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Introduction

The title of this thesis, “Cultural Interaction between Assyria and the Northern Zagros”,
geographically covers Assyria and the Northern Zagros and historically a period from the
early second millennium until the fall of Nineveh in 612 BCE. It focuses on Assyrian
interaction with the Northern Zagros (or vice versa), an immediate neighbour, which
constituted a natural boundary against Assyrian expansion to the north and the east.

The mountainous terrain east of the Lesser Habur at the Turkish-Iraqi border is considered
as a north-western extension of the Northern Zagros. Then there are the ranges northeast of
Lake Urmia, southwards to the River Diz in the Kirmanshah valley inside Iran, and the ranges
east of the Sirwan/Upper Diyala river inside Irag. Among the mountains are valleys and
narrow plains. The main rivers are the Lesser Habur, Upper Zab, Lesser Zab and
Sirwan/Diyala with their tributaries (see sections 1.1. and 1.2).

The landscape, flora, fauna, natural resources and climate of lowland Assyria were
different from those of the Zagros highlands, which led to complementary economical
activity. The Northern Zagros was the nearest place for Assyria to obtain raw materials,
horses, grain and manpower. Assyria often conflicted with the Northern Zagros peoples to
obtain their goals. But there were also peaceful (commercial and diplomatic) negotiations
between them, which led to cultural interaction of various kinds.

In this thesis, the Northern Zagros has been distinguished because it is that part of the
Zagros in direct contact with Assyria, while the Central and Southern Zagros were in direct
contact with Elam and Babylonia. It was an intermediary for any Assyrian contact with the
Central Zagros and beyond. The author’s experience as a local archacologist during a decade
of field work and excavations in joint projects and in his own field work has shown that
further investigation about the nature of cultural interaction between Assyria and the Northern
Zagros is needed. Recent field work and excavations by foreign and local teams in the
Northern Zagros, have produced new materials and new texts. Moreover, until now no
comprehensive study of Assyrian cultural interaction with the Northern Zagros to include
textual, visual and archaeological evidence has been made. | hope to find answers to questions
about the cultural interaction and to expose as complete a view as | can of the culture of the
Zagros.

As for the material culture, much evidence comes from results of archaeological
excavations and field surveys. The first discoveries in Nineveh and the Northern Zagros
were made in the early and mid-19" century and the most recent ones discussed were
published in late 2015 and early 2016. These include recent excavations and surveys in the
Iragi Zagros (the mountainous area of the southern Kurdistan), and important discoveries
from Iron Age sites in the Iranian Zagros. Special attention is given to the author’s own
fieldwork in different areas between the Upper Zab and the Sirwan/Upper Diyala, the areas of
the Iron Age territories of Musasir and Zamua. Some reports were published in local
languages (Kurdish, Persian, and Arabic) in the mid-20" century onwards, most of which are
not known to specialists outside Irag and Iran.
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Material culture is dealt with in Chapters I11-1V, and it includes the visual evidence of
the depictions of several victorious battles at cities in Media, Mannea, Musasir, Ukku, and
Urartu on Assyrian palace reliefs. Assyrian artists accompanying the army on campaign
depicted details of the architecture of cities under siege so that individual cities can be
distinguished. They did not depict them as stereotypes. Towers, walls, temples, and plundered
objects are shown with appropriate backgrounds. Zagrosians bringing tribute to the Assyrian
court also appear on Assyrian reliefs. The visual evidence, sometimes supported with
captions, often corroborates and explains written records in Assyrian annals. Visual evidence
is dealt with in Chapters I11-1V.

The evidence from ancient records can be described as immaterial culture, in contrast to
archaeological finds, and is the second important source for this study. Most records are
Assyrian, but there are a few local ones, from Shemshara (Susarra), Bakrawa/Bakr-Awa, Satu
Qala (ancient Idu), Rabat Tepe, and Media (in Akkadian), and the Urartian bilingual steles (in
Urartian-Assyrian using cuneiform script), and the Aramaic stele of Bukan. In the Bible
Media, Mannea, Scythia and the Cimmerians are briefly mentioned on different occasions, as
well as peoples deported from the Levant to the Zagros. Classical sources, especially
Herodotus, mention peoples from the Zagros, such as Medes and Scythians, but these records
have less historical value than Assyrian ones. In them we find trustworthy details about the
history, geography, beliefs, mythology, art, architecture, climate, landscape and daily life of
the peoples of the Zagros. Contemporary Babylonian records also provide some historical and
cultural knowledge about the Northern Zagros. For the immaterial culture see Chapters | and
I1, and for it explaining the material culture see Chapters 1l and IV.

Previous studies by archaeologists and philologists on the archaeology and culture of the
Zagros date from the early nineteenth century, following the important discoveries in Nineveh
and Khorsabad. Around 1820 Schulz studied the Urartian bilingual stele of Kile-Shin
(between Urmia and Sidekan, in ancient Musasir). The trilingual inscription of Behistun
(Béstiin) in the Zagros was the first key for decoding cuneiform script and Akkadian. It could
be argued that the beginning of Assyriology was involved on discoveries about the Zagros.

In the Northern Zagros several important sites from the Late Bronze Age and the Iron Age
are known, the most famous being Hasanlu. A most important study of interaction between
Assyria and the Northern Zagros and of the intermediary role of Assyria in interaction of
Hasanlu with Syria and Anatolia is Marcus, Emblems of Identity and Prestige--The Seals and
Sealings from Hasanlu (1996). We also have Muscarella, The Catalogue of Ivories from
Hasanlu, Iran (1982). Other works deal with broader aspects of contacts between
Mesopotamia and Iran, covering the Prehistoric period, Bronze Age and Iron Age. These
include Levine, Young and Cuyler, (eds.) Mountains and lowlands: essays in the archaeology
of greater Mesopotamia (1977); Curtis and Lukonin (eds.), Later Mesopotamia and Iran:
tribes and empires, 1600-539 BC (Proceedings of a seminar in memory of Vladimir G.
Lukonin) (1995). They both report the proceedings of conferences and deal with many periods
and sites and subjects, with some articles dealing with the subject of our study, if only
indirectly. Continuation and change in political systems of three empires was discussed at an

2
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International Meeting, published in Lanfranchi, Roaf and Rollinger (eds.), Continuity of
Empire(?) Assyria, Media, and Persia (2003, Padua). These papers are an important
contribution to our subject. Some deal with specific points of religion in texts from the
Northern Zagros, and other issues related to archaeology and ceramics.

In Eidem and Lassge (eds.), The Shemshara Archives 1: The letters (2001) light is shed on
important cultural and political links between the Zagros and the Kingdome of Shamshi-Adad
I. An important contribution is the dissertation Ahmed, K., The Beginnings of ancient
Kurdistan (c. 2500-1500 BC): a historical and cultural synthesis (2012). It covers the last part
of the Early Bronze Age and the Middle Bronze Age for the Zagros and its foothills, focusing
on the peoples of the Zagros and North Mesopotamia and their contacts and conflicts with
Sumer, Akkad, Babylonia, and the kingdom of Samsi-Adad I. It touches many cultural
elements and political relationships between the peoples and kings of the Zagros with the rest
of Mesopotamia. He studies the kingdom of Simmurum, the temple of their national deity
Nisba and the stele of Haladini. The study of a royal inscription of Iddi(n)-Sin was presented
there for the first time.

In Mallowan, M., Nimrud and its remains (1966) many Assyrian objects are compared
with objects from Hasanlu and Ziwiye, especially the discovered ivories. In Porada, E.,
Ancient Iran: the art of pre-Islamic times (1965) light is shed on local styles and foreign
influence on the art of the Northern Zagros. Recently the area has attracted more attention
following the publication of Miihl, S., Siedlungsgeschichte im mittleren Osttigrisgebiet: vom
Neolithikum bis in die neuassyrische Zeit (Munchen, 2013). It surveys results of previous
excavations and re-evaluates these results from various sites. It concentrates on the Assyrian
heartland and areas between the Lower Zab and the Upper Sirwan, mainly in the so-called
Trans-Tigris region, and covers all periods from the Neolithic to the Neo-Assyrian. This study
is important for understanding the distribution of settlements, and the architecture and
ceramics from sites covered in her study.

For ethno-linguistic studies the works of Zadok are the most important, especially his
monograph The Ethno-linguistic Character of North-western Iran and Kurdistan in the Neo-
Assyrian Period (2002). He categorises toponyms and personal names according to their
location. Prosopography is covered in NPN, NPA, and the PNA volumes, which include
names from the Northern Zagros mentioned in Assyrian records. Speiser (1928), Nashef
(1982), Levine (1973, 1974), and Liverani (ed.) (1995) and many others also treat toponyms
of part of the Zagros but some results of those studies are out of date. Parpola and Porter
(2001) have now succeeded to identify many of these toponyms but further work is necessary.
Because of the author’s familiarity with the landscape and local dialects and languages of the
area, what we know about these toponyms can be amplified. More recent studies include
Radner, Kroll, Roaf, Muscarella, who in several papers shed light on cultural aspects of the
Northern Zagros and Assyria in specific cultural and political aspects (see the bibliography).

Because no previous study has covered the area from all perspectives of cultural
interaction further investigation of the relevant available immaterial and material culture from
the early second millennium to the fall of Nineveh in 612 BCE is needed. Archaeological
excavation reports, the objects discovered and architectural elements identified are not usually

3
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presented in a way to appreciate cultural interaction. The material presented there will be
supplemented by relevant details from my own field work.

Even Assyrian records about the Northern Zagros are not always studied from the
perspective of cultural interaction. Here what is available from Assyrian royal inscriptions,
administrative letters, legal documents, religious and literary texts, as well in the local records
of the Zagros, will be examined with this in mind.

Several important research questions arise from this subject. While it is clear that there was
cultural interaction between Assyrian and the Northern Zagros, the extent of interaction in
immaterial culture and in material culture may have been different, and therefore further
investigation of the relevant available immaterial and material culture is needed.

Then there is the question of what the links for cultural interaction between Assyria and the
Northern Zagros were. When | discuss the cultural interaction of immaterial culture (Chapters
I-11) and material culture (Chapters I11-1V) the way these interactions were facilitated will be
presented. The roles played by Assyrians, Zagrosians and others in this interaction will be
dealt with in sections (1.3., 1.4.and 1.5.,in 2.1.,2.4.,2.5,2.7.and 2.8, in 3.1., and in 4.1., and
in 4.11). For reasons for cultural interaction, see Chapter | and Chapter Il, sections 2.7 and
2.8.2.

Some subordinate questions also arise. The extent to which military conflict and political
tension affected cultural interaction between Assyria and the Northern Zagros (or vice versa)
is dealt with in sections (2.7. and 2.8., in 3.1. and 3.2, and in 4.1). And more importantly, the
extent to which peaceful contacts, or more precisely, how the commercial and diplomatic
relations facilitated cultural interaction between Assyria and the Northern Zagros, is dealt
with in sections (1.3., 2.7, 2.8, 3.5., 3.6., and 3.9).

Another question is how Assyria and the Northern Zagros acted as intermediaries in
cultural interaction further afield. What is relevant here are the direct and indirect contacts of
Babylonia with the Northern Zagros and with Assyria, as well as the contacts of the Hurro-
Mittani culture of Nuzi, Arrapha and Hanigalbat with the Assyrian heartland and the Zagros.
For discussions of these subordinate questions see sections (1.3. and 1.4), especially (2.4.,
2.5.,2.7.,2.8,and also 2.4., 3.5., and 3.7). To summarise:

Chapter | deals with the landscape, climate, flora, and fauna of the two territories. By
showing the diversity between the Assyrian heartland as lowland and the Northern Zagros as
highland. | also present the peoples and groups there as the actors in these theatres, with their
different political states and their limits of power. Their movements as migrants, immigrants,
runaways and deportees are also discussed.

Chapter 11 deals with immaterial culture: languages and writing systems, literature and
mythology, personal names and toponyms, religion and festivals in war and peace, social
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structure, political and administrative relations, postal services, dynastic marriages, economy
and trade.

Chapter 111 deals with certain material culture, specifically arts and ceramics, rock reliefs,
reliefs, steles, seals and sealing, ivories, metalwork, mosaics, glass, pottery, glazed bricks,
wall paintings, and textiles and costumes.

Chapter 1V deals with other material culture, specifically the architecture of palaces,
temples, cities and towns, fortifications, private houses, tombs, roads and passages, canals,
dams, and ditches.

In each chapter, textual, visual and archaeological evidence is combined to find elements
of interaction. Each chapter is provided with several tables, explaining many aspects of
cultural interaction between Assyria and the Northern Zagros.







Chapter |

The landscape and the Peoples
of Assyria and the Northern Zagros
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Chapter |

The landscape and the Peoples
of Assyria and the Northern Zagros

Introduction

In this chapter I shall deal with the topography, landscape and peoples of Assyria and the
Northern Zagros. | shall discuss the topography and natural sources of lowland Assyria as
well as those of the highlands of the Northern Zagros. Both were areas where the indigenous
populations mixed with groups who had migrated or had been deported. These peoples
stimulated cultural interactions between the different landscapes of Assyria and the Northern
Zagros. There were also some foreign individuals who lived in Assyria and in the Northern
Zagros, functioning as merchants, scribes, translators, and craftsmen; some were runaways,
individual migrants, or slaves; they will all have played a role in stimulating cultural
interaction.

Our evidence about the landscape and the natural sources of these two areas comes from
ancient records, visual art, and other material evidence. The evidence from ancient records
mainly depends on Assyrian sources, but extra hints come from the Babylonian chronicles,
Uraratian documents, and few records from the Zagros itself. | shall supplement previous
published studies with my personal observations about the landscape as it is today. This will
involve discussing the location and identification of certain lands and peoples in the Northern
Zagros, based on my familiarity with routes through the mountain passes and along the rivers
and their tributaries.

1.1. Assyrian Landscape, topography and its peoples

The Assyrian heartland is located in the northern part of Mesopotamia along the Tigris.
Its western limit begins on the banks of the Tigris, reaching the Jazirah to the west of the
Tigris and the banks of the Lower Zab in the east. Its southern limits begin at the Jabal
Hamrin and the Makhul Mountains south of the city of Ashur stretching to the north of the
Nineveh plain to the hills in the first lower ranges of the Zagros.

In the Assyrian heartland the historical capital and holy city was Ashur, but it only served
as a political capital in the Middle Assyrian period. Even then there was a small interruption
to its importance when Tukulti-Ninurta | started to build a new capital nearby which he called

'Altaweel 2008: 10.
% Saggs 1984: 2f; Oates 1968: 19f; Altaweel 2008: 9ff; Fales 1995: 203ff.
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Kar-Tukulti-Ninurta, modern Tulul-al-‘Aqr, to the east of the Tigris.® Nineveh (Ninua) was
the capital most used by the Assyrians, especially during the Neo-Assyrian period.”

The Middle Assyrian city of Kalhu (Calah/Nimrud) was rebuilt by Ashurnasirpal Il to be
used by him as his capital, and continued to be an important city until the reign of Sargon II,
who built a new capital, which he called Dur-Sharrukin, at modern Khorsabad.> After he died
unexpectedly, his successor Sennacherib made Nineveh again the capital, and it maintained
this status until the fall of Nineveh in 612 BCE.® Of the other important Assyrian cities to the
east of the Upper Zab there were Kilizi/Kilizu and Arbail.” Arbail was the cult-centre for
Ishtar, the goddess of war, and Shalmaneser | built a ziggurat for her there.® At Kilizi there
was an important temple for Adad, and it functioned as the eastern arsenal and the departure
point for some Assyrian campaigns to the Zagros, for it is located between Kalhu and the
Zagros.’

Assyria outside the Assyrian heartland was bound to the west by the Middle Euphrates. Its
northern boundary was the same as that of the Assyrian heartland, the lower Zagros ranges
north of Nineveh and Arbail and Idu (Satu Qala).’® To the east it extended beyond the
Assyrian heartland, across the Lower Zab to include Arrapha.™

The extent of Assyria and of the Assyrian empire varied from one king’s reign to another,
and even during one reign, depending on whether or not there was any rebellion. Assyrian
annals continually refer to Assyrian campaigns against specific lands.*

The landscape of the Assyrian heartland is low compared to the highlands of the Zagros, of
which the foothills mark its boundary to the northeast. It includes diverse topographical
features in the plains of Nineveh, Erbil, Qaraj and Kandénawa, and the plains between the
Tigris and the Lower Zab east-northeast of Ashur, with many ravines. The western boundary
consists of semi-desert west of the Tigris. There is some higher ground, such as the Makhmur-
Qarachugh ranges south of Arbail and southeast of Kilizi, continuing eastwards as far as the
west bank of the Lower Zab, and north of Nineveh near Khorsabad, to Mount Maglub. There

®Cancik-Kirschbaum and Johnson 2013: 87-152; Deller, et al., 1994: 459-468. Archaeological evidence shows
continuous settlement in Kar-Tukulti-Ninurta after the reign of Tukulti-Ninurta | until the Neo-Assyrian period
and later, in the “Median or Babylonian” period; for details seeBeuger 2011: 189.

* Nineveh was first inhabited in prehistoric times and Nineveh V (in the early third millennium BCE) it’s well
known layer. During the historical periods it was first called ‘Ninua,” a name assumed to be Hurrian. SeeLayard
1853a; Layard 1853b; Rova 1988; Russell 1998; Ahmed 2012: 202; Cancik-Kirschbaum and Johnson 2013: 87-
152.

*Llop 2011: 600; RIMA | p.231.

®Gadd 1923: Tablet B.M. 21, 901: lines 23-29.

" Radner 2011a: 321-329.

8RIMA | A.0.77.16: iii 11-12. Also seeLlop 2011: 600; Cancik-Kirschbaum and Johnson 2013: 87-152; Russell
1991.

RIMA 11 A.0.101.17: ii 107b-109; Russell 1991.

“RIMA 111 A.0.103.1: iiii 19; Waters 2005: 523; van Soldt, et. al, 2013: 218f; van Soldt 2008; Ahmed 2010.
"Arrapha was occupied by Shamshi-Adad | (seeRIMA | A.0.39.1001), and during the Middle Assyrian period
the Hurrian kingdom of Arrapha was destroyed by Tukulti-Ninurta | (see RIMA | A.0.78.10: 79; Llop 2011:
597; Saggs 1973: 156; Saggs 1984: 2ff; Liverani: 1992: 103). Then, during the Neo-Assyrian period, Adad-
nararT I says that he brought back Arrapha “into the boundaries of Assyria.” (RIMA II A.0.99.2: 29). Arrapha
had become one of the eastern provinces annexed to Assyria.

“ARAB I 10, 12, 23. Also seeLie 1929.
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is also Mount Makhul to the west of the Tigris south of Ashur, and the range of Jabal Himirin
(Hamrin) to the east of the Tigris which mark the southern limit of the Assyrian heartland and
of Assyria (Map 1.1 and 1.2).%3

Many rivers with their tributaries flow into the Assyrian heartland from the Zagros of
which the most important are the Tigris, the Upper Zab and the Lower Zab. As for the
tributaries, to the north east of Erbil the Khanzad meets the Upper Zab northeast of Kalak
town, northeast of Nineveh the Khazir meets the Upper Zab, and the Upper Zab itself meets
the Tigris around 30 km. southeast of Mosul and 10 km south of Kalhu (Nimrud). The Lower
Zab River meets the Tigris southeast of Ashur.'* There are also other seasonal rivers.’

The fertile plains of the Assyrian heartland produce crops of cereals, pastoral grazing and
are rich in fauna. Perhaps sometimes surplus cereals were marketed outside Assyria,*® but we
have to bear in mind that there were years of drought and times when locust swarms disrupted
agriculture so that foodstuff would have to be imported from outside Assyria.'” Moreover, in
the Assyrian heartland during 7" century mass deportations would have swelled the
population and led to pressures on food supplies. Cereals could have been produced in
territory conquered outside Assyria and military campaigns aimed to satisfy any shortfall.*®

The climate of the Assyrian heartland was moderate compared to Babylonia and Sumer
elsewhere in Mesopotamia. The hot summer starts in June and ends in September, when
temperatures can reach around 45-48 degrees Celsius. Autumn and spring are short. The
autumn rains start in October and persist until the spring rains end in mid-April. Winter is
cold but mostly sunny. There is rarely any snow, even in mid-winter, but in places like Arbail
and in the plain north of Nineveh it can fall in December-February. The cold snowcapped
ranges of the Zagros can be seen from the plains of Nineveh and Arbail, and also from the
capital cities of Nineveh and Dur-Sharrukin, which makes winter and early spring nights feel
much colder.*

Assyria also faced arid years. Several Assyrian administrative letters refer to destruction by
locusts to be reported to the king.?’ Recently it has been proposed that Assyria experienced at
least two climate changes, first in the 11™-10" centuries BCE,* the time when the limits of
the Middle Assyrian Empire were reduced. In the Middle Assyrian records there is no direct
evidence for that, but such a change could have led to the famine mentioned at the time of the
Aramean penetration of the Assyrian heartland, when the citizens of Assyria fled to the

BAltaweel 2008: 9ff; Liverani 1988: 81-98.

14 Saggs 1984: 3; Mason 1944: 81-82; Altaweel 2008: 9ff.

Altaweel 2008: 9ff; Oates 1968: 20; Fales 1995: 203ff.

'® Radner 2014b: 102.

YGrain was produced at Hiptunu (Tell Haudian/Tell Haftun) in the midst of the mountains for Kalhu to the east
of the Upper Zab. However, the reason for that trade is not clear. It could have been to buy a specific type of
grain or because of scarcity in the Assyrian heartland. For further details seeParker 1954: 44-45; Postgate 1976:
No.29, Rev.12; 29 B; Zadok 1978: p.170. Rev.11, p.137; Marf 2015: 127-140.

'8 Radner 2014b: 102.

For further details about the weather and cold temperatures in Assyria and the Zagros, see Saggs 1973: 159-
160; Van Buykaere 2009: 295-306; Olmstead 1923: 14; Marf 2014: 13-29.

“SAA 1103, 104.

“!Neuman and Parpola discussed the possibility of a climate change in the late Middle Assyrian period, for
further details, seeNeuman and Parpola 1987: 161-182. Also, seeReade 1995a: 41ff.
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Northern Zagros, to the land of Kirruri, as recorded on a fragment of a Middle Assyrian
Chronicle:??
[At that time?, a famine occurred, so that peopl]e ate one another’s flesh [to (save
their) life?]. [Like? A flood’s? rajging ([ex]-zu-ti) [water?] the Aramean ‘houses’
[increased], plundered [citizens of Assyria t]o the mountains of KIRriuri to (save their)
life [fled]. They (the Arameans) took their [gold], their silver, (and) their property.

At that time other places faced similar situations. A record from the reign of Tiglath-pileser
I tells us that the Arameans invaded: “[The lands of GN1, GN2], Idu, the district of Nineveh,
the land of Kili[zu they plundered]. [In that year, Tiglath-pile]ser, king, of Assyria, [marched]
to the land of Katmuju.”?

Ashurnasirpal Il refers to Assyrians who went northward to the land of Nirbu to Tushan
(modern Ziyaret Tepe east of Diyarbakir (Amad) because of a famine in Assyria. He
renovated the ruins of Tushan and settled the exhausted Assyrians there. “l brought back the
enfeebled Assyrians who, because of hunger (and) famine, had gone up to other lands to the
land Subru.”** On both occasions the Assyrian citizens left Assyria for the mountains north or
northeast of Assyria, an area which was perhaps unaffected by famine, because it had better
sources for agriculture and fruit with a climate more moderate than that of the Assyrian plain.

The second climate change is assumed to have happened in the late 7th century BCE, and
this, according to Schneider and Adali, was one of the reasons for the fall of Assyria.?> They
made many examinations of samples taken from the shores of inland natural lakes and the
banks of rivers in Anatolia, Syria, and also samples from Lake Zrébar (Zeribar) in the
Northern Zagros. The results of their geological and geochemical examinations show that
from the mid-8™ century BCE the climate of the Near East was tending towards drought and
aridity. No samples were taken from Assyria itself, but they propose that the samples they
studied from the Near East and the Zagros prove that the intervening area of Assyria faced
similar years of drought. According to them the trouble, which faced Assyria was exacerbated
by the expanding population of the Assyrian heartland, for Nineveh was the capital of the
greatest empire in the world of that time and many thousands of deportees and captives
arrived in the Assyrian heartland.?® Their theory needs substantiation with evidence from the
Assyrian heartland, and from geological and geochemical studies related to the climate of
Assyria, as well as from the written records.

There are several Assyrian administrative letters to the king containing information about
natural disasters relevant to climate change. Men were also appointed to supervise gangs to
destroy swarms of locusts that were threatening agricultural production and as well the flocks.
Unless an immediate solution was found people and animals would starve. Locusts swarmed

’Na’aman 1994: 34, lines 2-9; also seeLipinski 2008:189f.

#Na’aman 1994: line 12-13.

# RIMA Il A.0.101.1: ii 2b-12a.

Schneider & Adali 2014: 435-446.

%For further details seeSchneider & Adali 2014: esp. 436ff, map 1, and fig.2. And also seethe used bibliography
concerning the studied samples from the lakes and rivers.
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into the Assyrian heartland as far as the mountain ranges of the Zagros to the northeast of
Assyria, and Sargon |1 gave orders to kill them.?

In most areas of the Assyrian heartland agriculture depended on rainfall. Most agricultural
produce there consisted of cereals, especially barley. There were diverse varieties of natural
and cultivated flora, of trees, shrubs and grasses. Pastures are at their best from late winter to
late spring. In summer the ground is parched. Most plants die and grass becomes yellow,
except in areas of semi-desert and irrigated land.?

In irrigated plains orchards of fruit trees occur in Assyrian art and texts from which we
know of date-palms, vineyards, pomegranates, pine trees and cotton plants.?® The Assyrian
kings were proud of their water projects, designed not only to supply water to the cities but
also to irrigate orchards and gardens nearby. Sennacherib describes his park in Nineveh on his
octagonal prism in detail:*°

A great park, like unto Mt. Amanus, in which all kinds of herbs (and) fruits of the
orchards, trees such as grow on the mountains and in Chaldea, as well as trees bearing
wool, were set out, | planted by its side (i.e. beside the palace).

The animals living in the Assyrian heartland included many mammals: wild bulls, wild
assess,®! lions, deer, gazelles, rabbits, hyenas, jackals, leopards, pelicans, and flamingos,*?
foxes, hares.** Among the birds were ostriches,* and a cock is depicted on some Neo-
Assyrian seals.® Many types of fish are found in the Tigris, the Upper Zab and the Lower Zab
today.*® Assyrian reliefs depict animals being brought to the Assyrian court as gifts and
tribute. These include Indian and African monkeys, elephants from Egypt, and camels with
two-humps from the Gilzanu.*’ Assyrian kings could also enjoy what we may call a “safari
park” or a kind of zoo. Ashur-nasir-pal says, “I caught animals alive. | collected in my city
Calah, herds of wild oxen, elephants, lions, ostriches, male and female donkeys, wild asses,
gazelles, deer, bears, panthers”. They were even on public display: “all the beasts of plain
and mountain, and I displayed them to all the people of my land.”®

?"For further details seeSAA 1 103, 104. Locusts on a skewer prepared as food by Assyrians, depicted on
Assyrian reliefs, seeSAA XIX: fig.30.

28 Dates 1968: 3; Saggs 1984: 3ff; Altaweel 2008:12ff.
2 Altaweel 2008: 12,14; Saggs 1984: 163. For more details, seeBaqir 1953: 3-44; Fales 1989: 53-59: Saggs

1984: 163. Also for the Assyrian reliefs which are depicted orchards and fruit trees in the Assyrian heartland,
seeSmith 1938: pl.LXVIII.

*Heidel 1953: 1167; col.VII, 1. 60-63. For further details seeChapter 1V, 4.10.

%'Reade 1983: 60.

%’Reade 1983: 35. fig.46; Altaweel 2008: 15.

*Bleibtreu 1980: 113, Abb.41.

¥Collon 2001: 171, fig.334; Reade 1983: 60. For the scene of hunting lion, bull and wild asses, scenes of
hunting of many of these animals are depicted on the Assyrian reliefs and on the Assyrian seals, for instance
seeHall 1928: PI. XLVI1I-XLIX, and pl.LI — LII; Reade 1983: 35, fig.46.

%Collon 2001: 109-111, fig.207.

*Pallis 1956: 16; Mason 1944: 204f.

%7 Barnett, et al., 1975: plates.7, 46, 49.

%3aggs 1984: 267.
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On Assyrian reliefs there are many scenes of Assyrian kings in chariots followed by guards
hunting lions, wild bulls, wild asses, rabbits and birds.*® Lion and bull hunts end with rituals
and celebrations, with the corpses of the animals being collected and libations being poured
out in front one of the Assyrian deities, a ceremony called by Reade an Assyrian
“thanksgiving.”*

It seems clear that the Assyrian heartland was self-sufficient economically to provide for
the daily life of the people there, and perhaps to produce a surplus for external trade. **

Assur was the supreme deity of the Assyrians.*? Ashur was a personification of the hill on
which the city of Ashur was built.** Lambert has been followed by others in assuming that
Ashur was seen as the divine presence (numen) of the holy hill of Ashur and the region
around under its administration.** Lambert says that the Assyrian sense of identity was based
on their worship of Assur and their distinctive Assyrian dialect.*> Assyrian royal inscriptions
indicate that this Assyrian sense identity when Assyrian kings annexed foreign lands. They
called these conquered peoples Assyrians, provided they were ready to submit to Assur and
pay taxes. Otherwise they were seen as enemies of Ashur and Assyria. Sargon II says “The
people of the province of Musasir | reckoned with the people of Assyria; tax and task work |
imposed upon them as upon Assyrians.”*® even though there were no Babylonian soldiers
among them. Plundering the holy city of Musasir would have been a great task, for it was
regarded as the third most important temple after those of Marduk in Babylon and Ashur in
Ashur. So he may have mentioned Marduk with Assur to legitimate an unexpected plundering
of a holy city.

The Assyrians were one of the Semitic groups which had immigrated into northern
Mesopotamia during the late third millennium and the beginning of the second millennium
BCE. They spoke an Assyrian dialect of Akkadian. Scholars call the Assyrians “immigrants
and not indigenous” people of Assyria.*’ They first settled in Ashur and elsewhere in the
Assyrian heartland. Their first rulers in Ashur did not bear the title of king. The first known
ruler of Ashur was Ititi who during the Akkadian period called himself a “PA,” to be
translated as “ruler.”*® Silulu, the ruler of Ashur in the 19" century BCE, was the first to call
himself ENSI a-suir. K1 “vice-regent of Ashur.”*

%The Mesopotamian lion was smaller than the African variety with which we are most familiar today. For more
details seeReade 1983: 53-57, 60; Marf, et al., 2011: 30-34.

“*Reade 1983: 60. The Assyrians used a type of dog (Gadd 1936: pl.33), this type in modern times survived in
Pishder valley beyond Rania plain and Dukan lake in the Zagros, the dog locally known as Haushar, the biggest
known type of dogs in modern times in the area, and they are very strong, in modern times they are mainly used
by shepherds and rabbit hunters.

“Pallis 1956: 15.

*2Saggs 1973: 157; Frame 1999a: 7.

* Lambert 1983: 82f; Frame 1999a: 8.

“ Lambert 1983: 82-83; Radner 2014a: 64.

“Lambert 1983: 82-83.

““ARAB Il 175.

“'Saggs 1984: 5-6.

““ RIMA 1 A.0.1001. 1:1; Veenhof and Eidem 2008.

“RIMA 1 A.0.27.1:4.
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Before the Semitic Assyrians arrived there were other national groups in the Assyrian
heartland. In the third millennium BCE the people there probably mainly spoke ‘Subarian’
and or Hurrian, and from the late third millennium to the late second millennium most spoke
Hurrian.”® Lewy and Ahmed state that there seems to have remained a Subarian or Mittanian
or Hurrian “ethnic substratum of the land for a long time afterwards.” Uspia (Uspija) and
Kikia (Kikkija), the names of the rulers of Ashur in the 19" century BCE, are considered to be
Subarian or Hurrian.® It was in the late 3 millennium BCE that the Semitic Assyrians
arrived in Assyria, and in the late second millennium the Semitic Arameans penetrated from
the west.> Later, in the mid-eighth century BCE, the Aramaic script and language competed
for attention in the Assyrian culture of the Assyrian heartland, until in the 7" century BCE
Aramaic was formally spoken at the Assyrian court and more generally spoken than Assyrian,
among Assyrians.>*

Several smaller communities or individuals can be identified as living in Assyria. These
were mainly groups of deportees from all around the empire, from the Zagros, Anatolia,
Syria, Levant, Egypt, Babylonia and Elam. > There were also individual immigrants,
merchants, hostages, traders, soldiers and auxiliaries, deserters and slaves. Non-Assyrian
individuals can be identified by their names, and sometimes a person’s homeland was
recorded.>® Although a person’s name may not correspond to his ethnicity, studies suggest
that there were many purely Aramaic or mixed Aramaic-Assyrian names, as well as Egyptian,
West Semitic, Urartian, Zagrosian and Iranian names of people living in Assyria, serving at
court or in temples in Assyria, or active in commercial activities.>’

®However, these hypotheses are mainly based on studying available prosography, and there are controversial
views about considering Subartu as geographical name, or called its people as a group of people as Subarian. For
further details see Lewy 1971: 732f; Ahmed 2012: 58; Astour 1987: 3-68; Michel 2011-2013, RIA XIII: 225-
227.

*'Ahmed, 2012: 58. For further discussion concerning the cultural influence of Subarian (also Hurri-Mittani) on
the Assyrians, especially in their art and religion, for instance, see Lewy, 1971:731f.

*’Gelb 1944: 5; Ahmed 2012: 58; NPN, p.185; Lassge 1963.

**Na’aman 1994: lines 2-9, p.34; Nissinen 2014: 273-296.

*For further details about “the Aramization of Assyria” see for instance, Tadmor & Cogan 2011: 179-203; Fales
1991: 99-117; Millard 2008: 267-270.

**See Oded 1979; and PNA volumes. Further details will be discussed in this chapter.

**There are several Assyrian documents which are related to foreigner communities, for instance concerning the
Kummean merchants in the Assyrian heartland see SAA V 100; also, see SAAS IV 66; SAA V: p.11. And for the
Median Hundurean deported to the city of Assur by Sargon Il, the family lived in Assur and hold commercial
and trade acitivities and in addition of holding poistion in the temple of Assur in Assur. For further details see
TCL 111 270; Radner 2007: 196, see Chapter I, 1.4., and Chapter 11, 2.8..

"For further details about the proper names of peoples in Assyria see Talqvist 1910; PNA I-11I series. And
Chapter I, 2.2.
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1.2. The Northern Zagros’s landscape, topography, and its peoples

The area of the Ancient Near East on which this study will focus is located in
Southwestern Asia known by archaeologists and Assyriologists as Assyria and the northern
part of the Zagros Mountains. The geography, flora and fauna of the Assyrian heartland and
the Northern Zagros will be discussed.

The Zagros is the largest mountain range in Southwestern Asia, extending from north-west
to southeast.>® Mostly it constitutes the entire western borderland of modern Iran,*® and there
is a small part in southeastern Turkey. The mountains of northeastern Iraq (i.e. almost all the
mountain ranges in Iragi Kurdistan except Maglub, Qarachugh, Sinjar, and Hamrin, which are
in or bordering the Assyrian heartland) are part of the Northern Zagros.®® Approximately the
length of the range is 1600 km. (see, map.1.1), and the width from east to west varies between
200-350 km, the widest point is south of Qum about (350km), and the narrowest southwest of
Isfahan (200 km), in area the Zagros is roughly 332000 sg. km.®

Geographic distinguish several sub-ranges in the Northern, Central, and Southern Zagros.®
Other terms that are used include “the Iranian Zagros/Zagros Mountains proper,”® “the
Mountains of Kurdistan,”® “the Iraqi/Iraqi-Kurdistan Zagros,” “the Southern Kurdistan
Mountains,”®® “the Mountains of Kurdistan” (usually referring to the Northern Zagros in Iran,
from the Mahidasht south of Kermanshah to Lake Urmia).?® Most of these terms are based on
modern political areas or those defined by demographic/ethnic or linguistic divisions, such as
Kurdistan, Luristan, and Hawraman.

| prefer the neutral geographical subdivisions, used by most archaeologists who work
there: Northern, Central and Southern.®” These coincide with natural boundaries, for example,
the Diz River (in the Kirmanshah/Kirmashan valley) separates the Northern from the Central
areas, and Dalkhan River (northeast of Shiraz) separates the Central from the Southern areas,
and the Southern Zagros extends to the Hurmuz strait east of the Persian Gulf.®

The Northern Zagros covers an area between the Tigris and its tributes in the west, and the
Iranian plateau in the east.®® This is the area on which this study will focus. The ranges in Iran
start west-north-west of Lake Urmia, where the borders of Iran, Irag, and Turkey meet.”® The

%Fisher, CHI I, 1968: 6.

*Fisher, CHI I, 1968: 7.

%parpola and Porter 2001: 10, map no.4.

S1potts 1999: 12; Gafour 2005: 25.

®2Gafur 2005: 28.

*Maisels 1993: 104.

*Gosse 1852: 5.

®Ghafur 2005: 29; Mason 1944:195.

®Hole 1987: 43.

% Archaeologists have different views about the southern border between the Northern and the Central Zagros, so
that some parts of the Northern Zagros are moved to the Central Zagros. A recent excavation and survey in
Bestansur by a British team was called “The Central Zagros Archaeological Project Investigating the Neolithic
in the Central Zagros,” see (http://www.czap.org/bestansur). But the Sharezur plain where Bestansur is located
is not part of the Central Zagros, and the team gave no exact answer for locating it in the Central Zagros.
®8Fisher, CHI I, 1968: 8.

®In its most upper north-western corner, the Northern Zagros ranges get close to the Tigris, but in the its
southwestern corner close to the Diyala.

"*Matthews 2000: 6.
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northern limits stretch from the modern Armenian frontier as far as east of Tabriz. The
Northern Zagros extends east of Lake Urmia to the Qazvin (Caspian) and south to Hamadan
and Kirmansha, then southeastward to the Diz River south of Kermanshah, the southern
frontier of the Northern Zagros.”

The north-western point of the western Zagros, according to the “Helsinki Atlas of the
Ancient Near East”, joins the Eastern Taurus Mountains inside the Turkish border south of
Lake Van,” so that the Taurus and Zagros chains meet.”® According to Levine the North-
western Zagros border is roughly defined by the Upper Zab, but he does not specify, which
area of the Upper Zab. In Iraq several parts of the Northern Zagros are west of the banks of
the Upper Zab, such as the Matin ranges south west of Amédi (al-’Amadiya), and the Béhér
ranges in the Akré (Aqgra) district north east of Nineveh plain (fig.1.1).

Fig.1.1. A view of the northern limits of the Northern Zagros, on the Iraqi-Turkish border
to the south west of the Hakkari-Dag inside the Iraqi border (photo by the author).

Only rarely do sources refer to the extension of the Zagros in Turkey south of Lake Van.
Sometimes they refer to the Hakkari-Dag as a separate range in the southeastern corner of
Turkey, together with the Eastern Taurus, west of Hakkari-Dag.” The Hakkari-Dag can be
considered as a separate range from the Zagros or the Taurus, or it can be considered as an
extension of the Zagros ranges. Other ranges west-southwest of the Hakkari-Dag can be
considered as an extension of the Northern Zagros. The Northern Zagros ranges extend
westward as far as Zakho east of the Tigris, then to the east of Sirwan/Upper Diyala river the
Bamo range extends across the western border of Iran to Sar-Poli-Zahaw and Behistun
(Béstun), where it overlaps with other parts of the Northern Zagros inside Iran.

"Ghafur 2005: 29; Fisher, CHI I, 1968: 8.
"?parpola 2001: 10, map No.4.
"Zimansky 1985: 12.

™Levine 1973: 5.

| zbirak 1977: 32.
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The other western ranges are not so high. They get lower and lower as they reach the
foothills of the Zagros westwards, linking the Assyrian plains to the Northern Zagros ranges,
These ranges start in the north-west at Mount Zawa, then south of Dohuk, east of the Tigris,
including the Akré ranges east of the Nineveh plain, and the Harir, Safin and Khanzad,
Bawaji, Haibat Sultan, Khalkhalan, Bazian, Baranan and Qaradag ranges, the Bamo ranges,
Sar-Poli-Zahaw, and Behistun. In the Iragi Zagros the Halgurd (3607m. above sea level) is the
highest peak in the Hasarost range.”’

The Central Zagros occupies a central western area of present day Iran. It begins at the
southern end of the Northern Zagros, on the south bank of the Diz in the Kermanshah valley’
and then extends to Kashan,"® to the ranges of Luristan, Pishti-Kuh, Bakhtiyari, Khorramabad,
and to the Highlands of Elam, which is also part of the Central Zagros.®° The Khuzestan plain
is not part of the Zagros.®* The Central Zagros extends south to the Dalkhan River north east
of Shiraz. Zard Kuh (4548m) is the highest peak of the whole Zagros.®

The Southern Zagros occupies the southwestern part of Iran. It starts at the southern edge
of the Central Zagros, on the south bank of the Dalkhan River, then extends from northeast of
Shiraz®® southeastwards to Bandar-Abbas and the Hurmz Strait, exception for the Fars Plain,
most areas between Shiraz and Hurmz Strait fall are part of the Southern Zagros, with Kuh-e
Farenghan (3240m) as the highest peak.®*(See: Map.1.1)

In contrast of the Assyrian lowland the weather of the Zagros Mountains is cold in
autumn, winter and early spring, and moderate and hot in late spring and summer. Late spring
and summer are dry, but autumn, winter and early spring are wet and cold. The rain starts in
late September or early October and lasts to early May. The annual rainfall in the Zagros is
different in the high ranges and its foothills, varying between 400-1100 mm, while in Assyria
it is between 50-500 mm.® Snow starts falling in November, and in December and March
large amounts fall in the mountains, blocking the roads. In February and even in April snow
can fall.®® In April-May most snow melts, except for the snowcapped peaks, where it remains
cold for the whole year, until the old snow is covered with new snow.®’

The heavy snow in the mountainous area of the Northern Zagros blocking the roads and
passes was one of the reasons that the Assyrians were never able to control the Northern
Zagros territories for a long time. Most of the Assyrian kings had to campaign regularly to

"®Buringh 1960: 34, fig.13; Bagg 2000: Tafel 1 b.

""Braidwood 1983: 130; Reade 1983: 36; Redman 1987: 44, fig. 2-24. For the ranges east of Kirkuk, see Redman
1978: fig. 3-2; Matthews 2000: 6; Oppeinheim 1964: 71; Ghafur 2005; Marf 2014.

"8 Redman 1978: 44, fig. 2-23; Braidwood 1983: 130-132.

™ Redman 1978: p.45, fig.2-25.

®Henrickson 1983: 5; Redman 1978: p.43, fig.2-22; Fisher, CHI I, 1968: 7.

%'Potts 1999: 12; Maisels 1990: 102 ; Maisels 1993: 211.

%2Ghafur 2005: 29; Abdi 1999: 33-45.

#Ghafur 2005: 29.

¥ Fisher, CHI I, 1968: 8, and p.27, fig.9; Potts 1999: 12.

% Bagg 2000: Tafel 4.

®|n the Assyrian correspondence there are several administrative letters which mention that the snow blocked
the mountainous roads, for further details see Chapter 1V, 4.11. And also see SAA V Il 146: 7-10; Neumann and
Parpola 1987:161-182; SAA XV 83; SAA XIX 190.

¥Mason 1944: 194.
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recontrol territories which had been controlled by them earlier or by their fathers. Sometimes
campaigns were repeated year after year. Assyrian campaigns usually began in late spring or
summer, at other times the mountain roads were blocked by as much as 1 metre of snow. In
Assyrian administrative correspondence several times roads blocked by snow are
mentioned.® Not only the Assyrian campaigns but perhaps also those of the Ur Il king
Shulgi against the Zagros kingdoms and cities of Simmurum, Lullubum, Urbilum were
affected by snow.®® Assyrian kings were given news about the weather and the harvest from
the Northern Zagros. A letter sent by the Assyrian deputy Mannu-ki-Ninua from Kar-Sarrukin
in Media to Sargon Il says “the harvest has sprouted, (but) the ...is badly ravaged ....and it is
raining and snowing continually.”*

In the Northern Zagros there are two major natural inland lakes, and both without an
outlet and located in Iran. Lake Urmia® is called in Assyrian records A.AB.BA 5 KUR na-i-
ri, “the sea of the land of Nairi.”®? Lake Zrebar is located ca. 15 km outside Irag, 160 km
north-west of Kermanshah,” and identified with A.AB.BA $¢ KUR za-mu-a $d be-ta-a-ni,
“the sea of the interior of the land Zamua', which Shalmaneser I11 records in his campaign on
the land of Lullubi.**

Many rivers have their source in the Zagros and cross the Zagros valleys. The principal
source of the Lower Zab (Akk. Zaba Sapliu)® is about 20 miles south of the edge of Lake
Urmia,® It cuts southwestward through the Zagros chain and meets the Tigris south of Ashur.
There are many small tributaries of the Lower Zab. In the Sharbazhér plain the Kanarweé is fed
by the Qalachwalan.”” Other tributaries of the Lower Zab are in the Peremegrun valley, where
the Chermaga® and Tabeen tributaries flow into the Chami-Razan which flows into the
Lower Zab at the Dukan dam (see fig.1.2.).

% Olmstead, 1908: 113, n.36.

®For the details of Shulgi’s campaigns see Frayne 1999; Frayne, RIME I, 2008: 33-56; Ahmed 2012: 183. In the
Kurdish calendar which reflects the weather and climate of the Northern Zagros two months of the winter season
with snow and its effects, are called Befranbar (snow falling, from 21% of December to January 20"), and
Rebendan (roads blocked/freezed, from January 21, to February 21%).

%SAA XV 100: r.10-16. For further details see Chapter 1V, 2.11.

*1Zimansky 1985: 12.

“2RIMA 111 111 A.0.102.1: 33-34; Parpola & Porter 2001: 5, map.11; Parpol 2007: 122; Salvini 1995: 45.
%Reculeau 2011: 35-36.

* RIMA 111 A.0.102.5: 2. However, after discovering the city of Idu, which was near “the sea of the interior of
the land Zamua', the sea has to be relocated somewhere within the Lower Zab. And since there was no lake
there, perhaps Shalmaneser III’s scribe here referred to a pool in the Lower Zab, where Idueans used the water
for transport, and where the battle happened on the water (sea?). for further details see Marf, D. A., (in
preparation) “The Sea of Zamua, no where?).

®AEAD 132. The headwaters of the Lower Zab are formed by small streams which gather in a trough at Lahijan
near Mhabad, see Stein 1940: 354. Today the Upper Zab is called Zab(Zé&)-i-saru and the Lower Zab (Zé-i-
khwaru) local people in Kurdish and Arabic.

%Gosse 1852: 6.

Its recorded by Liverani as Qaracholan (Liverani 1992: 47, note. 186), but more correctly pronounced as
Qalacholan, i.e. the abandoned castle, perhaps because it was the old capital of Kurdish Baban princedom on the
bank of Qalacholan. In 1784 CE, the castle and the town abandoned.

%t is recorded by Liverani as Cham-i-Cahmaga, (see Liverani 1992: 47, note.185). Its correct pronunciation is
Charmaga (Charm-a-ga i.e. bull leather), including an /r/.
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The Upper Zab (Akk. Zaba eliu) rises south east of Lake Van and joins the Tigris south
of Nineveh. Its tributaries include small rivers and seasonal streams, such as the Khazir, the
Gomel on the west bank of the Upper Zab, and the Khanzad/Bastora north-west of Arbail.*®
The River Sirwan (Akk. Radanu?)'® rises near Sanandaj (Sina) inside Iran east of the
Sharaezur Plain. Its main tributary is the Tanjero, which flows from the western part of the
Sulaimania valley below the Baranan range to merge with the Sirwan in the Sharezur plain.
The many smaller rivers and seasonal streams provide water for the Zagros. After crossing
Lake Derbandikhan they flow southward as the Diyala (Akk.Turnat),’* and then from the
Zagros inside Iran the Alwand meets the Diyala after crossing Qasri Shirin.

In the Northern Zagros ranges there are many plains and valleys, used for agriculture as
well as for housing, such as the basin plains of Rania, Sharezur, and Urmia, and the
Ruwanduz, Musasir, Qaradagh, and Hawraman valleys. The mountain ranges separated
groups of peoples who formed their own small kingdoms and territories. Most spoke different
languages or dialects. This isolation led to diverse communities, and they never united as one
state until at least the fall of Assyria. There are hundreds of tells in the plains and valleys, the
remains of ancient Northern Zagros towns.

These valleys and plains have the mountain ranges as protective walls and they are linked
together by mountain passes and gorges. These were the main passage ways for merchants,
migrants, pastorals, and armies. In some of the passes the Assyrians or local Zagrosian kings
carved commemorative reliefs or inscriptions on the rock faces, such as at the passes of
Gundik, Gal-1 Ali-Beg, Bazian, Basarra, Ahmadawa, and Tang-i Var (fig.1.3. a-d).* As well
as the valleys and plains the mountain slopes and tops were occupied by the ancient
inhabitants. Musasir was built on a mountain slope.'® The Zagros Mountains contain many
ancient fortifications.***

%Ur 2005: 317-345; Safar 1950: 118-123.

1%The Radanu river is mentioned in the campaign of Ashurnasirpal 11 to Zamua after the pass of Babiti. It is
identified by Liverani with modern Taug Chai, the Daquq (Liverani 1992: 51), but that is too far from the land of
Zamua. Perhaps Radanu was one of the tributaries of the Lower Zab from the east in the mountainous area after
the pass of Babiti (Bazian pass? See Liverani 1992: 46), so Cham-i-Razan (Razan tributary) would be a better
identification. The Taug Chai (Daquq) originated in the Basarra pass to the east of the Bazain pass, but it is not
in the territory of Zamua. Radanu occurs in an administrative letter sent to Tiglath-pileser 11l by the eponym of
Urzuhuina, Nergal-uballit. See Saggs 1958: 188f.

104 jverani 1992: 51.

19| evine 1972: 1-76; Marf 2015; Greco 2003: 65ff, pl. 2. For further details see Chapter 111, 3.1.

%Marf 2014: 13-29.

1%For further details see Chapter IV, 4.8. And also see Marf, D. A., (forthcoming), “Ancient Fortifications and
Architectural Ruins between Lower Zab and Sirwan (Upper Diyala) rivers (Preliminary report on field work),”
in:  Nathan Morello, Simone Bonzano, and Cinzia Pappi, (eds.): BEYOND MILITARY: FORTIFICATIONS AND
TERRITORIAL POLICIES IN THE ANCIENT NEAR EAST, Brill. Also, see Chapter 1V, 4.4.
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Fig.1.2. A view, of the Lower Zab from Satu Qala (Ancient Idu), with the high ranges of the Zagros in the
distance and the foothills in between.

Fig.1.3.a. A view, from the Qamchugha pass that links the Sharbazhér plain and the Iranian border with the
Lower Zab basin south of Dukan, then to the plains of Erbil and Kirkuk. (Photo by the author).

b. A view of the Basarra pass where the damaged local Lullubean carving carved. The pass links Zamua
with Arzuhina. (Photo by the author).
¢. A view of the Gundik Pass. In the cave beside the pass several rock reliefs were carved. The pass is in
the Akré ranges to the west of the Upper Zab northeast of Nineveh. (Photo by the author).
d. A view, from the Ahmdawa pass that link Hawraman and the Iranian Zagros with Sharezur plain.
(Photo by the author).
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The woodland and steppe of the Zagros with its Mediterranean weather has varied
vegetation according to altitude.'® The Northern Zagros is very rich in flora and fauna, with
thousands of types of plants, shrubs and trees, most of which grow naturally.'® In the
mountains, valleys and plains with its cold autumn and winter and moderate spring and
summer we find pine, oak, dara-ban (gum-tree) and poplars,*® as well as blackberry, pear,
grape vine for edible fruits.'°® The plains and valleys produce grain.'%°

The mountain slopes are cultivated for vineyards and fruit trees, which ripen in summer
and early autumn. Cultivation of grain starts in the autumn and the harvest is in late spring or
early summer.

There are dozens of types of fruit trees naturally growing in the Northern Zagros as well as
cultivated grain and plants, especially wheat, barley, and corn. Most of the agriculture and the
vineyards depend on rainfall without irrigation.

Barley, wheat and seed-corn from the Northern Zagros are mentioned several times in
records of trading grain from Hiptunu in Nimrud.* Barley from Zamua was bought as
tribute, and barley and straw from the surrounding lands of Dur-Ashur (Atlila) was stored by
Ashurnaripsal Il in Zamua.**!

The vineyards in the Northern Zagros were also recorded in Assyrian records, such as
those of the royal city of Ulhu (identified with Hatevan 11l), the capital of the Urartian king
Ursa/Rusa |, near Lake Urmia. Ulhu had important vineyards and plenty of fruit trees and
stores full of wine (perhaps made from the grapes).''? These vineyards in the district of
Zamua were referred to in the Assyrian records.'*® Archaeological excavations in the
Northern Zagros prehistoric sites give details of the first domesticated flora, and have found
bones of goat (also goat horn-core), roe deer, gazelle, sheep (also sheep horn-core), fox,
leopard, cat, lion?, lynx, common otter, badger, beech marten, polecat?, onager, hare, and pig.
Some of these animals were wild and others were domesticated.** Excavations at Jarmo
(Charmiiu) yielded the remains of plants, including wheat and barley.'™

We also know about the ancient flora and fauna of the Northern Zagros from Assyrian art
and texts, mostly arising from Assyrian campaigns. Sargon Il on his way to Mannea, Zikirtu
and Andia mentions tree covered mountains: “Between Mount Nikippa and Mount Up4, high
mountains, covered with all kinds of trees, whose surface was a jungle, whose passes were
frightful, over whose area shadows stretch as in a cedar forest, the travelers of whose paths

%Mason 1944:196.

1% \/an Buren 1939.

Diakonoff 1985, CHI II: 72.

1%8Gosse 1852: 6, 549.

1%Gosse 1852: 549, 6; Mason 1944: 194,

1O\ arf 2015: 129ff.

MIRIMA 11 A0. 101.1: ii 53-56; SAA XIX 95. For further details about the economy and agriculture of the
Northern Zagros see Chapter 11, 2.8.

112 Burney 1977:4f. Also, see Chapter 11, 2.8..

B3k innier Wilson 1972: x.

14See Stampfli 1983: 431-483; Lawrence & Reed 1983: 485-489.
\Watson 1983: 501f.
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never see the light of the sun, 1 marched.”*!*® Sargon Il on the mountains Sinahulzi and
Biruatti saw “vegetation consisting of sweet smelling karshu (cherry) and sumlalu.”**’
Ashurnasirpal 1l lists the plants he brought from the mountains, some of them probably
from the Zagros:**®

In the lands through which | marched and the highlands which | traversed, the trees
(and) plants (lit. 'seeds’) which | saw were: cedar, cypress, simissalii, burasu-juniper,
..., dapranu-juniper, almond, date, ebony, meskannu, olive, susinu, oak, tamarisk,
dukdu, terebinth and murranu, mehru, ..., tiyatu, Kanish-oak, haluppu, (45) sadanu,
pomegranate, sailiru, fir, ingirasu, pear, quince, fig, grapevines, angasupear, sumlalQ,
titipu, sippiitu, zanzaliqgqu, ‘swamp-apple', hambuququ, nuhurtu, urzinu, and kanaktu.
The canal cascades from above into the gardens.

In the Zagros Mountains many mammals, birds, fish, and reptiles are found. The mammals
include bear, leopard,™® wolf, fox, jackal, wild-cat, goat, sheep, deer, boar, hare, oryx, wild
ass, and horse.'?® From east of the Zagros during the Iron Age Zagrosians brought Bactrian
camels (with two humps) to Gilzanu (Hasanlu) and to Media, and the Assyrians received
these camels as loot or tribute from the Zagros.'**

Many of these animals were hunted for meat and others for their skins, and as such
functioned as an economical resource, leopard skin cloaks are shown on almost all ancient
Zagrosian populations, including the Lullubeans, Musasireans, Manneans, and Medes.? The
horses obtained by the Assyrians as tribute are mainly from the Zagros, especially from
Gilzanu in the 9" century BCE and later from Media.'?®

There are many birds inhabiting the mountains but not the plains, and many fish swimming
in the rivers of the Northern Zagros, they are mainly similar to those fish which are swimming
in the rivers in the Assyrian heartland, even though those same rivers flow down from the
mountains.*?*

Our knowledge concerning the peoples of the Northern Zagros comes mainly from the
Assyrian records. There are other contemporary records such as the Urartian steles, which
were erected between Musasir and the Urmia basin,*? and a few local records from Idu (Satu

1SARAB I1 142.

ARAB |1 143.

"5RIMA 11 A.0.101.30: 40-52; Wilkinson 2012 :18.

19Mason 1944: 198ff. In November 2011 the Iragi Nature Organization reported to the local media a photo from
one of the cameras they had located in the Iraqi Zagros, in the ranges near the Upper Diyala river, which appears
to show the rare leopard Panthera pardus saxicolor. According to this organization this would be one of only
1300 that have survived in the wolrd. In 2010 hunters illegally killed another one in Mount Bamo east of the
Upper Diyala/Sirwan river. Also for further details concerning the survival Zagros leopards, see Schwartzstein
2014. Mesopotamian Art, Akkadian, and Assyrian steles, reliefs and rock reliefs, show Zagrosians wearing
leopard skins; see Albenda 1986: P1.33, Room 10 slab 13-14; Winter 2004: fig.2; Marf 2014: 24.

“"Mason 1944: 198ff.

IRINAP | 35: iii 24-30; Bulliet 1990: p. 160, fig. 73; Brown 1986: 111, note. 13; ARAB Il 147; RIMA 11|
A.0.102.28: 15--18.

122Gosse 1852: 548; Winter 2004: fig. 2, p.609; Marf 2014: 24. For further details see Chapter 111, 3.9.

123 salvini 1995: 43; RIMA I11: A.0.102.14, lines: 168-174; for further details see Chapter 11, 2.8.1.c, 2.8.2.c.

124 Mason 1944: 204ff.

% As steles of Kél-e-Shin and Topzawa, etc. For further details see CTU A 3-11 20; A.10-5; Benedict 1961: 359-
385.
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Qala),*?® and Media.'®” Later records, such as the Bible and the Classical sources, refer to
them also.'?® Archaeological evidence includes ceramics, artistic impressions and architecture
which show the material culture of some groups (for further details about the peoples of the
Northern Zagros, their kingdoms, capitals and their cities (see, Table 1.2.;1.3 and 1.4, in the

appendix).’?® Also, for the general location of the mentioned kingdoms and districts (see map
1.2).
118
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Mapl.2. Map of the major cities and capitals in the Assyrian Heartland and the districts, kingdoms in the
Northern Zagros districts.

Middle and Neo-Assyrian records name several groups, lands and districts in the Northern
Zagros, but there was not necessarily a specific people living in a specific place. They spoke
various languages. Physical geographical features such as a valley, rivers or mountains could
separate one group from another and passes and bridges facilitated communications between
them. From the Assyrian records we learn that the population of the Zagrosian cities was not
so big, perhaps in each city only a few thousand people were living, for instance, the largest

1%van Soldt, et al.: 2013: 212ff.

27For further details see Chapter 111, 3.4.a. The bronze plaque of Silisruh, for the inscription on the plaque see
Chapter 111 3.1.3. Also see Radner 2003b: 122.

128For instance Herodotus give many details about the Medes and the Scythians, however, there are many doubts
about it, for further details see Herodotus, Book I. 72-73; Fuchs and Schmitt 1999d, PNA 1/1I B-G: 370;
Helm1981: 85-91.

129 See Chapter I1, 111,
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number we know of is for Musasir; Sargon Il counted 6210, and other records have 6110, or
6170.*° In Andia, there were 4200."*" Tiglath-pileser deported 1200 Medes from Bit-
Sangibiiti, and 6208 from several other Median tribes.** Apart from the capital cities there
were smaller cities, especially mountain strongholds. Assyrian annals are prone to referring to
towns and villages as cities.**® Most of the rulers of the Zagros have no honorific title, simply
the male determinative, as in ™Arastua,™** but some were called sheikhs (nasiku). In Zamua,
Nur-Adad ("ZALAG-PISKUR) the sheikh of Dagara led the revolt against Ashurnasirpal
”.135

Assyrian records refer to the districts of the tribes of the Medes with the prefix Bit-,
perhaps as a translation for a Median term for House. We find Bit-Zatti, Bit-Hamban,**® Bit-
Sakbat, and Bit-Kabsi.**" In Assyrian the “chieftain” was called the LU.EN.URU. Esarhaddon
names Uppis of Partakka, Zanasana of Partukka, and Ramateia of Urakazabarna.’® In the
Assyrian records which deal with the Zagros, KUR determinative was used as a determinative
for mountains, lands and also for districts, which can cause confusion, for instance,
Ashurnasirpal 11 mentions the districts of Dagara, and Sipirmena in the land of Zamua, all
with KUR determinative.™*® Similarly URU was used as determinative for cities, strongholds,
towns, and even villages. When Samsi-Adad V describes Uspina as the ruler of 200 “cities” (2
ME URU.MES) in the land Nairi**® he clearly indicated towns and villages.

Urartian is the only language recorded from the Northern Zagros in the Middle and Neo-
Assyrian periods. But we know Aramaeans had emigrated to the west of Zamua, on the banks
of the Lower Zab, they were living there with the Lullubeans, and other Arameans also later
deported to Mazamua.**" In Mannea the Aramaic stele of Bukan was discovered, perhaps
recorded by a Mannean king.'*?

Other languages will have been spoken. From toponyms and personal names in the
Assyrian and Urartian records linguistic elements can be identified. Urartian records are
contemporary, but only cover the northern limits of the Northern Zagros. Hurrian is also
relevant. This language was spoken in the Bronze Age in the Habur region and Assyria.**?

OARAB 11 22; 176; Kartvitz 2003: 82. Fuchs 1994.

BIARAB 11 13, 56.

2RINAP 1, 14: 5b-6a.

33For further details about the ceramic, art and architecture of the peoples of the Zagros, see below, Chapter 111
and 1V, and concerning the languages, toponyms, personal names of these groups and their categorization see
Chapter 11, 1.1., 1.2, 1.3.

134 Arastua was ruler of the city Ammali during the reign of Ashurnasirpal 11, see ARAB 11 452. In the Northern
Zagros, there is no mention of a queen as a ruler of a kingdom, except an example, which is remained as
anonymos queen, who was assasinated in unclear circumstances perhaps related to the Urartian penetration in the
local issues of Habhu. See SAA V 108: r. 18-28. Also, for further details see Chapter Il, 2.7.9.a.

RIMA 11 A.0.101.1: ii 23-31; Speiser 1928; Unger 1938b, RIA 11: 101; Brinkman 2001, PNA 2/11, L-N:967
13%Unger 1938a, RIA II: 41.

TARAB Il 147, 766, 768; Brinkman 1976-1980 b, RIA V: 473-464.

SRINAP IV 1: iv 32-45.

RIMA 111 A.0.102.2: ii 10-15; 75b-78; RIMA 11 A.0.101.1: ii 48-84.

“RIMA 111 A.0.103.1: iii 23-25.

“IRINAP 15 10-11.

“’Fales 2003: 131-147.

3Edzard and Kammenhuber (1972-1975): 507-519; Wilhelm 1989.
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Later, in the second half of the second millennium, Hurro-Mittanian influence can be seen in
the Nuzi texts.*** Hurrian suffixes have been identified in toponyms and anthroponyms from
the Zagros. Iranian elements in Neo-Elamite and Persian (Achaemenid) records are found in
Media and Mannea and other smaller districts in the Northern Zagros.*** Elements from other
languages or specific dialects can perhaps be found in names of cities or mountains or
rulers.**

The main rivers and their tributaries marked linguistic boundaries as did mountain ranges.
The main spoken languages and their dialects identified in the Northern Zagros in the Middle
and Neo-Assyrian periods would be Urartian, Hurro-Urartian, Gutian-Lullubean, Iranian, and
Aramaic; Assyrian was perhaps used for formal political correspondence and trade. My
analysis of the campaigns described in the Assyrian royal inscriptions and administrative
letters have led me to distinguish six main groups of peoples and their languages in the light
of previous scholarly publications.

The first group are the peoples who lived in the area, which covered the entire
mountainous lands of the western part of the Northern Zagros from the Tigris (in the area of
Zakho) to the western banks of the lower Zab and Lake Urmia. They spoke Hurro-Urartian
dialects. These districts and lands which laid under this category were the lands and
kingdoms of Musru/Musri,**” Kumme/Qumenu, **® Ulluba/Ullubu,** Ukku,™° which laid
in the area between the Tigris from the west and the Upper Zab from the east. Other lands and
kingdoms which laid to the east of the Upper Zab were Kirruri,** Habhu, Tumme,
Enzite/Enzi, Daiénu, Musasir,*** Nairi, and its capital Hubugkia. The land of Surda, the
peoples of Gilzanu, and the northern districts of Mannea may also have been slightly
influenced by others in this category. Below in some details I refer to some of the peoples and
lands of this first group:

Musru/Musri

The land of Musru/Musri for the first time mentioned in the annals of Adad-
nirari I with Subaru.™ It is located in the area to the northeast of Nineveh.*** The
land of Musri also occupied by Shalmaneser | in the same campaign that he
occupied the city Arinu (Ardini of Musasir),"> perhaps the Middle Assyrian land
Musri was the same land/kingdom of Musasir of the Neo-Assyrian records. Also,

YFor the Hurrian languages see Speiser 1941; Wilhelm (1993-1997): 286-296; NPN.

%For instance see NPN; APN; and PNA volumes. Aslo see Zadok 2002a, Zadok 2002b; Zadok 1984.

YFor further details see Chapter 11, 2.2., and 2.3.

7 Kessler 1993-1997: 497,

18K umme not discovered vet, it is located in the area between the Tigirs and the Upper Zab north of Nineveh, in
the area near Amadia(Amédi) or under the citadel of Amadia itself. For the different suggested opinions see
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the mount on which Sargon Il built his new capital Dur-Sharrukin (Khorsabad)
was called Musri (modern Jabal Bashiga/Bashik or Jabal Maglub).™®
Ukku
The city and kingdom of Ukku (URU/KUR.uk-ku) was one of the buffer
kingdoms between Assyria and Urartu."®” The first known mention of Ukku came
in the Assyrian intelligence reports/administrative letters in the last years of the
reign of Sargon IlI, from there the Assyrians could be able to collect news about
the Urartians. Maniye the king of Ukku was able to have a good relation with both
Assyria and Urartu.™® But, after the reign of Sargon Il the situation changed, and
Sennacherib attacked “the city of Ukku of the land of Daie” and burned the royal
city of Ukku with 33 cities (towns or villages).*
Habhu
The lands of Habhu and Inner Habhu. Two areas along the Tigris as far as the
Lower Zab banks were called Habhu in the Assyrian records. The main one was
“Habhu beyond Kirruir east of the Upper Zab”, Habhu beyond Kirruir, east of the
Upper Zab. The other Habhu was mentioned in the Middle Assyrian annals of
Tiglath-pileser 1. This king mentions Habhu (“KUR.Hab-4i") as a land located
beyond Kirruri with the lands “Tummu, Daiénu, Himua, Paiteru, and Habhu X
Another area was called Inner Habhu KUR.hab-4i sd be-ta-nu “the interior of the
land Habhu,” located before Himua and Paiteru.'®* The land of Habhu was
considered as a part of Nairi or on its border. Habhu was laid by Sargon Il on
Nairi and Musasir’s border. On his way from Urmia passing Musasir he says that
he crossed the Upper Zab, the river which is called Elamunia®? by the peoples of
Nairi and Habhu (read by Luckenbill as Kirhi).
Tumme
The land of Tumme (KUR.tum4-me/tu-um-mi/KUR.nim-me) was located
beyond the Kirruri passes to the east of it, a neighbour of the land Daiénu, in the
southeast of the Ruwanduz valley. It was mentioned for the first time in the annals
of Tiglath-pileser | and considered as one of the lands of Nairi.®® After that it was
mentioned in the annals of Ashurnasirpal 1l and Shalmaneser I11.*** Tumme
perhaps laid to the southeast of Diana and the Ruwanduz plain and valley, perhaps
modern village Tutmé’s name is derived from that ancient toponym at its folk-
etymology as proposed first by Al-Qaradaghi.*®®
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1% Al-Qaradaghi 2008: p.93, note.5.

25




Chapteril..........ceveueeveeeiennnnnnn, The Landscape and the Peoples

Enzite/Enzi
In the Middle and Neo-Assyrian royal inscriptions several times the land of
Enzatu (KUR.En-za-tu), and the city of Enzi (URU.En-zi), and the passes of
Enzatu (KUR.en-zi-te)/Enzi are mentioned.*® It is the toponym always mentioned
with/within Urartu and/or within the lands of Nairi. The River Arsania separated
Enzite from the land of Suhme (its capital/fortified city was Uastal), and
Suhme/Suhni (KUR.su-uh-ni) bordering on the land/city Daiénu, and Daiénu
bordered on the city Arsasku(n), the royal city of Aramu, the Urartian king.*®’ The
eastern neighbor of Enzite was Hubuskia. In his annals Shalmaneser 111 speaks of
“the passes of the land Enzite,” “(and) came out through the passes of Mount
Kirru[ri] before Arbail.”*®® In another record from Enzi more directly to Arbail,
he says “I entered the pass of the land Enzi and came out before Arbail”.'®°
Tiglath-pileser 11l conquered two cities of the land Enzi, the cities Anganu and
Benzu, which are called “as fortresses of the land Urartu on the Kalla...
River.”'"® Very probably the land Enzatu/Enzi was located in the area to the east
of Kirruri and southeast of modern Ruwanduz. There are passes in that area that
lead to many directions. Moreover, there is a modern village called Enzé, a name
that does not have any meaning in the modern Kurdish language. Therefore,
perhaps it is a volksetymologie which remained till now. Al-Qaradaghi reached a
similar conclusion.*™
Daiéenu
For the first time the land Daiénu is recorded in the annals of Tiglath-pileser I.
The king of Daiénu, together with 23 united kings of the lands Nairi, including
kings of the area, prepared 120 chariots for the battle, but Tiglath-pileser I claims
that he defeated them.'’? He considered all the area of the lands of Nairi to be “the
extensive lands [Nairi], from Tummu to the lands Daienu, Himua, Paiteru, and
Habhu.”*"* And he captured 30 kings.'’* The land Daignu mentioned in the
Assyrian annals has to be located at the modern Diana plain beyond Kirruri.!”®
Nairi
The lands of Nairi was a very broad geographical term for the tribes who lived
in the area from the Upper banks of the Tigris to the lake of Nairi (the Urmia
basin). In Middle Assyrian records the mentioned lands and tribes of Nairi cover
the tribes who lived from the area of the Upper banks of the Tigris to the area
below the Lake Van, as far as the Upper banks of the Upper Zab. However, the
Neo-Assyrian records locate Nairi and its lake in the area from Kirruri to the Lake

6RIMA 111 A.0.102.2; ii 63b-664a.

'RIMA 111 A.0.102.2: ii 34b-65a.

18RIMA 111 A.0.102.2: ii 63b-66a.
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Urmia. In the annals of Shalmaneser Il the lands of Nairi covered the lands of
Daiénu, Himu, Hubuskia, and the area of the Nairi sea. However, Husbushkia
itself was called a land and a city, but sometimes it was called the capital of Nairi.
During the reign of Sargon Il it becomes clear that Nairi was located in the area
east of Musasir, to the southwest shores of the Lake Urmia.'” This is also support
for the first mention of Nairi in the annals of Tiglath-pileser I. He considered the
whole area as “the extensive lands of [Nairi], from Tummu to the lands Daienu,
Himua, Paiteru, and Habhu.”*"’
HubuSkia

The city and the land of Hubuskia (KUR/URU. Hu-bu-us-ki-a, URU.hub-us-ki-
a, Hubusa (hu-bus-a-a) and Hubhusna, the city of the Hubuskeans (URU Au-bus-
ka-a-a).'"® For the first time it is mentioned in the annals of Ashurnasirpal II.
When he camped in Zamua he received tributes from many lands and cities
including Hubuskia and Gilzanu.'™ Its location was to the area southwest of
Kilzanu and the Lake Urmia, to the west of Mannea. Shalmaneser Ill conquered
and captured the Silaia headquarter, the stronghold of Kaki the king of the land
Hubuskia. Then he went back through the passes of the land Enzite to the passes
of Mount Kirruri and went out before Arbail. Zaba-igisa was another city in
Hubuskia.’® In his annals Sargon Il regarded the stronghold of Hubuskia as the
headquarters of lanz(, and he calls lanz{ the king of Nairi.*®*

Surda

The land Surda and its king Ada are mentioned only once in the annals of
Sargon 11, it was located between Karalla and Media.'®® If the Ada of Arzizu,
mentioned in the annals of Ashurnasirpal Il during his campaign on Zamua, was
the same as Ata the ruler of Arzizu mentioned on the glazed brick of Rabat Tepe,
then perhaps Rabat Tepe was the ancient city Arzizu. It belonged to Zamua, or it
was located at its northeastern border, at least during the reign of Ashurnasirpal I1.
The Ada (Da-da-a) mentioned in Assyrian administrative letters was not the ruler
of “Surda?” as Parpola and Lanfranchi proposed with a question mark 183
However, the Ada mentioned in a letter (SAA V 190) was the ruler of a city,
either in Ukku or in Kumme on the Urartian frontier, because the letters deal with
issues related to the area of the Upper Zab and the Lesser Khabur, not the area of
the Lower Zab (between Zamua and Mannea). According to the letter (SAA V
190) Ada was active in Ukku: “/NJow Ada [has ...ed] Baziya, the sf[on of] the
Ukk[ean].”*®* But, the Ada mentioned in SAA V 168 is the author of the admini-

8 ARAB 11 170; Salvini 1998-2001: 87-91.
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1994: 186; Levine 1977: 147; Frame 2009: 74, 77; Levine 1972-1975b, RIA IV: 479; Fabritius 2000: 475.
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strative letter that deals with the “Urartian Camp” on the Assyrian frontier.’® On
the other hand, according to Haidari the Ada mentioned in the inscription on the
glazed brick of Rabat Tepe was the ruler of Surda.'®®
Gilzanu

The land and the city of Gilzanu KUR gil-za-ni,187 and the city of the
Gilzaneans (URU gil-za-na-a-ia)*® bordered from the east on the Nairi sea (the
Lake Urmia), from the north-west on the land of Nairi and Musasir, from the
southwest on Hubuskia, and from the southeast on Mannea, as mentioned for the
first time in the annals of Ashurbanipal Il. At the time of Shalmaneser 111 the king
of Gilzanu was called Asua/As(.'® Gilzanu and Hubuskia never fought against
the Assyrians. They paid their regular tributes to them, consisting of horses,
camels with two humps, cattle, sheep and metals. Salvini identified Hasanlu with
the city of Mesta of the Urartian records.’® On the other hand, Reade identified
Hasanlu with Gilzanu, and Kroll and Muscarella supported this identification.***

The second group consisted of the Urartians and their land Biainili,*** and other groups that

spoke Hurro-Urartian dialects. The Urartians originated in the area between Musasir,
Hubuskia, Nairi, and the area to the northeast of Kirruri. There were the first Urartian capitals
and the strong cities Arzashkun, Sugunia (see fig.1.4.a-b).** It is possible that from the
ninth century to the eight century BCE the royal family of Urartu originated from that area.
Even later, the royal family of Rusa either originated from Musasir or from Nairi to the west
of Lake Urmia. Sargon Il called Arbu “the city of the father’s house Ursd.”*** Perhaps the
Urartian royal family originated from the area of Musasir, and probably that was one of the
reasons to consider Haldi as the supreme deity of Urartu. Zimansky assumes that it was
perhaps “because of ancestral ties to that area.'*®

In the 9™ century BCE Musasir was probably in the Urartian heartland, and the first royal city
Arzashkun was not far from Musasir.’®® But the Urartians left that area because of Assyrian
pressure, it is during the reign of Aramu that Shalmaneser 111 destroyed two of their capitals,
Arzashkun and Sugunia. Arzashkun was located near Musasir, probably to the southwest of it,
and Sugunia was located to the east of Musasir, between Hubuskia and Nairi, to the west of
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lake Urmia.'®” Sarduri | moved its capital to Turushpa (in Van). However, the people of the
area of Musasir, such as the Nairians, Ullubeans, and Habhu perhaps all spoke a Hurro-
Urartian dialect. Perhaps it was close to the dialect of Musasir and the language that was
chosen by the Urartian kings for their inscriptions.™® The first known Urartian king Aramu
was mentioned in the annals of Shalameser 111 in the 9™ century BCE, but Uruatri (Urartu)
was first mentioned in the annals of Shalmaneser | (1274-1245 BCE).' It was also
mentioned in the annals of Ashur-bel-kala (1074-1056 BCE), in the annals of Adad-nerari Il
(911-891 BCE) and those of Ashurnasirpal 11.°®® Moreover, the 40 Nairi kings mentioned by
Tukulti-Ninurta 1 (1244-1208 BCE) and the 23 kings and other 60 kings of Nairi mentioned
by Tiglath-pileser | (1114-1076 BCE) are considered by scholars as a continuation of Urartu,
the Urartu that is meant by Nairi.”®* However, this is not clear, because during the reigns of
Shalmaneser 111 (1274 BCE) and Sargon Il the lands Urartu and Nairi were both mentioned in
their annals.?2

Fig.1.4.a-b. Two scenes depicted on the Bronze Gate of Balawat. It shows Shalmaneser III’s campaign,
the Urartian capital Arzashkun (a) (After: King 1915: P1.XXXIX, Band VI1.3) and the Urartian city Sugunia
(b) under heavy sieges and flames (after King 1915: PL1I1, Band. I.3).

The third group spoke the Old Zagrosian languages and its dialects. These languages were
spoken by groups known from Sumerian and Akkadian records since the mid-third
millennium BCE in the Early Dynastic, Akkadian, and Old Babylonian periods, and the local
records (which are mainly recorded in Akkadian).?®® These groups appeared also in the
Middle Assyrian records and some of them even in the Neo-Assyrian records. Some names
were contemporary but a few were historical names for specific geographical areas.
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The group includes the Lullubeans. Zadok and others say that the Lullubeans did not have
their own ethnic language, but from a geographical and linguistic perspective they are distinct
from their neighbours, being neither Semitic, Hurrian nor Iranian. They were an ancient
people with a specific language and dialects, although no common elements have been
identified in their names.?® This is the area between the Lower Zab and Upper Diyala/Sirwan,
on the modern map from the plains of Koya and Rania, from the west bank of the Lower Zab,
the plains of Chemchamal, Sangaw and Garmian, between modern Kirkuk and Sulaimania
governorates, as well as the area administered by the Sulaimania and Halabja governorates to
the border with Iran. In that area there were the Lullubeans (in Zamua/Mazamua and the
interior Zamua)®® and other peoples. The Gutians perhaps lived from Kirkuk on the eastern
banks of the Lower Zab to the mountain ranges near Dukan.?*® Then there were Kassites who
after the fall of Kassite Dynasty lived in the mountains of Qaradagh and in Namri. In Namri
were various groups of Kassites, Hurrians, Babylonians, and individual Medes.?®” The people
of Kakmum,?®® and Turrukkum lived somewhere on the banks of the Lower Zab near the
Mannean border. There were also Aramean®® immigrants and deportees. The immigrants
settled in the land of Ladanu on the west bank of the Lower Zab®® and in Arzuhina®! and
Zamua.?*? Below in some details I refer to some of the peoples and lands of this third group:

Turukkum

The Turrukeans of the land Turukku (KUR.tu-ru-ki-i) were one of the ancient
peoples of the Northern Zagros. According to Lassge and Eidem the Turrukeans were
one of the Hurrean speaking groups that lived on the Upper banks of the Lower Zab.
The Turrukeans were very active in the events of the 19" century BCE on the banks of
the Lower Zab.?** Turukku is only once mentioned in the Middle Assyrian records,
Adad-narari | called himself the conqueror of Turukku (KUR.tu-ru-ki-i).?**

Guti/Quti

204For further details about these linguistic elements see Chapter 11, 2.2., and 2.3.

2%The mentioned Mazamua (KUR ma-za-mu-a) In the annals of Shalmaneser 11l was meant by the same the
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further details concerning Zamua/Mazamua and the interrior Zamua, see RIMA 111 A.0.102.2: ii 75b-78a; SAA
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The Gutians were one of the first known groups of the Zagros in the Sumerian and
Akkadian records. They struggled against the Akkadians, attacked Akkad, and ruled
Mesopotamia. They were first mentioned by Sargon of Akkad, and the last Akkadian
king Sar-kali-sarrT named one of regnal years “the year Gutium was defeated.” The
name is written Gu-ti-um*/Gu-tu-um“. The first known king of the Gutians is Erridu-
pizir. He ruled a vast area of Mesopotamia and the Zagros, including the Assyrian
heartland.?*® The Gutian dynasty that succeeded the Akkadian dynasty is recorded in
the Sumerian King List with forty rulers. Their last king was Tirigan who was
defeated by Utu-hengal, the Sumerian king of Uruk.?*®

In Ashur, some of the first known ENSI governors left commemorative
inscriptions, names of some of them are considered as Gutian and/or Lullubean. The
governors were Ushpia, Kikia and also Ititi, son of lakulaba.?'” These names were
considered as names of rulers who ruled Ashur during the period of the ‘Gutian
dynasty’, the period when the Gutians and other peoples destroyed the Akkadian
empire, the plains of Mesopotamia and the foothills of the ‘Iraqi Zagros.’218 In the
Shemshara letters, there is a mention of Gutian soldiers crossing the river (probably
the Lower Zab) to participate in the conflicts of the kingdoms along the banks of the
Lower Zab, and between these kingdoms and Samgi-Adad 1.2 Moreover, after Samsi-
Adad |, Hammu-rapi says that he defeated the armies of Gutium, Subartu and
Eshnunna.??

During the Middle and Neo-Assyrian periods the Qutu and their land (KUR.Qu-
tu/Qu-ti) were mentioned in two different ways, the first and most common way was
considering the highlanders as Gutians, it did not matter for the Assyrian scribes that
these peoples were Urartians, Gutians or Medes, they were called Qutu/Gutu.??* And
in some times the Assyrian scribe refered to the Qutu meant by the Gutians of the
historical records of the Middle Bronze Age. On the other hand, in some of the
Assyrian records the Gutians were mentioned as a contemporery group of people
living in the area on the east bank of the Lower Zab in a district beside or with the
Lullubeans during the Middle and Neo-Assyrian period. Moreover, the Assyrian
records refer to Gutians in Media.???

The Gutians were mentioned first in the annals of the Middle Assyrian king Adad-
narari I, who called himself a defeater of the army of “the Kassites, Qutu, Lullumu,
and Subaru.”**, and as “conqueror of the land”, “all rulers of the mountains and hills
of the extensive district of the Qutu.”** Tukulti-Ninurta I called himself the “defeater
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of the princes of the Qutu.”?*® He claims that he destroyed the Gutian cities.??
Mentioning Gutian cities here may be used as an indication that at least not all the
Gutians were nomads at that time. Tukulti-Ninurta | mentions another area of
Guti/Qutu, and he called them “the land of the distant Qutu”. Perhaps that land was a
rough moutanous area, and for that reason it is described as follows: “the paths to
which are extremely difficult and the terrain of which [is unsuitable] for the movement
of my army, ....”%*” The land of Qutu with the land of Lullubu are mentioned together
as lands located “on the opposite bank of the Lower Zab, in its mountanous area”.??
From that record of Tukulti-Ninurta | it appears that the Gutians were living in the east
of the Lower Zab river, the same area that was considered as the land of Lullumu. Its
border is described as follows: “(The region) between the city Sasila (and) the city
Mashat-Sarri on the opposite bank of the Lower Zab, from Mount ZuqusSku and Mount
Lallar — the destrict of the extinsive Qutu.”**

After Tukulti-Ninurta I, there is no known mention of the Qutu in the Assyrian
records as far as the reign of Shalmaneser Ill. After mentioning Shalmaneser I1I’s
plundering of the Urartian capital Arzashkun the scribe ends with the following
details: “I [Shalamneser] poured out my lordly splendour over the land of the extensive
Guti. | entered the pass of the land Enzi and came out before Arbail.” Here are
mentioned “KUR.qu-te-e DAGAL-ti at-bu-uk”, and “the land of the extensive
Guti.”®*® Then it says “I slaughtered the extensive Guti like the god Erra.”*** Here
Shalmaneser compared himself with the god Erra, and the Urartians with the Gutians.

In his annals, Adad-nirari 11l says that the Urartian king Argistu (Argisti I) “rebelled and
assembled the people together at the land of the Guti.”** In Tiglath-pileser III’s annals the
Gutians were meant by some of the tribal ‘highlanders’ of Media, he deported them to the
Mediterranian coast in Syria.?*® Diakonoff called these Qutu people “the local aboriginal
population of the still not-Iranized valleys of the Zagros.”*** Sargon 11 in his annals refers to
occupying “all of Gutium,” he mentioned them beside the great known lands Amurru, Hatti,
the distant Medes, and Elam.?® There was a lunar eclipse on the evening of 24 October 714
BCE, when Sargon Il was in the Northern Zagros on his eighth campaign. That was an omen
which encouraged him to plunder Musasir. The Assyrian priests interpreted it as “the god
Magur, lord of the disk, came to rest at the “watch” (portending) the overthrow of Gutium.”
(Magur was “The moon” god).?*® However, that omen and other omens with sacrifices to

ZZRIMA | A.0.78.7: 2-3.

2ZPRIMA | A.0.78.1: ii 14-iii7.

ZIRIMA | A.0.78.1: iii 8-10.

2Z2RIMA | A.0.78.1: ii 24-36.

“RIMA 1 A.0.78.2: 17-36. Concerning the names of these two cities, see Chapter I, 2.3. (See Hallo 1957-1971:
708-720; Parker 2001: 59, note.255.

ZORIMA 111 A.0.102.28: 41.

ZIRIMA 111 A.0.102.5: iii 2.

Z2RIMA 111 A.0.104.2010: 11-13.

Z3RINAP 1, 14: 5b-6a; Rogers 1912: 320ff.; RINAP 1, 14: 8b-10a.
Z4Djakonoff 1991: 16.

ZSARAB 11 54, 96.

Z6ARAB |1 170; Jakubiak 2004: 193; Oppenheim 1960: 133-147.
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Shamash did not lead Sargon to Gutium, but to Musasir. Here Gutium was used as a general
name of the ‘mountain dwellers’. In another inscription, Esarhaddon mentions the Gutians
beside the Manneans and the Scythians, as “qu-tu la sa-an-qu” ‘undisciplined Gutians.”?*
The Elamites and the Gutians/Qutu sent messengers to Assyria for peacemaking: “they sent
their messengers (with messages) of friendship and peace to Nineveh, before me, and they
swore an oath by the great gods.”**® After the fall of Assyria, the Gutians and Guti people are
mentioned in the Babylonian Chronicles and in the Cylinder of Cyrus.?*°
Kassites and Namri

After the fall of the Kassite Dynasty in Babylon, part of the Kassites went back to
the Zagros, most of them settled in the area between Arrapha and Diyala in the
mountain ranges of Qaradagh. Sennacherib in his second campaign in 702 BCE
attacked the Zagros ranges east of Arrapha to the west of Diyala, he captured the
fortified city Bit-Kilmazah that was inhabited by the Kassites and Yasubigallians.
They were deported and resettled in the cities of Hardispu and Bit-Kilmazah, the
territory under the control of the governor of Arrapha.?*® Sennacherib only mentions
one city, Bit-Kilmazah, and he refers to “smaller settlements, which were without
number.” Also, he says that he burned with fire “the pavilions (and) tents” and among
the booties he only mentions “horses, mules, donkeys, oxen, and sheep and goats™*'.
Therefore the Kassites and Yasubigallians probably were both semi-nomads living in
difficult mountains of the Zagros somewhere to the east of Arrapha in the Qaradagh
range, but there were also Kassite people in Namri, and several names of rulers in the
Zagros, in Mannea, Media, Namri, etc.?*

The fourth group were peoples in the Urmia basin and east of it as far as Qazvin, the
Manneans with district names as Andia, Zikirtu, Surikash and Missi.?”® The Gizil-
bundeans®* were also there. In these districts the linguistic influence of Hurrian, Urartian,
Kassite, and Iranian languages can be seen in different degrees. Some local unrelated
linguistic elements are also seen. Manneans and Gizilbundeans who are not mentioned in the
Middle Assyrian or the Bronze Age records were not the Newcomers, but perhaps remnants
of ancient groups. The Cimmerians and Scythians were the Newcomers who crossed the
northeastern frontier of Urartu and destroyed the Urartian fortresses on their way to the Urmia
basin from Caucasia in the late 8" century BCE.?*® The Cimmerians attacked the southeastern

Z'RINAP 4, 1: iii 59-61.

“5RINAP 4, 1: v 26-27.

%93ee Finkel 2013: 5, line 13; 6-7: lines 29-31; Parpola 2003: 343ff; Hallo 1971: 708-720.

#ORINAP 3/1: 20-26; Zadok 2002b: 8.10.

“'RINAP 3/1: 20-26.

2For Namri see above, and for the Zagrosian rulers with Kassite names see Chaoter I, 2.4, personal names, for
the Kassites in the second millennium, their origin and their dynasty see Brinkman 1976-1980 b, RIA V: 464-
473, esp.470ff.

*3postgate 1989: 340-341; ARAB Il 148; Levine 1976-1980a, RIA V: 226; Diakonoff 1985 CHI II: 65, 73;
RINAP4: 1 iii 59-61; 2 ii 20; 3 ii 30; Ezekiel 27.17; Fuchs 1994; Boehmer 1964: 11-24.

2MRIMA 111 A.0.104.7: 5b-14; Parpola 1970: 134; Zadok 2002b: 49; Rolling 1957-1971a, RIA 111:407.

5 Kroll 2014: 204; Kristensen 1998.
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Urartian provinces and fought the Manneans. The Scythians arrived in Media and under
Kastaritu, ruler of the ‘Median?’ city Kar-Kassi, they attacked the Assyrialns.246

Many scholars attribute the evidence of destruction and burning of Urartian forts and
fortifications along the route from Armenia down to the Urmia basin to the penetration
of the Cimmerians and the Scythians into these areas. Kroll says: “It is now evident that
major centres of the kingdom of Urartu were destroyed around the middle of the 7th
century BCE, ..... Places like Karmir Blur, Armavir, Altintepe, Bastam, Ayanis went up
in flames.”?*” Moreover, Horom was abandoned,**® Ziwiye was burnt down.?*® Zendan-i
Suleiman was destroyed. ?*® Kroll concludes that “The attackers may have been
Cimmerians, Scythians, or Medes.”?*! Zimansky reached a similar conclusion that “the
destruction of the major Urartian citadels in the mid-seventh century may have been
Scythian work, although the details are elusive.”*? But, the Medes have to be excluded,
because there is no direct textual or clear archaeological evidence to support Median
penetration into that area.

Similarly, Musasir faced the same destiny, and it was destroyed by the Scythians
and/or Cimmerians.?>® We can now add other Iron Age sites in the Iragi Zagros to the
list of those plundered and burned in Scytho-Cimmerian invasions. Recently discovered
architectural remains of some houses of Musasir show they had been abandoned, burned
and destroyed in the area of the villages of Sidekan-Topzawa. According to Danti these
are buildings of Musasir and other scholars assume that Musasir “must have been
destroyed shortly after 24th October 714 BC.”?* That was the date of a lunar eclipse in
the Zagros. The Assyrian priests advised Sargon that it was a good omen leading him to
attack Musasir and plunder it.>* But in fact Sargon does not claim to have destroyed
Musasir, only to have plundered the city and its temple. The reliefs of Khorsabad
confirm this. On his way to Musasir he proudly claimed to have besieged, burned and
destroyed Mannean and Median cities.?® Therefore any destruction in the late 8"

ZOSAA 'V 92; 145: 4-8, 1.6-14; 144: r.5-11; SAA | 32: 11-16; Zimansky 2011: 120; Drews 2004: 96; Kristensen
1998; SAAS XX: p.21; Tadmor, Landsberger, and Parpola, 1989: 3-51; Weaver 2004: 61-66. SAA V 92. And in
the letter queries of Essarhaddon to Shamash god, see SAA 1V 24: 7-11; 269: 2-5; 35: 4-5; 36: 2-5; 43; Genesis
10:2 it is mentioned beside Madai and other sons of Japheth. In Genesis 10:3, Ashkenaz, Riphath and Togarmah
are sons of Gomer. For further details see Ezekiel 38:6; SAA IV 4: 21; Teppo 2005: 44; RINAP 4, 1: iii 59-61;
SAA IV 43: 4-12; SAA IV 295 and 296; SAA IV 24: 9-11; Marf, D. A, (forthcoming), “Who Destroyed
Musasir?”” Procedding of the presented papers in the 61% Rencontre Assyriologique Internationale in Geneva, on
July 22"2015, Orbit Biblicus et Orientalis (OBO).

#7Kroll 2014: 204.

#8Kohl & Kroll 1999: 243-259.

#9Kroll 2000: 379-384.

20K roll 2014: 204; Thomalsky 2006: 223.

2K roll 2014: 204. Also, see Muscarella 2012a: 276.

2Zimansky 2011: 120; also see Steel 2008:5-16.

3 Further details appear in: Marf, D. A, (forthcoming), “Who Destroyed Musasir?” Procedding of the presented
papers in the 61% Rencontre Assyriologique Internationale in Geneva, on July 222015, OBO.

%4 Jakubiak 2004: 193; Danti, 2014: 29ff; Oppenheim 1960: 133-147.

ZSARAB 11 170.

%6 5ee ARAB Il ; Lie 1929: 152-154; ARAB Il 171, 172, 175, 176, and for the relief see Botta and Flandin
1972: pl.141, Room XIlII, slab 4, also see Chapter 111, 3.1, and Chapter 1V, 4.2, and 4.3. architecture of Musasir.

34




Chapteril..........ceveueeveeeiennnnnnn, The Landscape and the Peoples

century or early 7" century BCE in Musasir was caused by Scytho-Cimmerian
invasions into that area. This fits Assyrian intelligence reports,?” and the evidence of
other contemporary destruction east and northeast of Musasir, between Lake Urmia and
Lake Van.

The life-size burial statues that were discovered in the area of Musasir are identical
with Scythian burial statues discovered north of the Black Sea and the recently
discovered Scythian burial statues in Shandukha in the Dohuk valley north of
Nineveh.?®® The iconography is similar. As grave-stone monuments on sloped mound
burials they date to the period of the Scythian penetration in the 7-6" centuries BCE.?*

The fifth group were living in the area south of Mannea, south of the Urmia Basin as far as
Luristan/Central Zagros and the banks of the Diyala/Sirwan, as well to the south east of
Mannea as far as Qazvin and the Iranian plateau. It was in this area after the ninth century
BCE that the Newcomers had settled. They came from the so-called Iranian groups, who
mainly spoke Median,?®® with its different tribal dialects. The whole area to the south and
southeast of Mannea and east of Lullubu included several Median tribal districts mentioned in
the Assyrian records. Other small kingdoms and districts included Allabria, Karalla,?**
Parsua®® and Ellipe.?®® In and around the Median areas Kassite, Hurrian, Akkadian and
sometimes Old Iranian and Elamite elements occur in personal names and place names,
although Median was the dominant language. | refer to Allabria and its neighbours in this
group in some detail:

Allabria, the land and city of Allabria (KUR/URU al-lab-ri-a), the neighbour of Karalla
was bordered from the west with Lullume, from the north with Mannea, and from the south
with Parsua, its fortified/capital city was Paddira, plundered by Shalmaneser I1l. At the time
of Shalmaneser III the king of Allabria was lanziburia$.?®* Later, Itti, the king of Allabria
revolted against the Assyrians, and became an Urartian vassal. Consequently Sargon 1l

For more details about the Scytho-Cimmerian penetrations into Musasir see Marf, D. A, (forthcoming), “Who
Destroyed Musasir?” Proceeding of the presented papers in the 61% Rencontre Assyriologique Internationale in
Geneva, on July 22" 2015, OBO.

#TSAA IV 23: 5-9; Lanfranchi 1995: 127-137.

%8 A few Scythian statues discovered in Kherson in Ukrain at the shore of the Black Sea, also in modern
Armenia and elsewhere in Western and Central Asia. For further details see Sulimirski 1985, CHI 2: fig.1 a-c;
Rice 1965: 66, fig.54-55; Potts 2012; Sulimirski 1954: 282-318..At Shandukha several burials with life size
statues discovered, for further details see Al-Barwary 2015: 18-37.

9 For further details about these burial statues, see Marf 2014: 13-29.

%%There is no clear record in Median language, but from dozens of Median toponyms, names of rulers and tribes,
scholars could be able to identify some features of the Median language and recognized as one of the Old Iranian
languages. For the toponyms and names for instance see Zadok 2013: 407-422; also see APN, and PNA
volumes.

#01R5llig 1976-1980b, RIA V: 405; ARAB 1 10.

%2\Waters 2011: 285-293; Diakonoff CHI 2, 1985: 63. Also, see Postgate 1987-1990: 340-342; RIMA III
A.0.102.6” iii 58-iv 6; A.0.102.10: 33b-37a; A.0.102.14: 102b-126a; Zadok 2001b: 30ff; Mentioned in the
annals of Shalmaneser 111, RIMA 111 A.0.102.14: 185-187). Mentioned in the annals of Shamshi-Adad V (RIMA
11 A.0.103.1: ii 40), Adad-nariri Il (RIMA Il A.0.104.7:8). Tiglath-pileser Il Annexed Parsua to Assyria
(RINAP | 17: 5-7). Sargon Il added the cities of Ganu and Shurgadia to Parsuash (ARAB 11 10).

Z3RINAP 3/1: 2:27; RIMA 11 A.0.101.81: 83; ARAB | 47; 739; 795.

*RIMA 111 A.0.102.6: iiii 58 — iv 6.
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deported Itti and his family.?®® After him, the new king of Allabria Bél-apal-iddina gave
tribute to Sargon 11.%°° Latashé was the name of a river and land called “a district of Allabria”
by Sargon 11.%" Also, the land of Laruete was another district of Allabria on the border of
|zirtu.?%®

The sixth group consisted of small communities, including foreign individuals, Assyrian
governors and administrators, military men, and merchants. They had taken up residence in
vassal districts as is clearly mentioned in Assyrian texts.”®® The places in the Northern Zagros
with Akkadian names could be translations of local toponyms by Assyrian scribes.
Alternatively they may have been given new names. Assyrian records sometimes give the old
name as well as the new name they gave to a place. There was an Assyrian policy to rename
occupied cities.?’”® This group also includes deportees from other lands and kingdoms who
were brought to the Northern Zagros; others were taken from the Northern Zagros to Assyria
and beyond as deportees.?”* Deportees and runaways will be discussed later.

In the Bronze Age and Iron Age some groups of peoples of the Zagros are recorded as
living in more than one geographical area. These areas are sometimes far away from each
other. Sometimes it seems that Assyrian scribes (or in case of the Bronze Age, the
Akkadian/Sumerian or Babylonian scribes) recorded these groups at the places where they
met them during military expeditions. Some may have been semi-nomadic and therefore
recorded in two different areas. Looking at the distribution of some modern tribes in the
Zagros we see clans with the same name in very different locations. The Jaf, the biggest
Kurdish tribe, mainly live on the banks of the Upper Diyala/Sirwan. Earlier they were based
at the sources of Sirwan between Mariwan and Sanandaj, but moved later to the southwest to
the banks of the Upper Diyala near Kalar. They were semi-nomads, and their chieftain built a
castle on top of Shérwana Tell. Today there are Jaf clans living in three different areas, far
away from each other and separated by several non-Jaf tribes. One lives on the east bank of
the Lower Zab, east of Dukan, another in Iran at the sources of Sirwan (their homeland),
while the main one is in Kalar on the banks of the Upper Diyala.?"

Similarly, we find a clan of the Goran tribe living in an area north of Nineveh in the ranges
to the west of the Upper Zab. But most of the Goran are living in the Iranian Zagros east of
Upper Diyala between Sanandaj and Kermanshah. The Kurdish dialect called Gorani is
spoken by the Goran and other tribes as well. The Cimmerians first attacked and defeated the
Urartians in their vassal district of Guriania, which was the most northeastern vassal border of
the Urartians in Caucasia between Urartu and Cimmeria.’”® D. Potts in his recent published

*ARAB Il 10.

*®ARAB I 24.

*TARAB 11 145.

“8ARAB |1 210; Ebeling 1932: 70.

%9 For instance see the list of the Assyrian eponyms in the Northern Zagros, Chapter 11, 2.7.

270 For further details see Chapter 11, 2.3, and 2.7.

™ For further details see the deportees see below.

22For further details concerning the Kurdish tribes and principalities in the medieval period see al-Badlisi 2007;
van Bruinessen 1992: 50ff. Also, for similar Bronze Age tribes and peoples of the Zagros and their ethnic
extensions in a vast area, see Ahmed 2012: 503f.

BSAAV 92.
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paper discusses the similarities between the modern Kurdish Guran (locally pronounced as
Goran), with Guriana, and says the Kurdish Gurani dialect is “North-west Iranian or
Median.”*™ According to him the Gurani (Gorani) dialect is not a Kurdish dialect, but a pre-
Kurdish dialect. This hypothesis is cautionary in the absence of Median records. Moreover, in
his paper there is no mention of the other Kurdish tribe of Goran, who are living in the
Nineveh plain between the Upper Zab and the Tigris. Also, they speak the Gorani dialect, not
the Kurmaniji dialect, the common dialect in that area. Moreover the main Kurdish dialects in
Irag are Sorani and Kurmanji, the Sorani which is also called Gorani (Sorani is a name with
political overtones, added after the Kurdish principality of Soran, between the Lower Zab and
the Upper Zab, it was destroyed in 1835 AD by the Ottomans.””® Therefore most Iraqi Kurds
are speaking the Gorani dialect. In his paper Potts could not trace linguistic relationships
between modern Gorani and the Median language to strengthen his argument.

Even today outsiders unfamiliar with the people and the landscape of the area find it
difficult to draw a distribution map of the Zagros tribes. Similarly the Assyrian scribes who
followed the Assyrian kings in their campaigns must have found it difficult to record the
names of all the peoples, cities and tribes in their correct locations. The Guti/Qutu are
mentioned with the Urartu, Musasir, Lullubu and Medes, in a vast area from the upper banks
of the Upper Zab to the east banks of Diyala/Sirwan.?’® Habhu is mentioned in two different
places. The main one was Habhu in the mountains east of Kirruri, west of Nairi and
Hubuskia.?”” The other is Habhu near Ullubu on the banks of the Lesser Habur.?’® A tribe may
have lived in one area when the Assyrian annals were written, but later that same tribe could
have moved to another area, following the Winter-Summer migration pattern (garmiyan &
quéstan’®) of pastoral semi-nomads.

Although Assyrian records record the names of so many districts, kingdoms and peoples of
the Northern Zagros, we cannot be sure that in any one place a certain people lived. There
were far less languages spoken than the numbers imply. Several places will have used the
same language or a dialect of that language. Some groups had their own language and culture
such as the Urartians who ruled the north-western part of the Zagros. Their royal family may
have originated from Musasir or Nairi. They had their own language and type of cuneiform
script, and had distinctive styles of pottery, art, and architecture. But for the rest as yet we
have no record of their languages or distinctive architecture, though some ceramic is
distinctive. From an archaeological prospective Manneans, Musasirians, Medians and

#"*potts 2014b: 566ff.

#"For the Kurdish dialects see Allison 2007: 135-158; Sykes 1908: 451-486; Nebes 1970; Mohammad 2007.
2°RIME 2 E2.1.5. iv:n. p.183; RIME 2, E2.2.1: I-3, p.220ff; RIME 2, E3/2.1.1.d. p.11; Hallo 1957-1971: 708-
720; Parker 2001: 59, note.255).

?'See above.

"®The Habhu on the bank of the Lesser Habur, that Habhu was neighbours of Ulluba and Kumme, its mentioned
by Tiglath-pileser I, Adad-narari Il and Shalmaneser 11, as well Tiglath-pileser 111 (SAA 1 45: 9-12). Adad-nariri
IT occupied “KUR. Hab-hAi Sa betani” ‘inner Habhu, "or “the interior of the land Habhu.”(RIMA 11 A.0.99.2:
30-32; Postgate 1973b: 58; Parpola and Porter 2001: map.4). See Chapter I, 1.2.3.

“® Garmiyan & quéstan a Kurdish terms used for description of the seasonal movements of the semi-
nomad/black tent tribes who move and follow the pastorals in two main movements annually, in early spring up
to the mountains and in autumn down to the valleys, plains and foothills of the Zagros. For further details see
Chapter 11, 2.8.c.
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Lullubeans dressed similarly in the fur cloaks.?®®* Mannea had glazed bricks and ivories as
distinctive;*®* Media had distinctive architecture; the Scythians had distinctive graves and
statues.?®?

While some Bronze Age peoples are mentioned only in Old and Middle Assyrian records
and not in Neo-Assyrian records, such as the Turukkeans and the Subareans, far more new
names appear in Neo-Assyrian records. Some may be remnants of ancient groups, such as the
Manneans, but most were Newcomers: Medes, Cimmerians, Scythians, etc. Occasionally we
find mention of a Middle Bronze Age group, for instance the Kakmum, who after the Old
Babylonian period are not mentioned in Middle and Neo-Assyrian records until Sargon 1l
mentions them living in northeastern Mannea.?®®* A confused Assyrian scribe may have
connected the ancient Kakmum with that group or in fact the Middle Bronze Kakmum had
moved from the banks of the Lower Zab far northeast to northeastern Mannea.

Adad-nirari | was the first Middle Assyrian king mentioning Subaru, with the land Musru
to the north of Nineveh east of the Tigris.”®* Shalmaneser | called himself as conqueror of the
Lullubu and Subaru, and Qutu.?®® In the annals of Tukulti-Ninurta | it became clear that
Subaru was meant by the same Neo-Assyrian Subaria province and its surrounding to the east
of the Upper Tigris. Later there was an Assyrian vassal and its capital was Tushan (Ziyaret
Tepe/Tepe Barava).”®

1.3. Immigrants and Migrants

Emigration and migration are part of human life and history on earth. Among the many
groups that migrated to the Northern Zagros during the Iron Age, most from northeast and
east, were Iranian speaking groups, Medes, Cimmerians, and Scythians, and from the west
Arameans came and settled on the banks of the Lower Zab.?®” The Kassites from Babylonia
returned there and settled in the mountains to the west of the Upper Diyala/Sirwan and to the
east bank of the river in Namri.?®® Smaller groups will also have migrated, but these are
hardly mentioned.

2805ee Chapter 111, 3.9.

%15ee Chapter 111, 3.4.

%2For further details see Marf, D.A. (forthcoming), 2016 “Back to the Land of Musasir/Ardini: preliminary
report on fieldwork (2005-2012),” in: Kopanias, K, and J. MacGinnis, (eds.) Forthcoming. The Archaeology of
the Kurdistan Region of Iraq and Adjacent Regions. Conference Proceedings, Athens, November 1st-3rd 2013,
Oxford : Archaeopress; Marf 2014: 13-29.

83Rollig 1976-1980: 289; Frayne 1999:171; Eidem and Laessge 2001: 23f., and no.69: 32; Ahmed 2012: 492;
ARAB II: 118.

*“RIMA 1 A.0.76.1: 27-32.

25 RIMA | A.0.77.4: 14-16; A.0.77.17: 1-5.

ZORIMA A.0 78 1: iv 24-31; MacGinnis 2012: 13-19; Kessler 2011-2013: 239-241.

"RIMA 11 A.0.100.5: 30-40.

ZERINAP 3/1: 20-26. Also, see above, the Kassites and the Namri;
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1.4. Deported peoples from and into the Zagros

Kings in the Middle and Neo-Assyrian periods followed a policy of deportation in the

lands they occupied to make them submit. Mass deportations changed the demography of
some areas, including the Northern Zagros.?® Thousands from different groups were deported
to the Assyrian heartland, and to Syria, Phoenicia, the Levant and Anatolia. Within the Zagros
people were also moved from one city to another (see, table: 1.1.a), and outsiders were
brought into to the Northern Zagros (see, table: 1.1.b).
There is no record of any Assyrians deported to the Zagros by the Medes or any other
Zagrosians at the fall of Ashur or Nineveh in 614-612 BCE. But earlier Assyrian deportees
mentioned in the Urartian records were taken to Urartu to dig canals and work on construction
projects.””

The peoples, groups and lands are identified in Table 1.a-b, and further discussion about
their professions and their social and political positions is required. Some of the royal families
were deported. Diaukku, a ruler of one of the Mannean districts, was pro-Urartian. Sargon 1l
in his eighth campaign in 714 BCE captured Diaukku and deported him with his family to
Hamath.?®* In a mass deportation Sennacherib sent the Kassites and Yasubigallians, their
“people, young (and) old,” from the mountains to the east of Arrapha (west of Upper
Diyala/Sirwan). He destroyed their fortified city Bit-Kilmazah and sent their semi-nomads
away from their tents and pavilions to the plain in Arrapha, to Hardispi and Bit-Kubatti. He
then settled unnamed people in their city after restoring it.**

Some towns were destroyed and the people brought to the capital city of their kingdom.
Tiglath-pileser | attacked Musri (later called Musasir) and “destroyed their cities.” As for the
people, he “confined them to one city, the city Arinu” and he says “they submitted to me (and)
I spared that city. I imposed upon them hostages, tribute, (and) impost. 293

Oded discussing Assyrian deportations notes the terminology used by the Assyrian kings in
their annals, “I carried,” “I brought out,” “I brought away,” “I uprooted” concerning peoples
deported to the Assyrian heartland or elsewhere.?*

The Assyrian kings had various reasons for deporting people from defeated kingdoms and
lands. The main reason was to make them submit. They punished those who had revolted and
not paid tribute with deportation by the Assyrians, and this apparently justified their acts of
destruction, plundering and deportation. On this the stability of the Assyrian empire was
based, to discourage revolt in neighbouring places. Otherwise the might of the Assyrian
empire would be weakened in a short period. That is why kings and their families and parts of
the population were deported. Mass deportations were followed by replacements of the
population from other areas, because they did not want areas denuded of people. That would
be bad for the economy and balance of the empire.

2or further details see Oded 1979: 26. Also, see Saggs 1984: 124ff, 268; Na’aman and Zadok 1988: 36-46.
207imansky 2012: 106; Cilingiroglu 2011: 347; CTU A 14-1; Stone 2012: 89. Also, see Zimansky 2011: 111f;
for further details see Chapter 1V,4.10; also see Chapter I, 2.5.

PIARAB |1 56. For further details concerning Diaukku, see Chapter 11, 2.2.

22 RINAP 3/1: 20-26.

*®RIMA 11 A.0.87.1: v 67-81.

24For further details about these expressions in the Assyrian annals see Oded 1979: 2-5; as well see the Assyrian
annals in RIMA I-111, RINAP 1-4, ARAB I-11.
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Assyrians also needed deportees to work on building constructions.’®® Ashurnasirpal I
deported peoples from different lands and kingdoms. Including people from Zamua, to Kalhu
(Nimrud) as corvées to construct the city and to dig the Patti-hegalli canal.®®® Sennacherib
deported peoples from Mannea, soldiers from Que, Chaldea and Hilakku to Nineveh and says
“I made them carry baskets (of earth) and they made bricks.”?’ The skilled craftsmen among
them were probably assigned to workshops in the Assyrian palaces, especially experts in
mining metal and ivory carving. Ivories found in Assyria and the Zagros were made by Syrian
and Phoenician craftsmen, probably deportees.?® Those able to fight were assigned to the
Assyrian army as foreign auxiliary units. Some are depicted on Assyrian reliefs wearing
traditional costumes and holding traditional weapons.?*® Deportation enabled the Assyrians to
assert control in the Near East.

Not much evidence is available to estimate the role of the deportees in any cultural
interaction. What is clear is that the Assyrians did not impose a cultural uniformity, but were
content to allow cultural diversity. Ivory and metal art work show the influence of different
cultures: Syrian and Phoenician and even Egyptian elements appear.*® The foreign auxiliary
army units add to the diverse picture. Aramaic came to be used with Assyrian.** The
Assyrians were proud to depict such diversity on their reliefs.%

The Assyrian heartland became a multi-cultural and multi-lingual area through
deportations. **® Some deportees held important positions in the Assyrian heartland. The
Hundurean family, deported by Sargon Il from Hundur in Media to Ashur, within a few
decades rose in status to serve in the temple of Assur in Ashur, and to supervise overland
trade with Media (their homeland).*** It has been assumed that that family also joined the
battle which led to the fall of Ashur to the Medes in 614 BCE, since houses of the Hundureans
with their archives were discovered inside the city of Ashur near the Tabira Gate.’®
Culturally exchange will also have occurred between the deportees themselves. That Aramaic
was used by Manneans on the stele of Bukan shows the influence of Arameans deported to
Mazamua, they became the western neighbour of Mannea, or perhaps Aramaic used by the
Manneans may have been a direct Assyrian influence.*%

2%0ded 1979: 62; also see Radner 2014b: 106.

2%RIMA I11: A.0. 101.1:ii 3b-6. For further details concerning other deportees as Ullubeans and Turrukeans who
were worked in digging canals in the Assyrian heartland, see Chapter IV, 4.10; also see SAA XIX 65.

2'RINAP 3.1: 70-72.

28ror further details see Chapter 111, 3.6.

2°For further details see Barnett 1975; Albenda 1986. Also, concerning foreigner auxiliary unites, for instance
an Assyrian administrative letter deals with the Philistines auxiliary who disobeyed the Assyrian commander
Nergal-uballit, they went to village of Luqase (near) Arbela (see SAA 1: 155; Dezs6, 2012 A, pp. 52, 158),
perhaps visited their deported families there.

%0For further details see Chapter 111, 3.6., and 3.7.

¥lgee Chapter 11, 2.1.

%92For further details see Chapter 111, 3.1.

%K innier Wilson 1972: p.xi.

$%Radner 2013: 448f ; ARAB 11 165. For further details see Chapter 11, 2.5., and 2.8.2.

%5For further details see Radner 2013: 448f; Miglus 1999: 301, Abb. 341-342.

S®RINAP 15 10-11; Epha’l 1999: 118; Fales 2003: 131-147. For further details about the stele, see Chapter 111,
3.1. Also see Chapter 11, 2.1., and 2.5., and for the Aramean emigrant presence in the area of the Lower Zab and
in Lullubum see above. Saggs assumes that the Assyrian deportations were one of the main reasons “that
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Oded assumes that there were a few cases of deportees being enslaved.** Identifying non-
Akkadian slave names in Assyrian documents needs care. Slaves and deportees are different.
In the Middle and Neo-Assyrian periods slaves were bought and sold in Zamua,*® and slaves
from the Assyrian heartland were taken to the Zagros to the area under the Assyrian palace
herald (nagir ekali) in commercial activities.**®® Assyrian kings did not enslave deportees, for
instance when Tiglath-pileser 111 deported the Qutu and Medes he says “I considered them as
inhabitants of Assyria, (and) [imposed upon them corvée labor like that of the Assyrians.”**
The Assyrian reliefs do depict defeated enemies being killed and impaled, but an Assyrian
letter shows that it did not always happen. An Assyrian commander told captured Urartian
solders on the Assyrian frontier “you are subjects of the king, my lord; you are no longer
subjects of the Ufrartian] !

In the vassal treaty of Esarhaddon with the Medes he cautions the citizens of Assyria and
the foreigners not to revolt against Ashurbanipal if “DUMU KUR as-sur TA SA-bi DUMU
KUR sa-ni-tim-ma U-sak-pa-du-ka-nu-u-ni “(or any) one of the citizens of Assyria, (or) any
foreigner, involves you in a plot.”**? The reference to “foreigner” is not clear. It could mean
those peoples living outside Assyria, or deportees living in Assyria. If they were those living
outside Assyria, then “the citizens of Assyria” could apply to deportees in the Assyrian
heartland.

We know something about the daily life of Zagrosian deportees from the Hundurean
family, who held positions in the temple of Ashur and traded with their homeland.®® The
Tabalians were deported to Media. No local record suggests that deportees faced social and
religious trouble in exile, but according to 2 Kings 17:26-27 deportees from Samaria who
were not familiar with the “custom of the land” sacrificed ‘a lion’, so that the Assyrian king
sent a priest to Bethel to teach them how “to fear the LORD. ” In fact deportees from Samaria
would have been different from those from the Zagros, who worshipped many deities, like
their Assyrian neighbours. Only the names of their gods were different. Sometimes the
Assyrians deported the statues of the gods of the deportees and put them beside the gates of
Assyrian temples as servants of Assyrian deities.**

A series of actions preceded deportations. The Assyrians attacked, destroyed and burned
the cities of their enemies, deported its people, then restored these cities as new administrative
centres. They brought in people from other defeated places and re-settled them there. Tiglath-

prepared the way for cultural unification of the whole area. And this affected the whole subsequent history of the
Near East. It provided a substratum of homogeneity which made possible the hellenization of much of the Near
East after Alexander. Hellinization, in turn, was an important factor in the rapid spread of Christianity across
the region, and, half a millennium later, of the spread of Islam.” Saggs 1984: 268.

%7For further details concerning the aims behind deporting peoples by the Assyrians see Oded 1979, especially
pp. 41-74.

%%/an Soldt, et al., 2013: 214f; Postgate 1988: 123; Faist 2001: 183fn. 165.

%For further details see Chapter 11, 2.8.2, also see SAA V 150.

SRINAP | 14: 8b-10a

SUSAA 'V 184.

S2SAA 11 6: 8§27: 221-223.

$SRadner 2013: 448f ; ARAB 11 165.
$1%For further details concerning the deported deities from and into the Zagros and the list of the deported deities

from and into the Zagros, see Chapter 11, 2.5.11.
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pileser 111 did this at Nikkur in Media.®*> Sennacherib did it at Bit-Kilmazah, deporting the
Kassite people to Arrapha.**® Some of the Tabaleans deported to Nikkur settled in houses, and
received oxen, sheep and even women to marry. The Assyrian governor there wrote to Sargon
Il saying he did not know about these Tabalean runaways to Mannea. The letter suggests that
some of the Tabaleans did not receive houses or other things, and so deserted to Mannea,
probably to go back to their homeland via Urartu, and 20 men reached Mannea.**’ Such re-
settled places were usually placed under the control of an Assyrian governor or official, often
a eunuch, supervised by the king.3'®

Perhaps the deportees did not lose their social ties and remained as a community in their
exile. From an Assyrian administrative letter we learn that Kummean deportees in Assyria
were visited by other Kummeans from their homeland (fig.1.4.c).**°

S i ‘ L

Fig.1.4.c. Zagrosian deportees on their way to exile. The women hold water skins. They and
their nude children are bare footed (after Botta and Flandin 1972: pl.50).

From Assyrian records we know from where most of the deportees came, except for a few
unnamed groups. But for the majority of them we know nothing about them in exile, about
whether they had the opportunity to go back to their homeland or not. There are few records
that directly or indirectly indicate that the deportees tried to go back to their homelands. An
Assyrian administrative letter mentions deportees who ran away to their homeland. In the
reign of Sargon Il Tabaleans from Anatolia were deported by the Assyrians and settled in
Nikkur, the capital of the Parsua province, but twenty of them deserted to Mannea, probably
to go back to their homeland via Urartu.3?

The people of Musasir were taken by Sargon 1l to a temporary camp outside Musasir, but
there is no mention of actually deporting them to Assyria. Their gods were deported to
Assyria, but later they returned to Musasir.*?

Many questions cannot yet be answered. Did deportees retain their mother tongues in
exile? Did they ever go back? Did they keep their own names? Assyrian administrative and
legal documents record some personal names which could refer to deportees, but we must
remember that personal names do not always necessarily correspond to ethnicity.

SSARAB | 766.

316 RINAP 3/1: 20-26.

37T SAA XV 54,

S8RINAP 3/1: 20-26.

$9SAA V 105, 11-23; Radner 2007; 190.

SOSAA XV 54 ri: | 7-16.

21K ravitz 2003: 87ff, lines, 423-424, p.89; ARAB 11 172.

42




Chapteril.................................The Landscape and the Peoples

Table: 1:1.a. Zagrosian deportees by the Assyrians.

Assyrian King

Shalmaneser |

(1274-1245 or 1265-1235
BCE)

Ashur-bel-kala

(1073-1056 BCE)
Ashurnasirpal 11 (883-859

BCE)

Shalmaneser 111

(858-824 BCE)

Shalmaneser 111

Shamshi-Adad Vv (823-811
BCE)

Tiglath-pileser 111 (744-727
BCE)

Tiglath-pileser 111

Campaigned
against
land/people ofcity

Qutu

the city Ershu in the land
Habhu.

people from “the entire land of

Zamua.”

Kisirtu

city/land of  Bit-Haban in

Media

Parsua

Land Nairi

Eastern part of Media

Ullubu

Deportees by
number

Qutu/Gutu  was a general
name, at that time used by
Shalmaneser 1 for the
mountainous peoples of the
Northern Zagros and Urartu.

2, 000 captives, from the
capital Hunusa. And 20, 000

troops

3, 000 captives.

unknown

uknown
lanzi man of Bit-Haban with
his daughters, his sons, and his

numerous soldiers.
captives

Sons and daughters of Sarsina
son of Meqdiara
(ruler/chieftain) of 300 cities

(big villages).

Sons and daughters of Uspina
(ruler/chieftain) of 211 cities

(big villages and forts).

People of the city Nikur

Ullubeans

Highlanders (KUR.un-qi)
Qutd (KUR.qu-te) of the land
Bit-Sangibiti,

“1,200 people of the (tribe)
lilu”

6, 200 people of the (tribes)

the ‘chieftains’ Nakkabu and

43

To land and city of

the city of Ashur

Assyria

Kalhu (Nimrud)

Kalhu

Assyria

Assyria

Assyria

unknown

Some of their men were
digging a canal in Kilizi (see
SAA XIX 65. 65. Also see

Chapter 111 and Chapter 1V).

Sources

RIMA | A.0.77.1: 88-106.

RIMA 11 A.0.87.2: 30-36.

RIMA 11 A.0.89.7: 16-17

RIMA Il A.0.101.1: iii 132b-
136.

RIMA Il A.0.101.1:1.58

RIMA I A.0.102.14: 125-
126.
RIMA Il A.0.102.14: 171-

174.

A.0.103.1: ii 16b-34a.

ARAB | 766.

RINAP | 37: 33-43.

Media

to the cities Simirra Arga,
(and) Siannu, (cities) on the

seacoast.”

On the bronze plague of the
Median leader gilisrul;l, there
is a mention of Ullubeans.
However, that is perhaps
mispronunciation  of  the

Lullubirs, that is in case if they

were not the Ullubeans

RINAP | 14: 5b-6a.




Chapteril.................................The Landscape and the Peoples

Campaigned
. . . Deportees by .
Assyrian King against ber To land and city of Sources
land/people ofcity um
Bidu ...”,
-588 people of the (tribes) of
Biidu and Dunu chieftains ...
-252 people of the tribe Bilu
-554 people of the tribe
Banttu.
-380 people of the (tribe) the
chieftain Palil-andil-mati
(LU.dIG1.DU.an-dil-
KUR)“The god Palil is the
Tiglath-pileser 111
Qutu/Gutu and Medes of | protecting shadow of the | “province of the city | RINAP I 14: 6b-8a.
Tiglath-pileser 111
Media land”). Tu’imme”
-460 people of the (tribe) of
the chieftain Sangillu,
Lo e ] people of the (tribe)
of the chieftian Illilu,
-458 captive highlanders Qutu
of the land Bit-Sangibiti.
-555 of Qutu highlanders of
Bit-Sangibuti ....the city Til-
karme.
Nahri of Surgadia in the
Levine 1972: p.39, lines §lI:
Sargon |1 (722-705 BCE) Qutu/Media fortresses of the Quti. Assyria?
34-35.
Sargon Il (or other previous
Kumme Kummeans Assyria SAAV 105, 11-23
Assyrian the kings).
Manneans,
Mannea -Diaukku (the ruler of one of
Sargon |1 land of Hamath. ARAB 11 23, 56.
the Mannean districts), with
his family deported.
Sargon |1 Mannea Manneans Hatti and Amurru ARAB 11 6.
people of the Mannean | unkown ARAB 11 6.
districts Suandahul and
Durdukka
Mannea  (Manneans  and “the people of the cities of | “Damascus of Amurru” ARAB II: 9; Lie 1929: 11.77,
Sargon i Kakmum) Pdpa and Lallukna, ...the land p.21-13.
of Kakmé..”
“the people of the cities of | “Hatti of Amurru” ARAB 11 6.
Sukka, Bala and Abitikna”
Sargon |1 Mannea 4, 200 people from the land | unkown ARAB 11 13.
Andia (the Mannean district).
Sargon |1 Land Karalla Itt7 the ruler of Karall and his | land of Amattu (Hamath). ARAB 11 10.
family.
Sargon |1 Media Bél-sar-usur (m.d.Bél-sar- | Assyria Lie 1929: pp.16-17. Lines 93-
usur) ruler of the Median city 95; Levine 1972: 16-17.
Kigesim (Kar-Nergal).
Sargon |1 Media Hundureans from the Hundur | the city Ashur ARAB Il 165; Radner 2013:
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Assyrian King

Sargon |1

Sargon |1

Sargon |1

Sargon |1

Sennacherib (705-681 BCE)

Sennacherib

Esarhaddon (681-669 BCE)

Campaigned
against
land/people ofcity

Ellipi

The land and city of Musasir

Media

Peoples from the Zagros

The land of the Kassites and

the land of the Yasubigallians.

Mannea?

“the land of the distant

Medes,”

Deportees by
number
near Kishessim and from

Harhar.

Talta ruler of the land Ellipi
with his people

Urzana, his wife, daughters,
and his sons, with 6,210
people.

“people from the [countried]
of the east which | had
conquered” probably he means
by “the east” the Medes and

others.

unknown

“people, young (and) old,” of
the semi-nomad Kassites who
were living in pavilions (and)
tents and in the fortified city
Bit-Kilmazah of in the
mountain ranges northeast of

Arrapha.

peoples from Menna,

The “mighty cheitftians” Sidir-

parna and E-parna of the land

To land and city of

Assyria

taken to Sargon II’s temporary
camp outside Musasir then to
Assyria?

cities of Ashdod.

Settled near the Besor River
(the Brook of Egypt)” i.e. the
Nail/the ~ Hebrew  Nachal
Mitzraym.

The cities of Hardispi and Bit-
Kubatti in eastern part of the

province of Arrapha.

To Nineveh Sennacherib says
“I made them carry baskets (of

earth) and they made bricks.”

Assyria

Patusarri “with their people”.

Table 1.1.b. Deported peoples to the Zagros.

Assyrian king

Ashur-bel-kala

Tiglath-pileser 111

Tiglath-pileser 111

Tiglath-pileser 111

Tiglath-pileser 111

Campaigned  against

land/people of city

Ershu

unknown lands

people from Hamath and

others the, Medeteranian coast.

Arameans in Syria/Babylonia

“peoples f lands my hands had

conquered

Deportees by number

- from Ershu deported 3, 000
captives.

“...people of (foreign) lands”

1,223 people from Hamath and
the other cities of Syrian on
the Medeteranian coast.

5,000 of the Arameans

Bit-Abdadani and Bit —Kapsi.
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To land and city of

unknown

-Ulluba and Habhu
-In Ullubia, the deportees settled
in the city AsSur-iqiSa, the newly
built administrative city by
Tiglath-pileser I11.

the land Ulluba

Mazamua

Nikur

Sources

448; Fuchs 1994.

ARAB 11 58.

Kravitz 2003: 87ff, lines, 423-
424, p.89; ARAB 11 172.

Lie 1929: 248-250, 258-262;
Na’aman and Zadok 1988:

43f.

According to Na’aman and
Zadok, basing on, 2 Kings 17:

27-28. For further details

Na’aman and Zadok 1988: 46.

RINAP 3/1: 20-26.

RINAP 3.1: 71. 1:70-72.

RINAP IV 1: iv 46-52.

Sources

RIMA 11 A.0.89.7: 16-17.

RINAP | 37: 25 b-45; 39: 25-
29.

RINAP | 13: 11b-12a.

RINAP 1 5: 4b-5a; SAAS XI:
146.

ARAB | 766.
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Assyrian king

Tiglath-pileser 1117  or
Sargon 11?

Sargon |1

Sargon |1

Sargon |1

Sargon |1

Sennacherib

Sennacherib

Campaigned  against

land/people of city

Syria?

Tabal (in Anatolia)

unknown lands

Ashdod on the Mediteranean

shore southwest of Jerushalem

Samaria (Shomron/As-Samira)

capital of the northern

Kingdom of Israel.

unknown

unkown lands

Deportees by number

“Arameans of Arzuhina, of
Arbela deportee unit”.

Tabaleans deportees in Nikkur
(the  capital of Parsua

province).

“peoples of the land my hand
had conquered”
People from the cities of

Ashdod

Israelits people

“peoples of the lands my
hands had conquered.” “The
people, great and small, male
and female.”

“People of the lands that | had

conquered.”
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To land and city of

Arzuhina, Arbela

Fortress of Nikkur, Tizu, Kiguhtu

and Kizahasi.

Ellipi

East (to Media?)

Halah on the Habur river, and “in

the cities of the Medes” Media.

The royal city Elenzash (Kar-
Sennacherib) and Harhar in

Media.

city Bit-Kilmazah the capital of
the Kassites in the mountains

northeast of Arrapha.

Sources

SAAS XI: 153-154.

SAA XV 54 ri: | 7-16.

ARAB I 11.

Lie 1929: 248-250, 258-261,
pp.39-41; Na’aman and Zadok
1988: 43f.

2 Kings: 17: 6, and 18: 11);
Diakonoff 1991. The Biblical
Hara compared with the
‘Median’ city on the border of
Elam which is mentioned few
times in the Assyrian records
which is recorded as URU.

Har, or as URU. Hara, haré

maday (‘the mountains of
Media”). MacGinnis 2014:
154-156.

RINAP 3/1 4: 29-30.

RINAP 3/1: 20-26.
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1.5. Runaways

A few Assyrian letters refer to fugitives from and to the Northern Zagros. Some runaways
arrived in Hubuskia from an unknown location. A letter, perhaps sent by the Assyrian
commander, refers to news from the mountainous area in Hubuskia, Musasir and the Urartian
governors. He tells Sargon Il that the Hubuskians had told him that the foreigners in Hubuskia
were not spies but runaways from Nuraea (URU.nu-ra-a-a) who had come there from
somewhere else (broken GN),**? probably from Urartu. We have already mentioned the
Tabaleans who deserted to Mannea from exile in Media,** who wanted to go back to their
homeland via Urartu. And Sargon Il deported Diaukku, the ruler of a Mannean district, with
his family to Hamath in Syria.*** “Daiaukku, together with his family, | snatched away; |
restored quiet in the disrupted Mannean land.”*?* Herodotus says that the founder of the
Median dynasty was Deiokes (Deioces).®® If he was Diaukku of Mannea would mean that
Diaukku went back to the Zagros from exile in Hamath.**” But Deiokes may not be the same
as Diaukku, because the story of Herodotus was recorded more than two centuries later, and
there are doubts about what Herodotus wrote concerning Mesopotamia and Media.**® Even
so, we know there was a tribe named KUR Bir]-Da-a-a-uk-ki in Media [KUR Ma-]da-[a-a].**°
On the other hand Daiku (Da-i-ku) was ruler of the Median city Saparda, Sargon II received
tribute from Daiku in 716 BCE.**° According to Fuchs and Schmitt, that Daiku probably was
the mentioned Deiokes by Herodotus, which considered by Herodotus as the founder of the
Median kingdom.**

In the reign of Sargon II people called “Sargon II’s subjects” from Carchemish went to
Arzizi, a town in Mazamua/Zamua on the Mannean border. Sarru-emuranni, later to become
the Assyrian governor of Zamua, wrote to Sargon 11:%*

I am not the son of the city lord of [Qunbuna]; | am a house-born slav[e], a servant of
the king, my lord! The king, my lord, appointed me in Qunbuna.”

There was apparently a political issue between Dada, the local Zamuan ruler of Arzizi
(Rabat Tepe) and Sarru-emuranni the Assyrian appointee on the city Qunbuna. It arose when
a group of people from Carchemish arrived Arzizi and Sarru-emuranni arrested them and took
them to the Assyrian court. They were probably runaways. Sarru-emuranni tells Sargon in a
letter that:>*

| tell everything that I see and hear to the king, | do not conceal anything from the king.
As to the king [my lord]’s subjects who came to Ar/[zizi] from Carchemish, about whom

225AAV 11.

$3SAA XV 54.

24ARAB Il 56.

S5ARAB 11 12.

$®Herodotus, Book | 95ff.

TARAB 11 23, 56; Hawkins 1972-1975: 67-70; Herodotus, Book | 95ff.; Helm 1981: 85; Diakonoff, CHI 2,
1985: 80.

38Eor instance see Helm 1981.
39c0r further details see ARAB 11 56, 23; Helm 1981: 85; Diakonoff 1995 CHI 2: 80; SAA V 242, 245.

%0 evine 1972: p.40, line 47; Kristensen 1998: 127.
BIEychs & Schmitt, 1999¢, PNA 1/11: 369-370.

B2SAA V 243: 4-7.
38 SAA V 243: 8-17, .18-20, r.1.
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| wrote to the Palace, | have now had them arrested and am herewith handing them
over to the king, my lord. From this act, it should be understood in the Palace that |
speak earnestly with the king.

Dada and Sarru-emuranni both came to the Assyrian court and perhaps stayed for a few
days and met the king separately. They wrote to the king separately. Perhaps Dada needed
more evidence to support himself in front of Sargon 11, so he sent messengers back to Zamua.
Sarru-emuranni reports that he had brought the people from Carchemish he had arrested:>*

Now, Dada does not have a lawsuit against me; [there is noth]ing belonging to him in
[my] possession. [He has]now [gone] to the Palace in order to [litigate] against me; let
the king, my lord, investigate whether there is anything belonging to him in [my]
possession. His messengers constantly g[o back] and forth to the city [...] early in the

morning; [......] of the people of my country [......] the people of my country [......].

During the reign of Esarhaddon, the crown prince Ashurbanipal sent a letter to his father
Esarhaddon about deserters at fortresses on the Assyrian northeastern frontier:®*

As to the guards appointed to the fortress of Urartu, Mannea, Media (and) Hubuskia,
about whom the king, my lord, wrote to me: ‘Give them orders and make them that they
must not be negligent in their guard duty. Moreover, let them pay attention to the
deserters from their surroundings. Should a deserter from M[annea, Medi]a or
Hubu[ski]a fall in their hands, you are to put him immediately in the hands of your
messenger and send him to the crown prince. And if he has something to say, you will
tell it to the crown prince accurately.

Perhaps the main aim of the runway deportees was to go back to their homeland. There
were other runaways mentioned in the letter of Ashurbanipal. They may have left their
homelands because of political reasons: perhaps military leaders were preparing to revolt, 3%
or they may have been criminals. In the reign of Esarhaddon especially the northeastern and
eastern frontier was not safe, because of the Scytho-Cimmerian threat. Kastaritu, the ruler of
Kar-Kassi had also prepared troops of Zagrosians to attack the Assyrians, intending to lead
Scythians, Cimmerians, Medes and Manneans against Esarhaddon.®*” The Assyrians needed
to keep a close eye on this frontier. They feared that Zagrosians from this area would Kill
Assyrian messengers or raid Assyrian fortresses. Esarhaddon consulted Shamash about his
messenger who wanted to go to Hubuskia to see if he would be attacked by Scythians,
Cimmerians, Medes and Manneans.*®

$ISAA V 243: 1.2-r.17. Further details concerning Arzizi and that issue see Chapter 11, 1.2., 2.8.2.b.. Also, see
Chapter IV, 4.2.

SSAA XVI 148.

6 After that when Ashurbanipal campaigned against Mannea, he says that the people of Izirtu revolted against
Ahséri the Mannean king, and they killed him on the street of the city, ARAB II 851.

STSAA IV 41-46.

SESAA IV 41-46.
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Conclusions

In conclusion, the Assyrian heartland was lowland, very different from the Zagros
Mountains with different weather, flora, fauna and natural resources (metal, stone and
timber). The two neighbours complemented each other economically and materials
unavailable with the one were brought to the other. Access to the mountains was through
passes which acted as gates to the Zagros and beyond. Invations, migrations, deportations, and
runaways had important role in the process of cultural interaction between Assyria and the
northern Zagros and beyond.

The deep valleys and high mountains separated the population groups of the Zagros into
small political units with diverse languages and dialects, each developing separately. This
ensured there was no central state in the Zagros. In contrast, the Assyrians in the lowland soon
expanded and absorbed the Mittanian kingdom into their empire. For a short time in the late
12" century the Arameans were a threat to Assyria. Some of the Zagros kingdoms were
considered by Assyrian kings as a threat, and the Assyrians had to deal with these threats, and
from the continuous conflicts cultural interaction was initiated.

These two factors, the contrasting natural sources and the military threats, provoked
regular Assyrian campaigns to the Zagros, but they were never able to sustain control over the
whole area. After 714 BCE, Sargon Il and Sennacherib controlled parts of it and built several
karum in the Median cities. But that lasted only until the early reign of Esarhaddon, who
controlled Media east of the Zagros. Then soon the situation rapidly changed, with
Cimmerians and Scythians invading Media and the Assyrian frontier.

The conflicts in the Old, Middle and Neo-Assyrian periods led to political interaction and
cultural interaction between Assyria and the Northern Zagros, and with other peoples outside
Assyria and the Zagros. Emigrants, migrants, runaways and deportees were also involved in
these interactions, and further details will be given in the next chapters.
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Chapter I Immaterial Culture

Chapter |1

Immaterial Culture

Introduction

In this Chapter | deal with the immaterial culture. | try to identify interactions in the
immaterial culture between the Zagros and Assyria, mainly based on the ancient records from
Assyria, Zagros, Urartu, the Bible, and elsewhere in the Near East.

The Assyrian records give valuable knowledge, particularly the correspondence with the
Zagros. These letters show broad cultural and political interactions between Assyria and the
Zagros.**

| shall also discuss some of the material culture from Assyria and the Northern Zagros,
including representations on reliefs, seals and metalwork, etc. which give us evidence of
material no longer actually preserved. In some cases those involved with field work show a
special familiarity with the landscape of the Northern Zagros which they use to analyse
aspects of local topnyms and topography.

2.1. Languages and writing systems

2.1.1. Introduction

Few written documents of the peoples of the Northern Zagros have survived. There was no
ethno-linguistic unity in the Northern Zagros or even in the Zagros in general.

Generally speaking, the Middle Bronze Age marked the end of the prehistory and proto-
history of the Northern Zagros. The oldest known record from there is the bronze stele from
Bassetki (north of Nineveh and west of Duhok) with an inscription of King Naramsin of
Akkad.**® However, it may not have been produced in the area but may have been brought to
Bassetki from somewhere else.

The oldest known local records are the royal inscriptions of the Lullubean king Anubanini
(Nubanini) on the Sarpul Zuhab rock reliefs,®" and the inscriptions of Simurrum.®*? These
and the Old Babylonian tablets from Shemshara and Bakrawa/Bakr-awa are all written in
Akkadian.3*® At this time we have to describe most areas of the Northern Zagros as belonging
to a proto-historic period, for as yet we have no evidence that any languages spoken there in
the Bronze Age and Iron Age were ever written down. Future discoveries may reveal local
records in local languages. It could also be that local records were written on perishable
materials which have disappeared. From the kingdom of Mittani in Nuzi and Arrapha and the
Zagros foothills Akkadian was used, including Hurrian terminology and personal names.***

$9SAA V: p. xxiv.

¥0Ayish 1976: 26-62.

¥1Ahmed 2012: 249-254.

¥2Ahmed 2012: 254-285; Shaffer & Wasserman 2003: 1-52; Al-Fouadi 1978: 122-129.

¥3For the Shemshare texts see Eidem & Lassge 2001; Eidem 1992; Matous 1961: 17-66.

#4For instance, Diakonoff discussed the Hurrian dialects according to its geographical divisions, with mainly
deity names as examples. Diakonoff 1981: 77-89; Speiser 1941: 8ff.
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We know almost nothing about Pre-Hurrian or Subartian substrata.®*> The only possible relics
of Gutian and Lullubean are some toponyms and personal names in the texts written in
Akkadian, the only known recorded language in northern Mesopotamia and the Northern
Zagros since the third millennium BCE, coexisting with lost languages from earlier times.**®

According to Lessge, the Middle Assyrian records in the Northern Zagros, with “the
formula of introduction used in the Bazmusian texts as well as the style of writing”, are
parallel to the Middle Assyrian texts of the reign of Tukulti-Ninurta 1 (1260-1232 BCE)
discovered in Ashur.®’

Assyrian royal inscriptions in the Northern Zagros on rock reliefs from the Iron Age
include those from Mila Mergi,®*® Shikaft-i Gulgul,**® and the inscriptions of Sennacherib for
the Khinis and Bastora water projects.**°

We know of the local rulers of Idu from their brick inscriptions, some on glazed bricks,
in Akkadian (Assyrian dialect). *** Rabat Tepe also produced some glazed bricks with
Akkadian inscriptions. 32 Assyrian also figures on the legal document from Tell Sitak
northeast of Sulaimania.®*® Apart from Akkadian records an Aramaic stele was found at the
Mannean capital Izirtu, dated to the later 8" century BCE.** Also, in Hinis a fragment of a
Hittite Hieroglyphic inscription was found, and it was not the product of a local scribe in the
area to the west of the Upper Zab, northeast of the Assyrian capitals. Perhaps it had been
taken from Syria to Hinis.**

The only known local Median record is the inscription of Silisruh, king of the Median city
Abdadani, an Akkadian inscription on a small bronze plaque, 11.4 x 9.2 mm with an image of
the king carved on the plague. What remains of the text is in “Babylonian language, but
betraying Assyrian influence”**® and is translated as follows:®’
Silisruh uttered a curse, (speaking) thus: ‘Two good textiles (and) one [...], this is the
ilku obligation of the king’s men, be they builders or those who pluck the king’s goats.
May Istar, Samas and Bél-matati be the witnesses! The king had a dream and freed
them. If in the future lasubeans,**® men of Abdadana, (or) Assyrians hereafter appear or

$5For further details, see MacGinnis 2012: 19.

%46 Ahmed 2012: p.60, note 49; Gelb 1944.

47| eessge 1959: 15-18.

$8RINAP 1: 37, 1-54, p.89-92.

#%/an Der Spek 1979: 45-47; Grayson & Levine, 1975: 29-38.

#0jacobsen & Lloyd 1935; General Directorate of Antiquities 1946: 50-52.

$1or further details see van Soldt 2013: 209-222.

%2Afifi & Heidari 2010: 152-187.

®33aber, et al., 2013: 248-265; Saber, et al., 2015: 205-229; Radner, K. “A Neo-Assyrian legal document from
Tell Sitak,” In Y. Heffron, A. Stone & M. Worthington (eds.), Festschrift J.N. Postgate (working title), Winona
Lake: Eisenbrauns, forthcoming.

%Fales 2003: 131-147; Levine 1976-1980a, RIA V: 226.

%5 For further details see Jacobsen 1935 101-103; Gelb 1939: PI.XL, fig.25.

%°Radner 2003b: 121; Diakonoff 1978: 59. The bronze plaque was collected by Herzfeld in Hamadan. The
object is now in the Metropolitan Museum. See Calmeyer 1973: pl.135. fig.29.

*Diakonoff 1978: 59; Radner 2003b: 122.

%8The lasubu is identified with the mountains, located east of the Diyala river; see Radner 2003b: 125, and the
bibliography.
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either Elamites or Ullubeans arise,® (then) Istar, Lady of the City, will carry (them)
downstream like a river. Be it a future king, or [princes], or city lords, or [...] who say
thus: ‘They are not free,” may IStar, Lady of the City, carry his house (and) his seed
away, and may a war predestining non-existence angrily arise against him/”

Among the Urartian royal inscriptions discovered in Mannea and Musasir, some are bilingual

Urartian-Assyrian, such as the Kelishin (Kéle-Shin) and Topzawa steles.>*°

Among the written records from the Northern Zagros there is nothing in any local
Zagrosian language, the languages assumed to have been spoken there during the Middle
Bronze Age and the Iron Age. All we know about these local languages are the toponyms and
personal names recorded by Assyrians and Urartians, and therefore these names have been
recorded with an imprecise pronunciation.

We cannot know how many local languages there were, or how many were lost, or how
many of the indigenous population understood Akkadian and or Urartian, either in the
Assyrian or the Babylonian dialect. There is no record of Mannean, but from personal names
and place names in Assyrian and Urartian texts scholars have detected Kassite, Hurrian and
even Iranian ethnolinguistic characteristics.

We know nothing about the language of the people of Hasanlu but the excavators of
Hasanlu and others have tried to identify them and their rulers. Much debate has led to
controversial views about Hasanlu V and IV. In different articles the excavators present
different views about the origin of the Iron Age people of Hasanlu, identifying the people of
Hasanlu V and IV as “Hurrian speakers or an unknown, unidentifiable polity,” Manneans, or
“Indo-European-Speaking Iranians”. % Most of the Iron Age people of Hasanlu were
probably Manneans, certainly before the destruction of Hasanlu 1V, but the absence of local
records means we do not know whether Mannean was a dialect of Hurrian or an independent
language.

As for Urartu, there is no clear evidence to what degree and to what extent Urartian or
other dialects in the Hurro-Urartian family were spoken. Hurrian was spoken during the third
and second millennium BCE in the Northern Zagros in the Rania plain (Shemshara), Arrapha,
Nuzi, among the Turukkeans, Musaserians, and among the Manneans.**® Also, during the first
half of the first millennium BCE the so-called Hurro-Urartian dialects were used by the

*9Diakonoff assumes that the G-lu-ba-ia means the Lullubeans, probably written mistakenly (Radner 2003b: 126
and the bibliography). If the text meant the Ullubu people or auxiliaries, then probably it dates back to the reign
of Tiglath-pileser I11, after 739 BCE, when he was the first Assyrian king to mention the Ullubeans by name and
conquered their land north of Nineveh east of the Lesser Habur river (see Radner 2003b: 126). Some of the
Ullubeans might have been deported to Media, and from them an auxiliary army was made. All we can be sure
about from the texts is that some Ullubeans were deported to the city of Kilizi and they worked there digging
out and cleaning a canal. For further details see SAA XIX 65.

%0yrartian was used for Urartian royal inscriptions during the 9™ century BCE until the mid-7" century BCE in
the Urartian empire and the buffer zones between Assyria and Urartu in the Northern Zagros, mainly in the areas
of the Upper Zab valley as far as the Urmia basin. For further details about the corpus of the discovered Urartian
records see CTU I-IV.

%1gee for instance, Zadok 2002a and Zadok 2002b.

%2Muscarella 2013:328, with bibliography.

%%Eidem & Leassge 2001; Zadok 2002b:18ff, 44ff; Wilhelm & Stein 1989; Radner 2012b: 244ff; Gelb 1944.
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peoples of the mountainous area in the kingdoms and and districts between the Lower Zab
and the Tigris.

Akkadian was probably not used in daily life as a spoken language, but as an official
language in Assyrian administration palaces in the Zagros, for the hundreds of the studied
correspondences in the Northern Zagros between the Assyrian court and the Assyrian deputies
and the local governors, all of them written in Akkadian in cuneiform script on clay tablets.
The Assyrian versions of the Urartian bilingual steles on the road between Musasir and the
Urmia basin and the Assyrian inscriptions on the rock reliefs of Milamergi, Khinis, Bastora,
and Najafabad all show that Akkadian was used in the Northern Zagros by priests, the scribes
of the local Zagrosian kings, merchants, soldiers serving as auxiliaries in the Assyrian army,
and interpreters.®®* Slaves who traded between Assyria and the Northern Zagros, prisoners
and others deported to Assyria and returned to their native land, some of the high officers in
the local armies in the Zagros, and the spies, will all have contributed to an admixture of
languages. We know that the Assyrians took princes (usually the great sons of the kings, i.e.
the crown princes) as hostages from the Northern Zagros and the other occupied areas of Near
East to educate them in Assyrian language and culture. Ultimately they were pro-Assyrian
when they became the kings of their countries, well accustomed to Assyrian language and
culture, facilitating easy communications with the Assyrian leadership. Good relations with
the crown prince served Assyrian policy in the long term.

From the Middle and Late Bronze Age and the early Iron Age toponyms and personal
names of the Northern Zagros contain some elements considered by scholars to have
originated from two main languages: Urartian, bordering Assyria, and the Northern Zagros on
the north, and Kassite, on the south. In the buffer zone between Assyria and Urartu in the
Northern Zagros, in the kingdoms of Musasir, Ukku, Kumme and Nairi, probably dialects of
Hurrian and or Hurro-Urartian were spoken.*®®

Surprisingly the Urartian bilingual steles and the seal of Urzana and other letters were
never written in the language the Musasirians spoke. Since it is not even in the bilingugal
steles we conclude that literate Musasirians understood Assyrian and Urartian, including
Urzana and or his scribes. That there were scribes in Musasir who could write and read
Assyrian well is evident from several letters between Urzana the ruler of Musasir and Sargon
1. Even the seal of Urzana has an Assyrian inscription.*®®

Every individual population group mentioned in the Assyrian annals may not have had
their own language. Sometimes just beyond a mountain range or a pass another population
group is mentioned, but they were probably tribes or clans speaking different dialects of one
language. Assyrian scribes attached to the Assyrian king and his army in their campaign
against the Northern Zagros recorded many details about daily life and architecture. They
even commented on the accents of the Zagros people. The annals of Ashurnasirpal 11 and
Shalmaneser 111 mention many lands and cities in the land of Lullubi and Zamua which

%4 For further details concerning the foreign auxiliaries in the Assyrian army see al-Fahdawi 1977: 127ff. Dezs6
(vol. 11) 2012: 16ff.

%5Radner 2012b: 244ff. Also, see Chapter I, 1.2.3., and Chapter Il. 1.2.

%6See CTU I-111; TCL 11, Parpola 1970; Eidem & Leessge 2001; Radner 2012b: 244ff.; For instance Urzana sent
several letters to Sargon Il, the letters are recorded in cuneiform script, as was all Assyrian correspondence
during the reign of Sargon Il and other Assyrian kings. For further details, see SAA 'V 92, 144, 145, 146.
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probably all spoke Lullubean in different dialects. An interesting note about the languages of
the people of one of the lands is recorded in the campaign of Ashurnasirpal 1l on Zamua who,
returning to his camp at the foot of the mount Ni$pi, observes:®’
| returned to my camp. At that time | received bronze, bronze ..., bronze rivets, (and)
beams, the tribute of the land Sipirmena whose (inhabitants) do their hair like women
(KUR si-pir-me-na $¢ GIM MUNUS.MES).

The description of the inhabitants can also be translated by Luckenbill “...Sipirmena
who(se inhabitants?) speak like women.”%%® Later, Grayson translated the same expression as
“the land Sipirmena whose (inhabitants) do their hair like women (KUR si-pir-me-na sd¢ GIM
MUNUS.MES).”** If we accept Luckenbill’s reading then the Assyrian note about the speech
of the people of Sipirmena does not mean they had a different language, but that their
language was a Lullubean dialect noticeably different from other dialects, suggesting to the
Assyrians the “twittering of women”.

In Media, Esarhaddon refers to two local names of one of the geographical names, he says
that Barnaki [Paranki] (KUR.bar-na-ki) in the land Til-ASurri called Pitanu “[in the languge
of the people] of the land Muhranu.”*"® Median words can be traced through anthroponyms
and toponyms in Assyrian and Persian records, as well as observation by Herodotus on
Media.*"*

From this we see that the peoples of the Zagros spoke different languages, some of them
closely related to each other. Some terms probably refer to tribes or tribal groups, and they
can be compared with modern societies who in reality spoke different dialects of one
language. Someone familiar with modern dialects of Kurdish can see in the Northern Zagros
different dialects of that one language. Someone less familiar may easily consider these
dialects to be different languages. Some Kurdish speakers find it hard to communicate with
speakers with other Kurdish dialects.

This division would have been more obvious in earlier times because of the topography of
the Northern Zagros. The high mountain ranges and deep valleys, the rivers and their
tributaries all formed natural barriers between neighbouring communities. A mountain pass or
river presents such a barrier. The Upper Zab river separates the two main Kurdish dialects,
Sorani and Badini/Kurmanji. Kurds west of the Upper Zab speak Badini/Kurmanji, and those
to the east speak Sorani. Where the river meanders tribes such as the Surchi and Harki speak a
mixed dialect. The division persists in Modern Aramaic (and Jewish) dialects, known as
Transzab Jewish, where the Upper Zab separates the modern Aramaic dialects.?2

Similarly, the end of the Sharizur plain and the beginning of the mountainous area east of
the plain separates people speaking a distinctive Kurdish dialect called Hawrami. All the
surrounding peoples in the plains and the valleys in both Iraq and Iran speak the Sorani or the

S'RIMA 11 A.0.101.1: ii 75-76a.

S%ARAB 1 456.

%°RIMA 11 A.0.101.1: 75-76a. The translation of Grayson is more probable. Both the Victory Stele of Naramsin
and the rock relief of Derband-i-Gawir show Lullubeans even in the Middle Bronze Age with female looking
hair; braids . For further details see Marf 2007; and for the victory stele, see Chapter I1l, 3.1, 3.9.

¥ RINAP IV 79: 25b-33.

$or further details, see Rossi 2010: 289-329.

$2For instance see Noorlander 2014: 201-224.

54




(@ =T o1 (=T G | DO Immaterial Culture

Gorani dialect, but in this mountainous circle we find the Hawrami dialect, a dialect spoken in
the mountains between Halabja, Sinnadej and Mariwan. This dialect is very much different
from the Sorani and Gorani dialects, spoken from the Transzab and along banks of the
Diyala.’”

The Assyrian language was one of the strong points which unified the peoples of the
Assyrian heartland. This sometimes provoked a comment on the language spoken by a
foreigner. Ashurbanipal, describing the arrival of an ambassador in Nineveh from a distant
country (assumed to be Lydia), says:*"*

He reached the border of my land. When the people of my land saw him, they said to
him, ‘Who are you, stranger? From a country no messenger ever set foot on the road
(hither)?’ They brought him before me in Nineveh, my capital. But of the languages of
east®”® and west, over which Ashur had given me authority, there was no one who
commanded his language. His language was strange. And they could not understand his

speech. He brought with him from the border of his land...

2.1.2. Bilingual and trilingual records in the Zagros, Multilingualism in the Zagros
In the Northern Zagros the oldest known bilingual inscriptions are the Urartian-Assyrian
inscriptions of the Urartian kings Menua and Ishpuini on the stele from Kelishin (Kél-e-Shin).
Three other Urartian-Assyrian inscriptions are of Rusa, the Topzawa, Mergeh Karvan and
Movana steles. These bilingual inscriptions were aimed at locals and foreigners who passed
by them. The four bilingual Urartian inscriptions along the way from Musasir to the area of
the Urmia Basin and its west shores also demarcated that area and the main routes as Urartian,
with the Assyrian version aimed at the Assyrian kings and their armies, as well as caravans
travelling between Assyria (and beyond) and the Urmia basin (and beyond).*"®
Assyrian kings and their scribes would probably have read the Urartian inscriptions in
the Urmia basin. The Urartian inscription of Rusa in the royal city Ulhu near the Urmia basin
was probably read by Assyrians during Sargon II’s eighth campaign. When they crossed these
passes they would have seen these steles commemorating local history. Roaf notes that “it is
surprising that the Assyrian king Sargon Il should have devoted so much space in his
inscription to the building activities of his Urartian enemy”.*”” He also agrees with
Zaccagnini’s suggestion that this passage was based on an Urartian royal inscription.>"®
Moreover, | observed that Sargon Il on his campaign on Musasir in 714 BCE read the
bilingual steles at Movane or Topzawa, erected by Rusa in both Assyrian and Urartian
versions. Sargon quoted from one of the steles in his annals when describing the coronations

$3Eor further details about some of these Kurdish dialects and their differences see for instance, Allison 2007:
135-158; Mackenzie 1962; MacCarus 1985; Blau 1975.

$Saggs 1984: 130.

$">This probably indicates that in the Assyrian court there were translators for the languages of the east, including
the languages of the Zagros.

$7%For instance see Benedict 1961: 359-385; CTU I-IIl.

$77 Roaf 2012a: 200, note.39.

378 Roaf 2012a: 200, note.39; Zaccagninil981: 259-295; ARAB Il 161; Muscarell 2013: 378.
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of one of the Urartian princes in the temple of Haldi in Musasir. He was chosen among his

brothers, and gifts and sacrifices were given to Haldi. Sargon says:*"
(Haldia)...who before him had not borne scepter and crown, the Insiginia
(?)......prince, shepherd, the people of Urartu....... bring him (or to him), and one
among his sons, as (?) heir (lit., seizer) of his throne, together with (?) gold and silver,
all kinds of precious treasure from his palace®*° they brought in before the god Haldia,
in the city of Musasir, and presented (as) his gifts. Heavy cattle, fat sheep, without
number, they sacrificed before him. For the whole of his city they spread a banquet.
Before Haldia, his god, they crowned him with the royal crown and gave him the kingly
scepter of Urartu.

This part of the text shows that the Assyrian scribes had read an Urartian text and
transcribed the events of the coronation and the accompanying festivals. This prince was
probably Rusa who was crowned in the temple of Haldi in Musasir and is reminiscent of a
paragraph in Rusa’s Movane stele: 8

[14/15 days in] the city of Musasir | stayed and all [the sacrifices] | sa[crified] to the
city of Musasir. [For the people] in the city of Musasir..[...] [....] every day for the
banquet | entered. | am [Rusa], [the servant of God Ha]ldi, the true shepherd of the
pe[ople], [he who] approached to the House (temple) of Haldi, he who does not fear the
fight. Haldi gave (to me) might and strength [and joy].

What is interesting is that Sargon probably read only the Assyrian version of the
Topzawa stele, for he quoted only that one. It also shows that Rusa erected the Topzawa stele
before Sargon II’s campaign. There may have been two steles, one from before 714 BCE
destroyed by the Assyrian army, and the other, the Topzawa stele, erected after 714 BCE.
Another text of Rusa in Musasir was inscribed on his bronze chariot;

1 statue of Ursa, with 2 of his horsemen, (and) his charioteer, with their shrine, cast in
bronze, on which was engraved his own haughty (inscription), “With my two horses and
one charioteer, my hand attained to the kingdom of Urartu”.

In the Zagros some cuneiform inscriptions show that the sculptors had an inadequate
knowledge of cuneiform. They may have copied the text inaccurately on to the rock relief or
stele from a properly written clay tablet. The Middle Bronze Age rock relief of Horén-
Shaikhan (also called Bélule) is dated from the iconography to the 19™ century BCE. | have
inspected the inscription on the rock face and seen that the sculptor who carved the inscription
was not able to read or write cuneiform script properly. Assyriologists have noted several
mistakes and unclear signs in that inscription.3®

Another example, an inscription on a glazed brick from Rabat Tepe, dates to the
ninth/eighth century BCE, according to Reade and Finkel:®*

% ARAB 11 172

%9He probably means the palace of Rusa .

%1 Andre-Salvini & Salvini 2002: 20ff, the Assyrian version, Face I11: 49-57; Roaf 2012a: 193ff; CTU I-III.
$2ARAB 11 173.

%3For further details about the rock relief and its inscription see Roaf & Postgate 1997: 143-155; Calmeyer
1975: 504-505.

%4 Reade and Finkel 2014: 593.
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It is probable that we are dealing with a formulaic connected text along the lines
of “Belonging to RN, king of GN, priest of DNI and DN2 ...”, although the order of
the brick inscriptions is provisional. The presence of the relative pronoun Sa before a
king’s name on a building inscription would be unusual, but this feature and any
defective signs might be attributed to the likelihood that the person writing on the
bricks was not a professional Akkadian-speaking scribe but was copying the text
from the inscription on some other object in the king’s possession.

Another example dates to the Neo-Assyrian period. In Kani-Derbend/Kani Darband
village northeast Erbil (Arbela) farmers found a stele inscribed in cuneiform but the mistakes
show that the text was written locally by someone incompetently quoting other texts.*®

Assyrian governors, deputies, and eponyms needed in the Zagros Assyrian scribes in these
vassal territories of the Zagros. The governor of Der requested a scribe in a letter to Sargon 11
for his office in Der:**®

To the king, my lord: your servant Sin-na’di. Good health to the king my lord! | have no
scribe where the king sent me to. Let the king direct either the governor of Arrapha or
Assur-belu-taqqin to send me a scribe.

Radner has noticed that “the governor was able to write this letter himself, exhibiting
command over a good range of cuneiform signs, although a bit rusty in regard to the spelling
conventions, and successfully adhering to the formal and linguistic conventions governing
state letter writing.”*®’

After the fall of Nineveh in 612 BCE Akkadean and Aramaic languages and scripts had been
used in the Zagros, for instance the trilingual inscription of Behistun (Bésttin) of Darius I in
522 BCE in the Zagros was the first key for decoding cuneiform script and Akkadian.®

2.1.3. Writing systems

In the mid-8" century and during the 7" century BCE Aramaic became the language for
international relations, competing with Assyrian not only among the population of the
Assyrian heartland but also among the peoples under Assyrian domination and in some areas
of the Northern Zagros. On several reliefs and wall paintings Assyrian and Aramaic scribes
stand beside each other recording the royal events. For the Assyrian campaigns they are
accounting for the tribute, looted objects, captives and deportees. On the wall painting of Til
Barsib there are two scribes, one holding a clay tablet and the other a scroll. Two similar
scribes are seen on Assyrian reliefs of the military campaigns against the Northern Zagros
recording the loot from Musasir (fig.2.1.a),%®° and two scribes recording Zagrosian prisoners
in front of a camp in the Zagros (fig.2.1.h).3®

%5For further details see Abadah 1972: 77-79, fig.5-9. Also see Chapter 111, 3.1.
S%SAA XV 17; Radner 2014a: 69.
%¥7Radner 2014a: 69.

*8 For instance see Von Voigtlander 1978.
%9Botta & Flandin, 1972: pl.141, Romm VIII, slab 4.

¥0Botta & Flandin, 1972: Vol. II, pl. 146, no.10-11, Room XIV. Although we cannot be sure whether the
language being written on the scroll was Aramaic or a local language written in Aramaic script, generally
scholars consider it as Aramaic. In some occasions, the person with the scroll beside the Assyrian scribe could be
an artist sketching the scene for the Assyrian sculptors to carve on stone reliefs in the Assyrian palaces. But more
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from Khorsabad (after Botta & Flandin, 1972: pl.141, Room VIII, slab 4).
b. Recording Zagrosian prisoners by Sargon II’s scribe in front of a camp, details of a relief
from Khorsabad (after Botta & Flandin, 1972: Vol. II, pl. 146, no.10-11, Room XIV).

Sargon Il communicated with what we assume is the besieged Mannean city Pazzasi in
their own language. The Assyrian relief from Khorsabad shows an Assyrian “official, reading
from a parchment scroll, urging the inhabitants of a besieged Mannean city to surrender.”
(fig. 2.1.)**". That figure “was regarded as a scribe reading in Aramaic, turning to ‘the
people on the wall’ and simultaneously translating the text into the Mannean lcmguage.”Sg2
Eph‘al interprets the scene differently, saying that “the officer is indeed speaking in Aramaic,
and not in Mannean, but his words are not directed to ‘the people on the wall’, but rather, to

the leaders of Pazasi, who are familiar with this language.”393

However, the scene gives no clear details of that Assyrian soldier/officer. The scenes show
that he leads the Assyrian advance of the ‘tank’ on the city walls, with the additional duty of
pouring water over the tank to extinguish firebrands thrown by the enemy. What he holds in
his hands could be a water skin. Because the original relief was lost in the Tigris when Botta
was on his way to the Gulf, we only have to rely on details in the drawings. A scroll was
usually used by Assyrians for writing Aramaic, so this text was being written in Aramaic or
some other linear script suited to a scroll and not cuneiform.®** After all, Aramaic became the
official international language in Assyria from the reign of Tiglath-pileser Ill, which is why
we think the two scribes on the reliefs were making duplicate records of the booty.

probably he was a scribe expert in Aramaic. Beside scrolls, some objects from Nimrud bore Aramaic
inscriptions, such as ivories and seals; see Millard 1962: 41-54.

¥lparpola 2004: p.9, note. 21.

$2Eph¢al 1999: 119.

$3Eph‘al 1999: 119. For further details see Botta & Flandin 1972: pl.145.

%%Radner 2014a: 81.
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Fig.2.1.c. Details of the Assyrian siege of the Mannean city Pazashi depicted on a relief
from Khorsabad. Inside the Assyrian tank, an Assyrian soldier read a scrole or threw water
from a skin on the thrown flamed bundle of grasses (after Botta & Flandin 1972: pl.145).

In Assyria Aramaic personal names or names with Aramaic elements are more common,
as can be seen from the lists in APN and PNA. Aramaic names, especially in the 7" century
BCE, were more common than Assyrian names in the Assyrian heartland. Nissinen assumes
that the majority of West Semitic personal names in the Assyrian heartland were Aramaic.>*
Also, Parpola assumes that in the 7™ century BCE Assyria two major languages were spoken:
“Speakers of Aramaic — in practice the entire population of the country — and speakers of
Akkadian, including the largely bilingual inhabitants of the Assyrian heartland and the fully
bilingual ruling class.” He adds: “This dichotomy was, however, largely social, not cultural,
and it came to an end with the fall of the Empire”.3®

The scarcity of cuneiform inscriptions from Tepe Qalaichi (lzirtu), Ziwiye and Hasanlu
may mean that in these cities another script, such as Aramaic or one similar, was used for
documents, and the scrolls and writing boards have perished. The Aramaic stele of Bukan in
Tepe Qalaichi, in an area far removed from where Aramaic and other Semitic languages were
spoken, according to Eph‘al “indicates that the spread of Aramaic did not necessarily reflect
demographic changes, which were mainly the consequence of massive deportation.” Eph‘al
continues, “(that) this is a royal inscription suggests that Aramaic was used among the upper
class of the Mannean society, which seems to have lacked a script of its own.”*%’ Eph‘al
assumes that Aramaic was adapted in the royal inscriptions as early as the mid-eighth century

*®Nissinen 2014: 273-296.
$%parpola 2004: 5-22; also see Parpola 2003: 341.
%"Epha’l 1999: 118f.
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BCE, and that the inscription of Bukan dates to the late 8" century or early 7™ century BCE,
when Aramaic “started to become a lingua franca.”*® The Aramaic stele of Bukan is the
oldest known Aramaic record in the Northern Zagros. One of two Mannean kings, Aza and
Ullusunu, or a Hubuskian king may have been the author of the text. Ullusunu is considered
the most likely by Lemaire.>®

As for Urartu, we have many royal inscriptions on rocks and steles by Urartian kings but
surprisingly few Urartian tablets.*® Urartians may have used scrolls for everyday documents.
What we do know is that Urartians mainly used cylinder-stamp seals, clear evidence that
another way of writing was used apart from clay tablets and stone steles and rock inscriptions.
Perishable writing material such as scrolls for stamping have not survived. All we have are
clay tablets for which cylinder seals were used.*™

2.1.4. Interpreters

When Ashurnasirpal Il rebuilt Kalhu, his capital city, he conscripted corvée workers from
Zamua and other areas of the Zagros. So many people were deported to the Assyrian capital
that the population could have been described as an ethnic mosaic. Many non-Assyrian names
are attested in the legal documents from the Assyrian capitals. Among the names in the wine
ration lists many population groups recognized, who were needed as interpreter
“targuman”.*® These foreign workers would have needed interpreters in the Assyrian
heartland, for most of them would not have been able to speak Assyrian or Aramaic. Over
time they would have learned some basic Assyrian words, especially those related to their
work.

An Assyrian letter from the reign of Esarhaddon mentions ‘[Man]naean scribes,’ or inter-
preters.*® According to Eph‘al even the mention of the weather god as Hadad in the Aramaic
inscription on the stele of Bukan does “not necessarily reflect local religious and linguistic
reality”, but rather “they may point to the existence of scribes who were trained in foreign
languages and literary traditions.”*®* Similarly, Sokolof assumes that the Aramiac epigrapher
of the Bukan stele was not a native speaker of Aramaic,** but he was probably a local
Mannean scribe.

Sargon II asked Sarru-emuranni to find a local interpreter in Zamua. He assured the
Assyrian king that “I have now se[nt] (word), and I shall find an interpreter in [...], acquire
him for the king, my lord, and send him.”*® Another letter, very badly preserved, mentions an
interpreter in Zamua.*”’

One interpreter in the Northern Zagros is named in a letter sent by Adad-issiya the
Assyrian governor of Zamua to Sargon Il, reporting on preparations for war on the Mannean

%%Epha’l 1999: 118.

$99For further details see André Lemaire 1998a: 300, and the bibliography.
“OCTU IV CB AY-51, pp. 195-201.

“\Marf 2007: 6; Collon 1987: 399-404.

%92 Radner 2008: 502f, and the bibliography; also see SAA 16 148: 9-1.
“%Ephal 1999: 117, the note 6; SAA XI 31.

“Eph‘al, 1., 1999: 116-121.

“%30koloff 1999: 106.

“08 SAA V 203: 1 4-7.

“WTSAAV 212.
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border. He was called Kubaba-ila’i, EN li-sd-ni su-u, “masters of language”, Adad-issiya sent
Kubaba-ila’i to the city Tikri§, and he gave the Assyrians a “detailed report”.*® Such an
interpreter would have been needed in this war on the Mannean border. Perhaps he knew
more than two languages, and was an important person for the Assyrians, which is why the
governor of Zamua sent him to the city of Tikri§ (a city in Mannea).*®® He came back with a
detailed report which he may have prepared as a spy in that city:*°
The king, my lord, knows that Kubaba-ila’i is a master of language. I sent him to (the
city of) Tikris, and he gave us this detailed report. We are herewith sending it to the
king, my lord.
Another Assyrian letter mentions a Mede who sent a letter from Media to the Assyrian
governor of Zamua Nab{-hamatua, but we do not know what language or script he used:*"
The forts of the king, my lord, are well. A Mede forwarded me the (attached) letter
from the governor, saying: “Let your messenger bring it to the Palace.” I have spoken
kindly with the countrymen of the son of Bel-iddina and encouraged them. The son of
Bel-iddina (himself) is a criminal and a traitor, he does not obey [the king’s orders].
[I said]: “Do your work, each in [his house and] field, and be glad; you are now
subjects of the king. They are peaceful and do their work. | have brought them out
from six forts, saying: “Go! Each one of you should build (a house) in the field and
stay there!”

The Assyrian campaigns in the Northern Zagros always needed local support. Individuals
were paid for their loyalty, pro-Assyrian rulers and the elite ensured their control of their land
with Assyrian support. Of the Mannean rulers some were pro-Assyrian and others were pro-
Urartian. Among those needed were local Zagrosian quislings to work as guides or translators.
They are mentioned in Assyrian inscriptions and administrative documents but seldom by
name to determine if they were Assyrian or indigenous. Most probably they were local
individuals who served in the Assyrian army. These points all led to formal interaction by the
elite and informal by other individuals.

“®SAAV 217:18.

“OSAAV 217:1.1.

“0SAA V 217: 16-18.

MISAA V 210: 4-r.7; aslo, in other letters, the Assyrian king advices his men to speak with the leaders and
peoples of Media kindly, for further details see SAA XV 90, 91, 96.
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2.2. Personal Names

Our information about the Assyrian personal names mainly comes from Assyrian letters,
administrative and legal documents, and other records. But the majority of non-Assyrian
names occur in Assyrian royal inscriptions, which usually do not mention many Assyrian
names. Usually they deal with foreign enemies, international issues and Assyrian territorial
expansion. Some letters and administrative and legal documents include the names of
foreigners who were deported or migrated to Assyria. There, during their daily lives, they
were named as buyers, sellers, witnesses or slaves.

Zagrosian names are mainly recorded in Assyrian royal inscriptions, administrative
letters and legal documents. The very few local sources are the Shemshara letters, the royal
brick inscriptions of Idu (modern Satu Qala) in Akkadian,*** and the inscription of the Median
king Silisruh.**® Some Nuzi personal names give important details for understanding Hurrian
personal names.** Very little is known about female names in the Northern Zagros. Rémiite-
Allate / Remutti-Allati has an Akkadian name. She came from Dara-ahuya, a town in the
mountains,*" she was a priestess prophecying in the temple of I3tar of Arbail and was trusted
by Esarhaddon to read omens.**°

Apart from the Akkadian names, in the Zagros most other names do not have a divine
element. Even the royal names of Idu do not include theoforic names.*"” The one name which
may be regarded as an exception is the Lullubean name Erishtienu in Zamua, “Desire of the
gods”.*'® Except the Hurrian names, no conclusion about the Zagrosian names is yet possible,
because the data is scarce, and we do not know the meaning of most names, especially of non-
Semitic and non-Iranian names.

Of the many publications dealing with Assyrian personal names and contemporary
names, the APN and PNA volumes are most important. They deal with Assyrian personal
names and prospography. Zadok’s publications are best for the personal names of the
Zagros.**® Here | do not deal with all the Assyrian and Zagrosian personal names or
prosopography but only personal names which provide information about cultural interactions
between Assyrian and the Zagros.

2.2.1. People in the Zagros with Assyrian (Akkadian) names

Of the Akkadian names in the Northern Zagros attested during the Middle Bronze Age
records we have the énsi of Lullubum called Waburtum (wa-bur-tum). There is no
information about his origin, and we do not know if he was a local ruler or an
Akkadian/Sumerian one appointed by the Ur III king St-Sin as “[é]nsi of [Lu?]lubum.**?°

“2yan Soldt, et. al, 2013: 209-216.

“3Djakonoff 1978: 59; Radner 2013: 122.

“4Eor further details see for instance NPN.

M3 SAA 1X 1.3:13-15

MOSAA 1X 1.3, p.6; Marf, D. A., (forthcoming) “Who was who in Arbela during 722-522 BCE),” In: Mattila, R.,
et al., (eds.), Proceeding of the international conference: Ancient Arbela: Pre-Islamic History of Erbil qui s’est
tenue a Erbil les 7-10 avril 2014. Syria (supplement series), IFPO.

“yan Soldt, et. al, 2013: 209-216.

“8yan Soldt, et. al, 2013: 214.

*For instance see Zadok 2002a; 89-151.

“0RIME 111/2: E3/2.1.4.5.1-3, p.312.
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From the fragments of the Middle Assyrian tablets of Tell Basmusian in the Rania plain
two proper names are preserved, Warad(?)-Enlil (dBE) and Kiribtu ("Ki-rib-te). They are
probably Akkadian names found also elsewhere.**

One of the kings of Idu is called Ba’auri.*? Also, a Lullubean Ba-1A-G-ri (Bayuri or
Bayauri), who acted as a seller of a slave girl, is attested in a Middle Assyrian sale
document.*?® That person originated from the Land of Lullubu, and an Urartian suggestion
about the etymology of the name is possible.***

In Zamua Niir-Adad ("ZALAG-ISKUR) is the name of the sheikh who revolted against
Ashurnasirpal II. It could be read as Akkadian Nur-Adad, or locally it may have been
pronounced differently. Scholars use logograms ("ZALAG-YISKUR) to keep the question
open.“*® During the Neo-Assyrian period there are some Akkadian names in the Northern
Zagros. Ashur-le’ (the king of Karalla) is a very rare Assyrian name in the Northern Zagros,
only attested once. Information about the origin of that king comes from an interesting and
politically complicated Assyrian letter in SAA V, entitled by Parpola and Lanfranchi
“Ullusunu Bribes ASsur-le’i of Karalla”.*® The Assyrian deputy in Zamua, Nab(-hamatua
informed the writer of the letter that “Assur-le[ 7] is going to Ullusunu,” and that “Ullusunu
(at the time king of Mannea) had given five horses to Ashur-le’i.” It seems that Ashur-le[’i]
wanted to play a political game and received the horses from the Mannean king Ullusunu, but
then gave the horses to the Assyrian deputy Nab(-hamatua, as is stated in the letter: “Nabd-
hamatua has itemized the horses; he gave him by colour in a clay tablet (which) he (also) sent
me.”*?” Then the Assyrian author of the letter “forwarded the letters of Nab(-hamatua to
Nineveh, and they will have read them to the king (by now).”*?®

21| sspe 1959:17-18, fig. I; 3; Tallquist 1966: 115f.

“2van Soldt, et. al, 2013: 214f.

“2%an Soldt, et. al, 2013: 214f.; Postgate 1988: p.123, text no. 52:7.

“?!van Soldt, et. al, 2013: 214f.

““RIMA 11 A.0.101.1; ii23b-31a. Also, see below.

“25SAA V 218.

“2TSAA V 218.

I the letter another person appears, “the eunuch of AsSur-1e'i”. The author of the letter informs the Assyrian
king that the eunuch fled to Nab(-hamatua three years before and is still with him: “it is the third year already
since he fled to Nab(O-hamatua.” (SAA V 218). It appears that the Assyrian king asked the author of the letter to
capture the eunuch, but he was not able to do that: “....., so it is not possible to get him down from there. Let
them bring him over to me when he is inside his country.” (SAA V 218). If the eunuch was Assyrian, then was
Assur-1e'i the owner of that eunuch also Assyrian? AsSur-le'i was among those Zagrosian rulers who was
encouraged by Rusa to revolt against the Assyrians, and Sargon Il assumes that he repossessed Karalla with
Mannea: “Assur-le'u of the land of Karalla and IttT of the land of Allabria he [i.e. Rusa] caused to revolt against
me and called upon them to become vassals of Armenia [Urartu]. In the anger of my heart | overran (lit.,
covered) these lands like [a swarm] of locusts....” ARAB Il 10.

Assur-le'u had been flayed by Sargon 11, then later a brother of his, when the people of Karalla in the ninth year
of Sargon II revolted againt the Assyrian official and, in Sargon’s words, “they had made Amitashshi, brother of
Assur-1e'u, ruler over them.” (ARAB II 23). It seems that A§Sur-le'u’s brother had an Iranian name, perhaps that
is indicating that he was a local Zagrosian and they were not Assyrian. In case if AsSur-le'i was a local
Zagrosian, then probably his father named him (or he called himself) AsSur-le’i, to curry favour with the
Assyrians. Similarly in the modern Iragi Zagros in the 1980s some chieftains in the Zagros (Iragi Kurdistan)
called their sons Saddam to curry favour with Saddam Hussein.
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In Media there are some Akkadian names. The ruler of the city of KiSesim, deported to
Assyria during the reign of Sargon, had an Akkadian name, Bél-sar-usur.**® Bel-iddina
(™EN-SUM-na, “Bel [‘the Lord’] has given”) was a local ruler with an Akkadian name in
Media during the reign of Sargon 11.**° Another Bel-iddina ("EN-SUM-na) from Zamua is
recorded in an administrative letter from the reign of Sargon Il. He was an Assyrian ally, but
his son did not want to go with the troop. That name is also attested in several Assyrian
letters, showing that it was a name for many individuals in Babylonian and Assyrian cities,
but mainly in Babylonia.*** The use of these Akkadian names shows Babylonian and or
Assyrian influence on Median culture.

2.2.2. People in the Assyrian heartland with Zagrosian/lranian names

In the Assyrian heartland many personal names before the rise of the Assyrian power were
Hurrian/Subarian. Hurrian personal names are preserved in the tablets dated to the first
quarter of the second millennium BCE in the Tell al-Rimah archive, indicating that Hurrian
culture was strong there.**> And, even the ensi of Urbilum in the late third millennium BCE
bore a Hurrian name, Neris-huha in the inscriptions of Erridu-Pizir of Gutium.**

Not only in Assyria but similarly during the Bronze Age in the foothills and the mountains
of the Zagros Hurrian culture was dominant, and the majority of the personal names were
Hurrian, as can be seen in the tablets of Shemshara, Arrapha, Nuzi, and Simmurum.**

Some individual names recorded in the Assyrian capitals and neighbouring cities are Old
Iranian, or more probably Median. The name of the man Barzi ("bar-zi-i) is derived from
Median “high”.**® People with that name are attested in some Assyrian legal documents as
witnesses, two of them from the reign of Tiglth-pileser 111, one from Kalhu and the other one
from Imgur-1llil. Another person with the same name was the son of Sili from Ashur in the
reign of Ashurbanipal.**®

Another name considered as Old Iranian is Se-na-in-ni, but according to Zadok it may be a
Hurro-Urartian name, derived from Hurrian Sen- “brother”, and originally Se-en-na-ni.**’ It is
assumed that Hurrian was spoken in and around Kumme, Musasir, and other neighbouring
provinces of northeast Assyria during the Iron Age.**®

2.2.3. Some aspects of local names in the Zagros
The prosopography of the Northern Zagros is based on the names of the rulers of the cities,
provinces and kingdoms. There are no specific group names for a particular area. For most of

2% je 1929: p. 17, the lines 93-95.

“0SAA V 210.

“ISAA V 199: 1.9.; Baker 1999. PNA 1/1l B-G: 311-313.

*2For details about the Hurrian names in these records see Sasson 1979: 37-87.

8K utscher 1989: Col. Xi BT 3:1-11, pp.59, 69.

“4For further details see Eidem and Leassge 2001; Eidem 1992. Also, for the personal names in Nuzi, see NPN,
also, for Simurrum personal names and their inscriptions, for instance see Ahmed 2012: 229-297.

**|nterestngly, Barzi is a name still used among the modern people of the Zagros, with the same Median
meaning (high), but mainly as feminine name, while during the Neo-Assyrian period it was a maculine name.
“3Schmitt & Talon, PNA 1/11 B-G: 274.

“37Zadok 2000b: 10; NPN 255b.

“38Zadok 1995b: 222; Radner 2012b: 243-264.
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the names the origin is not known. Local personal names came from unknown languages, or
contain obscure elements from known languages. Even in a particular kingdom, the names are
not related to a specific language. The names of the kings, princes and rulers of Mannea
belong to different languages. The name Ahséri, the king of Mannea during the reign of
Esarhaddon/Ashurbanipal, is assumed to “belong to the widespread group of Hittite
names.”**® Other Mannean names are considered Hurrian or Kassite, for instance, lanzu,
Ullusunu and Ahseri considered as Hurrian.**° For instance, the name of the Mannean
princess Eresene is said to have a Hurro-Urartian origin, to be compared with Hurrian Iri-
Senni “he has given the brother” and with Hurrian Ariseni.*** In other areas of the Zagros we
find “Kassite anthroponomy (though originally a title)” for the name of some Zagrosian
rulers, such as lanzu of Mannea, lanzu of Hubuskia, Ianzu of Bit-Hamban; the ruler of
Allabria was called lanzi-Burias. *** Tallqvist considered the names of Artasari of
Surdira/Batri (Batir), Data/Dadi of Hubuskia and Upu of Gilzanu as the earliest known
Iranian names of the ninth century BCE.*** Recently, Dadi of Hubuskia was considered an
Akkadian by Mattila.*** Among the known names from Mannea are some Iranian names,
including Bagdatti, the Mannean ruler of the city Wisdi$/Uisdi$ in the district of Zikirti. His
name is considered Iranian. This is the first attestation of the name Bagdatti, which later
became frequent among the Zagrosian and Iranian peoples.**

Futhermore, the ruler of Larbusa in Zamua (a contemporary of Ashurnasirpal 1) was called
Kirtiara ("ki-ir-te-a-ra), a name considered by Tallgvist as an Old Iranian name, from krta-
“made” with suffix /-(a)ra/.**® But although the root is Old Iranian, it has a Lullubean suffix /-
(a)ra/, for there are other Lullubean rulers with similar suffixes. Shalmaneser Il in his annals
names Nikdeme ™nik-de-me) and Nikdéra ("nik-de-e-ra), as two Idean city rulers from
beyond the pass of Bunais (KUR.bu-na-is) within Zamua (Zamua $a bitani).**’ The names
may have been Lullubean titles for city rulers, or the root /nikde/ with suffixes /me/ or /ra/
could have had specific meanings in the local language. Another ruler has a similar name,
Meqdiara ("me-eqg-di-a-ra) of Nairi.**® Nikdera’s name is similar to Meqdiara ("me-eq-di-
a-ra), the father of Sarsina, ruler of 300 localities in Nairi in the reign of Shamshi-Adad V.**
Mount Nikippa in Mannea and the Median city of Nikkur both begin with /Nik-/, which may
be or not linked linguistically.**°

Kakia is a well known Hurrian personal name attested in the records of Tell Fahar
(Kurruhani) in the Mittani kingdom.** The ruler of Hubuskia was called Kaki/Kaiki/Kakia

**Tallqvist 1966 APN: XXIII.

“OFor instance see Zadok 2002b: 1.1.2.

“IEor further details see Fuchs and Schmitt 1999e, PNA 1/11 B-G: 403.
#27adok 2013: 410; also see Reade 1978: 137-143; Fuchs 2000: 492-493.
“*Tallqvist 1966 APN: XXII.

“44\Mattila 1999b: 360.

*° Fuchs& Schmitt 1999a, PNA 1/11 B-G: 251; Fuchs& Schmitt 1999b, PNA 1/11 B-G: 251.
“®Tallqvist 1966 APN: 291; Fuchs & Schmitt 2000: 620.

“'RIMA 11 A.0.102.2: ii 75b-78a.

“8 RIMA 111 A.0.103.1: ii 24-25.

“SRIMA 111 A.0.103.1: ii 16b-34a; Al-Qaradaghi 2008: 137, note.2.

0 ARAB 11 142; ARAB | 766.

“INPN 78; Al-Qaradaghi 2008: 124: note, 3.
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(Ka-a-ki).*** Kakuli, the queen of Rusa I/Il who is named on a gold handle of a fan, may also
have orignated from Nairi.*** These names sound like the names of the Hubuskian king,
Kaki/Kakai.”* And of a capitan, Kakkullanu ("Kak-kul-la-nu) in the Assyrian heartland,
who is named in an Assyrian legal document when he purchased slaves.”> In Media a similar
name occurs, Kaki (Ka-ki-i) king of Bit-Zatti and the city Usari during the reign of Tiglath-
pileser 111.*°® Sound /-kki/ attested in the name of the city Tikki (URU.ti-ik-ki) on the border
of Hubuskia, the city where the Assyrians obtained horses.**’

Since we know of local Zagrosian names only from Akkadian records, we do not know
exactly how they were pronounced by a native speaker of one of the local languages or
dialects, which were non-Akkadian and non-Semitic. The language of the written record is
different from the language of names themselves. The sounds of proper names, which were
new for an Assyrian/Akkadian scribe, could be represented in cuneiform only approximately.
A logogram is used for the name of the Urartian King Sarduri “XV-BAD and the Urartian
toponym Sardauriana, suggesting a pronunciation Issarduri (= Istar-diiri).**®

The logogram LUGAL is used for Aramaic milk and Akkadian sarru or other unkown
local epithets.**® The Median/Iranian word for King is recorded as Ha-sa-at-ri-it-ti and Ka-as-
ta-ri-ti and differently in other languages, Tallqvist noticed that Iranian Xs can be transcribed
as s, ks, or as 5.4

The name of one of the rulers of Idu is read as Ab-bi-ze-ri/Ab-bi-NUMUN, which is
hesitantly considered as Semitic,*®* but Zadok says that it is hardly Semitic.“®? Bel-aplu-iddina
the ruler of Allabria during the reign of Sargon Il has one of rare Babylonian styled names
from the Zagros in the Neo-Assyrian period.*®® Bél-apal-iddina may not have been native to
Allabria. The native ruler Itti was deported with his family by Sargon 1l (ARAB |1 10), and
afterwards Bél-apal-iddina became king of Allabria.

Recording names and toponyms from foreign languages necessitated approximating the
local pronunciation. The name Ni-bi-e of Ellipi could be assumed to have originated from
Iranian naiba “handsome”, but also could be compared to the Kassite name Nibi-Sipak.*®*

2 RIMA 111 A.0.102.1: 23.

*3Cilingiroglu 2011 b: 355; Cilingiroglu 2011a: 1062.

% The name even compared with the modern Perisan and Kurdish Kaka “elder brother”. For further details see
Berelejung 2000: 594-595.

%% postgate 1970: 43; Postgate 1979: 96.

“SARAB | 766; Zadok 2002b: 4.9.2.2; for the attestations of the individuals named Kakkullanu in the Assyrian
heartlan see Fales 2000: 595-597.

“'SAA 111 17: 23-25.

**8Zadok 1998: 69-71.

**Tallqvist 1966, APN: XVI.

*0Tallqvist 1966 APN: XXIV.

“61 yan Soldt, et al, 2013: 214.

%02 Zadok 2013: 416.

*®3However, there is no clear evidence that Bél-apal-iddina was Allabrian native, because the native ruler of
Allabria who was called IttT deported with and his family by Sargon II(ARAB Il 10). After him, Bél-apal-iddina
became the new king of Allabira, the confusion come from the point that he was not like Assyrian governor, but
as local sumbited ruler he gave tribute to Sargon 11 (ARAB 11 24).

“®4Tallqvist 1966 APN: XXIII.
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Some common elements occur in many Median personal names. The names of four
Median rulers who gave tribute to Sargon Il all have the suffix /—ukku or -ukka/; Paiaukka of
Kilambate, Magdaiaukku of Kingaraku, Paukka of Bit-Kabsi, Zardukku of Harzianu.*®

Some names begin or end with /akku-/: Akkussu of Usi, Birtatu of Sibura, Masdakku of
Aradpati, Satarpanu of Barikanu, Karakku of Urikaia, Masdakku of Andirpatianu,
Masdakku of Aradpati; Kitakki of Uriangi ends with /-akki/.*®® Part of the name of the
Median ruler Masdaiaukku is similar to that of the Mannean ruler Daiaukku, a pro-Urartian
deported by Sargon to Hamath in Syria.*®’

Another suffix in Median names is /-anu/: Satarpanu of Barikanu, Masdakku of
Andirpatianu.*®® There are Median chieftains whose names include the element /satar-/:
Sataresu and Uksatar were chieftains of ‘the river (country)’ in Media, and another chieftain
was called Uzitar of Kantau.*®® The suffix /-parna/ was a common suffix in Media, attested
in the names of several chieftains: Sidir-parna and E-parna of Patusarri; in an Assyrian
administrative we find the names Baga-parna attestes, and another Median chieftain with a
similar name, Bagb/pararna of Zakrute.*’® The name of the Cimmerian king B/Partatua and
of the Median city Partakka begin with /Parta-/.*’* In Media, also, two rulers which are
Uakirtu of Nappi and Makirtu of Bit-Sakbat both names include /-akirtu/.*”> The name of
the Mannean ruler Ullusunu ("0-li-su-nu) in the reign of Sargon 11,*”* is similar to Sulusunu
("su-lu-su-nu) of Harna (Hir/Kin/Murna) between Mannea and Paddira and Parsua; its capital
was Masaguru.*”* Ulusia (URU.U-lu-5i-a), the name of a city on the Mannean border was
similar.*”

In his annals Shalmaneser 111 says that he received horses as tribute from the Hubuskian
king Dada (™Dat4). He also received tribute from Datana ("da-ta-na) king of Hubuskia.*"®
Shamshi-Adad V mentions Dadi ("Da-di-i) as ruler of Hubugkia, who may have been a son
with a name like his father’s. In Habhu another king had almost the same name as his father.
Ashurnasirpal Il mentions Biibu (bu-U-bu) son of Babua (ba-bu-a) as rulers of Nistun.*’”” And
Bab(l was a city lord in the mountain, whose son met Mannu-ki-Adad.*"®

5 ARAB 11 147.

6 ARAB 11 147.

7 ARAB 11 12; Fuchs and Schmitt 1999: 370.

8 ARAB 11 147.

ARAB 11 147.

O RINAP 4 1: iv 46-52; ARAB Il 147; SAA XV 91; Fuchs & Schmitt 1999a, PNA 1/1l B-G: 251. There are
some Median toponyms had the same suffix /-parna/, see below.
“IARAB I1 147.

“2ZARAB I1 147.

“BARAB 11 10; SAA V 218: 6.

“RIMA 111 A.0.102.14: 160-173.

PSAA V 217: 6.

RIMA 111 A.0.102.14: 161.

“TRIMA 11 A.0.101.1: 67; RIMA 111 A.0.102.16: 223. Fuchs 1999:349.
HBSAA V 237.
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2.2.4. Personal names with a divine element (theoforic names)

In the contemporary Assyrian personal names, hundreds of theoforic names contain the
names of deities, such as Ashur, Nabd, Iitar, Ninurta.*’® But in the Northern Zagros only a
few personal names have divine elements. In Zamua, the sheikh of the city of Dagara, a
contemporary of Ashurnasirpal 11, was called Nir-Adad ("ZALAG-YISKUR). However, his
name may not have been pure Assyrian/Akkadian, because the logogram for the god can be
read in different ways. If we read the name as Nar-Adad, then probably the Akkadian element
INar-/ was borrowed by the Lullubeans from the province of Arrapha. One reason for this
suggestion is that Arrapha-Nuzi was closer to Lullubi than Assyria and Babylon, particularly
the city of Dagara where Nur-Adad was sheikh. It was directly beyond the pass of Babiti, not
far from Arrapha. Another reason is that the Akkadian element /Nir-/ is well attested in a
commercial document from Nuzi (Late Bronze Age), where a certain merchant called Nir-
Kiibi, returning back to Nuzi, borrowed copper and bronze, probably from the Zagros.*®® In
the Assyrian heartland names with /Nir/ as an element occur frequently in Nimrud legal
documents, such as Niar(LAH.)-damiq, Nar(LAH.)-Istar (XV), and Nar(LAH.)-(d)Sa-
ma3.*®! This name was also common during the 9™ century BCE. In the Habur area there was
another ruler named Niir-Adad in the reign of Adad-nararT I1.** Nur-Adad of Zamua and
Nur-Adad of Habur were contemporaries. The name of the Zikritian ruler Bagdatti (a
contemporary of Sargon 1) begins with /Baga-/ the well known Iranian word for lord and
god.483

2.2.5. Personal names in the Assyrian heartland with of the element Haldi

Several pesonal names are attested with Haldi, including an intelligence officer from the
reign of Sennacherib called Haldi-ahu-usur, “O Haldi, protect the brother!” an Akkadian
name with a Hurrian/Urartian divine element.*®* A gate-guard from Ashur in the reign of
Esarhaddon was called Haldiaiu, “The one belonging to Haldi”, also an Akkadian name with
a Hurrian/Urartian divine element.*®® A man from Kalhu was called Haldi-aplu-iddina,
“Haldi has given an heir.”**® The most interesting and important example is within a family
living in Ashur after the reign of Ashurbanipal. Members of this family appear in legal
documents. The father had an Akkadian (Assyrian) name, Mannu-Kki-As$ur, as well as two of
his sons, AsSur-duri and AsSur-matu-taqqin. But his third son had a mixed Assyrian and
Hurrian/Urartian name, Haldi-da’’inanni, “O Haldi, strengthen me!”**" Personal names with
Haldi as a divine element are attested from the reign of Sargon Il to the reign of Ashurbanipal
and even later, in the legal documents from the Assyrian capitals, Nineveh, Kalhu and Ashur.

" Tallqvist 1966 APN: 250ff.
*807zaccagnini 1977: 186f.

“8lparker 1954: 50.

“B2RIMA 11/1: A.0.99.2.

*BEuchs & Schmitt 1999: 251.

“8 Euchs 2000a; 441; SAA VI 130 r.7.
“8 Euchs 2000b: 441.

“8 Fuchs 2000c: 441.

“87 Fuchs 2000d: 441.442.
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Probably Urartian or Musasirian people or those from other areas between Assyria and
Urartu also worshipped Haldi, since several proper Akkadian names with the divine element
Haldi can be seen in the Assyrian records. Some of the men with these names lived in major
Assyrian cities.

A father with Ashur as an element in his name and with a son with Haldi as an element
could mean that the son was adopted and that he kept his original name, or that the boy’s
mother was from outside Assyria and a worshipper of Haldi. There is no other evidence for
the ‘worship’ of Haldi in the Assyrian heartland.

2.2.6. Toponyms as personal names

Assyrian records name many peoples and individuals after their homeland, usually with the
suffix /a-a/. Sometimes a city name was used, and Arbail in Assyria features in many names,
such as Arbailaiu ("URU.arba-il.KI-a-a), “The one from Arbela” Arbailitu (M{.URU.arba'’-
il-i-ta), “The girl from Arbela” denoted various slaves in Ashur and Nineveh.*® Kalhu, Ashur,
Nineveh, and Bit-Dagan are toponyms that occur in other personal names. Some of these men
served in the Assyrian army, or as witnesses, deputies, or shepherds.*®® The sangii of Kurbail
was called Dayyan-Kurbail denoting his office and his location.**® The Zagrosian toponym
Hubugkia occurs as a personal name in a sale document dated to the mid 8" century BCE
from Nimrud. "AD-ul-ZU and his brother Hubuskaia, the sons of Samas-Se[...], were selling
their land in Salimanu near Kalhu.*! Hubuskaia had probably come from Hubuskia, a land
and city in the Northern Zagros. The slave-girl Subaritu (Subritu), ‘The Subarean’ was also
called after her homeland.**? The geographical name Lullubum occurs in the name of an Old
Assyrian king, Lullaiu ™lu-ul-la-a-a “The Lullean”, someone not from the royal family and
considered a usurper who ruled six years.**® In the reign of Sargon a ruler from the Northern
Zagros was called Lullupaiu ("lu-ul-lu-pa-a-a “Born in Lullubi’). Lullaiu was mentioned in
a letter sent to Sargon by the deputy of the Palace Herald Shulmu-beli.*** Someone called
Lullubean (Lu-ul-lu-pa-[A+A]) was “a commoner active northeast of Assyria proper”.** The
Median land P/Barnaki (KUR.bar-na-ki) includes elements of the names of two Median
chieftains, Sidir-parna (and) E-Parna. *® and the same suffix appears in the city
Urakazabarna, where Ramateia was the chieftain.*®’ Other Median chieftains whose names
end with /-parna/ suffix were mentioned above.

“885chmidt 1998a:127; Schmidt 1998b:127; Mattila 1998: 124-126; Marf, D. A., (forthcoming) “Who was who
in Arbela during 722-522 BCE),” In: Mattila, R., et al., (eds.), Proceeding of the international conference:
Ancient Arbela: Pre-Islamic History of Erbil qui s’est tenue a Erbil les 7-10 avril 2014. Syria (supplement
series), IFPO.

BISAAV 227: 5, 12.

*OMacGinnis 1988: 67-72.

PICTN 2: 30:2, 9, 15; Jursa PNA | A.: 20.

*2Djakonoff 1949: 222, 226.

*%3_uukko 2001, PNA 2/I1: 669; Speiser 1930: p.90, note.8; Ahmed 2012: 80, note. 257.

49 SAA V 138: 6; Luukko 2001, PNA 2/11: 669; Zadok 2002a; 92.

4% Zadok 2002b: 8.9.8.2.

4% RINAP IV 79: 25b-33.

“TRINAP 4 1: iv 32-45.
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2.2.7. The proper names of the Zagrosian deportees

Deportees will have influenced the local population, which will in turn have been
influenced by them. But without documents from the Northern Zagros we have no direct data
on which to base a conclusion. But we can infer something of the situation that would have
arisen by observing the influences between minority and majority groups in the population of
the Northern Zagros of today. Similarly, some Kurdish Jews in the Northern Zagros were
given Kurdish names, some of which had been introduced into Kurdish from Turkish, Persian
or Arabic. Examples from the first half of the 20™ century include the male name Darwes and
the female names Khatun, Zakiya, and Sabriya.**®® These are names that were common among
the people in Iran and Iraq and elsewhere in the Middle East, but clearly at least not Aramaic
or Hebrew in this form.

In Ashur two well-known families were called Hunduraya. They had been deported to
Ashur in 714 BCE from their city Hundur in Media. Their archives in Ashur cover the years
681-618 BCE. It has been assumed that they were culturally assimilated into Assyria and gave
their children Assyrian names.***

2.2.8. Personal names and ethnicity

A personal name may be a sign of ethnicity provided there is other support, such as the
name occurring in a specific context, area and period, extra information about the names of
family members. But when the name occurs in a multi-ethnic context, it gives no clue to a
person’s ethnicity. Such a context is the Assyrian heartland during the 8™ and 7™ centuries
BCE, when the Assyrian capitals and major cities and their rural areas were crowded with
tens of thousands of deportees from all over the empire, from Media and beyond in the far
east to Egypt in the far west. This means that we have to be careful with any decision about
the ethnicity of a person based on his/her name, especially on Aramaic names in the Assyrian
heartland, because it will not be certain in most cases.

The Assyrian imposition of their power and their culture resulted in the Assyrian
language becoming the lingua franca and Aramaic with its simple script as its young Semitic
sister, was welcomed in the Assyrian court and by the peoples of the Assyrian heartland, of
Assyria in general and even of the Northern Zagros from the middle of the 8™ century BCE.

2.2.9. Assyrian Eponyms in the Northern Zagros

Many Assyrian eponyms of the vassal lands and provinces of the Northern Zagros are
mainly Akkadian, with no local Zagrosian name among them (see. Table.2.1). For
administrative efficiency Assyrian personnel were sent by the Assyrian kings to act as
deputies or governors of the vassal territories. Some of them moved from one province to
another, such as Nab(-bela-usur, who was governor of Arrapha in 745 BCE, and governor of
Se’me (a province near Arrapha) in 732 BCE.*® Sarru-emuranni was appointed as governor
of Zamua during the reign of Sargon IlI, and before that Sargon Il had appointed him as
governor of Qunbuna (perhaps it was located somewhere in Zamua near Mannea). He was a

4BEor further details, see Sabar 1974: 43-51.
*%9Radner 2007: 196; Parpola 2004: 5, 10, note. 13; TCL 111 270.
*0Grayson 1993: 35.
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“house-born slave,” as he tells Sargon in a letter: “lI am not the son of the city lord of
[Qunbuna]; I am a house-born slav[e], a servant of the king, my lord! The king, my lord,
appointed me in Qunbuna.”™**

Even though all the Assyrian eponyms are Akkadian (Assyrian) there might have been
among them some local personnel with Akkadian names. Probably they were administering
pro-Assyrian provinces and the eponyms were in reality only titular names, % but that
remains speculative until more written evidence is available. Table 2.1. below lists the
eponyms of the vassal provinces in the Northern Zagros and of some of the Assyrian
provinces at the foothills of the Zagros during the reigns of Shalmaneser 111, Adad-narari IlI,
Shalmaneser IV, Tiglath-pileser 111, Sargon and Sennacherib.*®

It seems that Zamua during the reign of Esarhaddon for the first time after the reign of
Shalmaneser 111 had a local ruler, who was called La-ar-ku-ut-la. He was announced as city
lord of KUR.Za-mu-u-a.>®* Most of the vassal provinces and lands are not far from the
Assyrian heartland, such as Arzuhina, Mazamua, Kurbail, Kirruri, situated directly over the
eastern and northeastern borders of the Assyrian heartland. Karalla, which was annexed to the
city of Lullume (URU lu-lu-[m]e) by Sargon II, is an exception.>® Nai’ri occurs once in the
eponym list. It probably later came under the direct control of Assyria, and then the area came
under the control or political influence of the Urartians. The position of Nergal-ilaiia the field
marshal, recorded as governor of Media in 808 BCE, is uncertain, and it is not clear which
city and province of Media was governed by him.>*

Another example from the Assyrian inscriptions is the Assyrian field marshal Shamshi-ilu
(ca. 800-752 BCE). He seems to have been more than a field marshal, for in some of his
inscriptions he mentions his military activities, but not the name of the Assyrian king. He
claims to be not only the “field marshal” but also “the governor of the lands Hatti, Guti, and
Namri.” Grayson says that this means that “he claims to have governed the lands stretching
all the way from central Anatolia, through Armenia, Kurdistan, as far as the East Tigris
region around the Diyala River. Thus, this is an unusual case of someone remaining in the
same position.”
title.”*’

... “he goes on from there to become a virtual king in practice, if not in

YLSAAV 243: 4-7.

%2There are many Aramaic names among the Assyrian governors and eponyms in Syria, Upper Mesopotamia,
and even sometimes in the Assyrian heartland; see Nissinen 2014: 273. Of these eponyms with Aramaic names,
few were probably Aramaean. An Aramaic nhame is not a reliable indicator of ethnicity especially during the 8-
7" centuries BCE, when Aramaic had become one of the most common languages in Assyria and the Near East.
Probably the majority of the people in the western part of the empire were speaking Aramaic and a significant
number also in the Assyrian heartland.

%For further details about the Assyrian eponym (limmu) list, see SAAS I1: 25; Reade 1998a: 254-265; Millard
1998: 280-284; Finkel & Reade 1988: 248-253. Also, for the Old Assyrian eponyms from Karum Kanish, see
Veenhof 2003.

>0% Zadok 2002b: 8.9.8.2. Also see SAA 11 6:3a, p.108, 110.
%% evine 1972: lines, 31-32.

%% Grayson 1993: 37f.

*’Grayson 1993: 19-52.
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Although he did not have the title of king in practice he held power as the strong and
trusted authority. He lived during a period when some Assyrian kings were not as strong as
the kings before 800 BCE and after 750 BCE. The field marshal Shamshi-ilu could have been
governor of Hatti, Guti, and Namri in different years, not all at the same time, or he could
have been turning the spotlight on himself against the shadow of a weak king.

Table 2.1. The Assyrian eponyms in the vassal provinces of the Northern Zagros
mountains and its foothills

Year Limmu/Eponym province/city Reign of the Assyrian king
849 Hadi-lupusu Nai’ri Shalmaneser 111
839 Sulmu-beli-lamur Arzuhina Shalmaneser 111

839/837 Ninurta-ilaiia Arzuhina Shalmaneser 111
838 Ninurta-kibsi-usur Na’iri Shalmaneser 111
837 Q/Kurdi-Ashur Kirruri Shalmaneser 111
835 Sepa-sarri Kirruri Shalmaneser 11
829 Hubaiia?? Arrapha Shalmaneser 111
828 Ili-mukin-ahi ? Mazamua Shalmaneser |11
813 Museknis Kirruri Samsi-Adad V
811 Shamash-kuma Arrapha Samsi-Adad V
810 Bel-gata-sabat Mazamua Adad-narari I11
808 (E';;gi:;r';']:‘l) Media Adad-narart 11T
801 Ninurta-ilaiia Arzuhina Adad-narari II1
802 Ashur-basti/balti-ekurri Arrapha Adad-nararT 111

798/796 ASSur=bela/u-usur Kirruri Adad-narari 111
787 Sil-Istar Arbail Adad-narari 11
784 Marduk-3arra-usur Arbail Adad-narari 111
783 Ninurta-nasir Mazamua Adad-narart 111
769 Bel-ilaiia Arrapha Assur-dan 111
768 Aplaya/Aplaia (l\ii)(izfs‘:jr /‘ggjjjggglgfh ASSur-dan II1
759 . v 1n

Pan-Ashur-lamur Arbail AsSur-dan II1
765 Ninurta-mukin-nisi Kirruri Assur-dan III

%08 Assur stela 34 reads Apldya, Sa-kin KUR.Za-mu-u-a URU.A-me-di URU.4ssur, “Aplaya, governor of
(Ma)zamua, Amedi, and AsSur”’. Reade and Finkel comment on the context and the translation of the text, and
assume that he had “an extraordinary range of responsibilities”, since Mazamua was in northeastern Iraq (the
Sulaimania region) and Amedi was in southeastern Turkey (Diyarbekir). Because “the text is abraded” they
suggest another reading for the second name: URU a-rak™-di; see Reade and Finkel 1998: 248-254; Grayson
1993: 42-45. That is more likely, since Arakdi was also mentioned by Assurnasirpal Il as one of the cities in
Zamua: “l went down to the city Tukulti-Assur-asbat which the Lullu call Arrakdu.” RIMA 11, A.0.101.1, ii 77).
Radner assumes that probably the last mentioned toponym in the last line is the same Dur-Assur/Atlila of
Zamua. This is also mentioned in the annals of Assurnasirpal Il, see RIMA 11: A.0.101.1ii 84b-86a. For further
details about the cities and the eponym see SAAS X1 251; PNA I/1.
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757

759

745

735

733/732
732

729/728
714
712

712

710
708
702/701
699/698
640/635?

6407

Ninurta-iddin
Pan-Ashur-lamur
Nab(-bela-usur
Ashur-3allimanni

ASSur-da’inanni
Nab(-bela-usur
Liphur-ilu

Istar-duri
Sarru-enyrabbu/emuranni

Sarru-emuranni

Samas-belu-usur
Samas-upahhir
Nabd-le’i
Bél-3arrani
Ashur-garaa-niri

Sarru-metu-uballit

*%Grayson 1993: 35.

Kurbail
Arbail
KUR.ul-lu-ba
Arrapha

Mazamua

Si’me/Simme (near
Arrapha)®®®
Kirruri (Kir-ru-ri)
Arrapha

Mazamua

Lullume (KUR.Iul-lu-mi-e)

Arzuhina
Kirruri
Arbail

Kurba’il

rab saqé

Mazamua

ASsur- narart IV
ASSur- narart IV
Tiglath-pileser 111
Tiglath-pileser 111

Tiglath-pileser 111
Tiglath-pileser 111

Tiglath-pileser 111
Sargon Il
Sargon Il

Sargon 11

Sargon Il
Sargon Il
Sennacherib
Sennacherib
Ashurbanipal

Ashurbanipal
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2.3. Toponyms and Geographical names

2.3.1. Toponyms and Geographical names in the light of the Assyrian records.

Hundreds of toponyms and geographical names of the Northern Zagros are mentioned in
the ancient records of the ancient Near East in Sumerian, Akkadian, Babylonian, Assyrian,
and Urartian inscriptions.

The kings of the Zagros who mention local toponyms in their inscriptions record them in
Akkadian in cuneiform. The Bukan stele is the only known Aramaic record to mention
toponyms, Zi’tar which probably stands for the Mannean capital Izirtu/Zirta, and Musasir,
which occurs several times in the Assyrian annals. No toponym or geographical name is as
yet recorded in a local language. In fact no text in a local language of the Northern Zagros is
known. Nevertheless, from the known inscriptions we have the names of lands, countries,
kingdoms, provinces, districts, cities, towns, villages, with geographical features such as
rivers, seas, lakes, mountains, and passes.

2.3.2. Toponyms marked with the determinative URU

The names of cities, towns, forts, strongholds and villages are prefixed with the
determinative URU/alu, but some cities have KUR or URU. In the Assyrian inscriptions ‘the
interchange of KUR and URU is well attested.”®*® URU can also refer to villages in general
which are not specifically named in the Assyrian annals, when the Assyrian kings occupied or
destroyed them. Some were named with the determinative URU but many remain anonymous,
probably to exaggerate. When the Assyrian annals refer to villages in the western empire and
the Assyrian heartland, kapru is the term translated as “village”, for a settlement in the open
country or a suburban settlement.** Shalmaneser 111 campaigning in Rasappa, Lagé, Anat,

Suhi, and the Mount Sangar often refers to villages in general as URU kap-ra-ni-su. '

Postgate assumes that URU.SE is the writing for the Akkadian kapru, “Villa,c__ge”.513

2.3.3. Zagrosian cities prefixed with Bit/E

The names of some Zagrosian cities, especially in Media during the late 8" and 7" century
BCE, begin with the prefix Bit, it is translated as “house of-”. a common Semitic
(Babylonian, Assyrian and Aramaic) designation for a city or tribe title. The Median cities
named in that way include Bit-Zatti, Bit-Abdadani, Bit-Kapsi, Bit-Sangi, Bit-Uzakki, Bit-
Istar, Bit-Hamban, Bit-Bagaya/Bit-Bagaia (renamed to Kar-Istar), Bit-Parnakki, Bit-Hamba,
Bit-Kari,”* (Bit-) Ramatua of ™Ra-ma-te-ia,™ Bit-Sagbat, Bit-Hirmami, Bit-Umargi, Bit-
Kilamzah (“E-"Ki-lam-za-ah) and Bit(E)-"Ku-bat-ti etc.>'®

Ok ataja 1987: 67, note.9. For further details about the Iron Age villages in Assyria and the Zagros see Chapter
IV, 4.6.

*CAD K p.189-190.

*2Als0, URU hu-r[a-di], huradu “settlement, village" see RIMA 111: p. 31, note.vi 6, and RIMA 111 A.0.104.9:
13-20.

*B3postgate 1970: 33, note.4.

MViseman 1958:12.

*13\Wiseman 1958: iv; Lie 1929: p.16, 1.98; Radner 2003b: 120.

%18 je 1929: p.17, i.95, i.100; see also Zadok 2002a: 92.
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Its use in Media may have been influenced by Kassites or Babylonians, since these cities
were not far from the Babylonian frontier. Zadok assumes that “rnames beginning with Bit are
continuing the Middle Babylonian practice of naming regions after Kassite and other
tribes.”®” The Assyrian scribes when using Bir may well have considered the Medes a tribal
society,”® ruled by chieftains, where every city was the main settlement of a tribe (a Bir). It
could also be that Bit was the Assyrian translation for a Median term with similar meaning.

2.3.4. Rivers, seas and waters of the Northern Zagros in the Assyrian records

Rivers and seas (inland lakes) related to the Zagros and Assyria are also mentioned in the
records, with the same determinative for both. For a wide stretch of water in a river, such as
Idu (modern Satu Qala) and the Sea of Zamua, the Assyrian scribe uses md. In the Lower Zab
boats and calaks were used, where modern scholars translate as “sea”, because they located
Idu near Lake Zrébar.”'® Now we know that Idu was located on the west bank of the Lower
Zab, ca. 250 km to the southwest of Lake Zrébar.°?® Therefore, when Shalmaneser IlI
mentions md he did not mean “sea” but the water of the Lower Zab river near the city of Idu,
where the river becomes wider.

When rivers and tributaries are recorded both are prefixed with the determinative 1D,.>%*
Sargon Il in his eighth campaign in 714 BCE on his way from Nairi to Musasir refers to the
Upper Zab river, and says that the local people of Nairi and Kirhi (Habhu) called it
Elamunia;**

...I set out and took the road to Musasir, a difficult road....... The Upper Zab, which

the people of Nairi and Kirhi called the Elamunia, | crossed,....
In the annals of Tiglath-pileser I, in Habhu, Alamun (KUR.A-la-mu-un) is mentioned as
the name of a land or mountain in the same area as the land Habhu.®?® Names of rivers and
mountains remain unchanged or have slight changes for many generations and feature in folk-

*17Zadok 2013: 413.

518Usually in the Assyrian inscriptions which deal with the Zagros Medes and Scythian are mentioned only as
tribes, see Zadok 2013: 416.

*The name of the lake is incorrectly recorded by Speiser as Zeribor, see Speiser 1928: 19.

20For further details see Marf, D. A., (in preparation), “The Sea of Zamua: no where!”

S2or further details about the recorded toponyms in the Neo-Assyrian sources see Parpola 1970; Parpola and
Porter 2001.

22ARAB 11 170. The river mentioned here was not the ‘Upper Zab’ as Sargon II’s scribe supposes, beacuse both
Nairi and Habhu (Kirhi) were located to the east of Musasir, while the Upper Zab was located to the west of
them. Since Habhu was perhaps located in the area to the west of the upper stretches of the Lower Zab, this river
was the upper stretches of the Lower Zab, or the Jagatu river, to the southwest of Lake Urmia, on the way to the
pass of Kél-e-Shin, or other passes to the southwest. Sargon Il came back from Mannea, then crossed the river
and reached Musasir. The first mention of Habhu is on a boundary stone of Merodach-Baladan I: “the ruler of
the land Habhi crossed over the river Zaban and engaged in plundering” in the area of Arrapha (Lambert 2011:
Col. | 6-10). Lambert says the Zaban river is not the Lower Zab but the Upper Zab (Lambert 2011: 15), In my
opinion, from that text and other Neo-Assyrian records we may conclude that the Zaban was a name for the
Lower Zab with one of its tributaries, or for two tributaries of the Lower Zab in the mountainous area north of
Arrapha. For further details and similar opinions see Al-Qaradagy 2008: 86, 122, 127, 136. Also, see Chapter I,
1.2.3.

2 RIMA 11 A.0.87.1: iv 11.
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etymology. We find in the land of Namri (KUR.ZALAG) the River Namritu (ID nam-ri-
te).524

2.3.5. Renamed cities

Some cities faded away, but after centuries were reoccupied and given a new name. Gasur
was used as the name of one city in the Akkadian period, but later during the Mitanni period it
was given the Hurri-Mittanian name of Nuzi.>*®> When the Lullubean city Atlila was rebuilt by
Ashurnasirpal 11 it was renamed Dur-Assur.>*® Sometimes Assyrians used different names
from Urartians. Gilzanu in the Assyrian records, to be identified with modern Hasanlu, is
referred to in Urartian inscriptions as Mesta.>”’ Similarly, the holy city Artini/Ardini in the
Urartian inscriptions was referred to in Assyrian inscriptions and in the Neo-Assyrian
versions of the Urartian bilingual inscriptions as Musasir. But during the Middle Assyrian
period Assyrians called it Arinu, KUR Arini, the indigenous name.>*® The Mannean capital in
the annals of Shalmaneser 111 is Zirtu (URU.zi-ir-ta),*® in the annals of Sargon Il Izirtu,>*°
and in the Aramaic stele of Bukan as Za’tar.>*

2.3.6. Two cities, one name!

In the Assyrian empire two cities share the same name. Dir-Assur (URU.BAD-as-5ur) was
the name given to a city in the land of Zamua by Ashurnasirpal Il, and also of a city in the
land of Lagé in Syria mentioned in the annals of Adad-narari I11.>*?

Dur-Enlil (URU.Dir-°BE) is a similar case.>® In two of the omens of Esarhaddon, it is
mentioned as a town on the Mannean frontier, not far from the town Sarru-igbi. Esarhaddon
wished to capture it.>** However, it is confused with Dar-Enlil to the west of Kirruri, on the
west bank of the Upper Zab, under the control of the rab $agé (‘the Chief Butler’).>*® On the
basis of an Assyrian record from the reign of Sargon II, Kessler shows that Dar-Enlil was
controlled by the rab $agé.>*® Following Kessler’s suggestion, Postgate assumes that if there

*2'RIMA 111 A.0.102.6: iv 8-10.

2Wilhelm & Stein 1989: p.14; pp.52-3.

S25RIMA 11/1: A.0.101.1ii 84b-86a.

527Réllig 1957-1971b, RIA 111:375; RIMA Il A.0.101.17: i 77-81; A.0.102.1: 33b-40a; Salvini 1995:25, 41-43,
46; Reade 1994: 185; Kroll 2012a: 277-284; Muscarella 2006: 82; Muscarella 2012b: 5-17.

8CTU I, A 3-11, Ro.23, 33; RIMA | 1.47-55, A.0.77.1; RIMA II, 1:67-81, A.0.87.1; RIMA | A.0.77.1 Il. 47-55;
RIMA 11: A.0.101.30 I. 147; Radner 2012b: 245-246; Frame 2011: no.72:1-2, p.147.

*RIMA 111 A.102.14: 166b.

*ARAB 11 56; Levine 1976-1980a, RIA V: 226.

**!|dentified with modern Tepe Qalaichi; for further details about the mention of the city and its identification
see Hassanzadeh and Mollasalehi 2011: 409; Levine 1976-1980a, RIA V: 226; Postgate 1987-1990: 340-341,;
Greardi 1987: 14,72, 232; ARAB | 587; Fales 2003: 131-47; Eph‘al 1999: 116-121; Kargar, 2004: 230, note.4;
Mollazadeh 2008: 108.

%RIMA 111 A.0.104.7: 16.

3 SAAS XI: p.51

S¥SAA IV 30:1-11; 31: 2-8; SAAS XI: p.51.

*%The adminsitartion of the rab §agé is generally considered to be between the Tigris and the Upper Zab; see
Postgate 1995: 7f.

%% postgate 1995:7f; Kessler 1980 = UTN: 150ff.
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is only one Dur-Enlil under the rab $agé it is “located east of abarakku’s province.”>*" But
this could be an example of the Assyrian policy of renaming cities. They renamed several
cities in the Zagros mountains with Assyrian names, and so the Assyrians may have renamed
a city as Dar-Enlil, with only one of them under the rab saqé. Postgate says that the city of
Dir-Enlil “presumably had a different non-Akkadian name earlier in its existence.”® A city
on the Mannean border, located by Postgate approximately in the area of Aqra/Akré, would
be far from the control of the rab saqé. Dur-Enlil is suggested by Postgate as the capital of the
administration of the rab sagé instead of Sabiré-su, previously proposed as the capital. That
city is located by Kessler in the Silopi plain in southeast Turkey near Zakho and the Lesser
Khabur, but by Postgate as Uweinat in the area of the Jebel Sinjar.>*

Because the Mannean border never reached the banks of the Upper Zab, and Kirruri,
Gilzanu, and Hubuskia were in between the Upper Zab and Lower Zab rivers, probably there
were two different towns both called by the Assyrians Dar-Enlil, but which might have had
other indigenous names.

2.3.7. Local linguistic elements in toponyms

In the names of some of the Lullubean cities and lands indigenous linguistic elements are
preserved, for example, when Shalmaneser | occupied the land Halila (KUR.4a-li-la).>*
Later, in the land of Zamua, the Late Bronze and Iron Age city of Atlila (URU.at-li-la) was
recorded by Ashurnasirpal Il, and Shalmaneser Il occupied and destroyed the city of
Kinabilila (URU ki-in-ab-li-la) to the south west of Atlila.>*! Kinabilila (URU. Ki-in-ab-li-la)
was said to be located in Media, near or on the way to the Median city Harhar.>*? These three
toponyms, Halila, Atlila and Kinabilila, are similar in type and are all located near the banks
of the Upper Diyala/Sirwan river. That they all end with /-lila/, may not be an accident. It was
probably a local suffix or had a specific meaning in the local language. Similarly, several
names in Zamua end with /-du/ or /-tu/, such as Idu/Itu, Parsindu, Iritu, Suritu, and some
other Lullubi names end with /-ru/, such as Zamru, Ammaru, or with /-ku/, such as
Arasidku.>®

To the west of the Lower Zab, and east of Kirruri, in the land of Tummu, some toponyms
began with /Aru-/, such as Arura, Arubé, and Arunu mountain.>** In the same area names of

*%7 postgate 1995:7f; Kessler 1980= UTN: 150ff.

*% postgate 1995: 8.
**For the details see Postgate 1995: p.8; SAA IV 31; Kessler 1980= UTN: 150ff; Parpola & Porter 2001: p.15,

map.4.

>0 The Late Bronze Age and Iron Age land Halila was among the eight lands occupied by Shalmaneser | around
(1275 BCE). The Assyrian king claims that he occupied these lands belonging to the country of Uruatri. RIMA 1
A.0.77.1 34.

*RIMA 111 A.0.102.14: 123.

*2RIMA 111 A.0.102.14: 123. The remains of the city Kinabilila probably lay in one of the archaeological sites
near the village/pass of Belula, with its local Middle Bronze Age rock relief.

*3RIMA 11 A.0.101.1: 69.

*“RIMA 11 A.0.101.1 i: 43b-54a.
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mountains had /-nu/ ‘suffixes’, such as Urinu, Arunu, and Etinu.>* Some mountains have
similar endings, /-unu/ or /-inu/: Urinu, Etinu and Arunu.>*

To the east of the Rania plain and the Lower Zab is Mount Kullar,>*’ and in one of the
Shemshara letters Kularum occurs as a personal name that is possibly related to Mount
Kullar.>*® It was mentioned by Sargon Il in his eighth campaign as Kullar (KUR Kdl-la-
ar).>* Tukulti-Ninurta 1 in his annals refers to the mount Lalar (KUR la-la-ar) in the same
area.”® Kullar and Lallar are both located on the Lower Zab, and both end in /-la-ar/.>**

In Zamua beyond Mount Nispi are two cities with names beginning with /ar-/: Arzizu
(URU é&r-zi-zu) (Rabat Tepe) and Arsindu (URU &r-si-in-du).>*® In Lullubu the cities
Paranzi, Parsindu (URU par-sin-du) both begin with /Par-/, as does Parsua (URU par-su-a
a) to the east of Lullume written with the same sign.>*® Two Median cities begin with /Par-/
and end with -kka/: Partakka and Partukka.>® The suffix or sound /ndu/ is found in
Parsindu, Arsindu and Hualsundu toponyms in Zamua.>

In the land Daiénu the first known Urartian capital Arzasku(n)/Arsasku(n) existed, and to
the south east of it the River Arsania bordered the land Daiénu. Both the capital Arsasku(n)
and the river Arsania begin with /Arsa/Arza-/.>*°

Nistun has the Hurrian suffix /-un/ like other toponyms in that area beyond the passes of
Kirruri, including Hiptunu the centre of the office of the Palace Herald (nagir ekali), Mount
Isrun (KUR. i§-ru-un),”® the cities of Birdunu, Kipsuna, Bargun, Uuadkun and Arzaskun
(the Urartian capital during the time of Aramu) and Hudun (URU.hu-du-un, a city near
Hibushkia and Gilzanu).>*® Also, the city Barzani$tun has the same Hurrian suffix /-un/.>*°
Three lands end with the Hurrian suffix /-un/: Uadkun, Bargun, Zingun, not
coincidentally.>®® All these toponyms have /-un/ or /-unu/ as suffixes.*®* The capital city of
the nearby land of Qumeni, URU.Kib/p-su, Ki-ib/p-sa (URU.Ki-ib/p-su-na) also, has the
Hurrian suffix —un.*®? Another element was /Hab-/, its attested in name of two lands in the

*®RIMA 11 A.0.101.1 i: 43b-54a.

*¢ RIMA 11 A.0.101.1 i 43b-54a.

*"Kullar is identified with modern Mount Kolar/Kolara east of Lake Dukan and the Rania plain, and also with
the Bazian range east of Kirkuk (Arrapha). See Parpola and Porter 2001: 12; Levine 1977:137.

8 Eidem & Leasso 2001: 62: 8.

S TCL 1L, line: 11, p.4.

0 RIMA 1 A.0.78.2: 17-36.

>IARAB Il 142.

2 RIMA 11 A.0.101.1:73; SAA V 243.

3 RIMA 11 A.0. 101.1: 69; Speiser 1928: 27-28.

> RINAP 4 1: iv 32-45.

> RIMA 11 A.0. 101.1: 69; Speiser 1928: 28, note. 50.

b RIMA Il A.0.102.2: ii 45-65a.

> 15run was name of the mountain mentioned after Kirurri by Tukulti-Ninurta I1; for further details see RIMA 11,
A.0.100.15: 38; Zadok 1978: 170.

>8RIMA 11 A.0.101.1: 56; ARAB | 114.

RIMA 11 A.0.101.1: iii 104.

%OARAB | 114.

%81or further details about the Hurrian suffix /-unu/ or toponyms end with /-un/ suffix, see Zadok 1995a: 443;
Deller & Postgate 1985: 75.

*627adok 2000b: 11.
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same direction one after another, which are the KUR.Hab-ru-ri (Habruri) and KUR.Hab-
hU.563

Some ‘Median’ cities and tribes mentioned in the annals of Tiglath-pileser 11 have specific
suffixes. Sangillu (LU.sa-an-gi-il-lu) is linked to people from Illilu (il-lil-a-a), and it has the
same element /Sangi-/ as in Bit-Sangi-bati.”® In Parsua two fortified cities had the same
suffix /-hamanu/: Salahamanu (URU $d-la-ha-ma-nu) and Kinihamanu (URU ki-ni-ha-ma-
nu) which were occupied by Shalmaneser 111.°%

2.3.8. Zagrosian city-names prefixed with Akkadian Diir/BAD

The Sumerian logogram BAD in Akkadian is translated as Dar (du-u-rum), “city wall,”
“fortification,” and as “fortress.”®® Several names in the Northern Zagros have this
Akkadian prefix to mean it was a stronghold. We have Dar-Ashur in Zamua,*®’ and in Zamua
there is a mention of Dar-Lullumé, also, two Zamuan postal stages are recorded in an
administrative letter from the reign of Sargon Il. They are mentioned in the course of
organizing and improving postal services between Arzuhina and Zamua and beyond as Diir-
Taliti, Diir-Atanate, and Diir-Lullumé.*®® Also, we have Diir-Enlil on the Mannean border,
as well as Dir-Enlil, the capital of the district office of the rab saqé. IDir-/ may be the
translation of the Assyrian scribes for a local term with a similar meaning, or the term was
borrowed from Assyria or Babylonia. It was well known to the Kassites, who called their
capital Diir-Kurigalzu, and in the same period there was Diir-Kadasman-Enlil >®°

Sometimes scribes preferred using archaic names. In some Neo-Assyrian inscriptions we

find Kardunias, a name used first time by the Kassites in the second millennium BCE for
Babylonia. Similarly Neo-Babylonian scribes called Assyria Subartu, the name of the land
before the Assyrians®’®. References in Neo-Assyrian annals to Guti (KUR. Gu-teg-e) fail to
recognise that this land and people®™* probably did not survive into the Iron Age as a distinct
group and state.

%3Habruri is one of the readings of Kirruir, however, both readings still are use by scholars, see Saggs 1980:79-
83; Marf 2009b: 676-679.

*RINAP | 26: 5-7.

*RIMA 111 A.0.102.14: 186.

*%CAD D 1959: 192-198.

*"Dir-Assur was identified by Speiser with modern Tell Bakrawa. (see Speiser 1928: 28). It is located in the
southeastern part of the Sharezur plain. This identification has been widely and without question accepted by
scholars (see for instance Altaweel, et al., et. al, 2012: 1-35). But the recent German excavation at the site, and
precisely in the Neo-Assyrian level, found nothing related to that city. (Sollee, A, et. al, 2013: 47).

S8SAA V 227; Radner 2014a: 77; Speiser 1928: 27f; Zadok 2002a: 90; Klengel, H., 1987-1990 “Lullu(bum),”
RIA 7: 164-168.

*Brinkman 1976a: 134, note. 14.

*For Subartu, see Michel 2011-2013, RIA XIII: 225-227. For the attestation of Subartu and Subarian in some of
the Neo-Assyrian texts as a description of Assyrian and the Assyrians, especially in Assyrian astrology texts, see
SAA VIII: 20: 2; 316:10; 440:2, etc; also, Speiser 1948: 1-13; Gelb 1944.

*RIMA 111 A.0.104.2010:9.
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2.3.9. The Assyrian policy of re-naming Zagrosian cities

When assyrianising the people of the occupied lands the Assyrians left themselves open to
the cultures of those they had made vassals. Deportees and emissaries and auxiliary foreign
units in the Assyrian army were depicted on Assyrian reliefs in their traditional dress, for
there were no uniforms in the Assyrian army. The Assyrian influence on toponyms of the
Zagros and other areas of the Near East which they occupied is clear. Perhaps it is more
noticeable in the Zagros because there, unlike Syria or Babylonia, they did not speak Semitic.
Akkadian, Aramaic, and Hebrew are all Semitic languages and close to each other, but the
Zagrosian languages were not Semitic and very different from Akkadian.

The Assyrians processed re-naming toponyms in two ways. The first and most common
way was shaping the local toponym to a meaningful term in Assyrian. The pronunciation of
some names or toponyms changed from one period to another, often through folk-etymology.
Urbilum was a city from the Bronze Age until now. The third millennium city Urbilum
(modern Erbil) was called Urb&l (ma-a-at ur-bi-e-el) during the second millennium BCE.>"
In the Neo-Assyrian records it was called Arbail. Later the /I/ of Arbail was changed into /r/
in the Achaemenid period, and so we find Persian Arbira.>”® Arbera/Arbaira (A-r-b-i-r-a)
became Arbela in the classical records.””* Eventually Arbil/Arbir changed to Hawler, through
a long proces of folk-etymology, with /A/ changing to modern Kurdish /Ha/, and /b/ changing
to /u/ or /w/. By consonantal metathesis il/ir changes to /Iér/, giving the sequence Urbilum-
Urbel-Arbail-Arbira-Arbela-Erbil, and nowadays Hawlér or Arbil/Erbil.

Some toponyms are recorded with signs indicating Akkadian and Semitic sounds such as
/sl or /t/. Probably these sounds did not exist in the languages of local Zagrosian groups,
because they did not speak Akkadian or any other Semitic language which are typified by
these sounds. Local Zagrosian languages may have had sounds like /s/ or /t/, but not the same
as in Akkadian. Without local records, this cannot be proved.

The Assyrian scribes probably recorded the Hurrian sound /z/ of some of the Hurrian
toponyms as /z/ or /s/ or even /s/. But there is no contemporary evidence of such a recording
of the Hurrian toponyms by the Hurrian themselves, because we have no indigenous Hurrian
records. When transliterating some of the toponyms the cuneiform signs chosen by one scribe
were different from those used by another scribe. Musasir could be a name given by
Assyrians in the Assyrian versions of the Urartian inscriptions, or a local name pronounced
locally probably in a Hurrian dialect as Musasir (not Musasir), Muzazir, or even migh be
pronounced locally as Muzazir.>”> We have to bear in mind that one of the suggested readings
for the name of Musasir on the seal of Urzana suggested in Collon 1994 is sar URU.Mu-sd-
sir, “king of ‘the city’MusaSir.”576

Sometimes the tomponym was not written as a logogram, but phonetically, such as the
Gutian city “Mashat-Sarri on the opposite bank of the Lower Zab.”"" Perhaps locally it was
pronounced differently.

>2RIMA | A.0.39.1001: 111 1-12.

>Tallqvist 1966 APN: XXIV.

S"Tavernier 2007: 93.

S®Marf 2014: 13-29.

*"6Collon 1994:37. For further details see Chapter 111, 3.5.
SRIMA | A.0.78.2: 17-36.
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A second way Assyrian scribes recorded Zagros toponyms was to follow the Assyrian
policy of renaming Zagrosian cities with names of Assyrian deities or kings.>"® Other
Zagrosian toponyms were renamed by the Assyrian kings intentionally for a specific purpose.
This Neo-Assyrian policy of renaming starts with Ashurnasirpal 11, who renamed several
cities. After Ashurnasirpal II’s campaign on Habhu, occupying its capital the city of Nistun,
he claims to have made an inscription and probably renamed Nistun, he says “I erected (it) on
the équ-mountain in the city (called) Ashurnasirpal Il at the source of the spring.”*”® In his
annals there is an indirect indication that after Ashurnasirpal II captured the city of NiStun
beyond Kirruri in the land of Habhu, he renamed it “the city of Ashurnasirpal” (URU "assur-
PAB-A).*%

Assyrian kings referring to some cities said “l renamed it” but for others they said that the
local people called it another name. Ashurnasirpal Il when at Zamua refers to Tukulti-AsSur-
asbat and says, “I went down to the city Tukulti-Assur-asbat which the Lullu call Arrakdia.”*®
But for the Zamuan city Atlila he says “I renamed it Dur-Ashur”.>®

Sargon Il renamed six Median cities, all prefixed with Kar followed by the name of an
Assyrian god or king name. Radner translates the prefix as “trading quay”.>®® Harhar became
Kar-Sarruki. ** Kigeslu became Kar-NabQ, °® and Kisesim became Kar-Nergal. 586
Sennacherib renamed the Median city Elenza§ as Kar-Sen-ahhe-eriba (trading quay of
Sennacherib or “Sennacheribburg).”*®" This renaming was for political and economic
purposes.>®®

Elenzash I turned into the royal city and stronghold of that district. | changed its former
name, calling its name Kar-Sennacherib. Peoples of the lands my hands had
conquered | settled in it. To my official, the governor of Harhar, | handed it over. Thus I
extended my land.

Even toponyms in the Central Zagros in modern Luristan were renamed. Esarhaddon
mentioned Til-A§(§)urri which was called Pitanu by people from Mehranu in Media.’®
Tiglath-pileser 111 in his annals mentioned several cities in the land of Ulluba. One of them
had an Assyrian name, ASSurdaya, although the local population may have pronounce this

®The Ottoman policy of Turkization of the Iragi Zagros toponyms was achieved by translating the meaning of
the original names into Turkish, or by finding a Turkish word or name similar in sound to the Kurdish name.
Under Sadam Hussein the policy of Arabaization was applied to the names of hundreds of Kurdish and Turkmen
villages in the area of Kirkuk, Diyala, Erbil and Nineveh. A well known example is Kirkuk (ancient Arrapha),
renamed as al-Ta’mim, referring to the nationalization of the oil.

*“RIMA 11, A.0. 101.1: 69a.

*%RIMA 11 A.0.101.1: i 58b-69a

*IRIMA 11, A.0.101.17 101-102.

*%RIMA 11A.0.101.1 ii 84b-86a.

*#Radner 2013: 450.

*®Harhar (Kar-Sarrukin) identified by Radner with modern Tepe Giyan. (SAA V 199, 207, 226; SAA XV 100;
Radner 2013: 446; Brown 1986: 107-119).

*®Radner 2013: 450.

%8| je 1929: p.17, lines 93-95; located by Radner in the area of Najafehabad; see further Radner 2013: 444f.
*¥"Heidel 1953: 129; Col. I: 65.

*%8Heidel 1953: Col. I1. 43-47.

*®RINAP 4 18 iii 56-58; 29 ii 17: 37 ii 28; RINAP 1, 51: 11f.; Fales 2014a: 34
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name differently. Ulluba, a buffer province between Assyria and Urartu and an ally of Urartu,
Tiglath-pilseser 111 occupied and annexed it to Assyria:**

I annexed to Assyria the land of Ulluba in its entirety, the cities of Bitirru, Parisu,

Tasuha, Mangun, Sardaurrianan, Diulla-ana-Nal, Sikibsa, Assurdaya, Babutta, Luisa,

(and) Tapsia, fortresses of the land Urartu that (are located) behind Mount Nal.

Tiglath-pileser III continues: “I built a city in the land Ulluba (and) I named it ASSur-igisa.
| placed a eunuch of mine as provincial governor over it.”*** He is supposed to have used it as
an administrative post.>%

During his campaign to Mannea, Tiglath-pileser Ill claims that the Mannean king lanzu
came to the city Dar-Tiglath-pileser (URU.BAD-" tukul-ti-A-é-sdr-ra “Fort Tiglath-pileser”)
to submit, and that lanzu brought tribute of horses, mules, oxen, sheep, goats and military
equipment.®® Dar-Tiglath-pileser was not in the Assyrian heartland, but somewhere in the
Zagros, to the west of Mannea and to the east of the Assyrian frontier. We do not know if the
city was built by Tiglath-pileser Il himself or if it existed already and was renamed by
Tiglath-pileser. Table 2.2. lists the Zagrosian toponyms renamed by Assyrian kings from the
9" to the 7™ centuries BCE.

There are some cases where the local name of a river or mountain was first preserved and
later renamed. In the Middle Assyrian period, Tiglath-pileser I campaigned against the land of
Musri (Musasir) and mentioned the Elamuni mountain near the city of Arinu/Ardini.>* But
later Sargon Il in his campaign in 714 BCE says that Elamunia is the local name of the Upper
Zab river: “The Upper Zab, which the people of Nairi and Kirhi[Habhu] called the Elamunia,
I crossed.” Also, Ashurnasirpal II says “Mount Nisir which the Lullu call Mount Kiniba.”*®

Sometimes Assyrian scribes could not record names properly because they could not
pronounce them properly. During the plundering of metal objects at Musasir, the Assyrian
scribe wrote “120 great and small bronze objects (udi), of the workmanship of the land,
whose names are not easy to write.”” Luckenbill comments on that expression and he says it
is “an interesting touch. The difficulties the Assyrian scribe encountered when trying to
render foreign proper names were many and were variously met.”*®

From what we have said about the toponyms of the Northern Zagros, it becomes clear
that our knowledge about them during the Iron Age mostly comes from the Assyrian
inscriptions, where they are recorded in Akkadian. These records do not give an accurate
representation of local pronunciation. But it is all we have for understanding the languages of
the Northern Zagros, and these toponyms provide only fragmentary information. The
Assyrians, in seeking to control the Northern Zagros militarily, followed a policy of renaming

SORINAP | 39: 24b-25a; 41: 28-31.

¥IRINAP | 39: 28b-29.

2RINAP | 39: 28b-29.

*SRINAP | 47:39b-41.

*“RIMA 11 A.0.87.1.

®ARAB 11 170. Perhaps, Sargon |1 here means by the Zab, the Lower Zab or one of the north-western tributaries
of the Lower Zab.

S RIMA 11 A.0.101.1: ii 34.

YTARAB I 172.

S%ARAB I1 p.104, note.l.
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the Zagrosian cities to assimilate their culture, religion and political control over the land, the
people, the economy and trade. This culminated in the annexation of the occupied territories.

Table 2.2. Cities in the Northern Zagros renamed by the Assyrians

Indigenous
name

Atlila

Arrakdia

Nistun

Ulluba

Harhar

KiSeslu

Bit-Bagaia
Kindau
KiSesim

Anzaria
Elenzas
Pitanu

Renamed to
DOr —AsSur

Tukulti-AsSur-asbat

ASurnasirpal

Ashur- iqisa

Dur-Tiglath-pileser
(URU.BAD-"
tukul-ti-A-é-sdr-ra

Kar-Sarruken

Kar-Nab(
Kar-Istar

Kar-Sin
Kar-Urta/Kar-
Nergal
Kar-Adad
Kar-Sin-ahhe-eriba
Til-As(S)urri

Land/Province

Renamed by

Zamua Ashurnaripal 11
Zamua Ashurnasirpal 11
Habhg beyond Ashurnasirpal I
Kirruri
Ulluba Tiglath-pileser
11|
On the border of Tiglath-pileser

Mannea-Assyria Il

Media Sargon Il
Media Sargon 11
Media Sargon Il
Media Sargon 1l
Media Sargon Il
Media Sargon Il
Media Sennacherib
Mehranu/Media Esarhaddon
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2.4. Literature and mythology

Ancient Mesopotamian literature in its early period dealt with the Zagros mountains and
beyond, both geographically and mythologically. The Zagros foothills were on the eastern
frontier of Sumer, Babylon and Assyria. These were the heights seen far to the east from some
of the main ancient Mesopotamian cities. It was the place where the Sun (UTU/Shamash)
rises every morning. It was one of the places which supplied Sumer, Akkad/Babylonia and
Assyria with raw materials and with human resources (slaves, corveé labour, and captures).
Therefore, it was treated as a place to be conquered, as a place from which devils and a threat
of destruction and occupation came, a place where some of the events and scenes of epics and
myths happened. The earliest example in Sumerian literature are the Epic of Enmerkar and the
Lord of Aratta. An important part of the story of the Epic of Enmerkar is set in the Zagros
ranges and beyond, and so are the references to economic relations between the Zagros and
beyond, and Sumer.>®

Assyria inherited the culture and literature of Sumer and Akkad/Babylonia, so most of
these epics and myths were well known to the Assyrian scribes of the temples and the court,
sometimes they were quoting friom the available literature when they record the Assyrian
annals. Some were copied by the Assyrians, and there are Assyrian versions of most of the
Sumerian and Akkadian/Babylonian originals, such as the Gilgamesh Epic, the Epic/Myth of
Anzu, and the Creation Myth Entima Eli§.%%

The Assyrian annals sometimes include literary descriptions of the landscape of the
Northern Zagros. For instance Sargon |1 describes the road that he took to Musasir:**

...I crossed, among Sheiak, Ardikshi, Ulaiau and Alluriau, high mountains, lofty ridges,
steep mountain peaks (?) which defy description, through which there is no trail for the
passage of foot soldiers, among which mighty waterfalls tear their way.... A narrow
road, a straight passage, where the foot soldiers passed sideways, I prepared (“made
good”) for the passage of my army between them.
Such a poetic description indicates that the king’s scribes joined his campaigns in the
mountains and were interested in recording many details.

2.4.1. The Mount Nisir/Nimus of the Gilgamesh Epic where the Ark landed

In the story of the Flood in the Epic of Gilgamesh the name of the mountain where the Ark
landed is recorded as Nisir/Nimus in Zamua.®®* One reading of the toponym is Nisir (KUR.ni-
sir), and the other one is Nimu§ (KUR.ni-MUS). The modern name is Pir-e-Megrun, east of
the Lower Zab, about 40 km north-west of Sulaimania.®® Finkel prefers reading Nisir instead

*%For instance see Kramer 1952.

8095ee Talon 2005.

%IARAB 11 170.

02 SAATU I: XI 141, 142, 144, 145; Parpola 2014: 476.

%%3parpola agrees wuth Lambert in reading the name as Ni-mu-us$ basined on Old Babylonian personal name.
Parpola 2014: 470. Lambert 1986: 185-186. The Nineveh version also has Nimus, Parpola 2014: 470; George
1999: 93, 224; George 1993; Speiser 1928: 28.
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of Nimus.*®* Mount Nispi (KUR ni-is-pi) in Zamua is mentioned as a “rugged mountain” in
the annals of Ashurnasirpal Il in ca. 882 BCE.*” According to Ahmed this is Mount Nisbe,
the same as Nisba of the Middle Bronze Age when it was sanctified and deified as the
supreme patron deity of the Simurrum kingdom.®® Speiser identified Mount Nigpi with the
Hawraman Mountains southeast of Sulaimania on the Iran-lragi border, but that is less
probable.®”” Nigpi is identified by Ahmed with Middle Bronze Age Mount Nisba and with
modern Pir-e-Megrun.®® According to the inscription of Ashurnasirpal II, the capital city
Bunasi of the land of Lullubi in Zamua was located on Mount Nisir/Nimus, where the Ark
landed according to the Epic of Gilgamesh.®® Ashurnasirpal 11 gives the local name of the
mountain, “which the Lullubeans call Kinipa.”®* In that area also the mount Sabbu(m) (Sa-a-
bu) mentioned in the Old Babylonian and Assyrian records. The Mount called as “mountain of
Enlil”. %

Parpola called the place where the ark landed and where an offering was made by
Utnapishtim (the Babylonian Noah) on a rock of the mountain a ‘ziggurat’ or ‘church’.
Parpola explains this assumption by interpreting several terms from ancient, medieval and
modern stories about the flood in Aramaic, Akkadian and other ancient and modern
languages. He discusses different elements from stories about the Flood, and when referring
to the place as the ‘church’ or ‘ziggurat’ he tries to find a link between the religion of the
ancient Assyrians and the modern Nestorian/Syrian Christians of northern Mesopotamia and
the Zagros. Calling them modern Assyrians is a rather weak suggestion. Parpola’s assumption
is based on interpreting an expression from the epic which he translated as “a church built on
rock, against which the gates of hell shall not prevail.”®*? Parpola called this a “prototype of
the Assyrian church,” by which he means “Assyrian church” of modern Nestorians. But in
early Christianity, in the medieval period, as late as the late 19" century CE, they themselves
never had any notion of a link to the ancient Assyrians of the first millennium BCE.

2.4.2. Gilgamesh and Enkidu killing Humbaba

The iconography of the depicted figures in the art of the Northern Zagros include
depictions of some well-known motifs from Mesopotamian mythology and epics. One scene
on the golden bowl of Hasanlu seems to come from the Epic of Gilgamesh, showing
Gilgamesh and Enkidu killing Humbaba (fig. 2.2. a.).®* According to Muscarella the

804According to Finkel, the reading of the name of the mount as Nisir is more preferable, because its Babylonian
root make sense, derived from Nisirtu and translated by Parpola as “secret” [ni]-sir-ta. For further deatials see
SAACT I: GILG. 1997: 135; also Finkel 2014: 279ff.

S5 RIMA I1: A.0. 101.1, 74.
6 RIMA 11: A.0. 101.1, 74. For Nisba, see Ahmed 2012: 294f, 258. Col.1.1-7; Col.ll 95-105; Ahmed 2012:

294f, 258. Col.1.1-7; Col.11 95-105.
807gpeiser 1928: 28.

8% Ahmed 2012: 153-4.

899For further details see Finkel 2014: 279ff.
S10RIMA 11 A.0.101.1: ii 33b-38.

1The mentioned mount (KUR Sa-bu-a) of Zamua in the annals of Ashurnasirpal 11 identied by Stol with the
mount Sa-a-bum of the Old Babylonian records. For further details see Stol 2006-2008, RIA 11: 479-480; RIMA
I1 A.0.101.1: 68.

®12parpola 2014: 476.

3\Winter 1989: 190; Porada 1965: fig.63, pp.97-99.
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“Humbaba” motif in Hasanlu art was inspired by North Syrian art.”™* However, that is not

clear. A similar scene from the epic of Gilgamesh was depicted on a bronze beaker said to
615

have come from the Ziwiye treasure.

Fig. 2.2. a. A scene from the epic of Gilgamesh on the golden bowl of Hasanlu (drawing
by M. de Schauensee, after Porada 1965: fig.63-64).

On an Assyrian cylinder seal some figures are depicted.®™® A figure who holds a bow and

a quiver is probably Gilgamesh, he is killing a bearded lamassu. The goddess standing behind
him is probably IStar/Innana, unhappy about the killing of the lamassu/the bull of heaven.
Another hero, probably Enkidu, pulls the tail of the lamassu to help Gilgamesh Kkill the
lamassu. Calmeyer comments that the style of the dress of Gilgamesh is second millennium, a
“slightly old-fashioned outfit of Babylonian royalty, and Enkidu has the curly hair of a half-
civilised creature from the steppes.”®’

Gilgamesh in Assyrian art killing Humbaba is seen on Neo-Assyrian cylinder seals.
Some details here are similar to those on the bronze beaker of Ziwiye. In both Humbaba
wears a short skirt, Gilgamesh wears the headdress of a god and a long robe open at the front
over a short skirt. Enkidu in a short skirt joins Gilgamesh in killing Humbaba with short
swords or daggers and they both have quivers on their backs.®*®

Gilgamesh is also depicted on an Assyrian relief-sculpture in the palace of Sargon Il in
Dur-Sharrukin. That depiction is the biggest known depiction of Gilgamesh in the known
Near Eastern art, measuring 5.52 m height. It shows a huge hero with curled hair, identified as
Gilgamesh, holding a lion.®*® According to Battini, sculpting an image of Gilgamesh in the
palace of Sargon 11 was related to Assyrian kingship.®?

The question which is raised here is whether the scenes on the Zagros objects were carved
under a direct Babylonian influence or whether an influence transferred from Assyria
indirectly to the Zagros. There was Babylonian contact with the Northern Zagros, but the
contact with Hurrians and Mittani in the second millennium BCE was also significant.

614 Muscarella 1980b: 211.

815 Calmeyer 1995: 44, fig. 20.

816Collon 1987: 858; George 1993: fig. 7, p. 53.
87Calmeyer 1995: 44.

818 Collon 1987: fig. 856.
819 parrot 1961: fig.36; Battini 2014: no.2: 81-82.
620Battini 2014: no.2: 81-82.
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Gilgamesh figures in the Mittanni art of Nuzi, and Nuzi had strong economic relations with
the Northern Zagros, since it was located in the Zagros foothills. (fig. 2.2.b.).* This may
explain why the epic was known in the foothills of the Northern Zagros, and probably also
among the Hurrian speaking peoples in the Zagros. There is no doubt that Hurrians after the
fall of the Mittani Empire were part of the population of Assyria in the Northern Zagros towns
and kingdoms. This might probably be the reason that the epic appears in the Iron Age art of
the Northern Zagros.

Fig. 2.2.b.: A Mittanian seal impressions from Arrapha (Kirkuk). The right scene shows
Gilgamesh and Enkidu killing Humbaba with daggers (after Frankfort 1939: p. 184, Text-fig.
53).

2.4.3. The story/epic of Etana

The epic of Etana is an interesting story in ancient Mesopotamian literature, about the
Sumerian king Etana, who had to fly to heaven to visit the god Anu, to ask for a child. It is
well recorded in cuneiform records, including a Neo-Assyrian version of the story.®? But in
Mesopotamian art it is recorded in visual art only on some Akkadian and contemporary
Elamite seals.®?® Both depictions select the part of the story when Etana departs on the back of
the eagle (fig. 2.3).

35
= o T T

Fig.2.3. A scene from the golden bowof Hasanlu, showing a person (Iady) on the back of
an eagle (after Porada 1965: fig.63).

821 Mellink 1966: 72-87; Frankfort 1939: text figure 53, p.164; Steymans 2010: fig.2.

822For for further details see SAACT 111 2001: xff; concerning the Middle Assyrian version see Wilson 2007:
66ff.

823 For the Akkadian seals which depict Etana see Collon 1987: p.176, fig.849.

87




(@ =T o1 (=T G | DO Immaterial Culture

In the Northern Zagros this scene is not depicted, but there is a depiction of a lady on the
back of an eagle on the golden bowl of Hasanlu. Here perhaps the queen is flying to Anu
instead of the king Etana. If so, it shows that in the Zagros the epic was adapted. The depicted
lady would represent the wife of Etana, so that his wish be granted and he would have a
successor for his throne. The child on the back of the eagle is meant to be the result of Etana’s
request to Anu for a child. Alternatively, the people of the Iron Age in the Northern Zagros in
the area of Urmia basin might have had another version of the story, different in detail from
the Sumerian and Akkadian versions. At the moment, this speculation unprovable, but it
would fit in with folklore related to the mountains, the habitat of the eagles.

2.4.4. Capturing Anzu in the ‘Zagros’ mountains

The Sumerian epic of Anzu is about a bird born on the mountain and taken by Enlil to be
his door keeper. But Anzu stole the Tablet of the Destinies of the Universe from Enlil and fled
to the mountain. The Sumerian pantheon chose a brave god to fight Anzu and bring back the
Tablet of Destinies from the mountains (probably the Zagros).

After Anzu had stolen “the insignia of Enlilship” he went to the mountain, which is

&y . 24
assumed to be the same Sar§ar mountain where Anzu was born:®

On, the high mountain [...] in her bosom Anun[naki...] Anzu was born [...] A saw
was [his] beak [...].%*
Ninurta was appointed to fight, and he killed Anzu with a flood in the midst of the
mountains:®?®

He flooded, brought mayhem to the mountain meadows,
He flooded the vast earth in his fury,
He flooded the midst of the mountains, he killed wicked Anzu.

The Akkadians seem to have had another version of the story, not known from any text
but reflected in their art. On several Akkadian cylinder seals Anzu was not killed but was
captured and brought before Enki.®?” Anzu threatened the gods by stealing the tablet beause
this would lead to disorder. In the Sumerian version of the myth, Lugalbanda (the Sumerian
king of the First Dynasty of Uruk) did not fight Anzu, but invited Anzu to a feast. There he
made him drunk and he captured him and retrieved the Tablet of Destinies. It was in the
Assyrian version of the epic that the pantheon chose Ninurta to fight Anzu. Ninurta captured
Anzu and brought him back before Enki.®?®

624 SAATU 11I: xii, (col.1, line: 36-39). Mount Sarsar and Mount Zabu probably refer to one mountain or to two
mountains either side of a pass probably in the Northern Zagros. It seems that these mountains were not so far
from the banks of the Lower Zab. The name Zabu may allude to the name of the Zab river. Sar3ar is probably the
modern Sarsar(d)/Sird range, on the east bank of the Lower Zab below Dukan, on the right bank of the Lower
Zab, by the Qamchugh pass. Or probably it was the range in front of there, which is called Mount Sara, on the
eastern bank of the Lower Zab at the start of the mountainous area of Dukan (Dokan).

P25SAATU I11: xxv.

%26 SAATU III: x, col.11: 17-20.

82"\Marf 2007: 142-144, fig. 93. a.; Collon 1987: fig. 446. 847. 848, pp. 98,180.

028 SAATU I11: XXX 66ff;
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This story spread to other cultures of the Near East. Several copies have been found in
Babylon, Susa, Sultan Tepe (in Anatolia), and Assyria.®®® Ninurta’s capture of Anzu is
described as flooding the mountains, “He flooded the midst of the mountains, he killed wicked
Anzu!”®®® Scholars have noticed that in the Neo-Assyrian royal inscriptions, some “literary
allusions” to mythical texts including the Anzu Epic and the Babylonian Creation Epic.
Annus suggests that Shalmaneser 111 compared himself with Ninurta when he “slew all his
enemies and annihilated (them) like a flood. #6311 choosing the term ‘flooding’ in the
Assyrian annals for attacking their enemies in the Zagros the Assyrian kings, like the
Sumerian and Akkadian kings, used a literary allusion to give themselves the role of Ninurta
fighting Anzu in the mountains. If their enemies were to take control of Assyria, the power of
the Assyrians and their deities would fall into disorder and their universe would crumble, as
Anzu had threatened to do. The Sumerians similarly described the Gutians and the Lullubeans
as barbarous, wild rams, and fanged snakes in the mountains. They considered the Gutian
period as a period of chaos, conforming to the bad image of the Gutian people in Sumerian
literature.®®? In that way the Sumerian king Utu-hegal, in his inscription about defeating the
Gutians in Sumer, describes the Gutian control of Sumer.®®

Gu[tium], the fanged serpent of the mountain, who acted with violence against the
gods, who carried off the kingship of the land of Sumer to the mountain land, who
filll]ed the land of Sumer with wickedness, ...

That type of the Sumerian records are considered by Ahmed as Sumerian propaganda against
the mountain people.®®*

This quotation from the inscription of Utu-hegal shows that Anzu is the mythical image for
the mountain people of the Zagros in the Sumerian view. As Anzu stole the tablet of destinies
and fled to the mountain, also the Gutians “carried the kingship of the land of Sumer to the
mountain land, ... ”*® leading to disorder in Sumer, and “fi[llled the land of Sumer with
wickedness, ...”.%*® The Assyrian kings in their royal inscriptions called some of the leaders
and peoples of the Zagros the ‘wicked’ enemy. Referring to the mountainous lands as Guti
relates to the traditional equation of Enzu with the Guti, who were contemporary with
Akkadians and the Ur 111 period. A passage from the literary composition “Lamentation over
the Destruction of Sumer and Akkad,” recorded during the reign of Ibbi-Sin, the last Ur IlI
king, describes a Gutian attack on Ur and equates them with Anzu:®%

Enlil then sent down Gutium from the mountains. Their advance was as the flood of
Enlil that cannot be withstood. The great storm of the plain filled the plain, it advanced
before them.

829 pritchard, ANET (1969): pp.111, 514; Collon 1987: figs.446, 847, 848.

830 SAATU II1: X, col.1ll: 20.

BISAATU I11: xxi.

82 Ahmed 2012; 72ff, and the footnotes.
S3RIME II: text E2.13.6.4.

34 Ahmed 2012: 130ff.

SBRIME II: text E2.13.6.4.
836 RIME II: text E2.13.6.4.
SSTRIME 111/2 Ibbi-Sin E3/2.1.5., p.365; Michalowski 1989: 40-45, lines 74-147).

89




(@ =T o1 (=T G | DO Immaterial Culture

The Assyrians were influenced by these records. Ashurnasirpal Il in one of his campaigns
to the Northern Zagros says: “l thundered like the god Adad, the devastator, against the
troops of the lands Nairi, Habhu, the Shubaru, and the land Nirbu.”®*® Adad-narari IlI
described the troops of the Urartian king Argistu as: “whose forece is huge like a thick
cloud,”® then he says “he (Argishtu) rebelled and assembled the people together at the land
of the Guti. He put his (forces for) battle in good order (and then) all his troops marched into
the mountains for battle.”®*® And then Adad-narari II attacks them: “with the great roar of
drums (and) weapons at the ready which reverberate terrifyingly, he rushed forth like terrible
strom. He left fly the strormy steeds, harnessed to his chariot, against him (Argishtu) like the
Anzu-bird and defeated him.”®*

Such a description and metaphor is seen in many Assyrian royal inscriptions. The royal
scribes may have had in their hand Sumerian, Akkadian, or Babylonian records, and they
adapted some expressions to equate them with the Urartians and the Assyrians. The mention
of the Guti sometimes may simply be quoted from an older texts. The scribes of the Assyrian
kings would have been familiar with motifs from the epics and myths and would have been
able to quote these texts. A scribe of Shalmaneser 111 in his narrative of the campaign against
Aramu of Urartu and his capital Arzashkun compares the Assyrian king’s aggression towards
the Guti with that of Erra and Adad.®*?

.... To save his life he (Aramu) ascended a rugged mountain. | slaughtered the extensive
Guti like god Erra. | thundered like the god Adad, the devastator, against (the territory
stretching) from the city Arzashkun to the land Gilzanu (and) from the land Gilzanu to
the land Hubuskia. (Thus) I laid my lordly brilliance over the land Urartu.
The scribe alluded to ancient mythology as a literary device. Furthermore, as S. Adali has
suggested, during the Neo-Assyrian period the Guti referred in general also to other peoples
such as the Urartians and the Medes.®*:

The Urartians were considered to be as rebellious as the Guti using the well known Anzu-
bird as a metaphore. Sargon II called Urzana “a wicked mountaineer”.%** Sargon 11 also called
«...the people of the land of Kakmi/é, wicked enemies.”®*® He also, called “the armies of
Urartu, the wicked enemy....”%%

The birth of Anzu brought with it flood and dust storms,®* as the one responsible for the
flood produced by Ninurta.®*® Probably this meant the flood which came from the rivers
flowing from the mountains (the Tigris, Diyala, Lower Zab and Upper Zab). They usually in

8% RIMA 11 A.0.101.1: iii 120.

39 RIMA 111 A.0.104.2010: 11b-12.
80 RIMA 111 A.0.104.2010: 12-13b.
S RIMA 111 A.0.104. 2010: 11b-13a.
S42RIMA 111 A.0.102.5: ii 5b — iii 3a.
#3SAAS XX: pp. 60-63.

SMARAB 11 169; “LU.Sad-da-a-'u-0,” translated by Radner as ‘mountain dweller’ (Radner 2012b:251; and also
see Lie 1929: 310).

SSARAB 11 137; 148.

S ARAB 11 155.

847 SAATU III: X, col.l. 36-39.
S8SAATU 111 xi, 119.
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the spring season bring unexpected floods to the Mesopotamian plains producing destruction
of fields and cities in the plains.®*

Demonizing peoples of the mountain in Mesopotamian literature is normal. Linking
mountainous enemies with Anzu continues that theme. According to the epic Anzu was born
on the mountain, Mount Sarar, probably in the Northern Zagros.®® Anzu lived in the
mountain and was appointed as “the doorkeeper of Enlil’s throne room.” ' But in the
Sumerian Epic of Lugalbanda, when Lugalbanda met Anzu on Mount Zabu, Anzu said to
him: %2

My father Enlil brought me here. He let me bar the entrance to the mountains as if
with a great door (¢*ig gal-gin).

Sumerian and Babylonian myths make the heads of some devils in the Netherworld similar
to the head of Anzu. The head of another devil is described as a lion’s head, but its hands and
legs are like Anzu.®®® Anzu was considered one of the deities of the Netherworld. Probably
that was after his defeat and capture and as punishment he was killed and went to the
Netherworld.®®* In the Epic of Gilgamesh, Enkidu in his fourth dream saw Enzu/Imdugu: “I
saw a Thunderbird in the sky, up it rose like a cloud, soaring above us.” ®*°

The epic of Anzu is well attested on Akkadian seals. There the depictions focus on two
events. One is the fight with Anzu as a normal bird (perhaps an eagle) in flight (see fig.
2.4.2),°° and the other is Anzu before Enki. Anzu appears with a human head, and a bird’s
legs and tail. He is chained and guarded by deities including Ninurta (see fig. 2.4.b).%’

In the Northern Zagros an Akkadian style cylinder seal has recently been accidentally

discovered inside a jar in one of the passes east of Ruwanduz in the direction of the Urmia
658

basin near the Iranian border (fig.2.4.c-d).

%For further details about the relation of Anzu with water and rivers see Wiggermann 1992: 157; Porada 1981-
1982: 52.
S0SAATU I11: p. x-xii; (1 23-28), p.19.

SISAATU III: p. xi;

B2SAATU III: p. xi;

853 Kvanvig 1988: 390f.

84 Marf 2007: 144f; Bagir 1976: 233; 225.

%>George 1999: 117.

856Collon 1987: 849; Frankfort 1939: P1. XXIII f, g.

857Marf 2007: 42-47, Table 46, fig.93; Table, 47, fig.94; Collon 1987: fig.446, 847, 848.

858Shkak 2007: table.1.fig.2. I'd like to thank the anthrolopgist Mr. Ismail Shkak. He gave permission to publish
the photo of the seal.
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Fig. 2.4. a. Ninurta and other deities fighting Anzu, depicted as an eagle, and trying to take

a plant from Ninurta. Impression of an Akkadian cylinder seal (after Frankfort 1939: PI.
XXIII g).

Fig. 2.4.b. Anzu captured and presented before Enki (after Frankfort 1939: Pl. XXIII f).

Fig.2.4.c-d. Impression of a cylinder seal discovered east of Ruwanduz near the Iraqi-
Iranian border. (Photo by the author, with permission, from Ismail Shkak).

The seal depicts several scenes of battles between gods. One of them is probably Ninurta
fighting Anzu. The bird is depicted as a normal eagle, and is similar to an Akkadian seal
published by Frankfort.®>®

The discovery of this cylinder seal in the Northern Zagros is of some interest. Firstly the
area of Ruwanduz and the Urmia basin during the Akkadian period was used by merchants
from Mesopotamia, for the seal is carved in a standard Akkadian style of iconography.
Secondly this mythological scene and other scenes of fighting gods may tell us that some such
scenes were related to the gods of the Zagros, those who are considered as deities of the
mountains in Akkadian and Sumerian mythology. Anzu is the creature especially related to
the mountains, stealing the Tablet of Destinies and fleeing there, and captured there.

The eagle in the Mesopotamian records, including Assyrian records, is usually connected
with mountain peaks. In the Assyrian annals the Zagrosians who fled to the mountains were
pursued by the Assyrian kings and their armies to peaks where even eagles cannot reach.
Tukulti-Ninurta 11 (890-884 BC), fighting the Aramaeans and the Lullu on the bank of the
Lower Zab, describes an attack in a mountainous area:*®

.... L ascended after them on foot up the hills of Mount ISrun, a rough area wherein even
the winged eagle of the heavens [cannot go].

An Assyrian relief from Nimrud from the reign of Ashurnasirpal Il depicts Ninurta/Adad
fighting Anzu (fig. 2. €).®** The depiction of Anzu here is similar to the Akkadian Anzu in
some details, with the legs, tail and wings of a bird. But it differs in other details, for instance
instead of hands and a human face it has lion’s paws and a griffin’s head.

In the contemporary Assyrian Iron Age art of the Northern Zagros there is no depiction of
Anzu. The Assyrians considered Ninurta as the god of battle, and politically his flags and
epithets symbolise the Assyrian army.®®> The Assyrian annals dealing with the campaigns
against the Northern Zagros show the Assyrian kings using symbols and names of deities

85%Frankfort 1939: PI. XXI11 g; also see Collon 1987: 849.

SRIMA 11 A.0.100.15: 37-39.

%61BJack & Green 1992: fig. 117, p. 142.

862Back and Green 1992: 142f; Anus SAACT 111 2001: 11 35, 111 21, 37; Il 44, 45, 72; RIMA 1l A. 0.87:13;
ARAB I 142.
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differently for each stage and in each province in their campaigns. Sargon Il at every stage of
his Eighth Campaign mentions a group of Mespotamian deities, who he claims supported him
against the peoples of the Zagros:®®
Whereupon | caused the armies of Shamash and Marduk to jump across the Lower
Zab....In the Sumbi district....With the strong support of Ashur, Shamash, Nabiu and
Marduk. For the third time | directed the line of march into the mountains. Against the
lands of Zikirtu and Andia I guided the yoke (i.e. the chariot) of Nergal and Adad....
The attacking demon depicted on the Assyrian reliefs is considered by Green and Black
as Asag (Asakku) from the Sumerian poem Lugale. In Sumerian mythology Asag was a
monstrous demon defeated by Ninurta/Ningirsu or Adad (Ishkur).®®* According to the
Sumerian poet Anzu was born from “the mating of Anu and Ki, and Asag himself mated with
the Kur (mountains) to produce offspring. He had an army called “stone allies” (the stones of
the mountains)”®® and he fought with Ninurta. According to Green and Black “the defeat of
Ninurta in this myth of the Asag and the stones expresses the unease felt by the inhabitants of
the Mesopotamian plains about the inhabitants of the Zagros mountains.”®® According to
Green and Black the slab relief, which was erected at the side of the entrance of the Ninurta
Temple at Kalhu, dated to the reign of Ashurnasirpal, represents the battle between Ninurta
and Asag.®®’ The demon Asag is considered as the demon “who attacks and kills human
beings, especially by means of head fevers, sometimes called “Seven Asakkii.”®®® Both
Asakku and Anzu were killed by Ninurta.®®
In the Assyrian records, Assur takes the role of Marduk of Babylon and Ea of Sumer, and
he sends Ninurta to kill Anzu. In the Ashur version of the Marduk Ordeal, Assur takes the role
of Marduk:®™
When Assur sent Ninurta to vanquish Anzii, Nergal [......] announced before Assur,”
Anzi is vanquished.” ASSur [said] to the god [Kakka]: “Go and tell the good news to
all the gods!” He gives the good news to them, and they rejoice about it [and go].
And in the Nineveh version of the Marduk Ordeal Anz(, Ashur and Ninurta are named:
[When Assur] s[ent Ninurta to vanquish] Anzi, Qingu and Asakku, [Nergal announced

671

before Assur, “Anzi, Qingu and Asakku are vanquished.”

2.4.5. The monstrous bird Imdugud

Many mythological creatures are carved on Iron Age metal objects from the Northern
Zagros and beyond. The well-known Sumerian mythological creature Imdugud features in the
art of Marlik, on a golden bowl dated to late second millennium BCE. The lion headed bird
“Imdugud” is attacking two sheep.®’? This is similar to the iconography of Imdugud on a

SS3ARAB 11 142.

®%Black and Green 1992: 142f.

°Black and Green 1992; 142f.

®%BJack and Green 1992; 142f.

B7SAATU 1N1: xii ff.; Black and Green 1992: 142f.
8Green and Black 1992: 35-36

889 SAATU II1: xii ff.

795 AA 111 34: 58-60.

STISAA 111 35: 52.

872 Negahban 1996: fig. 3.11.
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contemporary Middle Assyrian cylinder seal of King Nigmepa (dated to the 15" /14™ century
BCE). Impressions of this seal are found on tablets of King llimilimma, the son of Nigmepa,
from Tell Atchana (Alalakh IV) in Turkey. According to D. Collon the seal was “most likely
made in Assyria.”®"

The oldest known depictions of Imdugud occur in Old Sumerian art from the Uruk and
Sumerian dynastic periods. They occur also in the late Akkadian hoard from Tell Asmar in
the Diyala region, where there are three figures of Imdugud made with lapis lazuli, gold and
silver.®™

This Sumerian monstrous bird Imudugu is equated with the Akkadian Anzl in the
Sumerian poem of Lugalbanda, at the time when the Sumerian hero Lugalbanda wandering in
the Zagros mountains found the Imdugud as a fledgling in its nest.®”

The first depiction of Imdugud in the art of the Northern Zagros is on the rock relief of
Gundik west of Akré to the west of the Upper Zab. The rock face of the cave bears three
different rock reliefs, which have mainly been compared with scenes in early Sumerian
Dynastic art. Among these is a depiction of Imdugud in its Sumerian iconography which dates
to the Sumerian Dynastic period, indicating that Imdugud was known to the people of the
Zagros from the Early Bronze Age and the Sumerian Dynasty Period.®”® Also, in Gasur (the
Mittanian Nuzi) Imdugu is depicted on a cylinder seal dated to the Akkadian period.®”’

2.4.6. The demon Pazuzu

The Assyrian demon Pazuzu, who was a genie of sickness and fever, is well recorded in
Assyrian art.®™®

In Tepe Nush-i Jan, a small bronze head of the ‘Assyrian Pazuzu’ was discovered.
According to Stronach, it is a “fully modeled head of the Assyrian demon Pazuzu”. About its
origin Stronach assumes that it “is not at all unlikely to have been looted from Assyria.”®"

Excavations at Tell Shamlu revealed ten levels®®®. The first level dates to the late Islamic
period, and the rest to the second millennium BCE. There a rare type of ceramic was
discovered and it is named Shamlu Ware.®®

3Collon 1987: fig.278, pp.66-67.

67“Negahban 1996: fig. 3.11; Aruz 2003: 232. The iconography of the depicted sheep/ram’s head on the bowl of
Marlik is compared by Negahban with similar Assyrian and Hasanlu examples. For further details see Negahban
1996: p.71ff.

"Green and Black 1992: 107; see Lugalbanda; in the Epic of Gilgamesh he was the father of Gilgamesh, see
George 1999: p.2, | 35-39; Green and Black 1992: fig. 86, p. 107.

676 B, Jamalladin (the local archaeologist) was the first who identified the image of Imdugud on the rock relief of
Gunduk. Personal communication with B. Jamalladin during our visit to the cave in 2012.

877 Star 1937:pl.55.R.

878 For further details see HeeRel 2002: 29, 35, 36, 38, 141; Marf 2016.

®79Stronach 1968: 177-186, fig.14; Muscarella 2013: 1020.

%80Tell Shamlu is located in Sharezur plain in the Northern Zagros, near the confluence of the Zalim and Tanjero
tributaries with the Sirwan/Upper Diyala river. Two tells near each other are called Shamlu. In 1960, an Iraqi
team performed a salvage excavation in one of the tells. The one is locally known as Shamlu-i Khwaru, Southern
Shamlu, distinguishing it from Shamlu-i Saru, the one to the north. The Iragi team performed a long season of
excavation there, from June 12" to September 1% 1960, when the Darbandikhan dam was already finished and
the site was about to be flooded. Al-Janabi 1961: 174-193; Marf 2016: 48-51.
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In level 1V a small fragment of a black stone plaque was discovered (fig. 2.5). It is
described by Al-Janabi, the head of the team, as “a fragment of a black stone 2.5cm x 3cm.
found in the affiliation of square 4 south of the trench. There are three lines of inscription that
bear a personal name. On the other face/side there is an image, a person like, with a
mythological face, in his left hand is a throttling bird, and below his arm there is an animal
with mouth, it looks like a dog, Jackal or a wolf. It seems that the object accidentally reached
that level from the upper levels, because we did not find any other inscribed objects, or
similar objects with images.”®

Q51
sl ee | ]
Fig. 2.5. Photos of both sides of the amulet (After: Al-Janabi 1961: plate: 17b).

The image shows a typical Lamashtu with a lion’s head throttling a snake, not a bird as Al-
Janabi assumed. The head of the dog or jackal, always in scenes where a Lamashtu attacks, is
also preserved. Among the missing details were perhaps a snake in his right hand, a pig to his
right, and probably the Lamashtu was on a horse, but we have only a fragment of the amulet,
which was probably originally around 5 cm. in height. Some such Lamashtu amulets in
addition of the incantation have a rounded image of Pazuzu depicted on the top, but that is
missing from the amulet discovered at Tell Shamlu. The head of Pazuzu may or may not have
been there.®®

The ‘incantation’ on the other face of the plaque is written in Assyrian script. At least one
line is missing above and two or more lines below. That inscription awaits further discussion
by specialists.

Discovering that amulet in the Northern Zagros was important and it indicates that the
people of that area were also influenced by the social beliefs of the peoples of Babylonia and
Assyria, especially since it is probably an Assyrian object. Similar amulets with an image of
Pazuzu throttling snakes and with dogs were discovered in Nimrud and other Assyrian
sites.®

The Mesopotamian influence in that area of the Zagros began in the Old Babylonian
period, and the Old Babylonian tablets discovered in Tell Bakrawa to the northeast of Shamlu

%81or further details see Al-Janabi 1961: 174-193. Also, recently the results of the discoveries at Shamlu were
reevaluated and studied by Miihl 2013. Also, see Chapter I11, 3.10.

*82Al-Janabi 1961: 181.

%83For further details concerning the depiction of Lamashu and Pazuzu on these types of plaque, especially the
Neo-Assyrian examples, see Heel3el 2002: no0.20, no.22, no.30; Black and Green 1992: 147f.

%8 HeeRel 2002; Marf 2016:48ff.
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indicate that the people of that area, called the land of Lullubum, adopted many Mesopo-
tamian cultural aspects, as well as their language and script for their records. According to Al-
Janabi, the amulet perhaps came from the upper levels. He also discovered Assyrian style
pottery there, but no clear Assyrian level. It is not easy to date that object, but generally, from
the iconography of the depicted images and the script we can suppose a late Middle Assyrian
or more probably a Neo-Assyrian date.

On glazed bricks from the Mannean site of Rabat Tepe near the banks of the Lower Zab in
the Iranian Zagros images of demons and mythological creatures are depicted. On two of
them the lower part of their body is like that of a Lamashtu, with eagle’s legs, but human
heads, not a Lamashtu’s lion’s head.®®

2.4.7. Three headed dragon on the golden bowl of Hasanlu

On the golden bowl! of Hasanlu a ‘Mountain Throne’®®® on a lion can be seen, and from
behind the mountain itself, a dragon with three heads (fig. 2.6.a).%®” On an Akkadian cylinder
seal from Eshnunna in the Diyala region a dragon with seven heads is depicted. The deities
fighting this dragon have killed four of the heads but the other three heads are still alive (fig.
6.b).%%® The large recumbent lion on the bowl of Hasanlu was compared by Mellink with
similar iconography of a lion under the throne of a deity on a Neo-Hittite relief.%°

B ot gk S e e

Fig. 2.6.a. A scene on an Akkadian seal, depicting the killing of a dragon with seven heads
and seven tails (after Frankfort & Jacopsen 1955: pl. 45, no. 478).

Fig. 2.6.b. Details of the three headed dragon on the golden bowl of Hasanlu (after Porada

1965: fig.64).

2.4.8. Deities dwelling in the Zagros mountains

In the Assyrian inscriptions on several occasions deities are identified with specific peaks
of the Zagros. In his eighth campaign, when he reached Mount Simirria in eastern Mannea,
Sargon |1 called the mountain the residence of the goddess B&let-ilani, and says that the lower

%8For further details see Afifi & Heidari 2010: 152-187. Also see Chapter 111, 3.4.

%8 have called the throne a ‘Mountain Throne’ because the seat is depicted in a style similar to the depiction of
mountains in the Mesopotamian art.

%8"porada 1965: fig.63-64, pp.97ff.

888 Frankfort & Jacopsen 1955: pl. 45, no. 478

**Mellink 1966: 72-87.
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part of the mountain reaches the Netherworld. Such a literary description shows the cosmic

dimension in which the Assyrians viewed the landscape:®*
Mount Simirria, a large mountain peak, which stands out like the blade of a lance,
raising its head above the mountains where the goddess Bélet-ilani resides, whose
summit reaches to the heavens above, whose root strikes downward into the midst of
Arallu (the lower world); where, as on the back of a fish, there is no going side by side,
and where the ascent is difficult (whether one goes) forward or backward; on whose
sides gorges and precipices yawn, to look at which with the eyes, inspires fear; --its
road was too rough for chariots to mount, bad for horses, and too steep to march foot
soldiers (over it). With the quick and keen understanding with Ea and Bélet-ilani have
endowed me, (the same are the gods) who have freed my limbs (i.e., given me strength)
to cast down the enemy’s land, -1 had (my men) carry mighty bronze pickaxes in my
equipment, and they shattered the side of the highest mountain as (one does in
breaking) blocks of building stone, making a good road.

2.4.9. The Netherworld and the Zagros mountains

Mountain ranges were an important part of the landscape of the Netherworld according to
the ancient Mesopotamian literature. In the Sumerian records we find words for the foot,
peak, edge, bottom, and midst of mountains. Some of these records probably refer to real
landscapes and mountain ranges in the Zagros.®* This is supported by the statement of Sargon
[1, during his campaign in the Zagros in 714 BCE when he had reached Mannean territory,
saying that deities lived on Mount Simirria, and that “its root strikes downward into the midst
of Arallu (the lower world)”.%* Adali has linked the Netherworld and the deities mentioned in
connection with Mount Simirria with their role in Mesopotamian literature, for Ea and Bélit-
ilani figure in ancient Mesopotamian mythology.**

From this brief description of Assyrian and Zagrosian literature it appears that the
Assyrians and the Zagrosians inherited the literature of Sumer and Akkad, and Babylonia. The
Zagros was one of the important arenas for circulating the epics and myths which deal with
the mountains of the east/northeast and beyond.

Although the Assyrians were familiar with most of the Sumerian and Babylonian records
(epics and myths) and they borrowed and copied them in Assyrian versions, by contrast in the
Zagros there is as yet no mention of Mesopotamian literature. But in both Assyria and the
Zagros iconographic motifs from Sumerian, Akkadian, Babylonian and Assyrian epics and
myths occur. They usually depict a crucial moment of the epic or myths and they are usually
considered as reflections in art of the literature and religion of the people. Probably the
Northern Zagros directly interacted with the southern plains of Mesopotamia, even in the later
Middle Bronze Age. Later, probably from Nuzi and then from Assyria, artistic elements were
borrowed in the Northern Zagros. The Zagros was part of the stories and events of these

8%ARAB 11 142; for further details about the mentioned deities in this record and their role in the ancient
Mesopotamian mythology, see Adali, S., SAAS XX 62f.

1Katz in detail discussed the landscape of the netherworld according to the Sumerian records, for these
expressions and their interpretations see Katz 2003: 66ff.

*2ARAB 11 142.

893SAAS XX: pp. 60-63.
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literary records. In the periphery of Mesopotamia it was influenced by this literature and
reflected in its art. It is still too soon to see how far this affected its literature, for we have no
literary records from the Zagros. What we do know is that the Zagrosians expressed
Mesopotamian literature in their art. Assyrian art, which borrowed elements from the
literature, epics and myths of Mesopotamia, certainly influenced the art of the Northern
Zagros, especially those elements which are related to Mesopotamian literature.
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2.5. Religion and Festivals in war and peace

The known available data about the religion of the Zagros cannot compare with the huge
data about the religion of Assyria. The Assyrian deity names, rituals, festivals are well
recorded in the Assyrian inscriptions, and the available archaeological evidence tell us much
about the temples, ziggurats, statues of gods and their symbols. However, in the Northern
Zagros records and archaeological evidence is scarce, and usually gives no clear view about
religion, pantheons, or rituals. On the other hand, in the process of looking for the links of
interaction we have some evidence of Assyrian religion influence at the Zagros, and of
Zagrosians participating in rituals, festivals and offerings in the Assyrian heartland.

Assyrian religion can be considered as a continuation of Mesopotamian religion of the
third and second millennium BCE, a continuation of Sumerian, Akkadian and Babylonian
religion. The only notable change was putting Ashur at the top of the Assyrian pantheon,
instead of the Babylonian Marduk or the Sumerian Anu or Enlil.

2.5.1. Assur: the deity by which the city, the kingdom and the people were named

From the Assyrian records we learn that the Assyrians worshipped the main deities of
Sumer, Akkad and Babylonia, and they added Assur at the top of the Assyrian pantheon.
Assur was the main and the supreme deity of the Assyrians, and their first capital city, their
state and the people were also called after name of Assur.®®* The first record of Ashur as a
deity dates back to the late third milllennium BCE.** Lambert assumed that the god Assur
was the personification of the hill on which the city of Ashur was built,** because Ashur is
also described as a mountain “The god Assur, the great mountain”. ®*” Assur had several
divine symbols. One was the winged disk as represented in Assyrian art. The simple winged
disk is depicted at the top of the mythological scenes on the seal of the Middle Assyrian king
Eriba-Adad 1, impressed on tablets from Ashur (fig.7.a-b).*%

\ VY ” ‘ﬂi‘&k\ Bty
Fig. 2.7.a. Two examples of the Assyrian winged-disk (after: Herzfeld 1941: fig. 360,
p.254).

Fig. 2.7.b. The depiction of the winged-disk on the rock relief of Behistun from the reign
of Darius | (after Herzfeld 1941: fig. 359, p.254).

The origin of the winged disk is not clear, but generally, modern scholars agree that the
first known attested winged disk dates back to the Mittani period in the mid-second

%%5aggs 1973: 157.

%5Frame 1999a: 7.

%% Lambert 1983: 82f; Frame 1999a: 8.

*"ARAB I 256.

%%For instance it appears on several Assyrian seals and reliefs, see Collon 1987: fig.276, p.66-67.
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millennium BCE.** However, the Assyrian winged disk is considered also to be a symbol of
the sun-god Shamash, or even of Ninurta.”® E. Herzfeld explained that when the winged-disk
is depicted “without the divine figure, it is the symbol of Shamash, the sun-god; with the
figure, that of Ashur. In types belonging to the period of Ashurnasirpal, the god stands inside
the disk; later he always rises from the disk.”"**

The winged-disk was later borrowed in the Zagros and is found in the art of the Medes
and Persians in the 6™ century BCE as a symbol of ‘Ahuramazda’.’® Although, the Assyrians
occupied most of the Near Eastern kingdoms, including a big part of the Zagros, generally it
is noticeable that they did not impose the cult of Assur outside the Assyrian heartland. Even in
the Assyrian heartland it was only in the city of Ashur that Assur had a permanent temple, one
which already existed and remained until the fall of Assyria. Later the temple was rebuilt
during the Parthian period (138 BCE-224 CE).’® The temple was renovated several times
during the Middle and Neo-Assyrian period. Another temple of Assur was built in Kar-
Tukulti-Ninurta, but there is no temple of Assur in the Assyrian capitals of Kalhu and Dur-
Sarrukin. When Sargon II built his new capital Dur-Sarrukin, he mentioned building several
temples for several deities including minor deities, but no temple or shrine for Ashur. He says
“substantial shrines for Ea, Sin, Shamash, Adad and Urta | constructed therein with (artistic)
skill.”"®* He introduced the statues of Assur and other deities into his palace in Dur-Sarrukin,
probably for a short visit. “I invited them into Ashur, the great lord, and the gods who dwell in
Assyria.”"®

Ashur remained the god of the Assyrians. Worship of Assur did not spread to the non-
Assyrian peoples outside Assyria. Ashurnasirpal 11 called Assur the“Assyrian god” (ilu
Assur). Similarly Istar was called the “Assyrian IStar” (Istar Assuritu), but the worship of
Istar spread outside Assyria. This is interpreted by Karlsson as an indication of a need to
distinguish between different cults rather than to signify a national deity.’®® Ashur is called
once by Ashurnasirpal II “Assyrian Enlil” (Ellil Asgurd),”® indicating that Ashur took over
the role of Enlil. The wife of Enlil, the goddess Ninlil, is called the wife of Assur in the
Assyrian records. In mythology and in the Assyrian art she was depicted with Assur.”® Istar
and other goddesses are called wife or concubine of Assur.”®

#9Gavin 1981: fig.2, p.143; Collon 1987: 274.

"0BJack and Green 1992: 38; Mallowan 1966: fig. 24; Collon 1987: p.75-76, fig. 340-341.

" Herzfeld 1941: 255.

"%The symbol of the winged circle with a male figure, which is incorrectly called as symbol of ‘Ahura-Mazda’
depicted on the Median rock-cut-tomb of Qizgapan east of the Lower Zab to the west of Sulaimania (Edmonds
1934: fig. 2). Also similar symbol depicted on the rock relief of Behistun of Darius | (Herzfeld 1941: fig. 359,
p.254). It is depicted on the Achaemenid rock reliefs, cylinder seals and reliefs; see Frame 1999a: 11; Collon
1987: figs. 424, 425. For further details see Chapter 11l and IV, 4.8.e.

"%3For further details about the temple of Assur, see Andrae 1977.

"“ARAB I1 106.

"ARAB 11 98:3.

"®Karlsson 2013: 182

"Karlsson 2013: 182

"%85ee Chapter 111, 3.1.1.

"%For further details about Assur, his role and position in the Assyrian mythology see for instance Lambert
1983: 82-86.
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In the Assyrian version of the Creation Myth Assur took over the role of Marduk.’*
Little evidence about the cult of Assur outside Assyria is known from Babylon, Syria or
Anatolia. The attestations we have relate to Assyrians on duty outside Assyria.’** The
Zagrosians from Idu and Kisirtu did send offerings to the temple of Assur in the city of
Assur.”* The people of Idu (modern Satu Qala) on the bank of the Lower Zab during the
Middle Assyrian period sent offerings to the temple of Assur in Ashur,”* and the deported
Hundureans (from Media to Ashur) served in the temple of Ashur in Ashur during the 7%
century BCE.™*
As yet there is no evidnece of worship of Assur in the Zagros itself, but when Sargon II
occupied the Median city Harhar, and he renamed it Kar-Sarrukin, he said “The weapon of
Ashur, my lord, I appointed as their deity....I set up my image in Kar-Sarrukin.” s
According to Radner erecting the weapon of Assur “as their divinity” (a-na DINGIR-ti-su-un)
refers “to the installation of a new cult.”’*® But it is not clear whether Sargon Il wanted to
force the Median people of Harhar to worship Assur, or he was only adding a symbol of
Assur to the deities of the city. We have to take in consideration that Sargon Il deported
peoples of the defeated lands to Harhar: “Peoples of the lands my hand had captured | settled
therein,””*’ and that the city became multinational and multicultural, thus making the worship
of Assur desirable to the king. The divine weapons of Assur were considered by Holloway as
“standards of the Assyrian state pantheon used in the administration of loyalty oaths.”"*® This
is more probable, because in the same inscription Sargon Il claims that he carved a rock relief
or stele of himself there: “(sa-lam Sarriiti-ia) the statue of my majesty I erected in Kar-
Sarruken.”™®
Sargon II deported the ruler of KiSesim, placed Assyrian deities there, and erected a statue
of ‘his majesty’ there, probably a statue of Ashur:"?
Bél-Sar-usur of the city of Kisesim my hand captured and himself together with the
property of his palace to the land of Ashur I brought, and my functionary | placed as
prefect over his city. The gods who advance before me, | caused to dwell in it, and
Kar-Nergal | named its name. A statue of my majesty, | erected there.

The Assyrians adopted Marduk in Assyria, for they controlled Babylonia, but the cult of

Assur was not adopted by the Babylonians. They never worshipped Assur, but rejected

TOSAA 11 34: 17-18; Frame 1999a: 5-22.

™Eor instance the Assyrians brought the cult of Assur to Anatolia when they arrived in. They stayed in these
colonies and used them as bases for their commercial activities; for further details about the symbols and images
of the Mesopotamian deities which are depicted on the seals which are found in the trade colonies in Anatolia,
see Teissier 1994; see also Larsen 1976; Larsen 1967.

2SAA VI 119.

™3 prechel and Freydank 2011: 65.6, p.7; for further details see van Soldt 2013: 218. See this chapter, 2.5.13,
and 2.5.14.

"For instance the Hundurean family deported to Assur, served in the temple of Assur; for further details see
TCL 111 270; Radner 2007: 196.

SARAB 11 11.

"°Radner 2003b: 121.

ARAB I 11.

8Holloway 2002: 176

™9 je 1929: p.17, line 100.

) je 1929: p.17, the lines 93-95.
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him.”#* Usually, there is no attestation of Assur in deity lists in the foreign lands, except for a
mention of Assur occurring in an Urartian inscription of Kesis Gol, where Ashur is mentioned
with the other Urartian deities in the list, not at the top of the list but with the minor Urartian
deities.”*

The Assyrian kings renamed some occupied foreign cities, or renovated them in the
name of Assur. The Lullubean city of Atlila in the land of Zamua was renovated and renamed
Dur-Ashur by Ashurnasirpal 11,"* and Esarhaddon renamed the Median city Pitanu as Til-

AsSuri."*

2.5.2. The Assyrian holy war
The foreign lands and peoples, who submitted to Assyria, according to the Assyrian royal
inscriptions, remained under the protection of the Assyrian deities. Even foreign auxiliary
units in the Assyrian army were protected by Assyrian deities like the Assyrian soldiers, for
they were serving in the Assyrian army and participating in the Assyrian holy war against the
enemies of Assyria and Assur.’® But, if they revolted, they not only revolted against the
Assyrian king or the Assyrian army but against Assur and the other Assyrian deities:"?
Urzana of the city of Musasir, a worker of sin and iniquity, who broke (transgressed
against) the oath by the gods and recognized no rule, a wicked mountaineer, who
sinned against the oath taken by Ashur, Shamash, Nabl and Marduk and revolted
against me, halted the return march of my expedition (he failed to come bringing) his
ample gifts, nor did he kiss my feet. He withheld his tribute, tax and gifts, and not once
did he send his messenger to greet me.

When the Assyrian kings invaded Zagros, their military movements were generally
conducted in the name of a deity, not always of Assur, but also for the campaigns against the
Northern Zagros of Istar, Ninurta, Nergal, Marduk and other deities, according to the Assyrian
annals. Tiglath-pileser | occupied the city of Hanusa and permanently destroyed the walls and
the houses of the city. On an inscription in situ he claims that:"*’

... the lands which with the god Assur, my lord, I conquered (with a warning) not to
occupy that city and not to rebuild its wall.

Ashurnasirpal Il in his campaign on Zamua, mentioned Assur as his great lord, and
Nergal as his leader, the two main deities who supported him in his campaign on Zamua:"*®

With the support of Ashur, the great lord, my lord, and the divine standard, which
goes before me, (ii 85) (and) with the fierce weapons which Assur, (my) lord, gave to
me.

"2rame 1999a; 18f.

227imansky 2011: 112; Grekyan 2014: 57-94. For further details, see below.
"ZRIMA 11 A.0.101.1: ii 84b-86a; ARAB | 458.

"ARAB 11 517.

"2Nadali 2005: 231.

"26ARAB 11 169.

ZIRIMA 11 A.0.87.1, v 99, v 99-vi 21.

"28RIMA 11 A.0.101.17, 82-86; ARAB | 448.
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X |
Fig.2.7.c. Two Assyrian emblems depicted on a royal battle chariot from the reign of

Sargon 11, (Botta and Flandin 1972: pl. 158 ).

Tiglath-pileser I1l, after controlling Parsua, Bit-Zatti, Bit-Ad-dadani, Bit-Kapsi, Bit-Sangi,
Bit-Uzakki, and Bit-I8tar, in the land of the “mighty Medes”, set up the “divine weapon of
ASsur”"® He also erected a metal inscription at Bit-Istar. “At the time, | made a pointed iron
arrow (mulmullu parzilli zaqtu). Thereupon, | inscribed the mighty deeds of Ashur my lord
and set it up in front of the “water hole” (i-na muh-hi as-tur ina UGU nam-ba-’i) of Bit-
Fitar.™

Radner identifies the ‘water hole’ of Bit-Istar with the Ravansar water spring and
pond.”" If the water hole was a sacred place, probably Iitar was worshipped there, because
the city was called Bit-IStar, and Tiglath-pileser III added the symbolic “iron arrow” of Ashur
there. The worship of I$tar in that area was probably not under Assyrian influence. While it is
true that IStar for the Assyrians was an important deity, in particular the IStar of war, “IStar of
Arbela”, in that area of the Zagros Istar had also been worshipped as one of the main deities
during the Iron Age and also the Bronze Age. Not far from Bit-IStar, the Lullubian king
Anubanini, early in the second millennium BCE, carved an inscription with the image of IStar
on Mount Batir (Iron Age Paddira near modern Sarpol Zahab). Istar for the people of the
Northern Zagros had been the deity of war since the Middle Bronze Age. Perhaps her name
locally prononced differently.

During the reign of Tiglath-pileser III IStar was also known and worshipped in Media,
and her symbol, a star with eight-rays was depicted on the bronze stele of the Median ruler,
Silisrub. This Median ruler mentioned I3tar in an inscription with other deities: “May Istar,
Samas and Bél-matati be the witnesses!”* And in a curse he says “Istar, Lady of the City,
will carry (them) downstream like a river.... may Istar, Lady of the City, carry his house (and)
his seed away, and may a war predestining non-existinence angrily arise against him!”"%

"#Radner 2003b: 120.

"ORINAP | 15: 8b-9, p.49; Radner 2003b: 121.

3Radner 2003b: 128. For the debate concerning Bit-Iitar as a toponym or as a temple, see Holloway 2002: 154,
note. 246.

"*Rader 2003b: 122.

"*Rader 2003b: 122.
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Sargon 11, in his annals against the eastern districts of Mannea, describes the roads,
passes and by-ways in the mountainous area: “Against the lands of Zikirtu and Andia | guided
the yoke (= the chariot) of Nergal and Adad, (whose) emblems go before me.”"**

According to Assyrian theology, the Assyrian deities can punish Assyrian enemies by
encouraging the servants of their king to revolt. In his fifth campaign, Ashurbanipal (ca. 660
BCE) refers to the role of IStar of Arbail in encouraging people of Mannea in a revolt against
their king Ahséri:"®

“(Ahséri) who did not fear from my sovereignty, [Ashur and IStar’delivered (lit.
counted) him into the hands of his servants. Into the street (streets?) of his city they
cast his body, leaving his corpse.”

2.5.3. Peaks, cities and rivers called with deity names

The Assyrians believed that some of the Zagros mountains were holy, the residence of
deities. When Sargon Il reached Mount Simirria, near the district of Andia in eastern Mannea,
in his detailed description of the mountain assumes the Assyrian goddess Bélit-ilani dwelled
there.

“Mount Simirria,” ... ... “where the goddess Bélet-ilani resides, whose summit reaches to
the heavens above, whose root strikes downward into the midst of Arallu (the lower
world).”

Several cities of the Zagros were renamed with apparently Assyrian divine names, such
as Dur-Enlil, Dar-Ashur, Dir-I8tar, Kar-Nabt, Kar-Sin, Kar-Nergal. In these cities temples
for these gods may have been built by the Assyrians. Or perhaps there were temples
previously built by local inhabitants, since IStar and Nergal were worshipped in that area
before the Assyrians came. Some of the local deities may even have been equated with
Assyrian deities.

The Sumerian deity Nergal had been worshipped by the Hurrians since the Middle
Bronze Age. The area of the Diyala as far as the Zagros ranges was known as one of the
centres for the cult of Nergal.”’ A river southeast of Der was called Nergal in the Assyrian
records. ”® The only known temple of Nergal in the Assyrian heartland was in Tarbisu
(modern Sharif-Khan).”**

2.5.4. NabdQ, god of the scribes in Babylonia, Assyria, and the Zagros

Deities were usually mentioned in the introductions to Assyrian letters with words such as
“To..., May the gods Nabii and Marduk bless ...”"* Smilar expressions are seen in letters sent
from the Northern Zagros to Assyria. Local scribes from the Northern Zagros may have been

"*ARAB 11 142.

"ARAB 11 851.

"°ARAB 11 142.

"8Eor instance the cult of Nergal existed during the Old Babylonian and Neo-Assyrian period in the area of the
Hamrin basin and the Upper Diyala, not so far from Media; see Al-Rawi 1994: 35-43; Lie 1929: p.17, lines 93-
95.

8SAA XVI11 120: 14-23.

"For further details about the cult of Nergal in Assyria during Middle and Neo-Assyrian periods see Frame &
Donbaz 1983: 4.

"0See for instance, SAA 16 115: 2-4; SAA 13 78: 5-6.
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trained by the Assyrian scribes, or Assyrian scribes had been brought to the Zagros to worke
for Assyrian governors or for local rulers. The letters sent from Urzana to Sargon do not
mention Haldi but they do mention Assyrian deities. But letters from Mazamua to Sargon 1l
do not mention deities. They begin with “...good, health to the king, my lord.”"**

Nabl was supremely the god of the scribes and of writing and is therefore naturally
invoked in the introduction to a letter. The only mention of Nabd in an indigenous record
from the Northern Zagros is on a glazed brick from Rabat Tepe. It has been read by Reade
and Finkel as “Belonging to Ata(?) sang( of of Bel/Marduk and Nab( “SANGA “EN' “PA,”
[King(?) of the city of Arz]iz[u].”"*?

Reade and Finkel in the light of this record assume that “It seems likely that the Rabat
installation was dedicated either to Bel/Marduk and Nabd, both originally Babylonian gods,
or to local gods identified with them.””*® As for the rare attestations of Marduk in the Assyrian
annals, they notice that only Sargon Il in his eighth campaign on his way from Zamua to
Mannea mentions Marduk, which for them indicates that Sargon Il either “visited or passed
near Rabat”.”* They conclude that “he did so, apparently unopposed, at the beginning of his
eighth campaign in 714 BC. Sargon’s formal inscriptions regularly name Ashur, Bel/Marduk
and Nabd, as his principal gods. A Bel-aplu-iddina was ruler of the kingdom of Allabria, in
Iran just east or southeast of the Rabat region, during the reign of Sargon.”’* Perhaps the
mention of Marduk in that campaign is not related to Bel of Arzizu (Rabat Tepe). In the last
stage of his campaign in Musasir he called his special soldiers who plundered Musasir “the
people of Ashur and Marduk.”’*® Even if the name Bel-aplu-iddina of Allabria relates to a
temple of Bel/Marduk, the ‘temple’ of Bel/Marduk in Til-AsSuri in Media mentioned by
Tiglath-pileser 111 is more probable.”” However, the name Bel-aplu-iddina (if we accept that
Akkadian reading) indicates influence of Babylonia. On the other hand the mention of Bel and
Nab( together on the glazed brick of Rabat Tepe shows the influence of the Assyrian letters.
Because Marduk was the father of Nabd they were usually mentioned together in letters. It
does not indicate a pre-existing cult of Marduk and Nab( in Rabat. Bel was one of the names
of Marduk in the first millennium BCE in Assyria.”*® Nab(i becomes one of the most popular
deities in Assyria, as can be seen from dozens of personal names, in which Nabd is the first
element. For these men, Assyrians and foreigners alike, the cult of Nab( was significant.’

"geefor instance, SAA V 210: 3; SAA V 215: 3.

"2Heidari 2010: 150; Reade and Finkel 2014: 193. Very probably Bél in this text means the main Babylonian
deity Marduk, who was also worshipped in Assyria. He is mentioned in the Assyrian records and the royal
inscriptions. Nab( was considered a son of Marduk in Babylonian texts, and an important deity in Assyria. He
was considered by the Babylonians and the Assyrians as the god of writing and of scribes. Nabu replaced the
Sumerian goddess of writing, Nisaba; for further details about Nab( and Nisaba see Pomponio 1998: 16-24;
Seidl 1998: 24-29; Michalowski 1998: 575-579; Braun-Holtzinger 1998: 579.

™3 Reade and Finkel 2014: 194,

4 Reade and Finkel 2014: 194,

> Reade and Finkel 2014: 194,

"ARAB 11 22; 174,

"TRINAP | 16: 11-12. For the further details see below.

"8Black & Green, 1992: 128.

™In (PNA 2/ 2: 788-914) scholars studied dozens of the personal names and prosopography from Assyrian legal
and administrative records with Nab( as the first element. This indicates that the worship of Nab( was common
among the peoples in Assyria and also outside Assyria.
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Some letters sent from the Zagros have no mention of Nabd. One is a letter sent from
Kurbail, a Northern Zagros city to the west of the Upper Zab river, north of the Assyrian
heartland, the centre of the cult of Adad. Adad of Kurbail was called B&l-Kurba’il, and the
name of the city Kurbail (URU kur-ba-il).”® However, this reading is provisional. Kurbail had
good relations with the Assyrian capitals and with Arbail. In the temple of Adad of Kurbail,
the Edurhenunna, the akitu festival, was performed. In a letter, perhaps sent to Ashurbanipal,
the Sangii of Kurbail asks about the clothes to be sent from the temple of IStar of Arbail to
Kurbail. There they were given regularly to the weavers of the temple of Adad. The priest did
not mention Nab( and Marduk in the introduction to his letter, but instead he mentioned the
deities of his city and his temple:"*

To the king, the lord of kings [my lord], your servant Aplaya, the sangu of Kurbail. May
it be well with the king my lord. May Adad, Sala (and) Sarrat-nakanti’, the gods who
dwell in the Edurienunna, pray for the king my lord (and) cause (him) to live. ... ”
Another letter sent from the governor of Der to the Assyrian king, asks the king for a
scribe, and there is no mention of deities in the introduction. The writer was not a professional
scribe and he was unfamiliar with the conventional format for letters.”

2.5.5. The main deities in the Northern Zagros

In the Northern Zagros, there was no main deity rival to Assur as a deity of a nation and
state, because the Zagros was never united under one local power, at least not before the fall
of Nineveh. Therefore, in each small province or kingdom there was a different main deity. In
the land of Musasir Haldi was considered by the Urartian kings as the supreme deity of the
kingdom, and they put him at the top of the Urartian pantheon. Haldi was worshipped in
Musasir and the neighboring kingdoms in the Northern Zagros, such as Mannea, Kumme, as
well as in Urartu, but the worship of Haldi had not spread to other provinces of the Northern
Zagros, such as Zamua and Media.

The city of Arinu (Ardini) had been a holy city even in the second millennium BCE,
known as such even in the annals of Shalmaneser 1.”> Probably the Urartian royal family
originated from this place, and they wanted to imitate the Assyrians. Haldi was venerated like
Assur in some aspects. In Musasir Haldi with his wife Bagbartu and other deities were all
worshipped, but the only temple was that of Haldi. It was there that the Urartian coronation
was performed. Sargon in the Eighth Campaign refers to Urartu and to Musasir, “the abode of
his kingship, the abode of Haldi his god”.”>*

In Arrapha the main deity was Shawushka, and from the Diyala to Media it was Nergal.
In Zamua and the rest of the land of Lullubi the names of the main deity and any other
Lullubean deities are not known. What we do know is that the Lullubean word for god as
recorded in a late Assyrian vocabulary was ki-u-ru-um corresponding to Akk. ilu. This is the

™George 1992: 465.
®MacGinnis 1988 68.

B25AA XV 17; Radner 2014a; 69.
RIMA 1 A. 0.77.1: 47-48.

K ravitz 2003: 86.
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only Lullubean word of which we know the meaning, although in Zamua it is said that the
Lullubean name Erishtienu means “Desire of the gods™,””.

In Mannea, the Aramaic inscription on the Bukan stele mentions the two deities Haldi
and Hadad. Haldi occurs as Haldi who is in lzirta/Zirta (Z'TR) and Haldi who is in Musasir
(MTTR). Another possibility suggested by Fales is to read the names as Zikirtu and its king
Mettati.”®

Haldi was worshipped in Mannea. Hadad, the Aramaic chief deity, was a weather god,
probably the Aramaic equivalent of the Urartian weather god TeiSiba (the Hurrian TesSub),
his cult centre was the city of Kumme.”®’ Hadad was a later phase of the West Semitic deities
Dagan and Adad, and was mainly worshipped by Western Semitic groups, in particular by the
Arameans. The Arameans reached the Lower Zab in the territory of Idu and Zamua but it
seems that they did not reach Mannaea as a group of migrant.”® That Hadad is an equivalent
of Teisiba is supported by the inscription of ISpuini and Menua at Qalatagah both [Hal]di and
and T[eiseba (“I[M-i-ni) occur together, as in Aramaic. Qalatagah was on the Mannean
border, but controlled by the Urartians, so probably Hadad on the Aramaic stele refers to
Urartian Teigiba.”®

According to Eph‘al, because of the war against Mannea from both the Assyrian and the
Urartian sides, and the mountainous nature of the road between Mannea and Musasir, he
assumes that the “Mannean Haldi worshippers would have been prevented from reaching the
temple in Muasasir, which was 150 km west of Bukan, as the crow flies.””® He assumes that
“Z‘tr was the site of a temple in Mannea proper.”"® That would be the the Mannean capital
|zirtu. Though Eph‘al asks “whether the metathesis tr/rt is justifiable.” "2

Some Urartian deities originated from the Northern Zagros and were added to the
Urartian pantheon. One probable reason is that the Urartian royal family originated from the
Northern Zagros, either