separately, Zin #1 is in Mem's grave
when itgihs opened (PS) B

b. Although they are buried separately, Zin #1 is in Mem's grave
when it is opened; they are d with a curtain between them
from the waist down, and embracing above the waist and their
mouths touching (HR-1)

c. Although they are buried separately, they are found embracing
when the graves are opened, because Beko Awan had gone at
night and placed their arms around each other (ZK-3; HR-2)

d. Although they are buried separately, the{ are found embracing
when the graves are opened, because Beko Awan had gone at
nig]ht and placed their arms around each other; Zin #1 comes back
tzt)J ife just long enough to ask Mir Sévdin to kill Beko Awan (ZK-

e. Although they are buried separately; after their graves are opened,
they are buried together in one pit (FK-2)
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The boy went and saw that khatn Perf was stimring the food with a ladle. He
said, “Khatn Pert, the mir says for Qeretajdin to come immediately, the plaintiffs are
eating each other up”.

{41) When he said that, khaton Pert hit him in the forehead with the ladle.
Red blood came out. The boy said, “Even if I die, I want to go have a lock at Mem
[first]” He went to the diwan and stood and looked at Mem. The mir sent a second
man, saying:

“Boy, tell Qeretajdin to come. What sort of guest does he have? For three days
he has neglected the door of the diwané?.”

This boy went to Qeretajdin and valiantly requested [him to comel. Qeretajdin
got up and went alone to the mir. The mir said, “You've locked the door of the
diwan now for three days and nights; the plaintiffs are eating each other up.”

Qeretajdtn said to the mir, “My mir, I swear by God that | had no idea three
dayshad passed: to me it seemed like a minute and an hour. My guest is such a
person that if he came to your door, youwould stand up before /im 8

{42) The mir said, “Our family®? has never stood up for anyone.”

1195 Qeretajdin went back home. When the mir’'s meal® was ready, he sent a
man to fetch Mem, Qeretajdin and his brothers. Qeretajdin filled Mem’s pockets with
small coins?, and said, “When you leave, scatter the coins in all directions, so that
the people distribute them among themselves, to avert the evil eye?.”

67.1it. “He has left the door and diwan without a master,” or “without cae® Apparently
Qeretajdin had the keys to the diwan.

68} is customary for everyone to stand up when a mir or other ruler enters the room, as a sign of
respect for him.  Mema® is apparently regarded 50 highly, that with regard to the mlr, the usua
practice would be reversed, 5o that even the mir would stand up out of respect for Memé when the
latter entered the room.

69Mala me = 1it. *househdd,® *house”

7ONan = lit. *bread”

TGuros = Petty coin. Cf. German Groschen, Arahic gish U jghsh st (plural
qurish b ] ghurish Syt ), Turkish kurug

7250e note 39 above.
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{43} They got into the carriage and went.

When Mem went inside

He greeted the mir first,

The mir returned his greeting®,
Rising ever so slightly to his feet.

{44) While they ate their food, they spoke a little, {and] the mir was in awe of
Mem. When Mem came in and the mir stood up before him, Qeretajdin threw his
handkerchief under [the mir's] seat.

The spoke for a long time, then Qeretajdtn said to the mir, “My mir, Mem has
already been here a few days, [but] has not yet seen our city: Please allow us to go to
[the roof ofl my palace?, so that Mem can look [out over the cityl.

The mir gave them leave. They took Mem, but Qeretajdin came back to the
mir [and] said, “My mtr, didn't you say 'I won't stand up before Memé?”

The mir said, “My boy, 1 didn't get up.”

{45} Qeretajdtn [reached down and] took his handkerchief out from under the
mir's seat and showed it to him. The mir said, “Well, even if ! did stand up, I wasn't
aware of it.”

Mem, Qeretajdin and his two brothers went up to [the roof of] Qeretajdin’s
palace, sat down and talked. Khatfin ZIn's residence was across from that of
Qeretajdin. She had heard that Qeretajdin had a very honored guest, but she didn't
know that it was Mem.

TMuslims greet sach other by saying “al-salamu ‘alaykum® p<sle  pdadl  (Peace be upon you), to
which the reply is “wa-"alaykum al-salim” fu r‘-.‘."‘o.

" the Russian translation, this is rendered as “the tower of my palace” but the origind Kurdish
has only 'ser k'og’k @ ser@ min’ = * Onftof my késk and saray” {Turkish kisk = “Pavilian®; saray [from

Persian seréyd’.r“ = “Pdace’). i would make sense to view the dty from a high position, such as
a terrace or a tower, but there is nothing in the text to suggest a tower per sa
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Zin went onto her balcony, looked over at Qeretajdin’s house, and saw Mem
sitting there™. She didn't restrain herself, but on the spot sang a song about Mem for
all to hear:

{46) O maidservants, you look,
©On Qeretajdin’s roof is an important delegation.
One is Qeretajdtn,
One is Erfan, one is Chekan,
The fourth — may my head and yours
Be a sacrifice® for Memé Alan.

[196] Mem heard ZIn’s voice, looked over and saw her perched at the front of
the balcony, singing to him. Mem said, “By God, let them kil me, but 1 too will sing a
song for ZIn." Qeretajdin and his brothers heard ZIn's song. [Then] Mem sang;

477 Obrothers, youlook,
Look at that headdress,
At that silken neck kerchief,
A voice has floated to my ears?7,

75.)it. * And saw that Memé was also gn it° This as well as the fact that Ziné spedifically goes to
her balcony across the way, suggests that the people at Qeretajdin’s house are sitting on a balcony or
terrace See note 74 above

78 Tnis type of expression is common in the languages of the Micdle Bast. Compare Arabic fidaka abl
o I8 vandan laka abi;J 4 5889 - *May my father be thy ranso’; julitu fidika

disd Sl o *May | be made your ransom,” i.e °Could | but sacrifice mysaf for you!®

(Wehr);, Pearsian qurban4 to/shuma La /y old- *IMay 1 be} your sacifice® acomman
greeting Turkish ‘kurban dxm’ = *May | be a sacrifice” a way of saying "Pleasel® *| beg youl,”
Christian Neo-Aramaic ana Xapux = *I{am| your replacement.” _

TTDengek li min t'esele ba. This line is hard to translate, because the dictionaries don't the exact
form 't'esele’ and | am not tot.:ily sure that "t'esell,’ which does occur, is the same thing. Criginaly
from Arabic tasali (tasallin) J3, meaning *entertanment’ *diversion, originaly °consdling

oneself,” or a garbling of tasi'ul Jhlas , meaning *|self-directed] question® (this last thanks to Jaba
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I don’t know if it’s a houri’s voice, or an angel’s.

At that point Qeretajdin’s two brothers wanted to strike Mem, but their big
brother would not let them, saying, “Calm down brothers, what do Mem and ZIn's
words mean?? Theirs is nothing but a nighttime dream.*

{48) Z1n saw that songs were of no help, so she gathered her old copperware?82
and loaded up two or three camels, and went to the spring to wash and polish her
copper. The spring was right next to Qeretajdin’s residence.

When Mem saw that Zin had gotten dressed up and was leading a caravan to
the spring, he said, “By God, let them kill me, but I will sing a song for ZIn and her
caravan.” He sang

{491  "Brothers, a great caravan has come,
My head, boys and imams, is in confusion,
It has been on people’stips,
How much there must be there to tax™,
It is worthy of Memé Alan,
That someone should extract taxes and tolls from it80."

& Jugti), the Kurdish didionaries have the following 1) Kurdoev: Test check revisian
Investigation, consideration; Visit Paying attention [The Hebrew root BQR manifests a similar
duster of meanings]; 2) Jaba & Justi: Consolation; Consultation, conference, putting of many heads
together; 3) lzdl: Consolation, sdlac 4) Khamaian: To visit To look at Perhaps the meaning of the
verse is * A voios has diverted/consoled me* Alan Ward's trandation is *] have heard a vaice’

78. Jit *What will come of Memé and ZIn&'s words?*

782 gifra xweyt kevn. Alan Ward trandates this as “did dining tables* Sifrd- appears to come from
Sifre, meaning ‘the place where food is served’ whether it be a tray, a tablg or a tabledoth: see
FK-], note #(82). However, it is possible that Sifré- is from Sifir, which means ‘copper’ ar ‘capper
vessel' In either case oapper trays and the like are intended, as is bam out by parallels to this
passage in other versions

7Bac @ bertfl = lit. “Tribute and ransom” can mean 1) *Eribe” lbartdl J=d » also means tribe in
Colloquial Syro-Palestinian Arabid; 2) *Taxes and tolls®

80Verses 2.6 are difficult to understand. In Jndi's Rusdan and Ward's English trandations, 'K'ar-bare’
is rencered as “Amber”: “It is all loaded with amber.” However, 'K'ar ¢ bar’ means " Preparations
(as for a journey)’: 'K'ar-bar’ could easily be a variant of 'K'ar 0 bar’ Moreover, according to
Kurdoev, 'Li ser hev bn k'ar @ bar’ can mean “To be alarmed,” *To bein confusion.”
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Erfan and Chekan had their hands on their swords,
Qeretajdin comes in between them,

Saying: “Brothers, I swear by the one in whose hands we are,
Theirs is nothing but a nighttime dream.”

(50) Qeretajdin said to Mem, “Mem, the one you are talking about is my sister-
in-law to be!, the betrothed of Chekan. Get on your horse and go to the spring; if you
succeed in collecting tribute from her, know that you will be our big brother, and we
your little brothers. But if you can't collect tribute from her, we will banish yous2, you
can go straight home. If you ever show up around here again, {we will cut you up
into so many pieces that] the largest part of you will be your ear.”

Then Qeretajdin said in song;

- {513  "Mem, it is not your caravan,
It's the sister-in-law of Qeretajdin,
[197] Betrothed to Chekan from birth,
Her names are teli khattn and Zin,
Nobodyhasdared
To exact tribute from her.”

Mem took his Bor {from the stable], saddled him, mounted him and rode to
the spring:

(5 Mem brought Bor outside,

The fult line runs 'Seré min, xulama Imama, k'ar-bare’ = lit. "My head, boys imams is k'ar-bar |
fing *confused” a mare likely meaning thar either Zmber or preparaons . Although the meaning of
these lires is no towally dear, there is a comparable passage in ZK-1 which dedls with coilecting
taxes and tolls from Zind's caravan  Whatever the literal meaning it is dear that the caravar is
linked to ZIné and that speaking amorously of Chekan's fianoée ZIné annoys Qeret3jdin’s trothers to
the pan: of wanting to rur Memé through with their swords.

Bl5ee roe 16 above.

B2.jit *Put you out of our borders®
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Put on him the jewel-laden®saddle

Rode him to the roadside spring,

Mem rode to the spring,

Greeted the maiden 21n,

Put Bor’s muzzle in the spring water.

2in returned his greeting4,

Saying, “Welcome, renowned aghal”

He said, “While on the roof we said things,

I put my trust in you,

But I fear you won't do what I ask.”

Zin said, “Mem, collect your wits,

Keep Bor's mouth in the water5,

The woman you're talking about isn't here.”
{53)  Then freely Z3n got up,

Reached for her neck chain%é:

83 Albavi’ does not ooour in any Kurdish dictionary; both Jndi and Ward translate it, wrongly in my
opinion, as “belonging to Al-pasha’ "Bav' does mean father, but according to the story, Memd went
and commissioned the making of the saddle himself, without the help - or approval ~ of his father.
Sometimes Kurdish words creep into the colloquial Turkish of Eastern Anatolia and can be found in
the Turkish Derleme Sozlugh, a dictionary of colloquial Turkish gathered (hence 'derleme¢’ =
gathering) from all over Anatolia In the Derleme So2Jugi, there is a word "Ala baba’ equivalent in
meaning with the Standard Turkish 'Akbaba' meaning * Vulture® or “Daisy.” In some languages the

word for “Daisy” is the same as the word for *Pearl,” ag Arabic e MY - *Pearl,* and zahr a}
nie WS 8 lit *Pearl flower,” meaning “Daisy’; There is a widely distributed word
which takes the fam margalt A™210 in Hetvew = *Pearl”; morvanid 243  and marjdn

OB in Parsian = *Peal’; marjan OB in Arabic = “Small pearls’ *Coral’; Mercan in
Turkish = *Cord®; ‘Margarita’ in Spanish « "Pearl,” "Ox-eye daisy’; 'Margherita’ in Ralian -
*Pexl,” *Ox-gye daisy.” | therefore infer from all this that 'Albavi’ can mean ‘Pearl” as well as
*Daisy," which would make perfect sense in the given context: 'L# kir 2In8 albav @ ceware’ =~ ‘He
put [kir] on him [18] the saddle [2In| of pearis {albavi] and jewels {cewar].”

8450e note 73 above

85.1it. *Don't take Bor's mouth out of the water.”

B6Tok @ benl. According to Kurdoey, t'0q is a *Hoop' or a *Cirde’ [from Arabic fawq Sodel;
According to Jaba & Justi, bent is a “Small gdld or siver chain wamn around the nek” In Indi's



M.L Chyet Mem @ Zin : EP-1 (1955) 326

“My Lord,” she said, “What does your heart desire?”
Precious Zin got up,

Took her neck chain

Broke off three gold coins,

{And] said, "Here: one is for tribute, one for ransom,
The third is for my betrothal to Chekan,

It is worth JiA's expenses for seven years.”

Mem took the tnbute and ransom in his fingers,
Rode backto the three brothers,

The three of them conceived great awe for Mem.

Mem took out two gold coins, and said, “Here, brothers, here’s some tribute
and ransom for you.”

{54) They would not accept the iwo gold coins, so Mem gave them the
betrothal coin. This they accepted.

Qeretajdin said:
*We are three brothers, our horses are grey,
We have clubs of fire¥? in our hands,
We roam the world in search of fights,
We will bring for our brother
Black-browed and dark-eyed Zin the blessed.”

{198] Erfan said:
*We are three brothers, our horses are black,
In the world of heroes we are very well-knowns8,
We will bring for our brother
Black-browed and dark-eyed Zin the charming,”

Russan trandation, tok @ benl is trandated as *Neck chain,” and is explained as being a woman's
adornment consisting of silver coins. .

8 e Torches

8BKrify = lit. * Obvious® “Apparent .
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Chekan said:
"We are three brothers, our horses are bay%9,
We roam the land with clubs of fire,
We will bring for our brother
The one his heart desires.”

{55} That is how they spent that day, having all agreed to marry Zin to Mem.
They whole-heartedly regarded Mem as their older brother. Some days passed. Mir
had food prepared, {and] invited all four brothers, saying, “I will also reward Mem.”

Before long Zin heard that the mir was inviting Mem to give him a gift. She
sent amessage to Mem not to accept any gift but the office of cook™, so that they could
be together everyday and have their fill of taking pleasure in each other.

{56} The mir invited Mem, and after they finished eating, said to him, “Mem,
even if you are not of noble birth, by God you are noble, even if you are the son ofa
cowherd, by God you are a prince! Tell me what I can give you as a reward!”

Mem said, “Well, my mlr, all ] want is the position of cook, to be a part of your
court?! for a few months.”

The mir said, “Give Mem the position of cook?2”

Mem became the mir’s coffee server3. Now Mem and Zin spent a great deal
of time together™. Laughing, joking, and chattering, they brought the moming coffee
to the diwan at noon, and the noon coffee in the evening,

89Kamelt, from Arabic kumayt <=o5 | 2 word used in Qlassical Arabic poetry to describe a dark-
bay colored , i.e reddish-brown, horse

W urksd asp8jtd = lit. *Fur coat of cookhood® 1 follow Jndi in rendering this as “The office/
position of cook.” Ward has * Accept no gift but the cook’s dress” It is noteworthy that a different
word for “fur coat* or “doak” is used in the scene where ZIn hides behind Mem's doak, namely
Qapat.

9.jit. *To come and go for a few months in your diwan.”

92.1it. *Bring the fur coat of cockhood, put it on Meméa*

BAccordingto Jndi, a position reserved for those dosest to a prince or mir, carying with it the
responsibility of serving coffee at governmental meetings and deliberations.

94.it. *Memé and ZIn now stood in a place beside cach other.”
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Bekir said to the mir, “My mir, your diwan gets its moming coffee at noon,
and its noon coffee in the evening: This brings shame upon your name; Mem is
intent on shaming you.”

The mir said, “Bekir, where he comes from that's the way it's done%; Helll
leamn, don't worry.” -

(57} After some time passed, the mir made an announcement to the nobles of
Jidr, saying, “Tomorrow we must go hunting (and] take Memé Ala with us.”

71n said to Mem, “Pretend you're sick®. When they come to you tomorrow,
tell them you're sick. Let them mount their horses. Once they have mounted, they
will certainly not dismount. Once they have gone, they won't be back for six or seven
days. Let’s you and I go to the garden of Torkirt and take pleasure in one another.”

(58] The next moming the mir went with the nobles of Jizr, Qeretajdin, and
his two brothers to wait for Mem. They sent word to Mem, saying, (199" Brother,
mount your horse”.

Mem sent word back to the mir: “Tell the mir that I am not well today”.

The mir had no intention of dismounting; He led the nobles and they went
off hunting. Mem and Zin got dressed up and headed for the garden of Torkirt.
Bekir Ewan had stayed at the rear of the horsemen. When he was leaving he saw
Mem and Zn going to the garden of Torkit. He rode on ahead and caught up with
the hunters. A black storm cloud came out [and] it started to rain. Bekir said to the
mir, “My mir, it will rain a lot, let us ride to your garden of Torkirt and dismount. 1
just saw two young fawns% in your garden. We can capture them, and make a meal
out of them, until the rain stops.”

The mir listened to Bekir, but Qeretajdin doubted Bekir's words, saying:

(59) “From the south appeared a huge storm cloud,
Bringing forth thunder, lightening and rain,

95.1it. *Surely the custom of their country is thus*
9%afit *Throw yourself sick.

97 Du kard xezala'=lit. “Two kids of deer.® 'Kar is a kid, the young of goats, but can also be used for
the young of deer. This passdge compares Memé and Zné to two gazelles, which is reminiscent of
Qassical Arabic and Hebrew 'gazelle poetry,’ in which the beauty of pre-pubescent boys and girls is
likened to the delicate grace of gazelles In addition, it implies that the hunters are after them.
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I know the fate of Memé Alan.”

Qeretajdin, crazy and mad,

Called upon Badin chawish®

[And} sent him to the garden of Torkirt.

He said, "Go, make things ready for the mr,
Bear all laws and rules in mind,

Chase out any beasts youmay find.”

Badtn chawish entered {the garden],
Greeted Mein first thing,

Found him lying down, in ZIn's arms.

Mem said:

(60} By the time they finished talking the horsemen and hunters

“Hey chawish, let this be a secret,

Whoever guards this secret of mine,

Will find favor with the All-powerful.”

{Chawish] said: “Mem, enough said,

Even if above my head [I hear] the gnashing of daggers,
1 won't let a word out of my mouth.”

Mem said: “I swear by God the Almighty,

Until my head falls off,

666 pairs of daggers

Won't pull my mouth from Zin’s breast.”

were

pouring in through the gates of the garden. Zin stayed under Mem'’s overcoat. Mem
threw the coat over his knees, put Zin underneath it, and pretended to be ill. Mem
was in trouble.

{61)

The household servants [madela hue and cry, -
2n fheard] among them the familiar voice of the mir,

FBajit *Sergeant,” from Turkish Cavuy.
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[200] She said, “Mem, find a way for me to escape.”

Zin got under his overcoat.

The mir came in from outside,

Greeted Mem first®,

Mem retumned his greeting,

But did not rise before him.

Bekir said, “My mir, who has ever seen [such a thing],
{When] the mir and viziers come inside,

They greet the servants first,

The servants do not [even] rise while greeting in returni®

{62} Mem said:

“Bekir, I am ill with many wounds,

My head won't stay put on four pillows,

{For mel to rise to my feet in greeting the mir.”
Bekir said:

“Mem, there is no exception for the sick,

You rise to your feet at once,
Perform a farzi®, two namazes!0!,

99This is apparently contrary to the normal practice: because of the mir's superior rank, Memé should
initiate the greeting. However, according to Islamic qustom, it is the person entering upon someane
adready present who must greet first, by saying alsalamu ‘alaykum (= “Peace be upon you®),
presumably to reassure those already in attendance that the newcomer has peaceful intentions. 1 infer
from _gxe present context that showing respect to a superior takes precedence over lslamic custom. See
note 73 above

100Rgtigious duty required of all Muslims, from Arabic farq!“‘.;‘ .

101i9amic prayer ritual, from Persian namiz fa3 Jand Turkish namaxz] (Kurmanji niméjl; Sorani
niwéjl.
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Or don't you worship God either!02”
Mem said:

“Bekir, when the sick get well,
They will rise to their feet from the start,
This worshipping will be for God.”

Bekir said:

“Mem, you are crazy and mad,
Collect your wits about you,
What have you put under your blue!® coat?”

{631 Qeretajdin said:

"My mir, Bekir is a big liar,

The hamess of Mem'’s horse is gold,

He brought it to the garden of Torkiri to console himselfl%4,

But [out off shame before the mir he hid it under his blue coat.”

Bekir said:

“The one who Mem loves

Is ablack Arab with tattooed lips.

You can believe father Bekir,

[That] she'll carry a kettle of yoghurt around Jizir,

102| b ave taker a little liberty with the text by making this last line into a question. However, this
cap'ures tte feelirg of the original, if | understand it correctly Ward's trandation is “maybe this
will be merit for God * ) '

103500 rote 39 above

165.4i: “To cisperse/scarter his roubles” .



M.L Chyet Mem @ Zin : EP-1 (1955) R

Qeretajdin will cary around cups and goblets,
Hell bring a cup to Mem.”
{201) Mem rearranges Zin's braids under the coat,
Qeretajdin sees it with his own eyes.
(64} Qeretajdin knits his brows,
Summons Erfan and Chekan,
{And] says, “Badln chawish, you pass out the cupsl
*] will go set my colorful manor on fire.
May my golden cradle!® burn up,
So that my brother gets out of this predicament.”
Qeretajdin goes to his house,
Says to khattn Pert with grief and spite,
*Take out the four golden cradles,
I am setting the manor on fire,
Perhaps it will get Mem out of this predicament.”

(65} Khattn Pert said:
*Dark color is Arab color,

May it be so for me!%,
Let the four golden cradles stay in their places,

1051 the Russian trandation and In Alan Ward's English translation, the word bormotk is rendered
as *children,” although it is grammatically in the singular (Bra bigewite bormotka z&ftne). | have
not found it in any of the Kurdish dictionaries The motif of leaving an infant in its cradle in the
buming house ocours in many versions of Mem @ Zin, which lends some edence to the aieged
translation of ‘Bormotk’ as * Childlren].” However, the ward '28n’ means *galden’; would one speak
of ‘golden infants' or is some other item of value intended, such as the baby's cadle? At the same
paint in the story, ZK-1 has the following: *Dara minaré dareke sore,

J6 digh alava k'eske G more,

Navda sewitin bégka kufln, hespa Bore”

*The tree of the minaret is a red tree,

Out of it came green and purple flames

In it were burned the baby's aradle, and Bor the horse”

Consequently, | suggest that bormotk may mean *qadie’ The word dergty is also translated by
some as “aadle’ and by others as "infant”

106 According to Jndi, the lack colar of the face is a symbol of disgrace and shame.
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So that by my sinning a good deed will come!07

Qeretajdin goes to his house,

Takes from his pocket steel and flint,

Sees the chawish before his very eyes,

Whom he sends to the garden of Torkir,

Saying, “Go tell the mir that my colorful mansion!® is on fire,
That my four golden cradles burnt up in it,

By this time tomorrow not a single noble will remain alive.”

{66} Chawish said:

“Mir, did you know that Qeretajdin,

That brave one, has gone mad,

He has bumed down his colorful mansion,
Tomorrow he will destroy you and your nobles.”
When the chawish said these words,

Mir Sévdin'® was greatly troubled!!0,

He left the garden with his nobles two by two.

{67} The mir and his nobles swiftly left the garden and headed for Qeretajdin’s
house. Zin and Mem remained. When Zin came out from under [Mem’s] overcoat,
[it was} as if someone had thrown a bucket of boiling water on her, she had perspired
so much. She wrapped herself in her shaw! and headed for home. Bekir had gone to

107 Accerdin g to Jrei. this diffiqul: lire mears that by letting the {children] burn up, khattr Ped will
kave conmributec her part toward rescuing Memé from his dilemma

108%ant18 renglne or xan-manérengine This is a formulaic epithet + noun, also common in epic
poery

mgAcoording to wha: we are told fairly early on in this version. mir Seydin is Zn#'s father, and mir -
Sévdin is his brocher, i.e her unde TFerhaps the namator slipped here and said Sévdin when he
meart Seycir (Reminiscer: of the 'nodding of Homer') A little bit later, in section (70}, mir Seydin
is mertionec  See note 14 above as well as HR-1 note # {108} and GNa note #(71 for similar
ocourrences

N0.jiz *Mir Sévein's heart and liver were burning*
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wait for ZIn on the road, having hid himself in a niche in the [cityl wall. Mem got up
and headed for the flaming manor. As Zln was on her way, she looked over and saw
Bekir in a niche in the wall, and she said in song:

*"Go away, Bekir, master of plot and intrigue,
You are the fox behind these happenings! 108
Why are you the author of unhappiness?i11”

(68} [202] Mem reached the flaming manor, and saw that the flames had
engulfed the building, and that the nobles of Jir had gathered around, and were
running this way and that, out of fear of Qeretajdin. Mem said [to himself], "Il say
two words to the fire: If my love is divinely inspired!12, it will put the fire out, but if it
is not, then Zn and ], our love is a lie.” He sang;: ‘

(690  "Go away fire, from the fortress,
Between you and me is a divine decree,
What do you want from my brother’s house?
Go away fire, without name or breath,
Enough running through our house,
You are on fire, just as | am.

Go away fire, treacherous aone,
Without home or hearth,
Enough buming with a flash.” -
My Meme delal

Took out a handkerchief,

Threw it into the flames,
Instantly they went out.

110a Trangation borrowed from Alan Ward's edition.

111mese two lines are very difficult to transiate. | am not totally sure my trandation is acourate, but
it is in line with the Russian trandation.

112.5it *If [ am a lover of secet love® The Russian translation explains this as meaning °If my love
is sent from on high.* Ward render it as ‘I I'm a true lover.
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Qeretajdin the sagacious

Draws his bluel13sword,

From its sheath with a shout,

Sees no nobleman of Jizdr about him.

{70) They dispersed, each one going to his own home. The four legitimate!!4
brothers went home. Mir Seydin!!5 went and sat in his diwan alone. Bekir came in
and began slandering. The mir said,

*Bekir, enough of your slander. ZIn may be my sister!!6, but she is their Adk
117. whatever they agree to, we will also agree to. | have not yet seen anything
dishonest in Mem. If you keep this up, one day we will cause the destruction of men,
and disaster will reign forever.”

1135ee note 59 above.

Mgehialal - lit “With legal milk’ which Kurcoev translates at *Noble’ *Honest” “Sincere’
This is more or less equivalent to the Arabic term ibn haladl Ji !.'H’, meaning ° Legitimate son” or
by extension " Respectable fellow.” See note 38 above.

113568 note 109 above

16Tnis contradicts what was stated above In section (3} we are told that Zind is mir Seydin's
daughter. In other versions e.g HM, the relationship between them is one of brother and sister. See
note 14 above.

1175ee note 16 above
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(71} Bekir said, “My mir, | am master of my virtue!!8. What | say is true. As
long as Zin is in your house, she is your honori!9. Once she has gone to [live in]
Qeretajdin’s house, what they do is their business. Besides that, you send for Mem
today, invite him to come here; when it comes time for coffee to be served, have Zin
serve it. If she laughs and tumns away when she is handing Mem his cup of coffee,
know that | speak the truth, but if she doesn't laugh, know that 1 am lying.”

The mir listened to Bekir, and sent for Mem and the three brothers, saying,
“Zin, Mem is ill, you pass out the {coffee] cups and glasses.”

(72} The mir's diwan lfilled with people] noisily sitting down. Zin distributed
coffee, and when it was Mem's turn, when she gave him a cup, she tumn [203] away
and laughed. Just before this, Qeretajdin [took out] his handkerchief and made lit
look like] a rabbit! 2%, when Zin laughed, he threw it before Zin, so that people would
say that she was laughing because of the handkerchief. When Zin laughed and
tumed away, Bekir said:

(73] "Who has [ever] seen the daughter of aristocrats passing around cups,
Bringing a cup to her father’s servants?
The servant will become [too] insolent } 202
To pass out cups in the mir's diwan,

18%ret = lit *Zeal® *Fervor’; *Striving® *Aspiration® This is from Arabic ghayrah 5 put

borrowed into Persian as ghayrat S b 1 can also mean *Jealousy,” and is used for °Sense of

honor.* particularly vis-d-vis the behavior of the women of one's family, who in a shame sodety are
perceived as representirg the family's honor  This is connected with the concept of a woman's honor,

xrowr as nd $%  in Arabic and namass el in Persian, Turkish and Kurdish (athougk: the
word ndmis, ultimately derived from Greek nomos, occurs in Arabic also). Cf. Jean G. Peristiany

i and Shame the Values oditaranean_Sodety (Chicago. University of Chicago Press
1966); John Gulick The Middle East Ar Amhropological Perspective (Padific Palisades Calif
Goocyear Publishing Co., c1976), pp 209-211.

yiotd

119 Nam6s’ See note 118 above

120 Kurdish womar | used to know, a twenty-eight year old woman (in 1988) from Kirkk, lrac
Kurdistan, toid me that as a child she remembered seeing ‘rabhits’ made out of handkerchiefs as a
way of amusir.g children This must be a traditional Kurdish game! See also FK-1, note #54).

1202 .3js “thick-ribbed”
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He should remember his place!!.”
The mir knitted his brow severely,
[And] said, "0 scoundrels!Z, get up quickly,
Make mincemeat of Mem for me,
Let his heart and liver be raised on the tips of your swords.”
Like rabid wolves they arose,
Heroes and warriors afl fell in together,
Mem said, “Mir, now don't you run away!”
On the spot Mem¢ delal jumped up,
Made a shield for himself out of diwan cushions,
Drew his sword from its sheath,
Was about to remove the mir's liver.
He said, "Mir, if you [try to] harm me,
IM do in three hundred of you,’
Il knock down four hundred off the terrace,
But first I liquidate you.”
{74} Qeretajdin the deft
Took hold ofi8 his [steel] blue sword.
He regarded the mir with contempt,
[And] said, “Make yourself ready now.
Erfan and Chekan,
The bells of war,
Are behind Memé Alan.”

12.)i "1t is recessary that he see himself in a heavy anchor,’ which is explained by Jndi as
mearing * He should keep himself according to his position.” Ward has “he must keep to his own
place”

122 Geit emekherama'=lit * O you whose food is forbidden® Although the word emekheram is not
found in the cicionaries the following expression does appear both in Kurdoev and Khamoiian:
‘Emeké min [li} te helal be’' which means 1) Bon appétit’ Eat with hearty appetite, 2) May my
labor bring you benefit 3) 1 blessyou By repladng 'Relal’ with its opposite 'heram,’ we can get ar
idea of wha: the word 'Emekheram' is supposed to mear: Someone whose food is not blessed, iea
freeloader. good-for-nothing scoundrel. This is aso relevant to the previous disussion about
"drhelal’ ard like expressions See footnotes 38 and 114 above

123 Sorania hesir kir hicir’  This is kow "Hicir' is renderec i the Russian translatior. It does naon
appear in ary o the Kurdish dicionaries | consulted  Warc has *he gripped his blue-steel sworc*
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The heroes and warriors arose at once,

No one took pleasure in the four brothers;
The brothers took Mem with them,

Took him out of the mir's diwan.

They left and went that way,

Two horsemen came swiftly down the road,
A battle proclamation in their hands.

{75) When Qeretajdin laid eyes on the horsemen, he noticed that they both
had grey horses, but they had turned black from sweating so much. An order to do
battle was sealedin abox!4. They brought it and handed it over to Qeretajdin. When
he opened it and read it, he understood that it was an order by the mir Belg-Mikhar,
written to Mir Seydin las follows]:

[204] “In twenty four hours I want an amy of twelve thousand [12,000]
mounted soldiers from you. Qeretajdin and his two brothers should be the
commanders of the troops. If you don't carry out this order, you will lose your head.”

{76 Mir Belg-Mikhar was the support of all the mirs in the world. Qeretajdin
took the edict and returned with it to Mir Seydin’s diwan. [When he appeared there]
he saw that one [of the mir's advisers] said, I would destroy him” another said, “1
would beat him!" Qeretajdin gave the edict to the mir and said, “Here, take this edict:
it's for you. Now let them 'destroy me’, ‘beat me’, or do whatever they like.”

(77} Adter this, Qeretajdin retumed to his own home!®.

12415 is the Russian rendering of this cbscure sentence. The criginal reads as follows ‘Rukumek!
seferlé zZimrQt kirt nav zilfddaye' = °An order [hukumeki] of battle/campaign [sefert8] was made
(kift] emerald |zimrfit] in/among Inav ..-dal curls (zilfé].” Jaba and Justi's dictionary lists a word
{zoumour] meaning * Sealing wax” which sounds like 'zimrt’ = “emerald,’ and coes seem to make
more sense than the latter word. However, in the previcus sentence, the colors grey 1bozl and black
Iqimer| are mentioned, and emeralds are green, another color. Nevertheless 1 fal to see how Jndi
came up with “box’ or “chest”® for ‘zlP= *curi/lock of hair’ This is one of many times that the
Russian translation must be taken with a gran of salt, athough in al faimess there ae aso
instances where it has induded very useful explanatory notes Ward translates this ax "They were
carying a sealed order for a campaign.” .

125No explanation is offered regarding the amount of damage to Qeretzidin's house as vesult of the
fire
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When the mir took a look at the edict, he became greatly distressed and said to
Bekir, “Confound youl®, because of your meddlesome slandering, you've made
them1Z my enemies. Without Qeretajdin and his brothers, where will I find twelve
thousand horsemen? Who else will leave home to become a fighter? If the sound of
those three lions is not heard in Jiztr, what will happen? I will lose my headl®

Bekir said to the mir, “My mir, I knowl Let Qeretajdin become mir in your
place. Let's go to his house and throw ourselves at his feet; you tell him that Zin is
their 50, if they are willing to give her to Mem, it's all right with you. Then they
will agree.”

(78) The mtr and Bekir went to Qeretajdin’s house, and the mir said this to
him.

Qeretajdin agreed, [and] said to the mir, “You can go back home now, this is
my affair now.” :

The mir and Bekir went home. Qeretajdin, Erfan and Chekan got on their
horses and rode to the center of Jiir waving their torches!3, saying, “All those who
have horses should be ready tomormow moming in the square!®.”

The nobles of Jizir didn't sleep that night, they went and stood in the square
from the evening on. Twelve thousand did not show up: fifteen thousand did! At
dawn Qeretajdin sent an order to Bekir, saying, “You absolutely must come with us,
or else [ will cut off your head.”

No matter how much Bekir begged and pleaded, in the end he too joined the
troops. Qeretajdin instructed khatn Perf, saying, *Take care of Mem!3; when Icome
back, we will marry him to Zin.*

(79) The troops left. On the way, Bekir threw himself at {the mercy of] Erffan
and Chekan, saying, *Ask for permission from Qeretajdin for me to go back. Iam not

126.)t.  May your house be destroyed.” A common aurse See ZK-1 notes #(25) & #(39).
1274 Qeretadin and his brothers

128 Gurzed at'ag'=lit. *Qubs of fire

1294eydana g8 =lit. *Square arplaza of war’

1304 is curious that the question of Mem#'s joining the expedition is not even mentioned.
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even on the payroll, and besides, Zin is already Mem's betrothed, what trouble can |
cause?”

Somehaw they got permission for Bekir to retum home. He went to the mir,
and found him sitting alone in the diwan. Bekir said to him, [205] "My mlr, why are
you sitting alone? With one like Memé Ala as your brother-in-lawi3!, why don't you
invite him to come to you so that the two of you can talk, so that you won't be
bored?”

The mir summoned Mem and had him brought over. They were talking
together, when Bekir said:

(80} “My mir, you are both respected.

Bring some game to play.

Becomne engrossed in it, so you won't be bored.”

They brought chess and began [to playl. Bekir said:

"You're both pros, you should place bets!32 before playing chess.”

The mir said, “What should the stakes be?"133

Bekir said, “I'l say a word, but you must agree to it; if the mir wins, he
can ask whatever he wants, but if Mem beats the mir, tomorrow we will put Zin on
horseback, and take her to Qeretajdin’s house where she will dismount!3, until
they!35 come back "

131Zava. cognateto Persian damad sLis | is the male counterpart of Btk (See note #(16] above)
Her.ce, i addition to meaning * Bridegroom,” it refers to a male marrying into one's family, and can
mear either *Son-inlaw® (vis-d-vis the bride's parents) or *Brother-in-law® (vis-2-vis the bride’s
siblings! 1t is the laiter meanir.g that fits the present context.

132y ger: =liz “Or conditior.”

133 Eme ser ¢i bilizin?*=lit “What should we play for/over?”

1347This is a descriptior of a wedding processior.  He means that If Meme beats the mir at chess Zné
will be able to marry Memé ‘

135 ¢ Qerezgciin and his brothers
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{81) Both the mir and Mem agreed to what Bekir said. They began to play
chess. Eh, the poor mir, even if Azraell% came {to his aid], he could not have beat
Mem at chess. Mem didn't give the mir a moment’s rest.

Bekir went to his daughter [and] said, "My child, bring your dice!3? and tell me
what the outcome of Mem and the mirl's game] will be.”

She threw her dice!3, and said, “Father, if you don't bring ZIn and have her
stand where Mem can see her, the mir doesn't have a chance!®. But if Mem looks at
Zin, hell lose himself, [and] the mir will beat him.”

Bekir quickly went to Zin and said, “Zin, come to the mir's diwan. The mir
and Mem are playing chess, and if Mem beats the mir, they have agreed that they will
mount you on a horse tomorrow and marry you to Mem. This is what I've done for

you.®
[82) ZIn got all dressed up in her Sunday best!%, and went and stood where the

mir could see her. Bekir saw that Mem was only two moves away from beating the
mir. He said to the mtr, “My mir, why don't you get up and change places, youll be
more comfartable.”

They got up and changed places. Zin now stood before Mem’s eyes. When
Mem caught sight of her, he looked at her in wonder and amazement. The mir made
his attack, and was one move away from beating Mem. .

Bekir sald, “My mir, hit each other real hard, get all worked up

The mir said:

{83) “Mem, 've beaten you, I've won,

I'll shown you who's boss!4!,

136Azrad i3 the angel of death according to Isdamic tradition.

137500 note 49 above

138 Remi vekir'=lit. “Opened the ramt (See note 49 above).”

139.it *Next to Memé the mlr is like a child fat the game of chess).”

140 0Mna bazfilrgané Remsik @ Heyad «lit. *Like the cravan of Hemsk and Heya” 1 have notbeen
able to find a reference to the story of Hemsik and Heya but this expression is explained in
Khamolan as meaning " Blegantty,” °Beautifully |dressed].”

M mala mei'd hash kirf'= [it. *I've chased you into the house of mef.* In EP-7, met' is
translated a1 *Checkmate® which actually comes from the Persian//Arshic axpression “shah mét®
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Know that I will throw you into a stone dungeon.”

{206} Mem said:
"My mir, no, I've won also,
IM shown you who's best!4,
Didn't I say ] would throw you into a stone dungean?”

{84) Before Mem knew what happened, the mir won this set too, and the chess
board was taken away. They continued talking together as before the game.

Bekir said, "My mir, why have you fallen silent about the bet you made?
What are you going to d6? You're not children! You played for a bet!”

The mir said, “Bekir, we didn't mean only today, we will play again many
times. Sometimes Mem will beat me, and sometimes | will beat Mem. Bets aren't
necessary between us.”

Bekir said, “But if Mem beat you at chess, he would be playing with your
honor!8, Would that be all right? In that case you would be without honor.”

The mir listened to Bekir, and threw Mem into a wooden dungeon.

{85) And Zin, what did she do? She had a tunnel put in between the dungeon
and her house. Night and day she brought Mem to her private quarters!#, where
they had fun, joked and feasted.

(shah o 5 persian for ‘King'; mat @b 5 Arabic for ‘Died’) =lit “The king has died’
However, there is another word 'Met’ (without aspirated t), which means * Patemal aunt,” “Father’s
sister.” ZK-1 has an almost identical passage & this point in the stary, which features a line which
means literally: *I have chased you into the house of the Jews’ (See ZK-1, note #(69}). According to
Khamoian, the actual meaning of this latter expression is “I have subjugated you,” *I have made you
knuckle under,” * I have shown you who'sboss*  Because of the similarity of the two texts 1 assume
that the version in the present text, featuring Met’ instead of Cih@lid] (= “Jew®), has the same
meaning whatever meaning we attach to the ward Met'.

M2t *I've chased you into the house of defeat.® See note 141 above
143 Namos' See note 118 above

144 Herema xwe' 'Herem’ is the private part of a house where only the women and males who are
family members (i.e brothers and sons) may set foot.
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Bekir went to his daughter [and] said, “My child, bring your dice!45 and tell me
what will happen to Mem.”

She threw her dice!%, and said, “Father, isn't Mem supposed to be in prison?
2in has had a tunnel put in from the dungeon to her house. Now Mem is at ZIn's
breast night and day.” :

{86} Bekir went and saw it with his own eyes, then went to the mir in his
diwan and said, “My mir, I said before that your sister!4” had completely disregarded
her honor!#, but you said that Bekir is a slanderer. Well this is what has happened!”

The mir said, “Throw Mem into a stone dungeon®

[And] they threw Mem into a stone dungeon.

Let Mem stay in the dungeon. Zin did nothing but cry bitter tears all day and
night 9. Mem stayed in the dungeon for nearly six months and became ill there.
Bekir once again went to his daughter and said, “My child, tell me what will happen
to Mem.”

She said, “Qeretajdin will return shortly. If men go to take Mem out of the
dungeon, he will get well, but if women take him out, he will die.”

Bekir went to the mir land] said, “Come, let's let Mem go, I've heard that
Qeretajdin is coming.”

The mir said to Bekir, “Go free Mem from the dungeon.”

Bekir went to Zin {and] said, “Girls, I've requested permission from the mir
that Mem be set free. Go set him free.”

(87) Zin took her maidservants and a rope and went and called to Mem from
the mouth of the dungeon, saying, “I've come to let you out.”

[207] Mem sang out to ZIn from inside the dungeon:

*0 Zin, you rose, o you rose,

1455¢e note 49 above

MSRerm) yekir =lit. *Opened the rami (See note 49 above).”
1475ee notes 14 and 116 above.

18 Namos' See note 118 above

19,3 “Day and night And&'s {only| focds were oying and tears”
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Wretched one, you have not come to let me out,
1 know you will lose me.”

2 said:

*Servant girls, throw into the well the rope so slender,
Throw it to Mem so tender,

May the roots of my father’s house be ripped out!%0.
Servant girls, throw into the well the rope so white,
Throw it to Mem my knight,

My Mem has been smitten with blight!SL.”

(88) When ZIn threw the rope into the dungeon, Mem tied it around himself.
Together with her maidservants, ZIn pulled him up. Eh, such is the strength of
women! Mem began to sway to and fro, and by the time they pulled him up, his back
was broken. When they took him out, he took one flast] look at Zin's eyes, and
expired.

2n said:
"Servant girls, look at Zin’s belt [and] buttons,
1 will call out for help to the saint!52 on high.
Mem is dead, Zin won't live past noon.
Look at my belt and earrings,
1 will call out for help to the saint of the slopes.
Mem is dead, Zin won't live past the evening.”

150A curse  See note 126 above, and ZK-1 notes #(25) and #{39).
150 Zdgtr-lit. *Poverty,” *Beggary”; *Humility.”

152 Gexsp betiolja’ This is translated by Jndi as “Saint” ‘Sexs’ from Arabic shakhg ey means
*Person.” Berfqj is defined by Kurdoev as *the sunny side of a building”, *mountain siope on the sunny
side”: three lines further down, 'Betlolja’ is replaced with 'Berwara’ which also means ‘Sope’
There is a parallel passage in ZK-1, (see ZK-1 note #(81}), in which sexsé (or-séxd) navrgia (=the
sheikh of noon) and sexsé dvara (=the sheikh of evening) are mentioned In FK-], there is a similar
versa, with Semsé berfcja = ‘Shems (Yezidi deity) of the sunny places’ instead This may . reflect
Yezidi religious beliefs and terminology. :
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{89} Zn and her maidservants carried Mem’s body and put it to rest in the
ground. Zn said to her servants, “You can go home now, I will watch over Mem's
grave like a hawk.”

Khattin Pert also decked out her house for mouming and dressed in black.

Bekir went to the mir and said, “My poor fellow! Why are you so sad? Come,
let's go take a walk.”

The mir and Bekir went out walking. The mir saw Zin's figure standing over
Mem'’s grave. He did not know it was Z1n, land] said, “Bekir, for God's sake, go over
to Mem's grave and see whose figure is standing there.”

(90) Bekir went over to the grave, and saw that it was Zin. He went back to the
mir and said, “My mir, even though Mem is dead, he is still not rid of your sister.”

The mir felt somy for his sister, he went over to her and said:

(91} "Come Zin, woe is me,
Il set up a polo contest!32% in Jir,
If you see one [you like] hell be your Mem.”

[208] She said:
*Brother, my father’s palace is big,
May a cannonbeall hit it and knock out its foundations,
Who ever saw women setting a prisoner free?!53
Brother, whatever nobles there are in Jizira Botan,

1522 g'ahololyel. K'ago is the name of a Kurdish game that resembles polo or pal-mdl, ie a
game in which a wooden ball is driven with a mallet. Alan Ward's translation of this line ix "Tll
organize a shinty game in Gidr” According to Webster's Third New Intemnational  Dictionary,
'shinty’ = shinny, a schodlbays' version of the game of hockey. Whether hockey, polo or pall-mall,
this is reminiscent of the game of jireed (javelin throwing) played in connection with opening Mem
and ZIn's graves in versions HM and LC-1.

15310 ZK-1, there is a very similar passage This suggests that the prediction of Bexir's daughter
ZIné the fortuneteller regarding the sex of those who lets Meme out of the dungeon, namely *If mengo
to take Memé out of the dungean, he will get well, but if women take him out, he will die® is a
commonly held belief. See what follows note 149 in the main body of this text, and ZK-1 note #(76).
This belief is curicus, because in folklore it is generally women who are a symbol of life (giving birth,
preparing food, etc) and men a symbol of death {hunting and fighting both of which involve
killing).



M.L Chyet Mem @ Ztn : EP-1 (1955) 346

They are ail my fathers and brothers!,
Except for the soul of Memé Alan.”

{92} Zin said, “Brother, because you have always listened to Bekir the
slanderer, you have caused us great misfortune. 1 shall die very shortly; let my death
be on yourhead!S5. You open up Mem's grave and bury me next to him, placing us
back to back. Iknow that Qeretajdin will come open up our grave. [When he does sol
if you see that we are lying there face to face, with perspiration pouring out of us like
little hailstones, know that our love was divinely inspired!%. But if you don't find us
so, then it is your responsibility to throw our bodies into the wildermness.”

(93) Zin died on the spot. The mir buried her beside Mem, as she had
requested.

News was brought that Qeretajdin was on his way home. The mir and Bekir
went and hid in the mosque library!57, and looked the door behind them. Qeretajdin
and his troops approached Jizir. He looked at his city and at his palace from afar with
binoculars.

(94,  Qeretajdin passed the binoculars before his eyes.
He sees khatfin Peri [sitting] like 2 hawk on the upper terrace.
He says, “Woe is wretched me,
My house looks sad and in moumning!8.”
Erfan takes hold of the binoculars,
Passes them before his eyes,

134 Marryirg them would be considered incest, and would therefore be inconceivable
155243t “Or your neck*
1505ee noze 112 above

157Mishietmane =lit *Mlace in which holy books (Misfieb/Mishief, from Arabic maghaf hawaws )

are kepr.” In ZK-1, Beko hides ir. a musque and takes all the copies of the Koran in the mosque and
piles them up before the door, so that nobody can get in to harm kim. It is also pessible that Misheb-

comes from the Arabic word madhhab i+ | meaning ‘religion,’ 'religious sect’

158me tragic burning of the children (bormotk) is not intended here.
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Doesn't see Mem and ZIn.

Chekan takes the binoculars from them,
Passesthem before his eyes,

[And] says, “The place looks woeful.”

(95} They moved on swiftly, and headed for home. They reached the city. The
elders of the city went out to Qeretajdin {to beg him] not to lift 2 hand against the
people of the city, because it was God's will that Mem and Zin die.

However many elders of Jizira Botan [there were],
All with their arms under their abas!5,
They said, “Mem and ZIn’s death was God's will.”

Qeretajdin said:

*I will tum the mill of fate, _
Feeding it with heads rather than grains of wheat,
[If you don't hurry up and] bring me Mem and Zin.

[209) Erfan said:

* will prepare the mill of fate,
Tumning it with heads rather than grains of wheat,
[If you don't hurry up and] find me Mem and Z1n.”

Chekan said:

*] will draw my sword,

Hack off heads from shoulders,
Tum houses upside down,
Until | see Mem and ZIn.”

1598 vaine /K" ba, from Arabic‘aba’sle = *Felt doak”
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{96) All the pecple of Jiztr said to them, “Mem and 2In’s death was God’s will.
Nobody killed them.”

The troops came and camped near Mem and ZIn’s grave, and Qeretajdin had
the grave dug up. He also allowed the mir and Bekir to be present. When they
opened up the grave!8d, they found them face to face, with perspiration pouring out
of them like little hailstones, [and] light streaming forth.

Bekir craned his neck over the grave and said, "By God, Mem and ZIn are still
alive, they aren't dead.”

{97) When he said this, Qeretajdin gave Bekir's neck a blow with his sword
which sent his head flying onto another grave, while his body stayed put. But a drop
of his blood fell into the grave, between Mem and Zin. This drop of blood grew into a
thombush between them. Until today they still say that two beautiful and fragrant
roses grow on Mem and Z1n’s grave, but there is an unsavory and prickly thombush
between them, preventing the roses from being next to each other.

Mem and ZIn’s grave is on the road to Jizr, near the tower of Belek!él. No
matter how many times people have cut down the thombush and sprinkled yoghurt
and water!& on its roots to keep it from growing back, the same time next year it
always growsback.

(98) After that everyone went home, and the mir Belg Mikhar made
Qeretajdin the ruler of Jizir. He also gave each brother a golden claw to wearlé as
brave horsemen.

After this Mem'’s horse Bor left the stables and headed for Mikhurzemin. He
went to Al pasha and told him one by one all that had happened.

{99) Then Al pasha gathered a great army, and went and captured the city of
Jiztr. He annihilated Mir Seydin’s entire tribe. Only one man survived, {and that]

1601t *The door of the grave"
161508 OM for an explanation of this tower (birca Belek) within the framewark of the stary.
162 Deow,' equivalent to Persian disgh },eand Turkish ayran, a drink made of yoghurt and water.

1631 Indi's Russian translation, this award is desaibed as a “golden embiem of distinction in the
shape of a falcon's daw to be warn on one's heimet.”
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becausehe was not in Jizdr [at the time]. [Because of this] there are still people from

that lineage alive today.
The people of that tribe are numerous; they belong to the Mill tribe!64.

IMAmding to Kurdoev, the Mill are a Kurdish tribe inhabiting the region of Diyarbakir in
Kurdistan of Turkey, and living to the northwest of Lake Urmia/Reza'iyeh in Kurdistan of Iran. Jaba
records the * Milli* tribe as inhabiting Diyarbakir and environs, and numbering 4000 families in 1857.
He asserts that their aghas were descended from the andent family of Temir-pasha Milli. A smaller
group of about 400 families is listec as inhabiting the area around Van and Erds (a town on the

northern shores of Lake Van).
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Dzhalilov, Ordikhane & Dzhalil Dzhalilov. “Mem @ Zn (saxa 3)" in
Kurda = Kurdskil_Fol’klor. (Moskva : Nauka, 1978), vol. 1, pp. 90-118. {Kurmanji in
Latin (Hawar) script] {ZK-3)

ZK-3. Collected in May of 1959 from Hovhannisyan Karapét, a semi-literate
Armenian who was bomn in 1926 in a village that he calls Mérinlal, province
of Diyarbakir [probably Mirinan, called in Turkish Doluca, in what is now the
newly created province (i) of Batman (c.1990), formerly X:ﬁ of the ce of
Siirt.” Source: the Turkish gazetteer Koylerimiz ( : bakanhk
fBaaﬂ:Je\g 196?1) L out thﬁ Illeﬁ' I&m1 Mﬁdt‘n‘h“:gf\'xl.Q In' 1;)415 his

ther’s household maved to the villa , province amisit, Syria.
In 1947, the family moved to Soviet As‘:nenia, settling on the sovkhoz Masisé
in the nefilya (county) of Sahtimyan. Hovhannisyan learned the stqeigaof
Mem @ Zin‘around the age of 13-14 in Syria, from a dengbéj named Xudéda, a
Kurd of the Regkot tribe.

Mem 0 Zin (ZK-3)

190} O peoples of the world and the earth,

[You willl have a look at what happened to Zin and Mem!.

O (tumning to) the direction of the group!,

[You willl take a lock at what occurred to Z3n and Mem?.

[He says,] One day the king of the ifrits’, when he held his diwan (assembly),
Thus did he speak, talk, and say:

lalit. “what story came to the head of ZIn and Mem.* The expression hatin seré fk-3 literally 'to come
to someane’s head,’ also exists in Turkish (bagna gelmek), in Persian (sargozasht Al .

‘event,’ ‘stary’), and in Neoc-Aramaic (eg. s&l6bré3é = ‘it happened to him': dialect of Zakho |Pdlotsky
in An Aramaic Handbook, part 11/2]

laThis line is difficult to trandate

2A rhyming trandation of this in Bnglish is
O pecples of the earth and warid,
See what on Zn and Mem has unfuried,
O members of the human race,
To Zin and Mem just what tock place

Although this captures the spirit of the type of rhyming involved in the arigina, such slavish
rendering of the texture of the arigind would, in my opinion, trividize the content. Therefore | have
opted to remain as true as possible to the meaning, rather than to the texture of the text.

3Erfit = Demon, or, ifreet. The word e7#7Y/é ona/ is a metathesis of the Arabic word ifrft ':'-'..J“ .

which means 'demon’ or ‘devil'. In another version, ZK-2, the farm is fer/#7z The word may be derived
from an Iranian form afarid, meaning either 'a creature’ or 'a blessed |onel,’ perhaps a tabodistic
euphemism for "a cursed one’ (suggested by Professor Martin Schwartz, personal communication).



M.L Chyet Mem @ 2n : ZK-3 (1959) 351

[91] O tfrits, boys, which of you has seen two heads that are alike on one pillow™
One ifrit gets down on his knees in the middle of the diwan,

Saying, “Yes, my mir, | have seen two heads that are alike."

The king of the ifrits says, “O hero, do speak, speak much,

Speak your piece in the diwan of the mir and rulers.

I'make three oaths in the name of god,

If what you say does not come to pass,

You will lose (hilgettnl = ) your head from between your two shoulders.”
The ifrit says, “Yes, my mlr,

Iiwhat I say does not come to pass,

May my head and my property, all of it, be a ransom5

Call your executioner,

Have him take a knife to my head,

That my head may be removeds from my shoulders,

I'have but one head, I will make it a sacrifice to Memé Ala and Stlya Z!n

{He says,] this is Sttya ZIn,
A new-bom dove?,

#his is reminiscent of the Turkish blessing *Bir yastikta kocasinlar* « May they grow dd on the
same pillow, said to a newlywed couple.

SMigilge The dictionaries that attest this word, i.e lzolf, al-Hadiyah al-Hamidiyah & Anter, give the
meaning ‘bet’ ‘wager'. However, the Arabic root r-h-n &y indudes words meaning 1) ‘bet’ and 2)

‘pledge’ ‘deposit as security,’ ‘ransom’. Apparently the dosely related meanings are both applicable to
the Kurdish ward aw/g@l/ge as well. Mareover, the Idea of offering oneself as a ransom far someone else

iscommon in the languages of the Middle East  Although attested in Persian as muchalka &I &

«muchalkah &law muchalkah €lee  ang in Turkish as miigelge (Klzg | (15th cent),
the wcrd and ancept ae of Mmgollm cngm see Guhzd _Dou'fa' mmmunn_mmmm
" (Wiesbaden : Frans Steiner Valag 1963.75), vol. 1, #370
m’-."‘ = ‘legal document, by which one obligates oneself to perform a particular deed by oath and

by contract, with the simultaneous fixing of mrtan reprisals or countermeasures in case of breaking of
said contrad' (my transiation).

bajit. “opened”

¢t other versians
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Possessed of a crown of golden amber,

The sister of mir Zéydin,

The cousin of Qeretajdin,

Her native land is jiztra Botan.

This is Memé Alan,

The son of the beg of the Alas,

His father is the commander of eighty cities,
His native land is the city of Yemen®.

It is Friday evening all of ZIn's servants and maidens have dispersed, only
Gulishan 9 remaining at her side. Zin says, “Gulishan my girl, we have not gone to my
aunt’s10 house recently, we haven't had fun. Today all the servants and maidens have
dispersed, gone home, you and I alone remain, let's go to my aunt’s house, and have
some fun for a while.” Gulishan says, “My Lady, when have I ever contradicted you?!!
Get ready, and let's go to your aunt’s house.”

Zin stands up, puts on a nice suit of clothes, makes up her eyes with kohl.
Gulishan prepares the lamps, and they approach the doorway!?, to go to the house of
Zin's aunt. By God's decree, two ifrits of the jinn throw a slumber bead? into Zin’s ear,
take hold of her arms and take her to the city of Yemen, setting her down at the
doorway to Mem's room. When Zin wakes up from deep! sleep, by divine
providence, [when) she looks about the room, she sees two golden lamps hanging on

8ci oM.

9The form of her name varies in the text: sometimes it is Gule'yigan, sometimes Gule'ls, and
sometimes Gule'yls. 1 have normalized it as Gulishan.

10paternal aunt, i.e father's sister.
11.lit. *When have you said that I have broken your words?”®
12.jit. “the threshold of the mouth of the doar*

13Motif D1364.32. Jewel causes magic sleep. Cf. D1071. Magic jewel {jewels); D1071.1. Magic
beads; D1364 Object causes magic sleep.

14.5it. “sweet”
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one!$ side of the room, and two sflver ones on [92] the otherlé side of the room. In the
center of the room was posed a bedstead [inlaid with] rubies and pearis with a prince
<séxzade> lying on it whose brightness outshone the four lamps. [He says,] ZIn falls for
him not with one heart, but with 1,000 hearts. She wants to enter {the room], but
remains at the door!?. When Mem awakes from a deep sleep, he looks over at the door
and sees by divine providence an innocent gazelle, a houri from paradise, standing at
the doorway. At that moment Mem's heart falls for her not with one heart, but with
1,000 hearts. Mem thinks to himself, “My God! Can there be such a thing in the world?
I am not a child that people should dress up thetr daughters and send them after men.”
He says, “It is no use, I will call to her, to see who!? this is.”

Mem says, “Maiden, my heart is very <bi kine> (=resentful?)

I am not a child, that your mother and father should dress you up and
send you to me,

I make three oaths in the name of God,

If you don't <hilnayni> (=get off?), you will see with your own eyes a
greattragedy.”

Zin takes a minute to think, then says, “I am Zin, | am the sister of the mir of -
Botanin], if people say this to me, why should I stay in the world?”

Zin says, "0 prince, say whatever you will,

Say these things <Ji ser&> (=on behalf of?) yourself and your 70
ancestors,

I'make three oaths in the name of God: if you get off of this bed, that is
fine 19; if you don't,

You will lose your head from between your shoulders to the nobles
<cindl @ mifirdiyé> of Botan{n].” A

ISajit. *this*

6atit. *that*

17-lit. *she holds herself at the door

18it *what person”

19<it. *if you take it off this bed, take it off* -
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Mem says, “Lady, you may say the room is your room, but | say it's mine, [and]
that you are my guest?0. Come sit beside me on the bed, call your servants and
maidens, and Il call my boys. The room belongs to the one whose servants answer,
and the other one is his guest2!.” Zin assents, saying, “You speak well” She gets up
and goes over to the bedstead of rubies and pearls, stts down beside Mem and says,
*Which of us should call first?” Mem says, “O women, you fallen trees| Let it be your
tum first, you call your servants and maidens.”

Zin says, “My favorite one, the one they call Gulishan,
Kindle your lady’s lamps in the courtyard,
931  Take a look in pleasure and <li sohbet 0 fewge>.”
[Hel says, may she be struck blind, Gulishan, as she was far away, she did
not answer Lady (Stlya) Zin,
And next it was Memé Alan’s tum.

Mem said, “Lady, did your servant answer you?” Zin said, "No" Mem said,
“Then is it my tum?" Zin said, “Yes, it’s your tum!”
Mem says, “My father’s servant boy, whom they call Bengln,
In charge of 500 boys, very dear to his master's22 heart,
Boil some coffee for your master.”

(He says), Bengin, a very gallant servant boy,

Boils the coffee, putting it down before them,

At the doorway he [stood], his hands crossed?3,
Asking his master for permission [to leave] the diwan.

Mem says, “Bengin my boy, my heart is very <bi kIne>,
Your master has a very dear guest sitting in his room.”

D.jit. *that you have come to me’
2l.jit. “the other one has come to him"
2, i.e emir.

B.lit. *hand put over hand”
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Mem says, “Lady, now is the room my room or yours?” ZIn says, “Your servant
answered you, the room is yours. | am your guest24.” Mem says, “Lady, God on high
must have seen us worthy of each other, as he has brought us together today. We will
remain together this evening, as sister and brother, with pure hearts, until daybreak.
At daybreak, when we get up, we will call a mulla and jurisprudents?5, have them
make us a Hanafi marriage26. I will be yours, and you will be mine.”

Thus they entertained themselves until late at night. They exchanged rings.
{When] they became sleepy and wanted to lie down, Mem's trusty sword?27 was hanging
above his ruby and pear] bedstead. He said, “Lady, let's put this sword between me and
you: if something illicit stirs in my heart tonight, this sword will kil me, if something
stirs in your heart, it will kil you. If nothing stirs in our hearts, tomorrow we will
have them make us a Hanafi marriage. [ will be yours, and you will be mine.”

(He says), Mem and Zin lay down their heads and sleep. The ffrits of the jinn
stand over them <di bengl> (=debating?). Half of them say, “Zin is [more] beautiful,”
and half of them say, “Mem is [more} beautiful.” There were some elders among them
who said, “O ifrits, Zin may be beautiful: what is it to us? Mem may be beautiful: what
1s it to us? They are [so} worthy of one another that even God on high considers them
so. Come, let us take Zin by the arm, and take her [94] to Jizira Botan, and put her back
in herbed.” Al the ifrits of the jinn say, “Yes, you are right.” Two ffrits of the jinn get
up and take Zin by the arm, take her back to Jizira Botan, and put her back in her bed.

In the darkness of daybreak, when Mem wakes up, he gropes about28 on his bed
with his hand, [but] there is no one beside him. He says, “My Godl What have you
brought down on me? Was it a dream? That was no dream! Was she a jinn? That was
no jinnl Here is her ring, on my finger, there is nothing false here29.” Mem gets up,

A.jit. *I have come to you*
BFeclya, from Arabic faqih &89

elit. “Let them throw a <me’reke Fenifl> over me and you.” Hanafi is ane of the four main sects
{madhhab) of Sunni Idlam. The other three are Shifi7, Hanbal, and Malild.

Z.lit. *sword of killing®
B-1it. *moves his hand about” -

Bulit *this is no matter of lies*
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bareheaded and barefoot, wedring only shorts and a shirt, and begins pacing now on
this side of the room, now on that side of the room, crying now to the earth, now to the
heavens. Aman30, a thousand times aman, from the pain in his loving heart his eyes
turned red, his blood spilt, all he lacked was a handful of ashes <bi 2¢feld> (=mixed
with gold?) to put on his head3!. He shouts out,

*My father’s servant boy whom they call Bengin,

At the head of 500 servants, his master is fond of him, the dear and

sweet one.”

(He says,) after Mem says this, Bengin stands ready by his side, saying “O my mir,
what is wrong32? Tell me.* Mem says, “Bengin my boy, that (girl] who was with me
last night, where did she go, can you tell me?*

Bengin says, “My dear mlr, last night I did not pass by33 your room, nor did I see
anyone with you. What do I know of jinn or fairies? Whatever you saw before your
eyes, where can | go get #t?" Mem said, “I don't know. You are my servant, you are
always at my doorway, everything — be it jinn or fairy - that is inside, must have
passed by you. Goand get her! If you don't, you will see a great tragedy with you own
eyesI” Bengin said to himself34, “If I don't lie to him, rescue myself from his grip - he
is very upset — he might have my head cut off.” Bengin says, “O my mir, [if] you give
me permission, IT go to town, and whether jinn or fairy, if she hasn't left town,
tonight I will bring her here.* Mem says, “Gol | give you one half hour to find her and
bring her.”

Bengin leaves the room, thinking to himself, “My God, I have been working for
them for 10 to 15 years, no one ever treated me unfairly or paid me less than I
deserved35. If | <bidime 1é> were to set out from here and go home, Mem’s father

MAn exdamation meaning ‘Oh!,' ‘Mercy!,' ‘Help!".

3lalit. "a handful of ashes .. did not fall to his hand" Putting ashes on one's head is a mouming
custam.

3.jit *what happened?”
Ber perhaps *enter
Malit. *in his heart"

3alit. *lessened my salary’
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would be angry, he would say, ‘What a dishonest36 servant: if he was going, he should
have gone, but he should have come to ask my permission and then have gone.’ |
must go to Mem's father, tell him about Mem’s situation, and [95] from there take my
leave of him and set out for home. Bengin heads for Alan-beg’s room. He comes to
the doorway, and Alan-beg still has his cloak on his arm in the early moming
darkness37. He is 80 years old; he has picked up his water pitcher to perform his early
moming ablutions. When Bengin sees him, he greets him, Alan-beg retums his
greeting and says, “Bengin my boy, what is the matter? What brings you to me this
early in the moming3? Has someone treated you unfatrly, or have you been paid too
little, that you should come to me in this early moming darkness?” Bengin says, “No,
may you be well (for me in this world), <bi saya xudé @ seré te> (=Thanks to God and
you?), no one can pay me too little or treat me unfairly, I've come to tell you of Mem’s
situation,” he says, “I don't know ff it's the jinn or fatries who have appeared before
Mem'’s eyes, [but] Mem has told me, ‘Go bring (her to me), or else I'li put your neck to
the sword and send your head a-flying’ | am a simple creature39, where am [ to go get
her from? | request that you give me leave to go home.” Alan-beg says, “Nol Bengin
my boy, he who does 15 years of honest service for someone#? is better than that
person'’s son. Iwould let Mem go, but I won't let you go. Let's go to Mem: | will calm
him down.” Alan-beg leaves his water pitcher in the house, throws his cloak over his
shoulder, and they set out with Alan-beg in front and Bengin behind4!. They reach the
doorway of Mem's room. When they <l derf didin> knock on the door, Mem opens
the door for them.

Hstrieram. 1. EP-1, notes #(38) and #(114), where sirfielal = of noble character. Sirfieram, its
opposite, must mean something like ‘ignoble’. Khamoian gives the expression giré min te fieram be
(it *May my milk be forbidden to you‘), meaning °1 curse you® (said by mothers to ungrateful
children).

3alit. *darkiness of daybreak’

Balit. *What is your condition, this daybreak you have headed for me and come to me’

it *1{am] poor one of God*

@ne who has someone's trusted servant for 15 years

41<lit. *he sets out/falls into step in front of Bengln, with Bengin after’
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“When Alan-beg catches sight of Mem, bareheaded and barefoot, wearing only
shorts and a shirt, pacing about first on this side of the room, then on the other side of
the room, he cries out to earth and to heaven. His eyes tum red, they flow with blood.
As great as Mem's pain is from the grief of his love-stricken heart, the grief of his father
Alan-beg is a thousand times greater. All sense and reason leave his head42, and he
saysto Mem:

*Beloved of my heart, Mem of the Alans,

Your father is commander of 170 cities,

I shall marry my son to3 the daughters of emirs and rulers,
Mem my son, whatever happens to you4, happens to us all,
Curses on her who is the devil.”

Mem says, “Father, do devils have rings to exchange with people?” Alan-beg says,
*No, my son.” Mem says, “Father, if you do not believe me, come see her ring [96] <bi
sané e'rfita> (=with a mark of the ifrits?) with your own eyes.” No matter what Alan-
beg does, he cannot get Mem to agree, and [finally] he says to his servant boys, "Boys,
one of you go call Mem's aunt3 and tell her Mem's situation is <bi VI awiye> (=thus?).
Let her come: if she can't calm Mem down, no one can46.” One of the servant boys goes
and calls Mem's aunt.

When Mem's aunt hears about his situation, she quickly gets up and heads for
Mem's room. When she knocks on the door, Mem opens it for her. When Mem's
aunt catches sight of Mem, all sense and reason leave her head. His aunt says:

*Mem my boy, my heart is very much <bi kine>,
1 don't know which of those sluts has appeared before my Mem's eyes.”
Mem says, “Auntie, it cannot be so,

42.jit. *sense and reason donot remain in his head
$.jit “tring my son to*

#4.1it. *comes to your head*

45.1it. *paternal aunt,” i.e Alan-beg's sister.

#.lit *no one can make him agree”
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I'have wandered the four comers <qurm> of the globe, its countries and
towns, a slut more slutty than you is not to be found.”

Mem'’s aunt gets up with a grievous heart, and heads for home. They send word
to Mem's father, teling him that even his aunt could not get him to agree
(consent/assent). Alan-beg send for Mem, saying, “Mem my boy, give me two weeks4”:
in all the lands and cities that are under my command, I will circulate48 a black and
blue/green letter. Fortunetellers will read fortunes9, mullahs will look i their
Korans, f anyone can give me information about Jiztra Botan, for money39, for battle,
for whatever the circumstance, 1 will bring it to my son.” Mem says, “My dear father, |
cannot give you two weeks' respite: if | were still alive at the end of two weeks, I would
perish <bibe'cim> from grief. I can give you [only] one week's3! respite.”

Alan-beg circulates a black and blue/ green letter, fortunetellers read fortunes.

Seven days pass, but Alan-beg receives no answer. Mem sends [a message] to his
father, saying, “Father, I gave you a weeK's respite to bring me an answer52. Seven days
have passed, and you have given me no answer. I am asking you to tell me if you have
found out any information about Jiztra Botan or not.” Alan-beg says, “Mem my son,
during the past seven days 1 have sent out33 to all the lands and cities that are under
my command a black and blue/green letter; fortunetellers have read fortunes, mullahs
have looked in their books: there is no one who can give any information about Jizira
Botan.” Mem says, “O Father, I am asking you then not to hold/close your heart <dilé
X0 negr!>, [but rather] give me leave to go on my way.” Mem'’s father says, [97] “Well,
my son, if you do as your father wishes34, you won't go; otherwise, do as you like5.”

v"-lit *fifteen days”

8B.lit *make and send”

Bulit. *throw sand’

S0.1it. *property of the world®
Slalit. *seven days*

S0t *an answer of goodness’
Sajit, “made, sent*

S.lit. <if you do that [one} of your father®
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Mem says, “There is no choice3; if I didn't go, I would perish from grief. In that case, t
is better that  go.” Mem calls out, saying:

"My father’s servant boy whom they call Bengin,
At the head of 500 servants, his master is fond of him, the dear and
sweetone,
Get up and bring your master’s horse from the stable.”
(He says,) when Mem says this, Bengin, a very <serbeste> boy, goes
speedily,
- Brings Mem's horse from the stable,
Putting a blesséd saddle on its back,
Fastening seven belly straps around its belly,
Thrusting a bit in its mouth.

(He says,) when they brought Mem's horse out into the courtyard,

~May it never happen here537 screaming, mouming and crying <Kete
cerd@plerdé Alay! di begéda> {broke out in the domains of

Alan-beg)

Mem says, “Bengin my boy, my heart is very resentful <bi kine>,

You come ride with me, let us ride all about Alan-beg's <gerd @ p'erd>

{domain}

And see with our own eyes

7They went in our hands, they came in the hands of God,

May the grief of Alan-beg’s <gerd 4 perd> {domain} not remain grief

in my heart.

55.1it. *if you do that of yourself, you are in your own pleasure (k'#)"
56alit. ‘remedy,’ ‘cure’

57.tit. “far from here”
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Mem says to htmself, “I am a rose, you are basil <fifian >; You are Leyla, I am
Majnun;  You are ZIn, miserable, headshaven3$, |am Mem.." (He says) when Mem
and Bengin retum from I[riding] around Alan-beg’s <¢erd 0 p'erd> {domain), while
they are on the way, Mem's mother went down to the water (river), {and] they
informed her of Mem's condition. When she came home and laid eyes on Mem, her
heart ached. Mem's father said:

“Mem my son, my heart is very fresentful,

Your parents’ hair and face are white,

If you leave us two cld people here and go away, we will very soon <ji

fro péstir>, [and] the throne and crown of Yemen will remain
unclaimed (without owner/master).

If you leave us two old people here and go away, may God not let you

attain your desire with that daughter of the ruler of Botann.”

Mem'’s mother said, “Mem my son, 71 don't feel sorry for you <fieyfa min nayé ki
te Reyfé>: if you Jeave both of us old people here and go away, we will die <ji o
péstir>. This lovely palace will be left to the people. If you leave us and go, [98] I pray
to God that you will not attain your desire with Lady ZIn." Mem's father said, "My
God, don't cry over me, ?pain from children <derde kezebé> is a great pain, <qew! disa
ku ser deste>. Mem my son, if you disobey me and go, may God not let you attain your
desire with that little lady in Botann.”

Mem'’s father summons his notables (council of elders), [and} assembles them on
the roof of his palace. He says, “O notables, what can we do to make Mem turn back?*
They decide to sendS9 1,000 riders out with him: every hour one hundred riders will
turn back, until the point when perhaps sens will come to his head and hel come
back. If he doesn’t come back, <t'ucara wina t'une>." Tears come pouring out of the
eyes of Mem's father and mother, like the water of mills and springs. Both of them

58p'ofkur =lit. “short of hair,” is an expression designating women who have last a mae relative
and have cut their har while mourning them.

it 'prepare’
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stand up straight <dibin fep> on the roof of the palace, and fall down. They lose their
sensed0 and — far be it from this place — they go blind in both eyes.

When Mem leaves the city, 1,000 riders set out with Bengin and him. Every hour
one hundred riders turn back. After 10 hours have passed, all 1,000 riders have turned
back A little bit of sense comes to his head, {and] he says, “Bengin my boy, it seems to
meS! there were many riders with us; where have they all gone?” Bengin says, “My
mir, it is true that there were many riders with us. Every hour one hundred riders
turned back fand] went home. We have been on the road for 10 hours: of all the 1,000
riders who came with us, every hour 100 of them have tumned back and gone home.”
Mem says, “Bengin my boy, you also have a home, you also have children: you tum
backtoo,go home. Don't put the responsibilty for you and your children on my neck
(= ). Bengin says, “No, my mir, as long as you are alive, you are my mlr, [and] I am
your servant. | won't leave you.”

After having this talk, Mem and Bengin set out. When it was almost 2:00, they
encountered an old man and said, “Good day to you, Uncle.” The old uncle said,
“Good day to you too, and welcome. Where do you fine young lads come from, {and)
where are you going? Mem says, “Uncle, we are merchants looking for some sheep.”
The old uncle says, “No boys, you aren't merchants, you have come with a purpose in
mind, but this purpose of yours has been cursed by your mother and father; if their
curse is accepted, your purpose won't come to pass/be fulfilled. If you listento God and
your old uncled, you will tum back from here [and] go home.” Mem says, “O Uncle, it's
no use <C& nabe>. Whether or not I attain (reach/realize) my goal, I have no choice, 1
must go. If I didn't go, perhaps out of grief,  would perish.” The old uncle says, “If you
don't listen to what | say, you're on your own <@n bi k'¢fa xone>.” Mem and Bengin
take their leave of the old uncle and set out.

[99] As soon as they turned their backs on the old uncle and went on, the old man
shortened their journey52. It became evening for Mem and Bengln, they were the
guests of a meadow. They set their horses looses on the meadow, took down their
saddlebags, made tea and coffee for themselves, and drank #t. Mem said, “Bengln my

60.1it. *their sense goes®
6lti e'lamt min ~lit. * according to my knowledge* Cf Arabic bi-limd (galas.

62.fit. *made their road near’
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boy, thisis a foreign land, there are no aghas or servants here (= ), we should sleep tn
shifts, so that on one can strike a blow at us, so that nothing happens to us which
would get back to our country, so that they won't say, ‘They went with a purpose, they
camped out on the way (lay down), and someone did this thing to them’” Bengin said,
‘Mem, since you know [best], let it be as you [sayl” Mem said, “Bengin my boy, I am
very tire, <bedéla évaré> _____ evening I will go to sleep until midnight. When you
shift is over, call me [and] I will get up and stand Iwatch], and you will go to sleep.”
Mey put his head under his cloak and went to sleep. Bengin stood watch until 12:00 at
night. Bengin thought to himself, “By God, when I call Mem, he will get up and
relieve me, and [ will lay down my head and sleep. This time it won't do, by God, even
if I die from [lack of] sleep, [ won't call (wake) him." Bengin stayed on until daybreak,
he did not wake Mem up.

Rays of sun beat down upon Mem'’s face. Mem woke with a start, sat up and
looked around to see that the sun had risen, <¢'e’vé Bengin ji xewa venabin> ?Bengin’s
eyes have not been open from sleep?. Mem says, "Bengin my boy, why didn't you call
me, sc that | could get up and relieve you (take my shift) so that you could have slept a
little, 5o that your eves wouldn't be open from sleep. Now we are going to set out, how
are you going to Istay awakel’” Bengin says, “My mir, | hope you will forgive me.”
Mem says, “This time [ forgive you®3, but don't do it again!” Bengin ssays, “It's good
that you've forgiven me this time. Next time, I promise, [ won't do such a thing”
Mem says, “This time, | forgive you. Get up and make us some tea, we will eat and
make ourselves ready, so that we can set out.”

Bengin gets up and makes tea. He and Mem eat breakfast. [Then] Bengin brings
the horses, places their saddles on their backs, tightens their belly straps, puts their bits
in their mouths, they throw their saddlebags onto their backs, put their feet tn the
stirrups, they hop onto the horses’ backs, with their faces toward the heavens and thetr
backs toward providence, and they set out.

By the time it was noon, they encountered a farmer (plowman), [and} wished him
good day, saying, “<Qewat be ji tefa> ?=Kolay gelsin (greeting said to someone
working), plowman” The plowman says, "Good day to you too, and welcome,
strangers.” Mem says, “We would like to ask [100] you a question, plowman.” the

8313t “you've daone it”
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plowman says, “Aské4," Mem says, “For the love of God, tell us, where this plow is
from.” the plowman says, “This plow belongs to Jizira Botan®. When the plowman
says this, Mem is very disappointed and greatly grieved, saying, “May my father live
and be well®3, as he is the commander of 170 cities, | gave him a seven day respite, [but]
he could not find out anything about Jizira Botan. Now only two days have passed,
and we have reached Jizira Botan.” He thrusts his hand into his pocket, fills his hand
with gold, rewards the plowman and says, * We are very grateful to you for having
given us this good news.” They take their leave of the plowman and go on. Once
again they stop. Mem and Bengln say to each other, “Son of a gun! (=Malava) The
plowman to]d us that this place is Ilz!ra Botan, yes but he did not <t'i 7é @ dirba femt

] g any road directions? . Let's gotell him where
we're going, maybe he can show us the way? As soon as they tum around, the
plowman says, “No doubt they have had second thoughts about their gold: they will
come catch me, chop off my head, and carry off my gold.* The plowman dropped his
plow and ran off. Mem called to him and said, “My dear plowman, come, we want to
ask you a few questions.” The plowman said, “No, you've given me some gold, [and]
you've had second thoughts about it. You want to come catch me, hit me and take you
gold from me.” Mem says, “Come, dear plowman, <em ji te xeber nadin> fwe won't
speak against you?, nor will we take your gold from you.” When Mem said this, the
plowman turned around and went to them, saying, “Tell me what you want’ Mem
says, “<Em hiv1 dikin> We are not from this place, we are travellers. Can you give usa
few directions, so that we [know] how to go?” The plowman says, “This place is Belek
Tower <Birca Belek>, that place is Bané K'ilyasg, and that place is the Mir's Garden
<Bakg&Miraye>." When the plowman says this, Mem is very pleased. They take their
leave of the plowman and head off. They come to Belek Tower and see someone
standing on the towerS6 — don't eat or drink, just look at her stature®?. She was

Hajit “say

65.it. “May my father's house flourish [be built up}] so much”

661n other versions, it is Beko's daughter, who is also called Zn, is the girl encountered here. A litHe
further on, Zn's maidservant Gulishan is suddenly mentioned, Therefore, in this version it is possible

that the girl who Mem encounters at the entrance to Jizira Bota is Gulishan rather than Beko's
daughter Zin.
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bleaching cloth, hanging it up over the pond. When she laid eyes on Mem and Bengin,
she fell for Mem not with one heart, but with 1,000 hearts. When Mem greeted her,
she returned his greeting and spread out her cloth on the road. Mem thought to
himself, “Our affair has gone wrong. We have come so far, and nobody has blocked
our way, [until] this <bébave> fatherless one/bastard (blocked our way). It looks like
our affatr won't advance from this point.” They ask her for water, [but} she won't give
them any, saying, “You must give me your word that you will turn back from here and
go home, and take me with yous8.”

Mem thinks to htmself, “If I say "We won't take you', it might make our affair go
bad. Il give her my word that when we tumn back, Il take her$9 with me. When we
go home, I [101] marry her to Bengin70." Mem says, “I promise that when we tum
back to go home, Il take you with me.” [Then] Mem asks her for water, [and] she gives
them some. They drink the water, dismounting at the pond. Mem washes his face and
hands?! and relaxes a little. '

When Zin came back from Mem'’s, she told her servants and maidens, "I had
such and such a dream, we exchanged rings.” When Gulishan?2 recalled these words,
she said, “Undoubtedly this is the man our lady dreamed about.”

Mem asks her, “Where shall we go73?" Gulishan says, “Go to the Mir's Garden
until evening. When the horsemen return from hunting to come home, they will
notice you in the garden and come to you, land] whatever is on your minds?4, you will
tell each other.”

- 6pormutaic epression meaning ‘IShel is so beautiful, you can't take your eyes off [herl’ ie the
person’s beauty is such that one forgets to eat and drink, of. Turkish Yeme da yaninda yat = |Something
is 50 delidous that] don't eat it, just lie down beside it.

8This could also mean ‘'marry me’

Butit. ‘you'

Mit was stated earlier that Bengin is already maried.

Tlafit. *washes his mouth and face, takes his ritual ablutions’

72560 note 66 above

B-lit. * Where should we and shouldn't we go?*

Mait *in your hearts”
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Mem and Bengln get up and go to the garden. Its grass <gaylr> is knee-deep.
They let their horses loose in the grass and they themselves sit down in the shade of
the trees.

When #t was neardy 400, they saw dust rising from the bottom of the
plain/wildemess, which tumed out to be a group of horsemen. At their head was
someonemm_an_mmn_his_mmnhﬂa_a.sham_tmﬁ <ﬁrkeke devé Mdaye> the
smoke of his pipe became foga efore the feathe k
p'efé e'zmana btiye mij @ e’wr> <u usa ji dest® hev Q dmé dxrev1nm> ?=causing to flee
from_each other’s hands? Nobody knew who the arrow (P=sharp tongue) was pointed
at. Mem said, “The smoke of his prpe is thick, may his house not be ruined by the
smoke of their pipel’

The horsemen approach little by little. When they reach the <tirabakee> _ of
the garden, they notice Mem and Bengin, [seeing] that there are two people in the
garden, each one like the <téjké Rakimeki> 7=crown of aking?, don't eat or drink, just
Jook at their stature. The one who was at the head of the horsemen, with an arrow in
his_mouth (=sharp tongue?), was Faithless Beko. He said to his servants, *Boys, you go
on home, I'l be coming.” The boys go on home.

Beko reaches the road and dismounts, takes his horse by its reins (briddle) and
walks toward [Mem and Benginl. They reach each other and shake hands, Beko greets
them and they retum his greeting. Beko says, “You good men, who are you, where do
you come from and where are you going?” Mem says, “Dear Uncle, we are merchants
in search of a few sheep.” Beko thinks to himself, “By God, <séla we ne ya t'éciriéye>
you don’t look like merchants, but so be it.” Beko says, “Come, let's go home.” Mem
says, “No, Uncle, we'd like to ask you a few questions.” Beko says, “Please, ask” Mem
says, “For the love of God, in this city whose house does one go to stay at?” Bengin
says, “WII, to tell the truth, if you are looking for tea and coffee, you should go to mir
Zaydin's house, if you are looking for depravity and wickedness, come to you Uncle
Beko's house, if you are looking for honor and valor, go to Qeretajdin's house. Mem
[102) says, “May depravity and wickedness be far from you, [true} men don't get
involved in this?5, nor are tea and coffee important to them?6. For [true] men, honor
and valor are good.” Beko says, “Well then, if that's what you want, wait fhere] until

Balit. “this is not the business of men*

utit. 'us'
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5:00. The mir's horsemen will pass by. The mir never locks around from side to side,
he always looks straight ahead: he'll pass by without seeing you. At 6:00, the horseman
Qeretajdin and his brothers Cheko and E'if will come, see you <tira we>, <Ketana
néyne ba we>, they won't ever pass you buy.” Beko takes his leave of them, mounts
his horse, and heads for home. Mem and Bengin remain sitting there. At 5:00, the
mir's horsemen come passing by after hunting, [and] by God's design they don't see
Mem and Bengln. At 6:00, the horseman Qeretajdin and his brothers Cheko and E'rif
are returning from <jixébé biné befly8> ?=from ___of the bottom of the plains, from
hunting.  When they reach the <ttrabazge> the ___of the garden, they have a look
inside the garden and see two men there, don't eat or drink, just look at their stature.
They dismount, lead their horses by the reins, and walk over to the two of them. They
reach and greet each other. Mem retumns their greeting. Qeretajdin says, “Fine young
lads, please come home with use.” Mem says, “No, [first] you must tell us something®
Qeretajdin says, “Speak” Mem says, “If you give us the hand of brotherhood”?, we
will come with you to your house, otherwise, we won't come.” Qeretajdin thinks to
himself, “<ferez van merivé haneké gotin> ___ these men said ‘'We are merchants’,
well, they don't look the part: they are surely the rulers of their land. If I don't give
them the hand of brotherhood, they will return to their country and say ‘Curses on the
rulers of Botan, for <geze nané xo> their bread, they wouldn't give us the hand of
brotherhood'. By God, that would involve/include me too, I should give them the
hand of brotherhood.”

They pledge brotherhood to one another. All five of them mount their horses
and head for home. When they reach the gateway, Qeretajdin shouts out, “Ladyl Tell
the servants to come <seré hespé bigrin> take/see to the horses.” When Qeretajdin
uses the name “Lady?8”, <tirpint> ?=a_shudder goes through Mem, and he says [to
himselfl, “What a blunder I've committed!/ What a wretch I am! Undoubtedly it is ZIn
[that Qeretajdiin called to]: we have pledged brotherhood, so I can neither kill (him} nor
kidnap [her). <Dibe laba-laba wina> , he says, "<Ez

Taiit if you make us destebrra *. Destebiralti] is a type of fictive kinship, similar to bloodbrothers

Bsaye
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Ketime t'ay@> = : 79", They put down a place (mattress) for him,
then take him and put him on his place (or - they seat him).

For three nights and three days Qeretajdin cannot tear himself away from

[MemJ39, land] doesn't go to see the mir. The mir says, “It seems that Qeretajdins is
making an assembly <hevalbend> for himself, and doesn't bother to come see me
anymore.” Beko says, "No, my mir, you are wrong; if this guest who is at Qeretajdin’s
house were at your house, you would sit with him for six nights and days, not just
three nights and days las Qeretajdin has}: of his company or his countenance [103] you
would never tire” The mir says, “Beko, what difference is there between my guests
and Qeretajdin's guests? Let's send la message] to Qeretajdin to come here with his
guest.” .
They send a servant boy to Qeretajdin’s house to tell him to come to [the mir's]
chamber together with his guest. The boy goes to Qeretajdin’s house and says, “Uncle
Qeretajdin, the mir has said that lyoul should come to [his} chambers together with
your guest.” Qeretajdin says, “You go, I will come.” The boy goes. Qeretajdin gets up
and says, “Mem, you are ill, don't get up from your place: Il go to {the mir's] chamber
to see what he wants3! (and I'l come back).” Qeretajdin gets up, throws his cloak over
his arm, and heads for the mir's chamber. When Qeretajdin arrives there, he opens
the door, enters the room, and greets Beko and the mir. They return his greeting, and
they sink into conversation. They speak of Mem, ssaying that there is not another man
like Mem in the world, nor will there ever be one. Qeretajdin and Beko say, “When he
enters the diwan, <ez mér dibinim> 7=I have yet to see a man whose butt sticks to his
chair and does not stand up before him.” The mir says, “Beko, Qeretajdin, as far backas
I can remember, | have never stood up before a commoner, nor will 1.” Qeretajdin and
Beko say, “No my mir, when Mem comes to the diwan, you will have no choice but to
stand up before him.” <Dik'evine miqaté> 2= They start debating, land] the mir says,
*Go tell Mem to come, then it will become clear.”

They send a servant boy after Mem. When the boy comes land] tells Mem that
Qeretajdin said for him to come to [the mir’s] chamber, Mem gets up, throws his sword

Malit."] have falen into a fever.” According to Bakaev, this expression is used to chide a person for
being lazy, sovenly, or weak.

80.1it. *doesn't get up from befare{ Mem's| head"

8Ljit. 'says
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over his shoulder, throws his cloak over his arm, and they set out with the servant boy
in front and Mem behind32. They arrive, (and) Mem enters the [mir's] chambers.
When he greets the mir of Botan, they are all amazed, and do not know how they stood
up from their seats before him. The mir also, without thinking about it, stands up
before him. Qeretajdin says to himself, “If I don't put my handkerchief83 on the mir's
seat, hell say 'l did not stand up before Mem'.” So he puts down his handkerchief on
the mir's seat. They all sit down, the mir also sits down, and they sink into a discussion
with Mem. Qeretajdin and Beko say, “My mir, did you stand up before Mem?* The
mir says, “Not" Qeretajdin says, “My mir, if my handkerchief is not on your seat
undemeath you, you will know that you did not stand up: but it is is under you, then
you will know without a doubt that you did stand up.” The mir stands up and looks at
his seat, and Qeretajdin’s handkerchief is under him. The mir says, “Beko, Qeretajdin,
after this it is clear that everything you have said about Mem is true.”

The mir, Qeretajdin, Beko, and all the [notables] converse with Mem until their
assembly disperses. Qeretajdin and Mem come home and [continue] talking, until
dinner is brought to them. They eat dinner, [then] Mem gets up and goes to his room,
[and] Qeretajdin goes to his room. Qeretajdin [104]says tohis wife, “Woman, while we
were coming home through the garden, Mem was fit as a fiddle, but as soon as he laid
eyes on you, he began to feelill. Get up and put on a nice suit of clothes, make up your
eyes with kohi, throw slippers on your feet, and go to Mem's room, so that we can test
his brotherhood, to see if he is a true brother or a false one.”

Just as Qeretajdin says, his Lady34 puts on a lovely suit of clothes, throws slippers
on her feet, and heads for Mem’s room. When she goes to Mem's room, he says to her,
*My sister, this place is a guest room. In case you've lost your way, your way is this
way, go through there.” When Mem says this to her, she tums around, goes back to
Qeretajdin and says, “This is how Mem reacted: he said to me, "My sister, in case you've
lost your way, this place is the guest room, your way is that way, go your own way.”
When his Lady said this to Qeretajdin, he said, “May Mem be praised <jt tefa @ ji gtré

82¢s note 41 above
BKevnik ar Kewnik =it ‘rag’

8454ya could either be her name or her title.
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tefa>85. I know that you are a true brother.” From then on Qeretajdin was very well-
disposed toward Mem86.

Several days pass, their assemblies always taking place. One day the mir,
Qeretajdin and Beko decided in [the mir's] chamber that these men?7 are deceiving
them 88, saying that they are merchants, while they don't have the <sél> of merchants.
There are no heroes or champions like them. If they could convince Mem to stay there
with them, they would last forever89. Beko and Qeretajdin say, “What can we do to
convince him?* The mir says, “If we marry him off to one of our womenfolk, then
instead of leaving us, he would stay with us.” The three of them decide to marry him
to Zin, the daughter of Uncle Beko.99 They all agree, saying, “Good, let Qeretajdin tell
Mem this evening, and if he accepts, we'll betroth her to him.”

In the evening Qeretajdin comes home and says to Mem, “My brother, today we
have found a girl for you.” Mem says, “Who is it?" Qeretajdin says, “Zin, the daughter
of Uncle Beko." Mem hadn't seen her?!, and thought to himself, “Maybe this Zin is
the one | saw”. He said to Qeretajdin, “Brother, if you have all agreed, I am with you.®

The next day they go to the [mir's] chamber, and Qeretajdin says, “Mem is
willing.” All the notables of Botan get up and go to Beko's house and tell him that they
have come to betroth his daughter to Mem. They get Beko's consent, and Mem is
betrothed to Beko's daughter92,

851it. *May Mem be allowed to you and to your milk’

8.it, * Qeretajdin’s confidence comes well with Mem”

87i.e Mem and Bengin

8.iit. ‘us’

8.1it. * If we could convince Mem to stay here with us, there is no ceasing of usin the warld"
%As in other versions, there are two Zns.

9lunless the girl bleaching doth when he first came to Jizira Bota was she See note 66 above

92.it. *they place Mem's betrothal on Beko's daughter”



M.L Chyet Mem @ Zin : ZK-3 (1959) n

Several days pass, Mem's betrothed ZIn93 has heard that Mem has come. She
writes a letter and sends it to Mem, saying, “Mem, he who came for sugar [105] and got
vitriol 94 is you: he who came for the lady and got her servant is also you. If you don't
believe [me], come on Friday to Belek Tower and take a look in the Mir's Garden, then
it will be clear who is the lady and who is the servant.”

Mem becametroubled, saying, "My God, when will Friday come, so that I can go
to Belek Tower, to the Mir's Garden, and finally see ZIn with my own eyes? Then I will
gadly welcome death.”

On Friday Mem says to Qeretajdin, “My brother, please, if you don't mind <erke
ko tu dil2 xo negri>, in the ten to fifteen days since I've been here, I have not gone
outside. Come with me today, let’s go to Belek Tower and take a look into the Mir's
Garden, perhaps I breathe a little easier.” Qeretajdin says, “No, my dear brother, you
are {l, you aren't well yet <héja bag saxiam nebayt>. If we go, you will catch cold and
fall fll, and I will look bad?3.” Mem says, “My brother, please, get up and let's go, I will
dress warmly <ez# xo germ dadim>.” Qeretajdin does not want to offend him, so he
gets up and he and Mem prepare to go. They set out with Qeretajdin in front and Mem
behind. They ascend Belek Tower and sit down. At 10:00 in the moming they notice
that four young ladies of Botan have come to the garden. Qeretajdin says to Mem,
*Brother, do you know these young ladies?” Mem says, “Brother where would I know
them from?" Qeretajdin says, “How could you not know them? Take a look at them,
they are like four doves, who on one day in the springtime?6, in the chill of the dawn,
beat their wings, and in so doing remove all dust from them®?. Do you see the one in
front? They call her Lady Zin, a new-bom dove, possessed of a crown of golden amber,
the sister of mir Z&ydin, the cousin of Qeretajdin; the one after her is the daughter of
your brother Qeretajdin; the one behind her is your brother Qeretajdin’s wife; the last

%Bit is not immediately dear whether this refers to the ZIn who came to him in his room at the
beginning of the story, or the ane to whom he has just been betrothed Logically, it should be the
former. .

Yseh o Sev is dum or vitridl,
9Balit “my house will become bad ar ruined”
9%-lit, * April and May"

it “put their feathers and wings, beat their feathers and wings together, the dust and smoke goes
from on their feathers and wings'
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of all is the betrothed of my brother?8, the one whom I will marry to my brother, by
the words of the prophet of God.” Mem says, “No, brother, I don't need the last one: the
first one is mine.” Qeretajdin says, “Brother, how could you agree [to marry the last
oneR If the mir finds out about this, he won't leave any of us alive.” Mem stands up,
draws his sword from its sheath, and says to Qeretajdin, “My dear brother, all the grief
and pain 1 have been suffering is over Lady Zin. If you can't accept that, let's part on
bad terms, and I will go.” Qeretajdin says, “No, brother, go [see her] if you want to.”

Mem descends from the tower to goto the Mir's Garden, to Zin. She is singing a
song about herself and Mem.

[106] She sings, "My Mem is thin of stature ~ a young willow, step by step, pace by
pace, he has come from a strange land, from the city of Yemen to the city of jiztra
Botan, and he is most welcome99.”

Qeretajdin’s daughter says:

“Mem, uncle, my heart is very resentful,
When a wretched rose blossoms, a wretched nightingale sticks its beak
into it, making it its companion!00, slowly getting into it and

taking it away,

' 1 don't feel somry for you, today the moustache of wretched Mem will

fall before the face of 19! Lady Zin,
Mem, you are my uncle!02, the light of my father's two eyes,
Rosy, in the Mir's Garden, your are my aunt’s!03 guest.
Uncle Mem, my heart is very resentful,
Don't say, 'I'm a stranger, I have no one to care for me here’,
My father and my two uncles are your servants,

Bie Mem

Peiit. *he has come on my eyes and those of my 1,000 fathers”
100T awin = “twin'

101perhaps this means "will be subardinate to'

102paternal unde

18maternal aunt. But Zn, as her father's sister, is her paternal aunt {met(ik)).
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They stood by the doorway of the latr! 04,
Before they kill one or two of us, we will bring down forty of them.”

In the Mir's Garden, when Mem and Zin are reunited!03, they rush at each other
like ten stars fallen together. Qeretajdin’s daughter goes over to them, takes her veil off
her head, and fholds it over them|] to shade the two of them with . When Beko's
daughter sees what Mem and Zin are up to, she tears her garment!06, throws away all
the rings on her fingers and gold about her neck, tears out half of her hair, and heads
for home in tears. Her father, Beko, is sitting at the window. When he sees his
daughter coming home crying, he gets up and goes to meet her. He says, “My child, tell
me what has happened to youl" His daughter replies, “What do you think happened,
Father? That guest of Qeretajdin’s whom you have betrothed me to took mir Zeydin's
sister Zin from me by force!97 in the Mir’s Garden today.” When Beko's daughter says
this, he says, “My child, no harm done, it's not the first time the powerful have
mistreated the poor; it's all right, I swear by God that [ won't let them have what they
want.”

Qeretajdin calls down to his daughter from the tower, saying, “My child, call
Mem: if the mir hears of this, we will have to wage a new war here.” His daughter
replies, “Father, leave them alone, let them wake up and get up on their own. I won't
call them.”

After two hours had passed, Mem comesto his senses. He and Ztn wake up, [107)
he throws his cloak over his arm, throws his sword over his shoulder, and goes to
Qeretajdin. No one knows about them, other than Beko.

Qeretajdin and Mem come home. A few days later, Mem, the mir and Beko are
sitting together in a room. Beko and the mir say, “There is no day better than today, the
three of us are alone, let's tell each other the name of our beloved.” Mem says, “Sorry,
but [ have no beloved, nor will [ falsely use the name of people’s daughters.” Beko
says, “Mem, why are you so afraid? 1 tell my beloved's name first.” And he begins:

104} i5 not dear to me what this line and the next are refarring to
105.)it *reach each other”
106.1it.  *shirt?

107.5t. *with blows and force’
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“The beloved of my heart, they call her Fatima,
When I walked by the tower, that palace,
Then'she came out to greet me gladly, openly, and with sighs.”

Beko and the mir say to each other, “Now whose turn is {#?* They say it's Mem's
tum. Mem says, “If you please, leave me alone. Ihave no beloved here whose name |
could tell you.” The mir says, "It's my tum,” and he says:

“The beloved of my heart, Begim Khan,
When [ walked by the tower, that palace,
Then she came out to greet me gladly and openly.”

Once again the mir and Beko say, "Now #t's Mem's tum: we have both told the
name of ours.” But no matter what they do, Mem says, “I have no beloved here, nor
will I falsely use the name of people’s daughters.”

The mir says, “No matter who Mem is in love with,
I'l give you rubies and pearls, jewels, money, and treasures.”

Beko says, “My milr, I know the name of Mem’s beloved. The mir says, “Beko, if
you know the name of Mem's beloved, you must say it.”

Beko says, “My mir, Mem’s beloved is a black, wine colored (?)
<gifabi(ne)> slave,

With a bucket of yoghurt in her hand,

She wanders about the market of Jizira,

Every young man who takes a spoonful from her

Gives her 15 pinches in her side.”

[108] When Beko says this, Mem is greatly angered and distressed.

He says, “My mir, what Beko says
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Has me quite upset <Peftya dilé min disott>108
I do have a beloved, they call her Zin,

A new-bom dove,

The sister of mir Z&ydin,

The cousin of Qeretajdin.”

When Mem says this, the mir says, "Servant boys, scoundrels!99, rise up against
Mem. Certainly God did not make us for such a day.”

Forty servants rise up against Mem, [and] Mem responds with his hands, mace,
and dagger. Mem, seeing no escape, puts his back to the wall. By God's decree, on
either side of him the walls fall down, while his dagger is in his hand. Not one of the
mir's servants dares to approach Mem.

The mir has three sons,

The eldest of his sons is called Gurgin,

News of this is immediately brought to Cheko, E'rif and Qeret'ajdin,
My father’s servant is called Bengin.

When the news is brought to Cheko, E'rif, Qeret'ajdin and Bengin, Bengin gets up
bareheaded and barefoot, wearing only underwear and a shirt, picks up Mem'’s sword
and runs towards the mir's diwan. When he reaches the doorway of the diwan, he
catches sight of Mem with the wall collapsed on either side of him, his dagger in hand.
As much as Bengin's heart aches {for Mem|, until Mem gives him permission, he may
not enter the mir's diwan. When Mem looks at the doorway and notices his naked
sword in Bengin’s hand, he calls out:

"My father’s servant boy whom they call Bengin,

At the head of 500 servants, his master is fond of him, the dear and
sweetone,

Put your master’s sword into his hand,

108.5it *has burned the predous part of my heart’

109¢1. BP9, note # {122).
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Today in the chambers of the dog mir Zeydin 1 will do some bloody
killing.”

When Mem says this, Bengin enters the diwan and is about to put Mem's sword
in his hands. [Just then] the three brothers Cheko, ETif and Qeret'ajdin come through
the door and greet Beko and the mir. Qeretajdin says, “Beko and mir, blessed God has
given us a dear brother, who [109] has none of the faults of human nature. Are you
tntent upon destroying our brother Mem? Beko says, “No, Qeretajdin, deas brother,
we are not seeking to destroy Mem, we are testing out his manliness. May we go blind -
- poke out our eyes with our own fingers — if we were to erase someone like Mem from
the world” Qeretajdin takes Mem by the arm, and leaves the diwan {with him], saying,
“Beko and mir, ff you are so manly and clever, that's fine, we will take our brother
Mem home and you can prepare for battle.” Beko says, “No, Qeretajdin, we were just
testing Mem's manliness.” When they say this, Qeretajdin’s anger subsides, land] they
talk until noon. After noon, they get up and go home.

That evening the mir sends out a town crier through the city Isaying] “Everyone
who has a horse — and those who don't should buy one - at dawn we will all go out
and play jereed 0931

109 [ereed is a game played on horseback, using blunt javelins called in Arabic jarid S+ |, made of

pam tranches stripped bare of their leaves ljarada $52 means 'to strip bare’]: hence the ward for

javein is also the name of the game. The follow description, from EW. Lane's Accaunt of the Manners
and Customs of the Modern Egyptians should explain what is happening in the present text. *The
combatants usually consist of two parties of different villages, or of different tribes .., each party
about twelve or twenty or more in nurnber, and each persan mounted on aharse or mare. The two parties
station themselves about 500 feet or more apart. A person from one party gallops towards the other
party, and challenges theny one of the latter, taking in his left hand four, five, six or more gereeds,
each six feet, or an inch or two more or less, in length .. and very heavy .. pursues the challenger at
full gallop. He approaches him as near as possible — often within an arm's length — and throws, at
his head or back, one gereed after another, until he has none left. The gereed is blunt at both ends It
is thrown with the small end foremost, and with uplifted arm, and sometimes inflicts terrible, and even
fatal, wounds The person against whom the gereeds are thrown endeavours to catch them, or to ward
them off with his am or with a sheathed sword, or he escapes them by the superior speed of his
horse Having sustained the attack, and arrived at the station of his party, he tries his skill against
the person by whom he has been pursued, in the same manner as the latter did against him... * (pp. 350-
351). For a brief explanation of jereed [jiritl in a Turkish contex, see Warren S Walker & Ahmet E
Uysd. Tales Alive in Turkey (Cambridge Mass. : Harvard University Press 1966: reprinted Lubbock,
Texas : Texas Tech University Press, 1990), p. 262 note #24 asq in the same book, tale #1, “The Rind
Pacishah with Three Sons® features a jereed match(pp. 10-24 esply. p. 22ff). See aso V.) Pary.
*Dierid;* in: Encydcpaedia of ldam New ed (Leiden : E] Eell, 1960, v&. 2, pp. 5323 for a
discussion and bibliography, and *Chapter & Indoor and Outdoor Gamnes® in: M. M. Ahsan. Sod if
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At dawn, the mir's horsemen, those of Beko, and those of Qeretajdin were each
supposedto goout separately and play jereed. At dawn the mir's horsemen, those of
Qeretajdin and those of Beko all went and stood in separate groups in the main square.
Mem came out from among Qeretajdin’s men and stood in the middle of the square;
from the mir's men, one by one his heroes and champions went and joined Mem!19,
All of the mir's men who come out, are defeated by Mem. Finally the mir looks around
and sees that not 17 of his men are left beside him!!!. The brightness leaves his eyes,
he is very distressed, thinking, “How is i that Mem has defeated so may of my heroes
and champions today?”™ He draws his sword from its sheath, and from his seat holds it
out to Mem in the middle of the square. Qeretajdin thinks to himself, “If I don't call
out to Mem, he will chaﬂmée the mir also, and we will have a war on our hands."

Qeretajdin says, “Beloved of my heart, Mem of the Alans,
Get hold of yourself, the ruler of Botan has come to you,
Take hold of your horse's reins with both hands and tighten them,

Let yourself down, <binlya Silekane> (=slaps on your buttocks)”

After Qeretajdin says this, Mem tightly grasps his horse’s reins with both hands,
[and] gets down on the ground!!1a | The mir challenges him. The three brothers,
Cheko, E'rif and Qeret'ajdin go stand over Mem. Qeretajdin says, “Beko and mir, God
has given us a brother, [and) it is clear that you two want to destroy him, our brother
Mem.” Beko says, “What has happened to you, Qeretajdin? <Mocé te disa weke
me’siya hatine me>!12, Mem has fallen, [and] thank God, nothing has happened to
him. Let Mem go home, and we will retum to our pleasure. If I am not telling the
truth, there are many [110] heroes and champlons here, let them say whether or not |
am telling the truth. From when Jizira was buflt until now, we have never brought as

Undler the Abbasids - 170-289 AH/786-902 AD{London & New York : Longman, 1979), pp. 243-264, for a
discussion of the importance of horseradng and the like in an early Isdamic context Jereed also

qpeasm LC-1 (note 139), SHa-2 (note 22), and HM (note 22).
N0.it *come out to him*

Mlalit. *that 17 of his men did not remain around him*

1la his passage has an analogue in SHa-2, pp. 250-1, and note 22

123t «Once again your waves have come to us like/as fish”
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many horsemen together as we have done for Mem's sake. If we did as you wish, we
would put an end to our pleasure! !3, we would all have to get up and go home. Mem
fell, [and] thank God, nothing has happened to him. Let Mem go [home], [and] let us
camry on with our amusement.” When Beko finished speaking, everyone agreed,
saying, "Beko is right, let Mem go home, let us carry on with our amusement.”

They set about preparing to send Mem home, carrying on with their amusements.
Beko thought about Mem's going home: “By God, as soon as he is out of sight, he won't
go home, hel go to Zin. Let's go secretly find Mem and Zin together.”

Beko said, “Horsemen, I have something to say to you.” They said, “Speak,
Beko.” He said, “Let's make a bet today. I keep a little distance away from you. I ride
on, and you let your horses race, pursuing me up to the door of the mir's diwan, on
condition that even if <ceh bik'evne péstyawe>, or the road is bad, you won't let your
horses slow down until [you reach} the door of the diwan. If any one of you catches up
with me, you must cut off my head with a blow of your sword, my blood is permitted to
bespilt 14" They all agreed, saying, “There is nothing better than this.” Qeretajdin
said, “Very well, if I catch up with him, I'l slice off his head, so that we're rid of him.”

Beko goes a little distance away from them and says, “Come onf’

When Mem went, he did not go home; he went to Zin, and in the [mir's] chamber
they engaged in the amusements and jokes of mankind. They placed a watchman at
the door, so that if the horsemen should come in unexpectedly! 15, he would let Mem
now, and Zin could go to her room. However, the watchman, who had never seen so
much money in his life! 16, sat himself down and was slowly counting his money. He
had lost track of what was going on around him!!7. {Meanwhile], Beko was leading all
the horsemen, and they were all trailing behind him. Beko was also free!18 with his
horse. The horsemen were trying to catch up with him. Qeretajdin also wanted very

113, it *cause our pleasure to disperse,” d. T keyfini kagrmak.

114.1t. “legal to you," i.e no blood revenge would be exacted for killing him.
11553t *secretly”

116.jit. *in his father's life” Apparently they bribed him.

U7ajit. “he had no awareness of the windls] of fortune®

180 ‘fast
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much to overtake him, and even exhausted his horse {in the endeavor], but Beko was
in first place on his horse. Beko had a noble Seklawi! 19 horse, which is why he made
the bet with them. No one beat Beko to the door of the [mir's] chamber. Once the poor
watchman finally noticed, the horsemen were already there. There was no longer any
chance for him to go tell Mem [of thefr amivall, so that ZIn could go to her room. In
one leap, all of the horsemen were standing in the mir's diwan. The servants were
tending to their horses, and all of the notables entered the room. Mem had no way to
escape: he positioned Zin behind his back, and threw his cloak over himself, having sat
down in the mir's throne. It was an old custom of the mirs of Botan, that when [111]
the mir entered the diwan, lif someone was seated on his throne} no matter how old
that person was, {the latter] must relinquish the throne to him.

The mir went down one side of the room, then up the other side, very distraught
because Mem was sitting on his throne and would not rise before him. Qeretajdin
made eyes at Mem, [as ifl to say, “My brother, let the mir sit on his thronef” Mem was
not timid, he showed Qeretajdin Zin's braid under his cloak, to explain that the
situation was thus and so.

Qeretajdtn said to his brothers Cheko and E'rif, “Brothers, things are bad, the two
of you draw your swords and one stand on either side of Mem, don't let anyone touch
him until 1 get back from the house.”

Qeretajdin went home {and] said to his wife, “Woman, Mem is in trouble: he has
sat down on the mir's throne in the diwan, [and] Zin is behind him [hiding] under his
cloak. What should we do to rescue him once more from this mess?” His Lady says,
"Qeretajdin, do what you think is right!20.” Qeretajdin removes his horse, his Koran -
they had a Koran ~ and his son’s crib from the house and sets his whole manor on fire.
Some goodpeople!2! go tell the mir, “Qeretajdin has burned down his whole abode; go
see what's the matter with him.” When the mir is about to get up, Beko doesn't let
him, saying “No, my mir, it's a trick" Qeretajdin’s entire manor bums down.
Qeretajdin says, “Lady, that brother of yours has not left his diwan. What should we do
to rescue Mem once again? Is there anything else left?” His Lady says, “We have

1195ekiawl o Seglawl! is a type of fine horse According to Jaba & Justi, it comes fram the name of a
district near Feloudja, west of the Euphrates River.

12,5t a5 you know, so do for yoursalf*

12L.jit *there are some masters of goodness’
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nothing left but the little crib.”” Qeretajdin says, “Woman, go tie your infant!22 to your
back, put your slippers on your feet, and keep a small distance away form me. Run as
much as you can, so that I don't catch up with you. If I catch you, I'l kill you and the
boytogether.”

Qeretajdin’s Lady goes and does just as he says. She goes a little distance away
from Qeretajdin, and jumps. Qeretajdin pursues her with his sword drawn. [When]
they reach the door @) of the mir's diwan, his Lady lets out a scream and jumps away.
When her screams reach the ears of her brother mir Zéydin, the mir starts to get up,
[but] Beko says, “My mir, stay put, it's a trick® The mir gets good and angry {and] says,
“Beko, you see that Qeretajdin is very upset: with his sword drawn he is chasing after
his Lady. If he catches her hell cut her head off.” Beko keeps saying, “It's a trick” and
the mir gets so annoyed that he gives Beko such a slap fn the mouth that two or three
teeth fall out. When the mir leaves the diwan, there is no one left there, everyone goes
out {to see] about Qeretajdin.

Zin gets up from behind Mem [and] goes to her room. The mir says, “Beko, who
was that who left the diwan?” [Beko] said, “My mir, her garment was like that of your
wife, [but] I don't know.”

{112] They took Qeretajdin, and all returned to ithe mir's] chamber. [This time]
Mem yielded the mir his throne. The mir went and sat down on his throne, and they
talked until the assembly dispersed in the evening, [and] they all went home.

The next day once again the notables assembled. They spoke about Qeretajdin,
who had bumed down his entire manor. They did not have the wherewithal to
rebuild a manor the likes of Qeretajdin’s, so they started thinking!222. The mir said to
Beko, “Beko, if you can't find a solution, it's no use.” Beko said, “My mir, this matter
does not concern me, I will always be unacceptable to you. Whenever [ tell you
something, although!23 what I say is always right, none of you ever listens to me.”

1ZTme dictionaries give *infant's shoe* for the word p'ap'Ggk. Perhaps it is actualy the shoes that
ae meant, as Qeretagdin also tells his wife to put on her dippers.

122 1. B Nikitine's comment, in speaking of sodal customs as reflected in. Mem @ Zin: * Another, very
meritorious custom is to be mentioned, that of collective aid to a person whose house has been destroyed
in a cmﬂagratlcn lmy translahcnl See his ° Essa de dmﬁrzﬂm de fdklae i I'ade d'un |nvmtare

IImpnmene médlcaleet suenhﬁquel 1936),v z p mm o

18.1it. *because’
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The mir said, “All right, Beko, tell us what we should do to rebufld Qeretajcin’s manor.
If your words are correct, they will be well known.”

They begged Beko, saying, “Tell us, Bekot" He said, “My mir, you all know that
when the subject comes up in conversation, Qeretajdin and his brothers Cheko and
E'if say that there is no man more manly than they. If they are indeed so manly and
clever, we have been unable to collect taxes from the Beraz tribe for seven years: let
Qeretajdin and his brothers go get them. With [the money they collect] we will build a
manor even more splendid than the one he had before!24.

The next day they call Qeretajdin and say, “Qeretajdin, as you know, it is not in
our power to build you a mansion like the one you had before. When it comes up in
conversation, Qeretajdin, you say that there is no man more manly than you!25. Since
that is so, it has been seven years since we collected taxes from the Beraz tribe: you and
your brothers go get them, fand] we will build you a fine manor.” Qeretajdin says, “So
beit”

The following day, Qeretajdin and his brother Cheko and E'rif go and mount their
horses together with Bengin, to go to the Beraz tribe. They entrust Mem to Stiy# [with
the understanding that] he will not leave the house to go anywhere at all. Then they
set out.

A few days later, Beko and the mir are sitting together. Beko says, “My mir, it's
been a few days since Qeretajdin went off to the Beraz tribe, Mem is all alone in the
house, he must be bored. Let's invite him to come here to [sit with] us. Maybe he'll feel
better.” They send for Mem, saying that the mir and Beko are in [the mir's] chamber,
and inviting Mem to come join them. Stlyé would not allow it. Beko was forced to go
himself to beg her to give Mem permission to come to them. [After] he pleads with her
a great deal, Sttye gives Mem permission. Mem goes to the [mir's] room and talks with
Beko and the mir until evening. Once again the assembly adjoums, and everyone goes
home.

124:1it. *Not a manor like that of him before, one even better than it with it we will build.”
1B.0t, *us



M.L Chyet Mem 0 Zin : ZK-3 (1959) 382

(113] The next day Mem gets tired of staying at home!26, so he goes to Beko and
the mir. And so it happened that Mem got into the habit of getting up every day and
going to [the mir's] diwan.

One day Mem, Beko and the mir were sitting in the diwan, when] the mir said,
“Today let's play [cards!27] on the condition of shardilkhaz: whoever wins can make a
demand of the loser, and the loser must grant it.” Mem and the mir play. They make
an agreement that whoever wins seven times can ask whatever he wants of the other.
Mem beat the mir six times, only one game remairied. Beko got to thinking, “By God,
one more game and Mem will beat the mir, and then hell ask for ZIn, and achieve his
goal. What if I were to go tell ZIn to get all dressed up and stick her head through the
skylight? Maybe Mem would be distracted by her and the mir would beat him.”

Beko goes to Zin's room and says [to her], “Zin, Mem and your brother are playing
on the condition of shandilkhaz . Mem has beaten your brother six times, if he beats
him once more, your brother will have to give him whatever he asks for. 1 know that
Menn is in love with you, ['m sure] hel ask to marry] you. Your brother will beforced
to give you [to him]. Go put on a nice set of clothes, make up your eyes with kohl, and
go stick your head out the skylight of the cage!23; soon we'l be celebrating your
marriage.”

Zin does just as Beko said: she gets all dressed up, and goes towards them, sticking
her head out of the skylight.

Beko returns to the mir and Mem, and says to the mir, “My mir, in my childhood
when we used to play knucklebones!29, one place was luckier than the others.” Mem
says, “Beko, if it's because of where we are sitting, let's trade places.” Mem and the mir
get up and switch places. Mem sits in the mir's place, and the mir sits in Mem'’s spot.
Mem'’s eye falls on the skylight, and sees that Zin has stuck her head out of her cage
through the skylight. When he sees her, all reason goes out of Mem's head, he has one
eye on the cards and one eye on Zin.

126.}it “his patience does not come at home"

127} is only dear that in this version they are playing cards rather than chess because of one sentence,
appearing three paragraphs further down: * Mem keeps one eye on his cards, and one eye on Zn.*

128presymably the cage (qefes) refers to the harem or women's quarters

129%ar @ X'aplal. K'ap, f. = Knucklebone | Russian babka 6abra , al'chik ashumE )
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The mir beats Mem seven ttmes. Mem says, “State your conditionst® The mir
says, “Beko, what shall we ask for?” Beko says, "My mitr, what shall we ask for? We
have a well 50 meters deep: let's take Mem and put him at the bottom of the well, and
leave him there for three or four days!30. Those are our conditions. They ask Mem,
“How’s that? Mem says, “If it is true that you will keep me at the bottom of the well
for [only] three or four days and then let me out, that's fine.” Beko and the mir say,
“After three or four days we'll let you out.”

They tie a few ropes together and tie them around Mem, [then} let him down into
the bottom of the well. Zn has a tunnel dug from her room to the bottom of the well,
[and] secretly takes blankets and mattresses to Mem, [and] feeds him like a king. And so
it happens that Mem's bed is better than ever.

[114] One day Beko says, “Why don't | go to the well and see how Mem is doing?”
He goes and stands over the well and says, “Mem, walk back and forth for me down
there, so that I can see how you are.” Mem walks back and forth. When Beko sees
him, he notices that he is better than [those] outside. Beko says nothing and goes
straight to the mir and says to him, “My mir, today I went to the well to see Mem, and
he’s better than [those] outside. As far as | know, the appearance of people at the
bottom of a well should not be better than those above ground, but Mem’s appearance
is better than others.” The mir says, “You are right, people under ground and people
above ground should not look the same!3!. The mir and Beko go investigate <oxilme
dikin> the bottom of the well. They find the tunnel that ZIn made to go to Mem every
day. Some people walk through it, coming out at Zin's room. The mir is annoyed
land] says to Zin, “From now on you won't go near the well. If | hear that you've gone
- to the well one day, IT kill you®" He removes ZIn from that room, takes her to
lanother] part of the city [and] gives her a beautiful palace there, saying, “I don't want
anyone except Beko to give Mem bread and water or to care for him.” They take Mem
from there, and put him in a dungeon forty fathoms!32 deep. Every day Beko takes
fhim a loaf of] salted barley bread, and sprinkles ashes on it.

Tendayspass.

130.jit. *after three-four days we will take him out®
13L.jit. “be [off the same color”

B2it. “spears” i.e aunit of measure equal to the length of a spear.
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Zn thinks to herself, *If 1 don't send word to Qeretajdtn, Mem will die at the
bottom of the well. She takes a fine piece of paper and writes, “Beko and the mir have
put Mem at the bottom of a dungeon; his bread and water are in Beko's hands. If you
don't get to Mem soon!33, he will die at the bottom of the well” A baldheaded servant
boy was in ZIn’s emplay, land she] said [to him], “Baldhead!34, come take this letter to
the Beraz tribe and give it to Qeretajdin. Il give you as much money as you want.”
Baldhead said, “No, my Lady, if you don't give me your promise, 1 won't go.° ZIn said,
“What promise?” He said, “If you promise that once I've returned, 1 can give you a
kiss!35, Il go to the Beraz tribe. Otherwise, aslong as | can remember I've always been
poor, and the money you would give me wouldn't make me rich, so | wouldn't go to
the Beraz tribe” Zin realized that Mem might die at the bottom of the well lif
Qeretajdin did not receive the news, sol she said, “1 have no choice!36” At the bottom
of the letter she wrote, “For Mem's sake 1 was forced to promise the baldhead that he
could kiss me once upon delivering the letter. Otherwise, he would not have
delivered it. 1 trust that you won't let the baldhead retum alive!37." She handed the
letter over to the baldhead, and said, to him, [115] “Take the letter quickly; when you
come back, Il let you kiss me once.” When the baldhead picked up the letter, he was

133t “1f you reach Mem soon, you reach him if you don't reach him,”

1¥K'egelok.  The Bald Boy is a standard figure in Middle Eastern folklora known in Turkish a5
Keloglan, in Persian and Azeri Turkish a Kachal Jaf | in Araic as al-Agra’ 89 | and in

Kurdish as K'egi'lelok.  Generally the Bald By is a trickster figure who wins out in the end, unlike his
fate here Although generally ing in folktales as the main character, he also ocours in some
episodes of the Turkish #ikdve of KOTOglu, which belangs to a genre of falk story similar to Mem @
an.

135,15t *come to your face”
136.jit. 1t makes nouse,’ i.e Thereis no use protesting.

137Motit K978 Uriah letter. Man carries written order for his own execution. This famous motif

5 in Shakespeare's Hamlet, as well as being an integral part of the plot of several tale-types
induding AT 428 The Wolf and AT 930 The Prophecy. Moareover, it also ocours in a medieval Arabic
novel, Akhbar al-kibar al-tiwal = Jlsbdl L L3 by al-Dinawari (from Dinawar, a town

i&h l’gs’m Kurdistan), which tells the story of the expldits of the Persian epic hero Bahram
abin.



ML Chyet Mem 0 Zin : ZK-3 (1959) B 385

so happy, he didn’t know what to do. He said, *11! go and come back, then Il get to kiss
Zin once.” Out of joy, he put it! 33 now here, now there.

The baldhead made the three to four day trip to the Beraz tribe in a little more
than a day!39, stood before Qeretajdin, handed him the letter and saiuted him,
standing in a respectful position. When Qeretajdin read the letter land leamed) that
Mem was in dire straits, and that if they reached him [perhaps they could save him]!49,
he summoned Cheko, E'rif, and Beng!n and said, “Tell the boys to pull up the tent
stakes! 41, to forget about monetary considerations!42; let’s go try to reach Mem!43*

Cheko and E'rif pull up the tent stakes together with their servant boys, and they
set out. They reach a depression [in the earth]; the baldhead, elated, accompanies them
on foot. When Qeretajdin remembers the situation of the baldhead and Zin, he draws
his sword and swings it at the baldhead's neck: his head falls to one side, his body tothe
other; and they ride on.

Zin goes up to the roof of the palace to watch for them!44. She sees dust rising
from the bottom of the plain, and says, “Those must be Qeretajdin’s men.”

Zin sings, “You've come, master of my father,
The one they call Qeretajdin,

l-wl’u-hyi the letter is meant by *it.”

1¥Qonaxeé sé-gar foja, Keg'elok foj  de'nekt dige =it *A three or four ganaxl= menxil =
stage of a journey, the distance travelled in a day] journey the baldhead made in a day and a
dan/de’n|~cre third of a day, an eight-hour period]. This appears to be a fomula Compare the
folowing Qonaxa s& meha kir ya roj-de'nekéye = ‘The ganar of three months he made in a
day and a de’n ’in the story of Memé Q E'ySe [jndi, Hajie ed Lutdskm_.ﬁpldlﬁkm_f.ﬁm.&m
{Moskva : lzdatel'stvo Vostochndi Literatury, 1962), p. 142 paragraph #32), and: Dibgjin, “Riya
gehere Tulusxemé fiya Keft fojana,” / Bi 1zna xwedé kuié¢ teé nav foj de’nekida

iqedine = 'They say, * The journey [=lit. 'road’] to the dty of Tuluskhem is a seven-day journey,” /
With God's permission your son will carry it out in a day and a de’n’ in the stary S&va Had
{Kurdskie Epicheskie Pesni-Skazy, p. 151, paragraph #3).

1.t *Either you will reach him, or you won't read{ him*

Wi, to break camp or start packing up, in preparation for leaving.

M2.)it, * Let them not be masters of {i.e, guard or control) the money and property of the world®
13 e, before it's too late

Whaiie *her eye is on the road,* a Kurdish way of saying ‘She is waiting.'
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Master of the green edged sword,
To rescue from the dungeon
The wretched prisoner of my father’s house.”

She goeson tosay:

"You've come, beloved of my heart,

Red Qeretajdin,

Master of the purple edged sword,

To rescue from the dungeon

The wretched prisoner of my father’s house,
With a blow and a mighty response.”

By the time ZIn finishes her song, Qeretajdin reaches Jizra with his brothers
Cheko and Errif, together with Bengin and all their servants. They tum onto the road
leading to] the gate of the mir’s diwan, and approach.

The mir and Bengin hear that Qeretajdin has come. They go stick their heads out
of the skylight and see Qeretajd!n standing there holding his sword drawn, and saying,
“Where will you go today? <Xo téxine Keéderé>. Become birds, fly to the heavens if you
will, today 1 will break your wings and feathers no matter what” The mir says, “Beko,
now what?” Beko says, “My mir, what [do you mean] 'Now what? This has nothing to
dowith me. 1 said, 'Imprison him’ <girtlye xelke bigre>, [116] I did not say, 'Imprison
him and don't let him go’. No matter what trouble happens, 1 will get myself out of it.
Ifyou are a clever man, get yourself out of it The mir can find no solution; he begs
Beko to get him out of it this time, {but] no matter what he does, Beko says, “It's not my
affair 145 One last time, the mir pleads with Beko, saying, “Will you save me?" Beko
says, "My mir, saving you is very easy. If you promise to give Zin to Mem, Il get you
out of this” The mir says, “Beko, | hereby give Zin to Mem. [ leave permission to
marry her off, and everything peﬁaining to her, in your hands. When you go get Mem
out, we'll marry them off with seven drums and seven zumas!46.”

145¢r, *Laave me out of it

1464 zurna is a wind blown reed instrument. This expression means 'We'll make them a fancy wedding’
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When the mir says this, Beko says, “Qeretajdin, relax, Mem's position is better
than mine or yours. The mir has just given permission to marry Zin to Mem, so why
are you upset?”

Qeretajdin thinks to himself, “Mem’s grief and suffering has all been [over] ZIn.
If the mir gave Zin to him, it would all be over, everything would right itself" He says,
“Beko, that's fine” Beko goes to Zin's room and says, “Qeretajdin has come back from
the Beraz tribe, and your brother mir Z&ydin has given in. Get all dressed up, take forty
maidens of Botan, go to the top!47 of the well, and bring Mem up from the bottom of
the well; [then] we will make your wedding”

Zin gets all dressed up, takes forty maidens of Botan and goes with them to the
top of the well. They form an enclosure, standing side by side surrounding the well.

Z'n says, “Beloved of my heart, Mem of the Alans,

The master of my father, see for yourself,

1 have brought forty maidens of Botan and have made {with them] a
hedge for my Mem,

If 1 don't die today, I will make my Mem the mir and king of Botan’s

Mem says, “Zin, it's not so, it can't be so,
Going back seventy generations 1 am forbidden from being the son-
in-law of the king of Botan149.

Zin says, “Master of my father, get hold of yourself,

<t'ifaq hatine seré mérane>,
If I don't die today, Il make Mem the brother-in-law of the mir of
Botan.”

147.jit. *the mouth*

18z2va, cwognate to Persian damad s | means *groom,” and by extension also ‘brother-indaw’ or

'son-in-law’ vis-3-vis the siblings or parents of the bride respectively. The correspanding female tarms
is BAk, meaning ‘bride’ and also 'sister-in-law’ ar ‘daughter-in-law’ vis-3-vis the groam's family.

149.1it *Being the son-in-law of the king of Bota is forbidden to me and my 70 fathers {ancestors}”
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Mem says, “Zin, you have not come to let me out,
You've come to set free the drop of breath left in me!30.*

(He says), When they threw a rope down to Mem at the bottom of

the well,

Angels from the mouth of the Lord of the world greeted Mem with

an embrace in the bottom of the well.

When they brought Mem out to the top of the well,

~May it never happen here!31-- screaming, mourning and crying broke
out in the domains of Jizira.

2n says, “O masters of goodness,

Take up picks and shovels,

Take my Mem to the grave of lions!52,

O God and forty angels,

By forty earths and forty skies,

After my Mem lis gonel, don't keep me alive beyond the evening
watch133*

* All the nobles of Botan gather there.

Bengin says, “Beloved of my heart, Memé Alan,
Mem my son, my heart is resentful,

I don't pity you,

The hair and face of your parents are white,
Very soon they will die,

150.1it. *You've come, there is the end point of the soul, you will let it out.”

1515e0 note 57 above.

152Lions are a symbol of bravery.

153The evening dan/de’n See note 139 above
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Leaving the throne and crown of Yemen unclatmed!34.”

Bengin goes and points the hilt of his sword at the ground, and the tip of the
sword at his belly, and says, "After Mem['s death], let me not remain alive.” Mir
Zeyd1n, [seeing) how much ZIn was crying, says, “Sister, what you and Mem desired did
not happen, but don't worry, Il marry you to someone even better than Mem.” [But]
no matter what they did, they could not get Zin to agree.

Zin falls fll. They take her home and put her to bed. Not two hours pass, when
her prayers are heard!53, and she dies too. Graves are dug for all three of them. They
dig the graves of Mem and Zin next to each other, and Bengin's apart from them. All
the nobles of Botan go to the graveyard, bury Mem, Zin, and Bengln, and retum home.

Afew days pass. One day, inthe mir's diwan, the subject of Mem and Zin comes
up. They say, “It was something [ordained] by God, but we prevented it from
happening 136" Beko says, “No, you're wrong, o nobles of Botan, God had nothing to
do with the matter. This was the work of the devil. If you don't believe me, let's go at
dawn and open up Mem and Zin's graves: if they are not in each other'’s amms, you will
know that everything I [have said] is a lie.” They all say, “All right, Beko.”

In the evening Beko goes and opens up Mem and Zin's graves. He puts them
both in one grave, and puts their arms around each other. Then he covers up the
grave, and retums home. He says to himself, “I brought them together with my own
hands: what if they get up from the grave and go back to their own graves?” [118] Beko
could not believe that in the moming, they would go to Mem and Zin's grave and that
what he said would tum out to be right.

At dawn all the nobles of Botan, and Beko with them, go to Mem and Zin's grave.
Qeretajdin had gone out hunting. He comes back from hunting and says, “Stlyé, now
who has died? Why are so many people gathered at the graveyard?® Stly& says, “What
[do you mean] "Who has died? Even after Mem and Zin are dead, they aren't rid of
Bekot" Qeretajdin says, “No?* Stiyé says, “That's right!” Qeretajdin does not dismount,
he goes straight to the graveyard, draws his sword, and points it at Beko. The mir says,

1345t “ownertess’
155.)it. *her curses are accepted”

1561}it. *We did not let their desire for each cther be'
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*QeretajdIn, we have taken Mem and ZIn out of their [common} grave, we are burying
them again in their separate graves. Don't implicate poor Beko. <Cend! welat zinaye,
hew gend asé me pé bi fitil @ baye> .’ Qeretajdin says, "No, my
mir, Beko has already done enough.” He swings his sword at Beko's neck, and he falls
in two pleces: his body falls to one side, his head to the other. He goes to the graves,
and in front of everyone he puts Mem and Zin in their commonl grave once more. A
drop of Beko's blood drips from the blade of his sword [and falls] between Mem and
Zin, becoming a black thombush between the two of them. No matter how many years
they have cut down the thombush, it always grows back.

All the nobles of Botan, after burying Mem and Zin once again, and Beko, retum
home.
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Ritter, Hellmut. “Sittlye Zin und Mamme Al3,” in . di
i i ar_’ (Beirut ; Wiesbaden : Franz Steiner
Verlag, 1969), v. 2, pp. 256-297 [ Juroyo(a Neo-Aramaic lan ) in Latin
phonetic transcription + German translation on facing pages| (HR-1)

HR-1. Collected for Hellmut Ritter by his native assistant Besim in 1960 from Yisuf
Milke Asmar, a 60 year old native of the village of Kfarze in the Tar
‘Abdin region of the province of Mardin, Kurdistan of Turkey. Yiisuf
seemed to be almost more comfortable in Kurdish than he was in Taroyo,
which can be seen by the decidedly Kurdish flavor of the material collected
from him. Numbers in brackets [] refer to page numbers, while those in
parentheses () refer to sentences.

Sitttye Zin und Mamme AlA {HR-1)}

[256] (1) (He said)! One night? the prince of the jinns had a toothache. (2) He
could bear the pain no more, unable to sleep because of the tooth. (3) So he called his
slaves, his servant spirits, and said, “O servant spirits! Tonight, won't you tell me a'
story, so that I can forget my toothache?” (4) His servant spirits gathered around
him, from hither and yon, and those assembled [said], “O emir3, what shall we tell
you?” (5) He said, “Tell me about the land; perhaps [ will forget about my tooth.” (6)
One of them stepped forward and said, “O my mit In the city of Gziro there is a girl
who they call Sittlye Zin: she is the daughter of Mir Sheref, the sister of Mir Zeidin,
the cousin of Qara Tajdin. (7) She is so beautiful that you could call her a fireflyd.”
Her description pleased the prince. {8) Another came forth [and said], “O emir! There
is a boy they call Mamme Ala. You could say, ‘By God! He looks like he was peeled

’Many of the sentences in this text begin with an untransiatable * He said.*
Z.lit. * One night of the nights of God.”
e “Prince”

4Bn'ghmms and beauty are often connected in Middle Eastern folklore A very common way of
desaribing a woman's beauty is to say that she is as beautiful as the moon on the fourteenth of the
{lunar) month, when the full moon is out. 5.8 in Kurdish: Riwé te ji heyva gardehé rewsentir e = *Your
face is brighter than the moon on the 14th [of the lunar month].’; in Turkish: Ayin ondardt kadar
guzel bir kiz = " A girl as beautiful as the fourteenth of the (lunar) month.”
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from inside an eggf (9 There is no one more handsome or charming than heS.” (10)
The two servant spirits flew at each other’s throats, this one shouting, “Mine is more
beautiful” and that one shouting, “Mine is more handsome!” {11) The emir said,
*Stop making such a racket! Take stumber pearis$ and put them in your pockets and
go! This one should go to Gziro and that one should go to Mamme Alal (12) Bring
them here together with their beds and bedding to this assemblyt” (13) One of them
set off for the city of Gziro, crawled under the girl's bed, slipped the sturaber pearl in
her ear, and grabbed her bed, bedding, and everything he could think of? and Poofl
he brought it all to the emir's diwan. (14) The other one, who went to the boy, did
the same, took the boy’s bed and everything else, loaded himself up, and brought it
all to the emir's hall. (15) With the slumber [258] pearls still in their ears, the emir
came and lifted the handkerchiefs from off their faces, and covered them again,
while they slept on. (16) The emir was dazzled by their appearance. He was unable to
say, “She is more beautifui than he,” or “He is more handsome than she,” for they
were both so charming and so beautiful. (17) The emir just looked and looked at
them, until he had had his fill of looking, (18) “Well, O emir, now what should we
do with them? (19) He said, “With the stumber pearis still in their ears, grab them
and take them away to Mamme Ala's diwan! But then you must crawl under their
‘veds and take the slumber pearis out of their ears, then listen and see what they sayt®
(20) So the servant spirits took them away to Mamme Ala’s diwan and took the
shimber pearls out of their ears, then crawled under their beds and hid.

(21) As for the girl, she woke up and looked about. What did she see? There was
aman's bed beside her. (22) The girl began raving, “What is this business, and who is
this man who has come to me?” (23) She looked around the room, and it looked just
fike her room, and her bed, and her things. (24) The boy looked about: there was a

5Although the sentence literally means *There is no young man more handsome or charming than he’
in context the way | have trandated it makes more sense.

bAmrto dI-samiq in German: Schlafperie. Apparently it is believed that when one of these sumber
pearls is placed in someone's ear, that parsan will fall asleep immediately, and not wake up until the
pear is removed from his ear. Motifs D1364.32. Jewel causes magic deep; D1071. Magic jewel (jewels);
D1071.3. Magic beads D1364. Object causes magic sleep. This motif also appears in FK-1, FK-2 HRZ
and ZK-2

79jahr u zugqimeich =lit. *Her poison and zagqum.’ This apparently means something like our
exression *Everything tut the kitchen sink” Zagoqum is a mythical infernal tree with exceedingly
bitter fruit which is mentioned in the Koran.
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girl beside him, a girl so beautiful and charming, truly a wonder! He fell in love with
her. (25) Mamme Ala looked about the diwan: it looked just like his room, and his
bed, and his assembly room. He decided to wait.

(26) The girl began making naise. (27) Since men have a little more sense than
women, Mamme Ala said to her, “Lady, wait a little! (28) This is surely the work of
jimns. (29) Don't make any noise! You must have servants8 at your beck and call; call
them and see if they comel And if I call my servants and they don't come, then you
will know that - God forbid! -- | have committed this bit of folly by coming to you.
(30) But if I call mine and you call yours, and yours don’t come but mine do, then
you will know that you have come to me.” (31) “Yes,” she said, “that is the right
dedision.” (32) Mamme Ala said, “Lady, shall | call mine or will you call yours?” (33)
She said, "IN call mine.” (34) “Yes,” [260] he said, *Call your maidservants!® (35) The
lady called her maidservants. (36) She said, "Halimal" But she didn't appear.
“Fatimal" But she didn't appear. “Medinal" But nobody appeared. (37) Then she said,
“Well, not one of my people has appeared; you call yours nowt” (38) So he called his
servant, “Keleshl” “At your service, sire’,” came the reply. “Stay where you are, boyl
O Lady,” he said, "have | come to you, or have you come to me?” (39) “Well,
whoever you are,” she said, “it looks like | have come to you.” (40) “Wel,” he said,
*Never mind!9, sit down; it doesn't mattert”

(41) They both sat down again, each on his own bed; they enjoyed each other’s
company very much, and fell in love with each other! (42) They chatted and rejoiced
together, until they got tired. (43) When they got tired, Sitttye ZIn said, “Mammor
He answered, "What is it, my Lady?* She said, “We're tired and we're going to sleep!
[But first] let's promise!! to have lonly] each other so long as we live. (44) If this is the
work of jinns, it could happen that while we are sleeping, we may vanish from
beforeeach other’s eyes. (45) So take my ring and put it on your finged It's possible
that you won't think of me anymore after | vanish; when your eye falls on my ring,

B.1it. *Imale| servants and maidservants®
9ﬂ1yuruna"ma)'m in Turkish
10 pgyse, in Turkish | have heard Kurds use this expression while speaking Kurdish. -

1.}it *Let's give cach other our word ®
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however, you'll remember me and come after me.” “Yes,” said [Mimme), “that is a
good idea.” (46) The girl gave her ring to Mamme Ala, who put it on his finger; then
they gave each other their solemn word. (47) The girl said, “Anything is possible in
this world; if I should vanish and you want to come after me, (48) then get yourself
tothe great waterl2, and follow the water until you get to the city of Gzirol (49) If you
come, that's fine, and if you don't come, that'’s up to you!3.” He said, “That is good.”
(50) When they had enough of chatting, they gave each other their word, put their
hands behind each other’s neckld, placed a curtain between themselves from the
chest down, and clung to each other from the chest up. (51) Each one put his hand
behind the neck of the other, and they fell asleep.

(52) After they were fast asleep, the jinns came out again, put the slumber pearl
in the girl's ear, and Poofl!5 [262] picked up her bed and brought her back to the city of
Gziro, leaving her in her room. (53) The jinns removed the slumber pearl from her
ear, then retumned to their homes, where they remained.

{54) In the moming the girl awoke, stretched out her hand to the side, and it hit
the ground with a bang!6. “Mammo!” Ishe called], but there was no Mammo there.
{55) Mamme Ala stretched out his hand toward the girl. “Sittlye!” [he called], but as
God would have it, there was neither hide nor hair of Sittlyel7. (56) Woe is me! He
grew very sad! “Now,” he said, “what will happen?” (57) Sitttye was grieving because
she didn't see Mamme Ala, and he didn't see herl May God make it easy on them,
they were buming insidel8.

1% ¢, the Tigris River, called 'Dijlah’ in the local languages.

13hat Jadl,aklit. “You know.” This is a literal trandlation of the Turkish expression 'Sen bilirsin,’
which is used when the speaker wants to avoid taking responsitility for an action, depositing it
squarely on the shoulders of his interlocutor. Perhaps it should be understood 2s meaning ‘You know
[what's best]."

Majit *head”.

15.)it. *Q Allah and O God*

16.4it. *{Her hand] said 'Raq’ and touched the ground.”

17alit. *'Sittiye’ may God give, no Sittiye and nothing”

1B.1it. *May God make it easy, a fire fell to their innards
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(58) Mamme Ala got up. His servant came to him and filled his water pitcher,
(59) and handed it to him. [Mamme) went out and washed himself, then spread out
his prayer rug or whatever!9, to pray®. (60) He said his prayers?, then remained
seated with his head bent forward. (61) His servant said, “O my God! O dear meZd
(62) | have worked for this man for years, and he has never been fretful or sad fora
single day; | have noticed that today he is out of sorts. (63) I want to ask him what is
the matter.” (64) He placed his hands one on top of the other and bowed low to the
ground before his master, [saying}, “O Mamme Alal May it be something good™ Tell
me what is on your mind today. 24" (65) [Mamme] answered, *Man, such and such is
my situation. (66) From last night until early this moming 1 was in great spirits, and
Sitttye ZIn was with me, (67) 1 fell asleep and slept a little, and this moming when 1
woke up, Sittiye Zin was nowhere to be found.5 (68) For this reason, a great sormow
has descended upon me3. (69) 1 don't know where in the world she has gone, or

19The narrater is Christian, and therefore not completely familiar with Idamic prayer rituals  We
get a due to this in the warding "his prayer rug ar whatever

Bpusims must perform ritual ablutions or washing (Arabic wudd’ 5093 ; Turkish aptes from
Persian ﬂat:last'-"-‘-’-tr ; Kurmanji-destnim#j) befcre perfarming the prayer ritual (Arabic $aldh
51‘; Turkish namaz from Persian namiz jed . Kurdish: Kurmanji niméj /Sorani niwdp. For a

complete desqiption of the Isamic prayer ritual. see Bdward William Lane

Manners g LA

London : East-

Oomas O ., EEYRilcl] Ynoueain og 1

48, he Modem d ot during the Years 1830-1%
est Publications, 1978 [1895]), chap. iii: *Religion and Laws” pp. 69-115.
2Lt “He prayed his prayers and finished his prayers.”

2y3 maava = lit. *D one whose house should prosper.” This is a Kurdish expression used in wishing
someone well. See note 35 below and ZK-1, note #(43}.

Bpdsd-xér = lit "One of good” This expression has equivaents in other Middle Eastern languages
ep Palestinian Arabic khayr mshallah and Turkish haywdir [ingallah ). If someone comes to see
you unexpectedly, you would say this expression, meaning ‘1 hope you come with good intentions’; in my
opinion, this fits into the larger Middle Eastern warld view, in which strangers and newcomers ae
perceived as potentially hostile until proven ctherwise

24.ijt. *Today tell me your desire what it is*

25.)it. * This morning | woke up, | seenct Zin and not anything” .

2a)it. * A great sorow has crept into my heart.
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where the city of Gziro is located. This is what has been bothering me.” (70) “So what
should 1 do? he said.

(71) Mamme Ala stayed this way for a day, two, three, twenty, a month; his spirits
were low and he steadily deteriorated. (72) His servant informed his father. "O Ala,”
he said, “your son's spirits are very low, he's very unhappy: go talk to him! (73) You
had better get some doctors, physicians, medications and the like for your son: he
could go anytime now?”.” (74) He went to his son [and saidl, “Well son®, what is
wrong with you?” “O father,” he replied, “Such and such [264] is my situation. (75)
Bring me Sitttye Zin if you can; otherwise, you are no longer my father, and I am no
longer your son.” (76) “My son, Sitttye Zin, where is she?” said [his father]. “In the
city of Gziro," he replied. “Son, as old as I am, 1 have never heard the name of Jiztra
Bota®. There is no such place.” (77) “Father,” [Mamme] said, “there must be such a
place. Here on the ring on my finger lit says] the city of Gziro. [What you say] is
impossible: there 4 [a place called] Gziro.”

(78) The father went out looking: he went around the city, asking young and old,
in hopes that people would tell him something about Gziro, that they would say,
“Yes, there is a place called Gziro,” but no one had ever heard of it%. (79) He came
back and said, “By God, 1 haven't found it3.. (80) No one could tell me any about it,
no one said it exists, either nearby or far away.” (81) [Mamme] said, “Father, it exists.
Go search the whole country [for it} (82) The father mounted lhis horsel, filled his
saddlebag with money for the trip, and hit the road, going out into the world. (83) He
wandered about for seven or eight days. (84) One day he came to an inn like the inn
of Midyat32. (85) He reached the inn at one or two at night, and he saw a merchant '

Zalit. *Either he is going today ar he is going this evening *
BLawq a Kurdish ward meaning *son.”

INotice that the father uses the Kurdish form *Jizira Bota' |Cidira Bo(h)tal, rather than the Turoyo
form'Gziro.’

30.4it. *Pegple hadn't seen it, hadn't heard of it.*
31.)it *1 haven't seen it" In Kurdish, alsq, the verb Ftin means both “Tosee’ and 'Tofind

Rpidyat is tha prindpal town of the region of Tar ‘Abdin where Turoyq, this dialec of Neo-
Aramaic, is spoken. The provindal capital is the dty of Mardin. )
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coming towards him. (86) He too was staying at the inn, and they started talking
about this and that®: “Where have you come from and where are you gomng,
Merchant3?" (87) He replied, “Well, 1 have come from the city of Gziro.” (88) "You
don't sayt” “That's right,” said [the merchant] “You've come from the city of Gziro?”
“Yes,” he said. “Then Gziro exists?” “Yes, it exists,” he replied. (89) “Wonderful®
said [Mamme's father], "May your house prosper 100 times®5 | have been looking for
the city of Gawro for a month or two, but no one has told me whether or not it exsts,
either nearby or far away; now you're telling me, I have come from Gziro', so it’s
truel It does exist” (90) “Why, yesterday at this time 1 was in Gziro,” said {the
merchant], “May your house prosper, it is good!”

(91) The man returned to his son. “Well, Father, what have you done?” (266] “It
exists, Son" he replied. “Didn't I tell you it exists? said [Mammel]. (92) [The fatherl
said, *It exists, Son, but no one knows whether it is near or far, no one knows where
it is. Now the rest is up to you%" “That's fine!” said {Mammel.

(93) What did the father do? He gathered up forty servants and brought them to
his son, and made them responsibie for him.37 (94) He said to them, “Go with my
son, and every day,” he said, “one of you return! (95) Today one, tomorrow one, the
next day one, until your forty days are up. (96) When your forty days are up, not one
person will remain with him; he will be all alone. (97) If he gets scared and begins to
feel sorry for himself and comes home, well and good,; if he doesn't come home, the
responsibility is his, and he can go wherever he wants to.”

(98) The son filled his saddle bag with coins, goods and travel money, mounted
his horse, and set out with his servants behind him. (99 He rode on; today one

33.jit. “They sipped into talking of the earth”

3.t “Head merchant.’

35¢t. note 22 above.

36,15t * Both from you and from yourself now.*

37.it. *and put his sin on the necks of these forty servants” This expression exists in Kurdish alsx
Gunelh] kirin stQyé keseki = lit *Toput asin on someone’s neck,” mearing 'To consider someone guilty

of committing a aime’ See M.U. Khamoian. MMWMXLL_M (Erevan :
lzdatel'stvo AN Armianskdl S3R 1979), #12b under lefter L p7™
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turned back, the next day33.one tumned back ~ why should I give you a headache¥?
By the end of the forty days, all forty servants had turned back, and he remained all
alone. (100) {[Mamme] said, “I vow that either the birds will eat my flesh in the
wildemness, or else, since ] won't retumn home, I will reach Sittlye Zin " (101) He rode
on a while longer, and with God’s help he reached the great water®. (102) When he
reached the great water, he cheered up considerablyd!, (103) and said, “Now she toid
me to follow the water, so I will stick by the water until I get to the city of Gziro!"
(104) He rode straight on, for a week or ten days, (105) His provisions ran out, he had
nothing left in his saddlebag but a slice of bread. (106) He sat and thought to himself,
“My provisions have now run out, 1 will die in the mountains; I don't know a soul,
and there is no one to take care of mef2” He sat down in the middle of the road.
(107) It was a day like today, foggy and dark; the clouds fhung so low that they]
reached the ground, now raining and now hailing; and he was immersed in his sad
thoughts.

[268) (108) It just so happens that he had nearly reached Gziro; he only had to go
as far as from here to Asti3. But strangers are blind%. (109) There was a plowman
there who came out to the middle of the road; the furrows came out as far as the

3BRamhil = lit. “Tomorrow.*
3% e, by laboriously enumerating every day. This is a way of saying " To make a long story short.*
405ee note 12 above.

8.5t "his heart became broad* A similar expression exists in Kurdish: ‘Béna/Bihna min firelhl bo’
= lit "My breath has become wide® The opposite of this is 'Bina min teng b0’ = lit. "My breath has
become narrow,” which means * 1 am upset.”

82.4it. *to be my master.’ A similar expression exists in both Turkish and Kurdish. The Turkish is
‘Hirisine sahip qkmak' = lit. “To tum out to be the owner to someone’; the Kurdish is ‘L8 xweyl
kirin/bn’ = lit. “To do/be owner to him." The idea here is that a stranger has no family who will
protect him or care for him: while on the road ane needs someane who will fulfill this role somebody
who will take charge of one.

43 . |it *there remained like from here to Astil ]a town near Midyatl.’ This comment, which is
repeated in sentence #(320), is an example of what fthan Basgdz calls digreswan, i.e when "the
narrator .. stands before an audience interjecting himself into the narative” See his * Digression in
gzg Narrative : A Case Study of Individual Remarks by Turkish Romance Tellers” JAE 99 (1986), pp.

My provestial statement
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middle of the road. {110) “May God give you strength5 plowman” [The plowman]
replied, “May you be well, may Allah grant you long life#6" “Where are you from,
plowman?” asked [Mamme]. “T'm from the city of Gziro.” “From Gziro?" “Yes,” [the
plowman] replied. “Where is Gziro?” (111) “You must be kiddingh” he said,
“You've reached it “But it can't bet” “But yes!” said [the plowman] “you're only a
quarter of an hour away!” (112) “Wonderfuld#" {Mamme] said, “May God's house
prospert” (113) He ate his [last] piece of bread there, and when he had finished i, he
mounted his horse; (114) By the grace of God, the weather cleared up, and he was
very happy. (115) He rode on until he caught sight of the city. (116) When he saw it,
he was just opposite it, as close as from here to the lower khard.

(117) Zin the daughter of Bakko and Sitttye Zin, her mistress, had just brought
their laundry to the washing stream. (118) When they came to the washing place,
Bakko's daughter’s eye fell on him. (119) She took an immediate liking to the
horseman; she was a maidservant. (120) As for her mistress, when she looked and
saw the horseman, she recognized him as Mamme Ala on horseback. (121) She said
to herself, “lt is surely he! He has come!” She was ashamed before him, and turmed
her back on him. (122) Bakko's daughter said to herself, “By God, | swear that 1 will
test this horseman out! (123) 1 will spread out a piece of laundry in the middle of the
highway. (124) If this horseman is a gentleman®, son of a noble father, he won't
tread on our laundry, but rather will tap on the horse’s neck and sidestep it; (125) But

8510 many Middle Eastern languages there are blessings or greetings which one says when passing by
someone warking. In Turkish, one says "Kolay gelsin,’ lit. = “May it come easily,” and in Colloquial
Palestinian Arabic, 1l-‘yeh, lit. = *Good heaith.”

“’Mmy of the greetings mentioned in note 45 above have fixed responses, such 25 thesa

47.)jt. *May your home be destroyed.” In this context, the expression is a mild eletive, rather than
a serious curse

48The Turkish expression ‘Hay hay. which means * Aye aye sir' may actually be the arigin of the
Bnglish expression "Aye aye' In Turoyo the meaning has changed.

49 khan is an inn. This sentence could only have meaning to the original audience, for no one dse
could know how far it is to the lower khan. This is ancther example of digression. See note (43}
above

50He uses the Kurdish word ‘Cwaméx' for this
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if, God forbid, he is a profligateS! and a scoundrel, he'll trample our laundry and just
ride on.” (126) She took a piece of laundry, then went and spread it out. (127) Her
mistress, Sitttye Zin, exclaimed, “Maidservant! Il have your head! What do you
have against a son of the people? (128) Why are you blocking the road, so that people
cannot pass by (129) [The maidservant] said, "My Lady, what do you have against
me? (130) Why [270] should what 1 do bother you? I am having fun.” (131) She did
not heed her mistress, but rather went and spread out the piece of laundry in the
middle of the road. (132) Mamme Ala noticed from afar that the piece of laundry had
been spread out {on the road]. (133) He said to himself, *I will certainly not tread on
their laundry; instead, 1 will tap on my horse’s neck and have him sidestep it.” (134)
When he came up to the piece of laundry, he tapped his horse's neck with a stick
and went around the edge of it. (135) Zin, the daughter of Bakko, said to herself,
“May my head be one hundred times a slave to his head®? (136) When you die, you
will belong to the earth; while you are alive, you are mine! 1won't let you got” (137)
Mammo came near the stream. (138) Sitttye Zin, his betrothed, was ashamed before
him and tumed her back, and remained that way.

(139) Mammo said to himself, “I knowd Il test them by asking them for a cup of
water! (140) Let's see whether the servant brings it, or the lady®” (141) Mamme Ala
asked them for a cup of water, (142) the lady was shy, and the maidservant ran and
took the cup from her lady’s hand. (143) “Give it to me,” said [the maidservant], “O
my Lady; Il bring the water to our dear guest! (144) She took the cup and held it
under the stream, washing it two or three times, then put one hand under the cup,
filling it with water, then put her [other] hand up to her chest and brought the cup
for the horseman. (145) He noticed that it was the maidservant who brought it. He
said to himself, "It would be a disgrace for me to take it from her hand!” He tapped
the horse’s neck and rode off. (146) “Hey, horseman, drink!” (147) He said, “I cannot
drink your water?” (148) He tapped on his horse’s neck. (149) The girl threw the cup
into the stream and ran after the horseman. (150) She grabbed the horse’s bridle.
(151) “O horseman!” she said, “I pray to God and then to you! | have noticed that you
are a stranger; yet you have not drunk our water. Tell me whose guest you arel” "O

S1He employs the Kurdish word *Tolazlel,” meaning an adulterer, profligate, or libertine

52This expression indicates admiration.
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woman,” he said, “Let go of my horse! I want to ride on. What do you think you're
doing? You are but a woman!" (152) She said, “Tell me whose guest you are! Who
are you going to [seeP” (153) No matter what he did32* , she would not let go of his
horse. (154) He said, “Woman, I'm going to God's house. Let me 1272] go to God's
house.” (155) “Ooh,” she said, “he’s crazy! What sort of man is he?” (156) She let go
of his horse and went back to her mistress. (157) Her mistress said, "You crowl You
wretch! What do you think you're doing to the sons of good people? How long you
held him up! What is he to you?” (158) She replied, “My Lady, 1 don't know if he is
crazy or drunk on araks3. (159) 1 asked him whose guest he is, he said he was going to
the house of God. (160) May I be a sacrifice to God, where is the ladder that he climbs
up to God?" (161) [Sittlye Zin] said, “I'l have your head! He's going to the mosque™.
That is the house of GodS5.” (162) She went and sat down, while he rode on to the
mosque®. (163) He sat in the mosque, not knowing anyone; while Zin [Bakko's
daughter] went to her mistress. (164) When the maidservant noticed that Mamme
Ala had gone to the mosque, it ate away at her soul, she couldn't stand it anymore.
(165) She said, “My LadyS™ “What is it?" she replied. “1 am sure that our laundry

523 gimle 1&-simle. This is identical to the Kurdish expression kir nekir. Both mean literally “lhel
did, [he] did not,” but are used to express the idea *no matter what [he) did, .. * or *regardless of what
{he] did, ... * .

53Arabic ‘araq 3 , a strong colorless liquar made of anise, similar to Pamod, which tums milky
white when diluted with water.

HHers ‘Mizgeft’ {<Arabic maspd 3 ), the Kurdish word for mosque isused. See note 56 below.

551t is interesting to note that a Christian, as all speakers of Turoyo are by definition, should have
such a favorable attitude towards a moscue  This suggests how strongly the informant identifies
himself with the (Mustim) Kurds To the best of his ability, he tells the story the way a Kurd would,
even down to minute details such as this

56Here and in the following sentences the word used for mosque is ‘camil, (<Arabic jami’ e“’ ) Itis

curious that in the space of two sentences two different words for ‘mosque’ are used by a Christian
informant It would be nice to know if there is any difference in connotation between the two words as
used by the speaker. As for denotation, according to Hellmut Ritter's dictionary, Turoyo agrees with

Arabic (and Turkish) in defining a  mizgdfie=magid (mescit) & smaler than a anif /ckmid
= Jdmy” feamy). See note 54 above.

57'Xattna min": this he says in Kurdish.
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won't be getting any whiter today, there’s no use in continuing to wash it. (166) Let’s
gather up our laundry and take it home; we can come back tomormow moming®”
(167) “Girl, I have your head! We haven't even put our laundry in the water twice
yet. (168) Stay put; we still have to wash our laundry®” (169) “No, my Lady, I'm sure
that it won't get any whiter; let's go home” (170) And without waiting for her
mistress, she threw her laundry together, put it in a washbasin, threw it on her
shoulder and off she went, saying, “I'm going; come or don't come as you see fit"
(171) Her mistress was forced to take her laundry home. (172) But the other one
could stand it no longer. (173) When the mistress had gone home, the servant also
went home. (174) She went home and said, “Okay, where's the mosque®$?”

(175) She came up to him and what did she see? There he is sitting all alone in
the mosque, without a soul around. (176) She said, “Horseman!” He said, “Huh?”’
She asked, “What are you doing here?” (177) He replied, “Woman, 1 don't know
anyone, that's why I'm sitting here.” (178) She said, “Get up, get up, get up! Il bring
you to some people!” (179) “But | don’t know to whom 1 should go,” he said. “I1 tell
you,” she said. “Speakl” he said. (180) She said, {274] “Listen! If you're looking for
your bread to eat for one day, two, three, a month, go to the house of Mir Zeidinl
(181) If you're looking for a man who keeps his word, who is a perfect gentleman in
his own house, who would sooner sacrifice his head than break his word, go to the
house of Qara Tajdin! (182) And if you're looking for 2 man who understands and
turns words into lies, then [gol to the house of my father, Bakko ‘Awan!" (183) He
said, "I'm not looking for a man of lies, nor for bread by the day or month. (184) I am
looking for a man who possesses honor, who would sooner sacrifice his head than
break his word, and who is a perfect gentleman.” (185) “Then Qara Tajdin it is" she
said, “Mount your horse so I can take you to Qara Tajdin’s housef” {186) The young
man mounted, and the girl took hold of the horse’s halter, dragging him to Qara
Tajdin's house. (187) She led him back and forth and up and down®, and brought
him safe and sound to her own house. (188) She seated him in her own house,
saying, “This is Qara Tajdin’s house.” “This is?” “Yes,” she replied. (189 “May God

BOnce again, the word 'Mizgeft' is used

59.4it. *She took him, she brought him, she spun him a'ound"“s. .
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let it prosper, it is good,” he said. (190) The man was a stranger®d The girl showed
him all the honors due a guest, (191) to the point where she even said, *He
shouldn't [have tol step on the ground!” (192) She took care of him herself, (193)
thinking, "1 wonder if his heart will change towards me, so that 1 can seduce him!
(194) The girl sat with him, [showering him] with coffee, tea, cigarettes and the like.
Bakko 'Awan wasn't at home; he was with the mir.

(195) When the girl went outside — what work could she have to do?- (196)
Bakko ‘Awan came in from outside. (197) As soon as he came i, Mamme Ala rose
before ‘him."l (198) “Please come sit down, Qara Tajdin” (199) [Bakko ‘Awan)] said, “I
ask God's forgiveness¥2 1 am not Qara Tajdin! I am his servant, Bakko ‘Awan."(200)
When he said this, it came as a blow to Mamme Ala63: his face fell, and he became
sadh. (201) He became very sad, hung his head low, and began to brood. (202) In this
condition, he saw the daughter come in. (203) Zin, the daughter [of Bakko ‘Awan},
came in and noticed that her guest was very sad, that his head hung low, and that he
was engrossed in thought. (204) "O Father," she said, “what did you say to my
guest?” (205) He replied, "Daughter, I came in from outside, [276] and he rose and
said 'Agha$, please come over here! and | said ‘'m not the agha, I'm his servant’,
and then he made this face.” (206) She said, *Father, you are not welcome®é (207)

wi.e, How should he know any better?
6 As a sign of respect. See EP-1 section {61).

& '™
62 Arabic astaghfir Allah & .)"""‘", an expression used when someone citicizes himseif or unduly

praises the person addressed. In this case, Bakko 'Awan is implying that to be mistaken for Qara
Tajdin is too great a compliment.

63.1it " When he now said thus, it was} like you are hitting the ear of Mimme Ala’
b4.lit. *His fadal expression tumed over and his heart broke”

654 local landowner, member of the upper dass Thus it is dear that Qara Tajdin was supposed to be
an agha

66-1it. * You have not come in goodress and you have not come on my eyed® Normally when someone
comes in, he is welcomed with the expressons “You have come in goodness” |Kurdish: Tu bi xér hatl]
and *You have come on my eyes” {Ser ¢ avé min hatl]  Here these two expressions -- taken over word
for word from Kurdish into Taroyo - are turnad on thair head by being used in the negative, a prac.oe
which would be unthinkabie in rea lifg because of the disrespact it would show.
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May your neck break and your eyes fall out, Father! (208) I had slowly but surely
madehim tame,$7 and then you made him wild and let him go off into the world.
(209) Father, [ swear$, if you don't bring this man to me and let us take one another
lin marriage}, | am no longer your daugtter, nor are you my fathert” 210) He said,
“My child, I vow to you, that when he cies he wil belong to the earth, but as long as
he tives, he will be yours. (211) I am your father, Bakko ‘Awan; what are you worried
about? (212) “Well then,” she said, “what else shall I say?” (213) [Bakko ‘Awan said]
*0 honored guest, where do you want to go?” He said, “To Qara Tajdin’s house.”
(214) [Bakko ‘Awan] said, “Get up, and Il take yout" Bakko ‘Awan led the way and
took him to Qara Tajdin’s house, and saw that he was settled there.

(215) As for Qara Tajdin, for three days and three nights he didn't ask his guest
[anything] 9. (216) After three days, he had to dispose of the matter he had come for.
(217 After three days, [Qara Tajdin] welcomed him®, (218} {and asked,] “O honored
guest, tell me what your purpose is. Where are you coming from, where are you
going, and why have you come? (219) [Mamme Ala) said, “O Qara Tajdin, I have
come to God and then toyou because of Sittiye Zin. (220) ] want you to request Sittlye
Zin for meJ1” “Sittlye Zin? “Yes,” he said. “Believe me, o honored guest, Sitttye
Zin is my [future] daughter-in-law, the fiancée of my son. (221) But since you have
[come] from distant lands [and] made a request of God and then of me, 1 vow that
will take her from my son and give her to you.” (222) “1 am very thankful to you,”
said [Mamme Ala). “So stay here72”

(223) Miamme Ala stayed with Qara Tajdin for a day, two - a month went by in
this fashion. (224) It was known that Mamme Ala loved Sittlye Zin very much. “By

b7Ritter transates this as *I had dowly made him trust me ..”

68.1i¢ *May it be forbidden to me"

69This is an acourate portrayal of Kurdish etiquette regarding hospitality.
7.jit. *gave him a 'bi xér hatin' {Kurdish for * Welcome?®].

Tljn Xurdish and other Middle Eastern qultures the prospective groom does not directly ask for the
tride's hand in marriage rather, the groom’s family and friends ask the girtl's father for the hand of
his daughter in marriage Here, Mamme Ala is asking Qxra Tajdin to perform this function for him,
by asking Sttlye Zir's father to marry her to Mamme Ala

it *sye
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GodR” he said, “when will 1 see her? (225) Qara Tajdin said to him, he said,
“Brother” "Huh? {Mamme Ala] replied. “Brother, [278] do as I say, and don't
disobeyme?¥ (226) Is there anyone sweeter than my daughter-in-law? She was my
daughter-in-law, I have given her to you; 1 will give her to you. (227) But be patient
with me™" “Let it be sot” said [Mamme Alal.

(228) The second that Qara Tajdin leaves the house™, Mamme Ala thas] his eyes
on Sittye Zin's quarters. (229) “By God,” he says, “When will I go there and see her?”
(230) When Qara Tajdin leaves the house, Mamme Ala goes out too. {231) Finally he
manages to reach the audience hall of Sittlye Zin. (232) He goes and sits beside her,
and they have such a good time together that he forgets himself and remains there.

(233) Bakko ‘Awan looks around; he wanders around slowly and seems to see
Mimme Ala sitting with Sitttye Zin. (234) He comes and tells Mtr Zeidin: “O my
mir, Maimme Ala is surely sitting with Sittlye Zin. (235) Sittlye Zin and he are
talking together, he’s talking to her.” “It can't bef" “But it is,” said [Bakko ‘Awan].
(236) “Well, what do we do? “What to do? We must do something to him." (237
[Mtr Zeidin] said, “But dare we do anything because of Qara Tajdin” *So be itl" he
said. (238) Bakko 'Awan said, “My mirt" “What?" he said. “ am going now; 1 know
for certain that he is sitting with her, (239) I am going to see if 1 can catch them there.
And then, when you come, I will hand him over to you.” [Mir Zeidin] said, "Got"

(240) Bakko ‘Awan came running; as soon as he got to the middle of the
courtyard, Sittlye Zin caught sight of him. (241) As he reached the door, the girl got
up and whoosh! up the stairs she climbed to the roof™. (242) Bakko ‘Awan wasted no

7 xudewq, using Xwede/ Xude (d. Persian khuda [83), the Kurdish word for *God*

74.3it. * Don't go out of my words* This expression also exists in Turkish: *Birisinin séeGnden gkmak,’
and in Kurdish: 'Ji xebera keseki derk'etin.’

75The expression 'fis B-héwiyerh,’ = 1it. * Remain in hope/waiting of me’ = * Wait far me* is a calque
of the Kurdish expression ‘Héviyé man/bln/sekinin' (unless the Kurdish is a calque of the Turoyo
expression, not altogether out of the question: when two languages have co-existed as long as Kurdish
and Neo-Aramaic have, it is sometimes impossble to know which language has borrowed a shared
word or expression from which).

76a)it, * Goes out from inside’

Thmiddara,’ a small room with its own speddl staircase, on the roof of ahouse In Ritter’s dictionary,
it is defined a& a guestroom; a large roomy a room o the second {=tcp) floor.
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time, he caught the girl halfway up the stairs, took a scissors to her braids, cut off a
piece from one of her braids and put it in his pocket. (243) When he had put it in his
pocket, Bakko 'Awan went out, and Mamme Ala also got up and ran off. (244) Bakko
' Awan showed the hair to Mir Zeidin: “O my mir, here is her hair, 1 cut it from her
braidg®. He is with her.” “It can't be!” “But it is,” said [Bakko ‘Awanl. “Oh weli®0.”

[280] (245) That day he got away; as soon as Bakko ‘Awan went home, his
daughter assailed him with blows and questions8!. (246) "O Father,” she said, “when
are you going to bring me that guest?” (247) He said, “Take it easy, my childl 1have
swom not to let him and Sittlye Zin attain their desire; when he is dead, he will
belong to the earth, while he is alive, he is yours.” “Quicklyl When?” she asked.

(248) One day Bakko 'Awan said to Mir Zeidin, “My mirt" “Huh?" he said. "My
mlr, if 1 don't tell you, can't you figure it out for yoursel?” “What is it, Bakko?”
asked [the mir]. (249) He said, “It has been several days since Mamme Ala came to
Qara Tajdin; let's go tell them that Qara Tajdin and Mamme Ala should mount their
horses, and your and 1 also will go riding for a while, (wel gol hunting. (250) We'l
see if he is good at riding or notl” [Mir Zeidin] said, “Go tell them!”

(251) Bakko ‘Awan went and said to Qara Tajdin and Mamme Ala, that the mir
says for them to mount their horses and prepare themselves, so that we can go
hunting for a while, to breathe some mountain air, then come back” “Okay,” they
said, “we’ll go.” ’

TBwWhereas above (sentence #242), the Semitic word gidigalat is used for *braids” in this sentence a
form of the Kurdish word kezf is used

Mt is not immediately dear how this proves that Sitlye Zin was sitting with Mamme Ala but 1
believe it is a “displaced element’: in other versions Qeretgidin sees Zn’s braids sticking out from
underMem's doak, and immediately understands what has happened and what must be done  Here
:he braids have a similar function, but without knowledge of the more usual context, the significance is
ost.

8J5ee note 18 above
Blaiit. *with sticks and words*
8211.g-mublat b «lit. “Don’t you bxing thought/mind/memory?” 'Bir’ is a Kurdish word which

means “memory.’ Common Kurdish expressions using it indude Bramin ¢f =lit. * My memory went” =
*| forgot”; Hat biramin = lit. °lt came tomy memory” = °1 remembered.” This is paralel in usage to

the Persian word yadsls
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(252) Qara Tajdin and Mamme Ala got on their horses, and together with Bakko
‘Awan and Mir Zeidin, the four of them mounted, called out their hunting dogsand
hounds, and set out. (253) They had gone no further than the distance from here to
that slope over there, when Mamme Ala felt like turning back, he wanted to retum
home. (254) Qara Tajdin said, “Brother, ride on!" [Mamme Ala) said, *I don't feel
well. 1 want to go back to the house.” (255) “Brother,” [Qara Tajdin} said, “Listen to
me, ride on, don’t tum back” (256) Mamme Ala’s heart was with Sitttye Zin, he
wanted to go to her. He tapped on the horse’s neck, not heeding them, and turned
back. (257) Bakko ‘Awan said, “Let him go, leave him alone!” (258) Mamme Ala rode
home, tied up his horse in the courtyard, and no sooner had he arrived than poofl
he was at the audience hall of Sitttye Zin! He went and sat down beside her.

(259) Bakko ‘Awan knew that Mdmme Ala had gone to Sittiye Zin, and said to
Mir Zeidin, “My mir" “Huh?" replied [the mirl. *It is [282] certain that our hounds
can't sniff out game today, they're no use in hunting let’s tum back today, we can
come again tomorrowt” (260) “Bakko,” said the mir, “we haven't even gotten there
yet or let the hounds loose or anything" (261) [Bakko *Awan] said, “It’s just not right,
my mir, they can't follow the scent.” (262) And Bakko 'Awan placed himself at the
head of the hounds and called to them, and before you knew it, he was heading for
home. (263) He rode home, with Mir Zeidin behind him, and Qara Tajdin too - the
three of them rode.

(264) As they rode, Mamme Ala and Sittiye Zin were so wrapped up in each
other® that they forgot themselves. (265) All at once Mir Zeidin was at the door.
{266) When he opened the door, the girl no longer had any way to run and hide on
the roof. (267) She silently lifted up Mamme Ala's cloak and sneaked under it from
behind, hiding34 behind him. (268) As she was hiding behind him, Mir Zeidin came
in from outside, and Mamme Ala didn'’t rise before him. (269) Mir Zeidin was very
displeased and angry. "How can it be,” he asked angrily, "that I come in from outside
and a man doesn't tise before me?" (270) Bakko ‘Awan also came in, and all the
notables of Gziro assembled before [Mir Zeidin]. (271) A murmur arose among those
assembled. The room filled up. (272) Until the mir speaks, it is forbidden for anyone

83.jit. *they made harmless scuffles with each other.”

B4slit. *siaying behind him.*
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else to speak. (273) There was no speaking in the room. No coffee, no speaking,
nothing.

{274) Qara Tajdin came home and asked his wife and sons, “Where is Mamme
Ala? “We haven't seen him.” (275) "Oh, the poor wretch! He's a goner, they've
caught him!” (276) Qara Tajdin goes to the mir's hall, sees that it is so crowded with
the mir and notables that there is no room to set one’s foot down, and no one is
speaking with anyone else.

(277 Qara Tajdin called to Bakko ‘Awan: “Bakko, quickl Bring the coffee pot!”
(278) He brought the coffee pot and put it on the fire; Qara Tajdin quickly made
coffee,and with his own hands passed it around the assembiy.8® (279) He brought a
cup to his brother, [saying] “Stand up, Mamme Alal" The latter signalled with his
eye, as if to say, “She is under the cloald”

» L] L] L ] L] » » L] » L] *

{Break for a completely different topic: a poem the narrator’s nephew composed
for the metropolitan (priest) in Mardin is recited]

L] » L ] [ » L] L] » L] L] L]

[284] (280) He went home and said, “B&gi Khanim®" She said, “Yes, Qara
Tajdin?" (281) He said, “'m sure that if I don't act as crazy as before®?, our brother
won't be saved from there.” “Well” she said, “do what ever you want®, Qara
Tajdint" (282) "Bring out my horse,” he said, °I swear that I will kIl it (283) She
brought out his horse, and stopped it in the middle of the courtyard. (284) He drew
his pistol from his belt and shot his horse three times, knocking it down in the
courtyard. (285) [Bégi Khanim] called for help: “Helpt" she said, “100 times help!
Qara Tajdin has once again gone crazy, and has killed his racehorse!” (286) News
reached the diwan of the mir. The mir started to get up, [saying] [286) “What is this

85]t will be recalled that Qara Tajdin is an agha himself a notable and it is therefore narmally
beneath him to serve coffee. See note 65 above.

85Pagi Khanim = *Lady B2gi* Qara Taddin's wife
871n many versions Qara Tajdin even has the epithet 2 = *Crazy."

88.it. *Your hand to yourself! The thing that you want, do* “Your hand to yourself ligux li-rilnzx } is
an idiom which means * Do whatever you want.” Cf. note 13 above.
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all abouté%?” (287) Bakko ‘Awan said, “Stay where you are, my mir, 11l go see what it
ist" He went to the door and came back. {288) "lt's nothing, my mir,” he said, "It's
just some boys: one stole another one’s marble®, and that one is reproaching him
for it; it's nothing " and they sat back down.

(289) Qara Tajdin saw that his action had had no effect. “Bégi Khanim,” he said,
“nothing has come of it." (290) “Do whatever you want” she said, “But you won't
rescue your brother from prison this time either.” (291) He said, “1 swear, bring all
my books out [of the house 1 will set my seven stary mansion on fire!” 292) She
brought out his books, and Qara Tajdin took match — may it never happen here -
to his own house. He set fire to the seven stories of his mansion. {293) The woman
again called for help. “Qara Tajdin has once again gone mad,” she said, “and had set
fire to his whole mansion!” (294) The news reached the diwan itself. (295) Just as the
mir was about to get up, Bakko ‘Awan said, “No need to get up, my mid 11l go see
what it's all about®” (296) He went out for a while, then came back and said, “My
mir, it's nothing Some boys are fighting: this one hit that one, so that one is
reproaching this one. It's nothing” And again they sat down.

(297) When Qara Tajdin saw that this had had no effect either, he called Bégi
Khanim, his wife, and said, "Bégi Khanim!" *Here 1 am9!t" she said. {298) “Come
over here!” he said, “Take our®2 sons and tie them to your chest, then bind yourself
tightly, and run [at a distance of] three steps ahead of me, from here to the door [of
the mir's diwan} (299) 1 swear, 1 will take my sword and set out after you; when 1
catch up with you at the door of the diwan, 1 will kill you. (300) So be prepared!” “As
you wish, %" she said.

8%.0it. " What is the call for help?”

e game is played as follows Cains are placed on the ground, one for each player. Each player
tries to hit one of the coins with his marble (3are/Xare): if he succeeds, the coin is his if he fals his
marble stays wherever it has rolled to if said marble is hit by another player, the owner of said
marble must forfeit the game. See Hellmut Ritter. Jirdyo . di i i
des Tar ‘Abdln, B Worterbuch (Beirut ; Wiesbaden : Franz Steiner Verlag 1979). p. 176.

Libe, of Arabiclabbaykatk+) . This is the response of aloyal servant to the master's call.

92'Your' in the ariginal.

935ee note 13 above
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(301) She prepared herself, tied her infant to her chest, tied the seams of her pants
legs tight and whoosh! she fled before him. (2881 (302) As she fled, Qara Tajdin tock
out his sword and set out after her. (303) She screamed for help as he pursued her.
(304) At the door of the mir's diwan, she¥ burst through the door into the room,
(305) shouting, “Help! 100 times help! He's killing me®" (306) When she burst into
the diwan, the mir and his assembly all rose at once. (307) When they stocd up, the
gifl slipped out from under [Mamme Ala’s] cloak and leapt up the steps to her
rooftopquarters.

(308) When Qara Tajdin noticed that his friend had gone out with them%, he
said, “Hooray! May God's house prosper 100 times! I have rescued my brother; now
let whatever happens happen!” [and so saying] he took his brother by the arm and
brought him home¥. (309) When he brought him home, -8 this is Qara Tajdin, a
tough man; he gave the people of the city of Gziro instructions, (310) and began his
mansion again in exactly the same dimensions as before, and [when it was finished]
he lived in it.

(311) When he had gotten settled in it, Bakko 'Awan went home. May God save
us, what a scene his daughter made! “Father, where is he? When are you going to
bring him to me? Her father said, “Daughter, don't worry, 1 will bring him.
Whenever it will-be, I will bring him, and you and he will have each other®.”

(312) A couple of days later, Bakko "Awan said to Mir Zeidin, “My mir, until
when will I [have to] tell you. (313) Send Qara Tajdin to collect taxes for the son of

94alit. *The girl*
95.lit. *He has killed me*
9%The members of the assembly?

97The fact that there was no home to bring him to after the fire is quickly forgotten! Such is the logic
of fdk narrative

. 981t seems that the story teller has just now remembered about the fire

99.)it. *You will be each other's desire” This expressicn edsts in Kurdish also.
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the sultan, from the Shammar!®, for instance. He should go take taxes from them
for the last seven years!0l. (314) If they refuse to pay taxes, no one can go take the
taxes from them unless Qara Tajdin goes to collect them; none of us can go.” “Go tell
him, Bakko!" said (the mir].

(315) Bakko ‘Awan went and said to Qara Tajdin, “The mir says that you must go
collecttaxes!®2” “All right,” he said, “I'l go.” (316) Qara Tajdin readied himself for
the trip and called to his brother Mamme Ala: *"Mammo!" “Huh?" he replied. [290]
“Mammo, I'm going. (317) 1 vow before God and give you my word that 1 will be
back in forty days. On the forty first day, if 1 am still alive, 1 will marry you to the
girl 103, (318) But during these forty days you must not budge from the houset” “1
won't budge,” he said. (319) Qara Tajdin took his leave of [Mammel, and went off.
Mamme Ala stayed indoors with his two nephews.

(320) Qara Tajdin had scarcely gotten as far as Astilltd, when Mamme Ala went
out the front gate, saying, “By God, when will 1 go to Sittiye Zn?” (321) He saw his
chance and zoom! he went to Sitttye Zin. He went and sat down right beside her.
(322) Qara Tajdin had gone, and Mamme Ala didn’t think about him at allifs. 323)
When he sat beside the girl, once again they rejoiced and amused themselves, until
Bakko ‘Awan and the mir caught the girl and him red-handed. (324) "My mir, [ have
been saying all along that Mamme Ala and the gidl were aware of each other: you

100 he Shammar are a Bedouin tribe that lives in the northem part of the Arabian Peninsula  See
Bruce Ingham. North east_Arabian Dialecs (London and Bostan : Kegan Paul Intemationa, 1982), esp.
p. 156

101]; other versions of the story, eg. EP-1, Zin has been given 2 piece of jewelry equivalent to the
value of seven years of taxes

102,15t *1t is necessary that you go for their taxes, go take them from them, and come.*
103,53t *if 1 don't die, 1 will bless the girl on you.’
1045ee note 43 above

105.i¢ * Mamme Ala had no 4 of him’ Haj (or hay) is a Kurdish word which has been taken over
directly into Taroyo and other Neo-Aramaic languages. In Kurdish, ‘Haj/Hay ji kesekl t'unebl’ means
*He was unaware of someone,” as in the proverb ‘Tér ziké birgt hg t'une’ = * someone who has had
enough toeat {i.2 anewhois sated) is not aware that there are hungry bellies® In the present case,
Mamme Ala has forgotten (=is not aware of) the promise he made not to leave the house until Qara
Tadin's retumn: in Froppian terms this is a vidlation of an interdiction, which will have dire
consequences
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said, ‘It isn't so’. Now see if they are sitting together or nott” (325) “Well, Bakko,”
said [the mir], “what should we do with him? Let's kill himt*19852 (326) [Bakko) said,
“My mir, we can't kill him, for if we kill him today, tomorrow Qara Tajdin will
come back from strange lands, and here we will have killed his brother. Then he
will certainly kill us and finish us off. (327) Instead, let's throw him in the dungeon
underground; by the end of 40 days he will die of hunger. (328) Then we can say ‘He
died by God's decree’.” “Bakko, you know best!0,” said [the mirl.

(329) So they tied a rope around his waist and lowered him down into the
dungeon. (330) The dungeon was 40 ells deep, and poor [Mamme] stayed inside it
where no bread or water reached him. (331) They also placed guards at the door of
the dungeon, with strict instructions not to let any water get to him.

(332) Sittiye Zin realized that they had put him in prison. “Now what shall I do
with him? No bread or water is reaching him, he'l die of hunger.” (333) She
brought in artisans, and from her quarters she had them dig!®” [292] a type of tunnel
that led to the underground dungeon, to Mamme Ala. (334) She had them dig a
tunnel such that a man could fit in it. (335) Through this she brought him food to
eat.

(336) Bakko ‘Awan noticed that for a day, two, a week, Mamme Ala was not
getting any thinner, and his spirits were not low. “What's going on here?” (337) He
made up an excuse o go to Sittiye Zin's quarters, t her room. (338) And what did he
see? She had a tunnel dug from her room down to the dungeon, and was bringing
him food. (339) He came and told Mir Zeidin, the fatherl08, “My mlr, you say they've
put Mamme Ala in the dungeon. You didn't say that he has once again sneaked into
God's graces, and is enjoying himself there, and is pleased with the food, which, by
the way, come to him three times 2 day."But it can't be!” “But it is,” replied [Bakko}
(340) [The mir] said, “Go plug up the tunnel with pitch and tart”

105aThis motif has a pardlel in the stary of Bizhan and Manizhah in the Shahnameh. See Reuben
Levy (ir.) i ings - 3 i i ia (London et a. : Routledge
& Kegan Paul, c1967, 1985), pp. 152172

106¢; note 13 above
107.4j¢. *she opened”

108y should be noted that at the beginning of the stary, Sittiye Zin is referred to as “the daughter of
Mir Sheref, the wiwer of Mir Zeidin.” See also EP-1, ncee #{109}: a similar slip ocours in that version.
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(341) Bakko ‘Awan didn't wait an instant, (342) he plugged up the tunmel with
tar, and tied him up tightly, so that he stayed there. (343) Food and water no longer
reached poor Mamme Ala. (344) In one day, two, a week, he grew weak, and his
spirits sunk, as expected. (345) By the end of the thirty ninth day, there was still life
in him.

(346) Bakko ‘Awan went and said to the mir, “My mir’ *Huh?" said [the mirl.
“My mlr, let's let him go! (347) He has only today left, tomorrow Qara Tajdin will
come. He'll come back and see his brother lying there dead; then he won't leave one
of us alive. (348) So let's let him got” [The mir] said, “Bakko, you scoundrell®, go let
him out”” (349) “I can’t go let him out; tell your daughter Sittlye Zin to go let him
out” “Go tell her!” said [the mir].

(350) Bakko 'Awan came to Sittiye Zin, the daughter, and said, “Sittiye!” “Huh?”
He said, “Sittiye! Your father said ‘Let her go around the city of Gziro and gather
forty girls like herself, have them get all dressed up and go let Mamme Ala out of
the dungeon, so that | can marry her to Mamme Alal10, [294] Today | will marry
them.” (351) What more could Sittlye Zin ask for? She was delighted, and set out to
round up forty girls like herself, who she dressed up and brought to the gate of the
dungeon. (352) She came to the gate of the dungeon and called to Mamme Ala. She
said, “Mammo, beloved of my heart! I've come to set you freel” (353) “May God
destroy your father’s house,” he said, “O Sittlye, you certainly haven't come to set me
freel You have come to take out the last breaths of life left in me! Throw me the
rope!” (354) Sittiye Zin threw down the rope, and began shouting for joy!l! down
into the dungeon. (355) He tied [the rope] around his waist for her to pull him up,
(356) She pulled him halfway up from the dungeon, and grabbed his hand to pull
him to the mouth of the pit!!2, (357) When his hand came this far out of the mouth

109Quro «lit. *one who should be buried”

11055, #1 will give her and Mamme Ala to each cther.”

111Helholo, equivalent to Arabic zaghar bo £ . wlations which women call out on joyous
occasions such as weddings ‘

1120, cistern Note that from here on out, the ‘dungeon’ (zarzamiye) is referred to 25 & ‘pit’ {guba.
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of the pit, a drop of his blood dripped on the stone door of the piti13, and he gave up
his life to those present. Mamme Ala died at the mouth of the pit. (358) As soon as
Sitttye ZIn saw that Mamme Ala had died at the mouth of the pit - God forbid -- she
burst out crying, and ate her heart out crying and lamenting, (359) She said, “Now
after his eyes [have closed], it is forbidden for me to contnue living" (360) She
swiftly took out her penknife and thrust it into her heart, (361) and killed herself,
throwing herself on top of him.

{362) The two were finished there; Bakko ‘Awan said, “O my mir They are dead,
so let’s take them to the graveyard!” (363) They took the two of them and brought
them — May it be far from this place - to the graveyard, prepared their places and
buried themn. (364) While they were still at the graveyard Qara Tajdin returned from
tax collecting. He did not stop at home, but rather rode straight to the graveyard.
(365) “What has happened!1%” “It's Mamme Ala and Sittlye ZIn." “But it can’t be!’
They all said, “But it is so.” “Ent”

{366) May it be far from this place -- They buried them; then they went home by
turn. (367) They buried them the way they bury, one here and one over therel!5 by
the entrance gate, (368) Three or four meters apart from each other.

[296} (369) As they were on their way home from the graveyard, Bakko ‘Awan
said, “Mir Zeidin!" “"Huh?" said he. “You think that Mamme Ala and Sittlye ZIn are
now dead! Go open up their graves now, and look! (370) If they don't have their
arms around each other, and their mouths aren't touching, you can cut off my
head.” (371) Mir Zeidin said, “May your house be destroyed, can't they even be free of
you once they're [buried] under the ground?” (372) Because Qara Tajdin was so
concerned, they opened up the graves and looked: and indeed, it was true. (37)
From the chest down there was a curtain between them, and from the chest up their
arms were behind each other’s neck, and their mouths were touching,

"%md.’mo- well-endosure, a stone with a hole in the center used for covering a well.

114Min-yo min 15-yo? = lit. “What is there, what isn't there?” This expression also ocours in Turkich
(Ne var ne yok), Kurdish (Gi heye gi t'une), Iragi Arabic (shaku maku), and Armenian (L2 g
2y = meh' ga ch'ga). i

15e narrator indicates this with a gesture
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(374) Because Qara Tajdin was so angry and sick of him, he pulled out his sword
and sliced off Bakko 'Awan’s head. (375) He said - apologies to those present ~ “May
your father boil, can’t they even be free of you once they're [buried] under the
ground?” (376) While he stood there, a drop of Bakko ‘Awan’s blood dripped
between the two [of them] and became a thombush; even now there is a thombush
between them, even to this very day ... And you remain healthy for melllé

Nb6mis ending which is in Kurdish, is a commor conduding farmula for fdkt_ales PN, a Turoyo
version of Mem G Zin collected in the same area in 1869, ends with the same Kurdish formulal
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Ritter, Hellmut. “Mammo und Zine,” in Tardyo : die Volkssprache der syrischen
Christen des Tar ‘Ahdin (Beirut ; Wiesbaden : Franz Steiner Verlag, 1969),
v. 2, pp. 500-519 [ Jurgyo (a Neo-Aramaic language) in Latin phonetic
transcription + German translation on facing pagesi (HR-2)

HR-2. Collected by Hellmut Ritter in Beirut in 1961 from Sleiman Hanna Maskobi, a
carpenter bomn in 1913 or 1914 in Midin, a village in the Tar ‘Abdin, in
what is now the province (il or vilayet) of Mardin, Turkey. The family
name Maskabi (=Muscovite) was originally a nickname given to Sléman’s
father Hanna, who as a soldier in the Turkish army during the First World
War was captured by the Russians. When, after a seven year absence, he
was the only one to retumn from the war, his stories about his experiences
eamed him the name Maskobi. In 1926, when Sleiman was about 13 years

- old, the family spent six months in Aleppo (Halab), Syria, after which they
settled in Beirut for three years. In 1929 they moved to Jerusalem,
remaining there until 1949, at which time the% retumed to Beirut, where
Hellmut Ritter was introduced to Sleiman 12 years later. In Hellmut

_ Ritter's opinion, Sleiman’s version of M&Z is superior to both Dschano’s
(PN) and Yisuf Milke Asmars (HR-1). The village of Midin (Middo,
Midih) is 32 kilometers east-southeast of Midyat, the center of the Jacobite
Christians, who speak a nec-Aramaic language called Tardyo. The dialect of
Midin differs in a few minor points from the Taroyo spoken in the
neighboring villages. Numbers in brackets (1 refer to page numbers, while
those in parentheses () refer to sentences.

Mammo und Zine (HR-2}

(500} (1) They say that once the king of the jinns was sitting in the diwan,
having gathered his men around him. () Each one of them talked, each about
something different. (3) Their king said to them, *Tell me what you have seen in your
wanderings about the earth?” (4) One of them raised his hand {and] said, “O King, if
you give me leave, [ will speak ” [The king) said, “Speak!” He said, *I have seen a girl
in the place they call Bota, praised be God, praised be [502] he who created herl [ have
never seen one more beautiful than her in all the world. (5) A girl that, when she goes
out walking, the eye is ashamed to gaze on her.” (6) Ancther one got up and said, *O
my King, | have seen a young man, among the [tribe of] Ala, praised be God! Isay that
there is no other young man as handsome as he in the whole world.” (7) The king said
to them, “Now it is night, go and put slumber pearls! in their ears, and pick the two of

1Motifs D1364 32 Jewel causes magic seep; D1071. Magic jewel {jewelsk D1071.3. Magic beads D1364.
Object causes magic sleep.
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them up, once they've failen asleep, and bring them here to this diwan. (8) Let's see
whether what you say labout theml is true or not” (9) They arise - they are jinns, now
remember — in the blink of an eye, and go bring the girl from the place lcalled] Bota,
and the young man from the place of the Ala. (10) They bring in both of them asleep
on their beds, and place them in the center of the diwan. (11) The jinns look at them,
praise their lord and say, "It is true! These two should have one ancther: there is no
one more beautiful, more deserving of each other than theyl How do we let them
have one ancther, how do we introduce them to each other? (12) The king says, “Fick
them up and take them to the young man's room?, and let them wake up! Let them
see one another, and {from] tonight until the mormning, let them stay together; [then]
early in the moming? put them to sleep, and retumn the girl to her place, but he
should remain in his room!” (13) The jinns arose and picked up the two beds and took
them to the place of the Alat, and put them in Mammo's room - the boy’s name is
Mammo. - (14) They put them there and woke them up.

(15) This oned got up and looked about: there was another bed in his room!
“Who is here? (16) The girl says, “Who are you?” The two don't know: he says, “This
is my place,” and she says, “No! This is my place5!' (17) In the evening she went to
sleep in her room, and she knows that she didn't go anywhere®, and the same for
him 7. (18) The young man, Mammo, locked and said, “Hey, gifll If this is your place,
don't you have a servant?” She said, “Yes, of course 1 do8r (19) He said, “Call (504] you
servant! If she is at the door, then it is I who have come to you, and 1 shall leave!” (20)
She starts calling, she calls her servant, but there is no {onel] there; no one answers her.
(21) He said, “Then now it's my tum, I wil call my servant. If my servant is at the
door, then you have come to me.” {22) He calls his servant once, and [the latter] says,

Lit “to the room in the young man's chambers’

3.1it. *face of the moming’

4 e, Mamma

S.lit. *Na 1 am herel*

6-lit, * didn't budge and didn't go out, and didn't go anywhere’
Taiit. “and he also thus’

8.1it. * Yoy How is thare not to me?* = * How could i nat have one*



M.L Chyet Mem @ Zin : HR-2 (1960) 418

“Here | am” [Mammo] says, “Stay [where you are}” [The servant] says, “Do you want
something, my Master?” [Mammol says, “No, 1 don't want anything, stay [where you
are] and go to sleep!” (23) Then he says to her, “See? You have come to me.” (24) They
gazeat one another and fall in love; there is none more beautiful than the two of
them. They fall in love and start talking: each one tells something, where he’s from,
and the like?. (25) He says to her, “Where are you from?* She says, ‘T am from the
place of Bota, my brother is the emir of Bota, and we live!9 in the palace of Balak” (26)
Shedescribestohim the place, the city in which her brother lives. She has no father:
she has a brother and a married sister. She describes to him where they live!!; they
remain [so] until moming. (27) They exchange rings and swear to each other that they
will marry no one else!2. (28) They remain so until the early moming, [when] they
become sleepy and lay down their heads and sleep. (29) Mammo gets up in the
moming and sees that there is no one there. He is all alone in his room. (30) He locks
around and says, “O God! Was it a dream? But [ saw her and spoke with her! Here is
her ring on my finger !3.* (31) She also got up in the moming and found!4 herself
alone in her room. (32) She calls her servant: there she is at the door. She!3 is going
crazy. She sees that the ring [on her finger] is not her rng, it has been switched. (33)
And she knows that it was not a dream: she had lactually] spoken with him: she had
seen the boy, and he had seen her, and they had exchanged rings!

(34) Now, let's retum to-the boy! With every passing day he got thinner and
thinner, the boy got thinner, as if some disease had befallen him; he wouldn't eat or
drink, or anything, he was constantly sad and gloomy. 1506} (35) What!6 should he do

9ait. *from where he is from where he is not”

1041it. “we are”

alit *they are’

12.4it. *that one of them will not take, except they become the destiny of each other”
13.1it. *on my hand"

14alit. *saw’. In Kurdish also Ditin can mean both ‘to see’ and "to find'. Cf. HR-, note 31
15ie Zine, the girl from Bota

16afit. “how”
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to go find!? that girl and bring her back!8? (36) One day he goes to his father; his father
says to him, “My son! What's wrong with you? Why are you like this? Why have you
gotten [sol thin? Why don't you eat? What are you lacking?” (37) [Mammo} says,
“Father, I lack nothing, but 1 have seen [something]; if I tell you I've seen something,
as one usually sees things!9, you won't believe me; T tell you that [what] I've seen [is]
a dream. (38) I've seen a girl ... oh, I've never seen the likes of her anywhere, not in
folktales, nor in descriptions20. (39) And 1 want you to give me permission to go
looking for her, to bring her back?!. [His father] says, “My son! Strange lands are not
for us, we22 cannot let you go. (41) Not one of us, of our family, has gone to a strange
land and come back. We have no luck in strange lands. (42) You have many cousins?
here, the whole city is there before you; whatever girl you like, regardless of whether
she be married or a virgin, we will give her to you, we will bring her for youZdl (43)
Now if you go away, no one knows what will happen to you. You will go to a strange
land, no one will know you there, nor will you know anyone, you won't be able to do
anything 23, you won't accomplish anything” (44) [Mammol says, “Father, never 1
love that girt and besides her, I declare all girls on earth haram 26 for me; If not her, |
won't marry?? any girl [at alll” (45) No matter what his father did, he had no control
over him. (46) The boy goes and mounts his horse, his father gives him money; what

17.]it. *see’. See note 14 above
18.jit. *return, bring her”
19.4it. “seeing of customiary practice}®

DWasf = *desaiption”. Alsa, in Arabic poetry. wasf is the name of a genre of poetry used in describing
the beauty of women. Perhapsit is this genre of poetry that is being referred to here

21 This could also mean “to marry her®.
Qperhaps this is the *roya we'.
B.jit *patema undes' daughters’
Ao, marry her to you.

B.jit. *to bring, do a thing’
%Undean or forbidden.

.0t *take®
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he can give him, he gives him; he mounts his horse, and departs. (47) He goes riding
through lands in which he doesnt know whether he is coming or going. (48) He asks
after the place he's headed for [as followsk: “Which way to Gziro?8?" (49) They tell
him, “It's to the west.” (50) He passes a month travelling in this way, until he arrives.
They say, “This is Gziro.”

(51) He went and there was a girl at a well, drawing water. (52) He saw her and
took a good look at her, [then] said, “This must be the one I saw in my sleep, [508] she
resembles her to a teet” (53) This was, they say, the daughter of Bakko ‘Awan, the
emir’s adviser. (54) This girl was also very beautiful, and looked like Zine — Zine, the
girl he had seenin his sleep — she also resembled her in her beauty. (55) He asked her,
“Maiden, where do you live29? Where do you people live?” (56) She says, “We live30
in such-and-such a house, our house, we say, is near the emir’s palace, it's three or
four houses away from the palace; (57) My father’s name is Bakko ‘Awan, if you'd like,
you may come to us!” (58) The man, Mammo, enters the city and asks for Bakko
*Awan’s house; they direct him {and] lead him; he comes to Bakko ‘Awan's house and
enters as a guest. (59) -- They receive guests there3!. in those mountains a man, who
may be a stranger, they take him in, whichever house he goesto32 — (60) He settled
there. In the evening, Bakko "Awan had dinner brought out and they dined, then they
went to the assembly at the emir's. (61) They go and sit down; the emir looks at him33
land thinks} “Praise be to God! What a young man, what a handsome fellow is this

BThe full name of Zine's homeland is Jezira Bohta in Kurdish, or Gzro Bota in Turoya The town of
Jezira {Cizre) still exdsts, in the province of Mardin, Turkey, on the Tigris {Dide) River. Bohtan is the
Kurdish name far the region in which Jezira is situated.

2.it. “Where are you?”
Bajiz. *are’
e, in Gzra

3R27his is a revealing digression. Gziroisnat in the mountains, but rather on a flat plain, on the Tigris
{Dide) River (see note 28 above). However, the man taling the stary is from the Tur 'Abdin, a
mountanous area in the same province. My guess is that telling the story made the informant think
back to his native region, and that in his mind he identified (read: oonfused) Gzirofjezira with his
native Midin. For a discussion of the functions of digression in oral naative, see flhan Basgoz.
*Digression in Oral Narative : A Case Study of Individua Remarks by Turkish Romance Tellers® JAE
99 (1986), pp- 5-23. .

33, Mammo
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one with Bakko ‘Awant” (62) He says to Bakko ‘Awan, he says, “Where is this man
from?" (63) Bakko ‘Awan says, “O my emir! He is a stranger, he came to me today. 1
don't know where he is from.” (64) [The emir] says, “Well, let him be welcome34!
Very good! Let him stay here two or three days, let him stay two or three days, then ask
him where he's from and why he has come, from what place he has come.”

(65) They say: he stayed three days, as is customary among the Arabs33; after three
days [had passed], he said, “O so-and-sol Tell us where you've come from and what
your reason ist” (66) Mammo] said, “I have come, [ have, from among the Ala; 1 have
come [because] | have a goal here; (67) | saw a girl in my sleep, she is supposedly36
from this place; (68) | have come [because} | want to ask for her [hand) if 1 find37 her.”
(69) Now Bakko 'Awan’s daughter fell in love with the young man when she first saw
him and said to her father, “Father! I want that boy.”

(70) While he was staying in Gziro, Mammo realized that the girl that he had
seen’, the daughter of Bakko ‘Awan, was not the Zine that he had come after. (71)
Word gets around3?, the girl Zine finds out that Mammo has come to the city and
[510} is looking for her40. (72) She has a brother-in-law — called Qara Tajdin - she says
to him, “O my sister’s husband! Do me a favor, let me see that young man; he has
come from a distant land, he wants to see me.” He says, *All rightt”

34 ghja u sahla which is Arabic for *welcome’, literally “family and easy’, the idea being ‘lyou
have come tol family [and have trod onl easy (o, soft) {ground]. Arabic is spoken in Mardin, as well as
Turoyq Kurdish, and the offida government Yanguage Turkish, but it should also be remembered that
the informant has lived most of his life (since age 13} in Arabic-speaking countries (Syria Lebanon,

and Palestine).

355 stated in the previous note, mentioning the Arabs may reflect the infarmant's having lived amang
Arabs for most of his life, even though they have nothing to do with the story being told

%alit “they say she is'

3.lit. “see’. See note 14 above

3B, at the well

H.jit. "word comes’ .

40.it. *is wandering on her”. This is identical to Kurdish li ... geFin:in both Turoyo and Kurdish,

'to wander about for [=in search ofl' is the namal way of saying “to look for*, “to serch far’, “to
seek”
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(73) He comes and speaks to the emir, Mir Sévdin, and says to him 4!, “Let’s go
out hunting today.” (74) [The emir] says, “Make the horses ready, prepare the stuff and
let's got* (75) |Qara Tajdin] sends word to his wife42 and tells her, "Let Zine be with
you, and go ltogether] to your brother’s palace, and the young man will be in the
palace; after we set out for the hunt, for the hunt weTl set out, {thenl he and 1 will
return. (76) We will retumn,” he says, “Well make an excuse: He'll say he has a
headache: [saying] ‘My head aches, I can't come,’ he will return.” (77) They did so. They
went out hunting, the emir and his people, {and] Bakko ‘Awan with him. When they
have gone a short distance from the city, (78) Mammo says, “O my mit My head
aches, | cannot come [with youl, I want to go back, if you will permit it43> (79) [The
emir] says, “It's all right with me, go backl” (80) He goes back to the palace, he comes
in and finds the gi there. They sit down together. (81) Bakko ‘Awan was a devil. He
knew about the whole matter. (82) He said to the emir, O my mir Today your guest” -
- (83) We left {something) out. The guest who was ... the guest Mammo had gone to
stay with the emir, he had become the emir’s guest; he left Bakko 'Awan’s - (84) He
said, “Your guest had a headache and went back, so our day has not been very good,
let's all turn back” (85) He deceived5 the emir; he [succeeded in] making the emir
and everyone [else] tum around and come {homel.

(86) They came and passed through the gate of the palace, and there were
Mammo and Zine sitting together. (87) She had no place through which to go out,
through which to climb out of the room or of the pavilion 46, so she sneaked under
{Mammo's] cloak and stayed there. (88) The emir came in, [but] he4? did not stand up
before him; the emir was greatly angered. (89) She stayed sitting like that, fand} he

4l.Jit. *his brother-indaw says to him®

Lk will be remembered that Qara T3din's wife is Zine and Mir Séydin's sister.
L.jit. *if you give the command”

#4.1jt. *There is no worry.” This expression also exists in Kurdish: Rem nine.
45.1j1. *laughed on the head of*

4y &cake/kagke, o Turkish kogk, Kurdish kogk.

4% ¢, Mammo
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could not get up, for if he got up, the emir's sister would be visible under his
cloak. What should he do?48 [The emir would] cut off his head!

(512} (90) Thus they sat down; the emir was very angry, he didn't speak. (91) They
sat down, and coffee was passed out. {Whenlthe coffee came to him, he said, “Today 1
want a man who is the son of a {noble] father to serve me a cup of coffeet” (92) The
emir's brother-in-law 49 understood0; he got up and took the coffee thing51, Ithenl
went and gave him coffee. (93) From under the cloak Z1ne's hair could be seen2, he
knew that Zine was sitting under [Mammo's] cloak, and that therefore he [=Mammol
could not get up. (94) He [=Qara T&jdin] stepped back [to see if] Mtr Sevdin was looking
at them: no, he had neither caught on nor seen anything53

(95) Qara Tajdin went out. He started a fight with his wife. {96) The woman cried
for help; they brought news to the emir: *Qara T&jdin is coming after your sister with a
sword, trying to kill her! Get up and go see him!" (97) He [=the emir] was about to get
up, Iwhen] Bakko ‘Awan said, “Let him be! He's crazy, (98) and hell retum to his
senses. Do you really think hel kill her?” He got [the emir] to sit down again.

(99) Qara Tajdin saw that the emir did not come out. He wanted the emir to
come outside so that the girl could come out from under [Mammo's] cloak, land] so
that the boy would be saved from the mess he had fallen into. (100) He went and set
fire to the pavilions, to his own house. (101) News came to the emir: “Qara T&jdin has
set his own house on fire, he’s gotten so raving mad, he's set his house on fire; go to
him, maybe you can talk some sense into him!" (102) The emir got up, Bakko ‘Awan
said, “Sit" [The emir] said, “Drop dead54,” slapped him and shut him up, (103) he
shut him up and said to him, “Last time he almost killed my sister, and now he has

8.5it. “How?”

e, Qara Tidin.

0.t “knew*

5lj.e, the coffee tray

52.lit “showed"; “appeared”

53.4it. “nq he did not know, did not see a thing’

54« pemit® =lit. “Hey, diei” The partide dé also exists in Kurdish, where it has the fq*n;l de R is
used with imperatives, to urge someone ta o something, eg 'De bigre' = *Come on, takeit!
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set his house on fire. Let’s go see what his trouble ist” (104) He got up and so did his
people with him, they went out. (105) [Then] the gidl Zine got out from under the
cloak, she went and entered the palace. (106) She entered; then the emir retumned,
having seen that they had succeeded in pacifying him {=Qara Tajdinl; (he and his men]
came and sat down again.

[514] (107) They sat down, and Bakko ‘Awan said to the emir, “You see that guest
who is with you, the stranger, who you said was a good man? When you retumed
from hunting he didn't rise before you.” - (108) The intelligence of these people ~
after all they were KurdsSS - He got very angry: how could he, a guest, get it into his
head not to rise befare him?

(109) In the evening Qara T&din brought Mammo to his house [and] said to
him, “How could you do this thing today?” (110) [Mammol] said, “Well, Qara Tajdin,
you know how it is; we were in such and such a situation, and you people came and
walked into the room on us, and I had no alternative39, I put her under the cloak.”
(111) [Qara Tajdinl said, “Then there's no problem. Let us see now, this evening we'll
go ask for her from him according to custom!”

(112) They went in the evening, and Qara Tajdin said to the emir Mir Sevdin,
“This young man has come to ask for your sister, he's come from a distant place; he
wants your sister.” (113) {The emirl said, "All right, but 1 have a condition.” [Qara
Tajdin said, “What is it?” (114) -- Who told [the emir to say] that? Bakko ‘Awan told
him [to say] that. -- (115) He said, “Let's play a game of cards, he and 1. If he defeats me,
11l give her to him, but if I win, TN cut off his head.” [Qara Tajdin} said, "All right.”

(116) They sat down and played. The palace had a window on the inside. (117)
Zine was sitting in the window watching them. Mammo's back was to her, he did not
see her. (118) Her brother sees her, he looks at the cards land] looks at his sister, {and]
loses. He loses the first round. (119) Bakko ‘Awan noticed. He saw how things stood.
(120) He said, "My emir, it's [no good)] this way. You are not sitting in a good placed’.
Go [sit] in his place, and let him come [sit] in your placef” (121) Now [Mammo] was a

55.it. *Kurmanj*. This comment bespeaks a negative attitude toward Kurds or at least reflects a
stereotype that they are quick to anger. This is also the anly time that the characters in the story are
spedfically called Kurds (Kurmanj). ‘
56.}it. *1 could not that there be for me an escape’

57.tit. * Your place is not good”
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guest, the poor thing did not object. (122) They got up, he went to the emir’s place, the
emir sat in his place. (123) They sat and played; [Mammol] raised his head [and] saw
little Zined8 opposite him. (124) He stopped paying attention to the cards or to
anything else, he threw them as they came. {516} [The emir] beat him. (125) The emir
wan three times in a row. He said, “Now throw him in prisont” (126) They took him
[and] threw him in prison. But what sort of prison did they have? It was a well, a
cistern; they put him in a cistern. (127) They put him in a cistem, and every evening
they threw him a cake of dry bread; and he stayed there.

(128) Qara Tajdin ran around?9, doing everything he couldf? to save the young
man, until the emir knew the whole story: how Bakko 'Awan had poisoned their
relationship 61, and wanted to give [Mammo] his daughter; (129) He didn't [want to] let
[Mammo] ask for the emir's daughter; when the emir understood, he said, “Go release
him! Go take him out of the well" {130) He asked [his] sister, “Do you want him?" She
said, "1 want him!"

(131) They went, [but} Bakko ‘Awan went on ahead, he went and said, “Mammo!
Mammot* (Mammo] said, “What is it? [Bakko ‘Awanl said, "By God, Zine will be
married tonight.” (132) [Mammo) said, “That cannnot be; We gave each other our
word: she won't get married [to anyone elsel” (133) (Bakko 'Awanl said, “You'll see,
she will come tonight to take you out of the well, She will tell you ‘Come out!’ and she
will be wearing a bridal gown. (134) And if she isn't wearing a bridal gown, then lama
liar.~ (135) Now poor [Mammo} had grown weak, and was not in good shape.

(136) After Bakko 'Awan went, Zine came and called to him, “Mammo! Here is
the rope! Tie it around your waistb2” (137) He says to her, “Zine, have you come to
deepenmy watchamacallit, my wounds, (138) after all these things I've gotten caught
up in, for your sake? And now you want to go marry [someone elseP” (139) She said to

58 Zinak.

59alit * goes and comes”

60.1it. *he does self-sacrifice |fadawiye] before him"

6l.lit. “put between them discord [fifnahl”, i.e sem discord between them.

62.1it. “tiefhang yourself to it’
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him, “Damn youS3 I've come to rescue you, and yet you tell me 1 am going to
marry%4 someone else.” (140) He said, “By God! You are making fun of me [with] all
this” (141) She said, “Come out!" She gave him the rope, he pulled on it and saw that
she was indeed dressed in a bridal gown ~ but she was wearing it for himd (142) As
soon as he saw her that way, he fell: his heart brokebS, he gave up the ghost. (143) She
looked about: when she saw that her beloved was dead, she pulled out his dagger and
stabbed herself in the heart, [518] she killed herself over him. (144) The emir came and
Jooked: there were the two of them, he was dead and she had killed herself. (145) He
was angry: she was [his} sister, and he had been his guest. He was very sad. (146) They
went and buried them — may it never happen to you66.

(1477 Now Bakko ‘Awan didn't want to leave them aloneb7, even after they
died®8. (148) He came in the evening to the emir and said, “O my emirl Something
bad happenedbetweenthernﬁ".' (149) [The emir] said, “It can't be, what you are saying
is not so.” (150) {Bakko ‘Awan] said, “Il prove [it] to you. Let's go in the moming and
dig up the grave. (151) If they are not facing each other, 0 then it's true that I am lying
but if they are facing each other, then [even] in death they tum to face one another.”
(152) They got up in the moming and went to open up the grave: Lo and behold, the
two of them were facing towards each other. (153) That Bakko ‘Awan had gone at
night and opened the grave and tumed their faces towards each other, then went and
told the emir [what he told himk (154) In the moming they went and opened the
grave, and behold, it was as he said. (155) For three nights [in a row], he repeated this.

63.1it. “May your house be destroyed”

64.1it “and you still say tome 'You are going to marry'

651t “hurt®

6b.1it. *May it be far from your (plural) face’. Cf. (Colloquial) Arabic ba’id ‘annak e dums

67.1it. *turn from them’
68.it. *even in death’
6915t “those, there was no-goodness between them’

Majit *if their faces are not fadng each other’
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(156) On the last night, Qara Tajdin said, “By God, there is something strange here?1r
{157) He went at night and stood/2 guard over the grave. (156) At midnight he saw
Bakko ‘Awan coming. [Qara Tajdin] waited until [Bakko ‘Awan] opened the grave and
was about to reach out and tumn their head toward each other, (159) then [Qara T&jdin}
pulled (his] sword on him and said, “{Even] in death you won't leave them alone?” He
drew [his] sword and cut off [Bakko ‘Awan's] head. (160) His blood fell between the two
{of them], and became a thombush between them. (161) To this very day there is a
thombush between their graves. (162) They call it the grave of Zine and Mammo, and
[say that] even in death he would not leave them alone.

Tlaiit. “this thing there is in it, there is in it |al thing!”

Taiit, "was’
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Dzhalilov, Ordikhane & Dzhalil Dzhalilov. “Memé 0 Zing (saxa 1)* in Zargotina
K'urda = Kurdskii Fol'klor, (Moskva : Nauka, 1978), vol. 1, pp. 45-65. [Kurmanji
in Latin (Hawar) script] (ZK-1)

ZK-1. Collected in April 1963, from E'gité Técir, in the village of Stganlt (now called
Avt'ona), district of Talin, Armenian SSR. E'gt, who is literate, was bom in
1922 in the village of Baﬁize, district of Taltn, and moved to Avt'ona in 1947.
He learned the son? he knows from his father, Téciré Keles and his paternal
uncle, Reside At'agl.

Memé 0 Zing (ZK-1)

(45] Mem was the son of Al-pasha. Al-pasha was the pasha of the city of
Mukhurzemin. Al-pasha and his wife were quite old, and Mem was all they had in
the way of offspring. They loved their Memé defal' very much. Not only his
parents loved Mem, but indeed all the members of his father's diwan? and all of
Mem's friends and companions also loved him very much, because Mem was an
intelligent, conscientious and very beautiful young man. For this reason both Al-
pasha and his coterie liked Mem always to stay in the diwan. Mem would get up
early every moring, go to his father’s diwan, and distribute tea and coffee. This was
Memeé delal’s job.

When Mem grew up and it was time for him to mary, Al-pasha was in a
constant state of anxiety, and thought, "How will a girl meet his beloved Mem, who
is worthy of him?* Several times Al-pasha summoned Mem's friends and
instructed them to leam Mem'’s thoughts, to find out which girl Mem loves, so that
they could ask for (her hand] for him. But Mem would give no word to his friends,
because at that time Mem was not in love with anyone.

This trait of Mem’s kept his mother and father in a state of constant anxiety. In
this fashion the days passed for Memé delal and his old father Al-pasha. Mem was
as untroubled as his father was impatient.

Let us leave Al-pasha, his old wife and Meme delal in the city of
Mukhurzemin, take a journey of forty days to the land of Jizir, and reach Jizira Bota.

Lafine Mem.

2ucourt.
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The mir3 of Jizir, mir Sévdin, resided in the city of Jizira Bota. Mir Sévdin had
a daughter, whose name was Khattn Ztrd. Zin was more beautiful than the houris -
- so beautiful, so perfect, all in all a ravishing beauty. ZIn had matured by then: the
time had come to mary her off.

Mir Sévdin’s diwan was served by Qeretajdin, Chekan, and Efan. The three of
them were brothers, and all three of them were like the lions of GodS. The fateb of
the land of Jizir [46] was in their hands: whatever battles they participated in they
would return from victorious and revered. One day they took some of the notables
and noblemen of the city of Jidr, and went to mir Sévdin's court, brought the
question (cr-word) of manliness, to ask for [the hand of] lovely Zin for Chekan, the
brother of Qeretajdin. Since the might of the three brothers was great in the land of
Jizir, mir Sévdin had given his eldest daughter Peri khatin to Qeretajdin, in
recognition of their prestige and bravery. Since their reputations preceded them?,
mir Sévdin promised Zin to Chekan. Afterwards they showed their great
satisfaction with lovely Z3n through [the gift ofl a golden talisman, equal in value to
seven years' worth of Jizir's taxes’.

A few days passed. Lovely Zin and a group of her maidservants took a long
stroll in her father’s private gardens [Xas-baxg], and returned contented to their
diwan. The maidservants prepared lovely ZIn for a nap so that, tired from the day’s
outing, she might rest a little. Zin got into her bed, and gave leave to her
maidservants to go rest up also.

Much of the night had passed when three charming doves landed on the
window of the diwan in which Zin was sleeping. When the doves saw delicate Zin,
they were astonished. The youngest sister said to the eldest sister, “Sister, can
humans also be this beautiful Have you ever in your life seen anything so

3. emir, prince.

4. Khattn means *Lady.”

s-ewragewswaﬁ(n

6.jit. *the taking and leaving (of the land).”

7.iit. {? Their manliness in advance was to each of them?}

7a cr, expenses
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beautiful in the world? The eldest sister said, "Sister, I've seen a young man who is
more beautiful than this girl, he is the son of Al-pasha in the city of Mukhurzemin.”
Both younger sisters begged the eldest sister, saying, *Sister, why don't we bring this
delicate girl to that young man you speak of? They are both delicate and beautiful,
let them rejoice in each other.” The elder sister consented to her sisters’ [demand],
and they prayed to God and dressed Zin up.

*Oh God, you make a command,

Send down a dove’s attire

We are three, lovely Lady Zin will be the fourth,

At the hour of midnight, in the city of Mukhurzemin, set
her down at the window of Mem¢ delal.”

These blue-winged doves

Flap their wings and attire,

They take lovely Zin with them,

To the blue sky, wander from land to land,

At the hour of midnight they put down at Mem's window.

" They removed the dove’s garb from Zin, and put Zinin Mem'sbed. Not many
minutes intervened before lovely Zin woke up, and saw that a delicate youth was at
her bosom. Zin was very surprised, got angry and said,

471 “My dear[Qurbal, my father has seven gates of steel,
Completely surrounded by guards and sentinels,
How dare yous put your
mouth near the birthmark on my chest?

-Mem said, “My darling, my father has seven gates of iron,
Watchmen and guards stand before them,
I can tell that you are going to trouble me today.”

8.iit. “the limit of whose father "
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A big quarrel ensued between them. Zn was saying, “You have come [to my
housel Mem was saying, “No, you have come {to my placeF

Zn and Mem took lamps and candlesticks,
Counted the minarets one by one,

There were 366 of them,

Then Z1n knew that she was the guest of fine Mem.

Delicate ZIn was {finally] convinced that she was Mem's guest. They fell in
sweet love with each cther; Zin took off her ring and gave it to Mem, and took his
ring for herself, saying, “Mem, my dear, those who brought me here will take me
awayagain. 1 am the daughter of mir Savdin, from the city of Jizira Bota, I am the
sister-in-law of Qeretajdin, the betrothed of Chekan, I am the owner of the green
gown?. My dear, these are my attributes.” But Mem said, “Why are you going out of
my hands? I won't let you go” And with these words of love they embraced and
went tosleep.

When the doves saw that Mem and Zin were sound asleep, they dressed Zin
up as a dove, took her, and a couple of hours later they put her in her own bed in the
city of Jir, at the palace of mir Sévdin, in her own apartment.

Let us retumn for a moment to the diwan of Al-pasha. The diwan was astir
with the notables of the city of Mukhurzemin. They were all waiting for fine Mem,
but Mem did not show up. That day he was very late, the tea and coffee in the diwan
were waiting for Mem to come, but Mem was not present in the diwan.

Al-pasha called two messengers, and said, “Boys, go see why my Mem is late
today, has something happened to make him unhappy?” When the messengers
opened the door of Mem's bedroom, they saw that Mem was sleeping sweetly. Love
had brought Mem to believe that lovely ZIn was stil in his arms. When the
messengers called to Mem, he got up, but he was very sad and forlom. He felt as if
he had lost something precious. He considered what had happened to him last

9.K'eibt In FK-1, the form is k‘exbe. Neither K'eiblel nor K'exbe appears in the dictionaries but
Kurdoev has k'xme = 'type of woman's overgarment,’ which may be a variant of the same word. 1
think the 'green gown' is a reference to Zin's wedding gown: Erich Braver says *the dress of the Jewish
brice is rec, whereas the bridal gown of the Kurdish woman is green” {see his Yehude Kurdisian. |=
The Jews of Kurdistan] (Yerushalayim : ha-Makhon ha-Eretsyisce’eli le-Folklor ve-Emologyah, 1948),
p 7
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night to be a dream. The boys brought water, so that Mem could freshen up his
hands and face. While Mem was washing (48] his hands, he noticed the ring on his
finger, and he immediately lost his senses and fell down in a swoon. The boys were
distressed, and sent news to Al-pasha’s diwan that Mem was ill, that he was in a bad
way.

When old Al-pasha and his wife heard these words about Mem, they felt weak,
as if their souls had flown away. In a subdued condition they came with the elders
of the court to Mem's sleeping quarters. What they saw was a grave, dark
misfortune: Mem was laid low, he was paleld, his blood was bailing! % . Al-pasha
and his entourage debated a great deal among themselves, one said it was the flu,
one said it was a cold, one said it was out of fear. In short, no doctors in the
surrounding assembly could comprehend Mem'’s illness. Al-pasha and Mem’s
mother were sick over him. There was no one left in town whom Al-pasha had not
called on, neither hermit, nor doctor, nor elder. No one knew fine Mem's problem.

In the city of Mukhurzemin there was an experienced old man. News of him
reached Al-pasha. As is clear to you all, Al-pasha’s love for his beloved Mem was
unique. He would offer up his old age, as if he were the physician of the heavens,
for his delicate and perfect Mem!9 . When Al-pasha heard of this old man, he got
up and went to see him. He took the old man by the arm and brought him to see
Mem. When the experienced old man saw Mem, he said, “O noblemen, may Al-
pasha be well, 1 have good news for you: Mem is not sick, he’s in love! Call an
ashik 11, have him come play his saz!2, by God's leave Mem will get well, and we will
marry off our beloved Mem.” The advice of the experienced old man was

10,5t *there was no color left in him.”

102 x0n ber Hye gol =Iit. *his biood had become hot”  According to Bakaev, Gol bln could have two

possible meanings, either a) ‘to be warmed up.’ ‘to be heated up’; or b} ‘to be biocked or dammed up.’

In addition, Khamoian's phraseclogical dictionary has Gola xGné, which he translates literally as

"lake of biood’ (from Turkish gol = 'lake’), and for which he gives three meanings a) 'someane locking

for an excuse to fight, i.e 'troublemaker’; b) heil,’ 'inferno’; and o ‘daughter,’ ‘camage,’ ‘big fight' or

'hgdreat _di.'..:‘xda' or tumult’ | find Bakaev's definitions more likely, as the context dearly shows that
em is ill.

10b This is a difficult sentence My rendering is only an appraxdmation.
ataix poet and singer.

12,4 siring instrument.
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immediately carried out. An ashik came, and Al-pasha ordered him to sing a love
songfor Mem. The ashik began to play his saz. At the sweet sound of the saz and
the crooning of the voice of the ashik, Mem opened his eyes, [awakening] from a
[deeplsleep. When Mem opened his eyes, the good news was passed around the city
of Mukhurzemin to young and old alike. Al-pasha and his entourage had no wings,
or they would have flown!3.

They got Mem up. His servant boys put clothes on him, and brought him to
the diwan of Al-pasha. Al-pasha and the noblemen of his diwan deliberated about
the marriage of Mem. Al-pasha ordered that, "Whoever has even one goat, should
[sell it} to buy fancy garments, to dress up their daughters and daughters-in-aw, and
tomorrow moming all the girls and women!4 of the city should come to the garden
of Tarkid, so that we can see who my Mem will fall in love with.”

The people — it was Al-pasha’s command - even those who had only one goat,
[sold it and] bought fancy dresses for their daughters!$ and sent them the following
day to the garden of Tarkid. The girls and womenl6 of the city of Mukhurzemin,
each one with the love of Mem in her heart, strolled arm in amm 149} into the private
garden of Mem's father. At this time fine Mem and his servants were sitting in the
garden. Mem was so cool and aloof, it was as if he were alone in the garden, for the
comings and goings of such beautiful and noble creatures did not move Mem in the
least. The daughter of the vizier of Mem's father paraded back and fortht? several
times before Mem, but he didn't look at her even once. Then, out of grief for loving

Mem, she said:

"Fine Mem, why are you playing hard to get?
Take your head out from beneath those furs and clothes,

Boyt of joy.

H.unmarried {girls) and married {women) alike.
15.)it. “Made expenditures, adomed their daughters.”
165ce note 14.

17.1it. *Came and went *
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Don't you want one of the daughters of the judge, muftis,
or aghas?

- Mem said, “Vizier's daughter, the one my heart loves,
She is not here,
She lives in Jizira Bota,
She's the daughter of mir Sévditn,
The sister-in-law of Qeretajdin,
The betrothed of Chekan - lion of the earth,
She has a green gown,
The name of this beauty is Lady ZIn,
The likes of you will never see her color or face.”

When Memé Alalsaid these words,

Fire and flames erupted in the hearts and breasts of the girls
and women,

They left the garden of Tarkirt, two by two.

The dignitaries of the city of Mukhurzemin and Al-pasha were upset over
Mem, because their plan did not work and Mem had spoken about a country that
nobody knew anything about.

Mem went to the stables of his father's horses, called the stablehands and said,
*O servants, show me a bay horse that will take me to my desired destination a long
way off” Whatever illustrious bay horses they brought to show to Mem, when he
pressed down on their backs, their backs went low under the pressure of his hand®.
Mem's father had a horse which they used for hauling water until evening, because
its back was wounded and it was weak. Mem said, “Enough of this, I'll try that one
too.” When Mem pressed down on its back with his hand, its back rose up four

18An offical expounder of Idamic law.

19Meme Alain] is Memé's full name The romance itself is often referred to as Memé Alan, to
distinguish It from Ahmed-i Khanl's poem Mem @ Zn. However, the people | met in Turkey used
'Mem 6 Zin' for bath.

A sign of weakness
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fingers’ breadth. Mem said, “O servants, I tell you, for two weeks you take care of
this Bor2! so that if I water his mane from the front, it will come out his croup2. 1
will give you a reward to your liking” [After] Mem had given them instructions, he
went to the one who makes saddles, and said to the master, “Fashion a saddle for my
horse made completely of rubies and pearls” Next he went to the tailor, and
instructed him regarding his clothes.

{50] Mem thus prepared himself for his journey. Oid Al-pasha was in a sorry
state. He called Mem to him, and together with his council of notables advised Mem
to give up this plan. Al-pasha said, “Son, you know your mother and I have grown
old, we have ncbody else but you, why are you doing this to us, leaving us
desolate?” But no matter what Al-pasha and his entourage, or his own friends and
companions said, they could not change Mem's heart. His thoughts would fly to
Jizira Bota, [to be} with lovely Zin.

Mem’s appointed time had arrived, his horse and saddle, equipment and
weapons were all ready. Mem gave them three times what they deserved, so that
they would not be offended but rather would wish him well. Mem had gotten his
things together, and was to leave the following day. They gave the news to Al-pasha,
saying, “Mem is leaving tomorrow.” Al-pasha summoned the gatekeepers of the
city of Mukhurzemin, and instructed them as follows: “Lock the gates of the citadel
with steel, if Mem can get out, Il have your heads cut oft.” He also told his horse
grooms to chain Mem’s horse Bor. :

Al-pasha said, “Hey, my beloved Mem, my son,
Is there no sense in your head at all,
Don't you [ever} think? 'My mother is elderly, my father
is old?
To whom can | hope to leave my throne and crown of gold?”

2l.horse, and also the name of this particular horse

22 EP-1: *for forty nights water him so well that when you water his croup, it will come out his
mane, and when you water his mane, it will come out his croup* (paragraph 16).

Bihe stablehands saddler, etc

agit *say*
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Mem said, "Hey, Al-pasha, my beloved father,

I know that my mother is elderly, my father is old,
?Bless what | am about to embark on.?

Now my relationship to you is null and void.”

No matter what Al-pasha did, Mem would not come back, Al-pasha wept and
cried bitterly.

Mem said, "0 boys and servants,

Bring my Bor outside,

Put on him the saddle of rubies and pearls - father of
jewels,

1am headed for Jizira Bota.”

The gates of the city of Mukhurzemin were locked up tight, Mem’s Bor was
chained up according to Al-pasha’s command, but love had brought fine Mem to the
point where he could see nothing but the face of lovely Zin, nothing else attracted
his attention: not his mother and father, nor the golden throne and crown of
Mukhurzemin, nor even his friends and companions. Mem begged the gatekeeper
to open the gates of the city; but the keys were in the hands of Al-pasha, he didn't
have them. Mem was very angry and troubled.

When fine Mem spurred Bor on,

Bor flew over the city walls like a bird,
He said, “Yallah®, God and great one.”
Bor finished off the wall in one try.

{51] Mem passed beyond the city wall, he was beside himself. Bor was flying
like a bird, but nonetheless Mem whipped him again and again, dug the spurs into
his sides, it seemed to him that Bor was going too slowly. Bor saw that at the hands
of young, love-smitten Mem his situation was not good, the chains and shackles had
cut his legs, so he spoke to Mem. '

Baraic YaAlzh Y b -0God
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Bor said, “Hey, my beloved Mem, my boy,

You poor thing, there is no sense in your head,

For several days now you have been jabbing me with spur
after spur,

Did you ever think ‘The chains and shackles have cut
my Bor’s legs?

Hey, my young, love-drunk Mem,

For several days now you have been riding me, spur against
haunch,

Did you ever think The chains and shackles have cut
my Bor'slegs, the bones are exposed %7

When Mem heard the words of his Bor,

He promptly leapt down off Bor’s back to the ground,
He unsheathed Zilfeqare?,

And cut the chains and shackles.

Mem said, “Woe is me my unhappy, miserable, poor,
humiliated one,

The chains and shackles have cut my Bor's legs, the bones
areexposed,

1 don't know which direction to Jizira Bota, which plain?”

Bor said, “My beloved Mem, don'l worry atall,

Leave me for three days at the springs of these wells,

Tie up my wounds with a handkerchief,

By God's leave, on the fourth day I will take you to Jizira
Bota, the place of beauties.”

26-Jjt, *have remained”

27rom the name of the prophet Ali's famous sword, Dhit a!~Faqirﬁ5'" o3,
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Mem removed Bor’s saddle, washed Bor’s feet with pure water, wrapped them
with his handkerchief, and led Bor to the meadow encircling the spring, draped his
cloak over his head, and lay down to sleep beside the spring. For several days he had
remained without bread or water, and the grief of being in a strange land plus Bor's
wounds had rendered Mem very troubled. After a day or two had passed, Memtook
alook at Bor's feet, and saw that the wounds had healed. Mem saddled up Bor and
after praying to God, went on his way. Bor, you might say, flew. Mem could not tell
if he covered much ground or little, it seemed that Bor was crawling Mem thought
to himself:

"What a desolate plain,
Neither bird, nor fowl, nor plow, nor farmer,
I don't know, which way to Jizira Bota?”

52] Mem once again spurred Bor on, and when he had gone a long way, he
looked and saw the vague image lof a man] in the distance. He rode on, and when
he got near he saw that it was a farmer. He approached the farmer, and greeted him.
When the farmer saw Mem, he was dumbstruck, and said, *Can humans also be this
beautiful and perfect?” The farmer returned Mem's greeting, saying, “On my eyes®,
dandy young man.” Mem asked, “My dear man, what country do these plowed
fields belong to?” The farmer said, "Dandy young fellow, they're the fields of Jiztr.”
Mem gave the farmer a handful of gold Ipieces] and urged Bor on.

Mem had gotten quite far from the farmer, when he thought, “May God not
destroy my house®, I am really foolish, 1 didn't ask the farmer ‘'the fields of which
Jizi? There are a thousand Jizirs2%2 I Mem tumed back and once again
approached the farmer, and asked, “My dear man, 1 beg your pardon, you said these

2. gandard Kurdish greeting of welcome, with paralldls in colloquial Arabic (‘ald rasi wa-‘ayni = lit.
*on my head and eye” but the idiom means *gladly’), Persian (chashm = lit. ‘eye’ but idiomatically
means 'OK'), and Turkish {bay Gstane = lit. *on my head,” but idiomatically means 'gladly,’ and in
Kars one even hears goz Gstine = lit. “on my eye” a literal trandlation of the Kurdish).

29An expression. Compare colloquial Arabic yikhrab bétak = *May your house be destroyed.” See also
note 43 below.

23 JirAr is from the Arabic word jazirah 843 , which means ‘island’
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are the fields of Jizir, but which Jizi? Who is your respected (ruler? Who are your
brave men? The farmer said, “My dear bay, 1 am from Jizira Bota, our mir is
Sévdin, our brave men are Ceretajdin, Chekan and Efan, our ity is the city of
beauties.” Then Mem was convinced that this Jizdr is the one he was in search of.

When Mem had gotten very far from the farmer, he locked and saw in the
distance someone mounted on a horse pursuing a fawn. No matter what he did, he
could not catchit, and the mare under him was black with sweat. Mem'’s [sense of]
justice would not accept this, he wanted to help the hunter, so he spurred Bor on,
[and] the fawn soon tired under Bor's feet. Mem dismounted to pick up the fawn,
when the mounted hunter came up to him, and said, “My dear boy, how dare you3d
go after my game? Who do you think you aredl, to do such a thing? Let us fight here
and now, and may the best man wini2." Mem said, “My dear man, 1 did you a favor,
| felt sorry for you and your bay horse, but if you want to fight, let's fight, no
problem.”

They got themselves ready, with swords drawn they mounted their horses.
Mem said, "My dear fellow, let's not jecpardize the animals we are [sitting] on, let's
wrestle with each other”. The hunter agreed, and they dismounted. They tied up -
their horses and went at each other, but Mem's strength was that of love: when he
gave the hunter a shake, the hunter fell down. Mem drew his sword®, knelt over
his [opponent’s] chest, and said, “My dear fellow, I am satisfied, 1 won't kill you, 1
won't incur your people’s vengeance; looking at you I can tell that you are a man of
virtue.” Then they embraced. The hunter asked Mem, “Where do you come from?
Where are you going? Tell me your name and origin.” Mem told him everything
one by one. Then the other one said, "Brother Mem, ] am Qeretajdin, the bravest of
Jizira Bota. From today on I am your brother, and you are welcome. 1won't be back
from hunting today, but  beg you to be a guest at my house. Just ask which house is
Qeretajdin’s, [53] they'll take you there. Go rest until I come, you've come a long
way, and are tired.”

30.)it. “the limit of whose father.*
3.jit. *How many heads do you have?
32.it. *May God give to me or toyou.”

335ee note 27 above.
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Qeretajdin took his leave of Mem, and went on hunting. Mem rode towards
the city of Jizir.

In the city of JiAr there was [one called] Bekoyé Ewan. Beko was a
troublemaking slanderer. Beko was mir Sevdin’s uncle¥, and Beko had a daughter,
also named Zin. Zin was a fortuneteller’. On that day, Zin looked at her fortune
telling book353, and saw that Mem, the son of Al-pasha of the city of Mukhurzemin,
was coming to Jizira Bota for Lady Zin, [the daughter] of mir Sévdin. She went and
gathered up the wool of her father’s house and betook herself to a spring on the road
to Jizir. She went to the spring and began washing the wool. At that very moment
Mem rode up to the spring and, seeing a girl there, greeted her, wanting to ask her
some questions. She returned his greeting, “Alaykum al-salam3%, my dear Mem,
son of Al-pasha.”

Mem said, “Girl, how do you know that I'm Mem,
Mem, son of Al-pasha?’

Zin said, “How could 1 not know that you're Mem,
Mem, son of Al-pasha,

It's been forty one days today lyou've been] on this road,
For my sake - noble, delicate Zin."

Mem said, “Fair maiden, if you are Zin,

Zin the daughter of the mir of Jizir,

Why has your appearance changed?7

Where is my ring of betrothal?”

34t “paternal unde’
35Re mildar = ‘fortuneteller” See note #{49} of EP-1 for an explanation of remil.

35 pe'mil. See note #(49) of EP-] for an explanation of the fortune telling practice known as femit
{often ‘trandated as geomancy).

36Muﬂim5 Sfeet each. cther w sayin a"salamu 'alaykum - rul ( eace beu yﬂl), to
which the I@y is wa—'alaykum a]'“‘amrh'" ru-. L‘t’.

37.jit. * Why have you not remained calor and face?"
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Zin said, “My Mem, [ have been here waiting for you for
sevendays,

The dust of the flocks [of sheep] has gotten on me,

I look a mess3,

When | saw you, my love, the ring fell off my finger, and
was lost.”

When Mem heard these words from the girl, he was most distressed, and
thought, “You could have broken my neck, were there no Arabs¥? in my father’s
city? Have 1 left my father’s house, left my old father and mother, and the throne
without an heir for the sake of this Arab?”

Bor saw that Mem was upset, and said:

*Poor Mem, let’s be on our way,

Take my bridle out of the hands of this profiigate,
She is the daughter of Bekoye Ewan,

She is on this road day and night,

Fooling thousands like me and you.”

{54] When the daughter of Bekoyé Ewan saw that her secret was exposed, she let
go of Bor’s bridle, and said, “Mem, when you marry ZIn, will you take me on as
Zin's handmaiden?”

Bor said, “Mem, let’s be on our way,

There’s the city of Jizira Bota,

By the time the sun sets, may the lords and masters not be
forgotten.”

Mem let go of Bor's bridle, and Bor went straight up to the palace of Qeretajdin,
andstopped. When Peri-khatun, Qeretajdin’s wife, came out of the house, she was

3B.1it. “1 have not remained color and face”

3%Arab {E'reb) = ‘swarthy,’ by extension: 'ugly person.’ This word also has this meaning in Turkish,
Bulgarian, Serbian, etz
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so happy to see Mem that she went down the steps by herself. Instead of sending the
servants, she herself took Mem's bridle, saying, “Please dismount, dear guest, you
are welcome in the name of my sister’®. They led Mem's Bor to the stables. Peri-
khatun took hold of Mem's amm, and led him up to the diwan. She spread a
mattress?!, and put cushions beside Mem. She and the servants stood before Mem
and served him.

Several hours had passed since Mem's arrival. Khatun-Peri and the servants
were so taken by Mem's beauty and perfection that they forgot to offer him any food.
Qeretajdin had not been to the mir's diwan for three or four days: He was at his own
home, with Mem, his beloved guest. After four days passed, the mir said, “Send a
boy after Qeretajdin, it's been four days, why doesn't he come to the diwan? We're
up to our necks in plaintiffsi2” A servant boy went to Qeretajdin’s house, but when
he laid eyes on Mem, he forgot [what he came forl. In this way, the mir ended up
sending three or four men. Later, when Qeretajdin went to the mir's diwan, the mir
said, “Qeretajdin, may God make your house prosperd3, what have you been doing at
home for the last three or four days?” Qeretajdin said, “Mir, [l swear] by your head, 2
very dear guest has come to me, I couldn't bear to leave his side.” The mir said,
“Malava 4, your guest is not a prophet, you could have brought him with you®
Qeretajdin said, "Mir, [I swear] by your head, my guest is greater than prophets.
When my guest comes in from outside in just a minute, you will stand up before
him 4. He and Qeretajdin made a bet and sent chawish# Mardin to Qeretajdin’s
house to [bring] Mem.

40.)it *You come on the eyes of my sister.’ Seenote 28 above
41 Matrresses are used in the Middle East as couches are in our aulture, as seating for guesis.

42.}it *Plaintiffs are stepping on each other's tongues” By ‘plaintiffs are meant pecple coming {0
the court to air their grievances.

83An expression for wishing someone well. This is the opposite of the expression noted in note #(29}
above.

44.jt. * One whose house prospers® See note 43 above.
45 sign of respect usually practiced by others to the mir.

46.sergeant.
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When chawish Mérdin went to Qeretajdin’s house and told Peri-khatun that
he was sent to bring Mem, Peri-khatun cracked him over the head with a wooden
ladle, and said, “My guest is not the guest of beggars, that you can have him come to
you!" She took a ladle to chawish Meérdin’s head, and broke his skull, so that blood
was flowing. The chawish retumed to mir Sévdin's diwan with a long face, saying,
“May the Mir be well, look what your daughter did to me#?: she hit me, and didn't
let me take her guest, saying ‘My guest is not the guest of beggars, that you can have
him come to you. Unless Qeretajdin comes with some notables, [ won't let my guest
leave the house’.”

(55] The mir sent Qeretajdin and a few of the nobles of the diwan after Mem.
They brought Mem to mir Sévdin's diwan. When Mem came in, the mir rose from
his seat involuntarily. When he rose from his seat, Qeretajdin threw his
handkerchief, which was at hand, under the mir. The mir gave his seat to Mem.
Mem and the notables were seated, and after greeting one another, food was brought
to the diwan, and as they ate they began asking questions. Each said something
about his own country and its customs and traditions.

Zin had found out about Mem's arrival from the first day. When Mem would
come to the mir's diwan or leave it, she would always see Mem and melt out of love
for him.

After several days had passed, one day Mem, Qeretajdin, Chekan and Efan were
walking around on the roof of Qeretajdin's palace. From afar Zin saw her beloved
Mem and the three brothers. She went and tied up a light caravan {"bazirganeld
sivik], took the copper utensils from her father's house, and went with her
maidservants to the spring with the excuse of washing the copper things, so that she
could see her Mem: the road passed by the side of Qeretajdin’s palace. When Zin's
caravan approached Qeretajdin’s palace, Mem saw his dear, dainty Zin at the head of
the caravan and sang out:

*If all three brothers will permit,

I will go before this caravan, and exact from it heavy tolls
and taxes.”

Chekan said, “That caravan is not a caravan of beggars,

7.4t *did to my head”’
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That is the caravan of princes and rulers,
Nobodymaydare# to
Intercept it, to exact fromit tolls and taxes.”

Qeretajdin saw that Chekan and Efan had their hands on the hilts of their
swords, wanting to strike Mem; Mem was also ready for a fight. But Qeretajdin was
acquainted with Mem's skill, and said, “O brothers, we are brothers, as your elder
brother, listen a little to my words. Why are you angry at our brother Mem? You've
made ready your swords, do you want to strike Mem? Is this how you show respect
to an honored guest? What will the nobles of Jidr and the world say about you
tomorrow? Put your swords back in their sheaths and listen to me. Let Mem go to
the spring to water his horse: if he brings back a sign from Zin, let Zin be legally
Mem's; if he doesnt, we'll cut off his head” In this manner, all three brothers
consented to Meml's request]. They stayed on the roof of the palace, while Mem
descended from the roof, and said to the servant boys:

"0 boys and servants,
Bring my Bor outside,
{56]  Put on him the saddle of rubies and pearls - father of
jewels,
I am headed for the spring behind the houses”.
Fine Mem rode up to the spring,
He gave a sweet greeting to Zin-khatun the maiden.
Zin said, “Alaykum al-salam%,
My dear, dandy Mem.”
Mem said, “Zin, o Zin, wretched one, make haste,
Bring me a sign,
[Or elsel my head will be cut off today.”
Zin immediately comprehends Mem's words,
She raises and lowers her right and left hand,

48.jit. *The limit of nobody's father.” See note 30 above

495ee note 36 above.
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Plucks a string of gold coins from her forehead,

Places it on fine Mem's knee,

And says, "My fine Mem, take this, may your heart not be
angry with me.”

Mem says, "Come on Zin, they say: Women are fickle303

You give me a reliable sign, :

Which will be believed by the brothers.”

This is Zin, crazy Zin,

She raises and lowers her right and left hand,

She plucks off of her necklace the gold of her betrothabl
[equal in value to] the taxes of JizIr for seven years,

Places it on fine Mem's knee,

And says, "Mem, my dear, take this, may your heart not be
angry with me.”

Fine Mem makes haste,

Betakes himself to the palace,

Places the gold of her betrothal on Qeretajdin’s knee.

Chekan sees this wonder with his own eyes,

Sheds? tears from his black®3eyes,

He says, “May God not accept this, who has ever seen a
man, take another man's betrothed from him by
force.”

Qeretajdin said, “O brothers, we are three brothers, all
three of our horses are grey,

We roam the world in search of fights,

50Q0l, m. = 'a string with coins sewn toiit, hung from the forehead of women as an omnament.’
50a This is either 2 traditional saying or a commonly held belief, or both.

51The talisman for her engagement to Chekan.

5244it *causes to rain.’

33Belek = the ideal quality of eyes very white whites and very black pupils

445
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Zin is my sister-in-law to be54, may she be happy
with Mem.”
Efan said, "O brothers, we are three,
All three of our horses are chestnut color %,
We go to wars in the world,
Zinis my &0k%, | say llet her bej legally Mem's.”
Chekan said, "O brothers, we are three, our horses are all
three black,
1571 We roam the world, light-headed,
Zin is my fiancée, may she be legally Mem’s.”

The three brothers and Mem embraced each other on the roof of the palace,
they got along like brothers, without hatred or fighting,

The mir sent out a decree, that Qeretajdin, his brothers and Mem should
prepare themselves together with the entirety of the noblemen of Jizdr to go out
hunting on the following day. Beko went to Zin, and said, "Zin, tomorrow your
father, Qeretajdin and the nobles will go out hunting, and won't be back for several
days. If you and Mem find each other appealing, tell Mem to pretend to be sicks?,so -
that he doesn't go hunting” Zin was young and naive, so was Mem, and love had
brought them to the point where they could find no fault with the words of Beko the
slanderer.

When Mem went in the evening to the diwan of mir Sévdin, as soon as Zin
saw him, she said, "Memo my sweet, you know that tomormow my father,
Qeretajdin and the notables will be going hunting, When they come® to you,
pretend you are sick, don't go, let's stay here, and have our fill of talking together.”

54pak means 1) Bridg 2) Girl marrying into the family: hence, for the groom's parents it means
*Daughter-in-law," while for the groom's siblings it means ‘Gister-inlaw.’ In Hetrew alsq kalah i172]
means both ‘Bride’ and 'Daughter-in-law.’

55¢8 = Chestnut-colored {Kurdoevy Horse whose forehead and three legs are white (Anter; {zait);
Horse or mule of yellowish color (1zall). . ’

565ee note 54 above -
57.1it. *throw himself sick’

5Batit. “say.’
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Mem accepted Zin's words. The following moming when Qeretajdin called Mem,
he said, “Brother, I'm feeling weak, I'm very ill, I can't hold myself on Bor's back”
MIr, Qeretajdin and the notables rode off, heading for the hunt.

Mem and Zin guessed that the riders were by now quite far from the city, they
fell into each other’s arms, and walked towards the garden of Tarkirf. At the same
time, Beko pretended to be busy with his horse’s saddle girth, and stayed behind, to
keep an eye on Mem and 21n¥. When he saw that Mem and Zn had entered the
garden of Torkirt, the hunters were still not all that far from the city. Biack storm
clouds came out and it began to rain so hard that the mir and his notables could not
see the road. They got only as far as the garden of Tarkirt.

Chawish Mérdin called out from the gate of the
garden of Tarkirf,

Zin recognized the voice of her father’s sergeant,
She ran, and hid under [Mem's] fur coat and clothes.

The mir and his notables gathered in the garden. Their clothing was totally
soaked. Beko lit a fire right next to where Mem was. Zin had hidden undemeath
Mem's overcoat, he was pale with fright®. Beko said, “Mem, are you so sick that
when the mir comes, you don't rise before him?”

The mir said, “Come, look, I have never

Seen anyone like this khant!,

Who has seen [such a thing], that when the mir comes in
from outside,

Is he a precious servant, that he doesn't rise before him?”

[58]  Mem said, “Mir, you went hunting, | stayed in my
place,

59.1it. *his eye was on the road of Meme and ZIng* This expression, gave .. li flya ... bdn (for
one's eyes tobe an someane's road), is one way of saying ‘to wait for someone’ in Kurdish.

60.it "Blood had not remained in Memé*

61-feudal lord, i.e Meme
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My sense of reason has gone, [only] my shell62 remains,
1 opened my eyes land found myself] in this place.”

Beko said, “O notables, rise to your feet 2],
For the sake of the name of God,
Let's perform a farzé3, two namazestd.”

Beko wanted Mem to rise to his feet, so that the mir and notables would see
Zin, to bring a great disgrace$$ on Mem and Zin.

Menm said, “Beko, I swear to you in the name of God,

I amil, I can't pick my head up®,

I can't perform a farz, two namazes.”

Mem said, "Qeretajdin, you've gone, it's noon.

Fire is burning my ribs one by one,

The mir and Beko are arguing with me.”

Beko said, "Mir, Memo the boy

Is trying to fool you and the notables,

Let him rise to his feet, what is that beneath his colorful
overcoat?”

Memo said, “Beko, enough of doing wickedness,

Bor’s hamess and bridle are beneath my overcoat,

I've come to a strange land, I'm homesické?.”

Beko said, “Mir, why should the house of the masters of
Jizir be ruined?

62.mold, outer shell, body.

63.religious duty required of all Muslims. from Arabic fquu'ﬂ.ri .

64,19 amic prayer ritual, from Persian [and Turkish] Namaz {Kurmaniji nim&{jl; Sorani niwdj).
B5.5it *disaster.”

6643, *My head won't rise from the ground.”

67.jit. *My breath comes out of it.”
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Let Memo show Bor’s hamess and bridle,

So that the notables of Jizir can have them made that way
for their horses.”

Memé Ala%® waved to Qeretajdin with his hand,

Qeretajdin could make out each one of Zin's locks [of hairl
under the coat,

He saw that Mem and Zin were in abad state.

Qeretajdin put his hand on the sheath of his blue sword,

And said, “Mir, our destiny® is not in our hands.

Our destiny is in the hands of one above,

Your house always brings great wonders on our house.”

Chekan says, “Mir, our destiny is not in our hands,

Your house always brings great wonders on our house,

With hatred will 1 finish off whoever hurts our brother
Mem.”

Efan says, “Mir, our destiny is not in our hands,

Your house always brings great wonders on our house,

1f you let Mem get hurt,

I'll kill one hundred, destroy two hundred.”

Qeretajdin saw that a great misfortune was hovering over Mem and Zin®: the
notables of Jizir had their hands [59] on their swords, and when they were just about
to unsheathe them, he called his chawish and said, “Boy chawish, don't just stand
there, go to Peri-khatun, tell her that Qeretajdin said to take only the cradle of
Gurgin out of the house, to set the colorful palace on fire, so that Mem and Zin may
escape this crisis7.

685ee note #(19} above

6%’ cel, from Arabic ajal Jal. ‘appointed time that each one of us is fated to die’

70.it "had stopped in front of Mem and Zin."

7l e perhaps the fire will disiract people's attention away from Mem and Zin.
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Chawish Mérdin betook himself to Qeretajdin’s house, and told Peri-khatun
that “This is the situation, Mem and Zin are in grave danger. Qeretajdin said to set
the palace on fire taking only the cradle of Gurgin out of the house.” When Peri-
khatun heard these words, she was upset, and didn’t even take the cradle out, saying,
“Gurgin is not better than Mem and ZIn." She set the colorful palace on fire, and
flames encircled the building. Chawish Mérdin went to the garden of Torkirt and
shouted out:

“The tree of the minaret is a red tree,
Out of it came green and purple flames,
In it were burned the baby’s cradle, and Bor the horse.
The tree of the minaret is a green tree,
Out of it came green, red, and blue flames,
In it were burned the horses of the four brothers, and
handsome Gurgin.7s*
When chawish Mérdin said these words,
Fire and flames engulfed the hearts of Qeretajdin and his brothers,
They left the garden with the notables, two by two.

The notables and Qeretajdin hurried to the palace, to put out the fire. Only
Mem and Zin stayed in the garden. But Beko again hid himself from them. When
Mem got up, he and Zin hurried off. Then Beko reported to the mir, saying, “Mir, 1
swear to you, after you fleft} 1 saw such a pair of gazelles...”

Mem went to the palace and saw that flames had engulfed Qeretajdin’s
residence, and no matter what the people of Jizira Bota did, the fire would not go
out. Mem threw his handkerchief on the fire, saying, “Do you think you are greater
than the flames in my heart?” The flames went out, but the palace was badly
damaged. [Nevertheless] Qeretajdin and his brothers, Peri-khatun and her
maidservants, were only concemed about Mem and Zin, and said, “Let Mem be rid
of this difficulty.” Their colorful palace was not on their minds, nor their treasury,
nor their belongings, nor even littte Gurgin, whom Peri-khatun had left in his
golden cradle in the palace, so great was their love and respect for fine Mem and Zin.

TiTThese verses have a paraldl in FK-1, p. 283,
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A few days passed, and the mir and his notables thought that they should help
Qeretajdin rebuild his palace. Qeretajdin and his two brothers made ready to go out
and collect the amount of money equal to Jizir’s taxes for seven years, [60] to rebuild
their palace with it. Before they set out they wamed the mir, saying, “MIr, if even a
small misfortune befalls Mem our brother, we will raze the city of Jizr to the
ground.” After waming the mir and his notables, they left.

Every day Mem got up and went to the mir's diwan, and returned in the
evening to Qeretajdin’s house. Peri-khatun always paid a great deal of attention to
fine Mem. She knew that Mem was a stranger, that he had nobody here, that
Qeretajdin and his brothers were not at home.

One day Beko said, “Mir, may God increase your kingdom, you and Mem sit
around until the evening don't you get bored? Why don't you occupy yourselves
with something, so that your days don’t pass in that manner, since you sit around
until evening® The mir said, “Beko, what should we do, so that we don't just sit
around?” Beko said, “May you be well, Mem and you could play chess? with the
condition that if Mem wins, you give him whatever he wants, but that if you win,
you'll throw him in prison.” The mir said, “Beko, in truth you speak well, we will
do as you say.” Mem agreed, and they placed a chessboard between them, and
played. They decided to play three games, and whoever won, would get his wish. It
didn't take Mem long to beat the mir twice. Beko saw that there was only one more
time for Mem to beat the mir. When Mem won, he would certainly ask [to marry]
Zin, and the mir would carry out his promise.

Beko went and called Zin, and said, “ZIn, get up, your Mem has beaten the mir
twice lat chess], there’s only one turn left, before he gets you from the mir. Get up
and come see.” Zin was naive, and did not know Beko's tricks: she got up and
adomed herself, then went and stood by the window behind her beloved Mem.
Beko said, “Mir, it shouldn't be this way, each time you play you should change
places, but you haven't done so. 1 swear that nobody does it that way, for this game
you and Mem should switch places.” The mir said, “Beko, 1 guess you're right, we
should switch places this time.” And he and Mem switched places. Mem was now
facing the window, in which Zin was standing. Out of love for Zin, Mem no longer

72The word used in the Kurdish is 'k'igk.’
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saw the chessboard. The mir switched the bishop and the knight, to his heart's
content. Mem's eyes were glued to beautiful Zn in the window.

The mir said, “Mem, you wretch, ] have beaten you, 1
have,

[ have made you knuckle under?,

1 will throw you today into the stone dungeon.”

Mem said, “Mir, my beautiful ZIn, the hour, was standing
in the window,

One eye was glued to the window, the other went blank?4.”

The mir beat Mem three times [at chess], because Mem'’s love of Zin caused
him to forget himself. The mir ordered them to throw Mem into the wooden
dungeon. This pleased Beko very much, [61}] but made Zin miserable. From
morning till night she shed tears™ and grieved for her beloved and foreign Mem.

One day Zin got an idea and called some ditch diggers™, and said to them, "O
brothers, you must make a tunnel from my quarters to the dungeon my Mem is in.
Il give you as much gold as you want, only you must be quick about it, and you
must not tell anyone my secret, as if 1 were your sister.” The ditch diggers agreed to
Zin's conditions, and began to dig the tunnel. For every heap of dirt that they dug
up, Zin and her maidservants dug up ten. In this manner Zin's tunnel was ready
three days later.

Day and night Zin brought Mem to her quarters, where they could not get
enough of each other’s love. Much time passed in this way. One day Beko said to
his daughter, “My daughter Zin, go see how Mem is doing in the dungeon, to make
sure that nothing has happened to him. [Otherwise] when Qeretajdin and his
brothers return, theyl destroy us and the whole city.” When Zin looked at her
fortune telling book, she was surprised: it almost looked as if he hadn't been

7ajit. *1 have chased you into the house of the Jews.”
Thepit *dark
PSafit. *caused it to rain water and tears®

700r sewer worker; Legemdi from Turkish 13gima.
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imprisoned, his appearance [was so finel that people were afraid to look at him -
roses and lilies fell from Mem'’s cheeks. She said, “Father, Mem is not imprisoned,
day and night ZIn is with him, and she takes better care of him than his awn parents
did."

Beko was waiting for something like this: he went to the mir, and said, “Mir,
may God not destroy your house or your name, wasn’t Mem supposed to be
imprisoned? Go take a look and see who is better off, you or him? Go see what
wonders your daughter has worked.”

When the mir, Beko, and the notables go take a look, they are astounded. Zin
had a tunnel dug from her quarters to the dungeon that Mem was in, and in this
manner she took care of him. The mir was very angry and ordered them to put
Mem in a stone dungeon.

They threw Mem into a stone dungeon.

After a few days passed, Mem was in termible shape?, he looked disheveled,
there was dust on his mouth. Mem, the darling son of a pasha, had [always] been
well cared for. In the cold stone dungeon, because of the dampness and filth, Mem
could not fall asleep™. He lost his appetite™, and day and night he spent worrying
and languishing, No matter how much Mem languished in the dungeon, lovely Zin
languished and pined for him even more. Day and night, tears were never absent
from her eyes or those of [her sister] Peri-khatun. They waited and waited for
Qeretajdin and his brothers to return, but they were hopelessly late. In the dungeon,
Mem's condition got worse day by day.

One day Beko said to his daughter, “Daughter, go see how Mem is doing nowl”
The girl looked, and said, “Father, Mem is in a bad way, he won't last more than two
or three more days [62] under these conditions. Qeretajdin and his brothers are
approaching, so go find a remedy, or else Qeretajdin will lay waste to the city and
exterminate us if he sees Mem in this condition.”

Beko hurried to the diwan of mir Sévdin, and said, “Mir, may God not destroy
your house, Qeretajdin and his brothers are nearby, and Mem is in bad shape in the

T7lit. *There was no soul left in Memé”
TB.it. *Seep did not fall into Memé's eyes”

Talit *Bread, water fell.’
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dungeon, he has lost his strength. When Qeretajdin sees Mem in that condition, he
will lay waste to the city and many people will be killed. Until he retumns, he put
you in charge of Mem.” The mir said, “Bekao, it is because of your tricks that this has
happened to Mem, now tell me what we should do.” Beko said, “You must give
them permission to let Mem go free” The mir agreed, and told Beko to set Mem
free. Beko slily went to Zin to give her the good news, saying, " have good news for
you! Your father has ordered that Mem be set free. Go adom yourself, set your
beloved Mem free.” Beko said these words with a heavy heart, because he did not
like Mem and Zin's love for each other, it made him jealous.

Lovely Zin forgot her tears of not too long ago, went and made herself up, put
collyrium on her eyes, and walked to the dungeon. When Zin [stood) at the
entrance to the dungeon and saw Mem in his condition in the dark dungeon, Mem
was very much ashamed and upset. He seemed very frightened®. He looked and
saw a pretty servant girl coming to lead him away. Mem locked disheveled, he was
pale. Zn called out from the door of the dungeon, saying, "My beloved Mem, Thave
good news for you, I've come to take you away from here.”

Mem said, “Yes, my beloved Zin, you have not come to
take me away,

Wretched one, you have come to lose me my head.”

When lovely Zin threw a yellow rope into the dungeon,

Wound it around fhim}, brought up Mem out of there,

Mem fell dead at the entrance to the dungeon.

Zin said, "My father’s city is a great city,

May cannonballs make it level with the ground,

B0 scké dile Memé cetiya =lit “You might say that the chick in Mem's heart burst® This exact
expression does not appear in the dictionaries however | did find a similar one in Khamoian's
phraseclogical dictionary, and a parallel expression in the Neo-Aramaic dialect of the Jews of Zakhq
Iragi Kurdistan. Khamoian has Dil-hinaveé /Z-# getlyam, =lit. ‘for the heart and inner organs of
sameaneto break off,’ which is explained as meaning *for someone to be very frightened” In a Neo-
Aramaic text collected by Professor Hans Jakob Polotsky, the following expression ocQurs mestatlobbd
qtelame-zdo'sa=lit. 'the hair of her heart troke from fright' Isee Franz Rosenthal, ed An _Aramaic
Handbook (Wiesbaden : Otto Harrassowitz, 1967), pt. /1, p 751 In a personal communication with
Frofessor Yona Sabar at UCLA, he expiained that in order to understand the latter expression, one
should imagine the heart as if hanging by a hair if one is very frightened, that hair may break off,
and the heart will fall
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Who has ever seen that prisoners are brought in by men,
yet released by women81?®

Z1n and Peri-khatun took Mem’s body home, and dressed him in cloth: the mir
and his notables [came and] filled up Qeretajdin’s house. The entire city of Jizir was
in mourning that day.

The mir said, “Yes, Zin, O Zin,
Wretched one, the notables of Jizir are blaming us,
They are saying, Mem was the son of Ala, he loved Zin”
Beko said, “Yes, Zin, O Zin,
Wretched one, there is no sense in your head,
Find yourself someone from the notabies of Jizlr,
{631  Consider him Memé Ala"
Zin said, "Beko, your eyes are the eyes of a pig,
Your tail is like the tail of a fox,
Woe to you, wretched one, how do they break the hand of
good fortune and desires?”
The mir said, “Yes, Zin, O Zin,
Wretched one, that's enough, mourn for him,
1f 1 could buy you a Memé Alatoday,
I'd throw gold on the scales,
And buy him for the sake of sweet ZIn3!2

BICs EP-1, where it is stated that: If men go to take Memé out of the dungeon, he will get well, but if
women take him out, he will die

8la This imagery is reminiscent of an episode in the story of Joseph and Zulakha (Potiphar's wife),
which is very popular among the Kurds When Zulaikha sees Joseph, she buys him by putting him in
onepan of the scales and filling the other with his weight in gold pieces For Kurdish versions of
this popular Middle Easten story, see the late MB Rudenko's monograph JlBTepaTyprad ___B
sOMLEJODHHe  BepcHH  EyDACKoE Toowu  ‘Hoye B Jesmxa’ {=Literary and folkloristic
versions of the Kurdish poem “Yusuf i Zelikha'] (Moscow : Nauka, 1986), 367 p; CH. Kh. Bakaev.

Sauk  rypacs CCCP |=The language of the Kurds of the USSRI (Moscow Nauka 1973), pp. 313-
1346) and his Pomn  SOMEOBMX KOHTAETOB B PAIBETEN  S3MEA xyppos  CCCP {=The.

role of linguistic contact in the development of the language of the Kurds of the USSR| (Moscow :
Nauka 1977, pp. 147-1211}; D N. MacKenzie *Yisd G Ziaxd = Joseph and Zuleikha’ in: Kurdish
Dialect Studies-1l (London et a. : Oxford University Press 1962), pp.188-201; Yona Sabar. * Joseph and
Zulikhaye” in: ; i 4 srdistani Yale judaica Series vdl. 23
{New Haven & London . Yaie University Press c1952), pp. 11-15 Dtto Jastrow. “ josephslegenda’ in:
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Zin, grieving deeply, with incessant tears, together with Peri-khatun dressed in
black® and moumed Mem bitterly and sorrowfully. In this foreign country, there
was no close relative to sit beside Mem's body other than Zin and Peri-khatun.

Fine Mem, boy,

No one is nearby - neither mother, nor father, nor even
sweet relations,

Except for Peri-khatun and delicate Zin.

The mir ordered that Mem's funeral begin®. They picked up Mem's body, and
the entirety of the people of Jizir, notables and aristocrats, noblemen and the mir,
went to the gravesite. They buried Mem#4, and retumed. Only lovely Zin and Peri-
khatun stayed by the grave. Zin had no will to live$5_ her beautiful eyes had gone
blind, her rosy cheeks had lost their graceful color, dust had accumulated on her
mouth and lips, not even tears flowed from her eyes: Zin had become dry, she just
Jooked at the grave of Mem, the beloved of her heart.

Zin said, “Tonight, is the night of rains,

Water will go into the holes of mice and snakes,

It will be wet around the shrouds of the beautiful.
Tonight, the night will be wet,

Hail and rain will come down,

In the graveyard the tombstone of my Mem will be wet.”

Peri-khatun could find no words with which to console her dear sister. She
knew whom Zin had lost. She was very sad about delicate Zin's broken heart.

Der neuaramais jirt] (Wiesbaden : Otto Harrassowitz, 1988), pp.
148-163.

827es girédan = 'to cover one's head with a black kerchief, as a sign of mourning’
83.)it. *that they pick up Memé's corpse.”
B4.it. * delivered Mem to the ground.’

85.it. *There was no soirit left in Zn’
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Z1n said, “I call the sheikh of noon for help,
?Dust has clung to my string of earrings and buttons,
Mem died in the moming, 1 won't live to see the noon.

I call the sheikh of evening3é for help, -
?Dust has clung to my rings and strings and earrings,
Mem died in the moming, I won't live to see the evening.

[64] Peri-khatun looked at Zin and saw that it was useless, she was in abadway,
she took Z1n’s arm and took ZIn home, where she immediately passed away.

The next day the notables of Jizir and the mir took lovely Zin's body to the
gravesite. They dug up Mem's grave and positioned Zin in her beloved Mem's
arms, then returned.

Mem and ZIn had been dead for several days. Peri-khatun had lost interest in
her house and chores®”. From moming until evening, she wrapped herself in a
black shaw, and did not go far from the graveyard. Nothing the mir or his
notables could say would console Peri-khatun. At that time news came that
Qeretajdin and his brothers were on their way back, that at any moment they would
reach Jizir. A shiver of worry ran through the hearts of Beko and the mir. Beko
went to the mosque, and he took all the copies of the Koran that there were in the
mosque and piled them up before the door, so that Qeretajdin could not get in to do
him ham.

When Qeretajdin and his brothers neared the city, Chekan said, “O brothers,
see how ignoble our brother Mem has tumed out to be, he has heard that we are
coming, but he can't tear himself away from Zin's side to come out to greet us.”
Qeretajdin said, “O brothers, something has happened to Mem, my heart fears that
Mem may not be well, I don't believe that he could be so ignoble.” When they

86Here the text has an inconsistency: in the preceding verse, it had séxé navtcja = sheikh of noon, but
here it has sexs_@vara = person of evening with sgxsé instead of sx8 This could be a printing error.
In EP-1, there is a smilar passage, in which sexsé is used both times (see EP-1 note #{152)).

87-1it *Peri-khatun's hands had gotten cold from her house and condition.”

88The Kurdish is egaleke Fej See ncte #{82) above
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reached the edge of the city of Jizir, they saw that the city was decked out in black
They asked shepherds and cowherds and found out that Mem and Zin had passed
away. Qeretajdin and his brothers were dumbfounded®. They laid waste to one
section of the city. Nobody told the mir or Beko about them. Peri-khatun, all
dressed in black, went to Qeretajdin, and said, *Swear by this black shawl onmy head
that you won't destroy these innocent people, that you won't connect them with the
deaths of our beloved Mem and Zin. Come rest a little, then you will meet the
culprits.” Qeretajdin and his brothers immediately realized that the one who did
this was the culprit Beko. They told Qeretajdin where Beko was. When he went
and looked, he saw that Beko had fled inside the mosque and filled the doorway
with Korans and lother] books. No matter what Qeretajdin did, Beko would not
come out, so Qeretajdin swore, saying ‘1 won't kil you, come let's go to the
graveyard.” But he hid his sword undemeath his overcoat.

The mir, Qeretajdin, and the notables went to moum by the graves of Mem
and Zin. When they opened the door of the tomb, it locked to them as if Mem and
Zin had arisen, you might say that the smile of love was on their mouths. Beko
stuck out his neck and said, "Mir, I swear by your head, come seel It looks like
they've arisen.” just then Qeretajdin took out his sword and sent evil Beko's head
fiying. A drop of his blood fell between Mem and Zin, 2nd it became a bad
thombush. Every year, no matter how many travellers have gone there and tried to
pull it out, it always grows back.

[65] Qeretajdin took Mem's [horse] Bor from the house, tied Mem'’s clothes and
weapons to Bor's back, and let him go. Bor went until he reached the city of
Mukhurzemin. They let Al-pasha know, by saying, *Mem’s Bor has come, but
there's nc Mem.” Al-pasha gathered his army, let Bor lead him back to the city of
Jizir, and said, "] want to see that my Merm's chosen one is worthy of him, otherwise
1 will raze the city of Jizir to the ground.” When he and Qeretajdin opened the door
of the tomb, and when Al-pasha saw Zin, he said, “You are worthy of my Mem,
mercy be upon him, may they be happy together in the other world.”

He stayed a few days in the city of Jiir with his army, then headed back to his
own land. '

89.it. *In front of the eyes of Qeretajdin and his brothers became smoke.”
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Good are the three months of summer,
Very fine are the summer pastures of Fereshin,
Nowhere on earth are Memé Ala or khatun Zin.

459
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Dzhalilov, Ordikhane & Dzhalil Dehalilov. “Mem @ Zin (gaxa 2)° in Zargotina
K'urda = Kurdskii Fol'lor. (Moskva : Nauka, 1978), vol. 1, pp. 65-90. [Kurmanji
in Latin (Hawar) script] {ZK-2)

ZK-2. Collected in 1970 from Ohanyan Israél (1s& Vart#), resident of the sovkhoz
Arténily8] in the district of Talin, Soviet Armenia. Chanyan Israél, an
Armenian, was bom in 1910 in what he describes as the Armenian and Yezidi
village of Hiznemire, province of Diyarbekir, in what is today Kurdistan of
Turkey [=Haznamir, cailed in Turkish Inpwnar, in the county (ilce) of Besin,

nce (i) of Siirt’, according to the Turkish gazetteer Koylerimiz (Ankara :
g:bakanhk Basimevi, 1968) put out b{ the lller Idaresi Genel Muduriugul. He

up among the Reskot, a Kurdis tribe. At aie 17, his family moved to
g::m 1, in what is now Kurdistan of Syria. In 1966, he moved his household to
Soviet Armenia. Ohanyan, whe is illiterate, knows Kurdish very well -
perhaps better than he knows Armenian. He knows a great many Kurdish
sengs and stories of the Reskat tribe, which he claims to have leamed from
Yahoe Misté Qulo, a native of Bolind, a village adjacent to Hiznemir.
Ohanyan's version of Mem @ Zin is almost entirely in verse.

Mem @ Zin (ZK-2)

{65] Every time, every time, among the times,

The emir of the jinn! calls out, *O musicians?, 1 implore youd,

When you assembled and set to tuning up your sazes, tell first the story of Lady Zin
and Mem.”

*This part of Sirt is now in the newly formed province of Batman.

1Al Middle Eastern pecples believe in the edstence of the jinn. The following is EW. Lane's
description of them. “The ginn &e said to be of pre-Adamite origin, and, in their general properties
an intermediate dass of beings between angels and men, but inferior in dignity to both, created of fire,
and capable of assumning the forms and material fabric of men, brutes and monsters, and of becoming
Invidble at pteasure They eat and drink, propagate thelr spedes (like or in conjunction with,
human beings), and are subject to death, though they generally live many centuries  Their prindpa
abode is in the chain of mountains called * Kaf,’ which are believed to encompass the whale earth ...
some are believers in El-lsam others e infidels .. Of both the dasses of genii, good and evil, the
Arabs stand in great awe, and for the former they entertain a high degree of respect.” {Edward
M“lm Lme An Account Of i€ Iviciill & gncl LAISIOMY O (16 YIOCCLI] BYR . g\ All [1ES1 . YN

during the Years 1833-1€35 (Hague & London : East-West Publications 1978 11895), chap. Xx
* Superstitions” pp. 223 ff1

2Geit sazbenda = lit. " O saz players® A saz or tembar is a wooden stringed instrument with a long
neck.

3Ez1i bext® weme = lit. °1 am at your luck” According to Khamalan, this means *1 beg or implore
you* See Khamoian 034 p. 118 - R

dThe word ‘cadya’ which appaas to be a verb, is cbsaure
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All the musicians said together, "0 my mir, our hearts are heavy,

The city of Mukhurzemin is a great city, very weighty,

This city contains three hundred and sixty six stone heaps,

Ezch heap contains three hundred and sixty six town quarters,

Each quarter contains three hundred and sixty six minarets,

Ezch minaret serves three hundred and sixty six houses,

The castle and palace of Alan-pasha is on four anchors,

Two of its anchors in the middle of the sea,

Two of its anchors on the tops of mountains,

The castle contains four storeys,

Each storey contains three hundred and sixty six rooms,

In every comer of the castle is a stone of rubies and diamonds,

These stones shine out over the middle of the sea.

In every room three scribes are seated,

In chairs, their hands on the table,

Their pens like the venom of snakes®, »

Every day they take a thousand [men] and throw them in the dungeon, and set five
hundred free. ‘

Oneday?’, :
A great feast came over this city, the Feast of the Sacrifice8.
[66] Nephews went to visit their uncles,

5Saz 0 sazbend = lit. *Saz and saz players” This is an expression meaning something like 'all the
musidans’ ‘every last ong of the musidans’

e pitch Black, a reference to the ink.

%alit *One day of God's days”

8Also known as the Feast of Immolation (Arabic id abadhs 23 $28) or Greater Bairam
{Turkish Kurban bayramu or BayGk bayram), on the 10th day of the Islamic month of Dha al-
Hijjah <ol 3%, Thisis the most important feast of the Islamic year, during which every Muslim

daughters a sheep {or goat), hence the name  Visiting and congratulating one's friends and relatives
is an impartant custom connected with this feast. For more detgils e Edward .Wilham Lane An

Account of the Manners angd (usioms Of the VOGS CRYRILEND Y = - [l S
1835 (Hague & London - Bast-West Publications 1978 [18951), chap. iii: *Religion and Laws” p. 5%
chap xxv. ‘Perindical Public Festivals® p 481
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Nieces went to visit their aunts?

Brides left the homes of their fathers-in-law,

Headed for the homes of their fathers,

And went to visit their parentsl0.

There were three noblemnen!! whose luck was dry!2, whose houses were empty
They got up from the chairs and tables,

Went to the top of the towers and castles,

The three of them sat and cried of their plight to their Lord,

The sound of their crying went up to God on high, went to the heavens.

God on high sent Khizir!3 to the three of them,

% 1it. “Sisters’ sons went to visit their mothers' brothers, /

Erothers’ sons went to visit their fathers brothers® In trandating English words such as ‘nephew’
and 'unde’ it shauld be noted that the Kurds like most Middle Eastern peoples distinguish between
the hushand's and the wife's side of the family. For 'nephew, Kurdish has Xwaral = *Sister’s son”
and Blijrazi = *Brother's son”; for ‘unde’ Xlwlal = "Sister's brother” and Ap arMam = *Father's
brother.” There is even a proverb which reflects the difference between the two Li gera xa O
xwarzl; li xwarina mam 0 brazd = "For battles maternal unde and nephew; for food, patemal unde
and nephew " For paralets to the passage in question in other versions of Mem @ Zn, see LC-Y, p. 36,
lines 4-10 [of ariginal trangliterated Kurdish] and LT, p. 3, lines 11-19.

10C8ne zeyane Zeyl refers to a maried woman who goes back to visit her father's household.
These last five lines realistically reflect Kurdish kinship relations and hdliday customs See also
note 9 above

»

HMittic = lit 1) *Owner (of tand, etc)”; 2} "Governor {of a province).” The word comes from the
Arabic broken plura multk Aol . “Xings® (The singular is matik dla

12'urdé wan kore = lit. “Their Kurd is blind” In a note to the text, this is eplained as meaning
*They have no luck”; * Their luck is down.® This is similar to the expression ‘Ocaxa wan kor b’ = lit.
*Their oven was blind,” which means either *They are childless” or *They have no luck” Notice
the connealon of an oven wnh fu'hhty a mmmm mohf in fdkla'e!See M Mokii. *Le Foyer Kurde”

ercne - 3 £ e iraniennes {Paris : Librairie
Khrcksed(, 1970), pp 22-23] In the pramt context (as in LC1 and LD, the three noblemen are
childless

13Xock Xizir, equivaent to Turkish Hizir and Arabic Khidr 95 | often identified with Elijah the

Prophet in the Jewish tradition. Hiar is generally depicted as a little dd man with a long white
beard who appears out of nowhere to help peaple in trouble rather like a Jaus ex maching figure
The name comes from the Arabic khidr, from the root for ‘green’; this suggests a connection with
fertility. For a monograph in Turkish on the belief in Huar, see Ahmet Yayar Ocak ldam-Tark
Inandannda Hiuar yahut thar-llyas Kiltii {The Hiar or Hizr-Elias cult in Idamic-Turkish Deliefs)
{Arkara- Tork Kltorind Araghrma Enstitast, 1983), 229 p. For a brief dlscumon of al- Khidr in an
Egyptian context [in Englishl, seer Susan Slyomovics.

Epic Poet in Performance (Berkeley et & : University of California Press 1987), ». 12
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He dressed up like a dervish,!4

[And said, “I know that the three of you are brothers,
The eldest of you is named Alan-pasha,

The youngest of you is named Osiv-khan!S.

At dawn open the gate of your treasury of gold,

All three of you mount your horses,

Fill up your saddlebags with gold,

And head for Egypt!6, for the quarter of the Qureyshist?.
Go to the house of Qulikhan,

Qulikhan from the line of the prophets,

Sit on the mattress!® of the suitors!?,

Ask for the hand of Teli® Ishan.

Give one saddlebag full of gold for the attire, hamness, and bride-money2,

14Tnis is a very common motif in Kurdish folklore in paticular, and in Middle Eastern folklore in
general. Dervishes generaly dress in rags and look rather like our homeless do today. In folktales
often a king dresses up like a dervish and sets out to seek his fortune Motif K1817.1. Disguise as
beggar (pauper), c. Aame-Thompson tale-type 900 King Thrushbeard and Eberhard-Boratav
tale-type 190 Der Granatapfel.

15Usiv or Usb is the Kurdish form of the Arabic name Yisuf, i.e Joseph.
16B5jaré Midiré = lit. *The dty of Egypt”’

17Qureysh is the name of the tribe to which Muhammad, the prophet who founded Idam, belonged
Theword qm‘ayshJ‘-‘..r; means *shark,* f. Hebrew karish U2

18 the Middle East, it was (and in some places still is) qustomary to st low to the groundon
mattresses, rather than on chairs

l'h(az;lnl (or Xwezgint) is the practice of coming to ask for the hand of a girl on behalf of the
prospective groom This is equivalent to Persian khastegari s Mals> | see alsonote 95 below.

DTdi, which is one of many words for “beautiful” in Kurdish, is also a woman's name’ In some
versions of the Turkish dastar’Kéroglu,' Koroglu marries a girl named Telli Nigar. In Turkish, ‘telli
means *characterized by tel |=wiresl,” i.e, in speaking of a bride o young gitl, it means “adorned
with very thin siiver or gold-colored wires’ [See i ili ozlagu =
Contemporary Turkish - English Dictionary (Istanbul, 1983), p. 384] Both Té&t san and Telli Nigar
are double names denoting females.

21 Qelen may defined as * Monhey paid by bridegroom to bride’s family”; according to Jaba and Just,
*Trousseau given to the fiancte, which the parents keep for [the newly wed couple?]” or * Price of
purchasing a wife’; and acoording to Bakaev, *Bride-meney.” This is the equivalent of Turkish
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And distribute one saddlebag full of gold to the blind, the crippled, and the poor,
God will give you a son, whom you will name Mem¢ Alan.”

The next day they prepared themselves,

In the moming they opened the gate of the treasury of gold,
Filled up their saddlebags with gold,

Mounted their horses,

And headed for Egypt.

They went to the quarter of the Qureyshis,

To the house of Qulikhan,

Qutikhan from the line of the prophets,

They sat on the mattress of the suitors,

And asked for the hand of Teli Ishan,

For Alan-pasha.

One saddlebag of goid they emptied out [to pay]the bride-money,
One saddlebag of gold they spent on clothing and hamesses for both of themZ,
One saddlebagof gold they distributedto the poorand wretched,
To the deaf and the blind,

They married Teli Ishan to Alan-pasha,

And headed back to the city of Mukhurzemin.

671 In the city of Mukhurzemin there were wedding festivities,
Their wedding lasted for seven days,
Khizir again came to them,

basghk . The fdlowing is a proverb illustrating the use of gw/an: Keg’a miran bi qelend gavana
nayé = ‘For the daughter of an emir, a cowherd's frousseau won't do’ {See Roger Lescot Textes
Kurces (Paris : Paul Geuthner, 1940}, vol. 1, p. 219, #219, & Ordikhane Dzhalil & Dehdile Dzhalil.

Kurdskie Poslovitsy i Pogovorki na Kurdskom 1

{=Kurdish proverbs and sayings in Kurdish and Russian] (Moskva : Glavnaia

redaktsia vostochnoi literatury, 1972), p. 171, #822|. The dictionary of odloguial Turkish known as
the Derleme Sozligh has the form gahn, defining it as 'the money which the groom gives to the
tride's family,” and fisting it as ocourring in the following regions Emirdag-Afyom; sungurlu-Carumy
Malaztya; Gaziantep: Telin, Girin-itvas Pinarbag-Kayser; Nigde (the underlined ones
coincide with Kurdistan). [See: “gain an.” I“mg_ﬂwndmmm
{Ankara : Turk Tarih Kurumu, 1963-1982), v. 6, p- 1901). The Russian word kalym Eamin = "bride-

money” is related to this word alsa

2 e the bride and the groom.
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An apple in his hand as a gift.

He split the apple into two,

Gave one half to Teli Ishan,

And one half to Alan-pasha, _

Saying, “In nine months and nine days, God will give you a son, you will name him,
as | have instructed you, Memé Alan.”

When nine months and nine days had passed,

God gave them a son,

Whom they named Memé Alan.

The children of people grow by years and months,

But Memé Alan grew by hours and minutes2,

And when he was big, they sent him to school,

Memé leamed all the languages of mankind,

The Lord of the world placed under his tongue two drops from King Solomon'’s ring,
And Memé learned the languages of birds and beasts.

Memé's father placed him in a room,
He loved his son very much,
He2 was very precious and dear to his father's heart.

BMotif A511 4.1, Miraculous growth of culture heray of. T615. Supernatural growth. This motif is dso
found in the lslamic version of the story of Abraham or Torahim [see: Muhammad ibn ‘Abd Allah al-
Kisa'. Qusasal-anbiyd’ =Stories of the prophets}(Leiden - E.J. Brill, 1922). pp. 128-130} and
the Russian bylina of Volkh Vsedlavevich. Compare the beginning of Memé Alan as seen in the
present version with that of Volkh Vseslavevich in the following *.. For indeed a hero was bomn, /
Aherg young Volkh Vseslavevich: [ Fsh submerged deep into the sea / Birds ascended high into
the sky, / The auroches {sicl and deer sought the mountain tops / Hares and foxes the thick of the
forest, / The wolves and bears hid in the fir-grove, / Sables and martins in the holms. / And when
Volkh was one hour and one haf old, / He spoke in a3 thunderous vaice / “Hail mistresss dear
mother, / Young princess Marfa Vseslavevnal | Do not swathe me in aimson linen, / Do not gird me
with a silken sash, / Swathe me mistress mother dear, / In tough armor plates of stedl, / On my
daring head golden helmet place, / And on my right you place a mace / Indeed a heavy mace of
lead, / A heavy mace of one thousand pounds” / And when Volkh was seven years old, | He was sent
by his mother to leamn to read, / And Volkh leamnt quickly to read .* |see Alexander, Alex E
Russian Folxlore_an Anthology in English Trandation {Belmont, Mass : Nordland Publishing Co,

c1975), pp. 228-2291
die Alan-pasha

5 e Memé Alan
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Bengin opened the door to his room,
And said, “Water, food, whatever Memé wants, he should ask Bengin for.”

One day Bengin came to the room and saw that Memé was afraid, and was
pressing his head up against the wall®. Bengin said, “My pasha, what is the matter?
Why are you doing that?” There was a ray of sunlight which was streaming into the
room, and Memé was afraid of it. Since they had put him in that room, he had not
seen the sunlight??

Bengin went and told Memé's father, saying, “My pasha, ever since we put
Meme in that room, he hasn't seen the sunlight. Today a ray of sunlight streamed
into his room, and he was afraid of it* Mem@'s father said, “That was very wrong of
us. Go take Memé out of that room and put him in 2 ship, let him roam and see the
world, let him leam some sense.”

They took Memé and put him on 2 ship, and the ship went around on the sea®.
Memé passed six months in this way, then the ship returned once again to the city of
Mukhurzemin. Three fishermen were standing on the shore, and when they laid
eyeson Memé's ship, they said, “For Memé's sake, let's cast our net to the bottom of
the sea.” They cast their net to the bottom of the sea, and it became heavy. They
pulled in the net with great force, and lo and behold there was a horse’s foal in it
The foal was just six months old. He was grey. They took him home, and took care
of him. When him was a year old, [68] how happy Memé was with his foal®? Memé

%This is the only section of ZK-2 that is in prose.

270M also features this motif. In fact, the motif is given in full detail there, whereas in this version
it is sketchy and undear.

B.lit *on the face of the s.eas'
DThe motif of getting a spedal horse from the sea appeds in the Turkish destan of Koroglu as well.
This also ocours in LC-1: see note #41 (p. 38 1. 84). Motif B184.1.3. Magic horse from water world, B71.

Sea harse Horse living in sez B401.1. Helpful water-horse  Under the first motif listed above, there
is a reference to Chalatiants in the zﬂﬁmnmﬂdk&kundﬁ 19 (19099, p. 152

301t must be assumed that the fishermen gave the foal to Memé&
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rode on him, and taught himself how to ride. When two years had passed, Mem#
had leamned how toride. They called the horse Bozé RewaP!.

Let's leave Memé and his horse here, and go to the diwan of the emir of the
jinns.

The assembly of the emir of the jinns32 convened,

An aged ifreet3 of the jinn arose in the assembly, stood upright,

And called out, “My mir, I have wandered about the earth and under the seas, among
slaves and masters,

In the whole world, among jinns and mortals, I haven't seen any young man 2s
beautiful as Memé Alan,

Or the likes of Lady Zin¥ among girls and brides.

Memé Alan is in the city of Mukhurzemin,

Lady Zin is in the city of Jizira Bota, in the Tower of Belek.”

The emir of the jinns said, “Hey ifreet, what a big mouthed? ifreet you are!

You keep blasting the diwan and the assembly with your talk.

If what you say is a lie, ] will take a sword to your neck,

1 will sever your head from your body.”

The ifreet said, “My mir, my heart is heavy,

31Bozé Rewal means *The gray one of the pre-pubescent youth.” Rewal actually has two meanings
according to Kurdoev. 1) Youth who has nat yet sprouted fada hain 2) Way of life or way of
walking Situation. In EP-1 and Z-1, the harse's name is not Boz tut Bor, which means both *horse’

and "grey.”
325ee note 1 above for a desaription of the jinns

Mfechilt = ‘Demon’ The word ferfilt is a metathesis of the Arabic word it S At meaning
‘demor’ or ‘devil” In another version, ZK-3, the form is e rfIt|8 dnal, which is doser to the Arabic
form. which itself may be derived from an lranian form afarid, meaning either 'a geature’ or ‘a
blessed [one)’ perhaps a tabooistic euphemism for ‘a cursed one’ (suggested by Professor Martin
Schwartz, personal communication).

3'sdya Zin' in this version.

Bfirca Belex.

% Ziman dir§’ = lit * With long tongre”

37dirsj1 - lit. *You pour/spill * This word, which comes &t the end of the ling, rhymss with 'ziman
dirgi’ in the previous line. See nate 36 above.
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May my head be a sacrifice for Lady Zin and Memé Alan.”

The emir of the jinns summoned four servants,

Two he sent to the city of Jizira Bota,

Two he sent to the city of Mukhurzemin,

He gave them instructions about Memé Alan and Lady Zin,
Saying, “Bring their two beds this very hour,

Set them down in the assembly of the jinns.”

In an hour they brought their two beds,

They put slumber pearls in their ears,®

Into the assembly of the jinns their beds were brought.

The emir of the jinns gathered all of his jinns,

Lifted the handkerchiefs from off their faces.

The emir of the jinns said, “That ifreet spoke the truth, there’s no lie in what he
said.”

The emir said, “O ifreets! It is only fitting that both their heads should rest on a
single pillow,¥

Get up and take their two beds to the city of Jizira Bota, set them down in Lady ZIn’s
room.”

The aged ifreet said,

*O my mir, who has ever seen a young man go to the girl's place?

Listen to me and don't disregard my words,

[69] Take both their beds to the city of Mukhurzemin, set them down in Mem¢ Alan's
room,

Bapparently it is believed that when one of these sumber pearls is placed in someone's ear, that
son will fall asleep immediately, and not wake up until the pearl is removed. This ocours in HR
also. Motif D1364.32 Jewel causes magic sieep.

3 ¢, that they should be maried to each other. A common Turkish greeting used in congratulating
newlyweds is Bir yashkia kocasinlar = “May they grow old on the same pillow.* There is aso
a Kurdish proverd Du serd ¢ nagine ser be'lglkl = * Two good heads don't fit (lit. 'go’) on one
pillow.” In the story behind it, a man sees an industrious man martied to a lazy woman, and a lazy
man with an industrious wife. when he asks why the two industrious ones aren't together, he is given
this proverb in response  |See Ordlxane Celil & Ceiflé Cafl (Dzhalilov). Mesdle 0 Met'eloké K'urda
'Wmm {=Kurdish Proverbs and Sayingl {Moskva : Nauka, 1972), pp. 377-
378
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Remove the slumber pearls from their ears,

Let them wake up and rejoice in each other,

They will be swept away by love®.”

And so saying, they picked up the beds of Lady Zin and Memé Alan,

The emir of the jinn and ifreets took them to the city of Mukhurzemin, setting them
down in Memé Alan’s room. :

Those two are humans, these four are jinns,

Jinns are not visible to human eyes.il

My heart is heavy, heavy,

Memé Alan and Lady Zin became aware of each other,
Fear and awe entered their hearts,

They were amazed42 at themselves and at each other.
Lady Zin said, "Young man, what are you doing in my room?3

Ever since the day God gave me to my parents,

1 have forbidden myself to look at boys.”

Mema said, “Girl, what are you doing in my room?

As for me, ] am Memé Alan,

1 have forbidden myself to look at girls.”

Memé said, “Lady Zin,# if | have come to your room, call your servants.”
Lady Zin said, “Guleishe, commander of my forty servants,

Bring a lamp for your lady to the gate of the yard,

Come see this sight, this conflict, for yourself.”

No matter how much Lady Zin called, none of her servants appeared,

4pufibeta wan € hev hillne = 1it. “Their love will lift up one another,” 1. They will be carried or
swept away by love for each other.

4l it *Humans in the world don't see jinns with their eyes”
4Z'Saiqis mane' Ssgs does not appear in any of the dictionaries Judging from the context .md the
form of the word, | am assuming that it is equivalent in meaning to ‘sas’ which means *surprised” or
~amazed,” and is aiso used in conjunction with the verb 'man.’

43.1it. * What is your business in my room?*

#we are not told how he knows her name, when they have not yet introduced themselves Such is
the logic of folk narrative
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She said, “Mem&, you call your servant.”

Mema called the commander of his eighty eight servant boys,
"My dear and sweet Bengin,

Hurry, rush, and make haste,

Boil me up some coffee,

Pour it in two porcelain cups and put themon a golden tray,
Give one to Memé Alan, and one to Lady nt

Bengin immediately rushes off,

Boils coffee for his mir,

Pours it in two porcelain cups,

Puts them on a golden tray,

[And after] opening the door, gives one to Memé Alan, and one to Lady Zin.
When she sees this marvel, this wonder with her own eyes,

Then Lady Z1n believes that she has come to Memé Alan’s room,

And that this place is Mukhurzemin.

Lady Zinis carried away by love for Memé,

70} She jumps up from her bed and throws herself onto Memé Alan’s bed,
They throw their arms around one another,

(Shel says, "1 know that this thing has been ordered by God,

At the hands of the emir of the jinns.”

Then Memé Alan and Lady Zin became aware of each other,

They fell to joking and talking,

They exchanged rings with each other,

Until before dawn their heads sank and they fell asleep.

The ifreetsS put slumber pearls in their ears,

Picked up Lady Zin's bed and took it back to Jizira Bota.

When the sun shined, Memé awoke, and saw that there was no one around,
He immediately rose to his feet,

Put on his royal garments, put his crown on his head,

And headed for the assembly of his father, Alan pasha.

455ee note 33 above.

470
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He went and opened the door to the room and saw that the noblemen, judges and
muftis were all assembled.

Memé called out to the assembly:

*Father, last night | had a dream,

On one side of you is a judge,

On one side of you is a mufti,

Have them look at the papers to find out what the meaning# of my dream is.”

The judge and mufti together called to Memeé.

They said, “Your dream is that of a young man,

Whatever you saw,

Came over all of us.#°

Meme called out to them,

*If my dream wasn't a divine dream,#

So help me God, let me become blind and deaf in both eyes and ears,

Let me become lame in both legs and both hands,

So that 1 have to walk on my hands and knees.

If my dream is true, if it's divine,

May both of you become blind and deaf in both eyes and ears,

May both of you become lame in both legs and both hands,

So that you have to walk on your hands and knees.”

Memé's words® went up to the Lord on high, went up to the heavens,

And the judge and mufti became blind and deaf in both eyes and ears,

They became lame, and had to walk on their hands and knees.

Those in the assembly looked at each otherin amazement.

%Qazt, an Idamic judge From Arabic qading#0  (qad) (26 ) > Persian qizd 328 and
Turkish kadi.

47Hecran. Although the dictionaries define this as * separation,” from Arabic hijran ol | in

this text it appears several times in a context that suggests a meaning such as “interpretation of a
dream.* See also note 134 below.

4; e, when we were your age
4% e, if it wasn't sent by God

50. 1it *voice*
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Memé said, “Father, the dream that 1 had,

I tell it to you truly,

[71] Lady ZIn came last night from Jiztra Bota in the evening,
If you don't believe Imel, Bengin saw {herl with his own eyes,
He boiled coffee for us,

Both of us drank coffee,

We exchanged rings with each other,

My ruby and diamond ring, with my name written on it,
And this here is her ring, on my finger — it's gold,

The name of Jizira Bota, the Tower of Belek is written on it.”
Meme took the ring off his finger,

And walked towards his father,

Handed the ring to his father.

His father looked at the ring,

Beat his knee with his hand,

Saying, “No one has ever seen such a great marvebl.”

He called up forty or fifty gendarmes,

And said, “Make haste, hurty, ask around in the city of Mukhurzemin,
Bring me anyone who has heard of [izira Bota.”

The gendarmes wandered around the city of Mukhurzemin,
But no one said, “We've seen Jizira Bota”,

No one had heard of it.

Khizir, the one who gave Memé his name,

Disguised himself as an old man, as white as cotton,
Sat down at near the gendarmes’ path,32

All of them came and gathered around him,

They all asked him,

“Uncle, you haven't seen Jizira Bota either, have you?”
He said, “No my sons, | haven't seen Jizira Bota,

I heard about it from my father,

5le'ciba giran could be postive (“a great marvel’) or negative (*a great disaster”).

52.1jt. "on the mouth of the road of the gendarmes”
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When [ was fourteen years old, my father said to me,
' went to Jizira Bota with a caravan'”

Mem@'s father said, “Memé my son, my heart is heavy,

As many towncriers™ as there are, they should come out to the minarets,

Let them call as many girls and brides® as there are,

Have them all leave their homes and come right here,

You go mingle among them,

Choose a girl to your liking from among them,

{72] Forget about Jizira Bota 5

I will make my son the son-in-law of viziers and rulers.”

Memé said, “Father, my heart is windy,

My heart is swaying, like the waves of the sea,

As for the girls and brides of the city of Mukhurzemin, they should all call me
"brother’, and I shall call ‘sister’s?

[All women] on the face of the earth except for Lady ZIn.”

Memé's father started to cry,

He let out a moan, which became rumored about,
Memé's mother caught wind of the rumor,

She ran out of the house,

Went to the diwan of Alan pasha,

And saw Mem¢ in the diwan.

Everyone in the diwan was mouming and crying,

53 geliti’ | am assuming that this is some form of the word delal .
5 e both unmarried girls and married women.
55.1it, *Make your heart cold from Jizira Bota”

53 bédye’ This ward, which appears also in Le Coq's versions collected in Zindrli in 1901,. is
obscure It could be the prepesition 1i + the oblique case of ba = "wind” + the qula -ye, meaning
altogether *it is from the wind" As it appears at the end of the ling, its main function seems to be to
introduce a rhyme scheme that lasts for the next severa lines 50 also *My heart is heavy, heas_/y' :
on p 69 |pagination of the original] above This is a rhyme signalling device, discussed in the section
of Chapter Five entitle * Kurdish Folk Poetics”

57Ttus implies that it would be incestuous to marry any of them.
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Memé's mother put her hand on his shoulder,

And said, “Memé my son, my heart has found you,

Tell your mother, what this is all about?”

Mem¢ told his mother everything,

He took out his ring, handed it ta her, and she looked at it.
Memé's mother let out a shout,

*Bengin, commander of eighty eight servant boys,

Go quickly and make haste,

Take Bozé Rewal out of the stable,

Saddle him up with an Erzurum saddle and seven straps,
Fasten a saddlebag full of gold pieces to his back,

Adom him with a garland of flowers,

Fasten his shiny sword to Boza Rewal's side.

Go quickly and make haste, bring a box of Mem¢'s clothes from his room,
Gather up your eighty eight servant bays,

Open up the box, dress Memé in his clothes,

Have everyone arrange his buttons and his clothes,

The beloved of my heart will be heading for strange lands,

May he not harbor grudges against his parents or his servants.”

Bengin goes quickly and makes haste,

Takes Bozé Rewal out of the stable,

Saddles him up with an Erzurum saddle and seven straps,
Fastens a saddlebag full of gold pieces to his back,

Adoms him with a garland of flowers,

Fastens his shiny sword to Bozé Rewal's side.

He runs to Memé's room, brings a box of Memé's clothes,
Gathers up his eighty eight servant boys,

Opens up the box of Memé's clothes,

Dresses Mem¢ in his clothes,

Has everyone arrange his buttons and his clothes.

[73] Mema put his foot in the stirrup and mounted Bozé Rewal,

474
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Every last one of the citizens of Mukhurzemin gathered round Memé,®

When they saw him, they began to bleat like ewes and lambs,

They were weeping over the golden throne® and over Meme.

Memé had Bozé Rewal head for Alan pasha’s diwan,

He stopped in front of the diwan, taking his leave of those there and giving them
greeting, .

Mem¢'s father did not rise, but kept on crying,

Saying, “Memé¢ my son, my heart is windy %0

This trip does not bode well 61

So help me God, may the legs of Bozé Rewal break at the two front knees,

May you be reduced to walking on roads and highways,82

May ten years pass before you reach the city of Jizira Bota.

May you become a shepherd anda cowherd among people,83

As you leave the golden throne and crown, and city of Mukhurzemin without a
master, '

For some old woman.”

Memé’s mother said to Mem#'s father,

"Why do you speak so to the beloved of my heart?

Why are you cooking his kidneys and liver in front of my eyes?

He is about to leave for strange lands, don't make him grieve.”

Memé's mother said, “Memé my son, your trip bodes well,

God help me, may Bozé Rewal become a windy horse for you,

May you go in peace to the city of Jizira Bota,

And retum safely to your mother,

58. Jit *However many pecple there are in the dty of Mukhurzemin, they gathered around Memé.*
5% e, losing Memé as the heir to the throne

60see note 56 above.

61« [it. * Your luck and [horoscope] sgns are not those of goodness®

62. 1it *May you fall to 'pedestrianness’ (peyati) on roads and highways®

63shepherds and cowherds are considered low dass i.e several steps down from being the son of the
ruler Cf. OM p 27
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May your father’s food and the milk of your mother’s breast be blessed to you 64"

Meme took leave of his mother and father,

Raised Bozé Rewal's bridle and took to the roads and highways,

The fish of the sea stopped and gave greeting,

Every last one of the citizens of Mukhurzemin wept.

Mem@'s father called up forty gendarmes,

Bade all forty to get on their horses,

And said, “Riders, twenty of you keep to his right side, and twenty to his left side, be
his advisers, :

Maybe you can make him turn back from the road to Jiztra Bota,

As you know, the golden throne and crown have lost their master.”

The forty gendarmes mounted their horses,

Twenty placed themselves on his right side, and twenty on his left, becoming his
advisers,

No matter what they did, Mem# would not tumn back,

The gendarmes became disgusted,

{74} Memé took his leave of them and continued on alone.

Over wildemess and desert, steppe and plain,

Summer went and winter came,

Memé Ala was on the verge of going insane.%

Mem# neared a village,

He saw an old man sitting by the edge of the road.

Memae called to the uncle,

Stopping before him,

And said, “Uncle, you are old, come ride with me, let's you and 1 become travelling
companions.”

645ee EP-1 note #(38).

65. Jit. "the golden throne and crown hare have remained ownerless® This means that there is no
heir to the throne when Alan pasha dies

6bThese Jast three lines thyme more or less in the way the original Kurdish rhymes threaghout
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The old uncle said, *Son, good for you! You ride on, T will go take a leak$7 and then
you and [ will be travelling companions.”

Memé rode on a little,

He turned [and looked] back, there was no uncle there,

He had disappeared from sight,

This uncle was Khizir$$, who with his own tongue had given Meme his name,

He suddenly appeared on the breast of Memé's horse, and the horse rode on,

Memeé couldn't see him, and the horse flew like the wind.

The city of Diyarbekir was a year's distance away, but in an hour Memé reached

The Black Bridge, this close to Diyarbekir,®

Khizir got off the horse's breast on the bridge and took hold of Bozé Rewal's hamess.

Khizir turned into a twenty year-old youth, but Memé couldn't believe his eyes,®

Memé took one look at him, fear and awe took hold of his heart.

Meme was very much afraid. .

Khizir said, “Memé my son, don't be afraid, these things are the will of the lord on
high,

Your trip bodes well,

From here on our paths must part.””

Khizir disappeared and Memé rode on,

676z heta peskek av bit§im = lit “until I spill out alittle water.”
685ee note 13 above

@ The Pira Res or Black Bridge, is a stone bridge which crosses the Tigris River to the south of the
gty of Diyarbekir. It is visible from the Mardin Gate (Mardinkap1), the gate to the dld walled dty
of Diyarbekir which looks south, on the old road to the town of Mardin. R should be remembered at
this paint that the informant was originally from the village of Riznemlir, in what he describes as
the distric of Diyarbekir (Actudly, the village is today part of the newly formed province of
Batman, but until recently belonged to the province of Siirt, just east of the province of Diyarbekir.)
Similarly, in P§ a version collected in Zakha the narrator has Memn passing through Zakho on his
way to fidra Bota .

MThe second half of this line indudes an idiom that is not suffidently well documented in the
dictionaries In Kurdish, the whole line reads as follows *Xock Xizir xwe kire xorteki bist sali, ko

Memé nehi§jaye ditina wiye”

7 lit. *My hand and yours have parted from each other.”
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He entered the city of Diyarbekir, where everyone gathered around him,

No one had seen such a beautiful rider as this in all the world.

Memé looked back and went on,

He left the city, and saw a porter with a sack of fiour on his back.

He stood before Memé and stared at him,

Saying, “Horseman, you are worthy of Lady Zin in Jitra Bota, who lives in the Tower
of Belek.”

This porier had come from Jizira Bota,

Memeé was very pleased with him,

[75] And said, “Forter, is Jizira Bota near or far, how do you see it?”

The porter said to him, “Young man, Jiztra Bota is very far.”

When he said that, Memé was very disappointed,

And said, "How, if I'm a year’s distance away, did 1 come here in one hour?”

Memaé drew his sword from its sheath,

Held the sword to the porter’s neck,

The porter tumned pale with fear,

Then Memé fell out of favor with God.72

Memaé then passed before the door of 2 mill,

The miller was sitting before the mill's door,

He took a look at Memé,

He had never seen anyone the likes of him in the whole world.

72. |it. * Then God took good luck and good fortune away from Memé® This is as a punishment for
Memé's unnecessarily frightening the porter. The expression *GRad 0 Tgbal,’ which 1 have trandated
as *good luck and good fortune” is composed of two Arabic words: Sifid or sifiGd is from the Arabic

form su'od S0 | broken plural of sa'd 434 = 'good luck’; Tgbal/Tkbal/&xbal (the latter form

preferted by Kurdoev) is from ArabiqubalJLes[ , verbal noun (magdar) of the 4th form of the root g

bl meaning 'welifare’ ‘prosperity,’ 'good fortune’ In the introduction to his *Kurmanci-Texte aus
dem Tur'abdin 2 Yeziden® QOriens 25-26 (1976), pp. 1-37 the late Hellmut Ritter notes that a

characteristic of the Kurdish speech of the Yezidis is their pronundation of the phoneme t(lel') as

C(F\), and gives the example /sabd/ instead of /su tﬁd/. We know that the infarmant from whom

the present text was collected Ohanyan Israd, grew up in a village which was inhabited by
Armenian Christians and Kurdish-speaking Yezidis Hence, it makes sense that Ohanyan Isradl, who
uses the form sifid, should use the Yezidi pronundation of the word (rather than si'@d).
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He said, “That harseman there is worthy of Lady Zin, in the dity of Jizira Bota; in the
Tower of Belek, she sits at the upper window.”

Meme said to him,

*Son, is Jizira Bota far or near, how do you see it?”

The miller said, “Young man, you look like an excellent rider,

Your horse looks like a windy horseB,

Jiztra Bota is just under your horse’s feet,

Ride on this way, and you'll be in Jizira Bota in five minutes!”

Mem@'s heart lit up like a rose when you water it.

Memé stuck his hand into his pocket,

Took out a handful of gold from the pocket,

Gave it into the miller's hand,

Saying, “May this gold be blessed unto you,

Take me to the road to Jizira Bota.74”

The miller fell into step in front of Meme and led him to the road to Jizira Bota.

Then the miller returned to the mill, closed the mill's door, cut off the mill's water,
took himself to Diyarbeldr,

Went to a tailor, and had a fine suit of clothes made for himself.

Mem@ went on towards Jizira Bota, and when he came dose to it, he saw a well3,

He dismounted at the well, drank water, and set his horse out to pasture,

Expressed his thanks to God,

Took out his bread, ate his food and relaxed,

Unaware of the winds of fate.

He looked up and saw three riders coming by,

With their greyhounds and pups behind them,

These riders were riding bay horses,

The sides of their mares were covered with rabbits tied to them,

T e a horse as swift as the wind.

MRlya Cidtra Bota temimide 0 ji mifa bivine. The expression teml mi_de does not appear in any of
the dictionaries, but it does appear in ZK-3 in a similar context. Ti té G dirbe fémi me neda which
means something like * He didn’t show us the way.” The expression R# 1@ dirbal femi /Z-¢4 dam
must mean something like "to show sormeanethe way {(of road).” “to give sameonedirections on how
to get somewhere” See also note 170 below.

Bor *a spring*
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[76] They passed by Memé without greeting him.

Memé remembered his father's curse®, and he beat his knees with his hands and
wept,

Beko looked at him with a scomful glance,

Noticed that the horseman had a golden crown on his head,

That he looked like the son of a sultan,

Beko called out to mir Zéydin and Qeretajdin,

Saying, “My mir, you are so well-bred,

Why didn't you greet that horseman at the well with the golden crown?”

Mir Z&ydin and Qeretajdin tumed and looked,

And said, “Beko, hurry over to that horseman,

Quickly bring him to us;

That horseman will be our guest, he is very distinguished.”

Beko went and stood by Meme,

Giving greeting to those present and to him,7

Saying, “Get up, these here are mir Zeydin and Qeretajdin.”

Mema@ is delighted, he is filled with love,™

He gets up and mounts his horse, he and Beko spur on [their horses},

They come to mir Zeydin and Qeretajdin,

Memé greets them and causes them to stop.

Mir Zéydin says, “Guest, you are most welcome,®

You will be our guest, we can tell that you are a most distinguished guest.”

The four of them rode on,
Mir Zéydin, Qeretajdin and Beko said to each other,
“We don't know, of the three of us whose guest he should be.”

. it *his father's words”
T/t is not dear to me what is meant by "those present”

7} am not totally sure what the second half of this line means The Kurdish is eyqa mihubeté héja
wi hiltine

P it *you have come on our heads and on our eyes” Thisisthe standard way of saying * Welcome"
in Kurdish.
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Beko said to Memé, “Memé, if you are looking for bravery and justice, go to
Qeretajdin’s house,

If you are looking for corruption, disloyalty and slander, come to my house - [l am}
Beko the dishonest and unreliable®.”

Memé said, "1 am not one for corruption or disloyalty,

If | were a mir, if ] were a prince, :

1 would not leave the city of Mukhurzemin, my father’s kingdom,

1 am looking for the house of a courageous man - the house of Qeretajdin.”

Then mir Z&ydin became angry with Qeretajdin,

And said, “I am the mir, yet the sons of monarchs come stay at hishouse.

These words of Memé's wounded him in his heart,

But they didn't speak together, and rode on.

Mir Z8ydin and Beko headed for home,

Qeretajdin and Memé stood before the door of the room.

LadyEreb?! came out to receive them,

[771 She saw what a distinguished guest had come to Qeretajdin’s house,

Qeretajdin said, “O guest, our fate is with God,

Come, dismount from your horse.”

Memé the stranger neither spoke nor dismounted.

Qeretajdin said, “Memé, my heart is heavy,

You are most welcome in my house,

From today on you and 1 are brothers of one mother and father,

1am ready to sacrifice [my] two brothers, Cheko and Ereb8?, for you,

1 am ready to sacrifice my whole household for you,

1 am ready to sacrifice Lady Ereb -- my honor in this place -- for you.”

Memé dismounted at these words and they walked together towards the hall.

When the townspeople found out,

They all converged on Qeretajdin’s hall,

80 badin’ actually means “religionless”
81 Qeretajdin’s wife.

8245 Lady Ereb is Qeretajdin’s wife in this version, in this line Ereb must be a mistaken for Erfan, the
name given to one of Qeratagjdin’s brothersin ather vorsions.
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Musicians& gathered in Qeretajdin’s hall,

For four hours musicians played, singers sang, and dancing boys¥ danced for Memé
Alan.

Memé did not speak, not with his heart, not with his tongue,

Everyone headed for home,

Memé and Qeretajdin alone remained in the hall.

They made up Memé's bed, and Memé went to sleep.

Qeretajdin went and said to Lady Ereb,

"Woman, how sullen our guest is,

He doesn't speak, we don't know what's wrong with him,

When I said to him, 'O guest, I am ready to sacrifice for you {my] two brathers, Cheko
and Ereb, my whole household, and Lady Ereb, my honor in this place,’

Only then would he dismount from his horse.

So get up and get dressed,

Put your slippers® on your feet,

Go to this guest, let's see what our guest’s nature® is like.

If his nature is good, he and 1 are brothers,

But if his nature is bad, let him not even stay the night in this house.”

Lady Erebgotupand gotdressed,

&see none 5 above

B4k ocek <Turkish kixgek = * youth who performs erotic dances in woman's garb” lsee C._ Robert Avery,
§ Bezmez & M. Yaylah. Redhouse Cagdas Turkee-Ingilizee Soziug =
]Js:imaty_ (lstarbui Redhouse Yaymevi 1983)}. Fora dismssim of this ins:itution, see Meﬁn An(t

= A [ ., - A - L ’d
Eaﬁﬂ_(ﬁmkara Dost Yaymlan. 1976), pp. 139 ﬁ ﬁgs 827 #32, 036. H& #50, l62. Y, 082 083.

#84, #90 M1D

85$'m0 me'sane = lit. "slippers and yeﬂow Jeather dippers® J9m, or more commonly Sk, is a
common word for dipper. Gnderella is known in Kurdish as *Simikz¥in’ = "tgirl of thel Golden
dipper” The only definition for AMe'¥are/ that | could find was in J}: Imasl  yoe = “Sipper of

yeliow leather.”

B6The commonest forms of the word for "Nature' are Tebte’t (Kurdoev) and T ehiflyet {Bakaev),
from Aratic fabiah sl In this text, the form is Tribifiet, once again replacng the Ztel)

with #{f), typical of Kurdish as spoken by Yezidis See note 72 above
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Put slippers on her feet,

Went and stood at the door of Memé'’s room,

And called out, “Mem®, my heart is windy,

Please get up on your feet,

Come open the door of the room,

Let's you and 1 indulge in joking and chatter together.”

Mema@ got up on his feet,

And said, “Lady Ereb, my heart is heavy??,

You and 1 are sister and brother,

[78] Qeretajdin and I are brothers from one father and mother,

My name is Memé [son of] Alan-pasha.

When Memé said this, Lady Ereb turned around and went to Qeretajdin,
Took her slipper off her foot,

And Bang! let Qeretajdin have it on the forehead,

Saying to him, “What sort of crazy man are you?

Your guest has not yet tasted bread in your house, and you are testing his honor?
Your guest is not a rogue3$, he’s the son of kings.”

The Qeretajdin said, “Woman, testing has its uses in this world,
Iwanted to test my guest,

And now he and | have become brothers from one mother and father,
My house, my children are a pledge?? to Memé Alan.”

Memdé and Qeretajdin goto sleep,

Moming came for those present and for them,

In the moming they went out for a walk among the gardens.

Lady Zin had heard that an honored guest had come to their house,
She called Zin the daughter of Beko and four other maidservants,

87This four-line answer, in rhyming verse constitutes a refusal on Memé's part to be alone with the
wife of his host.

88Hayelalyel, a word which does not appear in the dictionaries The onomatopoetic quality of the
ward and the context suggest the translation I have chosen.

8% e Qeretajdin would be willing to sagifice his house and children for the sake of Memé Alan,
foreshadowing of what 1s to come.
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She dressed Zin [the daughter of Bekol in her clothes, took off her ring and put it on
lthe other Zin's] finger,

And the four others picked up jugs of water.

Zin the daughter of Beko put on Lady ZIn's clothes,

Put her ring on her own finger,

And set out for the spring,

[While] Qeretajdin and Memé were sitting on chairs.

Zin the daughter of Beko and the four maidservants passed by them,

When Mem&'s eyes fell on the one in front,

He saw his ring on her finger,

Then he remembered the nighttime dream,%

As they went to the spring, Meme could not take his eyes off of them.

Qeretajdin said, “Memé my brother, you keep looking at those girls, choose one of the
five for vourself,

Il bring her before you, house and ail.”

Memaé said, “Qeretajdin my brother, my grief is (forl the first gir,

The ring on her finger, how it glistens.”

The two of them sat by the door,

The five maidservants filled their jugs, and passed by again.

Qeretajdin said, "Memé, you go home, Il go to the house of the first girl.”

{791 Memé was elated?!, he was in great spirits.

Qeretajdin went to Beko's house, greeting him and his family.

Beko said, “Qeretajdin, by God's goodness, you have never [before] come to my house,
What is on your mind?2 today?

Let me know what is on your mind.”

Qeretajdin said, “Beko, I have come to request your daughter for my guest,

He is very precious and dear to my heart.”

%i.e when Lady Zin appeared in his bedroom, etc
9.«iit. “Memé's heart was very good.*

92.1it. *in your heart”
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Beko said, “Welcome, welcome, % put down something as a pledge %4

Qeretajdin put down two gold pieces as a pledge for Beko's daughter.

Qeretajdin retumed home and said, “Meme, don't worry, don't trouble your heart
about yourrequest,

1 have made the request for you, may God do the rest."%

The Lady, Beko's daughter,% went to Lady ZIn,

Laughing and full of giggles.

lady Zin said, "Beko's daughter, what is this laughter, what are these giggles?”

Zin, the daughter of Beko, said, "My father has given me to Qeretajdin’s guest, ¥

And two gold pieces were put down as a pledge to me.”

She made Lady Zin's heart grieve and ache strongly,

And [the latter} said, “I will take forty of my maidservants and pass by the gate of
Qeretajdin’s house with them,

It make myself and his guest aware of each other.”

Lady Zin gotdressed up,

Put golden slippers on her feet,

Put her ring of rubies and diamonds on the finger of her right hand,

Took forty maidservants with her and marched by the gaté of Qeretajdin’s house with
them. '

Memé once again noticed the one in front,

Lady Zin walked by slowly, nodding with her head to Meme.

%Batit *You have come on my head and my eyes” Cf. note 79 abave:

Hie of engagement.

%Balit “May God bring lyou] to each other.” This passage accurately reflects the practice of
xwezgint, i e the way one would go about requesting the hand of a girl in marriage to a suitor. See
also note #{19} above

%ZIn, Bekd's daughter, is referred to here as 'Stiya ofza Bek'o’ = *The Lady daughter of Beka’ -
Hitherto in this text, the term S//v#/ has only been used in conjunction with Lady 2n and Lady
Ereb

97«lit. “to the guest of the house of Qeretajdin *
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Qeretajdin said, “Memé my brother, you get up and go to the spring, see your
betrothed with your own eyes,

If she's not to your liking®, 1 will withdraw the pledge.

Memé was elated, he got up from beside Qeretajdin and swiftly headed for the spring,

He went to the spring, and he and Lady Zin saw each other at the mouth of the
spring,

They laughed together, and remembered their nighttime dream,

Embraced? and kissed each other.

Zin, the daughter of Beko, saw this with her own eyes,

She wept and let out a cry,

[80] Went home and said, “Father, Qeretajdin’s guest and Lady Ztn are engaged.”

Beko said, “Zin my child, I am Beko the dishonest and unreliable,

So long as 1 live, I won't let Meme Alan and Lady Zin obtain their desire.”

Mem@ said, “Lady ZIn, my heart is windy,

I have come to the city of Jizira,

I have entered strange lands,

1 don't know which girl is whose daughter.”

Lady Zin said, “Memé Alan,

Don't you remember your nighttime dream?

You have requested the daughter of Beko the dishonest and unreliable rather than
Lady Zin"

The maidservants filled up their jugs and headed for home,
Leaving Lady Zin and Mema alone at the mouth of the spring.

Beko went to the hall of Mir Zeéydin and said, “My mir, go see where Memé Alan and
your sister Lady Zin are 100"
Mir Z&ydin went out to where they were,

%.lit. *according to your heart.”
P.lit. * Brought their hands to each other’s neck.*

100a1it. *You go out beside Memé Alan and your sister Lady Zin, there they ara, in that placa’
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Lady Zin was going home, and Memé was going to Qeretajdin’s house.

Qeretajdin said, “Memé, what has kept you there so longnloi®

Memé said, “Qeretajdin, the one | wanted was Lady Zn,

The sister of Mir Zéydin,

You have betrothed me tol02 a gypsy daughter of a gypsy, the daughter of Beko the
dishonest and unreliable.” .

Mir Zaydin and Beko were speaking together,

Beko said to Mir Zeydin,, “My mir,

Your sister is our honor,

Qeretajdin’s guest is not one of us,

I can't accept this way, it is of no use.”

Mir Z2ydin said, “Beko, let's make up something that only you and I know about,
Let's play checkers.”

Beko went and summoned Qeretajdin and Meme, bringing them to sit in the hall.
[Mir Z&ydin] said, “Memé, 1 know that you area good player, you look like one,
Solet's you and me play, setting conditions as follows!G:

If you beat me seven times, you can have whatever you want,

And if I beat you, | can have from you whatever 1 ask for,

[81] Qeretajdin, Beko, and this assembly are witnesses,

They have sat down between you and me.”

The two of them set down the checkers before them,
They sat down on felt [mats] near the door of the hall,
Playing together and unaware of anything else.

Lady Zin went out to view them through the skylight,
Memé's back was to her,

101.}it. *Whar was your condition, until now you remained there?”
162.1it. *You have requested for me..”

1B-1it. *We will place between us the condition of gendilxaz.* gendilxaz does nox appear in any
of the dictionaries the second-part, Dilx|wlaz or Diixwez, means “ Heart's desire.” A note to the
Rusdan translation of EP-1 explains this as being “a wager or game in which the vicor has the right
to request whatever he pleases |from the losex]” {note ¥45, p 92).
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Mir Z8ydin was facing her.

Six times Mem@ beat Mir Zéydin,

[And] Beko said to Mir Zéydin, “My mir, get up and trade places,

Some spots are unlucky for [some] peaple,

Perhaps [this way] you will be more equally matched!®.”

Mir Zéydin said, “Mem, get up, let’s trade places.”

Memeé said, “1 have six and you don't have one yet, 106 but let’s trade places anyway.”

[When] they got up and traded places,

Memé directly faced Lady Zin in the window,

{And] Mir Zeydin's back faced Lady Zin in the window.106
Meme and Lady Zin exchanged glances, 107

Bekol08 picked up every checker!® that Memé put down,

Out of love for Lady Zin, Meme lost all sense of reason,110

Mir Zeydin won six, and Meme lost six 111

Beko said, "My mir, enough playing, let's have a verbal duefli2”

104.1it. * Perhaps you both may be like each other.”
105.5it *1 arn six and you are not yet one*

106.]i: *Memé's face fell on Lady Zin in the window, | Mir Zéydin's back fell on Lady ZIn in the
window *

107 4wir, or move commonly Avir, generally means “a disdainful or scornful glance” *a scowl.*
Although a negative connotation is attested in all the dictionaries consulted, in this context the
connotation must be neutral, if not positive

108js Beko playing Memé's opponent, or is Mir Zeydin? This is an example of “the nodding of
Homer *

109 evir = lit. “stone”
110 Iit. * From love of Lady Zin sense and reason don't remain in Mem@'s head.*

111a §it. *Mir Zeydin became six Memé remained sx* i.e, they were tied. In all other versions Mir
Zéydin wins out at this point.

112 fit. “We will throw songs [Kilamal at one another.” Poetry contests are very popular in the
Middle East. Among the Turks poeiry contests (atigma) are comman among agks or bards Verbal
dueling rhymes particularly among boys are very popular. [See: Alan Dundes Jerry W. Leach &
Bora Ozkok “The Strategy of Turkish Boys' Verbal Dueling Rhymes* i

83 (1970), pp 325-349; reprinted in: Alan Dundes Parsing Through Customs {Madison, Wisc: The
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Beko said, “Mem&'s girl is of the tribe of Reshkot, 13
Shoe nails have gnawed the heel of her foot,
With my own eyes I saw her selling yoghurt in Jizira Botal!4.”

Memé said, “Enough of you and these words, you knave,
If 1 get my hands on the hilt of my glaive,
We will surely fill up each other’s gravells.”

Beko said, “Mem#'s girl is from Dudan!133,
The nail of the shoe of her sole is gone, .
With my own eyes I saw her buying and selling yoghurt in Jezira Bohtanl!6.”

Meme said, “Enough of you and your palaver,
Once | touch the hilt of my Egyptian saber,
We'll fill up the earth with all sorts of cadavers!7.”

University of Wisconsin Press 1987), pp. 82-117] What is different about this phenomenan as it
appears in this text is the fact that here it is engaged in by adult males, whereas amang the Turks
to quote Mark Glazer, “These cuels never take place in front of grown men Rrst of all, the
adolescents participating in such a duel would not dare for such behavior to take place in front of
grown men Respect for elders is too important for such behavior to take place in front of them.
Furthermore, such an attempt would be strongly and physically interrupted by any grown men even if
attempted

123ya Meméslit. “The female one of Memé* It should be remembered that the informant grew up
among the Reshkot tribe.

14Tnis is the first bout of the verbal duel. | have tried to mimic the end rhyme In Kurdish, the
rhyming words are. fegkath; k'oti, difrotf. In English, | have supplied: Reshkot; foot; Jizira Botlal.

115 «lit *Beka enough of you and these wards / When we put our hands on the hilt of our d.agga', /
We will fill each other's tomb and grave® In Mem@'s response, the rhyming words in Kurdish are
xeberg xencery mezela .

1133Dydan is a village near Zirikan in the county seat of $érwan, near Siirt, in Kurdistan of Turkey.

116in Beko's beginning of the second round, the thyming words in Kurdish are dudant; hilank dibir @
dant.

1170r perhaps * Enough nor.sense from your mouth has been spilt, /

Once | touch my Egyptian saber’s hilt, /

We'll fill up the earth with men dead and killed In Memé's response to Beko's second bout, the
thyming wards in Kurdish are mirt'ibiya k'cse misirlyg mirlya ¢ kugliya
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Mema@ said, “Beko, the one ] want is Zin, it's Zin and it’s Zin,
A newborn dove, she's gazing down at me through the window screen,
Unlike you and your father, she's the sister of your prince Mir Z&ydin.”

When Mema said this, Mir Z&ydin got good and mad,
He said, "Mem¢, the one | want wears a shawl 118

{82] The sister of the flaxen shirt,

The sister of the golden necklace,

Sister Memé& Alan.1!%"

Memé and Mir Zéydin reached for their daggers,
Qeretajdin was not there with them,

Memé had no hope against them.

They all came after Meme together,

Mem¢ has put me in a sorty state.

Lady Zin said, *1 will 120 search through all the children,
Until I find Gurgin, the son of my sister,

1 will get Memé Alan out of this situation.”

Lady Zin looked around,

And found Gurgin below the palace, among other children,
She called out to him,

{And] said, “My dandy one, Gurgin,

Hurry up and make haste,

Take news to your father Crazy Qeretajdin,

Say, ‘Father, my aunt says that your guest has no means of escape,
He has had to use the cushion at his side as a shield.”

Gurgin hurried up and made haste,

118gare 0 sarfbane, the meaning of which is not entirely dear.

119 perhaps, “Memé Alan herself,” or “the sister of Memé Alan." Whatever these last four lines
mean, they obwiously succeed in insulting and angering Memé to the paint of reaching for his dagger.

120.1it *! will cause my cyes to wander among the children *
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He [went and] called out to his father,
Saying, “Father, our guest has no means of escape
From the hands of Beko and Mir Zeydtn.”

Qeretajdin got up, unsheathed his Lahore sword,

Arranged his shield on his shoulder,

{And] set off for Mir Zéydin's hall.

Like a wolf with bloodied mouth,

He waved his sword at Mir Zéydin,

Took Memé by the hand, led him away from those villains,
{And} brought him home with him.

Beko and Mir Z&ydin had another conference,

Saying, “Let's do some hunting for Memé's sake,

We'll invite Memé and Qeretajdin

To come riding and hunting with us.

My mir,12! you get two servant boys,

Have each one of them secretly point a pistol at Memé,
Qeretajdin won't be aware of us,

And you will avenge your sister’s disgracing of your honor.
The two youths should then hurry to the desert of Hem(d,
(83] They should stay there for a while,12

Qeretajdin will calm down, he'll say 'No harm done'™.

They summoned Qeretajdin and Meme,

And went out hunting,

Memé, Mir Zéydin, Qeretajdin and Beko mounted their horses,
Four servant boys left with them,

Their greyhounds and pups followed them.

They came to a desolate plain, a rabbit crossed their path,

The greyhounds and pups set out after it,

12IBeko is speaking

12,03t * Year|si and morth(s) *



M.L Chyet Mem @ Zin : ZK-2 (1970) - 49

The four youths and Beko also went after the rabbit on horseback,

[While] Memé and Mir Z&ydin and Qeretajdin stayed behind in a gorge.

Meme said to Qeretajdin, “My head hurts, 1 don't feel well, I've taken leave of my
senses.”

In the presence of Mir Z&ydin he got down off his horse,

Sat down and cried.

Qeretajdtn said, “Mr Zeydtn, let Memé go home, he’s not himself today,13

Let’s just hunt for ourselves.”

Mir Zéydin gave Memé permission to go.

Mir Zeydin and Qeretajdin set out after rabbits.

Memé once again mounted Bozeé Rewal,

[And] headed for Jizira Bota,

He spurred!4 on the horse and it flew,

When he came to Mir Zeyd!n's courtyard, he dismounted,

Tied up his horse, land] went into the hall; when he and Lady Zin saw each other,
they were excited,15

Theybeamed!2 at each other and then laughed,

They embraced and rejoiced in each other.

Beko came back to Mir Z&ydin and Qeretajdin, but nowhere could he see Memé,

Beko put his mouth to Mir Zéydin's ear, secretly saying to him *This hunt was for
Memé Alan.®

"Hurry and gather up your youths,

Let's head homeward.”

Beko called over his youths,
Had them assemble,

1B.1it. “There is no condition of God for him.”
124=jit. “He gave hedl to the horse”
12 hev Fisiya ban =lit. * They became aware of one another.”

126By p'irgina wan ji hevfa The word l”/rq‘n does not appear in any of the dictionaries, but perhaps
it is synonymous with &rgip, meaning " Toshine
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.-Beko's mare was very light, there was no other bay horse like her--

He said to them, “1 will [set out] ahead of you and bridle {my mare),

Each of you bare his sword, and if you succeed in catching up with me,

Strike my neck with your swords, and send my head a-flyingl?™

{84] Beko bridled his horse,

The riders rode neck in neck, [but] no one could overtake him.

Beko reached Mir Z8ydin's courtyard, and saw that Bozé Rewal was tied up there,

He ran into the hall, opened the door and saw Lady Zin and Memé seated side by side
on amattress,128

He closed the door on them and went out,

|And]stood by the doorway.

Mir Z8ydin and the youths reached the courtyard and dismounted;

Qeretajdin went home, he did not accompany them.

Beko called to the youths,

|And] said, “By order of Mir Zeydin you must come to the hall, no one at all should
go home.”

The boys entered the hall, Beko sat downona felt [mat],
Mir Zeydin went to his house, changed his clothes,
Refreshed himself,

{Then] came to the hall, giving greeting to his diwan.
The youths and servants and Beko stood up,

{But} Memé wouldn’t get up off his ass.1?

Mir Zeydin was perturbed, he scowled and sat down.1¥

127his mini-contest is supposed to show how powerful Beko's horse s even though he bridles te
restrains his horse he is ready to wager on pain of death that no other horse will be able to
overtake his horse  Perhaps this whole exerdise is intended to get back to Mir Zéydin's court as s00n

as possible by radng.

128t should be remembered that mattresses take the place of couches and chairs  people sit doser to
the ground than in the West.

1291it *Mema his ass/rear/butt/backside [gina wil did not rise from those places and that graund.”

130Mir Zéydin smbélé wi melGl bon, me'dé wi qermic’, ji xwefa ronigtiye =lit. *Mir Zeydin, his
whiskers became gloomy, his stomach faded, he sat himself down.” For someone's whiskers to be
dark, gloomy, or sad apparently means “To be angry”; although the exact expression Smbdle w/
meld/bin does net appear in the dictionaries in Bakaev's dictionary | did come 2cross the word
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Beko sang out to Mir Zéydin,

Saying, “O youths, our prince, Mir Zéydin, gave greeting to his diwan,
{And] we all stood up,

But Memé did not rise from his place on the ground.”

Beko said, "My mir, Mir Z&ydin, I swear that Mem&'s cloakis a dome 13!
I suspect that there is something under it,

Who has ever seen such a thing as one person with two pairs of shoes,
One pair a man’s and one pair a girl's.”

Mir Zéydin and his youths frowned and sat down,

Qeretajdin noticed this and hastened to the hall,

Saw the coffee pourer standing at the doorway,

{And] said, “Coffee pourer, why do you think the hall is so deserted?”

The coffee pourer said, "My mir Qeretajdin, Mir Zeéydin came in from outside,
Gave greeting to his diwan,

The youths and servants and Beko stood up,

{But] Mem& wouldn't get up off his ass.

Beko said, "My mir, Mir Z&ydin, | swear that Memé's cloak is a dome,

1 suspect that there is something under it,

[65] Who has ever seen such a thing as one person with two pairs of shoes,
One pair a man’s and one pair a girl's.”

Qeretajdin said, “Coffee pourer, quickly boil up some coffee,

Then come bring it to me,

IM132 go around the hall with it,

To see what is going on there.”

The coffee pourer boiled up the coffee,
He poured it into cups and brought it to Qeretajdin,

Smédires = 1) |Someone with] black whiskers 2) Angry, annoyed, irritated. As for 'His stomach
faded, adthough again not in the dictionaries bath Kurdoev and Khamoian have the expression
Madé xwe tirs kirin =lit. * To make one’s appetite/stomach sour,” i.e *To frown, make a facg To be
dissatisfied,”

1314]it. *1 swear by my mir's forehead, Meme's doak is qube’. (ube has two meanings 1) Rough,
coarse, vulgar; 2) Dome, cupaly Arch.

1324t *He will go arcund...” This must be ancther sxample of “the nodding of Homer.”
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Who brought it to the hall, stopping before Memé.
He said, “Memé my brother, our mir Mir Zéydin came in from outside,
Gave greeting to his diwan,

The youths and servants and Beko stood up,

Why didn't you rise from the ground?”

Memé said, “Qeretajdin, you have seen my heart,!13
Love has taken over my head and my eyes,

I can explain it this way!3,”

[And} he pointed to the braids under his cloak.135
Qeretajdin understood Memé's situation, |

And hurried out of the hall,

|And} when he reached home, he set it on fire.

A cry and a shriek and a clamor arose,

The news reached the hall, Mir Z&ydin found out,

And stood up, '

[But] Beko said, “Mir Zéydin, his house is old and decrepit, he's buming it down on
purpose,

Don't leave the hall, I will have it completely rebuilt.”

Qeretajdin saw that no one left the hall,

[Sol he drew his sword and drove it into his horse’s back,

His horse was a s horse,13

Such a horse had never been seen in the world.

The news reached Mir Zéydin

Who stood up when he found out.

133¢r possibly, 1 have given you my heart”

134This line is cbscure. If Rucran means * Explanation,” which it seems to in this text, although the
dictionaries only define it as *Separation® or °Departure’ then it may mean something like *My
explanation is from this” See note 47 above

135AIthough not spelled out in this version, it is dear from all the other versions that ZIn hides
behind Mem, under his doak, when the others enter unexpectediy and almost catch them together.

136Hespé k'ésélyel. K& by itself means *Weight” or *Fulling” or *Walking, gang® Nane of the
dictionaries gives a definition spedfically relatad to horses
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Beko said, “Mir Zéydin, my mir, I have ten foals, they are better than his horse was,
I give him all of them.”

Qeretajdin saw that no one left the hall,

{Sol he said to his wife, who was Mir Zéydin’s sister,

*Lady Ereb, get up and fasten the infant!%7 to your garment,

Then flee before me,

| swear before the Lord on high,

When I overtake you, 1 will run you and the child through with the sword, and kill

you.

Lady Ereb fastened the infant to her garment,

And swiftly headed for her brother’s house,

1861 Running and screaming,

[When] she reached the doorway her brother, Mir Z&ydin, heard her screams,

{And saw] Qeretajdin with a sword in his hands,

Like a wolf with bloodied mouth.

Mir Zéydin stood up, opened the door, and ran out.

Beko said, “Mir Zeydin, my mir, who ever heard of

Someone killing his own wife and child,138

Except for Crazy Qeretajdin?

This got on his nerves,!® [and] Mir Zéydin gave Beko a smack on the mouth and
nose,

Then left the hall and asked Qeretajdin,

“Qeretajdin, was it you who went crazy, you who did the killing,

You who set his house on fire?”

The youths and servants all left the hall, leaving Memé and Lady Zin.
Qeretajdin lifted Memé up by the arms,

1370, the infant's cradle

1381t js not dearly stated in this version if Qeretajdin actually carried through with the killing In
some versions {such as HM) he actually does whereas in others (eg. HR-1) he stops short of
committing the act.

1398 eta xuyé biri da  This is obscurg, but may come from the expression Betka .. &nn = "To get an
someone's nerves The fact that Mir Zeydin daps Beko supports this idea
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Beko left Jizira Bota out of fear for Qeretajdin, and no matter how hard Qeretajdin
tried he couldn't find him,

But if Qeretajdin found him,

He would take a sword to his neck and sever his head from his body.

Mir Zeydin said, “Qeretajdin, your house and home are in ruins,

Take yourself to the great tribes, collect this year seven years’ worth of taxes and
tributes.*

Qeretajdin said, “Mir Z&ydin, my brother, [ will put Meme into a room, that nothing
may happen to him,19

And then [ will go to the wealthy!4! tribes.”

Mir Z&ydin placed Mem¢ in a room and provided servant boys,
Saying, “Brother Qeretajdin has entrusted me with Memé 142
Qeretajdin has gone down to the tribes, may he harbor no grudge against me. 4

Beko came back to Jizira Bota, to the house of Mir Zeydin,

He passed before Mem&'s room, looked in through the skylight,
|And saw] Lady Zin and Memaé sitting in the room,

Laughing together, embracing each other out of pleasure and joy.
Beko went back to Mir Zéydin

140The second part of this line is undear, but the context suggests that my translation approdmates
the meaning.

14!tengin = 1) Colorful; 2) Wealthy.

142 Smaner, entrusting a person with something until one's return, is a very impartant concept in the
Middle East. The entrusted person is honor bound to protect that which has been deposited with
him, even if doing so means sacrificing the life of aloved one For an account of the story of the Arab
poet al-Samaw'al 1ibn ‘Adry@’ and how he sacrificed his sor to the enemy rather than hand over the
coats of armor that Imry' al-Qays another poet entrusted to him, see Reynold A Nicholson. A
Literary Hisiory of the Arabs (Cambridge England, et al. - Cambridge University Press c1907, 1969),
pp 84-85

143.1ix "may his heart not stay [back| from me”
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And said, "My mir, honor!# is very treacherous, come see the two of them with your
own eyes.”

Mir Zéydin and Beko went and saw them with their own eyes.

Mir Zeydin said, “O servants, grab Memé by the hands, and put him at the bottom of
the dungeon.”

[87] The youths and servant boys picked Meme up by the arms and took him to the
bottom of the dungeon.!45

Meme was all screams and cries and shrieks,

{As] he remembered what his mother and father had said.

Beko counselled Mir Zeydin,

Saying, “1 am leaving Jizira Bota, lest Qeretajdin find me,

But if men go release Memg, !4

Mem¢#'s saul will remain in his body,

He is a brave man, he will take his own revenge,

[Sol let Lady ZIn go release him.

If Lady Zin goes to release him,

His innards will bumn, his flesh will melt,

He will see the dirt of his grave with his own eyes 14"

Lady Zin went to the marketplace of Jizira Bota, and stopping before the door of a
shop,

She saw a poor young man, his clothes ripped, standing at the doorway of the shop,

He took gold out of his breast pocket,

14For a discussion of NVamc's, see EP-1 note #{118), and: Jean G. Peristiany. Honour and Shame the
Values of Megiterranean Sodiety (Chicago University of Chicago Press, 1966); John Gulick The
i i ive (Pacific Palisades Calif: Goodyear Publishing Co,
1976), pp. 209-211.

145.4it *._and took him to the mouth of the dungeon and put him in the bottom of the dungeon.”
146 o, from the dungeon.

147cs. EP-1, paragraph (86), in which Bekir's daughter Zin says, “If men go to take Mem out of the
dungeon, he will get well, but if women take him out. he will die” :
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The shopkeeper said to the poor boy, “Son, what is this gold for, what has
happened?!&°

The poor boy said to the shopkeeper, v

“Make change for these gold pieces, give me silver coins, twenty piasters and five
piasters &

Qeretajdin has camped out below our tent,

] will use this money to pay tax on our sheep,!1% he is collecting taxes from us. 1517

Lady Zin stood there,

And listened to what he said.

The poor young man had his gold changed, took his coins,

148.1it *What is there and what isn't there?” This is a way of saying ‘What's new?’ or "What's
going on?.' It has analogues in Turkish {Ne var ne yok), Armenian (hPb3 Yy 24ty = mch’ ga
ch'ga), Iragi Arabic (shaki makd), and in Neo-Aramaic - at least the Turoyo dialect (min-yo min
1&-yor: see HR-1 note #{114}.

149Ey zéré hanaji mifa har bike t'emam bike meddine quru§ @ gendne = lit. *Make tiny this gold for
e, compietely make 20-piaster-sitver-coins piasters and five-piaster-coins” A meadye was &
Otiornan coin worth 20 piasters and 2 geaf (according {0 two dicionaries Anter and Ziya al-Din
Pash® was worth five piasters

150Qametitapaz According to Roger Lescot, “ltihe agha |or tribal chief] coltects certain taxes on the
tribe's internal affairs notably on the sale of livestock: these taxes are caled qemgor..* |my
trandation} see Roger Lescot. idi i ) ingdjar, Mémoires de
V'lnstitut frangais de Damas tome 5 (Beyrouth, 1938), p. 164 body of text & note 2 The word
Qamcor only appears in one dictionary, that of 1zoll, where it is defined as “Tax, Animal tax’
{Vergi. hayvan vergisil. According to lzoll, the form Xemeor also exists of. Armenian khamch'owr
purd smp /khap'chiowr purhonip = ‘sheep tax’ Tatar qubgur = “anirnal tax’ and Uigur qubgir=
"general tax on behalf of the government’ |from. V.M Nadeliaev et al. {ed) Drevnetiurkskii dovar’
(dpeBneTIOpRCERN  cuoBaph = Old Turkic dictionaryl (Leningrad : Nauka 1969), p. 462}
originally of Mongol origin, see Gerhard Doerfer. Mmummm_mmm

& D g EY £

: i it (Wiesbaden : Franz Steiner Verlag S -
‘type of tax, originally most commonly collected in kind (primarily in cattle), it later came to denote
set taxes levied on nomads and farmers (my transiation); and Moden Mongdlian ToBRYyp
govéuur [TyBRyyp  guvEuur = ‘impost,’ 'tax lfrom Gombojab Hangin et al A Modern Mongolian-
i i {Bloomington : Indiana Univ., 1986), p. 1211 / &l thanks to Anne Avakian far
this emdlogy). The dictionary of colloquial Turkish known as the Derleme S621igh (mentioned
above in note 21) has the forms gamear from Erzincan, Bitlis, and the towns of Apn and

Keban in Bang. and kamgor from the town of Erdy on the northern shores of Lake Van = ‘animal
tad |hayvan vergisil [see Jlrkiye’ pzli3d. (Ankara: Turk Tarih Kurumy,

1963-1982), v. 6, p 1907 v. B p 2615 Paz = Pez equivalent to Arabic ghanam f“" = *(flock of)
sheep’; it is cognate to Latin peaus and German Vieh.

1963-75), vol. 1, #266.

15i=iit. *He is taking his payment [hecs xwel from us”
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And walked away from the shop, Iwhen] Lady Zin called out after him,

Saying, “Young man, wait, | want to entrust you with something.*

The young man stopped, and Lady Zin wiote 2 letter,

In which she said, "Qeretajdin, stop collecting animal taxes and hurry back,

They've put Mem¢ at the bottom of the dungeon,

Come to him quickly.”

She handed the letter to the boy and said, "I beg you and the Lord supreme,

Deliver this letter to Qeretajdin.”

The young man said, “Girl, how lovely you are in my eyes,152

Give me a kiss, as payment for delivering the letter.15"

Lady Zin opened the letter and wrote in it some more,

Instructing Qeretajdin as follows:

“When you come, bring this boy with you,

And on the way sever his head from his body,

881 I have promised him, that when he retums here safely, he can have a kiss!* from
me before your eyes,

Which would wipe Memé Alan's honor off the face of the earth.15”

She handed the young man the letter and said, “Go and come back, then you will
have eamed a kiss.”

The boy, delighted, hurried off,

Reached the tent of the chief,

And delivered the letter to Qeretajdin.

Ceretajdin read the letter,

Quickly mounted his horse, left off collecting money,

Unaware of anything else.1%

152.1it. *In my eyes how sweet your blood is”

153.1it. *1 will take from you the value of the letter” In the eriginal, this is worded in the same
way as “he s collecting taxes from us” 2 few lines earlier. See nate 151 above.

15&.jit. “that he will receive a kiss from my face’

185.)it *will remove the xiret and namds of Memé Alan from the world” See note #{145) above.
This is an example of Motif K978. Uriah letter. Man carries written order for his own execution. This
famous motif appears in Shakespeare's Hamlet.

15600t the contents of the letter.



M.L Chyet Mem 0 Zin : ZK-2 (1970) 501

Qeretajdin said, “Young man, you come with me, hurry up”

The boy, delighted, led the way, and off they sped.

When they were far from the tent, Qeretajdin stopped the boy in a deep ravine,

Drew his sword from its sheath,

And struck the boy with it, severing his head from his body.

He drove his horse on, bridling him,

His horse rode over rocks!57, his knees were broken,

Qeretajdin grew pale, he carried his sword in his arms and hurried on,

Swiftly arriving in Jizira Bota,

{Where] Lady Zin was waiting for him at the side of the road.

{As] they proceeded together into town,

Lady Zin cried out to him,

Saying, “Qeretajdin, you crazy dandy,

Quickly unsheath your sword,

You've said 'l am a brave man’, go bring Memé Alan out from the bottom of the
dungeon.”

Lady Zin said, “You are my Qeretajdin of the beautiful neck,158

Bring your shiny sword out of its sheath,

You've said 'l am a brave man’, go free Memé Alan from the bottom of the
dungeon.”

Qeretajdin broke down and cried, made haste and hurried

To the diwan of Mir Zéydin,

Beko had spoken his piece and was hiding.

Qeretajdin said, “Mir Zeydin, bring Memé Alan out from the bottom of the dungeon,
If you don't, | swear, the city of Jizira Bota will be rolling in blood.”

Mir Zéydin became afraid and called his sister Lady Zin,

Swearing to her by the prophet Mohammed,

*Go bring Memé Alan out from the bottom of the dungeon,

157.1it. * His horse's legs fell on rocks” i.e came across obstades

188Accorcing to Kurdoev, Gardenzer, literally *yellow of neck” means *possessed of a beautiful neck
{or throat).”



M.L Chyet Mem 8 Zin : ZK-2 (1970) 502

By the law!¥ of God and the prophet.”

Lady Zinwas delighted,

She gathered up her maidservants,

Went and stood at the door of the dungeon,

(89) Lady Zin picked up a rock from the ground and threw it [all the way] to the
bottom, .

And when the rock hit the bottom of the dungeon, it brought Memé back from his
sleep, his pain and his grief.

Lady Zin said, “Meme, the dungeon is totally surrounded with meadows and fields,

My maidservants have formed a circlel®® around the dungeon,

I have made up my eyes for you, I've hung fringes and tassles of gold!6! from my
brow,

I will take you by the hand and bring you to the diwan of Mir Zéydin, I will ask for
you in marriage!é2”

Memae said, "0 Lady Zin, your father’s prison is a great prison,

God help me, may a cannonball fall on its foundations,

May its stones be blown apart 163

Who has ever heard of imprisoning the son of royalty in a dungeon,

Allowing women to release him from it?”

Lady Zin said, “O Meme Alan,

. I will let down rope and twine for you,

159Shari'ah, the Isiamic code of law.
1601t *a line”

16158 G terwéze Z& is definitely 'Gold, but Terwéze does nct appear in any of the dictionaries
Perhaps it is a metathesis of Tewréz, the dty of Tabriz in Iranian Azerbaijan.

1621f | understand this passage correctly, this is the reverse of the usua practice it is usualy the
family of the prospective groom who initiates such proceedings but here the prospective bride ZIn,
is saying that she wants to ask her brother Mir ZBydin's permission to marry Mem This reversal is
not uncommon in folktales and the like For Turkish examples, see the coilected texts of Ahmet
Caferogiu (in nine volumes); for Arabic examples in English translation, see Tbrahim Muhawi &
Sharif Kanaana Speak Bird Speak Again (Berkeley et a: University of California Press 1989).

163alit *May stone not stand on stone.”
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Tie it tightly!®4 around your middle,

1 will bring you up from the bottom of the dungeon and take you to the mir's diwan.”

Lady Zin lowered the rope to the bottom.

Mema@ tied it around his middle,

Lady Zin and her servants took hold of it and pulled it up rhythmically,

Memé moved halfway up the pit 165

Both of Mem@'s vertebrae! % were pressed together by therope,

[As} they pulled Memé up to the entrance of the dungeon, two drops of black blood
dripped out of Mema&'s nostrils,

And he gave up his spirit before Lady Zin’s eyes.

Lady Zin let out a cry, saying, “O benefactors,

Take up shovels and hoes,

Dig Mema a grave fit for lions and heroes.”

The benefactors assembled and buried Meme in a grave for lions and heroes,

[While] Lady Zin wept and cried, saying,

0 Memé son of Alan-pasha,

Killing and capturing are the ways of men,

1 don't grieve for you, | grieve because your father's crown and throne in the city of
Mukhurzemin have no heir because of me!é7”

With these bitter words, she gave up her soul over Memé's grave,

The soul was removed from her body.

Beko came to Mir Zeydin and said, "My mir, your sister has gone mad, she has gone

crazy,
She won't leave Memé's grave and come homel68.”

16 t'erbiyet @ bi t'ekbire =lit. “with good breeding and with recognition of the greamess {of Godl.”
165As this paint, the dungeon has become a A = "Well” or ‘Pit’ Cf. HR, note 112

166Herdu moviké pista Memé Apparently we only have two vertelrae according to Kurdish
anatomy! Perhaps something cther than the vertebrae proper are intended. Movik by itself means
"Joint' {i.e, between two bones).

167.1it. ... because the throne and rown of your father ownerlessin the dty of Mukhurzemin because
of me is orphan]ed, has remained ownerless’

{6541it * From over Memé's grave she doesn't come home”
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Mir Z&ydin and Beko went and stood over Mem&'s grave,
[90) And saw that Lady Zin was also dead,
They had her grave dug beside Memé's grave.”

Beko came the next day, opened their graves and put them in one grave,

Put their hands around each other’s necks and went to Mir Z&ydin,

Saying, “My mir, what a strange dream | had last night.”

Mir Zeydin said, "What did you dream?”

{Beko] said, “I dreamed that Lady Zin and Memé were in one grave, with their hands
around each other’s necks.”

Mir Zéydin didn't believe him,

He summoned Qeretajdin,

[And] Beko, Mir Z8ydin and Qeretajdin went to the graveyard.

Beko opened the door of the tomb, and by order of God on high he saw a row of
stones between the two of them,

Lady Zin stood up and said,

O Mir Z&ydin, my powerful brother,

At your waist is a sword, 169

Let's you and | act according to the shari'ah,

With God, until the day of judgment.”

Mir Zéydin unsheathed his sword,

And struck Beko with it, severing his head from his body.
The sword knew the way by itself !

And said, "You, too, see Beko's blood with your own eyest”
There was no soul left in Lady Zin's body,

She didn't see Beko's blood with her own eyes.

Beko's blood dripped from the sword drop by drop,

16905t * A sword of zed.* See note 145 above.

17050r fe'mt xwexwe dice If re'mt is the same as femt in note ¥(74) above, then my trandation is
possible I it is from Arabic rahm p=y = “pity,’ then it could mean something like “the sword took

pity lon itselfl,” however this is rather unlikely considering the Yezidi accent of the informant: see
notes 72 and 86 above
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And fell on the grave; a large thombush grew there, which is still there for the world

tosee 17l

My tale has gone to the plain,
The parents of those present and listening have gone to paradise.

17:-1it “there grows there a large thornbush] and the world together sees it] with its own eyes”



Text &
Translation
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Mem @ ZIn. 90 minute tape. Acquired in the province of Van, Kurdistan of Turkey,
: in 1988. (IMC-1} pe. 79 i

MC-1. Recorded circa 1988 in the region of Van. Because of the political situation
in Turkey today, the details regarding the age, name, an whereabouts of
any Kurdish informant must be withheld in order to insure protection
from the Turkish police. Suffice it to say that the informant is in his
forties and recites stories like Mem @ Zin as a pasttime only, being

ainfully employed elsewhere. Unlike most other versions in uded in
this study, this one has been transcribed from the original tape. Hence,
such details as the intonation of the speaker and the presence or absence of
pauses between hrasescan bedocumented. The language of this version

includes many Turkish words and forms. These have indicated in
the transcription by italics. The Kurdish text is followed by an English
translation.

{MC-1)

< Tempo: slow and deliberate, pausing¥) ofter

(1) ...Niha em # li vilayeta Wané #[............. lda nin, # mi ji bi zanina xwe
# ji guhdare e'ziz fa bibéjin <=bibejim>: Esselamu elékum wa rafimatQ llahi wa
berekatuhu.

(2) [Memo kuré padilsahé Merkebzeming, navé bavé wi Al-pasa biye. Al-paga
# pakamdand # melmeket biye, de guhdare e'ziz, pasa biye.

(3) Zin, # qiza mirékane, yani, # xQiska mir Sévdin biye -- bavé wi tuneblye -
bal biré xwe -- xiska mir Sévdin, # li bajaré Cizira Botan mine. Ew caméra hané ji
hukumdaré # Cizira Botan in.

{4) Axay@ min binére, ig& xwedé k'a cawa i hev tén. (5) ts li bal e'vda gelek zor
e, ama ji bal xwedeé wisa go/zye, # tu tist nine, guhdaré e'ziz.

(6) Malim, yek li bajaré Merkebzeminé biye ‘asiqek, # ek ji# li bajaré Cizira
Botan biye. (7) Aa/im, # guhdaré e'ziz, # biirada xaliqé 'aliyé, # bihistina ko me jiil
# caméran bihisti, # em dikarin bi vi ekl ji we fa # arz bikin ve in <=hon> guhé
xwe bidné.

(8) Dibe, # rojekeé # di xewa xweda, # Mem6 # Zin ji Cizira Botan di. Ew
xewné hané, # minané qasideki hate li Memo. (9) Bi Vi sekli, guhdaré e'diz, dnce
em baslangiciyacwe biken, # Ka ¢i sekli digéhene hev:

(10) Go bira évaré ser ciha-ané <? ¢iya-ané>,

Du meleke ji e'smanan diken sev @ ro bi diwa-ané,

Bi emré xaliqé ‘aliye inadin danane bajaré # Merkebzemine <cima>
oda Meme Ala-ané.



M.L Chyet Mem 1 Zin : MC-1(c.1988) 507

(11) Axay® min, #zamané ko 7in raket danine # divana Memé¢ Alan. Memo
cavé xwe ji xewe vekir, <dina xwe dide> horiyek ji horfyeké cenneté # di divana
Memoda rnistiye - Adah Allah! (12) Memlo dibgje ev xlewne acab3 yan # esehi
ye?" <Heyat b xebiti dine> xwedé esefil ye.
< Tempo: faster, few pauses

(13) Heyran go, “Tu ¢i kesi? Tu ¢ima hati magamé mi?" Evi go, “Zilame xerib,
k'a tu ¢ima hati oda min, maqamé min?”

(14) Malim, pirstyar ji hev kirin, g0, *“Ti Ki?" Go, "Ez x@igka mir Sévdin im,
navé min Zin e” Jé pirst, go, “Tu k" Go, “Ez Memé Alan im, kuré padsahé
Merkebzeminé me.”

(15) Malim, micadele kirin: eV go, *Oda min e,” evi go, “Oda min e

(16) " Syleyse” go, " Mademki tu dibgji, 'Ez xtiska mir Sévdin im,’ malim,
mérké maqdl egerpasa bit, # vezir viizaraté Wi, kufé wi, -- e - disa kulamé wi hene,
egerko# tujl sahzade bi, # malom, xedamé te hene. (17} Tu gazi ke xedama xwe,
ezé gazi keme ulamé xwe. Eker ku xulamé mi hat, # Fieyran, ev e tu hati oda min.
(18) £ger ko xulamé min ne, ama xedama te hat, eva mi fecaviz kirtye, emé ozur
tev dilemis ken." Go, "Gazi ke, mi sozdayete.”

(19) Ve Ziné wiha kire gazi:

*0 navé xedameke min heye Melek Rifia-angye,
Melek RiRiane ti ba min bine destek! gula-anéye,
fro sahzadek li min méhwa-angye.”

(20) S& caran gazi ki, guhdare e'ziz, nehat. (21) Ewa go, “Melek Rihan nehat,
zilamé qenc, Memo,” go, “Tu gazl ke kulamé xwe." Swa da # Memé.
(22) Memo wiha kire gazi:

" "Navé xulameki min heye Bengi-iney,
Xulamé min zilameld pit emi-iney,
Tu legen @ mesina ji mifa bi-iney,
Du ruke't nivéja subé li min nebofi-tney.”
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(23) Bengin ma, tue'cib ma. Heyran go, “Axayé min,” ewa 'aqil awét, “wallahi,”
go, “ezé ji bavé i ra béjim bila bizewicinit. (24) Heyran sevdayé zewacs <daye il
strén>. Zemané xwe gayip kiriye. Nizanit & K'a sew see't cend e. Hig see't danzde
dibe du ruke't nivéja subé li min nebofine?”

(25) Benginé xulam cevapda:

“Memo,” Bengin go, "Memo, mabdrab tu nabin! selam <davéjé>
Eve sevan e nivé gevan e ne gaxé destnivéjel”

(26) Zamané ko xulamé Wi cevap da, Zine tue'cb ma, “Ya rabbit’ go,
*Heqlqaten tukes bi Istyé te aqlé wi nagehetin.” 27) Zant ko # diwana # Memé
Alan e, maldm, biirada xaliqé aliyé, ewana gehistne hevde, bi v sekii. (28) Ama,
guhdaré e'ziz, zamané ku Xidir Nebi, Xidir Eylas ew Ferdu zilamé hané, yani du
meleket min e'smana pisi gotin? Ewan inadin gehandne hev, di vé ané dane,
gelmivek # di befira Qaradenizé da keti bt tengastye, ve tmdad # ji xwede ji wan
zilama xwastin, ew fierd@t ¢tne imdada wan. (29) Ewana ¢fine wé dere, ew Rerdu,
Memo @ Zin, bal hev ma btin. Ziné ko zani oda i ye, jéra teslim bi.

(30) Memo disa wiha ji Benginé xulam ra got:

“Go Benginé xulam derf veke, bibine wisa herdu gava-anéy,

Va subé diwané caméran bite xeberdan @i bi diwa-anéy,

Tu ji boy xwedé sahid ve inkar neke me'stiga Memé
Ala-anéye.”

(31) Benginé xulam deri vekir, dina xwe daye horiyek ji horiyeké cenneté
Fegigatennaéte inkar kimé. (32) “Ya rabbit” dibé, "Roj nederkevitin, tek sewga wé
ye." Malom, bedewiyad Memo O Zin # meshir e, guhdaré €Az (33) Ew Ferdu
mane odé ji xere lhey ralxeberdan, sibfiat? kirin. Inadin gustilé xwe di vé and# ve

l=Gemlyek. Gemt = ‘ship,’ from T gemi.

2.Sohbet, T sohbet etmek = 'to talk’ Sohbet is from Arahic subbah @20 | meaning ‘friendship’ In |

Persian it became Suhbat &=+ | and came to mean not friendship itself, but rather what friends
do when they are iogether, ie talk. The Turks (and Kurds apparently) took the word from the



M.L. Chyet Mem @ Ztn : MC-1(c.1988) 509

destmalé xwe bi hev guhartin. (34) Wexta ku bi hev guhartin, Tabin, fazan, go,
"Heyran, ewehe min xwede, ez te em gihande hev, lakin bébexti ji ara me da ¢t
nabitin. (35)A7z min 0 te quran, sehadé min 0 te quran, bébext! ji aramin te tu
nebitin. Sir danane orta hev, guhdare e'ziz, fazan. (36) Wexta ku fazan, Xidir Nebi,
Xidir Eylas # Feyran go, “Min ev Ferdu tnsané §iré xammét! danane ber hev: niha
fabin eger ku bé emrya xwede biken, emé di agiré ceheneme da bigewitin.” (37)
Hatin dina xwe daye Feglqaten Ferdu bi <bext 0 rara> fazane tekrar minané
-;ewneka. (38) Zin rakirin ji bajaré Merkebzeminé danane oda Ziné. Danane Cizira
Botan oda Ziné. Ziné gavé xwe vekir, dina xwe daye, ne zilam, ne Memo, tukes
tuneye, ama di tuliya wé da # gustilek i ser nivistye Memo. (39) Memo cavé xwe
vekir xews, dina xwe daye Reyran, ew fitrtya ko ditt bal tuneye. Ey-wah?! (40) Ewa
got, “Ki ye kir, ki ye kir? Benginé xulam kirt Ji xwedé pégvatir ji me ji Bengin tukes
bi vé sufa min nizan téda ne. (41) Ewa ev ditiye, Bengin biye. Mufiakkak ewa gi
kirlye, Bengin kiriye!" Gazi kire Benginé xulam.
(42) Guhdare e'ziz, k'a ¢i jé ra <got>:

"Memo go Bengine xwes Bengi-iney,
Ewa sevé tu min dit, xattné ji mi Ta bi-iney,
Tu nant rabe ku topé ¢aw hinde gara seré xwe bibi-iney.”

(43) Maldm, guhdaré e'ziz, amal ié xwedé méze kel Memo minané xewneki
<weti>, “Benginé %ulam # nikare inkar bike, bi gavé xwe ditiye!” (44) Zan ti ku #
agiré e'sqé da seré Memo. Memo < dedjgin > nizanitin bi emré xwedé ku wiha ¢&
biye. 'Aqile wi Feta li vé dere, guhdaré e'ziz, jé nehate su'al kiriné.  Aa/dm, bi emré
xwede ye ji. (45) Evi zilami Fabi, xo awéte bavé Memo. Bavé Memo # Al-pasa bi, go,
“Al-pasa, ha-a-all Hikayé kufé te ewe ye. Ez bib&jim, belé. Ne wisane mi bi cavé
xwe ditlye, lakin bi frada xwed¢ ew mesela ha ¢& biye! Tiemre bajér bide desté min,
coluk cocuk @ min hare, Memo agiré e'sqé da seré goluk gocuk & min ... seré mi
jeke3, goluk cocuké min belengaz O perisan bin." (46) Go, “Emir emir e Benginé
xulame.” (47) Benginé xulam # fab0, delal dane gazi kirin di nava sehrt dane. Go,
“Hect kesek ku qizeki wi hebe, yasé wi yanzdeh ji bigoft be, ew jing ku em bibgjin

Persians, together with its modified meaning. Such occurrences are quite common. The metathesis in
the Kurdish form is noteworthy.

3He corrects himself
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‘jinebi’ mane, yagéwan geng be, giyé wan heye wé bifrose bixemitinin li ber kogka
bave ... i ber kocka kufé padsah Memoderbaz bet. (48) Memo séwa xwe li  bide,
eve we ji xwe hilde” (49) <Heyran deka K> nake, ew pirt Fieysté sall <ji hana>
heyecang, fabin destmala xwe i xwe kirin, garsefé xwe li xwely) kirin, di bazaré ¢
heb firotin we xemilandin minané qizeki 1elr. (50) “Heyran,” gote, “<te sede te bi
sans olarak séwa wi qaymls be li seré me ji ke, ewa em bine jina Memé Alan, kuré
padsahé Merkebzeming yet’ anin ber kogké derbaz kir. (51) Memo Zin
diye, horiyek ji horiye cenneté ye, ewané li ber te derbaz bin minané e’rebekt el
lév deqandi jé wetti.
{52) Tekrar gote Bengin:

Memo go, "Bengine xos Bengi-iney,
Temamé ciwat O qizan dicivi-iney,
Ti li ber oda mi da dibofine we ti d&¢ Memo bé'aqil & sewdali
ser nl-ingy,
qizina wi temamé Merxebzeminé bixapi-iney.”

(53) Tovbe! Memo qe bera xwe nadé, guhdaré e'ziz. (54) Tekrar fabi, ¢h x0
avéte Al-pasa go "Al-pasa, iro ji te, emré bajér bide deste min.” (55) “Hay hay” go,
“Benginé xulam, lewra ku tu Xiramé kufé mini fieyat @ ¢i fiez biket, emir emiré te
ye." (56) Evi fabi delal dane gazi kiring, go: “fro Al-pasa bi e'skeré xo ve wé hefne
gesti @ seyrang. Ew kesé ku dixwazit bi gonalld olarak , bira qatifmis & me bibitin"

(57 Cend fieb suwar suwar bon, beré xwe dane desté. (58) Benginé xulam rabt,
<wiha> gote li Memo, go, “Memo®" Go, “Can*" (59) Go, "Memo, bavé te bi pité
esker hilda ¢ pey me'siiqa te” We-e-ell teze ji Memo xwes hat, ‘aqilé wi hate seri.
(60) Navé hespé wi # Bor e. £rendlin, Bor daima # di tewléda biye, Tyé fojé nediti.
Eve Heywane dalma gayz/blye. (61) Evt fabit, kurke xwe seré xwe kir, di vé geydéra
i agiré e'sqé li seré da b, nezaniku qaydé ji lingé da wa kirckef? >. (62) Ama bi Vi
sekli hespé xwe suwar b0, bera xwe da dest# ku here bigihe 0 eskeré bavé xwe herin
me'stiqa Memo binin bén. (63) Evi Tabi, bera xwe da suwar, suwar temam zivifin
hatin. Ew malxirab agiré e'sqé seré da qet zivire. (64) Heyran, em bibgjin gpey (A
<co>. E'sker temam zivifi hat. (65) Agir bi dilé Benginé xulam ket, go fieyran,

4He corrects himself again.
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“Xaliqé aliye li vi zilamé hané & wiha aniye, lakin axayé min <merpeka %ralm/bl>
bine, xwedé jé Fabin bige seré min bilav @ seré Memo rabin. (66) Rabi hespé xwe
suwar bl, beré xwe da, efendim , ¢0, ghiste Memo. (67) Wexta gihiste Memo, go,
*Esselam@ eleykum, ya Mem.” Zivifl go, “Eleykum esselam, ser gavan @ ser
seranl”

{68) Ve # bi stirané goté:

"Wesselamu eleykum ya Memé ca-ang,

Bila seré Benginé bi po/uk cocuxbite qurba-ane,

Memo bila tené neketin ser8 8 @ dirba-ané,

Zamané <fGsté nav 0> welate xeribe bila nebe ji béxwey 0
béxuda-ané.”

(69) <Lawo> li Memo Fiddet hat, Memo wiha cewab dayé:

‘Go< > qelpé bexté xulama-ané,

Te me'stiqa Memé ditiye bi herdu gava-ané,

Ji bona asqa Ziné ez keltilme seré fé Q dirba-ane,

Lawo, tué gefe here ne <__> goluk coguke xwe dane <axas
daxwazé xulaman di ber# kerek na-ang.”

(70) 'Ayni zamang ku bi vi sekli jé Ta got, Beko, # na - yani Benginé xulam?
ze'f jé fa mutee’sir ma # go, "Axaye min, diqewimitin, ez ozor difemis  dikim,
maldm ya, ji bigkan xeta ji mezinan ada®. (71) Bi vi sekli, hespé wi daima qeyd
kiri, wisa ¢t Fieya s&-gar fojan wisa ¢ fieyran. (72) De Memo nizane ka bajaré Cizira
Botan ki deré ye, wé kuda hefin, ve Memo wé gawa bibine? (73) Ama # bal Memo
ze'f e, bal xaliqe altye tu ntne, guhdaré e'21z (74) Ev zilam qedereké ¢0n, lakin #
qeydé lingé hespé bifi. (75) Benginé xulam diismds bi?, go, “Ez ji Memo ra bibéjim,
"Heyran, mefa fieywan fieywana nedaye, em béhneke bidine wan fieywana, bila em

SHe corrects himself again.
6A provert?

TMoreciten dugurmls bQn - ‘tothink' < Turkish diiginmek,, even though this appears to be
from the Turkish verb dugmek = “to fall’
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fi pariyeld nan bixun (76) Ez bi wi sekli bib&jim, mutleq Memo <ne disa li> min
bixeydit, lo, xwedé cawa, ez i wisa.” (77) J& ranegot. Qedereke derbaz btn, ¢lin, 78
Hesp bi Memo <rane>, guhdaré g'Zlz, bi awayt riwayeta hate gotiné # jé ra ziman
hat, (79) ka ¢i dibgjit, guhdare e'ziz:

Bor go, “Memo tu nedi selam bi mestt

Hey, mala te bigewite, tu dizgina min blye qaseke fawesti,
Hey, mala te bisewite, agiré e'sqé liseré te daye, sewdali
seré te nine, qeydeks lingé min bifi, gihand hesti.”

(80) Memo go, “Eywah! Eva xwed? ko bi cané min <bi keti bitin>." (81) Kurke
xwe késa seré xwe, go, "Heya hespé min1& lingé wi genc nebe, tika sipt li birina né,
<sé edwat> fi cané mi ket bit, ez ji bona Bor ji vé e'rdé narabim.” (82) Guhdaré
e'ziz, xaliqé aliye v& z0 lihev bine. (83) Hfendim , Xidir Nebi, Xidir Eylas # Rerdu #
zaté mibarek # fieyran go, “Bi trada xaliqé allye zilamé ha kettye sere, lakin em
derdé wi disa bi irada xaliqé aliye belkin derman bikin" (84) 'Ayn! deqé dane,
zamané ko# gpey himmet kir, birina Bor genc b0, thka sipi 1é hat. (85) Memo seré
xwe rakir, dina xwe daye, fiegiqaten # birina Bor # sax biye, ve t0ka sipi 1¢ hatiye.
(86) Qedereki seré xwe tekrar danan, ewan # herdu zaté mdbarek # Benginé xulam
ve hespé ve, Memo bi hespé wi Bor ve, rakir, dani Cizira Bota li seré sé réya.

(87) Hfendlim , Memo gavé xwe vekir, dina xwe dlaylé, héla hewarl (88) Heyran
girgina darédarumane, bofina me'nekane, gire gira dikane, véle vélg sivan Q
gavanane, if fiifa cemek Zra geté di Cizlra Bota ne, clyeld xertb e, gorman e, ji
Memé ze'f xerib hat, kur go, “Benginé xulam hefe, Fabe, ka em li kj mekant ne?”
(89 Malim ya, xaligé aliye ji bal wi tigtek nine, fabtin <bi fer sé hatin> qederek
< > zilameki hatin. (90) Memo silav 18 kir, sorf jé kir. Evi wiha ji Memo
méze kir, guhdaré e'ziz, ji ber bedewiya Memo ew zilam ¢awa ku <merin mégke>
kir seré wi jékir bi xtina xweda <dififilit>, ‘aynt bi vi seklt ser seré xwe filfiti. (91)
Bengin go, "Memo, sual ji te ... selam ji ted, su'al ji min,” go, “Tegigaten bedewiya
te ze'f e, milet ji ber vé bedewiya te tee’'mil nake, sersam dibitin." (92) “Hay hayt”
go, “Benginé xulam bila - [linterruptionll (93) ... gederel hatin, hatin seré sé
fiyan. Ré bine sé. (94) Memo ma di terediidé dane, “ Feeba® go, “ez Kijan Té da

8He corrects himself again.
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bigm?* Ama go, <Hez miraze Fieyran> ezé dizgina hespé <da ma> li ser
<bfjan/ ddjyar>. (95) Hesp kdjan 1é tihefe, di vé & da bigim. Yaluz, sen gotiné xwe
wiha dibgjite hesps, yant Bor.
* Boro <ke faraginoy>
Seré wan <he peré> qantirmane xwe bide di rekeke <jar ji
boy Memo jar derinoy>’

(97) Malom ya, gahdaré e'ziz, bi v sekli zaman ku j& Ta got, éca Bor jé ra xeber
da,go:

“Memo, eker tu ne bajoy bi desta-ane

Tu xulamé < >
< > ezé te bajometaxké ____ mirane”
Go, “Memo, eger tu bajoy
___tuyé yemé bidey min bi késane
Ez6 te bajome ta Xyara-ane”

(98) Dizgina Bor dant li ser <bgjan>, evé Feywand féyek jé <rane>, efendim ,
@1 girt bera xwe da, hate, rast <bol/btl> hat. 199} Yani seté Cizira Botan géqit heye,
guhdaré e'ziz, rasigele mére li ka té ji wi gemi derbaz be, evi Feywani wisane neclt
i deré buhur. He! Qiseta me béte li ser Ziné. Bila Memo <hey der> Boré here were,
ka ¢i yekll wé derbaz be ally¢ Cizre. :

{100) £ca, em ji Ziné hindeki befis dikin, guhdaré e'ziz. (101) Zemané ko Zing
cavé xwe vekir, dina xwe daye, Memo ko li oda wi da nine. (102) Ewé furmete ji zef
ma <di e'dité> dane, malim , gisma jina dibé, <paryeki> giran e. {103) Beyan
nekir, subé fabg, ze'f mateesir ma. (104) Melek Rifiané go, “Xér bit, xanima min,
iro efiwalek ji te peyda btiye. Derdé te ¢iye?” (105) Go qet "Nal” Go, "Ez Xidama te
me, lazim e tu ji mi fa bibéji,” (106) Malim , go <gisté wa jina> ji xwedé. Hal Li
Fikayet, guhdaré e'ziz, mi cawa ji we fa goti, ew bi wi gekll Fiedisa xwe ji Melek
Rifiana qiza Bekiré Direwin xidama -- e -- Zina xtiska mir Sévdin e. 107 Malim ya
, guhdaré e'ziz, ews Fikaye ko j& fa got, yalmz - e - qiza Bekir¢ Direwin, Melek

- Rifian, sihirbaz bl. Cawa sihirbaz bt Remil ji diawét, wexta ku femil awét, dina
xwe daye, mabeynagil fojan dang, Memo, ev zilamé ko dibgjitin wé derkete Cizira
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Botan. (108) Roja ku st @ nehé dang, fabi, ¢0 bal xanima xwe, go, “Xanima min, iro
temam gence me digne [=digine] li <barajé> ve Ilil seté Ciziré, bi izna me bide, ez i
bigim" (109) “Hay hay,” go, “ser cavé min! Tu ji fabe, herel” Ama, Tabl, ¢ li oda
Ziné da gustila Memo ku navé Memo li ser da, destmala Memo kire céba xwe. (110)
Fendim , gend cil xwe fa hildan, <ma hina> cilada hat bi ders? seté Cizira Botan
disekine. Ama, %ereza wé ne ku bala wa cil diso, Xereza wé ev e: (111) Zilamé xerib
ka ji Kder# derkeve, Mem¢ bibine, Memé ji xwe fa bifevine, guhdaré e'Az. (112)
Ewa ku hate li ber# geté Cizira Botan, dina xwe daye, du suwaré <teke> suwar a-2-
i} dar xuya kirin. "Ehel” go, “Wellaht, hebe nebe Memo ewe yel" (113) Hat, hat,
hat, hate faste buhur, derbaz <diwi>, aliyé avé, ama Melek Rifian hey <xwe dem dé
wanda/ 7zenglya wanda?> digirin. (114) Wexta ku ji bendé girt, Memo go, “Benginé
xulam, ez ku su‘alekt ji v& nazeniné bikem, 1zna te heye? Gote ki, “Tu zani, aay¢
min" (115} Memo ji giza Bekiré Ewan di xaliqe aliyé ku 1gan lihev bine, tine,
guhdaré e'ziz, ku <xira ke>, Fiedé bavé kesi nine ot ke. (116) J& su'al kir, ka wé @
bejl:

Memé go, “Weré, nazeniné sikil cindi-,

Bejna te zirav e, sitéla bi-,

Tu bi xatiré Al Muliemed bike, tu ji me fabe, bgje dux, em
bine méhwané ki-i?”

(117) M/ , guhdaré e'ziz, Melek Rifian ev 4efme j hilda, wiha ji wan
zilama fa got:

Go, * Egerku tu mir 1, bajo [li] ber deré mir Sévdi-in ey,
Eger tuméri, bajo [lil ber dere Ceko @ Arif, Qeretajdi<in ey,
£zer tu xeber® te here, bajo 1li] ber der® Bekiré Direwi-In

ey.
(118) Mem# jé ta go,

Go, “Ey, sikil cin diye reb il elemine mezin miraza te ¢& bi-ine,

9t T dere = "brook’ ‘streamy’; P darreh 84 = 'valley’
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Qederate seré yeké bagbigefi-ine,
Belé awara te x8r, foja te [bil xweg bimi-ine.”

(119) Xatiré xwe j& (1&7) xwastin, guhdaré e'zdiz, devam Xir. Wexta ku devam
kir, Melek Rifiané go, “Hey! Mi ji wan nepirsi, wellahi ewa digewime Memo bitin!”
{120) Melek RiRan pey ket, jé su'al kir:

"Eré,” go, “zilamé %erib min ji we Ta, gote, duxri
Hin ji xwe fa min beyan bikin ka hon K-ine?”
Wiha <giye>, “Ez Memé Ala-an im,

Evé domahiké Benginé xula-am e.”

. {121) Eywah! <kuf wé ewan> Memo e, <kes berdide/ez berdidim?>! Melek
Rifiang jé su‘al kir:

*<Bu kadar> qelpe bexté pasa-ane,
Hey mala te xirab be, ¢ima naé bira te <odé>, sihadé min G te
qura-ane?” :

(122) Memo déna <dina> xwe daye, ku fyeki pis, lev degandi, fieyran, “ Eger
ku y& wiha bitin, wellahi, di bajaré melmeketé bavé milyone hebi. (123) Kuro
demek <li xwe béje li seba Vi,> eva fesa pisa derketibim <evé/evi> melmeketé
hané. Kufo Bengin lawo, ewa min te diti ewa yel" (124) Bengin go, * 7ovbe, tovbe,
axayé min" ZJevam kirin. (125) Devam kirin, Melek Rifiang disa pey ket:

Go, “Eré # yabanciokadarqelpe bexté paga-ane!
<O dé> sihade min @ te her qura-ane,
A ji te fa destmala te, gustila tuliyan me jihev guha-ame!”

(126) Memo qedereki glismis bi, fieyran go, “Ii min, ji Benginé xulam, ji vé&
Furmeté tukes pé nizanite <deédi nura> téda nell (127 Ziné ji xidama xwe fa
gotiye, eywah qiza Bekiré Direwine, guhdaré e'ziz, biqewime ku xaliqé allye emré
wi bi vi sekli ye, gerek lazim e méra ji qeder® fa ji stiy& [stuyé] xwe xwar kir, guhdaré
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e'ziz. (128) Memo fabi, zengiya xwe j& Ta baganmug® ir, Fieyran go, "Nesibé me ji
xwedé emé g&7f bigint” (129) Qedereki gerf hat, hespa déna xwe daye, heyhal
Memo, giza Bekiré Direwin ani # ve, guhdare &'z, bi fiwayeta ku me bihist! - tabf,
ewa Ferfa qurané nine - ¢awa hatiye gotiné me ji (j?) caméran bihistiye, (130)
tekrardivé Bor < ge/daha> xeberdan kir ka wé ¢i jé fa béji:

Bor go, "Memo tu < __> ninl selam bidi-Ine
Ewa tu dibéji, ew ni-ine,

Ewa giza Bekiré Direwin e, te dixapi-ine,
<Cadeke> terkiya xwe <diseqine>.”

(131) Zemane ku ev £efme ji Buhur <Bor> seh kir, Memo, “Weyyyl Reyat
(Reyak?) & quweta wi hebi,” <feft quwet> ji xaliqé allye hat, wisa li e'rdé da guhdaré
Az, ez bibgjim deh, tu bibeji <Reftin lima ku pere s li hev mig kin>. (132)
Nazenin ma <e'rdé/fievde>, lakin <nazenina eVl ja> jé Ta got, g0, *Ere, Memo,
Memo, Feyran, te ez nebirim, nebirim. Te cima <eseqat> kinm <lo e'hdé we'de> bi
car min keti bin, min @ bavé min, Feya ku <avrané> di <cavé> min, @ bavé min @
hebe, Fieyran, tu negiheysti vé megseda xwe.” (133) We devam kirin, hatin. Wexta
ku devam kirin, Memo go, “Xulamé min, em bine mehwane K?" (134) “Axaye
min,” go, “Tu dizani. Ji te fa tanf nayé kirine.” (135) © Syleysé goheyran, “<Keviré
méran dani, mér xerab (ke/ket/ kir). Mérké mér méré bikuje, vé méré biwa séra ji.
Lo méra xwe dawite ber bexté méra>.” (136) Eme hefne mala Qeretajdin bine
méwan. Bera xwe da, <hala> ber deré Qeretajdin.  "Esselamu e'leykum.”
*Eleykum esselam.” (137) Efendlim, hespé wan zilama hilkisandin hindur dane.
Qeretajdin wiha li Memo fukuri, ji cemala Memo Reyranl mutefir ma, dinya
swe winda kid  (138) Guhdaré e’ziz, bila Bengjn li wé deré bisene. Ava xwe, nané
xwe bixo, Bengin haj tu ist nema. (139) Meydan véca xwedé fiez bike bibe ya Memo,
ya Qeretajdin. (140) Ewan zelaman gel hev xeberdan # sufibet kirin, ji subé Petayl
merxebé. (141) Heta merkebe ji hev sufibet kirin, ji subfieta Memo, Feyran, gul

10¢ Turkish bosandirmak = ‘ah, esed dértnal ile rahvan arasinda kogturmak’ {to
make a horse or donkey run at a speed between a gallop and an amble]. Attested for

the village of Dozanbey, Beysehir, in the province of Konva, Central Anatolia. See:
MM&M (Ankara : Tark Tarih Kurumu, 1963-
1982), vol. 2, p. 743.
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dihate barin®. Tajdin j& tu zemana tér nebQ. (142) Gulhldaré e'ziz, gawa ku xaliqé
aliye emir kit ev zelamé hané, yani Memo 0 Ziné fikaya Wi hate goting, heta
<«(hal> man méwané Qeretajdin, ~ e -~ Memo bi v seklt ji birayé xwe Qeretajdin
falne] fzah kir. (143) Wexta ku Zzah Kir, Qeretajdin mérké zana b0, zani(n) ku bele
ew e'sqa ha ji terefé xaliqé aliyé ye. (144) Ama tu isi méze kel Xogka # Zinéy¢ jina
Qeretajdin e. Navé wi Siit ye. Ama Zin i nigan kirtya birayé Qeretajdin, Ceko, e.
(144) Wexta ku Feyran ev 4efime hané ji Memo seh kir, bt yardimayé Memo,
guhdaré e'ziz. (145) Go, "Bira, ez tu destebirayé axireti, <lo ehd bit>, ¢i béte ser min,
ez esigenns nekim, Fieyat wi fieyata min ji dunyapé bitin” (146) Subheta xwe
dewam kirin, Fieta se’et bi danzdé seve.
{[Interruption]] dye
Penc deqiqe izin bide li alsman ser kani-iye

(147) Malom , guhdaré e'ziz, tekrar izin da ¢0, ¢0 di nava Xasbakce, fieyran
dina xwe daye xattn Zin li ser kaniya sadgrawan fQnistlye, ew ova ku j1 taztk
daweje ji qudrete, babd/ ser gulan rulnilste jé fa dixtnitin, efendim Zin di halé
xwe dadaima disnus dibitin, Memo aqil 0 <xim> xeyalé wé dane. (148) Di pis alt
sekint, jé Ta go:

“Esselamu elékum Xatn Zi-iney
Ewham @ xeyalé ku tu dikési # dir nine, nézik bibi-iney.”

{149) Ziné seré& xwe fakir, ew wiha 1& fukury, nas nekir, j& fa wiha go:

*Ne ser seran, 0 ne ser herdu ¢ava-ane

Tu weke <genwane>

Ezé niha gazt kem mtkané Botan <min pirtlya de rakem>
asima-ane.”

(150) Ze't dile Memo ma, guhdare e'ziz, agiré e'sqé li seré didaye. (151) 7ekrar
wiha goté:

“Weke bareke qelpe bexte giza mireka-aney
Odé sehadé min { te her quraney
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Gustila tuliya li ser da nivisiye Memé Ala-aney.”

(152) Guhdare e'ziz, wexta ku seré xwe fakir, Memo d1, aqil ji ser ¢0, qifin hat
ji kezebé dane alé xwe awéte pésira Memo, efendim, mabeyna niv see'té nehisar
ketne wé deré. (153) Herdu bi hevfa fabin, tekrar ser kaniya sadtrawan lehistin bi
hev fa, hinday xeberdan - e - go, “Memo, mi du baq gul kifine, yek sor e, yek zef e,
Fieyran, ezé wan fierdu gulan ya sor desté min & fastlye, ya zef min & gept ye. (154)
Ezé hawa bawejim. Tu xwe bavéje gulan. Eker ku te baqa gulé sor girt, fieyran, emé
bi dinyayé bigehene mirazé xwe, ama te ya desté min ya zeF girt, ya gepé, emé bin
axreté bigehene mirazé xwe. (155) Zendim , di vi awayi dane gula xwe avét, wexia
ku avat, fesaddf Memo ya zef girt. (156) Wexta ku ya zef girt, Memo piceld dile Wi
ma, jéfa go, “Malxrab, ewé kime min te ye de ka xaliqe aliye wé d binivise?”
Teselli dand. (157) Xatiré xwe jihev hatin, Memo ji bajér ... ji Xasbaxca!! ve ku
derkeve, dina xwe daye, bilbileki fat # belengaz # pertsan li ser gulé Fonigtiye,
wisa jé fa dixtinitin, ji kezebé dilane. (158) Eywah! “Kufo,” mi go, “Qey dinyayéda
dertlf ez im. Heyran, ewe Heywaneke ji min dertli ye.” (159) Eve bilbilé ziman hat,
g0, "Memo, tu bidi xatiré xweds, tu seré min 0 e'sqa gula min Zine xwe da mi neki,
bibeje!” (160) Ka de ji bilbileé fa ¢i dibeje, guhdare e'ziz:

Memo go, “Bilbila xwes bilbi-ile,
Savday@ te y& min xwesti-iré,
Rengé Zina min li gula te gesti-ire.”

(161) Ber& xwe da hat li mala Qeretajdin. Zrendim, evé Tojé wisa kéfxwes b,
wisa ku subfiet kir ji Memé. Memé ji Me-... Tajdin!? fa -- Qeretajdin Fieft foja
sohibetaMem negt diwana Qeretajd -- e -- mir Sevdin!3. (162) Mir Sévdin < >
kelime, su‘al kir, go, “ AcabaQeretajdin ¢ima naéte diwané? Digewimit tigtek ji me

11He corrects himself.
12He corrects himself.

13He corrects himself
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sefi ki bitin" (163) AMa/dm Qeretajdin pehlewané wan biye, yan xerecdaré!4
milete biye, daima pésiya mileté ew biye, bagpehlewané # mir Sévdin e.

[interruption]} (164) *... xwes hatlye, misafiré min heye, ez fro neseme, ez
subé tém.* Ctn e'yni bi vi sekli ji mir fa got. (165 Mir go, *Bila ev misafid xwe
binin # diwana min.” (166) Aendim , evi fabi, Memo hilda, ew Memo tev ¢line
diwana mir. (167 "Esselamu elekum,” “Eékum esselam.” Gazi kir, dina xwe
daye Hegiqatengiqa Qeretajdin metfié # Memo kirfye, wesfé # sublieta (subfieta) #
Memo, wesfé # xweskikiya ve bedewiya Memo, tukes nikare bide, guhdaré e'ziz.
(168) Mir Sévdin ji, Fieyran, wisani asiq bi, 1di ewqals]. (169) Memo go, "-Cend Toj
misafiré te heye?" go, “Qeretajdin?” "~Wellahi,” go, "Tieft oj e.” - Syleysd go,
“Tu dizani, Reft foj e ji misafiré me bitin." (170) Qeretajdin bislelkine “Ey,” go,
*Hayhay, tu zani, miré min.”

(171) Brendim, Reft Tojan ma musafiré mir Savdin. Weku ma musafiré mir
Savdin, véca Ferfo ev & Ziné hev dibinin. (172) Kef kéfa Memo ye, guhdaré e'zid
Memo ji xaliqé aliye tigté wiha dixwe # di mala Ziné dane. Mir Sévdin ew [bil xwe ji
Memo Hez biket, 0 bike misafié xwe G ferfo bi Xasbaxce da lihev hat gonismus
bin. (173) De ka dayina xwedé ji ki fa dibe, guhdare delal?

(174) Malom , guhdaré e’ziz llInterruption]] -ne ciyayi fav @ négire.  (179)
Malum , zamané ku gone, “Memo # subé em digne négiré # temamé suwar suwar
bin bera xwe <dane # he qoleki we da>,” (176) Guhdaré e'ziz, beré néir <isa bon>
herdu dihev negn bibinin du gevlan, em bibgjin gevlek bi vi alf, yek bi vi alf 11
noqta xwe dida dan orta wé noqgté dané bi hev fa gorusmis dibin. (177) De ka ki
négir kiriye bi vi sekli -- e -- herkesé nécira xwe nisa dida. (178) Zaman# ku j& Ta
gotin, subé fabtin, herkes suwar bln, bera xwe dane ¢i herkes aliyeki va ¢0, ama
Memo xwe nexwes éxist, héla di nava clya dane. (179) Wexta héla nava cdyan, ev,
Ziné di oda mir Sévdin fa gorsmis Wi. A/ seftali ver seftali gel keyfin, keyfin gel
(180) <Dé da> mir Sévdin <gwet> clyayi digefe, Qeretajdin ji qolé!3 dihate, ewana
herdu hatin bi hev fa gordsmisbin, go, “Ka Memo?” (181) “Wellahi,” go, " Mirim ,
Memo nexwes e, nehatiye.” (182) “ Syleys¢’ go, ‘bila bé Memo fav 0 négir ji min

14According to Bakaev, xercdar = a) tax-payer; b) head of an economic section or department.

15 According to Izoli, ool = a military unit.
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Feram bit” E, fekrar dizivite. (183) Temam zivifin hatin, efendim, bi singina
suwara, Sitiyé xwe gihande ber deré diwang, go, "Memo, mala te xirab e, wellaht
mir Sévdin [linterruptionl} (184) ... temame xulaman Q xizmetkaran hespé wan
kisandin, 0 Beko gel # mir Sévdin # Q Qeretajdin ewana haltilne li diwana mir,
(185) ama, guhdaré e'ziz, beré # sobe tunebdn, bixdri heb(n, mérké maqgl axa
begler daima ber bixéri ciyé germ b0, yani di quigs odé dang, bixéri ¢ékiri ban. (186)
Memo jl # xweda ser dogeka mir Sévdin e’bay# xo awéte pist xwe, ZIné awéte li bin
e'bay8, efendim , ewan go “Esselamu e8kum.” (187) Memo kir ku ji ber fabe, go
“Eekum esselam we refimetu llah G berekat, mimm . (188) Wexta ku kir rabit,
Zine parakir, “Mala te xera nebit, tu cawa dikey, té me fezl key!” (189) Ama Beko
E'wan zanl ku Ziné li‘bin kurké Memo # di qulgé odé dane. (190) Evé tojé ji,
guhdaré e'ziz, nobetgiyé odé Beko E'wan bi. Rulam bi ya! (191) Emir da xulamé
mayi, g0, “Giqa daré palaté!® & yax/ hene, hemt iro ji me fa bine. Akay& min ji
fav Q négiré ziviriye, cemidiye, ezé li odé germ kem.” (192) Guhdaré e'ziz, dibé,
wisa ode germ kirtye, Memo ji serm @ fedt german dane. (193) Dibé yek metre x0ya
Memo ji erde da ciwe. Awayi gotina ku guhdaran me bihisti, guhdaré e'dz.
Memo ze'f mutekieri, ze'f maxdir ma. (194) Cend bendé farsi awétne Qeretajdin pé -
- @ - nezani, guhdaré e'ziz, véca ka wé ¢i sekli ji birayé xwe Qeretajdin fa bibgjit, wé
cawa jé fa anlamis biket, wé cawa fabit bigitin pardimébidete birayé xwe, guhdaré
e'ziz, {195) em bi disa gotiné bibgjin:

Mem z&de b bi xem @ meta-ale

Ca bal gote bira i fia-ale

Ema bi isaret G bitma

Pirsi ji Memé bira bi remz G i-ima

Bi <tner du k_____ ji mislé-éta>

167he following is information about the types of fuel bumned in stoves in Armenia, which is basically
the same region as that inhabited by the Kurds:

they were very expensive and were seldom used for fuel .. Informant 5 from Kharzeet, said that
walnuts, which were abundant in his community, were pressed for lamp oil © ISusie Hoogasian Villa
& Mary Kilboumne Matossian. Armeniac Village Life Before 1914 {Detroit : Wayne State University
Press 1952), pp 34-51
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Zin maye di bin kurké Memé-¢ da-ya
Memé maye b Xiyal & xemé-é da.
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(196) Ma/om , disa ft anlanus nebi Qeretajdin, disa Memé wiha gote

Qeretajdin:

Go, "Bira, sev nine, fo-ojé

Yalt dijminya ke beden <dis xo j&>
Diser mufedey xQy ji bedenan davé-gje
Tu fabe genc 0 malé z&fin bisoje

(197) Ma/im , guhdaré e'ziz, zamané ku ev kefime ji Qeretajdin fa got,
Qeretajdin eser kir ji cigera Wi, “Eywah,” go, “Bira, em ketine tengasiyé” - kezlye
Ziné, di milé ebayé da niga Qeretajdin da. (168) Qeretajdin Fabi, beré xwe da mala

xwe, ka ¢i dibéje:

(199

Zani ko qewt xrab e-e efiwal

Kabi bila ji bez8 wi go-o mal

Weki xezeb ¢hiyi li de-erda,

Zani ko Sitiy8 ligel xebe-er da

Go, "Rabe Siti i me bine-yengé

fro me ligel cewahir @ maloé xwe cenge
Bo min, bo te bes e Quran & mal nemané.

Sitiye go, “Ser béte ferasi-iné

Mela bixwinit Yasi-iné

Bi danzde siran xwin bibet biri-ine

Ez agir na, berdeme sanesiné.”

Tajdin go, "Siti mesxe bi dil dilxebe-eran

Memo G Zin ketiye nava kitab @ fierf 0 tefsé-éran

Bil ha yekané bo tlilne fabin Memo dane li xence-eran.”

(200) Sitiyé go, guhdaré e'ziz,

Siti gote, “Tajdi-Ine,
Qurané kerim!7 ji mal deri-ine

170n the tape it sounds like "Kelamé qedim” = ‘the old songls}’



M.L Chyet Mem @ Ztn : MC-1(c.1988) 52

Memo asiq e, me'stiqa wi Zi-ine
Tajdin ji Memo tu zamanan xayin ni-ine
Qurané kertm li mal derine,
Bila bitin Memo qurbana Memo landika kufi-ine.”
(201) Agir girt ber xanima-anan
Wan kirin gazi 0 <gima> fiXa-anan
Agreba 0 gewm Q mile-et hat
Wan kirin ecayibeke pif xe-ebat
Agaweku mid[oru ki ki mire} xulama-ane
Xali kirin ev seray 0 basta-ane,
Ev jt ko bi Zina vé hewa-aré
Meme maye feyir, gote ya-aré:
(202) “"Rabe, tu here fieremsera-ay2
Da ez bigime agir @ nida-ay2.”
Esbab 0 ternam 0 defi-Iney
Emlak @ cewahir @ xezi-iney
Cumle di feya bira da so-otin
Nave wi heta niha qenci téte go-otin
Agir berdaye xanGma-ané
Cewab gehiste miré Bota-ané
Hatin hewara seheré zama-ané
Tajdin xilas kiriye Ziné Q Memé Ala-ané.

(203) Zamané ku agr berda <derbané> xwe, <gufim> bi diwana mir ket

guhdaré e'ziz, gol, "Agr girtiye derbané Qeretajdin, Nestiran
[end of side one of tapel

flinterruption]} (204) ...ti ji me ji wefa gotiye, guhdaré e'Az, <s¢ dan nika ve
bandé> iskal bike, temam haltine heware, mir ji hat, Memo ji xwe nexwes &xist bi
evé fojé ya/ Ew jiTabi pist téte mal, ku béte heware, ama Beko E'wan xwe li salona
odé dané, Fieyran, mabi guhdari (205) Zamané ko Ziné li bin e'bayé derket hat ¢
Feram- - e -- oda xwe - Reramserayé!8 # haltine ode dang, di Fewsé dang, Beko
herdu ditin, (206) "E-e-el” go, “"Memao! Ez Beko me, gey min nedizani Zing li bin

i8He corrects himself
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e'baye li pist te bai" (207) Kufo go, “Beko, tu bi xatiré xwed8, lawo, bela xwe ji me
wiihla ket. Tu i ji me dixwazi? <Bihne>, lawo, em bigehene miraza xwe.” (208) Go,
“Te ezyet daye giza min, fieta ku ji desté min be, e nahélim, Memo.” (209) Ama
Memo hate Fiddet8, denmunek cawa avet, parasiyeke Bekir efendl i wé deré skinan.
(210) Bekir efendr di vé parasiya skesti beré xwe da, ¢0 mala xwe. Bila stuyé wi it
skestlya hingi! (211) Ca mala xwe, Feft foja sil bi, guhdaré e'ziz, nehate diwana mir
Sevdin. (212) Mir Sevdin jt ze'f ji wi Bekirli] fiez kir, - yant merfek diremin bq, ze't
<mekseta> wi xweg b, milet jé Fiez dikir. (213) Cewab sand, go, *Ca béjne, Bekir bila
bé, Feft foja ka ev gima naétin?” (214) Ca bal wi go, “Mir Sévdin divé bila béte
diwand” "Ko hefe seré mir Sévdin bixu gel mirantiya wi. Ez naéme diwang, ¢lnke
ez mérke go serefli me, ez bégeref ninim.” (215) Kufo éca “Cima" go, “lao?” <Bekir?
go> "Evi inadiya bo <wey> inadiya mala xwe Fe(2) ji Zine dike: wijdana milnl
tafiammuil naket: Fieta ku ew li wé deré bitin, ez naéme diwana wi.” (216) Can jé fa
gotin. Mir hate Fiddete, “Yo! Ewa ¢i ye Bekir dibeje?” (217) Gazt Bekir kir, go,
"Beko, eger tu subé <t> neki seré te ledim” (218) "Hay hay"" go, "axayé min!
Tecriibe bike" go, “Tu, Memo, han szfrang bileyzin, mabeyna # bist & car deqige
<bira> ez <bénim/deynim>. Niv see'té de go ez vi <we so> bikim. Eger ku min
ne<béna, seré mi ji te fa Felal bitin! Hay hay!" go. (220) Mir hate Fiiddete, ‘aciz b,
edi nego 'Hej xtska te Ziné diket,’ navé jina mir Sévdin ji Zin bi, navé xGgka Wi jt
Zin b, guhdare e'zizd (221) Kawe -~ e - mir Sévdin cawa gazi bike, guhdare e’ziz.
(222) Mir go, “Memal"
Go, “CanV’
Go, "tro ez dixazim, ez th em satrancek bileyzin."
(223) " Miim " go, “Hay hay! Tu cawa Fiez bikey! ... Em cawa bileyzin?”
Go, “ Yalmz, * go, “sandilxaz {samdilxaz?}"
"Ser cavé mimm
(224) Ve mir bi luxate xwe stirané wiha gote, guhdaré e'ziz:
Mir fabg, hate sanesi-iné
Neézk e serayé nazeni-iné
Ranist we gote pésikaran:
(225) “Hon gazt ken li bo - li bo ya-aran
* Tenha ji mir Memé bixwi-inin
Tajdin li gel bira nexwi-inin
fro li Memé ezé %ede-eb (bilke-em
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Stceki wi heye ez ede-ebke-em

Mir gote Mem bi kin @ ke-erbé

“tro me li gel te ceng 0 Fie-erbé

Rabe were ji mir miga-abil

Basik bi te a ez im mica-adil

Serté mi gel te & serfi-iraz

Herd! te divéye ji boy di-itxaz.”

Hem sohbet <sGhmet> & hem demé Meme-& bo-0 [boyu?] -
Hem sahi wi hem xemé Memé-& ba-tn [bo wan?}
Wan kirin tekelim O xeberdan

Anine kisik 0 texta ji de-erdan

Sé dest birin ji mir tema-ami

Mifsid vegeriya ji wi meqa-ami

Beko binér ¢i File ra-akir

Ew surfa xef b ji mir beya-an kir

Rex 0 fil 0 kerkedan ku ha-atin

Din mir & mu'allimé xwe ma-at in

Wan di ku Memo bi pend @ ba-azé

Bekir go, “Te minm dudestéta-aze”

Bekir go, * Minim , leyiz kene dest b do-oy-orin,
Ya qenc ew e tu Memeé cihan ki hev bigo-ofin.”
Mir fabt hate ciyé Memé-é ca-y-ar[=carl

Mem Fabq hate ciyé Zin Ié diyar.

(230) Fendim , zamané ku bi vi sekii Beko E'wan o bi wan dane gofindandiné
{sicl, ieya ku sé dest -- e -- ve Memo ji mir bir ¢0, ev car pista wi li pencerg ba. (231)
Wexta ku ewan o li hev guhurin {gofin?), aveé Beko Ewan jl fifle bo. (232)
Efendim , zamané ku d i hev guhurin, Memo ewha seré xwe kir, dina xwe daye
pencere li jor, yani sebek jor té xuyane. (233) Beko fabi, ¢0, gote Ziné, go, “Ziné¥’,
go, “Mala te bigewite, derkewe li penceré, hey mala bavé te gewitin. (234 Memo Z- --
e -- mir Sévdiné biray® te giqa xweg kigke <delal> bileyzin. Bide xatiré xwedg, tu
bihneke naé seyr/seh nakey?" (235) £#endim , ¢0 xapan ina, ha dana <te> penceré.
Zamané ku Ziné wiha 1¢ méze kir, cavé Memo ma li Zing, Ziné dit, a-qil ji seré
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Memo ¢, (236) Memo &di #ji kiskan béxeber ma: daima # fiefza Wi, cawé wi ma li
kulek 6 li pencera. (237) Gulhidare e'ziz, béje ka bi stirané emé cawa ji we fa béjin:

Cavé Memo dit nazik 0 nazeni-Ine

Fil 0 feres ji desté xwe derti-ine

Cawé Memo ma li kulek @ s0ise sebe-ekan

Evé malxirabé hespé xwe avéte dewsa wan peya-akan

Mir bir ji Memé temam ses de-estek

Jie'sqa Ziné, Memo biye se-erme-y-est [=sermest]

(238) Guhdaré e'ziz, ses dest mir temam! ji Memo bir ¢0. (239) Ama, mir ji
Memo Fez diket, di v& awayé dané ku ses dest jé bir ¢0, mir disa gote, go, “Memol
Daxaza xwe bixwaze!" (240) Ama, di Vi arayf dané, Beko E'wan disa ¢0, gote Zing,
g0, “Mala bavé te bigewite, tu qiz1, tu germ naki, tu fedi naki? Tu here bila hendek
xanima mezin b& li wan temase ketin.* (241) Zendim, go, “Subé té bici malan
<xendivé> te - e - dibéje xagka mir Sévdin e # dihere, serm e, bila xanima mezin
bétin” Yani, jina mir Sévdin. (242) C0, go, "Xanima mezin, ¢iqa xwes dileyzin, ew
lierdu! Tu behneké seyr bike, tu bi xatiré xwed& Cima? Gotlinja min nesgkinil”
(243) Ma/im , xapan ina ev dana sina {gina} Zing. Naveé wé Jin {=Zin] e, ama jina
mir Sevdin e. (244) We mir Sévdin wiha gote Memo, dlsa, guhdaré e'ziz:

Mir gote, “Memo, meleyiz di-ixaz!”
Mem gote, “ Mizm ,tegiye da-axaz?"
Mir gote, “Memé, xerez nema-a le-ye,
Mexsetla te ¢i ye bi kesf i Ra-ale.”
(245) Disa mir goté da:
*Serté min ewe ew: Tu [bidi min?] Zi-iné.”

(246) Guhdaré e'Ziz, zamané ku ev kefime got, mir Sévdin seré xwe fakir, jina
xwe Ziné di penceréda dit, (247) “Eyl” go, “Qeda bi qelpebextéinsané Wi zamant” go,
“Insané siré xammeti datma wiha bée'sl e,” go. (248) Heyran, “me cawa kir mezin ji
te méze dikir, ewé ji hat Feta wé derecé tu ji namsa mérané xebera dibeji. (249)
Kufo, niha wa Zin jina min e, hey mala te nesewite!” Fieyata Fiérs ¢ Fiddeté (250)
mir Sévdin ka wé ¢i bibégjitin:

Mir ... llinterrupted]]
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(251) * Minim " 8o, "ya genc ew e tu & Qeretajdin lihev werin; Qeretajdin tu
bistne xeracé salé li ciyeki basge em & bigirin Memo bi v ¢cax bavéjne zindané, Fieta
ew bé wé ew jt bimiretw). (252) Bi vi sekll, tu dikar, yoksa birden tu fabt Memo - e
-- vinda bikey qarisi bibe Qeretajdin ze'f j& Fiez diketin ve gife me temama binitin.”
(253) “Wellahi,” go, “Tu bag dibéji. & jyisi me wisa kir.” Jekrar hatin, hev hatin #
disa bina beré subfaté xwe kirin. (254) Rabt Qeretajdin emir kir, go, “Té hert
filandere xeracs sale.” (255) Tajdin <sané> xerac# salé; wana girtin, desté Memo
girtin, awétne zindané, guhdare e'ziz. (256) Zindana kevir!® e, Ziné ah 1 figan ki,
sew nema, foj nema, ¢ xwe gehande ewané ku li biné -- e -- e'rdéda lexma lédin,
du Fiebé lexemgiyé base ku wiha pevfk, efenaim, suf — e —~ wesart, ditin fiegé wa
zéde-zéde daye. (257) Bi toj keslf] kirin -- e - Zndana Memo Feta meér bé Ii oda
Zinéda <de kew ka> cend metréye. (258) Bi vi geklt di oda Zinédané lédan leqem,
¢tn gihistne # zindané bal Memo. (259) Wexta gehistne bal Memo, Memo dina
xwe daye li biné e'rdé xirta-xirta & t& wi deng & t& go, “Wellahi ewe hebe-nebe li biné
e'rde dané cenawirek e behna Insan kirtye <hat ke>, elbet foja min wihaye <sakir
e> ji emré xwed@ fa, guhdare e'ziz."20 (260) Wexta ku dina xwe da hat, “Wesselam@
elekum ya Memo” “We elékum essalam bira,” go, “Tu kilyiP Tu ji bina min keti
zindané? (261) Go, “Tu isé xwe méze kel Heyran Ziné Memo di vé zindané dané -
- awayi gotina fiwayeta me bihisti, guhdare e'ziz -- dibé, Memo # tam # deh mehan
wisa xweyi kir, cawa ku <gurit> ku téda béxweyt kimé. (262) Deh mehan rabi Beko,
fojek ¢, go, "Kufo, wa deh meh e. Acabaniha Memo nemiriye? Ez fabim bigime
ser Memo, ka Rewalé wi ciye, niha mirlye?"” (263) CG ser deré birg, go, “Memot’
Go, "Ci dibéji lein?” Go, “Hale te keyfa min?” Go, “<Te be di bin zér mérke>
zindané me.” (264) Ama # zindané Memo wisa ne, Reyran, ji derwe daha fazia
dihatiye xweyl kiriné.” (265) Ca bal mir, go, * Miim " Go, "Canl” Go, "Meéré
girtiyan <bi gire> besfernis dikey, yan girtiyan <bi gire> zeff dibe, dimire?” (266)
*Ev ¢i xeber?” go, “Here, mala te sewite,” go, “Memo wisa xweyi tu dikey tu <e'yn
bé> kuré <kodéran> e.” (267) Memo li wé dere disané bi seytaniya Beko derxistin,
avétin zindana kevir.

19This is probably a mistake for Zindana darlin] = ‘a wooden dungeon,” as Mem is later.transferred to
a Zindara kevir = 'a stone cungeon ' Moreover, this would agree with what happens in many other
versions

2]t was my decision to put the closing quotation marks here.
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(068) Ziné tu £ere li Zindana kevir da nedit, guhdaré e'ziz, mabeyna meheki
dané. (269) Ew zaman [7zilam] wisa 1& hat, tek hesti-post ma. Tek hesti-post ma,
yanzde meheé Qeretajdin derbaz bi, bt meha danzde, zivift hat, cewab dane # Mir
Sevdin, go, “Qeretajdin ji # xerace salé zivit." (270) Beko xwe gehande -- & —~ Mir
Savdin, go, “ Minm t* Go, “Clye?” Go, * Mrim , tuzani - e - Memo Tej Vi dike, fej
kijan Ziné?" (271) Go, “Ne fiej jiné dike? *Na," go, “Miré min, Fiej xtiska ... [taped
over} go, “Memo Fiej jina te nake, fiej xfiska te ZIné dike.” (272) “Hey,” go, "Mala te
bisewite, ya! Kufo, mabdrab, ewqas ji bébexti dibe? Te Fieta niha gima nedigote me?
(273) Me ewqas eziyet da wi insané hané! Kufo, * go, “cewabé bidne Zin, bila du
Feb def G zume hilde, here ji xwefa Zin ~ e - Memo derinit!" (274) Cewab dane
ZIng, go, “Mir Sévdiné birayeé te # gotlye 'Bila # du Reb def @ zume hilde, min #
Ziné da Memo, bila bicit Memo ji xwefa derinit!’ © (275) Malom ya/ Kefa Ziné xwes
bil Rabi, du Feb sande pey [?pés] du feb - e - dawdlef hatin # ewana bi def 0
zumé 1é dlilxin # ku herin Memo ji biné biré da derinin. (276) Beko li wé deré disa
leintyé kir, ¢0 li ser biré sekini ser Zndang, go, "Memo!l" Go, “Ci dibejt, le'in?”
(277 Hin go “Memo! Mizginiya mi li te! Me Zina da mér. Ha Ziné wé niha bi def Q
zume bé li ser deré biré ji te xatiré xwe bixiwlaze here.” (278) “E,” go, “Leln! Heya
niha te <bera xwes me [we ji me} na weki> fieyran xwedé bila bi serfirazi mirazé
wan bike. Bila <xwes ma wek ez> biné biréda zaten mirme.” (279) Ama qelbé
Memo ma li ser dengé daw(ile. Wexteki dina xwe daye, dengé dawtl¢ hajé [Fieje] l
18, guhdaré e'ziz, bi fiwayet ku me bihisti, em ji wefa dibgjin, fieta ku dengé dawdle
ledixe, fuh ji qalip gymimy dibit. (280) Gehist ser deré [?devé] bire, Ziné # ji
Memofa go, “Memo!" Go, “Can!” Go, “Ez hatime te derinim.” (281) “Ey,” go, "Mala
te bisewite! Tu nehati min derinil” (282) We wiha gotédane:

“Memo ez hatime te deri-inim
Sebra dilé xwe bibl-inim
Hesreta deh salan bé bifi-inim.”

(283) Memo ¢end bend® farsi avétin, yani got, Ziné j¢ fe'm nekir, tekrar wiha
goté:
“Ey,” goté, “Xattn Zin, tu nehati min deri-ini,
Tu hatt xatiré xwe 1i min bixwlazi, belé fufia sirin ji qalip
bikesi-ini.”
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(284) Guhdaré e'ziz, zamané ku # du fieb # awétin bin¢ birtda Memo ji
zindané <deynadin> derxistine li ser -- e - flye dinyaé # cewab dane Qeretajdin.
(265) Wexta ku Qeretajdin gormifs e seherida be, ama jéfa gotin, go, “Beko bi
le'inlya xwe birayé te awétne zindang, lakin Ziné ¢t teze ji Zindané da daynin.”
(286) Ewi dibé bi fiwayeta ku me bihisti, Fieta gehiste li ser deré zindané, sed feb
Bekir kustin, navé wan Bekir hé negehandiye Bekiré # E'wan yan!, Beko E'wan.
(257) Qeretajdin ze'f ji Memo Fez [dikir, go, “tda xwede Fiegi kesek ku navé wi
Beko be, ez lédim bikujim.” (288) Zfndim , zamané dendstne ki ser deré [?devé]
bire, xaliqé aliye emaneta xwe j& stand, yani teqdir mu'ada wi temam b, wefat kir.
(289) Biraye wi Qeretajdin gehiste, dana di nawa - e -- tabttek! dar ser seré xwe
gefand. (290) Ewi zilami <édan meré beré s0 xwar> go, "Heta ku li bedena
<bad(iné> Memo n8, ez ewi -- e - cenaze li ser ser8 xwe nadanim e'rde.” (291) Sew
foj girlya @ kaliya, Beko E'wan disa seytaniyeke mezin li wé deré kir, fabi, ¢0 Icol ba
li pireke, go, “Piré, tu fabe, kerkoneki fes, gend fieb qalibe sab0né sip! bi her li deré
<cemé seté> Cizire, 0, efendiim , ewi kerkoné fes sabOné bi serda [?serfaj bihesQ.
(292) Sayet Qeretajdin hate li berde derbaz bi wé nwfeggeq diggeta Wi bikése,
ctinki tigta feg sipi nabe. Wé ew ji te fa bibéje wiha zamané ku Qeretajdin wiha ji te
fa go, tu ji bibé, ‘Mala te negewite, te diye qe mérke mirl fabe? Weki ku ewa feg e,
sipi nabe, gy/eyse ew miriye ser seré te ji miriye, fanabe.’”

(293) Bi tesfiqa wi evé fabi wisa <ki piré ko kerkutaneke> fes hilda ¢t li ber
seté Ciziré sekini, du fieb sab(iné sipi serda hejandin. (294) Hendim , Qeretajdin hat
derbaz bi, diggetawi késa, dina xwe daye < > pireké bé aqil li ber deré -- e -- cem
finistiye efendim sabané li ser kerkoné feg dibe tine.

(295) “Yaw," go, “Piré bidi xatiré xwedé, ewa ¢i fieg e ji te? Ewe Tes e, sipi nabe,
tu sabiné ser <dibt tini>."

(296) “£," go, “Madem tu ze'f zana yi, de ka ji xwe binhére mirlye ser seré te ji
miriye, qe fanabe.” Afa/dm ,bi emré xaliqé aliye bi.

(297) “Haqiqaten,” go, “Tu fast dibéji."

fna hat birayé xwe bir ¢0. Bi e'zizi defin kir, bir ¢4 mezela. (298) Zrendim,
Ziné cend gotiné xwe pé fa gotin. De ka cawa dibéje. (299) Pisté mirina Memo dilé
wé ze'f sewiti, ama bi fiwayeteké dibgjin ¢il fojan, bi fiwayeteké dibgjin ¢il sae'tan
<ser> maye, fiegiqiya wé her xwede dizanité, guhdare eziz, (300) lakin ZIné wiha jé
fadigo:
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Go, “Memo <filya> mi sehid mi ro-ojan,
Memo li ser dinyayé <ne ve kir 0 beden> pigko-cjan,
De'né Memo téda mirine gel me de'né navro-ojan.”

(301) Zin go, “<Hiriya> mi sehide berwa-are,
Li ser dinyayéne gote min ya-aré
Himmet PHarmet] da min <moye> mine mezin de'né Memo
coye neghme de'né éva-aré.”

(302) Hendim , zamané ko min bi v gekli cend gotiné xwe jé Ta gotin, maldm
, Qeretajdin < > ji boy Memo gelek hizonki , gelek dert¥, gelek makhzin bl {303)
Bi riwayeta ku me bihisti, em ji we Ta bejin, guhdaré e'ziz, Ziné ji emré xwedé d
ani, dibe ku zamané # Ziné ji bir ¢in defin biken, ew Rerdt ‘asiq ba li hev # defin
kirin, guhdaré e'ziz. (304) Li ser mezelan -- em dibéln] zZiyaretan ~ avé Qeretajdin bi
Beko F'wan ket. (305) Ve Qeretajdin dilt wi ze'f sewiti, ka ¢i jé Ta go:

“<Ra> Beko le'in seré bi <me-esan>
Jehiriye dene di ta-asan
Bais® agiq 0 meqsed Q mira-azan.”

(306) Qeretajdin dibé wisa hate Fiddet?, guhdaré e'ziz, dibé: gehiste Beko,
niyeta wi ew bi, minané raya <por séwl/pol séwi> li seré da # bine, ama ewl ¢axi
weta [=?wexta] Fakir bi Fiérs 0 Fiiddeta wusan e'rdéda dibé pargiy# - e -- Beko Ewan
taba ji hewa ve. (307) Guhdare e'ziz, diba ev cax fab/ & me gawa ku bihiste, em ji
we fa dibgjin. (308) Ewa ne fierfa Qur'ané ku yanis bitin, me cawa bihisti makim |
em i ji we fa dibgjin. (309) Dibé ev gaxé xwina wi wisa dibé pekya caye ketiye arz
Memo @ Ziné an hat derfyeke orta <hevkan> dibé, sin dibe. 735/, min nediye,
guhdaré e'ziz. '

(310) Riwayeta Memo G Ziné bi Vi gekli - -- sonda xudé - e - selam@ xwe li
ser temamé guhdara bike, guhdaré e'ziz -- e - malam , me me'zar bibinin, (311)
fiikaya Memo @ Ziné me cawa bihistt, me wisa ji we Ta got - e -- xwed@ selametiya
me we, Memo ( Ziné Fiedisa wé bi dengé [...... ] daima in [=han] dikarin ... ... 1daji

~ xwe fa hildin. (312) Refime li dé @ babé goti 0 guhdar & guhé xwe deté & ku -- e -
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goti j& guhdaré e'Ziz, em xwes tev dikin bi xatiré we 4 silam li ser we temama bit
<isa>.

{MC-1) [translation]”

< Tempo: slow and deliberate, pausing¥) often

(1) Now we are in the province of Van in the quarter of [..J}, and we will tell
the dear listeners to the best of our knowledge: May peace be upon your and the mercy
of Allah and his blessings.?

(2) IMemo was the son of the kilng of Merghebzemin, his father’s name was Al-
pasha. Al-pasha was the ruler of a kingdom, dear listeners, he was a pasha.

(3) Zin was the daughter of emirs, that is, the sister of mir Sévdin -- she had no
father? -- she lived with her brother -- the sister of mir Sévdin, in the city of Jezira
Bohtan. This nobleman was from the [line of] rulers of Jezira Bohtan.

(4) My lord, see how God's works come together. (5) Work is very hard for
mortals4, but for God it is so easy, it is nothing, dear listeners.

(6) As is known3, once there was one in love in the city of Merghebzemin, and
there was one also in the city of Jezira Bohtan. (7) As is known, dear listeners, by the
will of the creator on high, what we have heard® from the nobles, we can offer you in
this form, and you may listen to it.

(8) (He says)? one day in his sleep, Memo saw Zin from Jezira Bohtan. This
dream came to Mem like a messenger. (9) In this manner, dear listeners, first. we wil
begin [by telling} how they came together.

* Underlined words are in Turkish in the original
IWithheld to protect the identity of the tefler.
2his blessing is in Arabic

e, her father was dead.

4ojit. *daves'

Sor * of course’ or *cbviously” . This is Turkish malGm/malum, from Arabic ma'lﬁmh}-"“ .

blit “the hearing which we have heard’

7Beginning a new thought with an untranslateable “he says” or “he said is very common.
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(10) (He said) lit is] evening on the mountains,

Two angels from heaven pass night and day in the diwan,

By order of the creatoron high they brought [herl and put [her] down in
the city of Merghebzemin, in the room of Memé Alan.

(11) My lord, when ZIn went to sleep, they put her in Meme Alan’s diwan.
[When} Mem wakes up and opens his eyesS, he sees a houri from paradise sitting in
hi's diwan ... By God! (12) Mem says, “Lwonder is this a dream or is it real?<Heya t b
xebiti dine> by God it is true.
< Tempo: faster, few pauses

(13) He? said, “What person are you? Why have you come to my abode?” She
said, “Strange man, why have you come to my room, to my abode?”

(18 As_is known, they asked each other "Who are you? [She] said, “T am the
sister of mir Sévdin, my name is 7In* She asked him ‘Who are you? [He} said, "I am
Memé Alan, the son of the king of Merghebzemin.”

(15) As is known, they argued: this one said, “It's my room,” that one said, “It's
my room.”

(16) “Inthatcase,” [he] said, “Aslongas you say 1 am the sister of mir Sevdin,’
as is known, it is reasonable to assume if someone is a pasha, he will have viziers and
ministers, boys -- that is -- servant boys. If you are a princess, as is known, you have
maidservants. (17) You call your maidservant, TN call my servant boy. If my servant
boycomes, then it is you who have come to my room. (18) If my servant boy doesn't
come, but your maidservant does, then I have trespassed we will begforgiveness of
one another” He said, “Call lyour servant], you have my word.”

(19) And this is how Zin called:

“Oh, Servant of mine named Melek Rihan,
- Melek Rihan, bring me a handful of flowers,

8alit. “gpened his eyes from sleep”

9eyran, =lit. “amazed, in awe, admiring”, apparently can go untranslated.
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Today a prince is visiting me!0.”

(20) She called three times, dear listeners, {but} no one came. (21) She said,
*Melek Rihan has not come, fine fellow, Memo,” she said, “You call your servant
boy.” Itwas Mem'stumn .

(22) This is how Mem called:

*Servant of mine named Bengin,

My servant who is a very loyal fellow,

Bring me basin and pitcher,

Don't let me miss my two prostrations of momning prayers.”

(23) Bengin was dumbfounded, he was. He said, "My lord,” he gave advice, “By
God,* he said, “Il tell his father to marry him off. (24) The love of marmriage has gone
to his head. He has been wasting!! time. He doesn't know what time of night it is. At
twelve o'clock who ever heard of missing the two prostrations of moming prayers?”
{25) The servant boy Bengin answered:

~Memo,” Bengin said, “Memo, you poor thing, don't you see,
It's nighttime, midnight, and no time for washing hands!2.”

(26) When his servant boy answered, Zin was dumbstruck. “My Lord!" she
said, “In truth no one can comprehend your works.” 27) She knew that [she was at]
the diwan of Memé Alan, [3] as is known, by the will of the creator on high, they had
been brought together, in this manner. (28) But, dear listeners, when the prophet
Khidir, Khidir Eylas [had] those two fellows -- [remember] the two angels from heaven
| mentioned earlier? -- when they brought [Mem and Zin] together, at that very
moment, a ship in the Black Sea got into danger, and requested help from God [and]
from those fellows, [so] both of them went to help them. {29) [When] they went there,

10.]it *is a guest to me”
“iorlosing

12 e, the ritual ablutions performed before prayer, according to islamic practice
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the two of them, Mem and Zin, remained with each other. Zin, who knew now that it
was his room, yielded to him.
(30) Mem once again called his servant boy Bengin like this:

*(He said) Bengin my boy open the door, and see with your own eyes,

[What} tomorrow moming will be discussed in the diwan of the nobles,

For the sake of God, you are my witness, s0 don't deny Meme Alan’s
beloved.”

(31) The servant by Bengin opened the door, [andi saw a houri from paradise
who in truth could not be denied. (32) "My Lord"" he says, “the sun is not shining, it is
just her radiance.” As is known, the beauty of Mem and Zin is famous, dear listeners.
(33) The two of them stayed in the room and chatted At that moment they exchanged
rings and handkerchiefs. (34) After they exchanged them, they were going to bed,
[when Mem said, “By God, you and 1 have been brought together!3, but deceit must
not come between us. (35) The Quran is between us, the Quran is our witness, may
there be no deceit between us. They put 2 sword between them, dear listeners, and
went to sleep. (36) When they had gone to sleep, the prophet Khidir, Khidir Eylas, said,
"] have brought these two naive!4 people together: now get up, if they go against
God's command, we will burn in hellfire.” (37) They came and saw that the two were
in truth sleeping once again as in] a dream. (38) They took Zin from the city of
Merghebzemin and put her in her own room!5. They put her in her own room in
Jezira Bohtan. ZIn opened her eyes and looked about: no man, no Mem, there was no
one there, but on her finger was a ring with Mem’s name written on it. (39) Memo
opened his eyes and woke up!® and looked around, but the houri he had seen was not
around. _Good heavens! (40) He said, “Who did it? Who did it? My servant boy
Bengin did it! Besides God, Bengin and me, no one knows about my secret. (41) The

13.0it. *have reached each ather

WAccording to Khamoian, the expression fsané siré xammét! (=lit “people who have sucked
raw milk) means rough, cude, unpolished’

13aiit. *in the room o Zin.*

16t *opened up his eyesfrom| seep”
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[only] one who saw her was Bengin. Surely whoever did this was Bengint” He called
his servant bay Bengin.
(42) Dear listeners, what did he say to him?

Mem said, "Bengin, good Bengin,

Last night | saw you; bring me the lady,

If you don't, get up <ku topé caw hinde> find 3 way to save your
head!?”

{43) As_is known, dear listeners, just look at God's work Memo <minane
xewnek! wetl>, “The servant boy Bengin cannot deny it, he saw her with his own
eyes!" (44) He knows that the ardor of love had come over Memo. Memo did not
know that this had happened by divine command. His sense, up to that point, dear
listeners, <had not been asked>. As is known, itis by God's command. (45) The fellow
[=Bengin] ran to Mem’s father. Mem's father was Al-Pasha. [Benglnl said, “Al-Pasha,
ha-a-al This is your son’s story; Yes, let me tell [youl, 1 haven't seen it with my own
eyes, but this matter has come to pass through God's willl Give me command over
the city, my children are small, in the heat!8 of love, Memo wants to chop off my
children’s ... my head; my children will be wretched and miserable.” (46) |Al-Fashal
said, “An order is an order, my boy Bengin.” (47) The servant boy Bengin sent heralds
to go announcing throughout the city that 'Everyone who has a daughter whose age is
over eleven, {and] those women who(m) we call widows who are young in aga
should sell all they have and dress them up, then et them pass by the palace of the
father of ... let them pass by the palace of the son of the king, (48) Whoever Mem gives
his apple to, will become his wife!9. (49) Eighty year-old
women, out of excitement, put on their kerchiefs, put on their headscarves, sold what
they had in the market, and adormed themselves |to look] like girls. (50} Each one said,
“If | am lucky, the apple might land on my head, and I could become the wife of Memé

17This line is undear from 'get up' onward. ZK-3 has the following at this point: °.. You are my
servant, you are always at my doorway, everything -- be it jinn or fary - that is inside, must have
passed by you. Go and get her! K you don't you will see a gredt tragedy with you own eyes’

iBafit *fire’

19=lit *he will take her for himself.
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Alan, the son of the king of Merghebzemini” They took them in front of the palace.
(51) Mem saw [only] Zin, a houri from paradise, all the rest passed by him like an Arab
woman with cracked lips.

{52) Once again he said to Bengin,

Mem said, “Bengin, good Bengin,
The entire group of girls is gathering
You will make them pass by my room, and you will [do something tol
Mem the senseless one,
his girls will fool all of Merghebzemin.

(53) What a pity} Mem paid no attention, dear listeners. (54} He [=Bengin] got
up and went and threw himself at Al-pasha, saying, *Today give into my hands the
control of the city.” (55) “Gladly,” he said, “Bengin my boy, if you can find out who my
son loves, it is yours to rule.” (56) He had the town heralds announce: “To day Al
pasha and his troops wil go out riding. Anyone who wishes to volunteer, may join.
us”

(57) Some horsemen mounted their steeds and headed for the wilderness. (58)
Bengin went and said to Mem, "Memad!” [Meml said, “Yes? (59) [Benginl said,
“Memo, your father has gone after your beloved with a troop of soldiers” Welll now
Mem was delighted, fand] his sense came back to him. (60) His horse’s name is Bor.
Let'ssee, Bor was always in the stable, he has never seen the light of day. That animal
was chained up all the time. {61} He (=Mem) put his cloak on over his head, in the
heat of passion he did not notice the chains, he did not know that chains were on his
fhorse's] legs. (62) In this manner he mounted his horse and headed for the
wildemess, to catch up with his father’s troops, to bring back Memo's beloved. (63) He
headed for the horsemen, land] they all tumed back. [But] that poor soul, with the
heat of love in his head, did not tum back. (64) Let's say that he went on for quite a bit.
All the troops turned back. (65) Bengin's heart was burning with pity, he said, “The
creator on high has taken him on this trip, but my lord <merpeké xirale/m/b] bine>,
may ! lose my head (). (66) He got on his horse, set out, efendim, went and caught up
with Memo. (67) When he reached Mem, he said, “Peace be upon you, Mem.” [Memi
turned and said, “And upon you be peace, welcome!” -

{68) And he said in song:
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“And peace be upon you, 0 Mem, my soul,

May Bengln's head be a sacrifice to his children,

Just so long as Mem doesn't take to the roads
may it not be without master.”

(69) Mem was angered, he answered as follows:

“He said, fickle luck of the boys,

You have seen Mem's beloved with your own eyes
Because of [my} love for Zin, [ have taken to the highway
Boy, you turn arcund and go (home]

(70) At the same time that he said that to him in that way, Beko, no - I mean
Bengin the boy was very moved and said, “My lord, may Lask forgiveness, asis
known. <ji bigtkan xeta, ji mezinan éda>. (71) Thus with his horse in chains the
whole time, he went on like that for another three or four days. (72) Mem does not
know where the city of Jezira Bohtan is; how will he get there, how will Mem find it?
(73) Although it seems like a big deal to Memo, it is nothing for the creator on high,
dear listeners! (74) The men went on a while, but the chains cut the horse's feet. (7
Bengin the boy thought to himself, “Il say to Mem, "My dear boy, it was not beasts
that gave us beasts (?), let’s give our beasts a breather, so that we too can eat a piece of
bread.’ (76) If 1 say it in that way, Memo will certainly not get angry at me. Why,
whatever is [good for] God is [good forl me too. (77) But he didn't say anything to him.
They continued on their way. (78) As for the horse with Mem, dear listeners, 1 have
heard it said that the horse was empowered to speak, (79) and this is what he said, dear
listeners:

Bar said, “Memo, you don't give greeting, as if drunk,

Hey, may your house burn down, would you let up a little on my reins,

Hey, may your house burn down, the fire of passion is in your head,
there is no sense in your head, the chain has cut my leg, it has
reached the bone.”
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(80) Memo said, "Oh my! 1t is God who has fallen on my soul ()" (81) He
pulled his cloak up over his head, and said, “Until my horse’s leg gets better, until
white hair grows over the wound, no matter what befalls my soul, I won't get up off
the ground for Bor's sake.” (82) Dear listeners, the creator on high brings this about
quickly. (83) Well, Khidir the prophet, Khidir Eylas, both blessedbeings, said, “By the
will of the creator on high, this man has fallen on his head (=down), but by God's will
perhaps we can cure his ils.” (84) At that very moment, when he showed a good deal
of magnanimity {or, exerted himself agooddeaD), Bor's wound healed, and white hair
grew over it. (85) Memo raised his head, and took a look: in truth Bor's wound had
healed, and white hair had grown over it! (86) They put their heads down (=rested)
again for a while; those two blessedbeings picked up Bengin the boy and his horse,
and Memo and his horse Bor, and brought them to Jezira Bohtan, where three roads
meet.

(87) Well, Mem opened his eyes, and tock a look: Good heavens! (88) There
was the creaking of trees, the neighing of hack horses, the crowing of roosters, the
lowing of shepherds and cowherds, the rushing of a river, because there is a river in
Jezira Bohtan. A strange new place. It seemed very strange to Mem; the fellow said,
“Bengin my boy, come on and get up; let's find out what place we are in!" (89) Asis
known, it is nothing for the creator on high; they got up, and went on a little until
they came to a man. (90) Memo greeted him and asked him {where they werel. When
he took one look at Memo, dear listeneres, because of Memo's beauty, this man, as
when <a sheep?> is beheaded and rolls around in its own blood, in just this way his
head rolled around. (51) Bengin said, “Memo, you asked -- you did the greeting, I do
the asking " he said, "in truth your beauty is great, people won't be able to endure your
beauty, they will go crazy” (92) “All right” [Mem] said, “Bengin my bay, let -"
{linterruptionl] (93) ... they went a little until they came to three roads. The road split
into three. (94) Memo hesitated. “1 wonder,” he said, “which road 1 should take?” He
said, (95) “<I'll let the horse decide> Whichever road he chooses, Il take that road.
(96) Only, he tells this to the horse, i.e. Bor.

* Bor <ke faraginoy>
<There’s a fork in the road> choose the road <for Mem>*
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(97) As. is known, dear listeners, after he said this to him, then Bor spoke and
said:

“Memo, if you don't drive me on with your hands,

You give me a servant
I'll drive you to the quarter of emirs.

And Mem, if you drive me on with spurs,

Give me food {(or, a mouthbit)

1l drive you to

(98) He put Bor’s bridle on the , and the animal rode on a road,
well, and set out, coming straight on. (99) The river of Jezira Bohtan has a ford, dear
listeners, one comes to cross that river anywhere, this animal did not go to the place of
crossing. Hehl He goes back and forth, not sure how to cross to the side of Jezira
Bohtan.

(100) Now we will speak a little about Zin, dear listeners. (101) When Zin
opened her eyes, she saw that she was not in Mem's room. (102) <The lady was very
bewildered>: as is known, a woman's lot is a grave lot. (103) She didn't explain/show
it, she got up in the moming, and was very upset. (104) Melek Rihan said, "What's
wrong, my Lady, something has come over you today. What is troubling you?” (105)
{Zin] emphatically said, *No!" {Melek Rihan} said, “I am your servant, you must tell
mel” (106) As is known, <go cisté was jina> is from God. Hah! The story, dear
listeners, as 1 have told it to you, in the same way she ftold it} to Melek Rihan, the
daughter of Bekir the Liar, the servant of Zin sister of mir Sévdin. (107) As is known,
dear listeners, she told her the story, only - uh -- the daughter of Bekir the Liar, Melek
Rihan, was a sorceress How was she a sorceresd  She threw dice, and when she did,
she could see that within forty days, Memo, the man (Z3n] was talking about, would
getto Jezira Bohtan. (108) On the thirty ninth day, she went to her mistress and said,
"My Lady, today all our youngpeople are going down to the river of Jezira, please give
me permission, so that I can go toot” (109) “Certainly?” said [Zin], *gladly! You go tod!”
But she went to Zin's room, and took Mem's ring, which had his name written on it,
and his handkerchief, and put them in her pocket. (110) Well, she took some [dirty]
clothes, and went and stood by the river of Jezira Bohtan. However, she did not
intend to wash the laundry, her intention was this: (111) Wherever a stranger comes
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from, she will see Mem, and escape with him, dear listeners. (112) When she came to
the bank of the river of Jezira Bohtan, she could see two horsemen visible off in the
distance. “Ahal" she said, “By God, that has got to be Memo!" (113) He came, came,
came, he came to the ford, to cross over the river, but Melek Rihan caught hold of
their reins. (114) When she caught hold of their reins, Memo said, “Bengin my boy, do
1 have your permission to ask that gentle one a question?” He answered, “You know
best, my Lord” (115) If the creator on high, who causes things to happen, dear
listeners, causes something bad to happen, no cne dare put them aright: Memo [went
up tol the daughter of Bekir Awan. (116) He asked her {a question}: here's what he said:

Mem said, “O gentle one, of lovely form,

Your stature is slender, a young willow,

For the sake of Ali [and] Muhammad, tell me straight out, whose house
should we stay at?20

(117 Naturally , dear listeners, Melek Rihan picked up on his words, and here’s
what she said to these [two] men:

She said, “]f you are a prince, ride to the gate of mir Sévdin,
I you are a man, ride to the gate of Cheko and Arif, Qeretajdin,
If you have nathing to say, ride to the gate of Bekir the Liar.”

(118) Mem said to her,

He said, "Hey, jinn-shaped, may the Lord of heaven bring your desires
topass, :

<Qedera te seré yekébas bigefine>

Good evening to you, may you have a good day.”

(119) They took their leave of her, dear listeners, and continued on their way.
When they continued on their way, Melek Rihan said, “Hey! I didn't ask them; By
God, I bet that was Memo!” (120) Melek Rihan ran after him, and asked him:

-1t "whose guest should we be?”
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“O strange man, | have told you the truth,
Disclose your identity to me, who are you?”
<He spoke> thus, “l am Memé Alan,

This other one is Bengin my boy.”

(121) Oh my! <“One of them was Memo, and 1 let him gof"> Melek Rihan
asked him:

“Hey <so much fraud> of the pashas,
May your house be ruined, why don't you recall the room, and your and
my oath on the Koran?"

(122) Memo took a lock and saw a dirty face and cracked lips. Dumbfounded,
*1f this is so, by God, in my father’s kingdom there were millions like this one. (123)
Oh boy! This means,” he said to himself, “1 have come to this kingdom for this
swarthy, dirty one. Bengin lad, the one 1 saw was this onel" (124) Bengin said, “A pity,
apity, my Lord" And they continued on their way. (125) They continued on their way,
Melek Rihan once again ran after then:

She said, “O stranger, <so much fraud> of the pashas,
What of your oath and mine on the Koran,
Here is your handkerchief, we exchanged fingerrings!”

(126) Memo thought for a while, then said, “Except for me, Bengin my boy, and
this woman, nobody knows about it{"} (127) Zin told her maidservant. Oh my! The
daughter of Bekir the Liar, dear listeners; it could happen that this is the order of the
creator on high, men must bow their heads before destiny, dear listeners. (128) Memo
set [his horse] m_gallgpmg with his spurs, and said, “lt is our fate from God that we go
back homet” (129) He turned around and started back when the horse looked and, lo
and behold! Memo had taken the daughter of Bekir the Liar, and, ‘dear listeners, in the
version that we heard -- of course, this is not a verse of the Koran -- as 1 heard it told by
the nobles, (130) Once again Bor was made to speak and here's what he said:
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Bor said, “Memo, you give greeting,

The one you are talking about is not this one,

This is the daughter of Bekir the liar, she is fooling you,
<The Turkish witch is shaking herself.>”

(131) When he heard these words from Bor, Memo [said], “Hey! Strength and
life to you!" Seven [kinds of] strength came from the creator on high, so also on earth,
dear listeners, I might even say ten, you say < >. {132) The gentle one
ended up on the ground, but she said to him, “Okay, Memo, so you won't take me.
Why did you <drop> me <lo e’hdé we'de bi car min keti bin> if my father and 1 can
help it, you wont achieve your desire” (133) Then they (=Mem and Bengin)
continued on their way. Whey they continued on their way, Memo said, "My boy,
whose house should we stay at?” (134) "My Lord,” said [Bengin}, “You know best. You
are not to be directed in this matter.” (135) “In that case,” he said, "<Kevir¢ méran
dant, mér xerab (ke/ket/kir). Mérké mér méré bikuje, vé méré biwa géra Jt. 10 méra
xwe dawite ber bexté méra> (136) Let's go to Qeretajdin’s house, let's be his guests.
They set out and stopped at Qeretajdin’s gate. “Peace be upon you!" “Upon you be
peace!” (137) Well, they (=Qeretajdin’s servants) took hold of these men’s horses and
brouglit them inside. When Qeretajdin beheld Memo, he was awestruck by his beauty,
he lost track of where he was! (138) Dear listeners, let Bengin stay there. Let him drink
water and eat his food; Bengin was aware of nothing. (139) By God's will, let us focus
on Memo and Qeretajdin. (140) These ltwo} men talked together, they chatted, from
moming until evening. (141) Until evening they chatted, roses rained from Memo's
words. Tajdin never got tired of them. {142) Dear listeners, what the creator on high
had ordained for these persons, that is Memo and Zin, he told the story Ifrom the start]
until they became Qeretajdin’s guests -- uh - Memo explained thus to his brother
Qeretajdin. (143) When he had explained it, Qeretajdin, who was a smart man,
understood that indeed this love was from the creator on high. (144) But just look at
the thing! Zin's sister was Qeretajdin’s wife. Her name was Sitt. Moreover, Zin was the
fiancée of Qeretajdin’s brother Ceko. (144) When [Qeretajdin] heard these words from
Memo, he decided to help Memo, dear listeners. (145) He said, “Brother, you and [ are
etemnal bloodbrothers, let's make a pact that whatever happens to me, I will spare
nothing, my life is <expendable>. * (146) They continued their chatting until twelve
o'clock at night.
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{Interruption]
Allow the enemy five minutes at the well

(147) Of course, dear listeners, he gave him permission, so he went to the
private garden, and saw Lady Zin sitting at the fountain, <ew ova ku ji tazik dawgje ji
qudreté> a pightingale sat over the roses and sang to her, well Zin was constantly
thinking_ to herself, Memo was in her thoughts. (148) He stood behind her, and said to
her:

“Peace be upon you Lady Zin,
The dreams you are undergoing are not far off, bring them closer.”

{149) Zin lifted her head, she looked at him but did not recognize him, and
spoke to him thus:

"You are most unwelcome,

You are like <>

If | were to call the people of Bohtan, <1 would raise my masses> tothe
heavens.”

(150) Memo'’s feelings were hurt, dear listeners, the fire of passion was going to
his head. (151) Again he spoke thus:

*<Such unreliability from the> daughter of princes,
The room, the Koran is my and your witness,
The fingerring on which is written Memé Alan.”

(152) Dear listeners, when she lifted her head and saw Memo, all sense left her
head, a scream came from deep inside her, and she jumped into Memo's embrace, and
for about half an hour they fell down in a swoon right there. (153) The two of them got
up, went and frolicked at the fountainhead, then she spoke -- uh - she said, “Memo, |
have bought two bouquets of flowers, one is red, one is yellow; the red ones are in my
right hand, the yellow ones in my left hand. (154) 1 will throw them into the air; you
go after the flowers. If you catch the bouquet of red flowers, we will achieve our desire
in this world, but if you catch the ycllow ones from my left hand, we will achieve our
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desirein the next world. (155) Well, in this fashion she threw her flowers; when she
threw them, as luck would have #t Memo caught the yellow ones. (156) When he
caught the yellow ones, Memo was a little disappointed, Ishe] said to him, “You poor
thing, this was only your and my doing I wonder what the creator on high will
decree1?* She tried to comfort him. (157) They said good bye to one another, Memo
was about toleave the city ... [l mean]the garden, when he noticed a naked, wretched,
miserable nightingale sitting on a rosebush, singing to him from the bottom of its
heart. (158) My goodness! “Boy,” I said, “I thought I was the only one in the world
with problems, but this creature is in a worse state than 1 (159) The nightingale
spoke, saying, “Memo, for God's sake, <tell me that you won't let anything happen to
my beloved Zin>" (160) Let's see what he tells the nightingale, dear listeners:

Memo said, “Nightingale, good nightingale,
Your love is better than mine,
Zin's color is brighter than your roses.”

(161) He left [the garden] and came to Qeretajdin's house. Well, that day he was
so happy, he chatted with Mem. Mem [said] to Me- ... Tajdin - for seven days
Qeretajdin was so wrapped up in talking with Mem that he didn't go the Qeretajd --
uh — to Mir Sévdin's diwan.22 (162) Mir Sévdin asked, "L wander why Qeretajdin has
not been coming to the diwan? <Perhaps he has heard something from us>.” {163} As
is known, Qeretajdin was their champion, that is he was <the head of the people's
econormic section>23, he was always sympathetic to the people, he was Mir Sevdin's
top champion.

(linterruptionl] (164) “... welcome, I have a guest, I cannot not [come] today, 1
will come tomorrow.” They went and told the mir exactly what he had said. (165) The
mir said, “Let them bring their guest to my diwan.” (168) Well, he took Memo, and

2ot write'

LThroughout this sentence the informant keeps getting the narnes of the characters mixed up. Perhaps
he is tired or distracted.

Butax coltecr? Tax oollectors are generally detested rather than beloved. in other versions of M&Z
Qeretaicin is sent to collec taxes from a tribe that has been delinquent about paying tribute.  Alsa the
mir may have needed Qeretacin to intercede with people coming to the court with complaints
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together with him they went to the mir's diwan. (167) <After exchanging greetings>
{the mir] saw exactly how right Qeretajdin had been to praise him; no one can
properly describe Memo's way of speaking, Memo's outstanding beauty, dear listeners.
(168) Mir Sévdin was as amazed as he was enamored lof Meml. (169) Memo?4 said,
“How long have you had this guest” Qeretajdin said, “By God,” he said, “it's been
seven days now.” “In that case,” lthe mir] said, “let him be my guest for seven days
aiso.” (170) Qeretajdn stopped, “Um,” he said, *Okay, you know [best], my mir.”

(171) Well, for seven days he was Mir Sévdin’s guest While he was Mir
Sévdin's guest, he and Zin saw each other every day. (172) Memo's joy knew no
bounds, dearlisteners! That Memo could receive23 such a thing from the creator on
high, to be in Zin's house, that Mir Sévdin would himself be so fond of Memo as to
make him his guest, so that everyday [he and Zin] could go see each other in the
private garden. (173) Whom could he tell about God's gift [to himl, lovely listeners?

(174) Ofcourse, dear listeners, [linterruption]} ... to the mountains for hunting.
(175) Of course, when they said, ‘Memo, tomorrow we are going hunting, all the
horsemen should mount [their horses} and head for <their unit>" (176) Dear listeners,
formerly hunts were like that, the two [units?} did not go together; imagine two
groups, let’s say a group on this side, and one on that side, with a point in the middle;
from that point they could see eachother. (177) In that way they could see who caught
what -- uh - everyone would show his quarry. (178) When they told him [about the
hunt], in the moming everyone got up and mounted [their horses], and headed for his
place, but Memo pretended tobe sick, and stayed in bed. (179) When he stayed in bed,
he and Zin saw each other in Mir Sévdin’s room. Take a peach, give a peach, come
pleasure, pleasure come! (180) While Mir Sévdin was roaming the mountains,
Qeretajdin came from his unit, and the two of them saw_one another: [the mir] said,
“Where is Mema?” (181) “Well, you see,” [Qeretajdin] said, “my Mir, Memo is sick, he
didn't come.” (182) “In that case,” lthe mir] said, “may | be forbidden to hunt without
Memo." So he tumed around {and went homel. (183) Everyone turned around and
came home; well, with the clatter of horsemen, Siti went to the doorway of the diwan,
and said, “Memo, you poor thing, Mir Sévdin [tinterruptionl} (184) ... all the servants

24This must be a mistake for ' Mir Sévdin.’

Balit ‘eat’
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and attendants tied up their horses, and Beko came to the mir's diwan with Mir
Sevdin and Qeretajdin, (185) but, dear listeners, formerly there were no stoves, there
were hearths, a reasonable man, aghas and begs — there was always a warm place
beside the hearth -- in other words, in the comner of the room they built a hearth. (186)
As for Memo on Mir Sévdin's couch28, he threw his cloak over his back, and threw
Zin under the cloak; well, they |=Beko and company} said, “Peace be upon you.” (187)
Memo was about to get up, saying “Upon you peace and the mercy of God and
blessings, my Mir." (188) When he was just about to get up, Zin said from behind,
“Are you crazy? What are you doing, do you want to ruin my name?” (189) But Beko
Awan that Zin was under Mem'’s cloak in the comer of the room. {190) What's more,
dear listeners, on that day it was Beko Awan’s fumn to look after the room. Hewas a
servant, after alll (191) He gave orders to the other servant, saying, “Today bring me as
much gily oak wood as you can find* My master has come back from hunting and is
very cold, 1 will heat up the room.” (192) Dear listeners, the room was made very hot
indeed, and Memo was in the heat of shame and disgrace. (193) You might say that a
meter of sweat flowed from Memo onto the floor. This is the way | heard it told, dear
listeners. Memo felt very perplexed, very much wronged. (194) He recited some
Persian verses to Qeretajdin - uh - he didn't know [what was happeningl, dear
listeners; how should {Mem| tell his brother Qeretajdin, how should he make him
understand that he should go help his brother, dear listeners. (195) Let's say it like this:

Mem was overcome with worry and concem,

He went and said, “Brother, what is the situation?”
But with gestures and signals,

He asked Mem his brother with hints and signals,
< >

Get up with the stones of effort and toil,

Zin is stuck beneath Mem'’s cloak

Mem is stuck with care and worty.

{196) Naturally, Qeretajdin still did not understand, so Mem spoke thus to
Qeretajdin: '

:1it ‘manress’
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He said, “Brother, it is daytime, not night,
<__> enmity < >

< >
You set fire to your treasury and house

546

(197 Naturally, dear listeners, when he said these words to Qeretajdin, it

affected Qeretajdin deep inside,
Zin's braids to Qeretajdin from the

headed for home; let's see what he said:

(199

He knew that matters were very bad

He got up and hastily went home

Like the wrath of God he ran inside,

He knew he had to speak with Siti.

He said, "Get up Siti, <li me bin-yengé>

Today we [will wage] war on our jewels and wealth,

For me and you the Koran is enough, our wealth won't remain.

Siti said, “<Ser béte feragin>

May the mullah recite [the Koranic chapter] Yasin,

With twelve swords may blood be spilt??,

] won't set fire to the palace.”

Tajdin said, “Siti, [this is no time for jokingl

Memo and Zin lare in danger of coming before the law]

For this one thing, they may run Memo through with dagger.”

(200) Siti said, dear listeners:

Siti said, "Tajdin,
Take the holy Kuran out of the house,
Memao is in love, his beloved is Zin,

- . N
Zaliz an

*Oh my!” he said, “we are in traublel” and he showed
sleeve of the cloak. (198) Qeretajdin got up, and
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Tajdin has never betrayed Memo,

Take the holy Kuran from the house,

May our child's cradle be a sacrifice to Memo.”
(201) They set fire to the manor,

They shouted and screamed,

Relatives and people and folks came,

They [put much effort into this calamity]

Aghas and servants of emirs

Vacated that palace and garden

|At the gravity of the call for helpl

Mem was astounded, he said to his beloved,
(202) “You get up and go to the women's quarters,

So that 1 may go to the fire and the call for help.”

Clothes and all treasures,

Property and jewels and goods,

He burned them all for the sake of his brother,

Until now his name is still remembered in goodness

He set fire to his manor

News reach the emir of Bohtan

They went to the summons of the city of time,

Tajdin rescued Zin and Memé Alan.

(203) When he set fire to his court, the rumbling reached the Mir's diwan, dear

listeners, they said, “Qeretajdin’s court has caught on fire, no songs ...
lend of side one of tape}

linterruption]} (204) ... T've told you, dear listeners, <sé dan nika vé bande tskal
bike>, they all answered the call for help, even the mir came. Remember that Memo
had pretended to be sick that day? He too got up and came to the house, to answer the
call for help, but Beko Awan had stayed behind in the parlor, to spy on them. (203
When Zin came out from beneath the cloak, she went to the harem- ~ uh -- to her
room -- to the harem (women’s quarters): wher: they came to that room, when they
were in the yard, Beko saw the two of them. (206) “Hey-y-y"" he said, “Memo! 1 am
Beko, do you think 1 didnt know that Zin was under the cloak, behind you?" (207)
The boy said, “Beko, lit must be God's will that this calamity has befallen usl] What do
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you want from us? Youll see, we will achieve our desire.” (208) {Beko] said, “You
have made my daughter suffer, as far as it is within my power, 1 won't let you,
Memo.” (209) Memo got good and mad, he threw a piece of iron with such force that
one of Bekir_Efendi's ribs was broken on the spot. (210) Bekir Ffendi headed for home
with his broken rib. May his neck be broken in addition. (211) He went home, and
was mad for seven days, dear listeners, and did not come to mir Sévdin’s diwan. {2112
Mir Sévdin was very fond of this Bekir, — true, he was a liar, but his <mekset> was
good, and people liked him (213) He sent word [to Bekol, saying, “Tell Bekir to come;
why hasn't he come for the last seven days?” (214) [A servant] went to him and said,
“Mir Sévdin says that he (=Beko) should come to the diwan.” “Go eat Mir Sevdin's
head, together with his manliness. 1 am not coming to the diwan, because 1 am a man
of honor, 1 am not dishonorable.” 15) “Why iwon't you comeF” he said. "<Evi
inadiya bo wey inadiya mala xwe> is in love with Zin: my conscience cannot bear it; as
long as he is there, 1 am not coming to his diwan.” (216) They went and told him
{(=mir Sévdin). The mir was furious, “Heyl What is Bekir talking about? (217) He
summoned Bekir, and said, “Bekir, if you don't come, 1 will have your head chopped
off” (218) “Gladly my Mir" he said, “Why don't you test him?” he said, “You and
Memo play chess, I'll come in twenty four minutes later. I1l do that for half an hour.
(219) 1f 1 don't [comel, my head is yours! Gladly!” he said. (220) The mir was furious,
he was upset, for {Bekol hadn't said "He is in love with your sister Zin": both mir
Sevdin's wife and his sister were named Zin, dear listeners! (221) Let's see how mir
Sevdin invites him, dear listeners.

(222) The mir said, “Mem!’

IMem] said, “Yes?”

[The mir| said, “Today I want youand meto play chess.”

(223) “My Mir," [Mem] said, *Gladly! Whatever you wishi ... How should we
play?

[The mir] said, “Only,” he said, « shamdilkhaz?s (= Winner take all.”

“Fine with me, my Mir¥’

(224) And the mir sang the following, dear listeners:

2-his means tha the winner may ask the loser for whatever he wants and the loser is obligated to
fulfill his request
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The mir got up and went to the manor

It is near the palace of the gentle one

He sat down and said to the [leaders}:

“You summon, summon the lovers

Only Mem should appear before the mir,

Tajdin and his brothers should not appear,

Today I will get angry at Mem,

He is guilty of something, I will straighten him out.”
The mir said to Mem with hate and spite

*Today we are at war with you

Come stand opposite the mir

There is no doubt that I am in conflict with you

My conditions for you are those of the victorious one
Whatever you want for your desire.”

{Both talking and breathing were about Mem]

Both joy and grief were about Mem,

They spoke and discussed, i

They brought out the chesspieces and the board

{Mem] won three complete rounds

The troublemaker returned at this juncture.

See what pranks Beko played,

He revealed to the mir a secret that was hidden from him
The rook, the bishop, and the [knight?] were going,

They saw that the mir and his [pieces?] were on their way to check mate,
They could see that Mem was [about to win]

Bekir said, “Well, my Mir, two new rounds.”

Bekir said, "My Mir, [you are losing]

It is best if you and Mem trade places.”

The mir got up and sat in Mem's place

Mem got up and came to a place where Zin could be seen.

(230) Well, when Beko Awan had them trade places in this way, up to the third
round in which Mem beat the mir, his back was to the window. (231) When they
traded places, may Beko Awan'’s eyes fall out, {232) Well, when they traded places,
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when Memo looked up, he saw the window above, that is the opening above was
visible. (233) Beko went and said to Zin, “Zin!" he said, “For heaven's sake29, come
over to the window, for your father’s sake3?. (234) How well Memo and Z- ~uh-and
Mir Sévdin your brother are playing chess. For God's sake, don't you want to watch
for a little bit?" (235) Well, she fell for it and went to the window. When Zin looked
out at them, Memo's eye rested on Zin; when he saw her, his took leave of his senses.
(236) From that point on Memo knew nothing about chess: all his concentration and
Jooks were fixed on the window opening, (237) Dear listeners, let's see how we can tell
you in song what happened:

When Memo caught sight of one delicate and gentle

He let go of the bishop and the queen

He could not take his eyes off the skylight and the window pane
The poor thing moved his knight instead of his pawn

The mir beat Mem exactly six times

Out of love for Zin, Memo was oblivious

(238) Dear listeners, six whole times the mir beat Mem. (239) But the mir was
fond of Memo, and consequently even though he beat him six times, he still said to
him, “Memo! Name your wish!” (240) But, in the meantime, Beko Awan once again
went to Zin and said, “For your father’s sake, you are 2 girl; aren't you ashamed of
yoursel? Go let the lady of the house come watch them for a while.” (241) Well, he
said, “Tomorrow you will go home and your <xendiv?> will say ‘Mir SévdIn’s sister is
goint, what a disgracel the lady of the house should come!” In other words, Mir
Sevdin's wife. (242) [Shel! went and said, "My Lady, how well they play, the two of
them! Come watch them a little, for God's sake! Why not? Don't go against what 1
sayt" (243) Of course, she fell for it and stood in the place where ZIn had stood. Her

2.lit ‘may your house burn down.’
30-1it 'may your father's house burn down.’

3] isnen dear who went [t could be either Zin #1 or Beko Awan
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name is also {Zin]32, but she is Mir Sévdin's wife. (244) Here is what Mir Sévdin said
to Memo, dear listeners:

The mir said, “Memo, don't play with fyour wish}
Memo said, "My mir, what do you desire?”

The mir said, “Mem, [ will hold no grudges,

What is your goal, in plain language?”

(245) [Mem}3 said to him:
“These are my conditions: You [give me] Zin.”

(246) Dear listeners, when he said these words, Mir Sévdin looked up and saw
his wife Zin in the window. (247) “Oh" he said, "Look at the insolence of this person®
he said, "such crude people are always this unprincipled,” he said. (248) “No matter
how much we adults take care of you, you have the nerve to go this far in speaking of
people’shonor. (249) Boy, Zin is my wife, you scoundrell” Out of rage and fury, (250)
Let’s see what Mir Sévdin says:

Mir ... [finterrupted]]

(251) “My Mir," he said, “It would be good if you and Qeretajdin came together
for a meeting]; you send Qeretajdin to collect taxes in other places for a year, then we
will grab Memo and throw him in prison; by the time he [=Qeretajdinl comes back, he
[=Mem] will be dead. (252) You can do it this way, or else all at once you can -- uh ~
“lose” Memo, so that Qeretajdin, who is very fond of him, interferes, and destroys all
of us.” (253) "By God,” [Mir Sévdin] said, “You speak well. It would be bestto do it that
way [=the way you said]” So they [= Mir Sévdin and Qeretajdin] met together, and
spoke together, as before. (254) [Mir Sévdin] ordered Qeretajdin, saying, “You will goto
such-and-such a place [to collect] taxes for ayear.” (255) Tajdin <went to collect?> taxes

32He says‘Jin'|=womar), but he must mear. ‘Zin." The word jin must have been on the tip of his tongue
because it ocaurs later in the sentence.

33n the original it says "the mir." but this mus: be a dip of the tongue.
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for a year; they grabbed [Mem|, they arrested him and threw him in prison, dear
isteners. (256) The prison was made out of stone34, Zin cried and wailed, she didn't let
a night and a day pass [before] she went to those who dig tunnels under — uh - the
ground, and found two good, very skilled ditch diggers, well, who could keep a secret,
and paid them very, very well. (257 [In a day they figured out how many meters to dig
so that 2 man could go from Mem's prison to Zin's room ] (258) In this way they dug a
tunnel from Zin's room and they went until they reached the prison, where Mem
was. (259) When they got to where Mem was, Mem noticed a scraping sound coming
from under the ground, and thought, *By God, it must be that underground a creature
like a man has come), | am most certamly thankful to God for this day, dear
listeners.” 35 (260) While he was watching [the ditch digger] came [and said] “Peace be
upon you, Memo!” “And upon you peace, brother,” {Mem] said, "Who are you? Have
you also fallen into prison, like me?” (261) He said, “Just look at your affaif” Zin took
care of Mem - according to the version we have heard, dear listeners -- while he was
in prison for ten whole months, fjust as he was supposed to be left uncared forl. (262)
After ten months, one day Beko got up and said, “lt's been ten months. [ wonder if
Memo is dead by now? Il go visit Memo, to see how he is doing, if he is dead yet!”
(263) He went to the opening of the pit, and said, “Memo!® [Mem| said, “What do you
say, cursed one?” {Beko] said, “Are you as 1 want you?” [Mem] said, “ICome down and
take a look] at my prison.” (264) But Mem's prison was not the way [Beko expected), it
was much better kept up than before. (265) {Beko Awan] went to the mir and said, "My
Mir"" [The mir] said, “Yes?" [Beko Awan] said, “Do you nourish. men in prison, or do
prisoners weaken and die?” (266) “What are you talking about?" said [the mir]. "Come
on, you wretch,” [Beko Awani said, TYou have cared for Mem like the apple of your
eyel” (267) At that point they took Memo out, thanks to Beko's devilry, and threw
him into a stone dungeon.

{268) In the stone dungeon not oncedid he get to see Zin, dear listeners, within
the [next] month. (269) During that time, he became no more than skin and bones. He
became no more than skin and bones, and Qeretajdin had been gone for eleven
months. The twelfth month came, and he retumed; this news was brought to Mir

HThis is probably a misiake for zincana darlin] = 'a wooden durgeon,’ since Mem is later transferred to

a stone dungeon  Mareover, this would then coincide with what happens in several other versions

B1: was my dedsion to put the dosing quotation marks hece
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Sévdin: ‘Qeretajdin has returned from 2 year of tax collecting’ (270) Beko went to -~ uh
.- Mir Sévdin and said, “My Mirt" [Mir Sévdin] said, “What is it?” [Beko Awanl said,
“My Mir, do you know - uh - whom Memo loves, which Zin he loves?” (271) [Mtr
Savdin said, “Doesn't he love [my] wife?” “No,” [Beko Awan] said, "My Mir, he loves
[your} sister ~ [ltaped overl] he said, “Memo doesn't love your wife, he loves your
sister Zin." (272) "Oh my!” [Mir Sévdin] said, “May ydur house bum down! Boy, you
wretch, how can such dishonesty exist? Why didn’t you tell me before now? (273) We
have caused that poor soul such griefl Boy,” he said, *send word to Zin to take two
[sets of] drums and fifes36 and go release Zin - uh -~ Memo" (274) They sent word to
Zin, saying, “Your brother Mir Sévdin has said, ‘she should take two [sets of] drums
and fifes; | have given Zin to Memo, she should go release Memo! * (275) Naturally,
Zin was delighted! She sent two people after two -- uh — drummers [whol came, they
played their fifes and drums, to come release Memo from the bottom of the pit. (276)
Beko once again committed an accursed act, he went to the pit and stood at the head of
the dungeon and said, “Memo!* [Mem)] said, “What dc you say, accursed one? (277
Then [Beko Awanl said, I have good news for you! We have given Zinto aman. Zin
is about to come with drums and fifes to the opening of the pit to take her leave of
you3”." (278) “Hey, you accursed onel* [Mem| said, “Until now <bera xwes me [Pxwe i
mel na wekd>, may God let them attain their desire. Inany case 1 was going to die at
the bottom of the pit. (279) But Memo's heart was crushed by the sound of the drums.
When he saw that the sound of the drums was coming towards him, dear listeners, in
the version which we heard, which we are telling you, by the time the sound of the
drums [reached him), his soul took leave of its shell. (280) When [she?] reached the
opening of the pit, Zin said to Memo, “Memo!” He said, “Yesl” [She] said, “I have
come to release you.” (281) “Hey,” he said, “May your house bum down! You have not
come to release me!” (282) And this is what he said to her:

“Memo, | have come to release you
To see the comfort38 of my heart

36The instruments played at wedding celebrations
3ex, to ask your permission.

Batiz paience’
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To lerasel the longing of ten years.”

(283) Memo recited some Persian verses, that is he told |her], but Zin did not
understand, so once again he spoke to her as follows:

"Hey,” he said, “lady Zin, you have not come to release me,
You have come to take your leave of me, to pull out my sweet
soul from its shell.”

(284) Dear listeners, when they sent two to the bottom of the pit and took Mem
out of the dungeon, bringing him out into the light of day39, they sent word to
Qeretajdin. (283 When Qeretajdin had taken a look around town, they told him
“Beko in his accursedness had your brother thrown into prison, but Zin has just gone
torelease him.” (286) According to the version which we have heard, by the time he
reached the gate of the prison, he had killed one hundred Bekir, people named Bekir,
but he didnt get to Bekiré Awan, that is Beko Awan. (287) Qeretajdin had been very
fond of Memo, and said, “I swear by God that I wil kill everyone whose name is
Beko” (288) Well, when they brought [Meml to the mouth of the pit, the creator on
high claimed that which he had deposited with him, in other words the time alloted
to him was up, he passed away. (289) His brother Qeretajdin amrived, and put him into
- uh - 2 wooden casket, and went around with it on his head. 290) {That man swore a
solemn oath] saying “|Until Mem comes back to life] 1 will not let this -- uh -- corpse
touch the ground.” (291) Night and day he wept and moumed; Beko Awan once again
performed a dastardly deed, he got up and went to an old woman, and said,
“Grandma, go get a black cloth and a few bars of white soap, and go to the banks of the
river of Jezira, and, well, rub that black cloth with the soap, (292)if Qeretajdin happens
to pass by, it will certainly attract his attention, becauseblack things cannot turn white.
He will say something to you about it; when he says something to you, you tell him,
“May your house not bum down [=You poor thing), have you ever seen a dead man
rise up [from the deadP Just as this is black and it won't turn white, likewise that
corpse on your head is dead, it won't rise again.”

39201 ‘the face of the world'
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(293) Encouraged by him, she got up and took a black cloth and went and stood
at the bank of the river of Jezirah, rubbing lthe cloth] with two pieces of white soap.
(204) Well, Qeretajdin passed by, and she caught his attention; he looked and saw a
foolish old woman sitting on the banks of the river, well, going back and forth over 2
black cloth with soap.

(295) “Oh,” he said, “Grandma, for heaven's sake, what do you think you're
doing4%? That [cloth] is black it won't become white, but you keep going over it with
the soap.”

(296) “Well,* she said, “if you're so smart, just take 2 look at the corpse on your
head: he is dead, he won't rise again.” Naturally, this was by order of the creator on
high.

(267) "Actually,” he said, “you are right”

He brought his brother, and tenderly buried him in the cemetery. (298) Well,
Zin said some things to him. Let's see what she had to say. (299) After Mema’s death
she was very upset, in one version they say she lasted for forty day , in another version
they say forty hours; only God can know for sure which is correct, (300) but she said to
{Qeretajdin}:

She said, “May Memo be my witness for the days,
Memao, while on earth, did not open up buttons,
[Whatever time of day that Memo died), for us it will be the noon
hour.”

(301)  Zin said, "May houris be my witness at the incline,
(On earth | have no beloved)
{1 have made an effort], Mem's time has passed, I won't live to see the
evening hour.” ‘

(302) Well, when I said these few things to him, paturally Qeretajdin became
very sad very grefstricken, very sorrowful. (303) In the version that we heard, which
we are telling you, dear listeners, Zin took her place [in heaven] by God's decree. They
took Zin to bury her, and they buried the two lovers side by side, dear listeners. (304)

40:1is 'wha: smartness is this from you?'
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At the graveside - we call it a shrine ~ Qeretajdin caught sight of Beko Awan. (305)
And Qeretajdin was so upset, that let's see what he said:

* Accursed Beko, with your head <bi mesan>
Give him poison in bowls
The saboteur of love and purpose and goals.”

(306) Qeretajdin got so enraged, dear listeners, that he caught up with Beko,
with the intention fof giving him a knock on the head], but at that time he swung
with such fury and force that pieces - uh - of Beko Awan rose into the air. (307) Dear
listeners, what happened next, of course, exactly as we heard it, we will tell it to you.
(308) This is not a verse of the Koran, if cannot be wrong, just as we heard it, naturally,
we will tell it to you. (309 Then his blood, you might say dripped, getting between
Memo and Zin, and a thombush sprung up between them, and grew. Of course, 1did
not see it, dear listeners.

(310) The telling of Memo and Zin is like that — uh ~ finally may God - uh -
extend his greeting to all the listeners, dear listeners — uh ~ naturally, you should
forgive us, (311) just as we heard the story of Memo and Zin, we have told it to you -
uh ~ may God be our protection; the events of Memo and ZIn as sung by [...}, you can
always obtain it at [...]. 312) [God's) mercy on the parents and the listeners who have
lent their ears, and that which - uh - has been said, dear listeners, may it entertain us;

goodbye and greetings to all of you.











