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Introduction: A New Reading of Nascent Nationalismsn Kurdish Anatolia

for life's not a paragraph
and death i think is no parenthesis
e. e. cummings

Yalnmiz sozler kalbin aynist degildir, yazt da ruhun bir aynasidir.

Ziya Gokalp

In the middle of August of 1923, Celadet Ali Bddin found a modicum of uplifting
news to scribble down in his notebook: at the botad a basket in his boarding room in Munich,
he had discovered a neglected bit of tobacco, wichmoked with great pleasure. This was
apparently the only happy moment of his day. Cdlhdd little money, and less every day. His
father’s pension had been revoked by the Ottormete,sto what little allowance the son had
depended upon was no more. The letters from Istalduastated him, bearing news of the
family and friends he had been forced to leaverzkHDn top of this, the man’s faith was
becoming brittle, apt to break for want of cigagsithe wrote, and the sole foods he could afford
were potatoes and lettuce. Yet he would give up bbthese for a diet of stale bread alone if
only he could find some cigarettes aa#tl. He craved intoxicatiomeededalcohol; he was
desperate for even a temporary escape.

The bleak picture painted by Celadet Ali Bedirihardly indicative of his heritage as
descendant of “one of the most notable Kurdish li@stiwho “trace their origin back to the
Umayyad general Khalid ibn Walid.Nor does it hint at his later career as one oftlost
influential Kurdish nationalists of the first haf the twentieth century. The suffering he records
is universal in nature; the grief of a person ekii®m home, foisted into a foreign environment,

grappling with poverty, hunger and loneliness, amching the world continue on, oblivious to

! Hakan Ozglu, Kurdish Notables and the Ottoman State: Evolvirentidies, Competing Loyalties, and Shifting
BoundariegNew York: State University of New York Press, 2p070.



his pain. It is easy to understand why the wortsbad him had little regard for his desperate
sadness; in the wake of the First World War, he aadly alone in his hardship, or even among
the worst off. It is easy, too, if perhaps not gt easy, to comprehend why such experiences
would be dismissed by historians looking back atttime. The aspects of this man’s life
considered worthy of historical attention lie irs lgenealogy and his linguistic and political
accomplishments; a few years spent down and dduimch seem irrelevant to the greater
narrative into which his character is placed.

And yet, such a narrative — one of nascent natiemshnd communal struggle — effaces
innumerable important details, whitewashing theystoat it might fit neatly in a textbook. Those
who spend time discussing a man such as Celad®&edlirhan essentialize his role in a national
struggle that is itself essentialized, the detaisitradictions and development of each cast aside.
In truth, there is no one narrative into which @eliaAli Bedirhan fits, just as there is no one
narrative of the development of Kurdish nationalisnthe wake of the Ottoman Empire. The
story of the process and the participants is, ¢h, faultiple. Yet it is possible, with much effort
and great potential for mistake, to chip away atwihitewash that covers this story, just as
archaeologists continue to do in that great Istalamdmark, the Hagia Sophia, slowly revealing
frescoes of great complexity that have been foegodtver time. It is with this intent that this
study proceeds, examining the personal recordswfAnatolian Kurdish men intimately
involved with the development of national ideals¢le of whom underwent his own crisis of
identity as the state that had raised them colthpElee stories they tell, and the ways in which
they are told, will reveal a panorama of experient@oughts and realities, captivating in its
complexity, fascinating in its contradictions, asahvincing in its acknowledgement of both.

This study is organized around four chapters. Tisg brief chapter provides the reader

with concise biographies of the men discussedearstibsequent sections, as well as giving some



necessary information regarding the Kurdish peapkthe historical period under consideration,
c. 1908-1938. The remaining three chapters proasdldematic comparisons of issues raised in
the set of texts utilized here. “Diyarbakir Imagiifethe second chapter, presents two radically
different articulations of the nation-space as@spnted by Diyarbakir, a province in
Southeastern Anatolia. Using the writings of Ziyak&lp and Ekrem Cemilpa, the comparison
will highlight the development of competing narvas of nation and of self among Anatolian
Kurds in the early twentieth century. The third ptes, entitled “Exigencies of Exile,” examines
as examples of ontological narrafivhe personal writings of two men (Gékalp and Cetali
Bedirhan) to explore the formative role exile pldye the development of the national narratives
and individual identities of these men. | argue tha experience of exile in many ways shaped
the emerging narratives of nation and self during period for the Kurds of Anatolia (today’s
Republic of Turkey). The fourth and final chapt#nternational Nationalism,” attempts to
elucidate the manner in which competing Anatoliatianalisms (specifically, Turkish,

Armenian and Kurdish) developed under circumstatitatsforced each to engage with the
others. These nascent nationalisms, emerging isahne post-imperial moment, were forced to
grapple with the existence of the others in ordarticulate their own existence, goals and
future. The effects of this phenomenon on the miags of Kurdish nationalism will be examined
primarily through the use of the writings of Ziy@kalp, Ekrem Cemilpa, Celadet Ali

Bedirhan and Noureddine Zaza.

2 The phrases “ontological narrative” and “ontolajinarrativity” are used in this study to conniite process of
defining the self through the creation of a nawegtboth entities — the narrative and the self ergm out of the
same process of storytelling, and both serve tmelate the identity of the narrator. Margaret Saweplains the
process of “ontological narrativity” as follows: “It is through narrativity that we come to know, emstand, and
make sense of the social world, and it is througihiatives and narrativity that we constitute owialodentities ...

all of us come tdoe who weare (however ephemeral, multiple, and changing) bndpéidcated or locating ourselves
(usually unconsciously) in social narrativasely of our own making(Margaret R. Somers, “The narrative
constitution of identity: A relational and netwaatkproach, Theory and Societyol. 23 (1994): 606. Emphasis in
original.)



This study frequently challenges the canonical iteards of early Turkish and Kurdish
nationalism, as well as some of the historiograghiederstandings of the post-imperial
nationalist moment in the former Ottoman Empirestdinds in an important location in
contemporary Turkish historiography, examining ohéhe most influential historical constructs
within this field —nationalism — from the perspeetiof the individual participants. By giving
serious attention to the words of those who weeendelves constructing the narratives of
nationalism that have subsequently been revised¢damonized, we are able to discover
revelatory themes that problematize contemporadgrstandings of Turkish and Kurdish
nationalist constructs.

This study is an innovative addition to late Ottonaad early Turkish Republican
historiography in two essential ways. The firstit#se is the source base that is utilized, as well
as the way in which | have chosen to utilize iteThemoirs and letters discussed here have gone
largely unexplored and, when examined, have nat pegperly mined for the wealth of
information and nuance they offer the historiantoligh its careful focus on the narratives these
men constructed, the words they chose and thensemtt$ with which they wrote, this work
shines light onto what has previously been a darkxplored historical space: the personal
experience of the formation of post-imperial naséibidentity. The men whose works are
examined here should be understood as part ofjarlaost-imperial phenomenon in the former
Ottoman lands, wherein the disintegration of the@ieenprompted new articulations of identity
and nation throughout a vast geographic area. wat though this process was not exclusive to
the Kurds, they represent the most strikingly uadatyzed participants in this phenomenon, as
well as the group that has been most thoroughéynedd in Turkish historiography to date. It is
for this reason that these forgotten documentdtemrby men remembered only in very specific

and limited roles (if at all), have been chosethasbasis of my work.



The second — and surely the most controversiahevation present in these pages is the
new approach it offers to the figure of Ziya Gokdgmmg considered the unrivaled father of
Turkish nationalism. Including him in this analysilsthe formation of national narratives by
Anatolian Kurds was far from accidental. Througé study of the words with which he
articulated his nationalist sentiment, we discd@ékalp to be a character of far more complexity
than historians are wont to admit. This study sgta Gokalp squarely among the other
Anatolian Kurds in this post-imperial moment, sgligg just as surely to define himself and his
chosen nation. Though the nation he adopted —tinesh nation — ultimately offered him a type
of historiographical legitimacy that went long uegtioned by Turks and scholars of the Turkish
world, Gokalp himself was full of conflict and coadlictions. And while his formulation of his
own Turkish identity was used by the early Turki&public in order to help define the nation
itself, the choices he made and considerationseigh&d were entirely equivalent to those of the
other men examined in this study — men who, byetigkof their lives, considered themselves
Kurdish (and, as it happened, stateless). Statesspship catapulted Gokalp into the narrative of
Turkish nationalism in a way that neither Cemggpaor Bedirhan nor Zaza would experience.
Yet it is crucial that we recognize that Gokalpvgoexperience of the process of post-imperial
articulation of a national identity was strikingdymilar to theirs. It is a primary aim of this sjud
to reframe Ziya Gokalp within this context, angsiby listening tchis words, rather than relying
on our own, that this becomes possible.

While there is less historiography to deviate frehren it comes to Kurdish nationalism
itself, it is still true that this study is alsolike any other in that fledgling field. The developnt
of Kurdish nationalism has garnered paltry hist@rattention. That which exists generally
revolves around debates regarding whether or speaific figure, institution or event does or

does not “qualify” as nationalist in nature. Thesdude, for instance, the argument of whether



or notMem @ Zinthe romantic epic of Ehmedi Xani composed ovezdlcenturies ago, “counts”
as a nationalist text.Some of these studies are admittedly quite interg, particularly those of
anthropologist Martin Van Bruinessen, one of thesnamtive scholars of Kurdish nationaliém.
Yet such debates do little to help us understaadivelopment of nationalist sentiment itself
and much to essentialize such concepts as “Kurd™aationalist” in a way that obscures, rather
than clarifies, the historical moments under discus The essentialism endemic in such studies
is in many ways understandable; most authors a&laregesimply to legitimize a stateless people
by using the only set of contemporary terms thatldioender them state-worthy — and these are,
today, unavoidably the terms of nationalism. Yetsthworks are still representative of a school
of thought that understands nationalism as a natatagory whose presence is a necessary step
within a teleological conception of history. Thenkwd have done does not engage with questions
of national “legitimacy” or a search for the epheahéfirst” nationalist moment. Such constructs
are far less informative than an investigationhaf ways Kurds themselves defined and measured
nationality, national sentiment and national idimnti

In a final note on my methodology, it is perhapsessary to address my rather broad
understanding of “memoir” itself. The texts thatlwe used in exploring the identity formation
of Anatolian Kurds include memoirs in the traditisense, retrospective compositions about
the authors’ lives and experiences. Yet they ailstude other self-reifying written products such
as diaries, letters and journal articles. As eachice necessitates specific considerations on the
part of the historian, the issues of compositianeiach work will be addressed as they become

relevant to the discussion. Lastly all translatitmosn both Turkish and French are my own.

3 Also seen as Ahmadi Khani (English translitergtiand Ahmedi Hani (Turkish). I've chosen to use khedish
spelling.

* Martin Van Bruinessen, “Ehmedi Xani’'s Mem ( Zinldts Role in the Emergence of Kurdish National
Awareness,” irEssays on the Origins of Kurdish Nationalisd, Abbas Vali (Costa Mesa: Mazda Publishers,
2003), 40-57.



Chapter One: Cast of Characters

Although they seemed formidable at first sight distovered they were a
gentle people. There was nothing fearsome, roughrable about them.

Dana Adams Schmidt

In this sense writing a history of the Kurds andd{stan is as much an exercise in
self-awareness as an attempt to construct a geggadKurdish nationalism.

Abbas Vali

l. Mise en Scene

Prior to introducing the men whose stories willtblel in the following chapters, the stage
itself must be set with a brief discussion of whe Kurdish people are and where they stood at
the historical juncture addressed in this papemitgdly, the question of who the Kurds are
does not invite consistent, uniform answers. Aside debates over whether the word
“Kurdish” indicates an ethnicity, a set of ethnig#, a nation or (in the case of the Turkish state
until very recently) a nonentity, there are mukiphinority populations (such as Yezidis and
Zazas) who are included in this category by sonteexcluded by others. There are at least two
main language groups that fall under the headirguoflish — Kurmaniji, largely spoken in
Anatolia, Syria and Irag, and Sorani, spoken prilpar Iran — in addition to the numerous
regional variants and dialects belonging to eatie Kurds, then as now, were largely Muslim
(primarily Sunni), and thus throughout the Ottoncanturies were legal equals with all Muslims
of the empire.

Kurds have inhabited the region that is now dididetween southeastern Turkey, eastern
Iran and the northern regions of Syria and Iracctarturies. The land itself has passed through
the hands of multiple empires, including the Pergsiad Ottoman; it is referred to by some as

“Kurdistan,” the (as yet) unfounded Kurdish statke territory under consideration will be
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consistently referred to in this study in geographterms (southeastern Anatolia, i.e.) to avoid
the ideological connotations that accompany stased territorial conceptions. The Kurdish
lands under the Ottoman Empire operated with at giea of autonomy, particularly prior to the
latter decades of the nineteenth centuries whemi@ssof centralizing measures were undertaken
by the staté.Yet Kurds were never entirely removed from theémigl center; not only were
taxes paid and fealty professed, the imperial candt state bureaucracy included many Kurdish
officials, as well. As we will see in the case lofee of the four men who serve as this paper’s
inspiration, the wealthier Kurdish families freqtigrsent their children to be educated in the
schools of Istanbul, thus integrating them intoithperial (Muslim) identity as well as supplying
them with knowledge of the several languages néegss by Ottoman political life (Turkish,
Farsi and Arabic). At a time when few would havte@iTurkishness or Kurdishness as their
primary marker of identity, Kurds, as Turks, weulyf regarded as (Muslim) Ottomans.

The end of the First World War and the disintagrabf the Ottoman Empire brought
shocking political change to the region. Thougleldsn had previously existed between the
Kurds of the Persian Empire and those of the Otigriiee post-war territorial divisions prompted
further fragmentation among Kurdish groups. Thedsuiving in what became British mandate
Iraq, those of French mandate Syria, those ofdrticcupied Iran, as well as those who
remained in the Anatolian lands whose future wadaamn, frequently conceptualized their futures
in terms of the circumstances in which they foumehtselves. Never granted statehood or true
equality in any of these states, the Kurds whadivewhat became the Republic of Turkey
arguably experienced the greatest degree of gpatesered repression. As such — and as

participants in the Turkish War of Independencel @nus creators of the state that would neglect

® Karen BarkeyEmpire of Difference: The Ottomans in ComparatieespectivgNew York: Cambridge University
Press, 200), 264.
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them — their experiences and their conceptualiaatad nation and nationalism warrant special
attention. The figures here by no means reprebertotality of Anatolian Kurds who worked to
forge new national narratives. They provide, howefascinating examples of the malleability of
identity, the opportunity available for self-naroat in the post-imperial moment and the

contemporary concerns that informed both of thesegsses.

Il. Dramatis Personae

It may come as a surprise to some to learn tleahigtorian, assuming knowledge of
Turkish (French is useful, too), has rather eaggssto a wealth of memoirs, diaries and letters
composed by individuals of Kurdish origin and deglwith the years 1908-1938. There is no
need even to enter the archives; thanks in large@&urdish cultural organizations (and
particularly the Kurdish Institute of Brussels),vasll as to the Avesta publishing house in
Istanbul, a good number of texts can be purchasbédokstores and found in university
libraries. A remarkable feature of the vast mayooit these works, and one that has significance
in understanding the formation of Kurdish idenstauring this period, is that the authors chose
to write their texts (and thus thaielve$ in the Turkish language. Those originally writiarthe
Ottoman (Arabic) script have been transliterated the modern Turkish (Latin) script, making
them accessible to contemporary Turkish speakeits. $dich a collection of sources so readily
available for historical consumption, the relatiaek of interest they seem to have garnered is
something | find quite surprisirtgPeople need not rely on such characterizatiotiseoKurdish
people as those offered by tRew York Timepurnalist Dana Adams Schmidt; we may turn

instead to the Kurds’ own words. It is a seconagrdl of this work to simply remind those

® Hakan Ozglu is the major exception to this. His use of themenoirs is extensive. His aim, however, has never
been to explore the memoirs themselves, but ratherake use of them basically as tools for factekhwy.
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working on topics of Turkish and Kurdish nationaisduring the first part of the twentieth
century that this source base exists! If that ajmmoees to be the value of this project, | will be
more than satisfied.

To highlight the variety of life choices and pdiahlife narratives available to a man of
Kurdish origin during this period, | have attemptedocus on individuals whose forged lives
and life-narratives were largely divergent from emether’ Finding such variations is, in fact, a
far simpler task than finding a common course ¢ibacor a common historical interpretation. |
have attempted here to choose people representdithagious social and economic
backgrounds: in Ziya Gokalp, we find the son of @dest government employee in an Ottoman
Kurdish province; in Ekrem Cemilga, we find an heir to an important and weakldyanfamily
in the same province; in Celadet Ali Bedirhan, va@dnan example of an elite Kurd who
identified with the imperial capital more than witie Kurdish region of the empire; and in
Noureddine Zaza, we have an example of a membaeafext generation who functions to

disperse and legitimize the narratives of his feegbrs.

Ziya Gokalp

Ziya GOkalp is both the best-known and the mastiohically problematic of the
individuals that will be discussed. Indeed, thesceaGokalp is familiar to most students of late
Ottoman and early Turkish Republican history isHrrole as the first systematic theoretician

of Turkishnationalism. His conceptions became, in turn,ralfumental base on which much of

" The virtual absence of women’s role in this predesa source of frustration and regret for mesaauthor.
However, available sources, female literacy ratéseatime under investigation, and an inabilitictmduct any sort
of oral research to overcome these obstacles reddie discussion of Kurdish women in this papgrassible. It is
a topic that very much needs to be explored, asidcerely hope my failure inspires someone elsgésass in that
area.
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the new state’s articulation of nationalism wadtbiihe influence Goékalp’s theories had on
Mustafa Kemal (Ataturk) have been well recordedyiDacDowall even sees Gokalp’s
sociological texts as perhaps the single mostentfiial factor in Mustafa Kemal’s choice in
1923 to cease referencing the Kurds as a legitinsafgarate group meriting autonomy in even a
limited form, as he had previouslyGokalp was born in1876 in Diyarbakir, a major
metropolitan center in the southeastern regionradtélia. His father had a respectable job as a
city administrator, but they were by no means vigaltAs Ottoman censuses recorded Muslims
as a single category with no distinction betweetviduals based on any ethnic descent, it is
difficult to know the exact percentage of the Mospopulation that would have been considered
(or would have considered itself) Kurdish, whetbelturally, ethnically or linguistically.
However, that it was the majority seems ratherrck@ areas functioned as semi-autonomous
emirates under the Ottoman Empire for most ofiggohy, and aside from Ottoman officials sent
from Istanbul, most Muslim residents of the arealdvave been in a position of allegiance to a
Kurdish family and/oseyh®®

The likelihood that Gokalp was of Kurdish desdentery high; indeed, McDowall
considers it high enough to assume its tfdth. the Turkish memory, however, Gokalp is not
merely a Turk, but rather one of the most imporfanks of the twentieth century. As anyone
who has spent some time in Turkey can attest, ub&ggratitude that many Turkish citizens
today display towards Mustafa Kemal is almost palathe man behind the ubiquitous portraits
made possible the Turkish nation-state, and thasfaxt that remains in he foreground of public

life to this day. Yet it would seem some of thisagnition would logically overflow onto the

8 David McDowall,A Modern History of the Kurdd.ondon: I.B. Tauris & Co Ltd, 2007), 191.
9 -
Ibid., 92.
12 Gzalu, Kurdish Notables 59.
" McDowall, Modern History 92.
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figure of Ziya GoOkalp; to make a nation-state,tfime needs an articulation of the nation. And
Gokalp, prior to his death in 1924, formulated blasic tenets of Turkish nationalism as they
were adopted by Mustafa Kemal and thus understoddaught in the early republic. Hikmet
Dizdarglu, in a study put together by the Ziya Gokalp Faation in 1977 that reviewed the
research on Gokalp to date, summarizes the deptkignificance of Gokalp’s work to the

formulation of Turkish nationalism as follows:

Turkguligu dizgeletirirken tek baina kaldgi icin (yani bu alanda tek kena bilimsel ¢alyma
yapan o oldgu i¢in) calsmalari zorunlu olarak désik alanlara daitmi, kendi deyiyle
“Lisani, bedii, ahlaki, hukuki, dini, iktisadi, sigi, felsefi Turkculik” yapngtir.

Because he was alone in systematizing Turkishribss is, because he was the only figure
doing scientific work in this field), his works negsarily span different areas of study. In his
own words, he created “linguistic, aesthetic, mokadjal, religious, economic, political and
philosophical Turkishness?

Importantly, this is not a simple case of a Britjeh European) interpretation versus a Turkish
(or indigenous) interpretation of the facts. Dadebwn, for instance, identifies Ziya Gokalp as
“the Turkish national poet,” indicating the acceqa of his Turkish identity in international
circles, as welt® Indeed, McDowall's argument regarding Gokalp’sades is far more typical
of a student of Kurdish studies; in virtually evether context in which I've encountered him,
Gokalp’s national (and ethnic) identity is left wagtioned, and thereby assumed Turkish, the
state’s new neutral, the accepted nationality tifems of Turkey.

However, it is clear that questions of his ownioradlity and ethnicity were raised
during his lifetime. Gdkalp, in defining the newnoept of Turkish nationality that was to take
the place of Ottoman Muslim identity for the Mussinof Anatolia, was propelled either by
external forces or his own attention to consistemgyanalyze his own background. He

acknowledges in an article entitled “Millet Nedir@¥What is a Nation?”), written in 1923, that

2 Hikmet Dizdarglu, Ziya Gokalp Uzerinde Asairmalar (Ankara: Aslimlar Matbaasi, 1981), Burkciilikmay
also be translated as “Turkism.”
13 Daniel Brown,A New Introduction to IslarMalden: Blackwell Publishing, 2004), 210.
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when he left home to continue his education innlstd, “all those who belonged, like myself, to
the Eastern Anatolian provinces were called Kutgs.until that time | had considered myself a
Turk.”** For a variety of reasons the second claim seegfgyhimprobable. The most important
of these is linked to the fact that within the @dttof the Ottoman Empire, the term “Turk” was
used only to connote someone considered rusticltuned, and most assuredly a peasant.

Gokalp himself recognizes this elsewhere:

“Tarkli gl ile dvinen sanki tek bir gkibile yoktu. Turk ismini, sanki utan¢ duyulacak bi
sifatmy gibi kimse Uzerine almak istemiyordu.”

“It seemed as if there wasn'’t a single person vduk tpride in his Turkishness. The word
Turk, as if it were an embarrassing adjective, was no one wanted to place upon
himself.”*

It was only through the young republic’s culturadarms that the idea was redeemed and
Anatolian (“Turkish”) culture applaude€d.The composition of his claim of lifelong Turkish
identification just one year prior to his deathnisito a potential effort to solidify his identity
the public eye at a time when his reputation watsdteight. Whether he thought of himself as
Turkish, Kurdish, Muslim, Ottoman or simply as same hailing from Diyarbakir when he was
a child is obviously unknowable; the story he widh@ compose for himself, on the other hand,
is clear.

Ultimately, Gokalp’s actual family heritage isldfle use to us here. What is essential
to note is that two identities were entirely avialiéato him; had he identified himself as Kurdish,
he would not have been questioned. And yet he clodse a Turk, moreover to teach others

how to identify as Turks and encourage their dasiogGokalp’s choice in itself is certainly

4 Unable to find the original article, | have religdthis case on the translation by Niyazi Berl@sntl inTurkish
Nationalism and Western Civilization: Selected Fssaf Ziya Gokalp

15 Ziya Gokalp,Turklesmek,/slamlasmak, Muasirlamak (Ankara: Toker Yayinlari, 2007), 39. This cojudt as
easily be translated to salyer Turkishness,” as there is no gender in Turkish.

18 Koray Desirmenci, “On the Pursuit of a Nation: The Constietof Folk and Folk Music in the Founding
Decades of the Turkish Republidriternational Review of the Aesthetics and SociplafgMusicVol. 37 No. 1
(2006), 53.
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significant; equally significant, however, is thmom within Turkish national ideology for such a
choice to be made. One could, in shopt, in. That this ideology was first articulated in large
part by Gokalp himself reveals his acute awarenétize need for a flexible ideology in

Anatolia during the urgency of the War of Indeperae This awareness that space must be left
for loyal Ottoman citizens of non-Turkish descenbecome full members of both the nation and
the state is crucial to his conceptualization dfamalism, which is defined in terms of culture
and language to the complete disregard of ethrsicefg™’ Whether or not he ever conceived of
himself as a Kurd — and it is certainly possiblatthe never did — his origins in a community that
was largely Kurdish-speaking and yet largely lagethe Ottoman state undoubtedly informed
his understanding of an inclusive, territorial Tistknationalism.

Our primary windows into Ziya GOkalp’s identityrestruction will come from a
compilation of 572 of the letters he wrote to tasifly while in exile in Limni and Malta during
the years 1919-1921. His political and sociologteats, particularlyT tirklesmek,/slamlagmak,
Muasirlasmak (Turkification, Islamification, ContemporizatipandKurt Asiretleri Hakkinda
Sosyolojik Tetkikle¢Sociological Investigations of Kurdish Triewill also be utilized. Where
the original is unavailable, | have relied on ttenslated collection of some of Gokalp’s shorter
works by Niyazi BerkesTurkish Nationalism and Western Civilization: SédelcEssays of Ziya

Gokalp.

Ekrem Cemilpga
Ekrem Cemilpga, like Ziya Gokalp, was born in Diyarbakir, thougghwas fifteen
years younger than the to-be Turkish nationalistoAe of thayanfamilies of the region, the

Cemilpaa family was locally important and relatively wéslt Ekrem’s father, Ahmet

" McDowall, Modern History92.



17

Cemilpaa, was schooled at home (a sign of wealth) in tre Turkish languages of the
Ottoman Empire, Arabic and Persian, and served #wiOttoman bureaucracy at various
levels, including the influential position of thali (provincial governor) of Diyarbakif Hakan
Ozaslu, the historian who has engaged most thorougiitly the lives of Kurdish notables in the
late Ottoman Empire, reports that no documents eagmrding the family’s status in generations
before that of Ekrem’s fathé?.Thus our ability to know understand family progies prior to
this point is limited.

As was typical for the son of a family of priviegEkrem continued his education after
primary school first in Istanbul and subsequentlfeurope. He arrived in the imperial capital,
over nine hundred miles from home, at a tumultuema exciting time; the Constitutional
Revolution of 1908 had just been successfully cetepl and th&lesrutiyet period had begun.
With the Committee of Union and Progress in poweew (if brief) period of liberalized
policies commenced. Former exiles (many of thendigin) were invited to return to Istanbul,
cultural clubs were given permission to open, amatipg presses became remarkably active. In
this revolutionary atmosphere young Ekrem, alonify wis cousin Kadri Cemilga?® founded
theHevi Kurt TalebeCemiyetj or the Kurdish Student Society of Hope (referenocemost
sources as simplylevi, or “hope”)?* The members dflevibegan publishing a journdRoja
Kurd, in Turkish and Kurmaniji) in 1913 and were addiaily involved with some influential

Istanbul Kurds of an older generatigrEkrem describes one individual in particular, Hali

¥9z0glu, Kurdish Notables 103.

9 bid.

20 Also known as Zinar Silopi; | will use the namedtaCemilpaa so the reader does not forget the family link.
2 Ozoslu, Kurdish Notables 105. Also see Ekrem Cemilgis memoir Muhtasar Hayatim (My Life in Brief).

22 |bid. See also Kadri Cemilga, Doza Kurdistan (Kiirdistan Davasi): Kiirt Milletin®0 Yillik Esaretten Kurtupu
Saval Hatiralari (Beirut: Stewr Basimevi, 1969).
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Hayali, as a father-like mentor to the young Kundssudents of Istanbul and counts this figure as
a major influence in his own eventual articulatafrikKurdish identity*®

At the outbreak of the First World War, Ekrem,raovith Kadri and other Ottoman
students studying in Europe, was, in his own wdlidsjted” back by the state to serve in the
imperial military?* He reports fighting briefly in Gallipoli beforesiinit was transferred to the
Erzurum Front, followed by time spent at the Miront?®> Wounded, he was sent to the
Diyarbakir hospital to recuperate; during this tifdtoman Pga Mustafa Kemal was fighting in
the area and reportedly visited the Cemifpastate to meet with Ekrem’s father, asididet
indni?° Given the senior Cemilga’s status in the Ottoman administration, therensego
reason to doubt this claim. Despite his retrospeatarration of the First World War, in which
Kurds who died in battle are described as “sa@#ito the Turks” in a war that was not their
own, the 1916 military photograph of young Ekretftsta different story. It depicts a young,
confident soldier, uniformed in a European styla imgh-collared coat with prominent buttons
and knee-high boots, standing proudly before adiragkof cannons and army tents. There is no
indication in his proud eyes that this war is aimgtother than his owff

During the Turkish War of Independence, some mesbiethe Cemilpga family
supported Mustafa Kemal's fight against foreigrcés, a fact that Ekrem recalled some fifty
years later with regret and angéBy that time he had conceptualized Mustafa Kevtiirk,
as a liar and a traitor. His narration of Mustafanial’s arrival in Diyarbakir to recruit Kurdish

families for the independence cause is as follows:

23 Ekrem Cemilpga, Muhtasar Hayatin{Brussels: Briiksel Kiirt Enstitiisti, 1989), 20.
*1pid., 23.
**Ipid., 26.
%% bid., 27.
" 1pid., 26.
*% bid., 24.
% Ibid., 40.



19

Biz Diyarbakir'de faaliyetlerimize sicaklik vegiliniz 1918-1919 senesinin ilkbaharinda,
hi¢c akla ve hayala gelmeyen bir rakip, kurnaz, destain zal bir rakip katmiza ¢ikti. Bu
kisi Mustafa Kemal'di.

In Diyarbakir in the spring of the 1918-1919, tleaywe pursued our activities with such
heat, a rival that had never been thought of omeieagined, a shrewd, deceptive,
traitorous, insane rival appeared before us. Téisgn was Mustafa Kem#.

His anger towards Mustafa Kemal for, in his namtiricking and then betraying the Kurdish
leaders of southeastern Anatolia, might also bigraaf his sense of helplessness as a would-be
activist in an environment where, according to \Baninessen, “In the years 1919-1921 Mustafa
Kemal’'s contacts with Kurdish chieftains appeaietéd better than those of the Kurdish
nationalist organizations (sic),” including Ekrenown Kiirdistan Cemiyeti*

After the war ended, Ekrem was denounced in Madtaimal’sNutuk the leader’s epic
speech delivered over five consecutive days ingradnt, which essentially established official
Turkish historiography of the independence ®%iakrem Cemilpga was subsequently arrested
but, argues Oziu, was able to use his family’s status to getlatireely light sentence of three
years imprisonment, after which time he fled to @anus in the area that was then considered
French Mandate Syri&.While in Damascus he and his cousin Kadri werieniately involved
with Hoybun(Xoybur), a Kurdish organization that supported the naishcause of Kurds in
Anatolia3

Ekrem Cemilpga’s personal and national narrative will be examingh the help of
his memoirMuhtasar Hayatin{My Life in Brie), published in 1973, one year before his death

in Damascus. His cousin Kadri Cemigps memoirDoza KurdistanKurdistan Davagi(The

0 bid. 38.

31 Martin van Bruinessemgha, Shaikh and State: The Social and Political@tres of KurdistarfLondon: Zed
Books Ltd, 1992), 279.

%2 This document, too, provides a fascinating exaroplentological narrativity — the narration of s@hd nation)
into being.

3 Ozoslu, Kurdish Notables 106.

* Ibid.
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Kurdistan Causk will also be used as a point of comparison. Gtokkrem will be our main

focus, Kadri's experiences and narrative will gigoiodically be used as examples.

Celadet Ali Bedirhan

The Bedirhan family was one of the most influerfaanilies of southeastern Anatolia,
and Celadet Ali Bedirhan among the most internatignmecognized figures of the Kurdish
nationalist movement of the early twentieth. Inwards of Ozglu, the Bedirhan family
“enjoys a special place in the grand narrative ofdish history,” tracing its lineage back to an
Ummayad generaf, Unlike the Cemilpga family, therefore, we know much about the histafry
the Bedirhanis. The family tree includes such mamsbsSerefhan, the sixteenth century ruler
who wrote the first extant Kurdish history, therefname® In the middle of the nineteenth
century, Celadet’s grandfather, Bedirhag&®aebelled against Ottoman centralization in what
later twentieth century Kurdish nationalists coesidne of the first nationalist revoftsGiven
its limited scope (it did not attempt to inspiratyrthroughout Kurdistan) and direct political
provocation (Ottoman attempts at centralizationjhiOzglu and McDowall have convincingly
demonstrated that the rebellion was in nature fferdnt than other rebellions in earlier
Ottoman times, revealing no specific nationalist,dut rather was a revolt against state
attempts to usurp traditional privileg€s The revolt was put down by the Ottoman army and
Bedirhan Pga exiled to Crete, where Celadet’s father, EminBdilirhan, was borff. Emin Ali

is described by Oztu as “undoubtedly one of the most devoted and-kmbwn exponents of

% bid., 70.

% Ibid.

37 bid.

3 Ozoslu, Kurdish Notables 71; McDowall,Modern History 47.
39 Ozoslu, Kurdish Notables 95.
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Kurdish nationalism®® Given Emin Ali's death in 1926, this manner ofritifying him seems

to run rather contrary to Oglu’s general argument that Kurdish nationalismuhsvasn’t

fully formed until post-1923. Yet his role as orfdalte early and vocal proponents of secession
(rather than autonomy) in his last few years @f éife surely Ozgu’s point of reference.

Celadet himself was born in 1893 in Istanbul is family of great influencé! Due to
these circumstances, even though he was a pedéreECemilpaa his life experiences were
radically different; the Kurdistan that Celadet smned was his home(land) only in an abstract
sense. His education was among the best a youog@ttcitizen could have experienced in that
era, with a law degree from Istanbul University anfisequent study in GermatfyCeladet
Bedirhan, like both Ziya Gokalp and Ekrem Cemilpaserved in the Ottoman army at a
relatively high rank? After World War | ended in 1918, the future of tB&oman Empire was
as yet unclear, with the imperial government tecally still intact, but with foreign (British and
French) forces occupying the capital. It was ndil time Turkish War of Independence came to
an end in 1923 with the foundation of the Repubfidurkey that Anatolia’s future became
clear?® These four years were a crucial time for Kurdspwiere faced with two basic choices
for their future. The first was to accept and supfite Treaty of Sévres, the 1920 treaty between
the defunct Ottoman Empire and the Allied Powele eaty offered an eventual, conditional
opportunity to create an independent Kurdish statejgh far from a guarantee, the potential for
statehood offered by this treaty is now often roneezed as the crucial, missed opportunity for

Kurdish nationalists. The second option was toctdjee treaty and join Mustafa Kemal’'s

“%pid.

*1 Hakan Ozglu reports that Celadet was born in Kayseri, int@rnatolia, but cites no source for this claim.
have chosen to follow the claim made in the forwartlis diaryGunlik Notlar.In any case, the important fact is
that he was not born in a Kurdish province, anadrlistil was where he received his education and $pegbung
adult life.

2 Ozoslu, Kurdish Notables ,100.

* bid., 101.

4 Martin van Bruinessemgha, Shaikh and Stat271-2.
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rebellion in hopes of creating an independent stateediately — a state that would be populated
by Turks and Kurds alike. Many chose the lattercivhve may recall earned them much
disapproval from Ekrem Cemilga, who considers Mustafa Kemal’s wartime promise of
autonomy for the Kurds as a traitorous rifse.

Celadet Bedirhan was among those who wished ®itaknediate advantage of the
Treaty of Sévres and the opportunity for autonomgar a guiding nation (Britain) that it
appeared to offer. Thus it was that Celadet, aleitig his brother Kamran, solicited the British
during this period and acted as guides to Major &dviNoel, who had been sent to take stock of
the situation in Kurdistan on behalf of the Britigtvernment® For such “separatist” activities
in the eyes of Mustafa Kemal and his administratmrce the Turkish state was founded Celadet
was condemned to dedthThe sentence was ultimately only symbolic; Celddet fled
Anatolia, first for Germany (a step in his narratihat is generally overlooked), then to Egypt,
and ultimately to Damascus, Syria, where he, WithGemilpsazadelef? was involved in
articulating Kurdish nationalism from abroad. H®,twas a member and later the president of
Hoybun Additionally, he was the founder, publisher ameé of the authors dflawar, a
bilingual French-Kurmanji journal published from30to 1943. One of Celadet’s most lasting
contributions to the formation of a more uniformioaal Kurdish identity was his regularization
of Kurdish grammar and adoption of a modified Latonipt, efforts that were clearly

reminiscent of Mustafa Kemal’s reforms in Turkey.

“5 Cemilpaa, Muhtasar Hayatim38. In 1922, the Grand National Assembly undestdfa Kemal “undertook
toestablish ‘an autonomous administration for thedish nation in harmony with their national cusgthand the
rhetoric Mustafa Kemal employed to recruit Kurdste independence cause stressed the unity ofvthpaoples
under Islam. (McDowallModern History 188.)

“° See Ozplu, Kurdish Notables101; McDowall,Modern History,129.

" Ozoslu, Kurdish Notables 101.

*8«_zade” is a Persian suffix utilized in Turkish aréng son/descendant of; “-ler” is the pluralizeuffix in
Turkish. “Cemilpaazadeler” are thus the sons/descendants of Cegal Raughly, the Cemilga family (including
Ekrem and Kadri).
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Because Celadet Bedirhan wrote extensively, &iaof sources are available in
analyzing his self-narration. These include articteHawar. My engagement with this source is
admittedly the most problematic of those I've chrosks | do not have knowledge of the
Kurmanji language, | will be relying on the Frenghtings, which are fewer than the Kurdish
ones, particularly towards the latter years ofjtlugnal’s publication. Moreover, many of the
articles are written by individuals other than GCetaBedirhan, and many others are anonymous.
Yet | believe that viewing Celadet as the editothaf journal will allow us to imagine his
approval of the basic ideas in the paper, or avéng least his lack of disapproval. (This may be
particularly fair in the case of this individualygn his widely acknowledged egt.We will
also be examining Celadet’s self-narrative durlmgmost overlooked period of his life: his
departure from Istanbul following condemnation amlarrival as an exile in Germany. His
daily diary from this period provides a fascinatiogk into his transforming conceptions of self
and community and presents us with an excellertrasinto the man seen in the pages of
Hawar. With this combination of sources a more compleaearstanding of his adaptations and

transformations can be achieved.

Noureddine Zaza

Noureddine Zaza was much younger than the otligriduals whose stories we will be
investigating when the Ottoman Empire fell and dgihe subsequent establishment of the
Republic of Turkey. Moreover, despite his closenqmity in time to the composition of this
study, far less seems to be known about him. His afabirth is not entirely clear, but he recalls

receiving his primary school diploma in either 1329930 at the age of tefiHe was little

9 Ozoslu, Kurdish Notables 101.
%0 Zaza,Ma Vie 55.
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more than a baby when Mustafa Kemal came to pddekvas born in Maden, a town in the
Turkish province of Elagi about fifty miles away from the city of DiyarbaKwhich lies in the
Diyarbakir province). Noureddine’s last name isstrobably indicative of his heritage; the
Zaza have a culture, a language and a historyndidtiom that of the Kurds. Victoria Arakelova

of the State University of Yerevan argues thatzhea constitute a nation in their own right:

In spite of their distinct national identity ancheic consciousness, the Zazas have never
claimed their separate existence, as they havedioturies been surrounded by the Kurds,
the people with a homogeneous language and cldseeulherefore, in the "outer world"
they have been always considered as a part of tiidska so-called "Kurdish tribe". The
national identity of the Zaza has always been utldershadow of the Kurdish ethnic and
national prevalence, and during the last centudyahalf, it has been totally suppressed by
the Kurd's political strivings.>*

Arakelova’s interpretation, if not her ultimate otusion, must be challenged on a few points.
The first is that her rendering of Kurdish natiatyahs a longstanding, internationally legitimate,
internally consistent and dominant force is proldém The use of the word “homogenous” is
simply inaccurate. As we have seen and will cotittusee with more clarity, Kurdish identity
and Kurdish nationalism meant many things to masgpie up through the 1930s (and continue
to do so today.)

Yet the more interesting challenge that Noureddiaea raises for Arakelova’s
argument is hiselfconception as a Kurd within the Kurdish nationalvement. With his
father and brother arrested by the new Turkisle stdien he was still quite young, Noureddine
eventually made his way with his brother to Damadoyoin the Kurdish community in exile
there® He describes living for a time under the care kifeh Cemilpaa while his brother
established a medical practice elsewhere in Syt would ultimately spend much of his life

in Switzerland and then France, working as a poditi and a poet; additionally, he was one of

* Victoria Arakelova, “The Zaza People as a New BtRwlitical Factor in the Regionifan & the Caucasu¥ol. 3
(1999 - 2000): 397.

%2 7aza,Ma Vie, 74.

%3 |bid.
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the founding members of the Kurdish Institute ofi§a major center of Kurdish studies in
Europe>* Noureddine Zaza’s lengthy memoir, written in Riefior a European audience, offers
us a look at the effects of time, age and distamctne process of memory construction and
solidification of narrative. His political and Iit&ry activism, which blossomed in later years than
those of the Bedirhan or Cemikgefamilies, points to a correlation between time kyalty to a
narrative. Especially in light of his close relatstip with Ekrem Cemilpa, the opportunity to
search for signs of an externally produced so@alative of Kurdish nationalism in the process

of absorption and rearticulation by a later genenais particularly exciting.

¥ See institute wesite: http://www.institutkurde femyinstitute/
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Chapter Two: Diyarbakir Imagined

Indeed, as we shall see, the ‘nation’ proved ariiion on
which it was impossible to secure a patent.
Benedict Anderson

Simdilik [Mustafa Kemal'in] en buyik engisi Diyarbekir idi.

Ekrem Cemilpa

Too often in the discourse of nationalism ong®tssential features is left unexamined —
the land itself. Theories of kinship, language anliure abound. However, the center around
which this vortex whirls is arguably the homelatitg space in which the nation is (to be) made
manifest. This locational concept, the center efrthtionalist aim, will be referred to throughout
the rest of this work as thmtion-spacelt is necessary here to separate the idea dfi@nrstate
from the space that is visualized as the natiows;on the case of the Kurds of Anatolia, this
distinction is particularly important. For the Kgrdf Anatolia, the definition and representation
of the nation-space has been a particularly frapgttess. A confluence of facts has severely
curtailed their ability to articulate their physi@nd psychological space. These include the fact
that Kurdistan encompasses a geographic area vilooders vary by source; that the regions
densely populated by Kurds are divided between hation-states (Turkey, Iraq, Iran, Syria);
and that the existence of an entity called "Kuethsts and has been categorically denied by the
Turkish government. And yet despite this, thereehlaeen serious efforts to articulate and define
homeland by Anatolian Kurds. Particularly importémthis discourse is the role played by the
Diyarbakir province, birthplace of Ziya Gokalp amame to the Cemilga family>® The
conceptualizations of Diyarbakir as nation-spaakthe use of the land as a nationalist image are

highly revealing both of the diverse narrativesaleped by Anatolian Kurds in the early

% Diyarbakir is the modern Turkish spelling of threyince’s name (as well as that of its largest)ciGther
spellings can be found, especially in older textsluding Diyarbekir and Diyar-1 Bekir.
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twentieth century and their efforts at integratihgir identities with the national, historical
narratives they developed contemporaneously. lardadshed light on these processes, the
representations of Diyarbakir as nation-space edféry Ziya Gokalp and Ekrem Cemipawill

be explored in some depth in this chapter. Idedla®d objectified, Diyarbakir serves as a
symbol of the nation that each man seeks to defikeredeem; the question they raise for their
readers, however, ighichnation? By essentializing Diyarbakir for not mgréivergent but
actually contradictory ends — to define the Turkisltion, to define the Kurdish nation and
ultimately, for both men, to define themselves k&p and Cemilpga present the reader with a
window into a world in which identity flux is endeécrand national self-definition a project of
great urgency. In order to define their nationsytbhow us, it is necessary first to define and
thereby claim the land as nation-space; and frsuigh this dual process that they are able to, at

the last, claim their own nationalities.

I. The Diyarbakir Proof: Home According to Ziya Gokalp

Sevgili Zevcem!

Benim garipgimden bahsediyorsunuz. Evet, ben ¢ tirli garibiviuvamdan,
yavrularimdan uzak dinek bir gurbet/imi, edebi meslekgiarimdan ayriimak ikinci bir
gurbet. Asil vatandan mehcur olmak da Ug¢uincu bibgu...

My dear wife!
... You speak of my solitude, my exile. Yes, I'va teee exiled. To be far from my home,

my children is one exile. To be separated from owgnsific and literary colleagues is a
second exile. And to be distant from my actual handkis a third exile .>°

Ziya Gokalp was a fastidious letter-writer. OVee tourse of the two years he spent in
exile on the islands of Limni and Malta under tha&tet of British forces, 1919-1921, he wrote

multiple letters each week to his three daughtbesyoungest of whom was two years old at his

* Fevziye A. Tansel, edziya Gokalp Kiilliyati - II: Limni ve Malta Mektupla(Ankara: Tirk Tarih Kurumu
Basimevi, 1989), 96.
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departure, and to his wife. In these he describebundant detail his daily activities (down to
fluctuations in his weight), makes wish lists obgs to be sent to him (he particularly longed for
real butter), bemoans the distance separating #mehtries to offer words of comfort. Aside from
perhaps the frequency with which he wrote, thetitie remarkable about these domestic
epistles. And yet these letters contain somethatiger more than they seem to at first glance.
The feature that makes Gokalp’s letters more tha@rsonal record of the experience of exile
and war is his unapologetic tendency to philosophtizeorize and lecture to his family from afar.
It is left to the realm of imagination to pictureva his wife, Vecihe, stranded in Istanbul (far

from their home in Diyarbakir) and foisted suddentp the role of single mother to three girls,
would have felt upon reading her husband’s pomtiftms. Would she have taken solace in words

such as these?

Bizim saadet ve felaketimiz, milletimizin saadefelaketine tabidir. Ne bir insan, ne bir aile
tek baina mesut olamaz. Ferdin ve ailenin bahtiyarimilletin bahtiyar olmasiyla kaimdir.

Our prosperity and our calamity are dependent ujvenprosperity and calamity of our
nation. Neither a person nor a family can be hagpye. The fortune of an individual and
that of a family endures together with the fortafi¢he natiorr.

Such stoicism may well have done little to comiéetihe, who seems to have been suffering
from problems of anxiety and depressi8ithough the responses written by his wife and
daughters are not included in the letter compitgt®tkalp without fail describes the contents of
the letters he received each week. There is irgsisonses virtually no indication that any
national sentiment was addressed by his family, sdemed preoccupied rather with the daily
difficulties of life in Istanbul. Indeed, it feetather as if Gokalp is writing these words notHa

wife or daughters, but rather for himself — thaiist to communicate but rather to express

" |bid., 147.

%8 Gokalp writes frequently to his daughters aboatabndition of their mother’s nerves and discusisegossibility
of her seeking treatment. To his wife herself, mitges that she must remain strong and keep heriensoin check.
This is typical of his advice: “Ruhuen olmasi da insanin elindedir. Sen de benim gimina hakim olsan, cabuk
iyilesirsin.” — “The joy of the spirit lies in a persondsvn two hands. If you, like me, became masteroniryspirit,
you would heal quickly.” (14)
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himself in the written medium. He finds justificani for his hardship in the union of his personal
fate to that of his (newly conceptualized) natitrat of the Turkish people. By viewing his
rationalizations and reformulations of his circuamstes as an exercise in self-integration into a
new national narrative, it becomes possible to tstded the stakes of the nationalist project for
Gokalp. In creating his identity as he createsstbey in which the identity functions, Gokalp can
be understood to be creating an ontological n&@eatonstructing his conception of self in
tandem with his story. Our analysis will proceedhis light, focusing here on his articulation of
his home province, Diyarbakir, and its fantast&tahd-in,Y ilkdy. His worksKirt Asiretleri
Hakkinda Sosyolojik Tetkikl¢Eociological Investigations of Kurdish Tribes)dTurklesmek,
Islamlasmak, Muasirlamak(Turkification, Islamification, Contemporizatipwill serve as
additional sources in understanding his approadhyarbakir.

On the ninth of September, 1919, Ziya GOkalp weoletter to his three daughters,
Seniha, Hirriyet and Turkan, from Malta. In it ldeleesses several topics that recur frequently in
his communications. He insists that the girls gedibool and work hard; that they treat their
ailing mother well; and especially that they nogleet to write him every week! Squeezed
between this fatherly advice is a rather more ¢cyydt revelatory comment directed towards

Seniha (the eldest):

Mektepte bgka cocuklarin ahlakina uymasinlafstanbul’daki ahlak pek fena. Biz kendi
memleketimizin ahlakini muhafaza etmeliyiz. Asik Bhlaki bizim memlekettedir.

Let not [your sisters] adopt the morality of théheat children at school. The morality of
Istanbul is quite bad. We must preserve the mgralitour own birthplace. True Turkish
morality is to be found in our birthplac®.

Locating “true Turkish morality” well over a thousdkilometers from the imperial center,
Istanbul, represents a radical shift away fromtyipecal Istanbul-based Ottoman perspective.

Once the republic was formed, a similar effort$tablish a populist, rural image of Turkish

*bid., 53.
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morality was undertaken by Mustafa Kemal, as walldiscussed later on. In 1919, however, with
the future of the empire far from certain and therfer provinces being claimed by France, Great
Britain and others, Constantinople (as it was efficially called) was the empire’s only
remaining lifeline, still home to the technicallgvereign (albeit powerless) sultan.

Interspersed among his quotidian anecdotes amalspphical exhortations, Ziya Gokalp
also wrote home describing his fantasies of a h&avevhich his family would escape once he
was freed. He named his utopiasiedy (literally, Greenvillage) and spent dozendeatters
detailing its physical landscape, their future haand the peace they would find there. Fevziye
Abdullah Tansel, who compiled Gokalp’s Limni and IMdetters, discusses this extended
fantasy in his introduction, noting the consideeadnount of space dedicated to the vision.
Tansel ultimately explains the ¥y dream as a manifestation of Gokalp’s imagmatand
undying optimisnt® While this conclusion is hard to dispute, it isomplete. The essential
aspect of Yglkoy is its overlap with Diyarbakir; indeed, ity reading that Yalkoy
represents the ideal Diyarbakir village, and Gdokalpeal home, the place to raise his proper
Turkish family. Not only are Yelkoy and Diyarbakir geographically alike, Gokals@
describes the two with similar imagery, evokingaball bucolic peace. An evolution of the
Yesilkoy idea that points to the union of the two Iboas can be traced through the letters: Upon
his exile, he speaks often of return to Diyarbakinis is followed by a series of letters describing
their moving to “yail bir kdy” (a green village); with time, the wordsdtimately coalesce into
Yesilkoy (Greenvillage) and become a specific locagioembodiment of his dreams of home.

Moreover, after several months he himself conséyousites the Diyarbakir with Y%akoy:

Ben gelinceye kadalstanbul'da kalinizSimdi Diyaribekir'e gidilemez. Sulh yakindir. Sulh
olunca yaniniza gelirim O zaman yerimizi tayin riddeBen miustakbel yuvamizin adini
Yeilkdy koydum.

%0 bid., XLVIII.
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You all must stay in Istanbul until my return. Czannot travel to Diyarbakir now. Peace is
coming. When the peace arrives | will come to ybhen we will determine our place. |
have named our future home siiedy.**

With the two locations symbolically linked, GokadpY esilkdy fantasies become relevant to his
conceptualization of Diyarbakir. Yikoy is a quaint, rural village lying along therikaof a small
river, home to families and shepherds; it is safechildren to roam (unlike Istanbul). Connected
in his mind to the site of true Turkish moralityagural, apolitical paradise, far from the
machinations and corruption of Istanbul. This mhestinderstood as part of Gokalp’s Diyarbakir,
and thus part of his conception of the Turkisharaspace.

To better understand his aims in the relocatiotirag Turkish morality” to a province
that was at that point inhabited primarily by Ku(tise formerly substantial Armenian population
having been subject to extensive massacres andtdegpios by the Ottoman Empire prior to the
First World War), it is necessary to explore hisestattempts to define Diyarbakir as a
fundamentally Turkish land. Most useful in thighl is Ziya Gokalp’s sociological study of the
Kurdish tribes of southeastern Anatolia. Gokalke Imany of the other Young Turks, was
something of a renaissance man. A poet, a politj@golitical scientist, a historian, a moralést,
journalist and a teacher, Gokalp was also a stunfestciology. He was largely self-taught,
though well-read, and counted Emile Durkheim agyhésitest influenc® The sole complete
sociological study he published was his study efKlurdish tribes of Anatolia, though even in
this work he tends to veer away from sociology toveards anthropology and political science
on occasion. The newness of the field of sociologye Turkish-speaking world at this time (the
early 1920s) is highlighted in his introduction,ewv&in he takes the time to define and

differentiate concepts such as sociology, ethndgramd anthropology, suggesting Turkish-

1\bid., 121.
52 1bid., XXV.
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language equivalents for the terms (rather thaplgifurkified spellings of the French that
served as his model). The study addresses a vafiatpics, including tribal structure, local law,
traditions and lifestyles. Woven throughout thesetisns is an unacknowledged but inescapable
preoccupation with Diyarbakir. The province presdabkalp with a problematic example;

unable to deny its presence and participationerkiardish region he has undertaken to describe,
he is driven to somehow ultimately conclude th&t & Turkish land. With no other location does
he go to such lengths; Diyarbakir is exceptional.

If Gokalp’s letters come across overall as rathedging and methodical, his academic
works seem even more so. Logical consistency aatlglarticulated, step-by-step explanations
are the features that define his writing. Thus wbemnfronted with the “problem” of Kurdish-
populated Diyarbakir, Gokalp amasses an army atdbgbjections to its Kurdish identity (or
ratherreputation if Gokalp has his way). While none of his argutseare particularly tenable
from a historical perspective, they are exempldryi® efforts to forge a new narrative for
himself and the Turkish nation. Diyarbakir is Tsitkiand the people of Diyarbakir are Turks,
holds Gokalp, for three primary reasons, each a€lwis explored in some detail. The claims he
makes are: 1) even the Kurdish-speaking towns wegally settled by Tirkmen trib&s:2)
the Kurdish spoken in Diyarbakir is Turkish-infloed and incomprehensible to “real” Kurds —
he calls it “Turk Kurdish®* and 3) Kurds are inherently rural people, whefaaks are urban
(and thus must comprise the population and be resiple for the foundation of the city of
Diyarbakir)®® His aim is to prove that though cultural ignorargarticularly the sort found in
Istanbul, leaves Diyarbakir with a reputation feirlyg a Kurdish land, it is inherently and

internally Turkish. Some acrobatics are admittegigessary for this argument to be made.

83 Ziya Gokalp Kurt Asiretleri Hakkinda Sosyolojik Tetkiklétstanbul: Kaynak Yayinlari, 1992), 133.
® Ibid., 127. “Turk Kirtcesi.”
% bid., 135.
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Gokalp accepts Turkmen tribes as “real” Turks is ttontext, for instance, whereas they are not
included in others. Moreover, though their inclusghould problematize his rendition of Turks
as inherently urban folk (the Turkmen tribes bdargely nomadic), Gokalp chooses not to
address the discrepancy. He also emphasizes pomslaf Turks who lost their identity over the
years, having felt shame at being called “Turk” wiige word implied something akin to “rube.”
He speaks, too, of Turks who can speak only Kurtisispite earlier claiming that Turkish was

everyone’s native language):

Tiarkce'yi tamamiyla unuttuklarindan Tirk olduklarda Kirt lisaniyla séylemektedirler.

As they have forgotten Turkish completely, theyreeall themselves Turks in the Kurdish
language’®

In all, his method is to actively search out thehtecalities (all constructed, if to varying
degrees) that enable him to render the land okigdgtiTurkish; what is key is the fact that the
proof is presented as if the province is very maoichirial. Who the prosecutors are is left to the
reader’s imagination.

Thus does Gokalp scientifically claim Diyarbaksraafundamental part of the Turkish
national homeland, the source of what he call"“fFurkish morality.” It stands in stark contrast

to Istanbul, about which he warns his wife in arlyeletter,

Istanbul, ahlak¢a bozulngdoir mubhittir. Béyle bir yerde cocuklar kendi oaa birakilamaz.

Istanbul is a morally rotten environment. In a pléike this children cannot be left by
themselve§!

The efforts he expends in redeeming Diyarbakiirezemparable to anything else in Gokalp’s
writing; he has no interest in redeeming HakkarfaUor Antep. Even Mosul, which he attempts

to claim paternalistically (Turks would watch ovbe Kurds there better than Arabs would, he

% |bid., 132. Simple contrast with Diyarbakir asidapther point of interest can be found in thistquthis is the
fact that rather than calling Istanbul a citgl{ir), he uses the word environmentuhif, potentially underscoring
both the vast scale and unique circumstances ofrtperial capital. Elsewhere, he uses the same ,waudlit to
refer to all the Arab provinces.

" Tansel Ziya Gokalp Kiilliyati — 114.
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argues), is not ethnically or linguistically browgito the Turkish fold® This anomaly begs
explanationWhyDiyarbakir? Why was the province and city of sunportance for Gokalp?

It seems there were two major claims at stake&iga Gokalp, both secured once
Diyarbakir was Turkified. One of these was persamal one political. Politically, Gokalp seems
to have felt it essential to dispel Kurdish claiomsDiyarbakir. Diyarbakir was a site of potential
unrest and rival national claims, and thus a cotuzphreat to nascent Turkish nationalism. It
was perhaps the most important site of Kurdishtigaliorganization within southeastern
Anatolia and thus home to many influential Kurdgiiticians (including Ekrem Cemilpa, as
we will see in the next section). Diyarbakir was kbcation of the first Kurdish political
association in southeastern Anatolia and hostdadfion’s first printing press. The threat it
posed as a potential rival national stronghold waay real. It is necessary to recall that upon its
formation, the policy of the Turkish Republic redjag national claims by the Kurds was a
combination of denial and violené&ye can see the denial starting here, with Gélezlperal
years before the republic was founded. To deny Kbrdaims on Diyarbakir, arguably the most
politically organized and educated space in sostieea Anatolia, was to deny Kurdish status in
any form other than that of tribal nomads dependarthe Turkish state for its civilizing efforts.
It was only one step further to deny them altogetteeturn them into merely “Mountain Turks.”
Indeed, throughouKlrt Asiretleri Hakkinda Sosyolojik Tetkikl¢his sentiment flows; the Kurds
are simple, tribal people potentially capable afamizing their own little affairs, but they need to
be exposed to the influence of modernizing Turkbely ever wish to emerge from their tents.

Co-opting Diyarbakir — one of the strongest examplenon-nomadic, civilized and educated

%8 Gokalp,Kiirt Asiretleri, 139.
%9 Edgar O'BallanceThe Kurdish Struggle 1920-§#ew York: St. Martin's Press, 1996), 12.
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Kurdish society — as a product of the Turkish mati@s an attempt to undercut Kurdish claims to
nation-status and homeland.

Yet political utility comprises only one of Gok&pnotives, it seems. The unending
preoccupation with claiming Diyarbakir that infdtes even his most private correspondence
shows that the issue was not simply one of pragmgatit was emotionally and psychologically
important, as well. It is worthwhile to recall Géig narration of his early experiences as a

student newly arrived in Istanbul from the distdatgely Kurdish province:

A person’s nationality cannot be determined arhbiyralt is a matter to be solved
scientifically. When, in my youth, | went for thist time to Istanbul to study, | was forced
to make this scientific inquiry for myself becaukere, in accordance with a bad habit that
had survived of old, people from the Black Sea tease called Lazes, those from Syria and
Iraq, Arabs, and those from Rumeli ... Albanians;thlse who belonged, like myself, to
Eastern Anatolian Provinces were called Kurds. bl that time | had considered myself a
Turk. This feeling of mine, however, was not basedny scientific knowledge. In order to
discover the truth, | began to study the Turks tedKurds’°

As was mentioned in the previous chapter, theihbkeld of his self-identification as a Turk

during childhood is slim. Yet the point of interésre lies elsewhere: once identified by others as
a Kurd, he was inspired not only to refute theairml, but to do sacientifically that it might

never be challenged. With Diyarbakir as his honwlémen, it should come as no surprise that
his scientific (sociological) efforts are directeginly towards that province. In claiming
Diyarbakir as Turkish, he may irrefutably claim Kigh nationality for himself, as well.

Issues of pride, identity and legitimacy intermmgi Gokalp’s work. As the Diyarbakir
representative in the Committee for Union and R¥sgyrwork for which he was exiled by the
British, Gokalp knew that Turkish legitimacy wasessential piece of his public identity. When
he wrote home to his elder daughters beseechimg thapeak only proper Turkish with their

baby sister Turkan so she would learn to spealecthyr a concern over familial identity and

" Niyazi Berkes, transTurkish Nationalism and Western Civilization: SedecEssays of Ziya Gokafplew York:
Columbia University Press, 1959), 43.
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legitimacy seems to rise to the surface, as (élbr Gokalp, it is not enough that Diyarbakir be
merely Turkish; it must instead be home to theHeist of Turkish culture™ His daughter,
meanwhile, must not simply speak Turkish, but speakth an untarnished accent. Even as he
officially conceptualizes nationality something ge¢ermined and not adopted or learned, his
struggles in accepting his homeland and raisingppgy family reveal fears that nationality can
perhaps béeniedby others, immutable fact or no. To prevent aabytrdenial one must take
refuge in science; and it is with science that ZBgkalp defines Diyarbakir and thereby himself,

forever silencing the children in his class wharsstakenly labeled him Kurdish.

Il. Heir to the Patriarchy: Ekrem Cemilpa sa and the Family Estate

Ekrem Cemilpsga left his home in Diyarbakir for Istanbul in 19@8e first year of the
Megrutiyet, the Second Constitutional Period. Like Gokalp bike the children of well-to-do
families around the region, Ekrem left Diyarbakibe educated at the military schools of the
imperial capital. Upon graduation, he journeyetldosanne, Switzerland, and subsequently to
Ghent, Belgium, to pursue advanced studies. Retgrai Anatolia in order to fight with the
Ottoman army during World War |, and then subsetjyémvolving himself in the newly
forming Kurdish political organizations, Ekrem watimately forced to flee to Syria upon threat
of death. He would spend the rest of his life -eed, the majority of it — in Syria, working as a
teacher and a political organizer. These eventdetaled in his memoiiMuhtasar Hayatim
and the basic outline substantiated by contempaeemgrds (such as those of Celadet Ali

Bedirhan, with whom he worked in Syria) and throtitgkan Ozglu’s researcH® Muhtasar

" Tansel Ziya Gokalp Killiyati — 111.71.
2 Gokalp,Kiirt Asiretleri, 126.
3 See Celadet Ali Bedirhaiinliik Notlar Ozoglu: Kurdish Notables .
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Hayatim(My Life in Brie) was written in 1973; Cemilga died one year later at the age of
eighty three. And yet his long, politically actilre in Syria takes up a surprisingly small amount
of space in his memoir. A total of thirty pages deelicated to his life in Syria (nearly one third
of the book itself), but of those thirty fully sexteen display photographs that take up the entire
page. This leaves just thirteen pages reservedigd@yrian experiences. Thus it is not the space
in which he lived for over half his life, got magd, had children and led two careers that serve as
the focus of this work. The narrative he createshimself is not one that leaves room for such
themes as exile and aging. Instead he speaks tf,yand he speaks of Diyarbakir.

After the introductory paragraph explaining whyhaes chosen to compose this memoir,
the first sentence Ekrem writes is this: “Ben Dbekir'liyim.” — | am from Diyarbakir’* When
that sentence was composed, it had been ovenyeans since he had fled the province. And yet
before stating the year he was born, before githegrame of his father (an essential part of his
identity in the patriarchal society from which haerged), Ekrem Cemilga chose to introduce
his distant homeland as the dominant feature oideistity. Since this memoir was written in
Syria and published in Belgium, and as it is ndtédound in Turkey due to its criticisms of
Mustafa Kemal, the deployment of Diyarbakir in sadashion is even more striking. As many
readers would never have been there, this pronowgtecan be understood as proud self-
affirmation rather than as specifically informativée situates himself more than his reader.

There is good reason that self-affirmation wouldied up with the land for Ekrem. He
was grandson of Ahmet Cemil f&(from whom theasa suffix in his surname was inherited),

the one-time governor of Diyarbakir, and son of ikaBey, who reputedly oversaw more than

" Cemilpaa, Muhtasar Hayatim?.
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twenty of the villages that had been managed byilJeaa.” The early memories he recorded

are of luxury, peace and wealth; this is visibl¢hia following childhood vignette:

Sofra baina kgusan cocuklar nefis kebaplari, glvecleri, bahcedeplanan lezzetli
meyvalari blyuk stahla, gilerek,sakalasarak yerlerdi. Yemekten sonra bir middet de
istirahat ederlerdi. Artik kemak, oynamak, terlemek yasakti. Cocuklar hizmeigijlelaha
dogrusu emekdarlarin etrafinda cimenler lzerinde otlamy onlarin seviyelerine uygun
hikayelerini, hafifsirin sarkilarini dinlerlerdi ...

The children, dashing to the table, laughingly avith great appetite dined upon delicious
kebabs, stews and delectable fruits gathered frengérden. After the meal they would relax
for a period. Running, playing and sweating werdamger allowed. The children would sit

on the grass with the servants, or more accuratighythe older female workers, and listen to
them tell age-appropriate stories and sing liglagant songs &

The Diyarbakir presented here is a utopia. Theldetéth which he recalls the environment in
which he grew up are striking, both for their poétnagery and for their function in revealing
adult Ekrem Cemilpg’s concerns in preserving a memory for postefibe most immediate
feature of Ekrem’s Diyarbakir is clearly its wealkie tells of childhood days spent frolicking in
the forest with a big group of cousins, afternoaata for which entire sheep were slaughtered,
innumerable servants, the sprawling family estatévaacations to various family-managed
villages. This is not the space of the simple (T8hkpeasant morality that Gokalp recalls. It is a
place of consumption (for the wealthy), social imgg a firmly established patriarchy and
exploitation of the land and its inhabitants. Dhyakir is a villa whose stables hold the best of
horses and whose trees bear the sweetest ofDiyérbakir, for Ekrem, who lived much of his
life in exile and earned a living as a teacher, avgtace of privilege lost. The sense of
undeserved loss haunts the pages of his memaar)gl¢he knowledge that what he describes is
the land he was to have inherited informs his depic

It is necessary to note, however, that Ekrem Cexalp paradise lost was not strictly a

material ideal. Like GOkalp, Cemilp@seems to have felt the need to articulate a aaim

> Ibid., 7 and 12. See also (3o, Kurdish Notables104.
® Cemilpaa, Muhtasar Hayatin2-13.
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Diyarbakir for his readers, and seemingly for hilfpses well. With a European education and
connections to those fighting for the Kurdish cafieen Europe and the United States
(specifically, Britain’s Major Noel anblew York Timepurnalist Dana Adams Schmidt), Ekrem
Cemilpaa would have been familiar with the expected eldmefnnationhood for at least those
two countries.” He would have known, too, the stereotypes of bacéness and tribalism
associated with the Kurds. In this light it is pegol not surprising that his recollections seem
specifically tailored to dispute the presumptiobswt the Kurdish population made by both
Europe (particularly Britain and France) and thekigh state. With Kurdish society decried then
(as it continues to be today by some) for tribabigance and traditionalism, Ekrem directs
specific emphasis to the educational opportundies gender equality of Diyarbakir. Play hours
came only after school hours, he insists, and satgle descendant of his grandfather the pasha
was illiterate’® Gestures to highlight the “civilized” lifestyle @fiyarbakir Kurds can also be
found scattered throughout his memoir, a trendwhidbe discussed later in the context of
Noureddine Zaza. A concise example of this comékdrsentences that precede the passage

guoted above:

Diyarbekirin bu yaramaz, ele avucagsnayan afacanlari yorgunffa, tere, kire, toza
ehemmiyet verdikleri yoktu. Bunagraen, bu cocuklar biraz dinlendikten sonra havuz
kenarinda kendilerini temizlemeyeskzadi. Sofraya tertemiz oturmaya dikkat ederlerdi.
Diyarbakir's naughty, mischevious rascals paid nodnmo fatigue, sweat, filth or dust.

Despite that, after resting a bit these childreuldidegin bathing themselves at the edge of
the pool. They would make sure to come to the tapteless?

These seemingly mundane recollections of childhadd important clues to Cemilgas
concerns when constructing the story of his youlitte emphasis here at first is on the vitality of

Kurdish youth, and by proxy the nation; having Idregen known for fighting prowess and

" Ibid., 51. See also Dana Adams Schmidt’s accofihisoexperiences researching in Kurdistadomrney Among
Brave Men.

®bid.,11 and 7.

1bid., 12.
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endurance, such a rendition makes sense herekég aspect of the region and the people’s
identity, Cemilpga would have it continue as an attribute of theonatas well. And yet he feels
the need to qualify the picture, challenge theudesy (external) confluence of military skill with
tribalism and barbarity. Diyarbakir Kurds were wigas, yes, but they weren’t savages, he seems
to be saying. Rather than distance Diyarbakir fuvban (Istanbul-esque) corruption and
extravagance as Gokalp aims to, Ekrem strivesdw shat such signs of modernity and urban
civilization as thorough bathing were so naturahi®people as to be practiced without coercion
by even the youngest and naughtiest of childrewilig@d behavior is rendered instinctive, tied to
the very geography of the land.

Other efforts to overcome stereotypes of tribalésmd traditionalism include Ekrem’s
emphasis on full female participation in educatlawivities. He includes the female members
of the family when he discusses literacy, makes smmention their attendance in class, and
even describes them as equal playmates on theyfastdte. And though he briefly mentions the
division of the Cemilpga villa into theharem(women’s quarters) argklamlik(men’s quarters),
he does not mull over the significance of thisamis of gender equality. His vision is that of a
child, for whom the significant fact is that withphaygroups there occurred no separation of boys
and girls®® His declarations — the childrevereclean, girlsveren’tseparated from boys — read as
if they are reactions to accusations earlier mhdehave somehow slipped off the page. One
senses them still lurking in the margins. Such etspef Diyarbakir are almost certainly
emphasized in order to dispel particular attituggmrding Kurds that Ekrem had confronted
while abroad. The fact that he forms his persoaalative around such details shows the extent
to which life abroad and foreign influences affeiches self-perception and his understanding

(and narrative construction) of his nation-spadgatakir is envisioned as a land of wealth,

8 bid., 11.
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education and equality; moreover, though Ekremesg®s pride in his heritage, these aspects of
his life are not treated as exceptional, but ratia¢ural to the land. What unites this narrative to
that of Gokalp is the definition of Diyarbakir implicit contrast to what the authors seem to
perceive as common misconceptions of the land.

Unlike Ziya GoOkalp, Ekrem Cemilga was not faced with the task of “claiming”
Diyarbakir as a Kurdish land. In his mind, andha tind of most, this was simply so. When he
speaks of his homeland, he is unquestionably spgaid a Kurd of an inherently Kurdish space.
Thus there are no equivalent theories of the lakdislishness to contrast with Gokalp’s
scientific attempts to render the land Turkish. ldger, thereeanbe found in the text
representative examples of what, to Cemdpahe Kurdishness of Diyarbakir was, and why it

was important. Above all, it was a distimgitional culture in which to take pride:

Kasim Bey hi¢ bir guin Kartluk, Kart¢tlik mevzuunard vermg degildi. Bu pedagog yalniz
elle dokunulur, gézle géralur milli sahneler goster ve canli birsekilde govendler, tirkiler
cocuklarin milli hislerini uyandiriyor, bu cocukéarseksen yani gectikten sonra bile
unutamayacaklari panoramalar gosteriyordu.

Kasim Bey [Ekrem’s father] was never one to givestms on the topics of Kurds or
Kurdishness. This pedagogue only presented natsosles that could be touched with the
hands and seen with the eyes, thus waking up thienatist feeling of the children with
folksongs, and showed them panoramas that theydamil be able to forget even after their
eightieth birthday"

Memorialized here is the calm Kurdish patriarch vimparts his cultural wisdom and nationalist
sentiment through songs and stories rather thanrescor philosophical treatises. Ekrem imparts
a sense of nobility both to his father (who, winitg a “noble,” was a man of high status) and to
his serene confidence in the legitimacy of the Kslrahation. Notably, any description of what
such “panoramas” were comprised of is absent;ahder is left ignorant as to what national
images Kasim Bey passed on to his brood. The irapogthere for Ekrem is not to be found in

the details of this experience; it is rather hra & point out that that such an experience

8 bid., 15.
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occurred that national, cultural sentiments were cultida@d recognized and treated with
respect. The Diyarbakir of his narrative was aglsecure in its status as a Kurdish homeland,
and in his mind (once this security was establislieel details need not be investigated further.
Ziya Gokalp describes people who cry “We are Turkstheir mother tongue of
Kurdish. We might conceptualize Ekrem Cemgpas something of the reverse: through his
memoir, he proclaims his Kurdishness in Turkishu§though he does not attempt to “prove” in
any way the Kurdish culture of Diyarbakir at large,does wish to emphasize what he considers
remarkable about his family’s own approach to tKeirdish identity: one of pride. Let us

consider this description of his family’s servants:
Ailemizin cok 6nemli bir 6zefli vardi. Birka¢ Suryani katip ginda, selamlikta erkek,

haremin hizmetgileri Turkge bilmeyen koylulerdi.c@klar sehirlilerin bildigi carpik ¢urpuk
Turkce'den dnce koylu dayinlerden zarif Kurtge'grénebilirlerdi.

There was something quite special about our famiibide from a few Assyrian Christian
scribes, the servants in the men’'s and women’stepsawere villagers who did not know
Turkish. Before learning the distorted Turkish loé ttityfolk, the children were able to learn
the elegant Kurdish language from the village doedf?

Rather than chafing under the labels bestowed tparby school boys in Istanbul,
Ekrem reports reveling in them. The word Kurd, déléstus, was no insult to him; it was an
identity he shared with his brothers, uncles angts in Istanbul, and it rendered them
blessedly distinct from the Turkish students. Irjdes experiences at school, rather than
inspiring an assimilationist instinct within him sisnilar circumstances apparently had in
Gokalp, awoke what he describes as his first nalisinfeeling when he was seventeen years old.
The event that he recalls as the moment of cryztibn of his self-identification as Kurdists

opposed tarurkish was a fight at school, and is worth qugtin some length:

Okul talebelerinin sekiz yiuzden fazlasi Turk'ti.nBodan baka, Kurt, Cerkez, Arnavut,
Laz, Bgnak, Rum, Ermeni ve saire halklarindan talebelerdva Tirk talebeleri bu
azinliklara tahakkiim ederlerdi, yahut tahakkim étristerlerdi. Okulda Kurt talebelerin
sayisi on bg bulmutu. Gunler, aylar gectikge Kurt, Turk gaklugu, sevimsiz§i artiyordu.

8 bid., 12.
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Bir gece, bu muhasim iki grup arasinda ciddi bivga oldu./dare heyetinin miidahalesiyle
kavga nihayet sona erdi. Okul mudiriine haber vergdnki Kuirt'lerden hi¢ bir yaral
olmamasina rgmen, Turklerden bgnin kafasi yarilmgti. /ste benim ve benden dortgya
buyik amcam Omer Bey'in, benden sekiz ay blyukiKeerin Kurtcul(gi bu tarihten,
1908'de, yani hatiralarimi kaleme aflm seneden 65 sene dnceladl.

Over eight hundred of the students at school warksl Aside from these, there were
students from Kurdish, Circassian, Albanian, Lansian, Greek, Armenian and other
communities. The Turkish students would tyrannkeese minorities, or they would wish to
tyrannize them. The number of Kurdish studentschibel was fifteen. As the days and
months passed, the coldness and dislike betweeKuhds and Turks was growing. One
night, a serious fight occurred between these tiwal groups. With the interference of
school officials the fight came to an end. The measter was informed, because despite the
fact that not a single Kurd was hurt, five of therks’ heads had been wounded. Thus it was
that my Kurdishness and that of [my uncles] beganhat date in 1908, 65 years before |
picked up my pen to compose these menfirs.

Thus it would appear that it was only when Ekrermigasa found himself far from home, away
from the security in identity that came both frame tulture of Diyarbakir he recalls and from his
status in a powerful, wealthy family, that he beganceptualizing Kurdish identity as something
to be battled for, something defined specificatiyppposition to Turkish identity. This is the first

depiction Ekrem presents of the two groups defimgtheir rivalry.

This sense of opposition is, of course, sometbimgely different from anything Ziya
Gokalp articulates. Despite his personal need ta aentifically legitimated Turk, Gokalp
claimed no inherent superiority for the Turks. Buire importantly, he claimed no equivalence
between the two groups; to be compared, entitiest (iny definition) becomparable Though
Gokalp thought Turks and Kurds were communitiefaitong history of cooperation and
symbiosis, he also seems to argue that while thksTunited to form a nation, the Kurds
dispersed and fragmented to form tribes. In Ekreamilpaa’s short explanation of the fight at
school, on the other hand, the status of two disccomparable and oppositional groups is clear.
Moreover, that the fight occurred between Turks laisdamily memberérom Diyarbakir must

not be overlooked. In the vision presented hered&are a people tied together though a specific

8 |bid., 17-18. Two of Ekrem’s uncles were quitesgldo him in age and were attending school ataheedime.
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locational identity (Diyarbakir) and through kinghirhis is opposed to the homogenous,
interchangeable Turkish students. Though the DafarliKurds may be outnumbered, they are
no less of a community — and certainly no lesdexkiat throwing punches. This microcosmic
opposition culminates in the opposition of two aas for Cemilpga, and those nations take
strength from and are at least in part definedhey thation-spaces.

This knowledge of opposition is narrated as somgthppearing first outside the nation-
space. The Diyarbakir of Ekrem’s childhood wasaxelof secure identity, not an identity that
existed relative to a separate, imposing groups $bnse of relativity and opposition, Cenghpa
shows us, was subsequently imported to Diyarbs%aunded in the midst of the First World
War while voluntarily serving in the Ottoman arniskrem was sent to recuperate in a hospital in
Diyarbakir. Not long afterwards, the war came teead and he moved back into his family’s
home, becoming an active member of the burgeonumgligh political community in Diyarbakir.
As a founder and subsequently the elected presaféfiirdistan Cemiyet+ The Society of
Kurdistan — Ekrem found himself in a newly influahpolitical role®* Through this society,
moreover, he reports being able to bring Diyarbedgpgnition as a center of pro-Kurdish
activity. He describes with pride the fact that dviganization became a model for others like it in
other Kurdish communities in southeastern Turkey.

Ekrem’s Diyarbakir is forced out of its Eden-ligristence by the outbreak of war. It
gains knowledge of itself as Kurdish in oppositiornTurkish when oppression is first
experienced on a personal level in Istanbul and tmea political/national level within the
province itself. And finally, Diyarbakir is transfoed into a political hotbed and the center of

southeastern Anatolia upon the foundation ofktiedistan Cemiyetiitself precipitated by the

81bid., 32.
8 \bid., 46-47.
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arrival of Turkish forces in the region, accordiogekrem. Yet Diyarbakir is also a place of
ignorance and betrayal, with Ekrem detailing higearwith local Kurds (some of them his
relatives) who chose to cooperate with Mustafa Kenhacal officials. And it is finally a place

of disappointment; with life as a member of thei8tycof Kurdistan “as dangerous as that of a
soldier,” Ekrem was ultimately told to flee fromyBirbakir before he was killéd He did so, to
return only briefly before fleeing the country ealy upon threat of death. Ekrem narrates in the
story of Diyarbakir the rape of a virgin land, t@ruption and violence brought into the borders
by the Turkish enemy. His homeland wasted, his @irngis unable to compete with the stronger
Turkish forces, Ekrem leaves the country neveetarn. If Diyarbakir is a symbol of anything
Turkish at all, it is their violence and exploitatiof the weak, the same tendency Ekrem felt
existed in high school. But more than anythingE&rem, Diyarbakir of his childhood represents
his nation in its ideal condition, at peace, plemhtnd free of entanglements. It is the ideal that
proves the legitimacy of the nation through its amering self-knowledge, and it is the ideal for

which the Kurdish nationalist struggle must be utalesn.

lll. Perspective, Perspective, Perspective

Two Kurdish men were born in Diyarbakir. One goego be remembered as the father
of Turkish nationalism. The other becomes knownorees of the major figures of early Kurdish
nationalism. Both ground their understanding ofriagon in large part upon the soil on which
they were born. How is it that such radically diyemt conceptualizations of a space were created
from the same environment? What factors made thssiple? What is its significance? These are

some of the major questions raised by the Diyarlb@dastruct.

8 bid., 45.
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The easiest answer to offer is the men’s agerdifige. Born fifteen years apart, at the
tumultuous end of the nineteenth century, the tvem may have been just distant enough
chronologically to have seen different worlds ie #ame space. This answer is hardly
satisfactory, however. First, there are examplestiodér Kurdish intellectuals of Gokalp’s age
who become engaged with Kurdish national idenpigrhaps the best example would be his
contemporary Mevlanzade RifftAside from this, however, it is necessary to retipg the
level of fantasy GoOkalp was willing to employ ireating a Turkish Diyarbakir. His convictions
about the meaning of Diyarbakir for the Turkishiom@nd for himself as part of it leave him
ready to reformulate and reimagine the truth iadical and innovative fashion. The distance
between Gokalp’s narrative and what data indicistekear, but it is just as clear that this is only
part of the story. Real interest should lie inféet that a lifelong rationalist found these issues
urgent enough to tell and simultaneously beliewew narrative of Diyarbakir, and, by proxy, of
himself. It seems that the specific historical atods that these men were born into did not
serve as the cause for their narrated differences.

The other clear contrast present in the two mifie'ss their social status/class. While
Gokalp was certainly not impoverished (after all Wwas sent to Istanbul to study), he was not
part of the local patriarchy as Ekrem Cengpavas. The financial and social status of the
Cemilpaa family did clearly influence Ekrem’s worldviewy his discussions of other
Diyarbakir Kurds, for instance, he was consisteatigdescending on topics related to their
intelligence and superstitious behavior. His obatons are frequently class-based. Moreover,
being part of the Cemilga family meant his arrival in Istanbul was lesaahock than
Gokalp’s. Moving together with family members o#fdrEkrem a support system and a group

identity that Gokalp lacked. Indeed, embracing Kshrdess was likely not much of a choice for

87 Mevlanzade RifatMevlanzade Rifat'in AnilafAnkara, Arma Yayinlari, 1992).
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Ekrem! Elsewhere, the tendency &yranfamilies (whether Kurdish or not) to protest
centralization most vociferously has been discué&date centralization, whether during the
imperial age or in the republic, implied a losste# regional autonomy that the local elites had
become accustomed to. This, too, potentially cbatad to Ekrem’s assertion of his Kurdish
identity; he, certainly, would not have been amthrage who equated the concepts of “Kurd” and
“rube.” This argument, while certainly a part oétstory, does not completely explain away the
variance. When we recall that members of the Cexalfamily chose to cooperate with Mustafa
Kemal even as Ekrem was serving as president dfdinédistan Cemiyeti, it becomes clear that
the patriarchy was not, for everyone, a force gfremough to deter Turkish nationalist sentiment.
Though a class-based explanation of the two me&arigng spatial symbolisms seems
more valid than an age-based one, it does not seamlete. Present, too, and worthy of
emphasis, was the wealth of opportunity for seficatation and redefinition that existed as the
Ottoman Empire disintegrated and the Turkish Raputrs established. As Ziya Gokalp himself

argued,

Dunyanin dgusu da, batisi da bize acik olarak gosteriyor ki dsir Milliyetcilik asrndir. Bu
ylizden, ylzyihn vicdanlari Gzerinde en etkili latvde, milliyet Glkisaddr.

Both the east and the west are clearly showinghas this century is the century of
Nationalism. For this reason, the strongest foata@ upon the consciences of the century is
the national ided’

What is left out of this observation is the fadattthe “national ideal” was by no means a
uniform, communicable, interchangeable entity. Asrae upon “the consciences of the
century,” moreover, it seems to have behaved glifiterently from case to case. The most
notable consistency, certainly in this contexg rseed to define the land in terms of the nation,

and the nation in terms of the land. Diyarbakiritb€éurdish or Turkish, suddenly had to belong a

8 See, for instance,David McDowalModern History Karen BarkeyEmpire of Differenceor Martin van
BruinessenAgha, Shaikh and State
8 Gokalp, Turklesmek 11.
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nation. It was no longer possible for it to remist a home; Diyarbakir was forced to become a

homeland, part of a nation-space.
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Chapter Three: Exigencies of Exile

Mahkum-1 zeval etti bizi koydu bu hale
Dehrin bu kadar cilesi gelmezdi hayale.

Celadet Ali Bedirhan

... [T]he most purely nationalist of all rebellionsds] organized
and co-ordinated by a Kurdish political party inlex

Martin Van Bruinessen

Exile functions as a pivotal moment in the nawediconstructed by several of the
Kurdish authors under discussion in this work. Tdtothey were sent out of Anatolia for a
variety of reasons and subject to highly varieddtiions once gone, exile functions consistently
for each as an impetus to the consolidation of 8affi-articulation within a national framework.
This chapter will explore the experience of exsatananifested itself in the transitions in
national identity, the changing articulations of tiation itself and new understandings of the
narrative of engagement with the national projatse individuals had undertaken. Hopefully,
this discussion will bring to light the role of tle&ile experience as a crucial factor in narrative

divergence among the Anatolian Kurds addressed here

|. Fracture: Celadet Ali Bedirhan

When Celadet Ali Bedirhan fled Istanbul with hiother, Kamran, in 1922, he was a
wanted man. Having fought for the Ottoman EmpirerduWorld War |, like Ziya Gokalp,
Ekrem Cemilpga and many other Anatolian Kurds, Celadet subsdhuteaveled to
southeastern Anatolia in 1919There he served as a guide to Major Noel, thesBritfficial

sent to monitor the conditions of Kurdistan, whoften remembered as the great international

9 Gzoslu, Kurdish Notables 101.
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advocate of an independent Kurdistait.is important to note, however, that Celadet wass
returning to his place of birth in venturing to Klistan. His grandfather having led a revolt
against the Ottoman State in the mid-eighteentkucgnCeladet was born in Istanbul, far away
from his ancestral home (Cizre). The act of playwogt to Major Noel was later interpreted by
Mustafa Kemal as treasonous behavior against thiashunation, for which Celadet was issued a
death sentence in 1923Knowing in advance of his danger, Celadet fledaentry in 1922,
going first to Germany, then Egypt, and finallyiig out the rest of his days in what is now
Syria, near to and periodically working with Ekr&emilpga’

Celadet stayed in Germany for over two and ayedfs, most of them spent hungry,
impoverished and cold, and left behind a diary tgeni in Turkish) of short entries describing his
experiences. Long unknown, this work was discoverdyg in the early 1990s and transcribed
and published in the modern Turkish alphabet ir6198ithin this diary of exileGunlik Notlar
(Daily Noteg, fundamental shifts in Celadet Ali Bedirhan’sioaal self-conception can be
traced. Two and a half years after fleeing a hontelee knew only briefly, Celadet emerges
from these pages as a character more and moraleantf his Kurdish identity and no longer
inclined to express any of the Ottoman sentimdrashad defined his worldview previously.
This slow transition from loyal Ottoman soldierauiculator of Kurdish nationalism becomes
manifest in its final form years later through tsrk onHawar, a Kurdish cultural and linguistic
journal he published in Damascus. Though it is edgoy Ozglu that the crystallization of his

Kurdish identity occurred within Anatolia duringettinal years of World War¥ a close

1 McDowall, Modern History,120. Major Noel himself plays a large if comptid role in the story of the
development of Kurdish nationalist sentiments; neinered as a great advocate for the formation afralikh state
(as indeed he personally was), McDowall explairg His initial assignment was actually to make rcte&Kurdish
leaders that Iranian lands would not be includeany future Kurdish State.
92 Hzoslu, Kurdish Notables 101.
93 i

Ibid.
% Ibid.
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examination of these texts reveals that insteac# his years in exile in Germany that serve as
the more decisive bridge between his two identfidsxile ultimately provided Celadet with
both the freedom and the impetus to narrate hinasediv.

On the morning of September 28, 1922, Celadet aldrbther Kamran arrived by ferry
at Burgaz, a port city on Bulgaria’'s Black Sea to@key had left Istanbul the evening prior, and
he notes that the journey took approximately fiitbeurs. The following day they would begin
their journey by train to Sofia, from whence theguhd proceed to Vienna and finally Munich.

During this journey, he found a moment to scrildiben the following entry:

Bulgaristan'da Bulgarlar Islam ahalisi kadar Mustafa Kemal Ja harekatiyla
ilgileniyorlar. Bize dair bu konuda soru soruyorldBasari haberlerini birer mije sayiyorlar.

The Bulgarians in Bulgaria are as interested asMhslim community in Mustafa Kemal
Pasha’s military campaign. They ask us questionshantopic as it relates to ourselves.
News of success is taken as glad tiditfgs.

This comment reveals a crucial aspect of Celadei’sconception as he fled Anatolia. The first
clue to his self-image comes in the form of theegaties into which the characters of his story
are divided; there are the ethnic Bulgarians (@digrChristian group) and there is the Muslim
community, still depicted as a single, cohesivé.urhis sense of cohesion and union among
Muslims as a group, regardless of their locatiogarealogical background, is very much an
inheritance from the Ottoman mentality. Legallyergnwas no distinction between Muslim
citizens, be they of Turkish, Kurdish, Arab or astlier background. (There were, of course,
distinctions between the legal status of Muslimg #rat of non-Muslims.) The Ottoman Empire
also defined itself in part through “a supranatiadeology based on the Ottoman dynasty
representing the realm of Islam against the infid® These two factors, in combination with the

existence of an ethnically diverse Ottoman admiaigtn (ethnically diverse even among the

% See Ozglu, Kurdish Notables
% Celadet Ali BedirhanGuinliik Notlar(1922-1925), (Istanbul: Avesta Yayinlari, 1995), 9
7 Barkey,Empire of Differencg99.
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Muslims, that is) contributed to a philosophy dfgeus unity that eclipsed the role of any
genealogical or ethnic background as markers aititye The breakdown of this overarching
concept of a religious unity that overshadowed iotbiens of identification is one of the
symptoms of emerging nationalisms in the OttomarpiEan Yet this breakdown clearly did not
occur evenly or synchronically among various popaites or even within them. Ziya Gokalp, as
we have seen, argues (from the perspective of lg) That there is a sufficient religious and
historical union between Kurds and Turks to justifg incorporation of Kurds into the Turkish
state. In other words, Gokalp never left this idezind.

Celadet Ali Bedirhan, on the other hand, does axglytreject such a union as the basis
of self-identification and community foundation. Aths crucial for our purposes is that, even
after he had toured southeastern Anatolia with Midgel, the categories into which he divided
his world remained consistent with Ottoman categgoand are entirely distinct from those he
would employ subsequently. Indeed, Celadet’s acogdhasis lies on the fact that (Christian)
Bulgarians also count Mustafa Kemal’s victorieshesr own. We can presume he wrote this
down because it struck him as surprising, out efdidinary. And it certainly seems unexpected
to a contemporary reader of the document, so esitieglol in Ottoman and European
historiography is the idea of rival nations at ldast escaping from the Ottoman yoke and
rejoicing in their newfound freedoms. This passpgeentially indicates that not only was
nationalism a multifaceted, multidirectional serésdeas in the Kurdish context, it was in no
way simplistic even in those Christian nations tied attained independence from the empire in
the years preceding World War I. Some last allegganust have existed for Bulgarians to cheer
on victories in the Turkish War of Independencanly a shared animosity towards the Greeks.
Exploring this notion in any more detail is ultirat well beyond the scope of this project,

however, and Celadet beckons from where we leftihiBurgaz.
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Were his comment regarding Bulgarians to seem unicoimg proof of Celadet’s
Ottoman orientation, a more decisive (and highlpssing) example of the same presents itself

on the train ride from Belgrade to Vienna:

Gece kompartmanimiza bir iki Alman geldi. Turklkegs1 biyilk bir sevgi gosteriyorlardi.
Hayli gevezelik oldu.

[Last] night a couple of Germans came to our [frailampartment. They showed great
fondness towards Turks. We had quite a &hat.

As his brother Kamran was Celadet’s only travetogipanion, the Turks to whom the Germans
showed such affection must have been none otherttigaBedirhan brothers themselves. The
identificationby the Germans of the men as Turks is very much &xpected — not only had
“Turk” long been synonymous with “Muslim” in Europtihne Kurds especially were not a well-
known community. The remarkable feature of thisrshotry is that Celadetcceptgheir

definition of himself and his brother, even in firévate confines of his journal. There is no
protest, correction or even comment on the ushefword “Turk.” Thus, whether or not the
word was used first by Celadet when introducingdahhor by the Germans upon hearing where
the men were coming from, it was not consideredffront or inappropriate, and was scribbled
down matter-of-factly. This arguably exhibits arer\greater acceptance of Ottoman identity
than the previous example; the acceptance of tid Wark” shows that Celadet’s Ottoman
sentiments had evolved with the times, becomingenarrkified even as the state did so.

The German state in which Celadet finally disembdrkom his long train journey was
itself experiencing heightened nationalist sentiteeimdeed, just a few weeks and three journal
entries after he apparently hears that his naram@ng the one hundred and fifty personae non
gratae specified by Turkey in the Treaty of Lausarme writes of Hitler's Munich Putsch. Living

in Munich at the time, he witnessed and recordeccttaos and excitement that filled the city.

% BedirhanGunlik Notlar,11.
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Particularly evident in Celadet during his timeManich is his desire to assimilate and
acculturate himself to what he imagines will beriesv home. He studies German tirelessly (he
once received a free lesson in return for a legs&wrdish), begins violin lessons, sits in on
various courses at the university, attends clalssazerts as often as possible and travels the
countryside. He even attends church with his lamnldém Easter. Moreover, he records nothing
but praise for the German people and culture hewerters and tries to identify with them, even
expressing distress when the exchange rate isifator, not theirs? Away from home, outside
of a context wherein his identity would have beegspmed, Celadet seems to have liberated
himself from his previous identities, giving himispérmission to start anew. Though he
ultimately leaves Germany in 1925, there are sédays when he writes as if he envisions
himself part of their national narrative>

His international anonymity, or perhaps more adalyanscrutability, is evident on the
day he leaves Germany for Egypt to join some famigmbers there. He again finds himself

witness to a nation in flux:

Guvertede korunmubir yer aldik. Yava yava guverte yolcular gérinmeye gbadi. Tim
Yahudi. Bunlarin hepsi Rusyali olup Filistin’e gidrlar. Meser her hafta boyle kafile kafile
Yahudi Filistin’e gitmekte imi. Vapur sirketiyle Yahudi GOc¢cmenler Dergie arasinda
yapilan bir anlgma ile bu kjiler yaklasik olarak iki bucuk Ingiliz lirasiyla faraza
Varsova'dan Yafa'ya kadar gidiyorlar. ... hi¢biri Yahudibilmeyen bu Yahudiler Yahudice
okumakla megul.

We got covered seats on the deck. Slowly the pgesetegan to appear on deck. They were
all Jewish. They were all Russian and going to fale. Apparently group upon group of
Jews are going to Palestine like this every weélariks to a deal between the ferry company
and the Jewish Immigrant Society these people paytatwo and a half British pounds to
get from let's say Warsaw to Jaffa ... These Jews$,ame of whom knew the Jewish
language, were busy studyingt.

The everyday fashion in which he reports such hsttly significant events — Jewish settlers

illegally escaping to Mandate Palestine, Hitler'smith Putsch — is remarkable in and of itself.

¥ bid., 37.

1% One of the more amusing examples of this comesiyteving been in Germany for less than a yeabgmeoans
the fact that “Munih yawayava Viyana oluyor”:Munich is gradually becoming [like] Vienntoid.

%% pid., 64.
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And yet it is his personal reactions and understeysdof such events, and their repercussions for
how he views himself, that are of importance hatde to identify with the German cause while
in Munich, he apparently shares no sense of affimith the Russian Jews who are in flight.
Indeed, passengers on board, he writes, continmadifake him for a Jew, something that “in
truth doesn’t please me at alf® On the same boat, he trades stories and liqubramititalian
porter (in German) and an Arab from Anatolia wodkas a translator (in Turkish). He leaves in
his journal no indication of how he identified hietfs certainly the word Turk no longer appears,
but neither do Muslim or Kurd. Two and a half yepan®r, his explanation of his journey was
filled with clues as to who he conceived himselb®and how he viewed the communities
around him. On the boat, surrounded by peopleftdrént nations, a sense of disorientation fills
his narration. Years abroad spent mostly in isotaieem to have rid him of a personal national
or religious identity, let alone a communal onagduthe disorientation that is sensed in these
pages springs from this. It would be a few yeafsigehe was fully oriented once more.
Celadet’s time in Egypt, where he was to stay Withfather, is largely obscure. Yet two
years after his arrival there, in 1927, CeladetBddirhan abandoned Egypt for Syria, where he
quickly became the first elected president of tagomalist organizatiorloybunthat was
centered in Damascu®’ Ekrem Cemipsga recalls this event in his own memoirs, recordireg
Hoybun’sleadership wrote numerous letters to Celadet antdrbther Kamran, entreating them
to come to the aid of the organization. In 1932a@et began his own projects in addition to
working with Hoybun the publication oHawar, a bilingual Kurmanji-French journal, and the
subsequent introduction of a modified Latin alphdbethe Kurmaniji language. The coverpage

of Hawar indicates that Bedirhan lives and works in the filish Quarter” of Damascus, home

1921pid., 65.
193 &zaslu, Kurdish Notables 101.
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to both an established Kurdish population and Kuvde had fled Anatolia. There is no longer

any question evident in Bedirhan’s writing of hetional self-identification or his level of

loyalty to that nation (as opposed to Islam or léeraate form of identification). One of the most

evident shifts in his writing is his choice notuse the Turkish language any longer. Moreover, to

simply utilize Kurdish was not enough for Celadet; the most matyibccurring column in

Hawar's years of publications is Celadet’s serial workkurdish grammar, spelling and usage.

The language was to be systematized, perfectedrahetstood. Notably, these articles appear in

French, as well, and are written as if Celadet®ams an audience not simply interested in

learning about the language, but interested imlagrto use it. Over time, the use of the Arabic

alphabet in the journal fell in comparison to tledih; eventually it was discarded altogether.
Actual language aside, however, the topics Celati&edirhan and those working for

him address reveal a strong conviction in the Kalrahational identity and their status of

members of that nation. We might look at an exckqoh the very first issue of the journal,

published on May fifth, 1932:

Nous avons fondé notre revue, Hawar, dans un heltisivement scientifique et littéraire.
Elle voudra donc combler une grosse lacune existans la nation Kurde.

Elle ne s’occupera en aucun cas de la politique.

Elle ne traitera que des sujets scientifiques aqui seulement interesseront les Kurdes mais
aussi les etraugers desireux de mieux connaitréalggues et nations orientales.

We have founded this journal, Hawar, for exclugnhadientific and literary purposes.
It will aim to fill in a great gap that exists ihe Kurdish nation.
It will not in any case be involved with politics.

It will address only scientific subjects that irgst not only Kurds, but also foreigners who
wish to become more familiar with oriental langusged nationg®*

After this passage, specific aims of the journallested. While the principal claim — that this is
to be a cultural and scientific project, rathemtlagpolitical once — is contestable, the national

orientation of the journal and its founder CelafélieBedirhan are certain. The Kurdish nation

104 Ceweri, compHawar: Cilt I, Hejmar 1-23 (1932-19335tockholm: Wganén Nadem, 1998), 29. | have left
the French as it is in the original.
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emerges as an entity entirely separate and didtmt any other, and it is not infrequently
defined as being a “better” example of an “oriehsalciety (as compared to the Turks or Arabs,
with whom direct contrasts are drawn). Evident, iedhe sense of urgency in this project; in the
French language sections, there is an incessartbai@leem the nation in the eyes of the
Western reader, to prove its legitimacy and natmah As many of the members on staff at
Hawar were also members bfoybun most particularly the president Celadet himsak,
connection between this project of cultural legétran andHoyburis organization of actual
military rebellion within Anatolia itself becometear. Celadet’s articulated understanding of
himself transitions from that of a Muslim who hasabjection to being conceived of as a Turk to
that of a Kurd whose lifework is the redemptiorhad nation, both philosophically and

physically. The necessary step in this reconcegztatadn of self was exile, separation from a
context in which identity was assumed. Forced ifiéocircumstances that necessitated self-
definition from scratch, Celadet Ali Bedirhan foutie opportunity and perhaps (upon the call of
his compatriots in Syria to join them) the obligatito adopt a national Kurdish identity as his

primary lens of self-knowledge.

Il. Fidelity: Ziya Gokalp

The clarifying nature of exile, the exigenciesd#ntification in foreign contexts that
demand explicit self-identification, prove to beaually decisive for Ziya Gokalp’s narration of
his personal and national identity. In chapter tGOkalp’s new articulation of Diyarbakir as part
of the Turkish nation-space (and by proxy his st@sian unquestionable Turk) was examined. In
this chapter we move away from his conceptualinatiof the nation-space itself and instead
focus on the role exile played in his evolving Tighkidentity. Though he claims to have

considered himself Turkish from birth (and impligiprofesses faith in a “Turkishness” that had
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existed in pure form, buried beneath Ottoman idgntGokalp’s evolution and cultivaton of his
Turkish identity emerges in his writing. The Tutkisational identity he professes faith in, the
identity adopted by Mustafa Kemal and subsequeh#yTurkish state, is very much a product of
Gokalp’s writings themselves. Through his numeraisles published in magazines after his
return from exile, GOkalp popularized notions of ffurkish nation that remain fundamental to
the nation’s identity to this day. Yet apparenthaddressed in the historiography of Turkish
nationalism is his initial articulation of his namalist ideals in his letters and poems writtenlevhi
in exile. The same ideas that were published up®return to Anatolia in 1921 can be found
emerging in nascent forms in his exile compositidracing the evolution of these ideas will be
the aim of this section. It appears that, like @etaAli Bedirhan, Gokalp found that separation
from his nation forced him to narrate his natiotyaln an explicit fashion. Moreover, like
Celadet, his personal conceptions of the natioarecwidely dispersed and adopted, rendering
both subsequent Kurdish and Turkish nationalisntsetbased in large part on narratives written
from positions of exile from the nation-space. Bal@ss this topic properly, it will be most
helpful to progress backwards, engaging first diseussion about Gokalp’s actual theories of
nationalism, and subsequently tracing their rootsi$ exile compositions.

One of Gokalp’s most influential articulationsTairkish nationalism can be found in
“Millet Nedir?” ("What is a Nation?”), published ih923 after his return from exile. “Millet
Nedir?” presents, as the title implies, Gokalp’sirdgon of the nation. It proceeds as a list first
of what the natiomsn’t — misconceptions Gdkalp feels are all too commahfanfrom innocent.
To begin with, the nation is not a geographic gngtving the example of Iran, he points out that
geographic spaces often encapsulate many diffeesles. The nation is not a racial entity,
either; for too many centuries races have migrassimilated and intermixed with one another

for such a concept to have any meaning, he saysnation is also not composed of people
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living under a shared political system such asmapiee; within the Ottoman Empire, he says,
many nations existed. Furthermore, he explainspétien is not a community that an individual
has the capacity to select for him- or herself. fihton is not open to voluntary memberstp.

What, thenjs the nation? In Gokalp’s formulation,

Millet, lisanca ortak olan, yani ayni terbiyeyi aknfertlerden meydana gelgibulunan
kaltarel bir zimredir.

The nation is a cultural community found to consisindividuals who speak the same
language and have received the same education amdens:"®

Gokalp presents a rather fascinating vision ofrisgon wherein it is definitively not ethnic or
otherwise genealogical bigt nevertheless, predetermined. The determinin@fastculture,
inculcated through an education that commencesthtwith the introduction of the native
language. He additionally describes the nation‘@aenership in education, culture and
emotion.™®’ This argument allows him to deflect accusatioms titcurred during his lifetime
regarding his probable Kurdish background, whichakes the time to do at the end of this essay

itself;

...dedelerimin bir Kirt yahut Arap muhitinden ggidi anlasaydim yine Turk olguma
hikim vermekte tereddut etmeyecektim. Ciunkd, imiNetiniz terbiyeye dayangini da
sostolojik tetkiklerimle anlargtim.

...even if | were to have understood that my forefeshcame from the Kurdish or Arab
environment, | would not have hesitated to deem effiySurkish. For through my
sociological studies, | had come to understoodttienation relies solely on educatitSh.

The inclusion of such a personal claim at the drehacademic text would strike the reader
unfamiliar with Gokalp’s “suspect” background asiraty out of place. The fact that he felt the
need to claim his own nationality in his most fotradiculation of the nation itself shows how
closely tied his personal identity was to his idedtion of the Turkish nation. The projects were

intimately linked.

195 Gokalp,Kiirt Asiretleri, 123-124.
108 pid., 125.
197 pid., 124.
198 |pbid., 128.
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Having defined the nation at large, Gokalp puldéin the same year a separate essay in
which he addresses the aims of the Turkish napeugifically. The piece is entitledrikilapgilik
ve Muhafazakarlik” (“Revolutionism and Conservatisnikliere one of Gokalp’s crucial
theoretical achievements is visible: the separatfaculture from civilization, a semantic shift
that allows him to justify the adoption of Westamentific and technological methods without
admitting Turkish inferiority or abandoning the gue Turkish way of life. The revolutionary
aspect of Turkish nationalism is its abandonmenheftrappings of Ottoman civilization; it
must, however, remain conservative in the presienvatf actual Turkish culture. The shift to be

made, he explains, is a civilizational one:

Civilization is the clothes of nations. Just asivitlials change their clothes so nations may
do. Turks, for example, have in the past turnednfithe civilization of the Far East to
Oriental [Near Eastern] civilization. And now theseno reason why they should not accept
Western civilization provided they preserve thairkishness and Islamic faith ... To master
the civilization of the West, or to be masteredtbg powers of the West: between these
alternatives must we choo$&!

It is important to note, too, that the distinctioetween civilization and culture manifested itself
in very specific ways according to Gokalp. Wherdkscribes adopting the civilization of the
west, his reference is specifically to Europe’ssitiwe sciences, industrial technology, and social
organization [division of labor]**° The formulation of this distinction influenced Mafa
Kemal’s understanding of modernization greatly, aad used to engender enthusiasm among
the Turkish population when his radical new lawsenenacted.

As has been hinted at previously, the renditiodigé Gokalp’s national theory as seen
above emerged in its original form in his letteosrte and the poetry he composed while in exile.
Prior to being expelled from Anatolia, he had baesoldier in the Ottoman army and a member

of the Committee of Union and Progress, the palittrganization of the Young Turks. Both of

109 Berkes Turkish Nationalism266.
119 pid.
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these efforts had been inclusive of (and depengamm) Kurds; indeed, Kadri Cemilga

(Ekrem’s cousin) claims that before he “became ad” GOkalp himself spent time in

Istanbul putting together a Kurdish dictionary gmdmmar book with an(other) Istanbul-based
Kurd, Halil Hayali*** Thus his pre-war political participation should be considered explicitly
nationalist, as it occurred in an environment seity much defined by Ottoman identity,
particularly for those in Istanbul. It is when Gtikés in exile that he begins to write home, bit by
bit, his new national narrative.

While Gokalp remained stuck outside the natiorespéstanbul remained active. Though
this may have been difficult enough for the poaidtc(distance from his colleagues was one of
his “three exiles,” we might recall), there wereeymore difficult challenges in store for him.
Perhaps the most poignant of these was the pulllst@isation by journalist and politician Ali
Kemal Bey in Istanbul that G6kalp was actually Kslhd That such an accusation was being
made at all shows the rapid development of ethoi&i$h nationalism in Anatolia. To Gokalp
such an accusation represented not only a peratfnaht but also a threat to the future of the
Turkish nation. He wrote his answer to this attexcthe form of a poem while waiting out the

end of the war in Malta. It is titled simply “To MKemal:”

Ben Turkim! Diyorsun, sen Turkgilsin! “I'm a Turk!” you say, but you're no Turk!

Ve Islamim! diyorsun, dglsin /slam! “I'm Muslim!” you say, but Muslim you aren’t!

Ben, ne irkim icin senden vesika, I've asked neither for a certificate of my race

Ne de dinim icin istedim ilam! Nor a decree of my religion from you!

Tarklige calgtim, sirf zevkim igin I've worked for Turkishness for my pleasure alone
Ummadim busten asla mukafat! I've never hoped for a reward for this work!

Bu yizden bin turli felaket ¢ektim I've suffered a thousand tribulations for this,

Hic bir an esefle demedim: Heyhat! Not for an instant have | said with regret: Alas!
Hatta ben olsaydim: Kiirt, Arap, Cerkes; In fact if | had been a Kurd, an Arab, a Circassi
Ik gayem olurdu Tiirk milliyeti My first cause would have been the Turkish nation
Cunkd Turk kuvvetli olursa, mutlak, Because if the Turks are strong, surely,

Kurtarir her Islam olan millet! They will save every Muslim nation!

11 Kadri Cemilpaa, Doza Kurdistan30. The most interesting aspect of this anecdotees later, when Hayali asks
Gokalp for the draft at a CUP meeting. Gokalp, adicny to Kadri, tells Hayali he burned the pages!
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Tiark olsam olmasam ben Turk dostuyum, Turkish or not, I'm a friend of the Turks,

Tirk olsan olmasan sen Tirksthani! Turkish or not, you're their enemy!

Cunkl benim gayem Turklsgamak, For my goal is to give life to the Turks,

Seninki 6ldirmek her yatani! While yours is to kill the life-givers!

Tarklik, hem mefkurem, hem de kanimdir: Turkishness is both my ideal and my blood:
Sirtimdan alinmaz, ¢unki kirkgilé It can't be lifted from my back, for it's not arf
Tarklik hadimine “Turk dgl!” diyen, He who says the servant of the Turks is no Turk,
Soyca Turk olsa da “pictir,” Turk dgl! Even if of Turkish stock, is a bastard, not akTti?

In this poem we find much of the sentiment buiederneath the theory of “Millet
Nedir?.” Provoked by a personal attack, Gokalp megp reformulate the nation. If someone
such as he could have his nationality challengepitkehis clear affiliation with the Turkish
national cause, the flaw lay not with him, but eatin the definition of nationalism! Dismissing
the relevance of race/ethnicity in its entirety k@l rejects ethnic identification as a viable
option for the Turkish nation. As one of the “liggvers” of the nation, currently suffering
through the ultimate trial, exile, it was inconcaile to Gokalp that he might be rejected as an
illegitimate Turk. Surely, he argues, his life’stk@lone merits his membership in the nation.
Missing in this poem is an explicit articulationwhat bond replaces that of ethnicity in uniting a
nation. While this is clear by the time he compd#édiet Nedir?"— the bonds being language
and education — the exiled Gokalp is able at thiatpnly to say that the current formulation is
wrong, that it does not serve the nation.

Yet the seeds of his adoption of education anduage as the unifying features of the
nation are visible in his letters home, too. Inftleatwo, his insistence that his youngest daughter
learn “proper Turkish” was discussed as a symbdi®tiesire for national legitimacy. In light of
his later works, this supposition seems even sanrigurthermore, his continued insistence on all
of his daughters’ regular attendance at schoobeannderstood now in a more nationalistic light.

A child goes to school not simply for educatioraasend in itself; a child goes to school to

12 7iya Gokalp: HayatiSahsiyeti. Secméiir ve Yazilar) (Ankara: Edebiyat Yayinevi, 1968), 34.
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receive an education that will in turn impart tattkhild a nationality, irrevocable membership in
a nation. Indeed, on the third of November, 191i9a Z0kalp wrote a letter to his in which he

discusses education in more universal terms:

Mektepte ... ylzlerce ¢ocuk beraber duyuyor, beraligiiniiyor, beraber anliyor, istikbal
icin mikterek gayeler tahayyiil ediyoristikbalde milletin ferdleri arasinda migrek
duygular ve fikirler bulunabilmesi icin, cocuklarimekteplerde beraber duymasi ve
distinmesi lazimdir.

At school ... hundreds of children hear togethernkhtogether, understand together,

conceive of common goals for the future. For therée found shared emotions and ideas
among individuals in the future, children must faetl think together at schodf.

Thus visible in his letters, in admittedly discootesl forms, are two of the major sentiments that
will be united in his theories of nationism: firiat the nation is a cultural (not ethnic)
community, and second, that education is the essexperience that unites members of a nation
and allows them to envision a common future.

The major idea ofihkilapcilik ve Muhafazakarlik” (“Revolutionism arf@bnservatism”),
that is, the separation between culture and catilim that justifies the adoption of western
technologies, can also be found in letter-form gsitle such quotidian subjects as the foods he

misses most from home.

Bugiin her Turk'e Fransizcdngilizce gibi lisanlardan birini bilmek lazimdiriigkii ilme
dair kitaplar hentiz lisanimizda kafi derece yok. lBanlardan bilmeyen, ne ilimde, ne
edebiyatta, ne de kka bir hinerde ilerleyemez. Biz medeniyetce Avrypharsca Turk
olmaliyiz. Hars; dini, ahlaki, bedii duygularla disdan ibarettir. Hars halktan alinir ...
[M]edeniyet; ilimdir, fendir, sanayidir.

Today it is necessary for every Turk to know a lzage like French or English, for a
sufficient numbers of scientific books have yethe written in our language. Anyone
ignorant of these languages will be unable to adeaim science, literature or other
expertises. We must be civilizationally Europead anlturally Turkish. Culture is composed
from the language of religion, morality and aestisetCulture is taken from the people ...
Civilization is science, technology and indust}y.

Indeed, this sentiment appears virtually unchangedrhaps expressed in rougher prose.

3 Tansel Ziya Gokalp Klliyati — 1176.
Y4 piid., 79.
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Thus the emergence of these ideas during exdie#. When this emergence is combined
with Gokalp’s apparent urge to communicate theesasdmmediately to an audience whose
receptance and interest is entirely debatablegnitiecly personal significance of these theories
becomes evident. His desire to share his thearieach a fashion seems to be the result of
several factors. The first is surely his desirestbeem his sullied reputation after Ali Kemal
Bey'’s bit of “slander.” Gokalp’s letters, now publiwere even in those years likely to be shared
with a circle of friends and family. Moreover, tha wrote to friends at the same time is also
known; those letters, unfortunately, are not ineldith the collection published by the Turkish
History Foundation. Yet one can assume these idees articulated in that format as well.
Elsewhere, Gokalp hints at what might be the reativation behind the immediate dispersal of

his ideas, even in such limited a format as pelldettars:

Cemiyet hangi fikri mukaddes tanirsa, o mefkurer;ob@miyet hangi kaideyi mukaddes
tanirsa, o vazife olur. Ayni zamanda, bir adam kdxadina bir hakikat yaratamaz. Hakikat,
cemiyetin dgru olduguna inandg fikirlerdir.

Whatever idea the community regards as sacred b#@imes an ideal; whatever standard
the community regards as sacred, that becomesgyaAtihe same time, a man cannot create
a reality by himself. Reality is the ideas the camity believes to be trug®

Thus Ziya Gokalp, self-assured as he may have lvenunable to create a reality wherein the
Turkish nation is a cultural union based on emaigartnership unless he convinced other
people of its truth. The lengths he goes to ari@uthe narrative of the Turkish nation and his
place within it are surely examples of just suclaitempt to “create a reality.”

The role exile plays in this evolution of ideasldheir articulation must not be
overlooked. It is perhaps tempting to see the serpief events as coincidental; the slander to
which Gokalp reacted occurred during his exile Bgpgenstance, perhaps, and the evolution of

an ethnic reading of Turkish nationalism was sirhyjlaoincidental. Yet coincidence seems

15 hid., 76.
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hardly a satisfactory answer. It is well known t@dgtkalp had earlier been accused of being
Kurdish, but never before had it provoked such etipdirade of national justifications. And
while education and modernization were ideals lheedheven before his exile during his time
with the CUP, his expression of them changes ienry during and post-exile. They become
national goals of the utmost importance, rathen ganbols of general progress. Like Celadet
Ali Bedirhan, Gokalp was exiled from his nation-spdecause his loyalty was seen as
threatening to the opposition. In taking him priegrihe British were branding hitao loyal to

his nation. By experiencing the punishment for thigme,” his national sentiment appears to
have increased dramatically, with the result beivag through heightened belief in the cause his
suffering is justified. Thus is a new narrativenationalism and sacrifice formed, with Gokalp
serving as a main character. When, in this contegtyery position as a Turk (let alone a
national hero!) is questioned, the reaction it pi@s is far more extreme than it ever had been in
Istanbul. Once exile turned him into a martyr toe hation, Gokalp could not accept that his

nationality might be revoked.

lll. The Clarity of Distance

This chapter explored two experiences of exileame detail, searching for the ways in
which the physical and psychological removal frdva hation-space served as a turning point in
these men’s conceptions of their nations. In bases, it is clear that not only was loyalty to the
nation at large heightened considerably, but aésegnal intellectual effort to orient the self into
the narrative of the nation was expended. Exileetmrh was a liminal space, one wherein an
automatic identity no longer existed, and selfeataition was necessary. While Celadet Ali
Bedirhan was greeted by confusion and mistakertitge®okalp met direct challenges to his

national orientation. Each had the space, the éntethe provocation to express their national
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identity in a far more thorough manner than theyidave been able to in the nation-space
itself. This is, of course, not least because thejects of national self-identity, dealing with
nascent nations as they were, were also very muggagbs of national identity at large. From the
vantage point provided by exile, the nation cowdcdcbnceptualized at a distance, and the self
narrated into the new national entity. Though priaon of sorts, each was granted a previously
unattainable freedom to objectify their nation with interference. Not surprisingly, their results

were quite different.
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Chapter Four: International Nationalism

It was a very restless country, with people teaangund all the time.
Every so often, somebody would stop and put upraument.

Kurt Vonnegut
Pasam, biz Kirtler ayrani boyle iceriz.

Kadri Cemilpga

Just as nationalism is not a homogenous conceptather articulated and narrated from
different perspectives and to different ends byatmulators, it is similarly not an isolated
phenomenon. Contingent upon a confluence of hestbfactors, nationalisms are very much
products of their times and places. In the previthepters we’ve examined some of the specific
factors informing the development of Kurdish naibnarratives, particularly the nation-space as
represented by Diyarbakir and the formative expegeof exile. In this chapter, the discussion
will move to address the ways in which narrativeKuardish nationalism are intertwined with
other concomitant national narratives. This isananidirectional process, nor is one nationalism
dependent upon another with which it interacts;atlb@less, mutual reaction and engagement
between nationalisms emerging at the same timerathe same place are important factors
determining the development of the national nareafi he mutual influence, awareness and
engagement between those developing the post-Widaldl Kurdish national narratives and

those engaged with the Turkish and Armenian naeatwill be the topic of this chapter.

l. Away From Ottomanism

Turkish nationalism was born in the second halthef nineteenth century in response to the
adoption of nationalist ideologies by subject pesplt then stimulated the development of
Arab nationalism. The aim in every case was toteréamogeneous nation states. But the
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ethnic and confessional map of the old Ottoman Eenpias too complex to allow the full
realization of this dream, and minorities have st to this day*®

Thus does Andrew Mango, whose biography of Mustaiaal, Atatlrk is among the
best available, explain the emergence of TurkishAuab nationalisms. Part of this evaluation
has merit, it seems; Mango acknowledges the terhpndacircumstantial nature of nationalist
development, emphasizing an explanation based miextorather than one depicting the
awakening of a primordial force. Yet his visiorsigely flawed. Nations here are presented as a
series of dominoes, one ready to topple after &x¢, ach dependent on the one(s) prior, falling
into nationalism through forces of gravity rathean volition. Specifically problematic in his
reading is the implicit inclusion of Kurds in thategory of “minorities,” which are to be
distinguished from nations apparently through thegk of state. This rather blatant dismissal of
non-state-sponsored nationalist sentiment asideewer, it is the domino theory of nationalism
that discussions such as the one to follow willdfapy problematize. Rather than a
unidirectionally dependent understanding of conterapeous national narratives, | propose
instead to envision nationalist narratives growewdgpting and changing through interactions
with one another and exposure to the same hist@acaext. Rather than dominoes, we may
perhaps think of a rhizorm&! It is in this light that we will now discuss sorirkages and
mutual concerns of developing Kurdish and Turkiahanal narratives. Specifically, we will
address the national concerns exhibitedHayar, Celadet Ali Bedirhan’s Kurmanji-French
journal, and compare them to contemporaneous casiéeund in the Turkish nationalist
project. Subsequently, the express narration @cassary, reactive nationalist response amongst

Kurds and Turks will be addressed.

116 Andrew Mango, “The Turkish ModelNiddle Eastern Studiegol. 29 No. 4 (1993): 745-746.

7 My use of this word is in no way intended to echaeference Gilles Deleuze and Félix Guattarisges My
reference is to the botanical entity itself, in efhan underground system of intertwined roots sttpgmants that on
the surface appear to be discrete bodies.
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Hawar, as was mentioned earlier, claimed not to be éigadltool. It was to be a cultural
and scientific work, aimed at interesting both Kaieahd (French-speaking) Europeans who were
curious about “Orientals-*® Yet beyond the known participation of its majontréoutors in the
explicitly political, nationalist organization Hoyh (centered in Damascus), the separation
between the cultural and political is ultimatelytemable even in the pages of the journal itself.
Its political nature, visible in its own right, b@moes more apparent when contextualized in
developments in Turkish nationalism at the timeged#ing shared concerns between the two
developing nationalisms. Among the most promindrnhese is the emphasis on the national
language, not only as a source of national ideniy (more importantly) as an urgent project.
The language needed purifying, modernization aaddstrdization. A symbol of the unique
status of the nation itself, language was alsceta bnk to the modern community of nation-
states.

The greatest articulator of this concern from tliekisSh nationalist perspective is, not
surprisingly, a familiar character: Ziya Gokalp sHinguistic concerns are multiple; mentioned
earlier was his conviction that new scientific tarmust be created based on Arabic and Farsi
roots to serve as a civilizational link betweerestists of the Muslim worl#:? Elsewhere he
maintains that in daily speech, the Arabic and iR@osds often used during the Ottoman Empire
in place of preexisting Turkish equivalents musabandoned. The Turkish word must be used.
And for those everyday objects that have no Turkesme, one must be invented. He describes

one branch of the language project thus:

Yuzyilin temsilcisi olan milletlerin gazete ve glaindan terciimeler yapiyoruz. Béylece
kilturel ve bilimsel hayatimizda bulunmayan bir @epitamlar, aydinlarimiz tarafindan yeni

kelimelerin bulunup c¢ikariimasini bekliyor ... Bimzan gelecek ve Tirk¢ce’miz, Fransizca,
Ingilizce, Almanca’nin biitiin kelimelerinin kdrklarina sahip olacaktir.

18 5ee chapter three of this work for a more detadisdussion of this.
19 5ee chapter three.
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We are translating [into Turkish] books and newspapof the nations that represent this
century. Thus it is expected that many meaningsat@not currently found in our cultural
or scientific life will be found and exposed by dntellectuals ... A day will come when our
Turkish language will contain an equivalent for mvevord of French, English and
German:2°

The importance of being able to express every copdeary idea in the national language is
made explicitly clear; the veryumberof words in a language bears great weight, noplsirtne
meanings themselves. Along with the goals for #mgliage at large came the idea that the
standardization of the language was essentiahriksil Turkish” was the dialect that should be
taught everywhere, and writing should be standaiend made part of the school
curriculum®?! An essential piece of this latter policy was, oficse, Mustafa Kemal’s “Letter
Revolution” Harf Devrimi) in which he introduced the modified Latin alphiafoe the Turkish
language. (Ottoman Turkish had been written withAhabic script.) But the language campaign
also had its far less practical and far more m@itmanifestations, such as the Sun Language
Theory, a pet project of Mustafa Kemal's towards ¢imd of his life that posited Turkish as the
original human language from which all others sprtf (With this logic, even “borrowed”
words were ultimately rooted in the Turkish langelag

Overlapping concerns can be found in the pagest#det Ali Bedirhan’s journal
Hawar, again, not just concerns over language as a mafketion, but as a tool that both
represented the nation and allowed its entranceaiiommunity of nations. The clearest
manifestation of this was the rejection of the Acadeript and adoption of a modified Latin
script. While in the Turkish context this was aatelely simple process given its state-sponsored
and enforced nature, in the Kurdish context thmadwas more complex. Without a state to

dictate language or a system of public educatiqrags the reform on, the effort by Celadet

120 Gpkalp, Turklesmek 17-18.
121 7iya Gokalp: Hayat158.
122 gylvain Auroux, ed.La Linguistique FantastiquéParis: Denoel, 1984), 84.
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Bedirhan and his compatriots could not be as wedehing. This does not take away from its
political significance, however; indeed, Bedirhakreowledge of the limited scope of his project
accompanied by his decision to pursue it as hesvbbrk anyway shows clearly what weight he
gave to the issue. The textldawar itself visually highlights the difficulty of thehange; for
many years the Kurdish section appeared in a nexatiArabic and Latin alphabets, with
explanations of the Latin alphabet appearing itiexassues. For the Kurds as the Turks, this
decision represented a specific political intemtm@ry in this was the wish to distance the nation
from the Arab world, despite any rhetoric of Islamnity. Gokalp, as the father of Turkish
nationalism, made explicit his opinion on whichioas were the “representatives of the
century” — and each of them used the Latin scfipe pages dflawar, meanwhile, reveal a
distinct effort in the French section to differeté the Kurds from Arabs, both ethnically and
linguistically. In one of Celadet’s articles, heesises that the construction and lexicology of the
language is “closer to German than Arabic.1ssues not only of nationality but of race asaisw
then understood and of global influence (ie, cabsiatus) rise to the surface in the focus on
language and alphabet.

Other overlapping thematic concerns include themgation of a true national culture
found among rural peasants, and, connected totti@ssollection and conscious restaging of
such cultural products as folk music, stories, prbg and stories. Koray Biemenci speaks of

this phenomenon in the context of the early Turlkgpublic:

Cultural transformation as a political strategylinies appropriation and reprocessing of the
meanings in cultural forms, institutional regulatioto transform the meanings and aesthetic
forms of cultural output, especially in the casedtaf State, and utilization of some particular
cultural discourses in order to maintain a politicdavorable position. Thus, control over

123 ceweriHawar: Cilt I, 32.
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cultural forms is to be considered as a cruciamelet with which politics operates in the
cultural domain?*

Degirmenci goes on to describe the construction ofTimish “folk,” a project he sees as
entirely influenced by nineteenth century Europeationalisms and their
explorations/inventions of their own national folkiis invention of the Turkish folk is
intimately linked to the redemption of the word fKuthat has been discussed in previous
chapters, and both were aimed to be distinct stefy from the urban, elite Ottoman past.
Mustafa Kemal’'s choice of Ankara in central Anaacdis the republic’s capital is further
demonstrative of the effort to distance the Turkighion from the Ottoman Empire and give it a
separate identity rooted in the culture of the pedgdotably, this process did not always mean
state adoption of traditional Turkish forms of &erdar Oztiirk has discussed the state’s “co-
opting” of the Karagtz shadow theater performanisesdlerizing them of their traditional
raunchy and overtly political material so that tmeight better fit into the national narrative.

A similar preoccupation with the collection anchtextualization of cultural material in a
specifically political, national context is visibile Hawar, as well. Alongside linguistic articles
and what we may perhaps call ethnographic writadgsut the Kurdish people, folk stories,
poems and lengthy lists of proverbs are also irezddud the journal. Many of the proverbs
represent ideals emphasized elsewhere in the jo@navell as in the memoirs of Ekrem
Cemilpaa and Noureddine Zaza. These include such themastgslong suffering, triumph
over struggle and superiority in war. And just ask@p distinguishes the Turkish nation from its
once Islamic and to-be European civilization, ththars ofHawar make an effort to separate

their national identity from religion. This manitestself in several ways. The first is the

124 Koray Desirmenci, “On the Pursuit of a Nation: The Constimetof Folk and Folk Music in the Founding
Decades of the Turkish Republidriternational Review of the Aesthetics and SociplafgMusicVol. 37 No. 1
(2006), 47.

125 gerdar Oztirk, “Karagdz Co-Opted: Turkish Shaddwedafre of the Early Republic (1923-194%)gian Theatre
JournalVol. 23 No. 2 (2006), 292-313.
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narrative developed that depicts Islam as a homoigegrforce that caused Kurds to lose much

of their vocabulary:

En dehors du fait que la langue Kurds n’était pasisée comme langue officielle et
administrative, un des principaux motife qui ontiié@ les poétes Kurdes a negliger leur
langue maternelle littéraire peut étre trouvé ddimsfluence de la religion islamique, qui

penetra trés profondement les instituts les pltisi@s des peuples qui I'ont embrassée.

Aside from the fact that the Kurdish language wasused as an official and administrative
language, one of the principle reasons that cak@edish poets to neglect their literary
mother tongue may be found in the influence ofldli@mic religion, which penetrates very
deeply into the most intimate of institutions ofske people who embrace'if.

The step away from Islam by both the Turkish anddi&h articulators of nationalism, the
rendering of the religion as something of an opjmsal force to national culture, is remarkable.
Though related in part to the abovementioned wosttigtinguish themselves from the Arab
peoples in the eyes of European observers, thigmezent of religious identity goes beyond
that. It is ultimately a rejection of the identttyat had been primary throughout the Ottoman
Empire, that of Muslim (angist Muslim). While not abandoning the religion itskif any

means, these articulators of national identity wemmoting a reorientation of identity in which
religion is one aspect of the nation, the natisalft(represented by its language) being the
primary source of identification henceforth. Neadléo say, such an argument was not
necessarily (or even likely) to have been embrdgetthe nation itself, either Kurdish or Turkish,
for which Islam remained (and for many, still rengia primary source of identity. What the
argument does represent, however, is a discurkifteasvay from the Ottoman identifier found
in Islam to a national one found in language. Tthidseach nation not only struggle to define
itself, it struggled to remove from its new defioit the identity once shared between the two
groups of people, thereby severing old ties. Ttas @ national concern that was entirely mutual

and contemporaneous.

126 ceweriHawar: Cilt I, 72.
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Other examples of the interwoven nature of the matonal narratives can be found in
Ekrem Cemilpga’s narrative of political awakening in Diyarbakifter the end of World War 1.
His explanation is actually highly reminiscent afidkew Mango’s domino vision. Ekrem
understands Kurdish nationalism to have emergedaltiee great damage and suffering inflicted
upon the Kurds by the Turks during World War | autbsequently during the War of
Independence. Indeed, even after experiencing powarvation, exploitation and death, Ekrem

holds that the Kurds would not abandon their Ottondantity.

Istanbul'un digmesine, Osmanl devletinin minkariz olmasingman, Kurtlerin yizde
doksani buna hala inanmiyorlardi. Halen Tirk hiktinteen cekiniyor, korkuyorlardi.
Bunun icin cemiyetimiz en blyuk gayretini bu noktasgkif etmiti. Her vasita ile Kirt'e
hakiki vaziyeti anlatmak ve doért yiz seneden bérkTn boyundurgu altinda inleyen
Kirt'dn eline halas firsati gegfini anlatmak, Osmanli hikumetinin, yani Turkleritime
hallerini ve hatta mahv ollarini Kart'iin kafasina iyice yerkgirmekti.

Despite the fall of Istanbul and the collapse ef @ttoman state, ninety percent of Kurds still
didn’t believe this. They still shied away from afedired the Turkish government. Therefore
our organization dedicated its largest effort ie thsue. It was to explain the true situation to
Kurds, to explain that the opportunity for rederaptiwas finally in the hands of the Kurds

who had groaned under the Turkish yoke for fourdnad years, to plant the idea in Kurds’

minds that the Ottoman government, or rather thek§;uvere in a deplorable condition, in

fact, had been destroyéd.

In Ekrem’s narrative, Kurdish nationalism has apantunity to blossom because of the collapse
of what he deems the Turkish (not Ottoman) staté,can find justification for doing so in the
centuries of suffering that he defines as theimrlahip between Turks and Kurds throughout the
Ottoman Empire’s history. While the nation to Ekress primordial, its rise was contextualized
and intimately tied to the history of the Turkisition and its successes and failures. This
rendition of events informs many of the storiesrhparts in his memoir; the great nationalist
meetings and subsequent cooperation among Kurgs@reked by the arrival of three Turkish

pashas, sent by Mustafa Kemal to create alliandtbstiie Diyarbakir Kurd$?® And such

127 Cemilpaa, Muhtasar Hayatim35.
28 pid., 41.
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efforts, to Ekrem, were simply part of the ultimatet to betray the Kurds. His words are no

kinder for those who engaged with the Turks thanTtbrks themselves:

Cabhil Kart millet kendi eliyle kendi hiikmi idamimzaliyordu!

The ignorant Kurdish nation was signing its deathtsnce with its own hand?

Ekrem’s roots near the top of a patriarchal systeanifest themselves clearly in his vision of
Kurdish nationalism and his articulation of itsléaes. The oppressed nation was also ignorant
and needed educated organizers (such as himselfijde it out of its dark days. Such an
understanding is quite different from that depidigdCeladet Ali Bedirhan, whose journal
praises the Kurdish culture at large, rather thaelée portion of it, as Ekrem’s memoir tends to.
Yet, crucially, both stances are informed by theimengagement with the Ottoman and
subsequently Turkish state, and both write nareatnf nationality that are contingent upon the

Turkish national narrative.

Il. Away From Ottomanism, Together

Kurdish national narratives of the early twentiegémtury, far from overly studied in their
own right, have been investigated in tandem witm@mian national narratives even less often, if
at all. The historiography regarding Armenians Kuodds in the last decades of the Ottoman
Empire paints a decidedly bleak picture. The maenés of the story include the formation of
theHamidiyearmy by Sultan Abdilhamit 1, a force made up airéish soldiers that was
involved in the Armenian massacres of 1895-189¢dnding on the source, Armenian
aggression on Kurdish populations may or may nahbationed. Following that, the Kurds are
also implicated as some of the main actors in ttraehian massacres prior to and during World

War I. The next discrete moment of antagonismaatied in the struggle for British recognition

1291hid., 44.
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and support of their national claims in the wak&\adrld War I. With both the Armenian
population and some portions of the Kurdish poparfeinterested in forming a nation-state
potentially under the guardianship of Britain, amth overlapping territories claimed, the two
communities are typically posed as rivals competon@ritish benevolence. (The British, and
the United States as well, generally acted morer&hly to the Armenians.) Finally, some
narratives include the attempted cooperation betwlee Armenian coalition (represented by
Bogos Nubar Ra) and the Kurdish coalition (representedSeyif Pga) at the Paris Peace
Conference, which involved a plan to recognize sungport one another’s right to a nation-state.
We are left to believe this brief endeavor, lacksugport, fizzled to naught; there the story of
interaction largely endS?®

While not factually inaccurate — massacres diéatoccur, land claims certainly
overlapped and common interest was frequently tackithis story is incomplete, or at least is
incomplete according to several Kurdish narratiesmerging nationalism. Indeed, it may well
be inreactionto this largely Euroamerican narrative depictifainous Kurds and victimized
Armenians that the Kurds who were interested irettgung a national narrative chose to focus
on connections with Armenians, rather than on ectnf{There is no hesitation, on the other
hand, to highlight conflict over cooperation withrks, even where cooperation existed.)
Whether for significance synchronic or retrospex{i@nd most likely it was a combination of
both), there is an emphasis found in the writing&loem and Kadri Cemilga and the memoir
of Noureddine Zaza on cooperation with the Armemuapulation. This cooperation is
emphasized using three primary moments: the desxeripf Serif Pga’s participation in the

Paris Peace Conference, the founding and actiwfidse Hoybun society, and the composed

130 For a typical example of this, if perhaps a bitrensympathetic to the Kurdish position, see McDéwdbdern
History; also, Ozglu: Kurdish Notables.
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memories of harmonious intercommunal life prioorld War I. These three moments
emphasize the role of both nations as victims efdppressive Turkish system; according to the
narrative that was developed, cooperation betwieetvo groups was a practical solution to the
challenge of Turkish oppression of minorities. Tdearratives largely overlook the real conflict
that makes up the wider historiographic renderamgl thus should not be understood as a
complete, objective truth that will disprove theremtly accepted narrative. They do, however,
point to the influence of national developmentsoaor another and underscore the contextual
nature of national narratives. The Armenian na#ind its own national narrative(s), as well as
the global narrative of Armenian/Kurdish interaosphad to be grappled with by these Kurds in
developing their national narratives.

Even the episode of this narrative that the oabmstoriographic and the Kurdish
version share Serif Pasha’s efforts at an alliance with the Arnasi— is rendered as an

entirely different event in the pages of Ekrem dpega’s memoir:

Cok gecmeden Vilson prensiplerini ilan etti. Buiicik, batin milletlerin hir ve mustakil
olmalarini, ebedi sulh ve sikunun takririni istigor Ben ve genc¢ arkaglarim Paris’te
bulunan Suleymaniyelferif Pasa'nin Kurt mirehassi olarak tayininde ve Ermenierl
dostluk tesis ederek onlarin mimessilgB® Nubar Paga ile ittifakin meydana gelmesi igin
pek cok cehd ve gayret ettik.

Soon after, the Wilson principles [Fourteen Pointgre announced. They requested the
liberty and independence of every nation large anwhll, an enduring peace and the
declaration of an accord. My young friends and dlidated much energy and effort into
securing the alliance between the Armenian deleBatpos Nubar Pasha and the Kurdish

delegate,Serif Pasha of Silemaniye, who would thereby cenwerftiendship with the
Armenians:>!

The context attributed to this event is unmistagablrom Ekrem Cemilga’s point of view, the
international community (here represented by Wiks&ourteen points) had expressed official
support for self-determination for all nations. Megy next sentenda his narrative addresses

cooperation between two nations, disenfranchiseduanecognized until that point, joining

131 Cemilpaa, Muhtasar Hayatim53.
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together in friendship to attain a mutual goal. Pmmenian community is posited as being in
exactly the same position as the Kurdish commupidygt or present conflict completely swept
aside, the two nations are envisioned as strivorgftain the same salvation from the same
source of oppression — the Turks. Shared suffemtgshared hope in freedom in the shape of a
nation-state are depicted as the links betweehnberoups. Kadri Cemilga makes the shared
suffering thesis more explicit than Ekrem doescubsingSerif Pga’s efforts, he says the

following:

Her iki milleti hakimiyeti altinda ezen Tirk hukidimbunlarin 6zel durumlarini kétiye
kullanarak hirriyet ve istiklal mucadelelerindebirligi yapmalarina mani oldguna
hemfikirlerdir.

Both nations shared the belief that the Turkishegoment, under whose rule they were
oppressed, had been an obstacle in their coopeiatibeir struggle for liberty independence
by taking advantage of their particular circumsesic?

The common enemy is not in question. Notably, digieement betweeerif Pga and
Bogos Nubar Ra involved real efforts at compromise. The map ofd{stan thaSerif Pga
presented at the peace conference revealed, as akilu convincingly shows, territorial
compromises on the part of the Kurds that “with@aloubt, [demonstrate] the existence of a
dialectical process” between the Armenian and Kalrdioalitions:>® Specifically, the entire
province of Van (in present-day Turkey and largedpulated by Kurds) was omitted from the
hypothesized Kurdistan. Oglo goes on to explain that the map was rejectechéyry major
Kurdish figures themselves because of this omissimtuding Emin Ali Bedirhan, father of
Celadet (whose journeys we have traced in Germad\ysgria) and then-vice president of the
Istanbul-basetiirdistan Teali Cemiyetthe Society for the Advancement of KurdistahThus

is Serif Pga’s cooperation rendered an anomaly, ultimatelgndised by other Kurdish

132 Kadri Cemilpaa, Doza Kurdistan]105.
133 Bzaslu, Kurdish Notables 39.
**1bid., 39.
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nationalists. This claim is seriously challenged8kyem Cemilpga’s narration of events,
however. Ekrem, along with his cousin Kadri, vedso a member oKurdistan Teali Cemiyett
in other words, Emin Ali Bedirhan’s rejection oetbompromise map does not represent
Kurdish sentiment at large or even the sentimethaif specific organization! As was discussed
in chapter two, Ekrem’s conceptualization of thedish nation-space was very much
influenced by his loyalty to his home province, &xigakir. It is thus quite possible that such
local loyalties allowed the loss of the Van prownat some distance from Diyarbakir, to seem
tolerable. Whatever his justification may have hdwmwever, Celadet’s support (and that of his
compatriots in Diyarbakir) was fully with an Armani compromise, according to this narrative.
Pragmatism, cooperation, international supportranthal salvation from the same reality of
Turkish repression are the themes stressed here.

This emphasis on cooperation, compromise and rhatdidetween Armenians and
Kurds is similarly emphasized in other contextsyali. In 1927, nine years after the Fourteen
Points were announced, the Paris Peace Confereftieand th&erif Pga - Bogos Nubar Ra
compromise scrapped, the previously mentioned agtaon HoybunCemiyetiwas founded in
Syria.Hoybun several of whose members were involved with thidipation ofHawar, was
based in Aleppo. Its aim was to design and enaabeallion in Anatolia, for which the
“movement would send a revolutionary army to essaltself in the mountains of northern
Kurdistan, proclaim a government and unify the ladaes under its leadership® McDowall
adds as a sidenote that Kurds were “happy to adeeg@s” from the International Minority

Movement, “happy to forge an alliance” with thedbArmenian organization, and very much

135 McDowall, Modern History 203.
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desirous of military assistance from the United&tand Italy>° These are listed as if of equal
(and equally minimal) significance, opportunistiomments in a primarily national fight.

Thus is it surprising to see how radically diffaréme foundation oHoybunand its
subsequent activities are portrayed by the Cemalpausins. Neither money from international
sources nor a desire for foreign military aid iswin@ned. The alliance they were merely “happy”
to cement, however, is underscored as one of ther platforms upon which the organization
was based. Ekrem Cemil@adescribes the founding of Hoybun in his memoirite\founding
meeting, he explains, a charter was drawn up tramed five principles. These were 1) that
Hoybun would fight for an independent Kurdistanit2jt the battlefront for Hoybun was Turkey
and that no other sovereign state would be intedferith; 3) thaithsan Nuri Pga’s struggle in
Agri would be supported; 4) that ties would be fodméth the Armenian nation “with whom
they had been neighbors for thousands of yearst'Sathat propaganda to inform the world
about the Kurdish nation would be produé¢&dThus in the story told by Ekrem, this was no
opportunistic alliance with the Armenian organiaatthat happened to be located in Aleppo. On
the contrary, it was a founding principle to wookiéther with the Armeniamation, a principle
justified through a claim of a common past. Ekremésrative is consistent in its support for the
Armenian nation as a whole, justifying events ii8@nd 1927 in identical language.
Armenians are not simply mentioned, theyiatudedin the story; they are not to be
bystanders, but rather participants in the foundihg Kurdish nation.

This claim of Ekrem’s was composed in 1973. Foargerior, his cousin Kadri

Cemilpaa had published a radically different claim basedh® same event:

Kirt Milletinin 6z fedakar cocuklarinin meydana igditsi Hoybun Cemiyeti'nin tesisi ve
Tagnak Cemiyeti'yle kisitligekilde kbirligi yapmy olmali dymanlarimiz tarafindan

138 pid.
137 Ekrem Cemilpga, Muhtasar Hayatim72.
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garazkarane yorumlanarak Hoybun'un Ermeniler hesabcgalstigini propaganda etmek
suretiyle kamuoyunu kasten ihlal etmek istedikiegitistermek icin, Hoybun programiyla
hedef ve gayesini, delatin esaslarini Ermenilerle yapilaghirli ginin seklini detaylari ile
bildirerek yapilan su¢lamanin iftiradan ibaret olglunu belirtmek isterim.

The founding of Hoybun Cemiyeti and the qualifidiibace with the Dashnak Society done
by the true, self-sacrificing children of the Kwsldination were maliciously criticized by our
enemies through the use of propaganda that claiha¢doybun was working for the benefit
of the Armenians. In order to show that they wishedieliberately spoil public opinion, I
would like to clarify that the accusations about firogram and purpose of Hoybun that
depict the founding principles of the organizatiasm an alliance with the Armenians are
nothing but slander?®

Ekrem’s claim, posited as a true history of thedsin nationalist movement, is identical in
substance to those accusations Kadri consideigréatest of slander: willing cooperation with
the Armenians. While a “qualified alliance” is ackviedged, there is no mistake that the Kurds
involved were good nationalists (and therefore aapiptly, opposed to aiding the Armenian
nationalist movement). This explanation is certafal more reminiscent of David McDowall’s
explanation. And yet it differs in one significamay, and this is in the weight placed upon the
issue. Though his vision of proper Kurdish natiesralis entirely different even from that of his
close cousin Ekrem’s on this topic, Kadri is in irap agreement on the fact that engagement
with the Armenian nation is something that needsat@ddressed, clarified and allotted the
proper attention. Clearly Kadri formed a less cehenarrative of engagement with the
Armenians than Ekrem did; apparently supportiv8erif Pga’s efforts, he is offended at
accusations that his own organization might havdensamilar sacrifices to advance mutual
national causes with Armenians.

Such ambiguity is perhaps more honest than the@daonsistency found in Ekrem’s
tale. And yet consistency is an important part naeative; for a story to be told and understood
and believed in, it must have a comprehensible pidhe late 1960s Kadri Cemilgais unable

to offer this. By the early 1970s, Ekrem Cemgipaucceeds. Were it not for the continued

138 Kadri Cemilpaa, Doza Kurdistan103.
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polishing of the story, this gap in time might seasimple coincidence, a family dispute
displayed in the pages of memoir. And yet if wantta the work of the Noureddine Zaza, the
idea that as time passed the narrative around threian engagement was simplified and
solidified seems to have some merit. Noureddinemag recall, was significantly younger than
the other people under discussion. He was forcéebtiee his home in Maden when he was just
ten years old, grew up largely in Syria in the campof Ekrem Cemilpga and other exiled
Kurds, and later moved to France. His memoir prssafiascinating example of the
solidification of the Kurdish national narrativeemtime. Despite his extremely young age
during the rise of Mustafa Kemal, he nonethelessates the political and military events of his
childhood in some detail. Interspersed periodicaiiyh a personal memory, this introductory
portion of his French memoir reads as a histooeakrview. Yet it must not be dismissed as such
— a detached overview — because it is also writtiéim the personal, emotional significance of a
private story. Knowledge not his own at the timehaf events is learned later, through exposure
to such figures as Ekrem, and percolates downhistoarrated memories themselves. Because
he was slightly younger, he was able to utilizerthscent national narrative as a framework for
his own childhood memories. Indeed, Zaza himselfwukses the degree to which he was

enamored with and influenced by the Kurdish figuwé® surrounded him in Syria:

C’est au cours de ces longues soirées que je nfl@vau nationalism kurde et que je
commencai a réapprendre le kurde tout en me rémnbltantre les injustices frappant mon
peuple.

Durant un mois, je cotoyai, jour et nuit, des Kwsdexceptionnels. Céte a cbte buvaient,
mangeaient et dormaient des descendants de prideegachas, de la haute bourgeoisie et
de la féodalité traditionnelle kurdes. Certains erda accompli de hautes etudes, vu le
monde. D’autres avaient vécu des aventures etrdg#arits dramatiques dans les prisons et
devant les Tribunaux turcs.

It was during those long evenings that | awakewedurdish nationalism and began to learn
Kurdish again even as | was appalled by the irgastsuffered by my people.

In a month, | mingled, day and night, with exceptibKurds. The descendants of princes,
pashas, the elite bourgeoisie and Kurdish feudatisank, ate and slept side by side. Some
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had completed advanced studies, seen the worleer©tiad lived through adventures and
dramatic moments in prison and in Turkish tribun&fs

Thus Zaza’s moment of awakening is clearly artimdan his mind. (We might note that for
him, too, it occurred in exile!)

With the inheritance of the language and the malitstance surely came the inheritance
of the philosophy that linked the two together: tlagionalist narrative. Thus do we turn now to
investigate the way in which the Armenian interacs were articulated in 1982 by Zaza,
thirteen years after Kadri Cemikags claim that any talk of alliance was pure slarated ten
after Ekrem told a very different story. It wikghaps come as little surprise that Zaza adopted
the narrative given by his part-time caretaker gfkrindeed, he plots his own life experiences
upon the general framework of “thousands of yeaooperation” with a neighbor. He
mentions on several occasions the Armenian girfdnsly called “Djadjo” whom they “rescued
from the massacres* Notably, “the massacres” themselves are not adddesvho was being
killed, who was doing the killing — such detailsr&@endered unimportant next to this act of
displayed intercommuncal unity. Such a renditioguge reminiscent of Ekrem’s emphasis on
the Serif Paa alliance, which emerges from no history at atldepresents an important moment
of cooperation between the two peoples.

Later, he explains that “in 1919, the Kurds aids&l Armenians in taking refuge in
Syria.”*! There are two interesting aspects to this comniée. first is that in general, the
Armenians are depicted as having helped the Kaids iefuge in Syria, having fled Anatolia at
an earlier date. This is something Ekrem, Kadri ematemporary historians agree upon. Thus
when Zaza prefaces this act with a similar actesfdvolence on the part of the Kurds, the

Armenian aid becomes not a favor but one act iycke®f neighborly cooperation and mutual

139 7aza,Ma Vie,71.
149 1hid., 12.
141bid., 15.
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assistance. The narrative is smoothed out as toae gn. Moreover, the idea of nations equal
under Turkish oppression is expanded by Zaza tadecseveral other groups, including Greeks
and Bulgarians?* The idea that cooperation among mutually oppresaéidns against the
oppressor is natural and in everyone’s benefihguestionable for this younger author. An idea
that ten years prior was debated rather forcefaollyre pages of cousins’ memoirs is quotidian
and obvious for Noureddine Zaza.

This canonization of themes in earlier Kurdish atves that is visible in Zaza’s work
can be seen, too, in the places where he incogsoather latter-day concepts with events of the
past. He discusses not Ottoman lands but the Miga$ — an innocent enough term perhaps in
1982, but an entirely foreign concept to the timd apace he describes. We might recall that
Celadet Ali Bedirhan similarly discussed “the Otlan the pages oHawar that were dedicated
to a French audience. Concerns about receptionexex far away, particularly when writing
specifically to be published, as Zaza was. Buntlost interesting example of the simplification
of the national narrative over time points to tleeywreason this study was undertaken to begin
with: Zaza easily discusses “Kurds” and “Kurdishio@alists” without ever feeling the need to
define or problematize the terms. He also incluglemnts in his narrative that occur all over the
Kurdish landscape, rendering it all equivalentlyr#igtan. This is radically different than the
specific, space-based engagement that was visilthkeigeneration prior. To someone who left
the region when he was ten, barely knowing thedagg, Kurdistan was Kurdistan and Kurds
were Kurds. From a distance, and while under tfieance of people articulating their own
pasts, it was possible for Zaza to envision a ha@nogs homeland with a discrete past and a
specific set of representatives. Not having toatarhis own transitional identity, Zaza was free

to embrace an idealized Kurdish nationalism madefupe best of his neighbors’ memories. It

1421bid., 30.
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is only in doing so that he can conceive of his ememoir, written in Paris some sixty years

after he fled the region, as the true “cry of thedsh people.”

[ll. Situating Self

Context is an essential part to any narrativeh Wie possible exception of “Waiting for
Godot.” Thus the development of a story — of seflhome, of nation — necessarily entails
grappling with preexisting places, characters arahts. Nationalism in isolation could never
exist; for what is a nation if not a body distificdm other nations? And how is distinction
rendered but through comparison and contrast? ffteseand strategies visible in the Kurdish
engagement with Turkish and Armenian nationalisragltaus not remarkable simply because
they exist; they are remarkable, instead, becdwesewere so openly and directly dealt with by
the narrators. Discussions of Turks and Armenianasesnmity and cooperation are not tangential
to the shape of the Kurdish nationalist narrativesause Turks and Armenians were not
tangential aspects of their self-identity. To escapm an imperial identity, these authors were
forced to reorder the peoples of the empire witlonvlihey had most contact. This involved, for
those Anatolian Kurds whose views we are explormggntalizing Arabs, demonizing Turks,
and equalizing (for better or for worse) Armenianstime, as Noureddine Zaza’s work so
usefully highlights, once-novel narratives, if ftiooal, become canonized, fractures within a
group become whitewashed, and history becomes i§imapplin this process emerges a story that

everyone can comprehend.
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Conclusion: Words into this Darkness

| would hurl words into this darkness and waitdorecho,
and if an echo sounded, no matter how faintly,
I would send other words to tell, to march, to figh

Richard Wright
Insan duydgu gibi yazmali.

Ziya Gokalp

It has been said that nationalism is a constiidh acknowledged faith in this claim, |
have attempted to track down some of the buildsghing them in the very moment the
foundations were laid. Specifically, this study lh@en an exploration of the ontological
narration present in the writings of those Anatokaurds remembered now as “nationalists”
(Kurdish and Turkish). The post-imperial contextihich the four subjects of this work found
themselves offered, | have argued, a unique oppitytior diverse narratives of nation, nation-
space and self. Thus have we seen a multiplicistaries told as to who the Kurds are (and who
they are not); where they live (and where they oi); :and how they envision their selves
through personal participation in national narragiwf their own design. The ultimate
crystallization of narrative after this post-im@nnoment is also explored in the example of
Noureddine Zaza, a nationalist of the next genemathised by those of the one prior.

In addition to this larger project of placing tmelividual within the nation, of course,
there is the specific project undertaken in thesgep, namely, that of bringing to life lost voices
of Anatolian Kurds in the first decades of the ttietn century. Long since drowned out by the
cacophony of historical voices and neglected indngely externally-produced history of the
early Turkish Republic, the words of the particifzatimemselves have been in serious need of an
audience. | have attempted in these pages to tiverg forward, offering what struck me as

some of the issues of greatest urgency to each gsappled with questions of identity and
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nationality. For the purposes of this study, thesaes include discussions of Diyarbakir as the
location utilized in the narration of nation-spattes formative role of exile in the development
of national narratives and crystallization of natibidentity, and the interaction with nearby
nascent nations whose simultaneous emergence fr@same imperial world necessitated
mutual awareness and engagement (both physicairalegophical).

The other aim of this work has been to reexamiediture of Ziya Gokalp from a new
perspective, seeing him as one of many participarttse process of post-imperial articulation of
national identity that was undertaken by Anatokamds. By examing his self-conception and
the concerns informing his formulation of Turkisitionalism, it has become possible to
understand Gdkalp as someone far more multifadetsdifar less unique) than his epithet of
“father of Turkish nationalism” implies. The fattat his individual distress regarding the
national legitimacy of his family and himself soegy informed his conceptualization of nation
and nationality, and that those conceptualizatioriarn formed the basis of the new Turkish
Republic’'s own formulations of nation and natiotyalis knowledge that has striking
ramifications for the historiography of Turkish etalism. Understanding the specific
circumstances that necessitated the largely clilti@fanition of nationality that has continued to
inform Turkish nationalist rhetoric is a necessstgp in understanding the history and trajectory
of Turkish nationalism since that moment. It is hope that this study will contribute to further
research and understanding of this topic.

Though this study offers many themes to contemg@latea number of angles from
which to approach them, there are many questiaaptbject has raised and areas left as-yet
unexplored. Other themes of great importanceastifliting examination can be found in these
texts. These include, among others, relations ti@irds and Arabs of this time and place,

specific aspirations regarding the future of theamaspace, interactions with the Kurds of Iran
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and articulations of religious sentiment. In additithere are many texts that were not
incorporated into this project due to constrairitsroe and scope. Sources in the Kurmaniji
language must be examined and utilized to geta@lgicture of the processes under
discussion, particularly for the period after 1932.

Finally, it must be acknowledged that this studikiaa coherent narrative itself; it begins
and ends in a world of confusion, offering endlassrnatives and no right answers. And yet,
this last admission, unlike those of the prior gaagh, is not a one that begs an apology from
the author. Indeed, it was just such a convolutatbpama that was sought at the outset to
replace the cartoonishly simplistic depictions afionalisms as easily digestible, specific and
comprehensible entities. It has been the aim téoexphere, the personal inside the national, and
the ways the personal influence the national. Thrasenting a multiplicity of narratives, some
still in use today, others discarded, and explotirggways the written word was used to define
both the national self and the nation serves aqa&rfpeyond muddying the waters; it
underscores, rather, the very real complexity ded¢rmined the form of perhaps the most

influential construct of the past century, natiosral itself.
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